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AT THE CLOSE OF THE STORY OF THE ÏÂ·Ó, God commanded Á, his
sons, and all the animals ®ÊÈ∫Á ˙È˘‡¯·© ¢ı¯‡‰ ÏÚ Â·¯Â Â¯ÙÂ ı¯‡· Âˆ¯˘Â¢ — to
multiply and repopulate the empty world. Following this command, one
would expect to hear of Á’s fulfillment of the commandment to engage in
the rebuilding of the world. Instead, the ‰¯Â˙ describes a cryptic episode
®ËÎ≠ÁÈ∫Ë© involving Á planting a vineyard and the sequence of events that
occurred immediately thereafter. Why is this story relevant here? One would
expect the ‰¯Â˙ to commence immediately with ËÎ ˜ÂÒÙ: Á È· ˙Â„ÏÂ˙ ‰Ï‡Â¢
¢ÏÂ·Ó‰ ¯Á‡ ÌÈ· Ì‰Ï Â„ÏÂÈÂ ˙ÙÈÂ ÌÁ Ì˘ which appears to be the natural next step
in the history of the world. What is the message of the story of the vineyard?
Why is it told here? How does it fit into its context?
Before it is possible to understand the placement of the story in its
context and its meaning, one must understand exactly what is taking place.
What is the nature of Á’s action — what are his motivations? What do
these motivations reveal about Á’s personality? Is Á’s action positive or negative? What is the nature of his sons’ actions? Why does Á choose the specific responses that he does? The ÌÈ˘¯ÙÓ each try to explain the story in a
different way, but the various approaches can be grouped into two main
categories: either they view Á’s actions as reprehensible or not. Notable
among the commentaries are the approaches of È¢˘¯ and Ô¢·Ó¯.
Ô¢·Ó¯’s approach remains close to the Ë˘Ù ®ÂÎ¨Î¨ÁÈ∫Ë Ô¢·Ó¯©. He avoids
adding any details not specifically expressed in the ÌÈ˜ÂÒÙ. The ÌÈ˜ÂÒÙ do not
portray Á in a negative fashion nor express any negativity towards his actions. In fact, when reading the ÌÈ˜ÂÒÙ, Á appears to be harmlessly planting
in the empty world. Ô¢·Ó¯ sees no reason then to change that view. Why
then does the ˜ÂÒÙ preface Á’s actions with the word ¢ÏÁÈÂ¢, for Á was not the
first person to plant grapes? The explanation is in the word ¢Ì¯Î¢. Á was the
first to plant a whole vineyard, not just a few grapes, so they could be used to
make wine. Just as one is named after or ascribed to the city that he inhab-
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its, Á is called an ¢‰Ó„‡‰ ˘È‡¢ since he lived in the land and there were no
cities (BDB, page 36,a).
According to Ô¢·Ó¯, then, it happened that Á, an inhabitor of the
land, began a new type of agricultural development. Tragically, as a result of
his making wine, Á became drunk, naked, and ultimately embarrassed by
his son, teaching that even a ¢ÌÈÓ˙ ˜È„ˆ¢, who merited to be the only man
saved from the ÏÂ·Ó, can be led to ¢ÏÂÊÏÊ¢ by wine. ÌÁ sees his father in this
undignified state and instead of acting in a respectful manner, he only succeeds in further embarrassing his father by publicly humiliating him. The
˜ÂÒÙ emphasizes that ÌÁ tells his brothers who are ¢ıÂÁ·¢, which ÌÂ‚¯˙ translates as ¢‡˜Â˘·¢, in the public market place. In contrast to ÌÁ, Ì˘ and ˙ÙÈ
honor their father and cover him.
When Á wakes up and discovers that ÌÁ, his youngest son ®È∫Â ˙È˘‡¯· ¨Ô¢·Ó¯©,
tried to publicly humiliate him, he reacts accordingly. There are two stages
to Á’s cursing and blessing his sons: in ÂÎ≠‰Î ÌÈ˜ÂÒÙ, he curses ÌÁ and blesses
Ì˘ with the same circumstance — but for ÌÁ it is negative and for Ì˘ it is
positive. ÌÁ is cursed that he will be a servant to the world, as opposed to Ì˘
who is blessed that he will be a servant to ß‰. In ÊÎ ˜ÂÒÙ, Á repeats his curse to
ÌÁ, blesses ˙ÙÈ with “expanded boundaries”, and Ì˘ by the presence of the
‰ÈÎ˘ in his midst. The reason why it is repeatedly stated that ÌÁ is the father
of ÔÚÎ is because Á curses ÔÚÎ for ÌÁ’s action. Á wanted to guarantee that
the curse would take effect and would be passed down to the next generation. Should Á have cursed ÌÁ and not his child, if ÌÁ had no more children,
the curse would not have been actualized. Since a curse only applies to the
person to whom it is given and ÌÁ’s son ÔÚÎ was not considered part of ÌÁ
because he was already born and physically separate from ÌÁ, the curse did
not apply to ÔÚÎ. If ÌÁ had no more children, the curse, therefore, would not
have been passed to subsequent generations. Since up to this point the ‰¯Â˙
has only spoken of ÔÚÎ, it is logical to assume that he was the only child
already born to ÌÁ. Thus, Á curses ÔÚÎ to ensure that at least one of ÌÁ’s
children will bear his curse. (As a result of the curse ÔÚÎ is lower in status
than all his brothers. Therefore, even though he is the eldest son, he is
listed last.)
In addition, the ‰¯Â˙ wants to specifically point out that this curse of
slavery was put on ÔÚÎ and that he will serve the sons of Ì˘. This is because
according to the Ô¢·Ó¯, this story, along with all the stories in the first part of
˙È˘‡¯· ¯ÙÒ until Ì‰¯·‡, has one purpose: to explain the acquiring of land
and losing of land by nations ®‡∫‡ ˙È˘‡¯· ¨Ô¢·Ó¯©. Therefore, part of Ï‡¯˘È È·’s
defense as to why they have a right to their land is the fact that ÔÚÎ is
subservient to them and all the acquisitions of a servant belong to his master. This helps to explain the placing of this episode right after the story
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of the ÏÂ·Ó. After the world was destroyed and then recreated, ÔÚÎ would
claim complete ownership of lands that they developed and settled. At
the very outset, the ‰¯Â˙ provides defense for Ï‡¯˘È È·, even before their
identity as a nation develops, on their rights to Ï‡¯˘È ı¯‡. Right at this
juncture, after the destruction of the world because of corruption, the
‰¯Â˙ wants to warn against the immorality of wine and ease of succumbing to indulgences. Giving in to temptation and overindulging in wine
can even lower a ˜È„ˆ. The story of Á’s vineyard experience provides
that lesson.
As a result of Ô¢·Ó¯’s aversion to adding details to the story that are not
stated in the ÌÈ˜ÂÒÙ, many questions remain. Among them are: 1. Why does
the story start and end with a re-listing of Á’s children, even though they
were listed before the ÏÂ·Ó? (This can be answered by explaining that the
beginning list is an introduction to the main characters of the upcoming
story. The list at the end is a connection between the curses and blessings of
the sons and their specific genealogies which result therefrom.) 2. Why did
Á specifically plant a grapevine? 3. Why are there so many details in ‚Î ˜ÂÒÙ‚
regarding the actions of ˙ÙÈ and Ì˘? 4. Why does Ì˘ receive two ˙ÂÎ¯· and
ÌÁ two curses? Or, if they are identical, why are they repeated? (This may be
answered by saying that the first time is to highlight the contrast between
Ì˘ and ÌÁ and the second time all three are listed as a summary.) 5. Is there
‰„Ó „‚Î ‰„Ó in Á’s ˙ÂÎ¯·? If not, why does he choose these particular ˙ÂÎ¯·?
6. If Á’s overindulging in wine until the point of drunkenness is negative,
why is there no critical reaction by ß‰? 7. Why was Á only concerned that
ÌÁ’s punishment be carried down to the next generation, and not that the
˙ÂÎ¯· would be? (Perhaps the other sons of Á had no children of their own
yet, so Á had no choice. This is logical to assume since the ‰¯Â˙ does not
speak of any.)
As opposed to Ô¢·Ó¯, È¢˘¯ uses various ÌÈ˘¯„Ó to fill in the details of the
story. È¢˘¯ is struggling with the apparent contradiction that if Á was really
a ˜È„ˆ and merited being saved from the ÏÂ·Ó, why are Ï‡¯˘È È· not descended directly from him? Additionally, why does the ˙¯Â˙ not speak now
of Ï‡¯˘È È·’s beginning, when the acceptance of ß‰ and His reign over the
world should be complete after a revelation like the ÏÂ·Ó? This is particularly troublesome to È¢˘¯ since according to È¢˘¯, ®‡∫‡ ˙È˘‡¯·© the whole purpose of the ‰¯Â˙ is only as a book of ˙ÂˆÓ, and therefore any other story told,
including the story of creation, must have a particular reason for being included before È¢· receive the ˙ÂˆÓ. By projecting Á’s actions and the whole
episode in a negative light, it becomes evident why ß‰ would not want the
Jewish nation to develop from such a character.
The ‰˘¯Ù opens with a list of characters. Since the ‰¯Â˙ has not yet
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mentioned the birth of ÔÚÎ, the ‰¯Â˙ tells who he is since he has a part in
story. È¢˘¯ explains ®‚∫ÂÏ ‰·¯ ˙È˘‡¯·© that when describing Á’s actions, the
‰¯Â˙ specifically uses the verb ¢ÏÁÈÂ¢ because it has a double connotation; not
only can it mean “to begin” from the root ÆÏÆÁÆÈ, but can also mean “profane”
from the root ÆÏÆÏÆÁ. The ˜ÂÒÙ is foreshadowing what Á’s spiritual status will
be as a consequence of his actions. (È¢˘¯ uses a similar translation of this
verb in ÂÎ∫„ ˙È˘‡¯·) How did Á make himself profane? By planting a vineyard (second half of the ˜ÂÒÙ) since he should have started planting a different vegetation first. As a result of the wine, Á gets drunk and becomes
uncovered in his tent. (There is a ¢·È˙ÎÂ È¯˜¢ in the ˜ÂÒÙ: it is written ¢‰Ï‰‡¢
but read ¢ÂÏ‰‡¢. È¢˘¯, quoting the Ô˘È ‡ÓÂÁ˙, explains that the ˜ÂÒÙ is alluding
to the ten tribes who are called ¢‰Ï‰‡¢ in Ï‡˜ÊÁÈ. In the future, they too
would go into ˙ÂÏ‚ [the same root as ¢Ï‚˙ÈÂ¢] because of wine ®Â∫Ê ÒÂÓÚ©. Not
only is this episode negative in itself, but it hints to negative parts of future
Jewish history.)
ÔÚÎ sees Á and tells his father ÌÁ, which is why ÌÁ is described as
ÔÚÎ’s father when doing this deed, and why ÔÚÎ is later cursed. According to ÆÚ ÔÈ¯„‰Ò, ÌÁ not only told his brothers about their father’s nakedness
but he also castrated him. This added detail has a technical basis in the
ÌÈ˜ÂÒÙ: later, when Á awakens, the ˜ÂÒÙ says ¢ÔË˜‰ Â· ÂÏ ‰˘Ú ¯˘‡ ˙‡ Ú„ÈÂ¢,
implying that an action must have been done. Since the ˜ÂÒÙ does not describe any action of ÌÁ’s against Á, Ï¢ÊÁ expound, based on the history of the
situation, what must have happened. As the only inhabitants of the world,
ÌÁ knew that he and his brothers would divide the whole world between
them as their inheritance. ÌÁ realized that his father intended to have an
additional child. He drew a parallel between his life and ÔÈ˜ and Ï·‰. If ÔÈ˜
and Ï·‰, who were only two brothers, fought over the inheritance of this
world, it would be harder with three brothers and even more so with a fourth.
So ÌÁ took the opportunity while his father was naked and drunk in his tent
to prevent him from having a fourth son.
When Á awakens, he curses specifically ÔÚÎ for this action of ÌÁ. Since
ÌÁ wanted to prevent Á from having a fourth son, he curses ÌÁ’s fourth son
®Â∫È ˙È˘‡¯·©. Moreover, he is the one who told ÌÁ that Á was vulnerable.
(According to Â∫ÂÏ ‰·¯ ˙È˘‡¯·, ˙ÙÈ and Ì˘’s children also received rewards
parallel to their actions towards their father. Since they performed an
act of covering, Ì˘ merited the ¢˙ÈˆÈˆ Ï˘ ˙ÈÏË¢ which covers the body and
˙ÙÈ merited burial, also an act of covering.) In general, there is „‚Î ‰„Ó
‰„Ó in Á’s reaction to his sons’ actions. ÌÁ was afraid of the struggle over
the division of this world between himself and his brothers, so Á performs this division for them. ÌÁ, as a punishment, receives the role of
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the slave, Ì˘ acquires the spiritual realm, and ˙ÙÈ earns the physical comforts of this world.
By the ‰¯Â˙’s relating this story of Á (as opposed to any other narrative), one can understand why the development of Ï‡¯˘È È· could not be
from Á and why the world was not yet ready for Ï‡¯˘È È· to come into
existence. Also, one can clearly see the source of many of the characteristics of the different nations and the process of their development. È¢˘¯ tries
to extract from every point a symbol, trait, or blessing which the future
generations acquired similar to these main prototypes.
Just as the Ô¢·Ó¯’s approach of not adding in details left many unanswered questions, so too È¢˘¯’s approach of filling in the details leaves a
number of unanswered questions. Among these are: 1. Conceptually, how
can the ˘¯„Ó add in details if they are not found in the ÌÈ˜ÂÒÙ at all? 2. Á is
condemned for having planted a vineyard before other fruit, but we are not
told which fruit he should have planted first. 3. If all Á’s actions are worthy
of condemnation, why do we hear of no critical reaction from ß‰? 4. Why is
slavery ÌÁ’s specific punishment for castrating his father? Perhaps it can be
explained that when one physically wounds someone, he believes he has
control and power over them to hurt them, as opposed to a slave who is
under the power and control of others. 5. How are the ˙ÂÎ¯· of Ì˘ and ˙ÙÈ
related to their „ÒÁ to their father?
Aside from reviewing the approaches of È¢˘¯ and Ô¢·Ó¯, there are other
aspects of this story worth noting. Throughout ˙È˘‡¯· ¯ÙÒ until this point,
man — God’s ultimate creation — travels through a turbulent journey of
sin and repentance as he deteriorates from the ultimate state in Ô„Ú Ô‚ to a
state of total moral destruction. So complete is the decline that the entire process of creation must be undone and then re-performed to correct it. Man sinned in two realms: in the realm of ÌÂ˜ÓÏ Ì„‡ ÔÈ· and ÔÈ·
Â¯·ÁÏ Ì„‡. Á, the man chosen to survive the ÏÂ·Ó, overcame these two specific sins. In Ë∫Â ˙È˘‡¯·, Á is described as a ¢ÌÈÓ˙ ˜È„ˆ ˘È‡¢. He is honest and
does not commit the sin of ÏÊ‚ . In the same ˜ÂÒÙ, the ‰¯Â˙ also says, ˙‡¢
¢Á ÍÏ‰˙‰ ÌÈ˜ÂÏ‡‰. In many places in Í¢˙, ¢˙‡¢ means “with” ®‰Èˆ„¯Â˜Â˜©. Á
was able to walk along with God, without trying to be a God.
When God recreates the world after the flood, he takes into account
the course of events that led to the need to destroy the world. Consequently,
when setting up a new world for man, he alters his creation slightly, preventing a recurrence of the same events. When comparing the ÌÈ˜ÂÒÙ that
contain God’s description of, and commands to, Ì„‡ and Á, subtle differences exist:
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Ë—Á Á

·—‡ ˙È˘‡¯·

‰Ó„‡‰ ˙‡ „ÂÚ ÏÏ˜Ï ÛÈÒÂ‡ ‡Ï¢ ≠ ‡Î∫Á
Ú ¯ Ì „‡ ‰ ·Ï ¯ ˆ È È Î Ì „ ‡‰ ¯ Â· Ú·
¢ÂÈ¯ÂÚÓ

ÌÏˆ· ÂÓÏˆ· Ì„‡‰ ˙‡ ÌÈ˜ÂÏ‡ ‡¯·ÈÂ¢ ≠ ÊÎ∫‡
¢Â˙Â‡ ‡¯· ÌÈ˜ÂÏ‡

¢ı¯‡‰ ˙‡ Â‡ÏÓÂ Â·¯Â Â¯Ù¢ ≠ ‡∫Ë

¢ı¯‡‰ ˙‡ Â‡ÏÓÂ Â·¯Â Â¯Ù¢ ≠ ÁÎ∫‡

˙ÈÁ ÏÎ ÏÚ ‰È‰È ÌÎ˙˙ÁÂ ÌÎ‡¯ÂÓÂ¢ ≠ ·∫Ë
¯ ˘ ‡ Ï Î · Ì È Ó ˘ ‰ Û Â Ú Ï Î Ï ÚÂ ı ¯ ‡ ‰
¢Â˙ ÌÎ„È· ÌÈ‰ È‚„ ÏÎ·Â ‰Ó„‡‰ ˘Ó¯˙

ÌÈÓ˘‰ ÛÂÚ·Â ÌÈ‰ ˙‚„· Â„¯Â ‰˘·ÎÂ¢ ≠ ÁÎ∫‡
¢ı¯‡‰ ÏÚ ˙˘Ó¯‰ ‰ÈÁ ÏÎ·Â

‰ÏÎ‡Ï ‰È‰È ÌÎÏ ÈÁ ‡Â‰ ¯˘‡ ˘Ó¯ ÏÎ¢ ≠ ‚∫Ë
¢ÏÎ ˙‡ ÌÎÏ È˙˙ ·˘Ú ˜¯ÈÎ

Ú¯Ê Ú¯Ê ·˘Ú ÏÎ ˙‡ ÌÎÏ È˙˙ ‰‰¢ ≠ ËÎ∫‡
¯˘‡ ıÚ‰ ÏÎ ˙‡Â ı¯‡‰ ÏÎ ÈÙ ÏÚ ¯˘‡
¢‰ÏÎ‡Ï ‰È‰È ÌÎÏ Ú¯Ê Ú¯Ê ıÚ È¯Ù Â·

˘¯„‡ ÌÎÈ˙˘ÙÏ ÌÎÓ„ ˙‡ Í‡Â¢ ≠ Â≠‰∫Ë
˘È‡ „ÈÓ Ì„‡‰ „ÈÓÂ Â˘¯„‡ ‰ÈÁ ÏÎ „ÈÓ
Ì„ ÍÙ˘ ÆÌ„‡‰ ˘Ù ˙‡ ˘¯„‡ ÂÈÁ‡
ÌÈ˜ÂÏ‡ ÌÏˆ· ÈÎ ÍÙ˘È ÂÓ„ Ì„‡· Ì„‡‰
¢Ì„‡‰ ˙‡ ‰˘Ú

¯Ó‡Ï Ì„‡‰ ÏÚ ÌÈ˜ÂÏ‡ ß‰ ÂˆÈÂ¢ ≠ ÊÈ≠ÊË∫·
·ÂË ˙Ú„‰ ıÚÓÂ ÆÏÎ‡˙ ÏÎ‡ Ô‚‰ ıÚ ÏÎÓ
ÂÓÓ ÍÏÎ‡ ÌÂÈ· ÈÎ ÂÓÓ ÏÎ‡˙ ‡Ï Ú¯Â
¢˙ÂÓ˙ ˙ÂÓ

God’s description and, subsequently, view of man differs radically between man’s initial creation and his reevaluation after the flood. In theory,
when God originally created man, His goals for man were lofty. Man was
created in His image and was expected to act as such. Everything man did
should have been with the ultimate goal of following in God’s footsteps and
fulfilling His will. The first perversion of this goal came about with the sin
of Ì„‡ and ‰ÂÁ. Instead of emulating God and fulfilling His will, they viewed
themselves as equal to God, as the ˘Á said, ÌÎÏÎ‡ ÌÂÈ· ÈÎ ÌÈ˜ÂÏ‡ Ú„È ÈÎ¢
¢ÌÈ˜ÂÏ‡Î Ì˙ÈÈ‰ÂÆÆÆÂÓÓ ®‰∫‚©. This results in a situation where they attempted to
determine for themselves what is good and bad. They distorted the original
plan of the relationship between man and his Creator. Man’s initial failure
does not cause God to give up. He rebukes Ì„‡ and ‰ÂÁ and punishes them
but does not change his expectations of them. Despite this, man sins again.
This time, not only does ÔÈ˜ sin towards ß‰, he also pioneers a realm of sin
between man and fellow man. Once these tendencies had developed, man
continued to sin in both realms, until reaching the point of total chaos. The
last sin described before the decree of the ÏÂ·Ó, the sin of the ÌÈ˜ÂÏ‡ È·, is a
composite of both types of sin ®„≠‡∫Â©.
As a result of man’s continual failure,ß‰ redefines man’s status. After
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the flood, ß‰ describes man again. This time, however, instead of reiterating
that man was created in God’s image, a statement which carries with it an
implicit command and expectation, man is described as ¢ÂÈ¯ÂÚÓ Ú¯¢ ®‡Î∫Á©.
Man has great difficulty overcoming this natural defect and ß‰ judges him in
light of that fact.
G-d commands Á to multiply and fill the world just as He had commanded Ì„‡. The differences are: 1. Ì„‡ had been commanded ı¯‡· Â„¯¢
¢‰Â˘·ÎÂ ®ÁÎ∫‡©: to conquer the animal world and put a barrier between himself and the animal world. Man was forbidden to eat from the ˙Ú„‰ ıÚ in
order to learn to master his ˙ÂÂ‡˙, as opposed to animals which naturally
submit to their desires. ‰ÂÁ had failed in this area. She submitted to her
˙ÂÂ‡˙: ®Â∫‚© ¢ÆÆÆÏÎ‡˙ÂÆÆÆÌÈÈÚÏ ‡Â‰ ‰ÂÂ‡˙ ÈÎÂ ÏÎ‡ÓÏ ıÚ‰ ·ÂË ÈÎ ‰˘È‡‰ ‡¯˙Â¢, and blurred
the distinction between man and animal. (This is the significance of the
snake being the means of her temptation.) Therefore, ß‰ removes the challenge from Á. In Á’s time, the animals are already subservient to man. It is
no longer up to him to create and preserve that distinction — separation is
part of nature. 2. Since man had submitted to the temptation to eat the
forbidden fruit, he is now permitted to eat everything, including meat. At
first, man is only allowed to eat most of the vegetation. After the ÏÂ·Ó, not
only is all vegetation permitted, even animals are permitted. 3. The prohibition of eating from the ˙Ú„‰ ıÚ served a dual purpose. It was not only a
command designed to elevate man above the animal world but it also served
as a test for man to see if he will try to experience being a God. Thus, by
removing this prohibition, God shows His acceptance of the fact that man
will naturally fail.
Before the ÏÂ·Ó, God is upset because man is ®‰∫Â© ¢ÌÂÈ‰ ÏÎ Ú¯ ˜¯¢; although his nature is inherently good, he distorts his character. After the
ÏÂ·Ó, ß‰ reassesses man and concludes that he is ®‡Î∫Á© ¢ÂÈ¯ÂÚÓ Ú¯¢. His affinity
for evil is not a result of a conscious decision, rather of an inborn weakness.
Consequently, the only area in which God holds man responsible is Ì„‡ ÔÈ·
Â¯È·ÁÏ. God agrees to lower the standards regarding sins committed against
Him but still expects a basic level from man when interacting with his fellow man. He still expects the most basic level of morality: not to kill (R’
Kook, ¢˙ÂÂÁÓˆÏ ÔÂÊÁ¢). (This idea, that ß‰ will forgive sins committed against
him more easily than sins committed against another man, can be seen in
‰ÎÏ‰ as well. Ì¢·Ó¯, in the ‰¯Â˙ ‰˘Ó says, ÔÈ¯ÙÎÓ ÌÈ¯ÂÙÈÎ‰ ÌÂÈ ‡ÏÂ ‰·Â˘˙‰ ÔÈ‡¢
„Ú ÆÌÏÂÚÏ ÏÁÓ ÂÈ‡ÆÆÆÂ¯È·ÁÏ Ì„‡ ÔÈ·˘ ˙Â¯È·Ú Ï·‡ÆÆÆÌÂ˜ÓÏ Ì„‡ ÔÈ·˘ ˙Â¯È·Ú ÏÚ ‡Ï‡
®Ë∫· ‰·Â˘˙ ˙ÂÎÏ‰© ¢Â‰ˆ¯ÈÂ ÂÏ ·ÈÈÁ ‡Â‰˘ ‰Ó Â¯È·ÁÏ Ô˙È˘. ÌÈ¯ÂÙÈÎ‰ ÌÂÈ and ‰·Â˘˙ can
absolve man of sins committed between man and God, but sins between
man and his fellow man are not absolved until one asks forgiveness from his
fellow man.)
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The “new” world created as an aftermath of the ÏÂ·Ó is slightly altered
to accommodate man’s nature. Immediately following the description of
this new system, one would expect a description of how man in actuality
relates to this system and repopulates the world. Indeed, the ‰¯Â˙ begins by
stating the descendants of Á who leave the ark with him. The ‰¯Â˙ then
proceeds to report their actions within the established framework and the
subsequent genealogies that ensue. The story of Á planting the grapevine is
actually part of this narrative.
Many parallels exist between Á, the first man in the world after the
ÏÂ·Ó, and Ì„‡, the first man in the world.

Á

Ì„‡

¢‰Ó„‡‰ ˘È‡¢ ≠ Î∫Ë

ÔÓ ¯ÙÚ Ì„‡‰ ˙‡ ÌÈ˜ÂÏ‡ ß‰ ¯ˆÈÂ¢ ≠ Ê∫·
¢‰Ó„‡‰

¢¯Î˘ÈÂ ÔÈÈ‰ ÔÓ ˙˘ÈÂ¢ ≠ ‡Î∫Ë

¢ÏÎ‡˙Â ÂÈ¯ÙÓ Á˜˙Â¢ ≠ Â∫‚

‰È‰È˘ Ì¯‚ ‡ËÁ‰© ¢‰Ï‰‡ ÍÂ˙· Ï‚˙ÈÂ¢ ≠ ‡Î∫Ë
®ÌÂ¯Ú

‰ÚÈ„ÈÏ Ì¯‚ ‡ËÁ‰© ¢Ì‰ ÌÈÓÂ¯Ú ÈÎ ÂÚ„ÈÂ¢ ≠ Ê∫‚
®ÌÈÓÂ¯Ú Ì‰˘

¢ÂÈÁ‡ È˘Ï „‚ÈÂÆÆÆ‡¯ÈÂ¢ ≠ ·Î∫Ë

¢‰ÓÚ ‰˘‡Ï Ô˙˙ÂÆÆÆ‡¯˙Â¢ ≠ Â∫‚

¢ÔË˜‰ Â· ÂÏ ‰˘Ú ¯˘‡ ˙‡ Ú„ÈÂ¢ ≠ „Î∫Ë

¢Ì‰ ÌÈÓÂ¯Ú ÈÎ ÂÚ„ÈÂ¢ ≠ Ê∫‚

¢ÂÈÈÓ Á ı˜ÈÂ¢ ≠ „Î∫Ë

¢Ì‰È˘ ÈÈÚ ‰Á˜Ù˙Â¢ ≠ Ê∫‚

ÏÚ ÂÓ˘ÈÂ ‰ÏÓ˘‰ ˙‡ ˙ÙÈÂ Ì˘ Á˜ÈÂ¢ ≠ ‚Î∫Ë
˙Â¯Ú ˙‡ ÂÒÎÈÂ ˙È¯ÂÁ‡ ÂÎÏÈÂ Ì‰È˘ ÌÎ˘
¢Ì‰È·‡

˙˙Î Â˙˘‡ÏÂ Ì„‡Ï ÌÈ˜ÂÏ‡ ß‰ ˘ÚÈÂ¢ ≠ ‡Î∫‚
¢Ì˘È·ÏÈÂ ¯ÂÚ

¢‰Ï‰‡ ÍÂ˙· Ï‚˙ÈÂ¢ ≠ Ê∫Ë

ÌÈ˜ÂÏ‡ ß‰ ÈÙÓ Â˙˘‡Â Ì„‡‰ ‡·Á˙ÈÂ¢ ≠ Á∫‚
¢Ô‚‰ ıÚ ÍÂ˙·

Both Ì„‡ and Á sin by thinking they are God or wanting to be equal
to Him. In attempting to do this, they sin with food. Both result in a state or
an awareness of nakedness. It is clear that they both recognize the negativity of this state as they both try to hide it. Both times someone acts kindly
and covers them.
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These parallels strongly couple these two episodes. The result of this
connection is that the similarities and differences between the events are
highlighted. Both men are placed in a new world. They are overcome with
a feeling of self-importance and begin to attempt to act Godly in a negative
way; they believe that they are equal to God, and believe in themselves as
gods. Based on these similarities, ÆÚ ÔÈ¯„‰Ò notes: ‰È‰ ‡Ï Á ¨ÁÏ ‰¢·˜‰ ‰ÈÏ ¯Ó‡¢
ÂÓÓ ÔÂ˘‡¯‰ Ì„‡ ÏÎ‡˘ ÔÏÈ‡ Â˙Â‡ ¯Ó‡„ Ô‡ÓÎ ¨ÔÈÈ ‡Ï‡ ÂÏ Ì¯‚ ‡Ï˘ ¨ÔÂ˘‡¯‰ Ì„‡Ó „ÓÏÏ ÍÏ
¢‰È‰ ÔÙ‚. The ‡¯Ó‚ goes as far as to equate the actual foods with which they
each sinned. The difference is not in their actions but in each action’s effect
on the world. As a result of Ì„‡’s sin, man acquires ¢˙Ú„¢ and a punishment
from ß‰. His sin has a catastrophic effect on the world and alters its very
nature. By contrast, Á’s sin has no direct effect on the world. This difference is a result of God’s acceptance of man’s tendency to sin. This is why Á
is not punished for his actions.
The post-flood story begins by naming the inhabitants of the new
world, the sons of Á. They will be the foundation of all future people. ÌÁ is
the first to begin his progeny. ÔÚÎ is his son. Á, a man made of the ‰Ó„‡,
decides his first venture in the barren world will be to plant a vineyard.
How is this a Godly act? When God plants Ô„Ú Ô‚, the ˜ÂÒÙ says, ÌÈ˜ÂÏ‡ ß‰ ÚËÈÂ¢
¢Ô„Ú· Ô‚ ®Á∫·©, Á’s action is identical ®Î∫Ë© ¢Ì¯Î ÚËÈÂ¢. The act of planting and
growing a fruit is a Godly act of creation. (ÔÈ¯„‰Ò ‡¯Ó‚ explains the significance of the vineyard.)
Once Á makes the wine, he continues to sin. He submits to his ˙ÂÂ‡˙
and drinks until the point of drunkenness. This parallels the story of Ì„‡
and ‰ÂÁ who could not overpower their ˙ÂÂ‡˙ to eat from the ˙Ú„‰ ıÚ. As a
result of his drunken state, Á becomes naked and is forced to hide (specifically) inside his tent just as Ì„‡ and ‰ÂÁ hid inside the Ô‚. When ÌÁ sees his
father in this degraded state, he further degrades his father by publicizing
the fact to his brothers. The proper reaction would have been to try to act
respectfully towards his father and minimize his embarrassment. Although
after the ÏÂ·Ó, ß‰ accepted the fact that man would sin against Him, He still
deems it unacceptable for man to sin against his fellow man. The one
explicit command which man receives after the ÏÂ·Ó was the prohibition
of murder and it is known that ¢ÌÈÓ„ ÍÙÂ˘ ÂÏ‡Î ÌÈ·¯· Â¯È·Á ÈÙ ÔÈ·ÏÓ‰ ÏÎ¢
® Ë ˆ ‡ Ú È ˆ Ó ‡ · · ©.
Ì˘ and ˙ÙÈ do honor their father. The ˜ÂÒÙ twice describes their actions in detail to point out the extent of their effort and care to avoid seeing
even the slightest bit of their father in his uncovered state. Not only do Ì˘
and ˙ÙÈ succeed in the newly defined limits of Â¯È·ÁÏ Ì„‡ ÔÈ·, they also succeed in the realm of ÌÂ˜ÓÏ Ì„‡ ÔÈ·. They do not try to be God, instead they
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attempt to emulate Him — ÂÈÎ¯„· ˙ÎÏÏ. In its explanation of the ˜ÂÒÙ in
ÌÈ¯·„, ®‰∫‚È© ¢ÂÎÏ˙ ÌÎÈ˜ÂÏ‡ ß‰ È¯Á‡¢, „È ‰ËÂÒ states: ¨‰¢·˜‰ Ï˘ ÂÈ˙Â„Ó ¯Á‡ ÍÏ‰ ‡Ï‡¢
¢ÆÆÆÌÈÓÂ¯Ú ˘·Ï‰ ‰˙‡ Û‡ÆÆÆÌÈÓÂ¯Ú ˘È·ÏÓ ‡Â‰ ‰Ó. Just as God made clothing for
Ì„‡ and ‰ÂÁ and covered them ®‡Î∫‚ ˙È˘‡¯·©, ÌÁ and ˙ÙÈ cover their father.
Á’s reaction to each his sons is ‰„Ó „‚Î ‰„Ó. ÌÁ is cursed by receiving
the fate of being a slave to his brothers. He tried to degrade a fellow man so
his consequent curse is that he should be a slave, the most degraded and
humbled person over whom others have power. Ì˘ and ˙ÙÈ gave respect to
another person and thus they are rewarded by being the masters who receive the slave’s respect. Furthermore, by aspiring to achieve ¢ÂÈÎ¯„· ˙ÎÏÏ¢,
Ì˘ and ˙ÙÈ attempt to create a relationship with ß‰ and reach the level of
˙ÈË¯Ù ‰Á‚˘‰ described in · ˙È˘‡¯·. Consequently, Á rewards them with special ‰Á‚˘‰ from ß‰. Ì˘ receives the blessing that God will dwell in his midst
and ˙ÙÈ is blessed ¢˙ÙÈÏ ÌÈ˜ÂÏ‡ ˙ÙÈ¢. (There are many explanations providing
clarification regarding ˙ÙÈ’s exact blessing but the significance is that he
receives it by direct ‰Á‚˘‰ from ß‰.)
ÔÚÎ’s curse is stated twice. The first time it is written ®ÂÎ ˜ÂÒÙ©, he is
being cursed. Its repetition in the next ˜ÂÒÙ is not a curse for him, rather it is
a part of Ì˘ and ˙ÙÈ’s blessing. ÌÁ’s curse is placed on his son whereas Ì˘’s
and ˙ÙÈ’s blessings are placed directly on them. Recall, though, that Ì˘ and
˙ÙÈ have not had any children yet and therefore it would be impossible for Á
to bless their children instead of them. When there is a son available, Á
chooses to place it on him since the blessing or curse will not take effect
until the following generations anyway, when there will be people upon
which it can take effect. This idea that a blessing or curse are not actualized
until later generations is found in many other places in Í¢˙. For example, ß‰
promises ®Ê∫ÂË ˙È˘‡¯·© ¢‰˙˘¯Ï ˙‡Ê‰ ı¯‡‰ ˙‡ ÍÏ ˙˙Ï¢: Ì‰¯·‡ is to receive ı¯‡
Ï‡¯˘È, yet he does not actually receive it. The promise is only fulfilled through
his children. Another example is that of ·‡Á‡. As a punishment for his
actions ®‡Î∫‡Î ß‡ ÌÈÎÏÓ©, he and his entire household are to be completely
destroyed. Once he does ‰·Â˘˙, however, the curse only applies to his children.
After the ‰¯Â˙ relates how the different characters in the new world
relate to it and to each other, the ‰¯Â˙ can begin their genealogies. Only
now is it apparent why each developed in his own way. Perhaps this is why
the ‰¯Â˙ made these ÌÈ˜ÂÒÙ so ambiguous and did not explicitly state the
actions of each person: it wanted to portray the permanent effect of a man’s
actions. The way man chooses to behave within the framework established
for him will directly determine and set precedent for his offspring as well.
The next ‰˘¯Ù, therefore, begins ÌÈ· Ì‰Ï Â„ÏÂÈÂ ˙ÙÈÂ ÌÁ Ì˘ Á È· ˙Â„ÏÂ˙ ‰Ï‡Â¢
¢ÆÆÆÏÂ·Ó‰ ¯Á‡ ®‡∫È©
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MUCH MORE THAN A MERE COLLECTION OF STORIES, ˙È˘‡¯· ¯ÙÒ
serves as an introduction to the birth of the nation that would become God’s
“chosen.” Logically, this nation had to be built from a chosen family. What
qualities, then, did ß‰ look for when choosing this family? ˙È˘‡¯· ¯ÙÒ effectively identifies these qualities through the narratives of the selection process and the lives of the ˙Â·‡ and ˙Â‰Ó‡. Every candidate needed to embody
the qualities necessary to build the Jewish nation and must prove these to
God.
It is well known that Ì‰¯·‡’s family was chosen to begin the Jewish
nation. Therefore, one would expect ˙È˘‡¯· ¯ÙÒ to begin with his family
and reveal the merits that deem them worthy of such honor, yet surprisingly, this is not how ˙È˘‡¯· ¯ÙÒ unfolds.
The description of the chosen family begins, „ÈÏÂ‰ Á¯˙ ∫Á¯˙ ˙Â„ÏÂ˙ ‰Ï‡Â¢
®ÊÎ∫‡È ˙È˘‡¯·© ¢ËÂÏ ˙‡ „ÈÏÂ‰ Ô¯‰Â Ô¯‰ ˙‡Â ¯ÂÁ ˙‡ Ì¯·‡ ˙‡. There is a fundamental question to be asked. Throughout ˙È˘‡¯· ¯ÙÒ, the phrase, ¢˙Â„ÏÂ˙ ‰Ï‡®Â©¢
is used to introduce the primary character of the next story. For example,
®Ë∫Â© ¢Á ˙Â„ÏÂ˙ ‰Ï‡¢ introduces Á and the story of the destruction of the land
and its inhabitants. Based on the knowledge that Ì‰¯·‡ was chosen, why
does the ˜ÂÒÙ read ¢Á¯˙ ˙Â„ÏÂ˙ ‰Ï‡¢ and subsequently focus on his biography,
as opposed to reading ¢Ì¯·‡ ˙Â„ÏÂ˙ ‰Ï‡¢ and opening immediately with ˙˘¯Ù
ÍÏ ÍÏ? Why is it crucial for the ‰¯Â˙ to tell of Á¯˙ and his family? Isn’t Ì‰¯·‡
the initial and primary player in the following stories?
The remainder of the ˜¯Ù reveals a further difficulty. The ‰¯Â˙ recounts the marriages of Ì‰¯·‡ and ¯ÂÁ in addition to Á¯˙’s intentions to
travel to ÔÚÎ ı¯‡. ÌÈ„˘Î ¯Â‡Ó Ì˙‡ Â‡ˆÈÂÆÆÆÈ¯˘ ˙‡ÂÆÆÆËÂÏ ˙‡ÂÆÆÆÌ¯·‡ ˙‡ Á¯˙ Á˜ÈÂ¢
®Ï∫‡È© ¢Ì˘ Â·˘ÈÂ Ô¯Á „Ú Â‡·ÈÂ ÔÚÎ ‰ˆ¯‡ ˙ÎÏÏ. Based on the assumption that the
purpose of the narratives of ˙È˘‡¯· ¯ÙÒ is to develop the characters of the
chosen nation, what is the significance of these details?

To Choose a Nation: Attaining the Status of the ˙Â·‡ and ˙Â‰Ó‡
To complicate matters, the ®ß‰ Á ˙˘¯Ù© ‡ÓÂÁ˙ ˘¯„Ó writes that Ì„‡,
˙˘, Á, Á¯˙, ·˜ÚÈ, ÛÒÂÈ, ‰˘Ó, and ·ÂÈ‡ were all born ÏÂ‰Ó, implying exceptional
virtue. How does Á¯˙’s character fit into a category representative of these
prominent figures in Í¢˙?
A further examination through Ï¢ÊÁ and the ÌÈ˘¯ÙÓ reveals a controversy concerning their perception of Á¯˙’s character. Reading their opinions, however, provides little assistance in alleviating the inconsistencies
surrounding Á¯˙’s personality.
There are ÌÈ˘¯„Ó that depict Á¯˙ as a righteous person: È¯· ‡·‡ ¯¢‡¢
˙Â„ÏÂ˙ ‰Ï‡ ·È˙Î‰Â ‰ÈÏ ÔÂ·È˙‡ ‡·‰ ÌÏÂÚÏÂ ‰Ê‰ ÌÏÂÚÏ ˜ÏÁ ÂÏ ˘È ÂÓ˘ ÏÙÎ˘ ÈÓ ÏÎ ‡‰Î
¢Æ·¢‰ÂÚÏ ÂÏ ˘ÈÂ Ê¢‰Ú· ÂÏ ˘È ÆÁ¯˙ Á¯˙, and, ‰˙‡Â ‡‰Î ¯· ‡·‡ ‘¯ ÌÂ˘Ó Ô„ÂÈ ß¯ ¯Ó‡„¢
®·È∫ÁÏ ¯¢·© ¢Æ‡·‰ ÌÏÂÚÏ ˜ÏÁ ÂÈ·‡Ï ˘È˘ Â¯˘· ÌÂÏ˘· Í˙Â·‡ Ï‡ ‡Â·˙.1 Based on this
assertion, one can conclude that Á¯˙ did in fact genuinely begin the chosen
nation, solving the problem posed by ¢Á¯˙ ˙Â„ÏÂ˙ ‰Ï‡¢. Nonetheless, other
ÌÈ˘¯„Ó portray him as a Ú˘¯, viewing him as unworthy of being chosen.
Although it is possible to rebut some of the ÌÈ˘¯„Ó that portray Á¯˙ in
a negative light, the question is still left unresolved. For example, ÌÈÚ˘¯¢
‰·¯ ¯·„Ó·© ¢Æ˜È„ˆ Â· Ì‰¯·‡Â ÌÈÓÏˆ „·ÂÚ Á¯˙ Ì‰È·‡ ˙ÂÂÚÓ ÔÈÏËÂ ÂÈ‰È ÌÈ˜È„ˆ Â„ÈÏÂ‰
®‡∫ËÈ. One may respond to this ˘¯„Ó by positing that Á¯˙ did ‰·Â˘˙, as indicated by the following statement: Á¯˙ ‰˘Ú˘ ¯˘·˙˘ „Ú Ì‰¯·‡ ÂÈ·‡ ÛÒ‡ ‡ÏÂ¢
Æ®ÁÈ∫ÁÈ ‡ÓÂÁ˙ ˘¯„Ó© ¢Æ‰·Â˘˙ ÂÈ·‡
Furthermore, the ˘¯„Ó recounts Ì‰¯·‡’s discovery of ß‰ and his rejection of his father’s idols. In smashing his father’s idols, Ì‰¯·‡ led Á¯˙ to
present him before the king, „Â¯Ó, who subsequently threw him into a burning furnace ®Á∫ÁÏ ¯¢·©.2 Although this ˘¯„Ó, along with ‰·¯ ¯·„Ó·, presents
Á¯˙ as an idol worshiper, he is not denigrated by the title ¢Ú˘¯¢ in view of
the fact that his entire generation equally worshiped idols.
È¢˘¯ believed that Á¯˙ was a Ú˘¯, and ventured to affirm it from the
ÌÈ˜ÂÒÙ. Significantly, there is a chronological discrepancy in the ÌÈ˜ÂÒÙ describing Á¯˙’s death. Historically, his death occurred sixty years after Ì‰¯·‡’s
journey to ÔÚÎ ı¯‡, although it is recorded prior to the command of ¢ÍÏ ÍÏ¢.
È¢˘¯ explains that in this manner the ‰¯Â˙ is able to conceal Ì‰¯·‡’s aban1. The ÌÈ˘¯ÙÓ debate over how to define the ˜ÂÒÙ, ®ÂÓ∫ÂÓ© ¢ÌÂÏ˘· Í˙Â·‡ Ï‡ ‡Â·˙ ‰˙‡¢.
È¢˘¯ understands that Á¯˙ himself was deserving of ‡·‰ ÌÏÂÚ because he repented,
while Æ‡˜ ÔÈ¯„‰Ò maintains that he only deserved ‡·‰ ÌÏÂÚ in Ì‰¯·‡’s merit.
2. This ˘¯„Ó is based on the words of the ˜ÂÒÙ, ®ÁÎ∫‡È© ¢ÂÈ·‡ Á¯˙ ÈÙ ÏÚ Ô¯‰ ˙ÓÈÂ¢ . Ô¯‰,
according to ˘¯„Ó, jumped into the furnace after his brother survived and died
because his father had brought them to „Â¯Ó. There is, however, a basic way to
understand this ˜ÂÒÙ. È¢˘¯ begins by teaching the literal meaning of the ˜ÂÒÙ,
“Ô¯‰ died before his father” and only after quotes the ˘¯„Ó ®Ì˘ È¢˘¯©.
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donment of his father and his consequent deficiency in the performance of
the ‰ÂˆÓ of Ì‡Â ·‡ „Â·Î. He claims that Ì‰¯·‡ was permitted to behave in this
fashion since Á¯˙ was a Ú˘¯, thereby considered dead. Nonetheless, there
are additional ways to understand the absence of chronological order in the
ÌÈ˜ÂÒÙ. In truth, according to Ô¢·Ó¯, Ï¢„˘, ‰È¯‡ ¯Â‚ and ‡¯˜Ó ˙Ú„, the ÌÈ˜ÂÒÙ
are in perfect sequence as they follow the pattern of ˙È˘‡¯· ¯ÙÒ. The ‰¯Â˙
regularly records the death of the father before elaborating upon the next
generation, and our ‰˘¯Ù similarly concludes Á¯˙’s narrative before describing Ì‰¯·‡’s personal history. The ‰È¯‡ ¯Â‚ adds that on account of Ì‰¯·‡’s
initiation of a new era, the beginning of the chosen nation, the ‰¯Â˙ wishes
to specifically separate his biography from that of his ancestors.
Through this brief analysis of the conflicting ÌÈ˘¯„Ó and ÌÈ˘¯ÙÓ, we
may conclude that there are various ways in which Á¯˙’s nature may be
perceived, and that the evidence leans towards viewing him positively.
In an attempt, however, to reconcile Á¯˙’s character with reference
to the conflicting ÌÈ˘¯„Ó, the situation must be examined from a different
angle. In this way, it is possible to simultaneously resolve these problems
and gain insight into Á¯˙’s role in Jewish history. As stated above, the ˜ÂÒÙ,
¢Á¯˙ ˙Â„ÏÂ˙ ‡Ï‡¢, indicates that Á¯˙ was an important link in the chain of
Ì˘’s generations (according to the ‡ÓÂÁ˙ ˘¯„Ó). He had the privilege of
being the father of the ÌÈÂ‚ ÔÂÓ‰ ·‡ and was born ÏÂ‰Ó, as were several other
esteemed leaders. Based on this information one can infer that Á¯˙ was not
only a personality of importance, but also of virtue. From the specific information appearing about Á¯˙ in the ÌÈ˜ÂÒÙ, one can infer two points that
substantiate this opinion. First from, Â‡ˆÈÂÆÆÆÈ¯˘ ˙‡ÂÆÆÆËÂÏ ˙‡ÂÆÆÆÌ¯·‡ ˙‡ Á¯˙ Á˜ÈÂ¢
®‡È∫‡È© ¢Ì˘ Â·˘ÈÂ Ô¯Á „Ú Â‡·ÈÂ ÔÚÎ ‰ˆ¯‡ ˙ÎÏÏ ÌÈ„˘Î ¯Â‡Ó Ì˙‡, it appears that it
was originally Á¯˙’s desire to live in ÔÚÎ ı¯‡, the chosen land.3 Secondly, an
analysis of the ¯ÙÒ as a whole exposes Á¯˙’s descendants’ underlying ‰„Ó of
3. Ï¢ÊÁ debate who instigated the trip to ÔÚÎ ı¯‡. Most ÌÈ˘¯ÙÓ agree that this attempted move was done after the commandment of ¢ÍÏ ÍÏ¢ was given to Ì‰¯·‡,
by the choice of Ì‰¯·‡ (see ˜¢„¯ and Ô¢·Ó¯). Some add that Ì‰¯·‡ went because
he was commanded ¢ÍÏ ÍÏ¢, but Á¯˙ wanted to go to ÔÚÎ for his own reasons (see
Rav Hirsch and ‡¯˜Ó ˙Ú„). The È˜ÊÁ, ·Èˆ, ‡¯ÊÚ Ô·‡, and Ï‡·¯·‡ take it a step
further. They believe, following the order of the ÌÈ˜ÂÒÙ, that the decision was
made by both Á¯˙ and Ì‰¯·‡ before the command ¢ÍÏ ÍÏ¢. ‡¯ÊÚ Ô·‡ claims that
Á¯˙ was fleeing from ÌÈ„˘Î ¯Â‡ and King Nimrod after Ì‰¯·‡ survived the burning furnace. The ·¢Èˆ maintains that it was Ì‰¯·‡’s idea to move, but on account of his lack of ability to conduct this mission, his father Á¯˙ led the way.
Ï‡·¯·‡ explains that Á¯˙ wanted to leave ÌÈ„˘Î ¯Â‡ because of his bad luck
(ÏÊÓ ‰˘Ó ÌÂ˜Ó ‰˘Ó); his son had died and his daughter-in-law was barren.
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ÌÈ„ÒÁ ˙ÏÈÓ‚. In view of the fact that ˙Â„Ó are generally passed on from one
generation to the next, we can infer that Á¯˙, the latest mutual ancestor of
the four characters recorded below, equally evidenced the ‰„Ó of „ÒÁ by
fulfilling the ‰ÂˆÓ of ÌÈÁ¯Â‡ ˙ÒÎ‰.
®ÁÈ ˜¯Ù© Ì‰¯·‡

®ËÈ ˜¯Ù© ËÂÏ

®„Î ˜¯Ù© Ô·Ï

®„Î ˜¯Ù© ‰˜·¯

®·∫ÁÈ© ¢Ì˙‡¯˜Ï ı¯ÈÂ¢

¢Ì˙‡¯˜Ï Ì˜ÈÂ¢
®‡∫ËÈ©

¢˘È‡‰ Ï‡ Ô·Ï ı¯ÈÂ¢
®ËÎ∫„Î©

¢„ÂÚ ı¯˙Â ÆÆÆ¯‰Ó˙Â¢
®Î∫„Î©
®ÁÎ∫„Î© ¢‰¯Ú‰ ı¯˙Â¢

ÌÈÙ‡ ÂÁ˙˘ÈÂ¢ ¢ß‰ ÍÂ¯· ‡Â· ¯Ó‡ÈÂ¢
®‡∫ËÈ© ¢‰ˆ¯‡
®‡Ï∫„Î©

≠≠≠≠≠≠≠≠≠≠≠≠≠

®·∫ÁÈ© ¢‰ˆ¯‡ ÂÁ˙˘ÈÂ¢
ÌÈÓ ËÚÓ ‡ Á˜È¢
®‚∫ÁÈ© ¢ÌÎÈÏ‚¯ ÂˆÁ¯Â

ÂˆÁ¯Â ÂÈÏÂ¢
®·∫ËÈ© ¢ÌÎÈÏ‚¯

ÌÈÏÓ‚‰ Á˙ÙÈÂ¢
‡ÂÙÒÓÂ Ô·˙ Ô˙ÈÂ
ıÁ¯Ï ÌÈÓÂ ÆÆÌÈÏÓ‚Ï
®·Ï∫„Î© ¢ÂÈÏ‚¯

‰„È ÏÚ ‰„Î „¯˙Â¢
®ÁÈ∫„Î© ¢Â‰˜˘˙Â

ÌÎ·Ï Â„ÚÒÂ ÌÁÏ ˙Ù¢
·ÏÁÂ ‰‡ÓÁÆÆ˙Â‚ÂÚÆÆÁÓ˜
®Â≠‰∫ÁÈ© ¢¯˜· Ô·Â

Ì‰Ï ˘ÚÈÂ¢
˙ÂˆÓÂ ‰˙˘Ó
®‚∫ËÈ© ¢‰Ù‡

ÂÈÙÏ Ì˘ÈÈÂ¢
®‚Ï∫„Î© ¢ÏÎ‡Ï

˙‡ „ÂÚ ı¯˙Â¢
·‡˘˙Â ·‡˘Ï ¯‡·‰
®Î∫„Î© ¢ÂÈÏÓ‚ ÏÎÏ

The thesis of this article is that Á¯˙ was chosen to be the father of all
the great nations of the world; he begat Ï‡ÚÓ˘È, ËÂÏ, ¯ÂÁ, Â˘Ú, and Ì‰¯·‡,
each of whom is depicted in the ÌÈ˜ÂÒÙ as being the father of at least one
nation. This election is based not only upon Á¯˙’s decision to move to the
chosen country, but also upon his quality of „ÒÁ. After it was established
that all of Á¯˙’s children would begat mighty nations, ß‰ examined Á¯˙’s
Therefore he took Ì‰¯·‡, ‰¯˘ (so she could have children) and ËÂÏ (so he would
not die as his father did) out of the land and traveled in the direction of Canaan.
The ÈÂ˜ÊÁ explains that Á¯˙ wanted to go to ÔÚÎ ı¯‡: ‰˙ Ì‰ÏÂ Ì˘ Ï˘ ÂÚ¯ÊÓ ‰È‰ ÈÎ¢
®Ê¢Î∫ßË© ¢ÂÓÏ „·Ú ÔÚÎ È‰ÈÂ ∫·È˙Î„Î ‰˘¯ÂÓ ı¯‡‰, he desired to live in the land given to
his ancestors. The ßÂ ‰·¯ Â‰ÈÏ‡ states, ¢ÌÈÓ˘ Ì˘Ï Ì˘Ó ‡ˆÈÂ¢ he saw an intrinsic
virtue in moving to ÔÚÎ ı¯‡, as his son’s life was endangered. After reading
these ÌÈ˘¯ÙÓ and looking at the Ë˘Ù of the ÌÈ˜ÂÒÙ, we can safely assume that Á˜ÈÂ¢
¢ÆÆÆÁ¯˙, can imply that Á¯˙ himself wanted to move to ÔÚÎ ı¯‡ and took his
family along on his journey.
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children to determine the deserving progenitor of the “chosen” nation.4
Ì‰¯·‡, having accompanied Á¯˙ to ÔÚÎ ı¯‡, was granted the opportunity to
initiate the chosen nation.5
It is commonly assumed that ÍÏ ÍÏ ˙ÂÈ˘¯Ù and ‡¯ÈÂ depict exclusively
the tests of Ì‰¯·‡. If this is true, though, why does the ‰¯Â˙ speak of other
characters like ËÂÏ, Ï‡ÚÓ˘È, and Ì‰¯·‡ „·Ú? Given this analysis, the proposal
4. According to Á¢È∫„¢È ˜¢„¯, it seems that even before the command of ÍÏ ÍÏ, people were able to perceive the significance of the land of Canaan, ˜„ˆ‰ ÌÂ˜Ó¢
¢ÌÂÏ˘‰Â. This can be proven through many ˙Â¯Ó‚ and Ï¢ÊÁ È¯Ó‡Ó. The ‡¯Ó‚
®ßÈ ˙ÈÚ˙© states ‰˜˘Ó Ï‡¯˘È ı¯‡ ÆÆÆÛÂÒ·Ï ‡¯· ÂÏÂÎ ÌÏÂÚ‰ ÏÎÂ ‰ÏÁ˙ ˙‡¯· Ï‡¯˘È ı¯‡ ¯¢˙¢
¢ÁÈÏ˘ È„È ÏÚ ‰˜˘Ó ÂÏÂÎ ÌÏÂÚ ‰ÏÎÂ ÂÓˆÚ· ‰¢·˜‰. In ®∫Ë¢Ó© ÔÈ˘Â„È˜ it says ‰ÓÎÁ ÌÈ·˜ ‰¯˘Ú¢
¢Ï‡¯˘È ı¯‡ ‰ÏË ‰Ú˘˙ ÌÏÂÚÏ Â„¯È. In ®Æ‚¢È˜© ÌÈÁ·Ê it states, ı¯‡Ï ÏÂ·Ó „¯È ¯·Ò ˘È˜Ï ˘È¯¢
¢ÆÆÆÏ‡¯˘È ı¯‡Ï ÏÂ·Ó „¯È ‡Ï ¯·Ò ÔÁÂÈ È·¯Â Ï‡¯˘È The ¯ÙÂÒ Ì˙Á ®„¢Ï¯ ‰Ú„ ‰¯ÂÈ© wrote, ˜¯¢
ÌÈÏ˘Â¯È· ·˘ÂÈ ÈÒÂ·È‰ ‰È‰˘Î ÂÏÈÙ‡ ¨ÌÏÂÚ ˙ÂÓÈÓ ÌÈÓ˘‰ ¯Ú˘ ‡È‰ ÌÈÏ˘Â¯È˘ ‰ÂÈÏÚ ‰˘Â„˜·
¢ÆÆÆ‰˙˘È ‡ÏÂ ‰˙˘ ‡Ï ¨ÌÏÂÚ ˙ÂÓÈ ÛÂÒ „Ú ÌÏÂÚ ˙ÂÓÈÓ ÆÆÆı¯‡· Ê‡ ÈÊÈ¯Ù‰Â ÈÚÎ‰Â
5. Another possibility to answer all of our questions is that the ‰¯ÈÁ· process began
with Ì˘, as he was blessed by his father Á, ÌÈ˜Ï‡ ˙ÙÈ ÂÓÏ „·Ú ÔÚÎ È‰ÈÂ Ì˘ È˜Ï‡ ÍÂ¯·¢
®Ê¢Î≠Â¢Î∫ßË ˙È˘‡¯·© ¢Ì˘ ÈÏ‰‡· ÔÂÎ˘ÈÂ ˙ÙÈÏ. Ì˘ acquired all three “chosen” traits (which
will be explained later). The ‰„Ó of „ÒÁ was displayed when he covered his
naked father ®‚¢Î∫ßË ˙È˘‡¯·©. His ‰ÂÓ‡ was evident as his father refers to ß‰ as È˜Ï‡¢
¢Ì˘ ®Â¢Î∫ßË©. As a result, Ì˘ is promised the chosen land, Ï‡¯˘È ı¯‡, as an inheritance. Following this assumption, the story of Á¯˙ takes upon significance in two
ways. One, it displays a man who had a fragment of the chosen qualities but
failed to bring them to full fruition. Second, as precursor to the birth of Ì‰¯·‡,
and how his actions planted the seeds for the true chosen father to emerge.
Both ways of solving the problems above can be proven through the story of „·Ú
Ì‰¯·‡ who was sent on a mission to seek a wife for ˜ÁˆÈ ®„¢Î ˙È˘‡¯·©. Ì‰¯·‡
instructed his servant to travel ¢È˙„ÏÂÓÂ Ï‡Â Èˆ¯‡ Ï‡¢, to his homeland, the land of
Ì˘ ®ß„∫„¢È© implying that any girl living in the land was an option (backing up the
¢Ì˘¢ approach, that anyone from Ì˘ has the ability to be the “parents” of the
chosen nation).
When the „·Ú retold the story to Ô·Ï, he recounted that Ì‰¯·‡ had commanded
him to journey to ¢È˙ÁÙ˘Ó Ï‡Â È·‡ ˙È· Ï‡¢ to Ô·Ï’s HOUSE ®Ê¢Ï∫„¢È© implying that
the woman that married ˜ÁˆÈ must be from Ì‰¯·‡’s FAMILY (backing up our
¢Á¯˙¢ theory).
The ÌÈ˘¯ÙÓ are split on how to understand this discrepancy. È¢˘¯, Ô¢·Ó¯, ˜¢„¯,and
‡¯ÊÚ Ô·‡ all assume that Ì‰¯·‡ „·Ú was only clarifying what Ì‰¯·‡ really meant
and that there is no discrepancy at all (see ß„∫„¢Î ˜¢„¯ for clearest position),
backing up our ¢Á¯˙¢ approach. Ì¢È·ÏÓ, Ï¢„˘, and ¯·„ ˜ÓÚ‰ all assume that Ì‰¯·‡
really meant what he had said and the „·Ú switched his words in order to make
his story sound more convincing, backing up our ¢Ì˘¢ theory. Nevertheless, when
˜ÁˆÈ sent ·˜ÚÈ away, it explicitly says ®ß·∫Á¢Î© ¢ÍÓ‡ È·‡ Ï‡Â˙· ‰˙È· Ì¯‡ ‰„Ù ÍÏ¢. ·˜ÚÈ

55

To Choose a Nation: Attaining the Status of the ˙Â·‡ and ˙Â‰Ó‡
can be made that ˙È˘‡¯· ¯ÙÒ describes the tests of all the “candidates”, all of
Á¯˙’s descendents. Every member of Á¯˙’s family undergoes a series of tests,
and only those who pass successfully qualify to become part of the designated nation.
A meticulous reading of the narratives surrounding the biographies of
Ì‰¯·‡, ‰¯˘, ËÂÏ, Ï‡ÚÓ˘È, ˜ÁˆÈ, ‰˜·¯, Ô·Ï, Â˘Ú, ·˜ÚÈ, ÏÁ¯ and ‰‡Ï, reveals a
common thread, in that each one was tested to determine whether he or
she had acquired those specific qualities that would enable him or her to
merit the inheritance of the chosen nation.
Each patriarch and matriarch must possess three qualities, and must
pass test to prove it:
1. „ÒÁ (which was passed down in Á¯˙’s family)
2. ‰ÂÓ‡ (absolute faith in ß‰)
3. Desire to dwell in Ï‡¯˘È ı¯‡
These three qualities represent the fundamental elements of God’s
chosen nation. „ÒÁ represents Â¯È·ÁÏ Ì„‡ ÔÈ· ˙ÂÂˆÓ and the capability to follow ÌÈËÙ˘Ó, moral laws. ‰ÂÓ‡ exemplifies ÌÂ˜ÓÏ Ì„‡ ÔÈ· ˙ÂÂˆÓ and the willingness to follow ÌÈ˜ÂÁ, rulings of ß‰ which are inscrutable. Ï‡¯˘È ı¯‡ is ß‰’s certified gift to his designated people, an entity which loses its value if it is not
accepted and appreciated.6

A. Ì‰¯·‡
Test #1: ¢ÍÈ‡¯‡ ¯˘‡ ı¯‡‰ Ï‡ ÍÈ·‡ ˙È·ÓÂ Í˙„ÏÂÓÓÂ Íˆ¯‡Ó ÍÏ ÍÏ¢
®‡∫·È ˙È˘‡¯·©
Ì‰¯·‡ received a Divine imperative to abandon his father and travel.
Compelled to separate7 and differentiate himself from everything familiar,
he is told to begin a new life in which he must follow the oral instructions of

was commanded not only to go to ‰˜·¯’s homeland, but specifically to ‰˜·¯’s
brother’s house. This incident may prove our thesis above, the ¢Á¯˙¢ theory.
The reason for being commanded to marry a girl who is a close relative may be
because they want to keep everyone in the chosen family stemming directly
from the family of Á¯˙.
6. Every time one departs from Ï‡¯˘È ı¯‡, there is a danger that he may not return.
When one loses his perspective of Ï‡¯˘È ı¯‡’s significance (that it is ß‰’s gift to
His chosen nation) and forgets that that is the only place where we belong, ß‰
retracts His gift by sending us into ˙ÂÏ‚.
7. Being separate is a vital part of being the ˘Â„˜ ÌÚ. Throughout ˙È˘‡¯· ¯ÙÒ, È·
Ï‡¯˘È are commanded to separate from outside influences. (This will be discussed in length in this article.) This principle is evident throughout Jewish
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a God he alone believed in. Ì‰¯·‡’s ‰ÂÓ‡ in ß‰ was being challenged, yet he
chose to desert a life of ‰¯Ê ‰„Â·Ú in order to engage in ß‰ ˙„Â·Úí and publicize
the ß‰ Ì˘í.
It is written about both Á¯˙ and Ì‰¯·‡ that they left ¢ÔÚÎ ‰ˆ¯‡ ˙ÎÏÏ¢
®‰∫·È ¨‡Ï∫‡È©, but Ì‰¯·‡ alone actually arrived: ®‰∫·È© ¢ÔÚÎ ‰ˆ¯‡ Â‡·ÈÂ. Ì‰¯·‡
traveled to Ï‡¯˘È ı¯‡ in order to establish his nation there. In his travels, he
utilized every possible opportunity that he could to spread ß‰ Ì˘: Á·ÊÓ Ì˘ Ô·ÈÂ¢
®‚Ï∫‡Î ¨ÁÈ∫‚È ¨„≠‚∫‚È ¨Ë≠Ê∫·È© ¢ß‰ Ì˘· ‡¯˜ÈÂÆÆÆß‰Ï.8

Test #2: ®Â∫‚È© ¢Â„ÁÈ ˙·˘Ï ÂÏÎÈ ‡ÏÂ¢

Accompanying Ì‰¯·‡ in ÔÚÎ ı¯‡ was his wife ‰¯˘ and his nephew
(and adopted son) ËÂÏ. As a result of ‰¯˘’s barrenness, Ì‰¯·‡ may have
assumed that the promise ¢ÏÂ„‚ ÈÂ‚Ï Í˘Ú‡Â¢ would be realized through his “son”,
ËÂÏ. The ˘¯„Ó explains, ˘„˜‰ ÁÂ¯· ‰‡¯˘ ÈÙÓ ‡Ï‡ ¨ËÂÏ ÌÚ ¯·Á˙‰ Ì‰¯·‡ ‰Ó ÈÙÓ¢
®ËÚ∫‡¢Á ¯‰ÂÊ© ¢ÂÓÓ ˙‡ˆÏ „Â„ „È˙Ú˘.
A famine befell the land of ÔÚÎ, motivating Ì‰¯·‡, ‰¯˘, and ËÂÏ to
travel to ÌÈ¯ˆÓ and return with an abundance of wealth. Although Ì‰¯·‡
and ËÂÏ remained united during the trip home, ®‡∫‚È© ¢ÂÓÚ ËÂÏÂ¢, and subsequently settled back into their land, a disagreement erupted: ÈÚ¯ ÔÈ· ·È¯ È‰ÈÂ¢
®Ê∫‚È© ¢ËÂÏ ‰˜Ó ÈÚ¯ ÔÈ·Â Ì¯·‡ ‰˜Ó which led Ì‰¯·‡ to believe that he must
separate himself from ËÂÏ and from the expectation that ËÂÏ would take over
for him when he died.
A war erupted between the four and five kings, which gave Ì‰¯·‡ the
opportunity to spread the ß‰ Ì˘í. His achieved success when the king of ÌÂ„Ò
pronounced, ¢Í„È· ÍÈ¯ˆ Ô‚Ó ¯˘‡ ÔÂÈÏÚ Ï˜ ÍÂ¯·¢, recognizing that ß‰ had won the
war for them ®Î∫„È©. Ì‰¯·‡ was offered a reward of riches which he refused,
saying ®‚Î≠·Î∫„È© ¢Ì¯·‡ ˙‡ È˙¯˘Ú‰ È‡ ¯Ó‡˙ ‡ÏÂÆÆÆß‰ Ï‡ È„È È˙Ó¯‰¢, proving that
he was chosen by ß‰ and received all of his necessities directly from Him.
Despite Ì‰¯·‡’s spectacular rescue operation, ËÂÏ remained separated
from him because he lived a life antithetical to that of Ì‰¯·‡’s values. ËÂÏ
history. Just as our ˙Â·‡ would not marry anyone from Canaan, we are commanded to keep a distance from them ®ßË∫Á¢È ¨Ë¢Î∫‚¢È ¨Ê ÌÈ¯·„©, forbidden from
making ˙Â˙È¯· with them, and must destroy them completely ¨‚¢Ï≠·¢Ï∫‚¢Î ˙ÂÓ˘©
®ß‘·∫ßÊ ÌÈ¯·„. We must remain separate because ß‰, ¢ÆÆÆÌÈÓÚ‰ ÏÎÓ ÌÎ˙‡ È˙Ï„·‰¢
®„¢Î∫ßÎ ‡¯˜ÈÂ©, isolated us. The tragedies in ÌÈËÙÂ˘ ¯ÙÒ are the result of our failure
to follow these instructions. On account of our assimilation with the nations of
Canaan we became corrupted. As punishment, ß‰ allowed the foreign nations to
dominate us. (See ¢‰ÓÈ¯ˆÓ ÌÈ‡·‰¢ in Rav Soloveitchik’s book ‰Ù˜˘‰ È¯·„).
8. Ì‰¯·‡’s role in this world is to spread ß‰ Ì˘. The chosen nation inherits this
responsibility, as they must conduct themselves properly and be an ÌÈÂ‚Ï ¯Â‡.
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sacrificed a life of ˙„Â·Ú ‰í in order to enjoy the riches of ÌÂ„Ò, while Ì‰¯·‡
denied the riches of ÌÂ„Ò in order to live a life in pursuit of ß‰.
At this point, Ì‰¯·‡ became frustrated. He kept receiving promises of
a chosen nation while his wife was incapable of having children and ËÂÏ was
disqualified... who was going to take over? ß‰ finally gave Ì‰¯·‡ an additional piece of information, namely, that he himself would have a child. He
omitted a very essential detail, however — the identity of the mother of the
child. This absence of information seemed to ensure that Ì‰¯·‡’s tests would
continue to ascertain that Ì‰¯·‡ believed that ß‰’s promises would be fulfilled.

Test #3: ®·È∫‡Î© ¢Ú¯Ê ÍÏ ‡¯˜È ˜ÁˆÈ· ÈÎ¢

Ì‰¯·‡ had a child at the age of 86 and named him Ï‡ÚÓ˘È. There was
no doubt in Ì‰¯·‡’s mind that this baby was the “chosen baby”, as it was
the only baby born to him. Ì‰¯·‡ assumed that Ï‡ÚÓ˘È would be the heir to
everything that was promised to him. Ì‰¯·‡ raised Ï‡ÚÓ˘È for 13 years according to this conviction. He likely even told the child speculations of his
future of building a unique nation. One day, ß‰ appeared to Ì‰¯·‡ and notified him that he was mistaken — ‰˙‡ È˙Î¯·Â Æ‰Ó˘ ‰¯˘ ÈÎ È¯˘ ‰Ó˘ ˙‡ ‡¯˜˙ ‡Ï¢
®ÊË≠ÂË∫ÊÈ© ¢ÆÆÆ‰ÓÓ ÌÈÓÚ ÈÎÏÓ ÌÈÂ‚Ï ‰˙È‰Â ‰È˙Î¯·Â Ô· ÍÏ ‰ÓÓ È˙˙ Ì‚Â. At this point
Ì‰¯·‡ was perturbed and pleaded, ®ÁÈ∫ÊÈ© ¢ÍÈÙÏ ‰ÈÁÈ Ï‡ÚÓ˘È ÂÏ¢ — No! Ï‡ÚÓ˘È
should take over, I have been training Ï‡ÚÓ˘È and he is worthy of the honor!”
ß‰ responded sharply, proclaiming that ˜ÁˆÈ was selected. Ï‡ÚÓ˘È would be a
great nation, but would not receive Ï‡¯˘È ı¯‡. Instantaneously, ß‰ departed
without allowing Ì‰¯·‡ to rebut: ®·Î∫ÊÈ© ¢Ì‰¯·‡ ÏÚÓ ÌÈ˜ÂÏ‡ ÏÚÈÂ Â˙‡ ¯·„Ï ÏÎÈÂ¢.
Ì‰¯·‡ thus needed to modify his focus of the past thirteen years, and concentrate on training ˜ÁˆÈ.

Test #4: ®·È∫‡Î© ¢‰Ï˜· ÚÓ˘¢

Ì‰¯·‡ was evidently pained by the news that his ¯ÂÎ·, his beloved
Ï‡ÚÓ˘È, would not qualify to be his successor, but the situation deteriorated
further when following ˜ÁˆÈ’s birth, ‰¯˘ saw ®Ë∫‡Î© ¢˜ÁˆÓÆÆÆ¯‚‰ Ô·¢, deeming
him worthy of expulsion.9 Her demand that Ï‡ÚÓ˘È be sent away meant for
Ì‰¯·‡ that he would not be the true heir.
9. È¢˘¯ supplies several interpretations of the word " ˜ÁˆÓ¢: 1. ‰¯Ê ‰„Â·Ú 2. ˙ÂÈ¯Ú ÈÂÏ‚
3. Murder 4. Taunting ˜ÁˆÈ with the principle of ÌÈ˘ ÈÙ given to the ¯ÂÎ· and
fighting with him over their inheritance. [This corresponds to ‰¯˘’s response,
¢˙‡Ê‰ ‰Ó‡‰ Ô· ˘¯ÈÈ ‡Ï ÈÎ¢ ®ßÈ∫‡¢Î©]. ‡¯ÊÚ Ô·‡ defines the word ¢˜ÁˆÓ¢, “to play like a
child” causing ‰¯˘ to be jealous of Ï‡ÚÓ˘È because he was older than her son.
Ô¢·Ó¯ explains that this story took place on the day that they celebrated ˜ÁˆÈ
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Ì‰¯·‡ expected ß‰ to support him, but instead was instructed, ÚÓ˘¢
®·È∫‡Î© ¢Ú¯Ê ÍÏ ‡¯˜È ˜ÁˆÈ· ÈÎÆÆÆ‰Ï˜·. Ì‰¯·‡ was compelled to banish his beloved
son!

Test # 5: ®·∫·Î© ¢˜ÁˆÈ ˙‡ ˙·‰‡ ¯˘‡ Í„ÈÁÈ ˙‡ Í· ˙‡ Á˜¢

Ì‰¯·‡’s primary purpose was modified, as he had to now focus on
raising ˜ÁˆÈ in the proper fashion, enabling him to be the heir of the chosen
nation. Later, ß‰ reappeared to Ì‰¯·‡ in order to test him for the last time.
This test also tested ˜ÁˆÈ, and therefore finalized the transfer of the leadership of the new nation to ˜ÁˆÈ.
Ì‰¯·‡ was directed to seize his precious son and sacrifice him, a form
of conduct that would make Ì‰¯·‡ appear as a hypocrite after spending
much of his life preaching against ‰¯Ê ‰„Â·Ú and human sacrifices. Moreover, Ì‰¯·‡ was being sent through emotional turmoil;10 he was being commanded to forfeit the son that was guaranteed to succeed him. Though it
might have been expected that Ì‰¯·‡ would respond in a skeptical and
defiant manner, he instead proceeded, ¢Â¯ÓÁ ˙‡ ˘·ÁÈÂ ¯˜·· Ì‰¯·‡ ÌÎ˘ÈÂ¢, eager to perform the mandate of ß‰. Ì‰¯·‡ succeeded in passing the ultimate
test of ‰ÂÓ‡, just as he had successfully passed his initial test from ß‰.
Ì‰¯·‡ had demonstrated his belief in ß‰, his possession of the qualities
of „ÒÁ and ‰ÂÓ‡, and his understanding of the significance of Ï‡¯˘È ı¯‡ by
traveling there. This love of the land of Israel was exhibited again towards
the end of his life, when he determined to find a wife for ˜ÁˆÈ. Due to the
importance of preserving the chosen family from the descendants of Á¯˙,
Ì‰¯·‡ resolved to select a girl only from his family in ÌÈ¯‰ Ì¯‡. One would
have expected that Ì‰¯·‡ would take ˜ÁˆÈ to ÌÈ¯‰ Ì¯‡ to choose a wife for
himself. Instead Ì‰¯·‡ entrusted his servant with this responsibility, so that
neither ˜ÁˆÈ nor he would have to leave the Promised Land.

Review: Ì‰¯·‡ = Pass

1. ‰ÂÓ‡ — Traveling to Ï‡¯˘È ı¯‡, separating from his family, ËÂÏ, Ï‡ÚÓ˘È,
and ˜ÁˆÈ ˙„È˜Ú.
2. „ÒÁ — ÌÈÁ¯Â‡ ˙ÒÎ‰ for the three ÌÈÎ‡ÏÓ.11
being weaned. ‰¯˘ considered ˜ÁˆÈ to be Ï‡ÚÓ˘È’s master, so therefore, because
of his taunting of ˜ÁˆÈ, he was worthy of death.
10. Each time Ì‰¯·‡ believed that he knew his successor, ß‰ removed that person
from the picture: ËÂÏ left for ÌÂ„Ò. Ï‡ÚÓ˘È was banished. ˜ÁˆÈ was going to be
sacrificed as a Ô·¯˜.
11. See chart in the introduction.
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3. Ï‡¯˘È ı¯‡ — He traveled to Ï‡¯˘È ı¯‡12 and refused to leave even to find
a wife for ˜ÁˆÈ.

B. ËÂÏ

A central question dominates the beginning of ˙È˘‡¯· ¯ÙÒ. Who would
succeed Ì‰¯·‡? There remain two possibilities, either Ì‰¯·‡ himself will
have a child, or ËÂÏ, who was equivalent to one, would succeed him. The
˘¯„Ó writes ®Ë∫„Ó ¯¢„Ó© ¢È˘¯ÂÈÏ ÂÈÏÚ ˙˜˜Â˘ Â˘Ù˘ ËÂÏ ‰Ê È˙È· ˜˘Ó„ Ô·¢.13
Every episode in Ì‰¯·‡’s life can be related to on three planes: the
facts of the experience, the perspective of Ì‰¯·‡, and the identity of Ì‰¯·‡’s
potential successors, ËÂÏ, Ï‡ÚÓ˘È, and ˜ÁˆÈ. All three were tested to determine whether they deserved to become heir to the chosen nation.
At first it appeared that ËÂÏ would be the perfect continuation for
Ì‰¯·‡. In the account of ÌÂ„Ò’s destruction, a number of linguistic parallels
connect ËÂÏ’s ‰„Ó of ÌÈÁ¯Â‡ ˙ÒÎ‰ to the manner in which Ì‰¯·‡ attended to
his guests.
®ÁÈ ˙È˘‡¯·© Ì‰¯·‡
®ËÈ ˙È˘‡¯·© ËÂÏ
®‡∫ÁÈ© ¢ÂÏ‰‡ Á˙Ù ·˘È¢
®·∫ÁÈ© ¢Ì˙‡¯˜Ï ı¯ÈÂÆÆÆ‡¯ÈÂ¢
®·∫ÁÈ© ¢‰ˆ¯‡ ÂÁ˙˘ÈÂ¢
®„∫ÁÈ© ¢ÌÎÈÏ‚¯ ÂˆÁ¯¢
®‚∫ÁÈ© ¢ÔÁ È˙‡ˆÓ ‡ Ì‡¢
®Â∫ÁÈ© ¢ÆÆÆÌÈÚÒ ˘Ï˘¢

®‡∫ËÈ© ¢Ì„Ò ¯Ú˘· ·˘È¢
®‡∫ËÈ© ¢Ì˙‡¯˜Ï Ì˜ÈÂÆÆÆ‡¯ÈÂ¢
®‡∫ËÈ© ¢‰ˆ¯‡ ÌÈÙ‡ ÂÁ˙˘ÈÂ¢
®·∫ËÈ© ¢ÌÎÈÏ‚¯ ÂˆÁ¯¢
®·∫ËÈ© ¢‡ È¯ÂÒ¢
®‚∫ËÈ© ¢‰Ù‡ ˙ÂˆÓ ‰˙˘Ó¢

12. The Zohar ®Â ¢Ù ‡¢Î© writes, ¢ı¯‡Ï Ò Î˘ „Ú ‰¢· ˜‰ Ï˘ Â ˙È ¯· · Ò Î ‡Ï Ì‰¯· ‡¢,
displaying the importance of Ï‡¯˘È ı¯‡.
13. This ˘¯„Ó is based on a ˜ÂÒÙ speaking about ¯ÊÚÈÏ‡ who is compared to ËÂÏ. The
character of ¯ÊÚÈÏ‡, known in the ÌÈ˜ÂÒÙ as ¢Ì‰¯·‡ „·Ú¢, is revealed to us through
his mission to find a wife for ˜ÁˆÈ. Through this story, we find evidence to all
three of the chosen qualities found in ¯ÊÚÈÏ‡. His first priority in choosing a wife
is her ‰„Ó of „ÒÁ and therefore designs a scheme to test if the candidate to be
the wife of ˜ÁˆÈ has this quality. He also proved to have ‰ÂÓ‡ in ß‰, as during his
entire speech he attempted to prove, ¢¯·„‰ ‡ˆÈ ß‰Ó¢ that the entire affair was a
results of ß‰’s intervention (‚¢Ó∫„¢Î ¯·„ ˜ÓÚ‰ and Ë¢Ï∫„¢Î ˜¢„¯). His feelings towards Ï‡¯˘È ı¯‡ are unknown, except for the fact that he lived in Ï‡¯˘È ı¯‡ with
Ì‰¯·‡ and only left to fulfill his mission. The lesson we learn from the story of
¯ÊÚÈÏ‡ is that even though he may have had the qualities to be chosen, wanted
to be chosen ®Ë¢Ï∫„¢Î È¢˘¯©, thought he would be chosen [·È¯˜Ó ÂÈ˘ÎÚ ¨Ï‡ÚÓ˘È ¯Ó‡¢
ÍÈ·‡ Í˘¯‚ ¯·Î ¯ÊÚÈÏ‡ ÂÏ ¯Ó‡ ¨˘¯ÂÈ‰ ‡Â‰ È‡Â Â¯ÂÎ· Â· È‡Â ¨˙„˜ÂÓ ‰ÏÂÚÏ Â· ˜ÁˆÈ ˙‡ È·‡
‰Ê ‡ÏÂ ˘¯ÂÈ ‰Ê ‡Ï Ô˙Â‡ ‰·È˘Ó ˘Â„˜‰ ÁÂ¯Â ¨˘¯ÂÈ‰ È‡Â ‰ÏÈÏ·Â ÌÂÈ· Â˙Â‡ ˙¯˘Ó Â„·Ú È‡ ¨‰˘‡Î

60

To Choose a Nation: Attaining the Status of the ˙Â·‡ and ˙Â‰Ó‡
Furthermore the ˘¯„Ó states, ®Â∫‡Ó ¯¢¯·© ¢˛Ì‰¯·‡Ï¸ ÂÏ ‰ÓÂ„ ÂÈÙ ¯˙ÒÏ˜ ‰È‰¢,
intimating genetic similarity. Similar ÌÈ˘¯„Ó are written about other figures
in Í¢˙ that were considered to be their father’s heir, such as that describing
Ì‰¯·‡ and ˜ÁˆÈ and ·˜ÚÈ and ÛÒÂÈ.

Test: ¢ÂÈÁ‡ ÏÚÓ ˘È‡ „¯ÙÈÂ¢

ËÂÏ accompanied Ì‰¯·‡ on his journey to ÔÚÎ ı¯‡: ®„∫·È© ¢ËÂÏ Â˙‡ ÍÏÈÂ¢.
In the next ˜ÂÒÙ, there is a contradictory statement, ®‰∫·È© ¢ËÂÏ ˙‡ÂÆÆÆÌ¯·‡ Á˜ÈÂ¢,
Ì‰¯·‡ “took” him. Did ËÂÏ voluntarily leave Ô¯Á or was he compelled?
The ÌÈ˜ÂÒÙ are written equivocally in order to emphasize that this
journey was also a test for ËÂÏ. By remaining with Ì‰¯·‡, he could earn the
privilege of being the next father of the chosen nation, but with his decision to disconnect himself, the chosen nation would be transferred to someone else. The purpose of his test was to determine whether he would display
absolute allegiance to those values Ì‰¯·‡ represented by refusing to leave
his side. ËÂÏ was uncertain from the beginning. He was somewhat willing to
journey with Ì‰¯·‡ but required the coaxing of ¢ËÂÏ ˙‡ Ì¯·‡ Á˜ÈÂ¢. These two
ÌÈ˜ÂÒÙ represent ËÂÏ’s struggle and the two paths that he faced.
ËÂÏ accompanied Ì‰¯·‡ down to ÌÈ¯ˆÓ during the famine and is praised
by the ˘¯„Ó for his silence as Ì‰¯·‡ lied about ‰¯˘ ®Â∫‡ ¯¢¯·©. There they
both acquired much wealth and many animals and yet remained together
— ®‡∫‚È© ¢ÂÓÚ ËÂÏÂ¢ — a situation which resulted in ËÂÏ’s greatest test. The ˜ÂÒÙ
notes an argument between the shepherds of each estate: ‰˜Ó ÈÚ¯ ÔÈ· ·È¯ È‰ÈÂ¢
®Ê∫‚È© ¢ı¯‡· Ê‡ ÈÊÈ¯Ù‰Â ÈÚÎ‰Â ËÂÏ ‰˜Ó ÈÚ¯ ÔÈ·Â Ì¯·‡, which results in the separation of ËÂÏ from Ì‰¯·‡, ®Â∫‚È© ¢Â„ÁÈ ˙·˘Ï ÂÏÎÈ ‡ÏÂ¢.
Ì‰¯·‡ did not persuade ËÂÏ to leave ı¯‡ ÔÚÎ. Ì‰¯·‡’s original idea
involved ®Ë∫‚È© ¢‰ÏÈ‡Ó˘‡Â ÔÈÓÈ‰ Ì‡Â ‰ÓÈ‡Â Ï‡Ó˘‰ Ì‡ ÈÏÚÓ ‡ „¯Ù‰¢, separation to
some degree for the sake of peace, however, he still wished to live near ËÂÏ in
order to continue teaching and influencing him. The ˜ÂÒÙ emphasizes Ì‰¯·‡’s
objective, ®‡È∫‚È© ¢ÂÈÁ‡ ÏÚÓ ˘È‡ „¯ÙÈÂ¢, to separate in a friendly manner. ËÂÏ,
however, became occupied with wealth and withdrew from Ì‰¯·‡ completely
— ®„È∫‚È© ¢ÂÓÚÓ ËÂÏ „¯Ù‰¢ [in contrast to the previous ¢ÂÓÚ ËÂÏÂ¢] ñ opting to
live outside of ÔÚÎ ı¯‡, in ÌÂ„Ò, a land described as ®È∫‚È© ¢‰˜˘Ó ‰ÏÎ¢.14 Having
®Á¢ˆ ˙È˘‡¯· Ë¢ÏÈ© ˘¯ÂÈ], appeared as if he would be chosen [Â· ¯Â·Ò ‰È‰˘ ¢ß‰ ÍÂ¯· ‡·¢
®‘Ê∫ßÒ ¯¢¯·© ÂÏ ‰ÓÂ„ ÂÈÙ ¯˙ÒÏ˜ ‰È‰˘ Ì‰¯·‡ ‡Â‰˘], he COULDN’T be chosen!!! È¢˘¯
®Ë¢Ï∫Ë¢Î© gives us a hint as to why, ˜·„Ó ¯Â¯‡ ÔÈ‡Â ¨¯Â¯‡ ‰˙‡Â ÍÂ¯· È· ∫Ì‰¯·‡ ÂÏ ¯Ó‡¢
¢ÍÂ¯··. ¯ÊÚÈÏ‡’s children were cursed as opposed to Ì‰¯·‡’s children. This is because he didn’t come from the chosen family.
14. ˜¢„¯ describes the people living in ÌÂ„Ò. ÁÏÂ Ì„‡Ï ‰Âˆ˘ ÂÈ˙ÂÂˆÓ ÏÚ Â¯·Ú ÆÆÆ Ì„Ò È˘‡Â¢
ÂÈ˙ÂÂˆÓ ÏÚ ÌÈ¯·ÂÚ˘ ß‰Ï ‡ËÁ ‡Â‰ ÏÎ‰Â ÆÌÈÓ„ ˙ÎÈÙ˘Â ˙ÂÈ¯ÚÂ ÏÊ‚ ÆÆÆ Ê¢Ú Ì‰·Â ÆÆÆ ˙ÂÂˆÓ Ú·˘ Ì‰Â
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actualized his decision, he automatically lost the opportunity to lead the
chosen nation. As a result, Ì‰¯·‡ was authorized to live in ÔÂ¯·Á and abandon ËÂÏ completely. ËÂÏ’s final chance arose after the war of the four and five
kings when he had the opportunity to reunite with Ì‰¯·‡. Against his better judgment, he refrained from doing so and Ì‰¯·‡ received a further hint
to answer the essential question, ®„∫ÂË© ¢Í˘¯ÈÈ ‡Â‰ ÍÈÚÓÓ ‡ˆÈ ¯˘‡ Ì‡ ÈÎ¢. The
future successor was to be an actual child of Ì‰¯·‡ as opposed to a relative.15

Review: ËÂÏ = Fail

1. ‰ÂÓ‡ — Did not stick to Ì‰¯·‡.
2. „ÒÁ — ÌÈÁ¯Â‡ ˙ÒÎ‰ when the ÌÈÎ‡ÏÓ came to ÌÂ„Ò.
3. Ï‡¯˘È ı¯‡ — He abandoned Ï‡¯˘È ı¯‡ in order to live in ÌÂ„Ò.

C. Ï‡ÚÓ˘È

The test of “adhering to Ì‰¯·‡ and his ideals” continued with the
next “contestant”, Ì‰¯·‡’s son Ï‡ÚÓ˘È. Ï‡ÚÓ˘È’s future looked bright, as his
father Ì‰¯·‡ was convinced that he was the “chosen son”: ‰ÈÁÈ Ï‡ÚÓ˘È ÂÏ¢
¢Ì‰· ÌÈÏÈ‚¯Â ‡ÈÒ‰¯Ù· ˙ÂÚ¯‰ ÌÈ˘ÂÚ Ì‰· ÂÈ‰ ÌÈˆÂ¯Ù ÆÆÆÂÈ¯·„ ÌÈÊÂ·Â. ËÂÏ desired to associate
with this type of life style as the ˘¯„Ó writes, È·˘ÂÈ ÌÈ„·ÂÚ˘ Ê¢Ú „Â·ÚÏ ¯ÂÊÁÏ ËÂÏ ‰ˆ¯¢
¢ÆÆÆ‡Â‰ ‰Â¯Ú ÔÂ˘Ï ‰Ê‰ ˜ÂÒÙ‰ ÏÎ ÆÆÆÂÎÂ ÂÈÈÚ ˙‡ ‡˘ÈÂ ÆÆÆı¯‡‰ ®ßÊ∫‡¢Ó ¯¢¯·©.
15. The story of ËÂÏ sheds light on our understanding of the chosen nation’s formation and confirms our assumptions. Not only must one be born into Á¯˙’s family, but must be devoted to Ì‰¯·‡’s convictions, ¢Â· ‰˜·„Ï¢ ®·¢Î∫‡¢È ÌÈ¯·„©. ËÂÏ,
who was expected to succeed Ì‰¯·‡, lost his opportunity because of his lack of
adherence to Ì‰¯·‡’s ideology. ˙Â¯, ËÂÏ’s descendant, seemed to pass the identical test that ËÂÏ failed. ˙Â¯ clung to her mother-in-law, ÈÓÚ, and refused to abandon her, ÈÓÚ ÍÓÚ ÔÈÏ‡ ÈÈÏ˙ ¯˘‡·Â ÍÏ‡ ÈÎÏ˙ ¯˘‡ Ï‡ ÈÎ ÍÈ¯Á‡ ·Â˘Ï Í·ÊÚÏ È· ÈÚ‚Ù˙ Ï‡¢
®Ê¢Ë∫ß‡ ˙Â¯ ˙ÏÈ‚Ó© ¢È˜Ï‡ ÍÈ˜Ï‡Â. As a result she was able to connect to the nation
from which ËÂÏ was detached. It is pertinent that their biographies and the diction of the ÌÈ˜ÂÒÙ describing them are parallel.
˙ Â¯
There is a famine in Ï‡¯˘È ı¯‡
ÈÓÚ yielded her family and status as
a result of leaving Ï‡¯˘È ı¯‡.
ÈÓÚ lost her husband and both of
her sons.
¢‰ÓÚ ‰È˙ÏÎ È˙˘Â¢

ËÂÏ
There is a famine in Ï‡¯˘È ı¯‡
ËÂÏ yielded his status as a result of
leaving Ï‡¯˘È ı¯‡.
Both ËÂÏ’s sons-in-law and his wife died
(if he had 4 daughters, then 2 died)
®Ì‰¯·‡ ÌÚ© ¢ÂÓÚ ËÂÏÂ¢

There are major discrepancies in the two biographies to clarify how ˙Â¯ was
admitted into the chosen nation and ËÂÏ was rejected.
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®ÁÈ∫ÊÈ© ¢ÍÈÙÏ.16 Based on this assumption, Ì‰¯·‡ raised Ï‡ÚÓ˘È for thirteen
years to be the next father of the chosen nation. All expectations were
shattered when ß‰ revealed to Ì‰¯·‡, ®·È∫‡Î© ¢Ú¯Ê ÍÏ ‡¯˜È ˜ÁˆÈ· ÈÎ¢. For an
unknown reason, Ï‡ÚÓ˘È was not destined to be the chosen son.
There are two stages of Ï‡ÚÓ˘È’s inspection that are separated into
two ÌÈ˜¯Ù (‡Î ¶ ÊË ÌÈ˜¯Ù). Through this analysis, an additional requirement
to be the successor is revealed. He must possess a “chosen” father and mother,
giving him a positive influence from both sides.17 Therefore ÊË ˜¯Ù relates
the story of ¯‚‰’s test and ‡Î ˜¯Ù recounts Ï‡ÚÓ˘È’s own test.18 Like other
women in Í¢˙, ‰¯˘ tried having her maidservant bear her children; she
intended to adopt Ï‡ÚÓ˘È and provide the necessary education — ‰·‡ ÈÏÂ‡¢
®·∫ÊË© ¢‰ÓÓ. Despite ‰¯˘’s intentions, however, ¯‚‰ refused to relinquish her
child, thereby causing his expulsion — ®„∫ÊË© ¢‰ÈÈÚ· ˙¯·‚ Ï˜˙Â¢.
In ‡Î ˜¯Ù, the ‰¯Â˙ tells of those actions of Ï‡ÚÓ˘È that render him
personally liable. Ï‡ÚÓ˘È’s conduct as a child was corrupt: Ô· ˙‡ ‰¯˘ ‡¯˙Â¢
®Ë∫‡Î© ¢˜ÁˆÓ ÆÆÆ¯‚‰. Once mature, he married a girl from ÌÈ¯ˆÓ, outside the
family of Ì‰¯·‡ ®‡Î∫‡Î©, thus creating an absolute division between him and
˙ Â¯
®Á¢È∫ß‡© ¢ÍÈ·Â ÈÈ· „È¯ÙÈ ˙ÂÓ‰ ÈÎ¢
®·¢Î∫ß‡© ¢‰ÓÚ ‰˙ÏÎ ˙Â¯Â ÈÓÚ¢
®„¢È∫ß‡© ¢‰· ‰˜·„ ˙Â¯Â¢
Instead of being drawn to riches, ˙Â¯
stuck to her poor mother-in-law.

16.

17.

18.
19.

ËÂÏ
®‡¢È∫‚¢È© ¢ÂÈÁ‡ ÏÚÓ ˘È‡ „¯ÙÈÂ¢
®„¢È∫‚¢È© ¢ÂÓÚÓ ËÂÏ „¯Ù‰¢
-------ËÂÏ abandoned Ì‰¯·‡ in search of a
land of riches ÈÎ Ô„¯È‰ ¯ÎÎ ÏÎ ˙‡ ‡¯ÈÂ¢
¢‰˜˘Ó ‰ÏÎ.

ÊÚÂ· depicts the ˘Ù ˙¯ÈÒÓ of ˙Â¯ in terms similar to the ¢ÍÏ ÍÏ¢ of Ì‰¯·‡. È·ÊÚ˙Â¢
Í˙¯Î˘Ó È‰˙Â ÍÏÚÙ ß‰ ÌÏ˘È ÆÌÂ˘Ï˘ ÏÂÓ˙ ˙Ú„È ‡Ï ÌÚ Ï‡ ÈÎÏ˙Â Í˙„ÏÂÓ ı¯‡Â ÍÓ‡Â ÍÈ·‡
¢‘‰ ÌÚÓ ‰ÓÏ˘
˙Â¯’s success in connecting to the chosen nation and bearing the future king of
Ï‡¯˘È È· was on account of ¢‰· ‰˜·„ ˙Â¯¢. ˙Â¯ had the ability to devote herself to
her beliefs and live a life as a Jew.
It appeared that he acquired the family ‰„Ó of „ÒÁ, as we see expressed when he
helped his father prepare the feast for their guests, ¢Â˙‡ ˙Â˘ÚÏ ¯‰ÓÈÂ ¯Ú‰ Ï‡ Ô˙ÈÂ¢
®ßÊ∫Á¢È©. È¢˘¯ comments on this ˜ÂÒÙ, ¢˙ÂÂˆÓ· ÂÎÁÏ Ï‡ÚÓ˘È ‰Ê¢ that it was referring to
Ï‡ÚÓ˘È.
This condition does not require chosen biological parents, rather that the two
most influential people in the child’s life are both chosen. Therefore ËÂÏ originally had a chance because his “parental figures” were Ì‰¯·‡ and ‰¯˘.
See section about ¯‚‰, for ¯‚‰’s failure to pass her test, deeming her son unworthy of the being chosen.
Later on during the time of ¯ˆ„ÎÂ·, his descendants displayed their rejection of

63

To Choose a Nation: Attaining the Status of the ˙Â·‡ and ˙Â‰Ó‡
the chosen nation.19 In addition, he made no attempt to return to his father
during the early years of his life, displaying his lack of understanding of the
importance of his father’s legacy — ®Î∫‡Î© ¢¯·„Ó· ·˘ÈÂ Ï„‚ÈÂ¢.
Ï‡ÚÓ˘È, however, was a descendent of Á¯˙, so the ß‰ Í‡ÏÓ blessed ¯‚‰
with ˙ÂÎ¯· which resembled those awarded to the chosen nation, most significantly a promise of proliferation. His future does not include the promise of Ï‡¯˘È ı¯‡ because that is a gift intended exclusively for the chosen
nation.
Ï‡¯˘È È·
Ï‡ÚÓ˘È
®È:ÊË© ¢ÍÚ¯Ê ˙‡ ‰·¯‡ ‰·¯‰¢
®·∫ÊÈ© ¢„‡Ó „‡Ó· Í˙Â‡ ‰·¯‡Â¢
®È∫ÊË© ¢·¯Ó ¯ÙÒÈ ‡ÏÂ¢ ®‰∫ÂË© ¢ÍÚ¯Ê ‰È‰È ‰Î Ì˙‡ ¯ÙÒÏ ÏÎÂ˙ Ì‡¢
¯‚‰ was further informed, ®·È∫ÊË ˙È˘‡¯·© ¢Â· ÏÎ „ÈÂ ÏÎ· Â„È Ì„‡ ‡¯Ù ‰È‰È ‡Â‰Â¢,
which ‡¯ÊÚ Ô·‡ interprets to mean, “Initially Ï‡ÚÓ˘È will be successful against
all of his enemies but later will succumb to them.” This is in contradistinction to Ï‡¯˘È È·, who are promised in the ÌÈ¯˙·‰ ÔÈ· ˙È¯· that they would
originally be downtrodden and afterwards elevated: ÆÆÆÌÂ„·ÚÂÆÆÆÍÚ¯Ê ‰È‰È ¯‚¢
®ÂË≠‚È∫ÂË© ¢ÏÂ„‚ ˘ÂÎ¯· Â‡ˆÈ ÔÎ È¯Á‡Â.

Review: Ï‡ÚÓ˘È = Fail

1. ‰ÂÓ‡ — He failed to return to Ì‰¯·‡; married outside the family of Á¯˙.
2. „ÒÁ — Unknown in the ÌÈ˜ÂÒÙ.20
3. Ï‡¯˘È ı¯‡ — His children were given an inheritance outside Ï‡¯˘È ı¯‡.

D. ˜ÁˆÈ
Test #1: ®Ê∫·Î© ¢ø‰ÏÂÚÏ ‰˘‰ ‰È‡¢

Ì‰¯·‡’s second son, ˜ÁˆÈ, was next in line for this tremendous opportunity. On a trip with his father, Ì‰¯·‡, to offer a Ô·¯˜ to ß‰, ˜ÁˆÈ realized that
they had neglected to select an animal and immediately reminded his father of the necessity, ®Ê∫·Î© ¢ø‰ÏÂÚÏ ‰˘‰ ‰È‡Â ÌÈˆÚ‰Â ˘‡‰ ‰‰ÆÆÆÈ·‡¢. Ì‰¯·‡’s answer, ®Á∫·Î© ¢ÆÆÆ‰˘‰ ÂÏ ‰‡¯È ÌÈ˜Ï‡¢, was satisfying to ˜ÁˆÈ who obediently continued on with his father, ®Á∫·Î© ¢Â„ÁÈ Ì‰È˘ ÂÎÏÈÂ¢. The test began as he was
tied up in preparation for his slaughter; the knife was raised, set to cut him,
yet he remained devoted to his father. The story concludes, ®ËÈ∫·Î© ¢Â„ÁÈ ÂÎÏÈÂ¢,
the same language used in the beginning of the story. ˜ÁˆÈ’s astounding ‰ÂÓ‡
the ‰„Ó of „ÒÁ as they cruelly gave Ï‡¯˘È È· salty fish and canteens of air when
they were in need of food ®‘„∫ß· ‰·¯ ‰ÎÈ‡©.
20. According to È¢˘¯, he helped his father serve the guests.
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in ß‰ is reinforced by the ˘¯„Ó: ¨ÂÏ ¯Ó‡ ¨Â· ˜ÁˆÈ ˙‡ „Â˜ÚÏ Ì‰¯·‡ ˘˜È·˘ ‰Ú˘·¢
¨‰ËÈÁ˘‰ ÏÒÙÈ˙ ‡Ó˘Â ¨Í¯Úˆ‡Â ÔÈÎÒ Ï˘ ‰„ÁÙÓ ÈÙÂ‚ ÚÊÚ„ÊÈ ‡Ó˘ È˘˘ÂÁÂ È‡ ¯ÂÁ· ¨‡·‡
®Á∫Â ¯¢¯·© ¢ÆÆÆ‰ÙÈ ‰ÙÈ È˙ÙÎ ‡Ï‡ ¨Ô·¯˜ ÍÏ ‰ÏÚ˙ ‡ÏÂ.

Test #2: ¢ÌÈÓ ¯‡· Ì˘ Â‡ˆÓÈÂ¢

˜ÁˆÈ passed the test of ‰ÂÓ‡, leaving him two additional challenges to
confront: „ÒÁ and Ï‡¯˘È ı¯‡. The ÌÈ˜ÂÒÙ depict only a few details concerning his life, but these are enough to shed light on his personality. ˜ÁˆÈ’s
wealth provoked jealousy among the ÌÈ˙˘ÈÏÙ and forced ÌÈ˙˘ÈÏÙ ÍÏÓ ÍÏÓÈ·‡
to demand that ˜ÁˆÈ vacate: ®ÊÈ∫ÂÎ© ¢„‡Ó ÂÓÓ ˙ÓˆÚ ÈÎ ÂÓÚÓ ÍÏ¢ and seek out a
new location which, despite the famine, contained water. A segment of
¯¯‚’s inhabitants pursued ˜ÁˆÈ, claiming every property that he attempted to
settle, causing ˜ÁˆÈ to continuously relocate to new abodes.21 ˜ÁˆÈ displayed
his ‰„Ó of „ÒÁ and his behavior Â¯È·ÁÏ Ì„‡ ÔÈ·. According to the logic of the
non-Jewish world in which “first come, first served” is a generally accepted
principle, ˜ÁˆÈ’s claim to the well because of his arrival prior to the advent
of the ÌÈ˙˘ÈÏÙ, should prevail. Instead, ˜ÁˆÈ avoided dispute and relocated in
search of another well.

Review: ˜ÁˆÈ = Pass

1. ‰ÂÓ‡ — Remained with Ì‰¯·‡ even as he was being tied down to be
slaughtered.
2. „ÒÁ — He avoided any fights with the ÌÈ˙˘ÈÏÙ and was compassionate
towards ¯‚‰.
3. Ï‡¯˘È ı¯‡ — He lived there throughout his life.22

E. Â˘Ú

The tests continue with the two sons of ˜ÁˆÈ and ‰˜·¯, both potentially endowed with equal opportunities to inherit the chosen nation. ‰˜·¯
was enlightened with ß‰’s perspective that ·˜ÚÈ was the chosen boy: ÌÈÂ‚ È˘¢
®‚Î∫‰Î© ¢¯ÈÚˆ „·ÚÈ ·¯Â ıÓ‡È Ì‡ÏÓ Ì‡ÏÂ Â„¯ÙÈ ÍÈÚÓÓ ÌÈÓ‡Ï È˘Â ÍË··, causing ‰˜·¯
to love ·˜ÚÈ: ®ÁÎ∫‰Î© ¢·˜ÚÈ ˙‡ ‰·‰‡ ‰˜·¯Â¢. ˜ÁˆÈ was unaware of this and there21. Relocating in search of water during a famine was extremely difficult, ·Ú¯ È‰ÈÂ¢
®ß‡∫Â¢Î© ¢ı¯‡·. ˜ÁˆÈ was prepared to uproot himself and search for water three
times in order to remain separate!
22. ˜ÁˆÈ did not leave Ï‡¯˘È ı¯‡ during his lifetime. When a famine broke out, he
anticipated a trip to ÌÈ¯ˆÓ but was stopped in ¯¯‚ by ß‰, ı¯‡· ÔÎ˘ ‰ÓÈ¯ˆÓ „¯˙ Ï‡¢
®‡∫ßÎ© ¢¯¯‚· ˜ÁˆÈ ·˘ÈÂ ÆÆÆÍÈÏ‡ ¯˘‡ (see È¢˘¯ and Ô¢·Ó¯). The ˘¯„Ó explains the reason, ®ß‚∫„¢Ò ¯¢¯·© ¢˙ÏÒÙ ı¯‡Ï ‰ˆÂÁ ‰‡ˆÈ Ì‡ ‰ÓÈÓ˙ ‰ÏÂÚ ‰˙‡¢.
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fore viewed his two sons according to his own preference: ¢Â˘Ú ˙‡ ˜ÁˆÈ ·‰‡ÈÂ¢
(‰Î:ÁÎ). From the fact that ˜ÁˆÈ loved Â˘Ú, one can infer that Â˘Ú possessed
certain virtuous qualities deserving of his father’s attention.
It is naturally assumed that the negative descriptions of Â˘Ú provided
by the ÌÈ˘¯ÙÓ, such as ®Á ˙Â„ÏÂ˙ ‡ÓÂÁ˙ ˘¯„Ó© ¢Â˘Ú· ÂÈ‰ ‡Â˘ ‰¢·˜‰˘ ˙Â¯È·Ú ÏÎ¢,
are definitive, however, there are ÌÈ˘¯„Ó which paint Â˘Ú in a different light.
Â˘Ú knew how to properly observe the ‰ÂˆÓ of Ì‡Â ·‡ „Â·Î: ÌÏÂÚ· Ì„‡ ‰È‰ ‡Ï¢
®∫ÂÓ˜ ‡¢Á ¯‰ÂÊ© ¢‰Ê‰ ÌÏÂÚ· ËÂÏ˘È˘ ÂÏ Ì¯‚ ‰ÊÂ ¨ÂÈ·‡Ï ¯È˜ÂÓ Â˘Ú ‰È‰˘ ÂÓÎ ÂÈ·‡Ï ¯È˜Â‰˘.
The ˘¯„Ó compares Â˘Ú’s service of his father to the service of a servant
towards a king [®‰∫„Î ¯¢ÒÙ© ¢˙ÂÎÏÓ È„‚·· Â˘Ó˘Ó ‰È‰ ¨ÂÈ·‡ ˘Ó˘Ó ‰È‰˘Î¢] and
elsewhere suggests that ·˜ÚÈ was terrified of encountering his brother on
account of his excellence in this area — „Â·Î· ÔÓÊ‰ ÏÎ ˜ÒÚ ‡Â‰˘ — ÈÎ‡ ‡¯È ÈÎ¢
®·È∫·Ï Ô˙ÂÈ ÌÂ‚¯˙© ¢·‡. Another ˘¯„Ó writes about Â˘Ú: ‰ÓÂ„ ÂÈÙ ¯˙ÒÏ˜ ‰È‰¢
®·Ï∫ÁÈ Ë¢ÁÂ˘ ˘¯„Ó© ¢ÂÈ·‡Ï, that Â˘Ú resembled ˜ÁˆÈ (as is similarly written about
ËÂÏ and ˜ÁˆÈ who both resembled Ì‰¯·‡). Thus, it is understandable that
˜ÁˆÈ loved Â˘Ú.
The ÌÈ˘¯ÙÓ who take a derogatory view of Â˘Ú argue that the ˜ÂÒÙ, ÈÎ¢
®ÊÎ∫‰Î© ¢ÂÈÙ· „Èˆ should not be interpreted positively but rather as a negative
attribute. Ô¢·Ó¯ understands that he would frequently place food in his father’s mouth, deceiving his father into believing that he was virtuous. Moreover, È¢˘¯ explains that Â˘Ú would mislead his father by questioning him about
˙Â¯˘Î in order for his father to believe he had a deep interest in ‰ÎÏ‰: ¯Â·ÒÎ¢
¢˙ÂÂˆÓ‰ ˜„˜„Ó ‡Â‰˘ ÂÈ·‡. ˜ÁˆÈ’s love of Â˘Ú can therefore be understood in one
of two ways. Either ˜ÁˆÈ loved Â˘Ú because he was deceived about Â˘Ú’s real
nature (È¢˘¯ and Ô¢·Ó¯), or ˜ÁˆÈ loved his righteous son ·˜ÚÈ and only loved
Â˘Ú at those moments when he put food in his mouth. (˜¢„¯, Â¯ÂÙÒ, and
ÈÂ˜ÊÁ).
Following this brief analysis of the ÌÈ˘¯„Ó and ÌÈ˘¯ÙÓ, Â˘Ú’s character
remains somewhat bewildering. Examining the ÌÈ˜ÂÒÙ and the events that
transpired may be further enlightening.

Test: ¢‰¯ÂÎ·‰ ˙‡ Â˘Ú Ê·ÈÂ¢

It is interesting to note that the story of ·˜ÚÈ and Â˘Ú is strikingly
parallel to the story of ÔÈ˜ and Ï·‰.
ÔÈ˜ and Ï·‰
ÔÈ˜ = ‰Ó„‡ ˘È‡
Ï·‰ = Ô‡ˆ ‰Ú¯ (a more passive job)

Â˘Ú and ·˜ÚÈ
Â˘Ú = ‰„˘ ˘È‡
·˜ÚÈ = ÌÈÏ‰‡ ·˘È Ì˙ ˘È‡

Ï·‰ copied his brother’s idea and his
Ô·¯˜ was accepted as opposed to ÔÈ˜’s

·˜ÚÈ stole his brother’s ‰Î¯·
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ÔÈ˜ wished to kill Ï·‰ [and succeeded]

Â˘Ú wished to kill ·˜ÚÈ

ÔÈ˜ lost the inheritance
(˙˘ became the chosen brother)

Â˘Ú lost the inheritance
(of the chosen nation)

Ï·‰, the younger brother, died

·˜ÚÈ was forced to run away

If our operative thesis is applied to this story as well, Â˘Ú can be perceived differently. Â˘Ú’s challenge was to sustain his “older brother status”
— recognize its value, and guard it at all costs. There are three stories in
which Â˘Ú’s failure is evident.
Â˘Ú, exchanging his birthright for food, acted rashly without considering long term consequences, as the Ô¢·Ó¯ writes, ÌˆÙÁ Â˘ÚÈÂ Â˙˘ÈÂ ÂÏÎ‡È˘ ˜¯¢
¢¯ÁÓ ÌÂÈÏ Â˘ÂÁÈ ‡ÏÂ ¨Ì˙Ú·. This attitude of instant gratification was facilitated
by his occupation, hunting.23 Since Â˘Ú did not understand the essence of
the ‰¯ÂÎ·, he married a È˙Á woman, outside of the family of Á¯˙ — ˙¯Ó ÔÈÈ‰˙Â¢
®‰Ï∫ÂÎ© ¢‰˜·¯ÏÂ ˜ÁˆÈÏ ÁÂ¯. He thus proved his lack of understanding of his
family’s importance and his opportunity and forfeited his rights to everything.24
Only one other story about Â˘Ú’s childhood is recorded, in which ˜ÁˆÈ
transfers Ì‰¯·‡ ˙Î¯· to one of his sons.
Ì‰¯·‡’s ‰Î¯· ®‚∫·È©
¢¯‡‡ ÍÏÏ˜ÓÂ ÍÈÎ¯·Ó ‰Î¯·Â¢

·˜ÚÈ’s ‰Î¯· ®ËÎ∫ÊÎ©
¢ÍÂ¯· ÍÈÎ¯·ÓÂ ¯Â¯‡ ÍÈ¯¯‡¢

¢‰Ó„‡‰ ˙ÂÁÙ˘Ó ÏÎ Í· ÂÎ¯·Â¢

‰È‰ ÌÈÓ‡Ï ÍÏ ÂÂÁ˙˘ÈÂ ÌÈÓÚ ÍÂ„·ÚÈ¢
¢ÍÈÓ‡ È· ÍÏ ÂÂÁ˙˘ÈÂ ÍÈÁ‡Ï ¯È·‚

23. ˜¢„¯ explains Â˘Ú’s words, ®·¢Ï∫‰¢Î© ¢‰¯ÂÎ·‰ ÈÏ ‰ÓÏÂ ˙ÂÓÏ ÍÏÂ‰ ÈÎ‡ ‰‰¢, as a reflection of his occupation, “He didn’t know if he would be alive from one day to the
next, ¢Â‰ÂÙ¯ËÈ ‡Ó˘ ˙ÂÈÁ‰ Â„Âˆ· ÌÂÈ ÏÎ· ÔÎÒÓ¢, leaving him no desire for the ‰¯ÂÎ·,
which would give him the rights to the inheritance after his father’s death. ˜¢„¯
implements this explanation in his understanding of why ‰˜·¯ loved ˜ÁˆÈ as
opposed to Â˘Ú,ÏÎ· ‰ÎÒ· ÂÓˆÚ ÌÂ˘Ï ÆÆÆ˙ÂÓ‰ Í¯„· Â˘ÚÂ ÌÈÈÁ Í¯„· ÍÏÂ‰ ·˜ÚÈ ‰È‰˘ ÈÙÏ¢
¢ÆÆÆÌÂÈÂ ÌÂÈ ·˜ÚÈ, on the other hand, was willing to sacrifice the present for a better
future. ‡¯ÊÚ Ô·‡ explains Â˘Ú’s rash actions as a result of his erroneous conclusion that his father was not wealthy, having nothing to pass down to him. Â˘Ú
was mistaken in his presumption that the ‰¯ÂÎ· was limited to money.
24. By marrying outside of the family, Â˘Ú failed the prerequisite of being part of the
chosen nation. Interestingly, when Â˘Ú was later trying to regain his father’s
love, he married into the family of Ï‡ÚÓ˘È ®ßË∫Á¢Î©.
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Finally understanding the importance of the ‰¯ÂÎ· and the ‰Î¯·, Â˘Ú
begged for his own ‰Î¯· — ®„Ï∫ÊÎ© ¢È·‡ È‡ Ì‚ ÈÎ¯·¢. The ‰Î¯· that Â˘Ú received, ®Ó∫ÊÎ© ¢Í¯‡Âˆ ÏÚÓ ÂÏÚ ˙˜¯ÙÂ „È¯˙ ¯˘‡Î ‰È‰Â „·Ú˙ ÍÈÁ‡ ˙‡Â ‰ÈÁ˙ Í·¯Á ÏÚÂ¢,
resembles the ‰Î¯· of Ï‡ÚÓ˘È. Ï‡ÚÓ˘È was promised that he would initially
be raised but subsequently be let down, as opposed to Ï‡¯˘È È· who were
initially let down ®¢ÍÚ¯Ê ‰È‰È ¯‚¢© and subsequently raised ˘ÂÎ¯· Â‡ˆÈ ÔÎ È¯Á‡Â¢©
®¢ÆÆÏÂ„‚. Thus Â˘Ú would only be raised when Ï‡¯˘È È· were brought down.
This ‰Î¯· befits Â˘Ú, for just as Â˘Ú acted rashly for the sake of immediate
benefit, so too, in future times, he will only be successful for a limited time.

Review: Â˘Ú = Fail

1. ‰ÂÓ‡ — He did not understand the importance of the ‰¯ÂÎ· and inheriting all that ˜ÁˆÈ stood for and consequently married outside the family of
Á¯˙.
2. „ÒÁ — Maintained the ‰„Ó of ·‡ „Â·Î, but the ÌÈ˘¯ÙÓ recognize no signs
of any other positive quality.
3. Ï‡¯˘È ı¯‡ — He did not understand the importance of inheriting ı¯‡
Ï‡¯˘È.

F. ·˜ÚÈ
Test #1: ¢‰·¯˜· ÌÈ·‰ Âˆˆ¯˙ÈÂ¢

The tests of ·˜ÚÈ are intertwined with the tests of Â˘Ú.25 Contrary to
Â˘Ú, whose test was to guard his rightful ‰¯ÂÎ·, ·˜ÚÈ’s test was to acquire the
‰¯ÂÎ·. He is described as ®ÊÎ∫‰Î© ¢ÌÈÏ‰‡ ·˘È Ì˙ ˘È‡¢, passively following his
older brother from the moment of birth: ·˜Ú· ˙ÊÁ‡ Â„ÈÂ ˛·˜ÚÈ¸ ÂÈÁ‡ ‡ˆÈ ÔÎ È¯Á‡Â¢
®ÂÎ∫‰Î© ¢Â˘Ú. ·˜ÚÈ’s awareness of the importance of the ‰¯ÂÎ· awakened in
him an active desire to prevail.

Test #2: ¢Ú·˘ ¯‡·Ó ·˜ÚÈ ‡ˆÈÂ¢
Fleeing from his family in order to escape his brother, he was promised both protection and those aspects of Ì‰¯·‡ ˙Î¯· that his father had not
articulated.26
25. He did not automatically deserve it when Â˘Ú failed. This can be seen by comparing Ì„‡’s children. When Ï·‰ was killed, it appeared that ÔÈ˜ was the only
one left to inherit from his father. On account of his lack of credibility, he did
not acquire it by default, but rather Ì„‡ had a third son who deserved the inheritance.
26. He is given the promise of Ï‡¯˘È ı¯‡ precisely as he is leaving Ï‡¯˘È ı¯‡ to
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Ì‰¯·‡
ÍÚ¯ÊÏ ‰˙‡ ÍÏ ‰‡¯ ‰˙‡ ¯˘‡ ı¯‡‰¢
®ÂË∫‚È© ¢ÆÆÆÌÏÂÚ „Ú

·˜ÚÈ
‰˙‡ ÍÏ ‰ÈÏÚ ·Î˘ ‰˙‡ ¯˘‡ ı¯‡‰¢
®‚È∫ÁÎ© ¢ÆÆÆÍÚ¯ÊÏÂ

®ÊË∫‚È© ¢ı¯‡‰ ¯ÙÚÎ ÍÚ¯Ê ˙‡ È˙Ó˘Â¢

®„È∫ÁÎ© ¢ÆÆÆı¯‡‰ ¯ÙÚÎ ÍÚ¯Ê ‰È‰Â¢

®‚∫·È© ¢‰Ó„‡‰ ˙ÁÙ˘Ó ÏÎ Í· ÂÎ¯·Â¢

®„È∫ÁÎ© ¢‰Ó„‡‰ ˙ÁÙ˘Ó ÏÎ Í· ÂÎ¯·Â¢

·˜ÚÈ was directed by his father to marry a woman from his uncle’s
house: Ì˘Ó ÍÏ Á˜Â ÍÓ‡ È·‡ Ï‡Â˙· ‰˙È· Ì¯‡ ‰„Ù ÍÏ ÌÂ˜ ÆÔÚÎ ˙Â·Ó ‰˘‡ Á˜˙ ‡Ï¢
®·≠‡∫ÁÎ© ¢Ô·Ï ˙Â·Ó ‰˘‡ and he obeyed — ®‰∫ÁÎ© ¢ÆÆÆÔ·Ï Ï‡ Ì¯‡ ‰„Ù ÍÏÈÂ¢.
·˜ÚÈ settled into his uncle Ô·Ï’s house, married both of Ô·Ï’s daughters,
‰‡Ï and ÏÁ¯, and appeared to be setting up a permanent home. One day, ß‰
appeared to ·˜ÚÈ to remind him of his focus: ‰È‰‡Â Í˙„ÏÂÓÏÂ ÍÈ˙Â·‡ ı¯‡ Ï‡ ·Â˘¢
®‚∫‡Ï© ¢ÍÓÚ. This command was the opposite of the one Ì‰¯·‡ had received:
¢ÆÆÆÍ˙„ÏÓÓÂ Íˆ¯‡Ó ÍÏ ÍÏ¢. ·˜ÚÈ’s challenge was not to travel to a foreign place
to undertake a new lifestyle, rather to return to a familiar place where his
life was in danger, with only the words ¢ÍÓÚ ‰È‰‡Â¢ to relieve his fears. Correctly predicting that Ô·Ï would make it difficult for him to leave, ·˜ÚÈ left
secretly. He legitimately feared returning to his angry father-in-law and
moving forward, as well as meeting his homicidal brother Â˘Ú.
Although his delay in returning to Ï‡¯˘È ı¯‡ may seem to reveal some
deficiency in his allegiance, his true connection to Ï‡¯˘È ı¯‡ was revealed
by his later hesitation to go to ÌÈ¯ˆÓ at ÛÒÂÈ’s invitation. Despite expectations that he would be eager to see his beloved son, ·˜ÚÈ was skeptical about
departing from Ï‡¯˘È ı¯‡ and only agreed to leave when promised: Ï‡¢
¢ÆÆÆ‰ÏÚ Ì‚ ÍÏÚ‡ ÈÎ‡Â ‰ÓÈ¯ˆÓ ÍÓÚ „¯‡ ÈÎ‡ ÆÌ˘ ÍÓÈ˘‡ ÏÂ„‚ ÈÂ‚Ï ÈÎ ‰ÓÈ¯ˆÓ ‰„¯Ó ‡¯È˙
®„≠‚∫ÂÓ©. ·˜ÚÈ also made ÛÒÂÈ and the rest of his sons swear to bury him in ı¯‡
Ï‡¯˘È ®‡Ï≠ËÎ∫ËÓ ¨‡Ï≠ËÎ∫ÊÓ©, finally displaying his understanding of Ï‡¯˘È ı¯‡’s
importance and the dangers in abandoning it. He teaches that if there comes
a time where one must leave Ï‡¯˘È ı¯‡, he should be careful not to get too
comfortable and lose sight of that which is genuinely important.
·˜ÚÈ’s ‰„Ó of „ÒÁ is evident in his conduct towards Ô·Ï, where in spite
of multiple instances of trickery, he behaved with great composure and control of his anger towards his fellow man. It was only when Ô·Ï chased ·˜ÚÈ
and accused him falsely that ·˜ÚÈ was finally upset, but was quick to make
remind him of its importance. It was then that ·˜ÚÈ made a special ¯„ asking ß‰
to protect him from the tremendous dangers that he was facing as he abandoned his country, and promising to fulfil his mission when he was allowed to
return.
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peace and eager to make a treaty with him.27

Review: ·˜ÚÈ = Pass

1. ‰ÂÓ‡ — Left Ô·Ï and returned to Ï‡¯˘È ı¯‡ to face Â˘Ú.
2. „ÒÁ — Was patient in his dealings with Ô·Ï.
3. Ï‡¯˘È ı¯‡ —ñ He did not want to leave Ï‡¯˘È ı¯‡ and travel to ÌÈ¯ˆÓ and
requested to be buried in Ï‡¯˘È ı¯‡.
πππ
As noted above, every successor of Ì‰¯·‡ was required to have a chosen mother and father. Before Á¯˙, the men were the only important factors
in the list of generations, evidenced by the list of ˙Â„ÏÂ˙ in which only the
men are mentioned. After Á¯˙, the list of generations becomes more specific and the men and women are viewed as equally important. In the narratives following the birth of Á¯˙, the ˙Â‰Ó‡ play an essential role in the formation of the chosen nation and thus were tested to the same extent as the
˙Â·‡. They had to be descendents of the family of Á¯˙ and have the three
chosen qualities.

G. ‰¯˘

Ì‰¯·‡, tested until proven worthy of becoming the ÌÈÂ‚ ÔÂÓ‰ ·‡, had his
name modified from Ì¯·‡ to Ì‰¯·‡. ‰¯˘’s name, changed from È¯˘ to ‰¯˘,
received the same additional letter, symbolizing the same promise. Furthermore, in the ˘¯„Ó, ‰¯˘ is equated with Ì‰¯·‡, ¨®Ë∫Á ¯¢„Ó© ¢ÌÈ¯‚ ÂÈ‰ ‰¯˘Â Ì‰¯·‡¢
®‡˜∫‡¢Á ¯‰ÂÊ© ¢ÌÈ˘Ï ‡È‰Â ÌÈ¯·‚Ï ‡Â‰ ¨ÌÏÂÎÏ ‰ÏÈ·Ë ÌÈÈÎÓ ÂÈ‰ ‰¯˘Â Ì‰¯·‡¢. How can
‰¯˘ be compared to Ì‰¯·‡? What actions did she perform that deemed her
worthy of the high status of being the “mother” of the chosen nation?
First, Ï¢ÊÁ explain that ‰¯˘ was a descendent of Á¯˙.28 This fact can be
demonstrated by the ÌÈ˜ÂÒÙ in which Ì‰¯·‡ explained to ÍÏÓÈ·‡ that ‰¯˘
27. ·˜ÚÈ also displayed the ‰„Ó of „ÒÁ, which is hinted to in some of his actions. „ÊÈÂ¢
¢„ÈÊ ·˜ÚÈ ®Ë¢Î∫‰¢Î©. According to the ‡¯Ó‚, ·˜ÚÈ was cooking lentil soup because
Ì‰¯·‡ had died and he was being Ï·‡ ÌÁÓ to his father ®∫Ê¢Ë ·¢·©. ÏÚÓ Ô·‡‰ ˙‡ Ï‚ÈÂ¢
®ßÈ∫Ë¢Î© ¢Ô·Ï Ô‡ˆ ˙‡ ˜˘ÈÂ ¯‡·‰ ÈÙ.
According to È¢˘¯, ·˜ÚÈ alone returned to the camp, in search of his ÌÈË˜ ÌÈÁÙ.
He could have burdened a servant with this dangerous mission, but rather he
went back himself.
28. ‰ÎÒÈÂ Æ‰ÎÒÈ È·‡Â ‰ÎÏÓ È·‡ Ô¯‰ ˙· ÆÆÆÌÈ˘ Ì‰Ï ¯ÂÁÂ Ì¯·‡ Á˜ÈÂ ¯Ó‡˘ Ô¯‰ Ï˘ Â˙· ‰˙È‰ È¯˘Â¢
®Á¢È˜Ù ÌÈÏ‰˙ ˘¯„Ó© ¢‰ÓÓ ÌÏÂÚ‰ ÏÎ ‡ÏÓ˙Â ‰¯˘ ‡È‰.

70

To Choose a Nation: Attaining the Status of the ˙Â·‡ and ˙Â‰Ó‡
was really also his sister, ®·È∫Î© ¢‡È‰ È·‡ ˙· È˙Á‡ Ì‚¢.29

Test #1: ¢˙‡ ‰‡¯Ó ˙ÙÈ ‰˘‡ ÈÎ¢

®ÆÂË ‰ÏÈ‚Ó© ¢¯˙Ò‡Â ¨ÏÈ‚È·‡ ¨·Á¯ ¨‰¯˘ ¨ÌÏÂÚ· ÂÈ‰ ˙ÂÙÈÙÈ ÌÈ˘ Ú·¯‡¢. Beauty is
an extremely dangerous feature bestowed upon individuals in order to test
them. ‰¯˘, on account of her beauty, was seized by the king of ÌÈ¯ˆÓ, but
emerged untouched.
Although the ‰¯Â˙ does not provide details of the events that befell
‰¯˘ in ‰Ú¯Ù’s chambers, it is possible to surmise what happened through
comparison with other stories in Í¢˙. ‰¯˘ apparently refused to sleep with
the king of ÌÈ¯ˆÓ and, through the help of ß‰, came out unscathed.

Test #2: ¢ÆÆÆÂÏ ‰„ÏÈ ‡Ï Ì‰¯·‡ ˙˘‡ ‰¯˘¢

‰¯˘ was an ‰¯˜Ú, unable to have children. At the same time Ì‰¯·‡
was promised a son, ®„∫ÂË© ¢Í˘¯ÈÈ ‡Â‰ ÍÈÚÓÓ ‡ˆÈ ¯˘‡ Ì‡ ÈÎ¢. ‰¯˘ understood the
significance of Ì‰¯·‡’s having children, although she herself could not produce them. Two alternatives presented themselves: she could sacrifice her
husband’s opportunity of bearing ß‰’s chosen nation, or she could sacrifice
her own opportunity, allowing her husband to have another wife, displaying
her dedication to Ì‰¯·‡ and his mission. ‰¯˘ chose the latter and forfeited
what she believed to be her only opportunity to give birth to the chosen
nation, ®·∫ÊË© ¢‰ÓÓ ‰·‡ ÈÏÂ‡ È˙ÁÙ˘ Ï‡ ‡ ‡·¢.30 ˜¢„¯ explains these words as
‰¯˘’s anticipation to adopt the baby as her own, ‰˘‡Ï È˙ÁÙ˘ ÂÏ Ô˙‡˘ ÈÏ ·ÂË¢
®‡∫ÊË© ¢È·Î ÈÏ ‰È‰ÈÂ ‰ÓÓ ‰·‡ ÈÏÂ‡.
29. There is a ˙˜ÂÏÁÓ if this statement made by Ì‰¯·‡ is to be understood literally.
È¢˘¯, Ô¢·Ó¯, Ì¢·˘¯, ‚¢Ò¯ and ˜¢„¯ all believed that it was literal. ‡¯ÊÚ Ô·‡ believed
that Ì‰¯·‡ only said it due to the pressures of the moment, so as not to be killed
for lying to the king.
30. ¯‚‰, ‰¯˘’s maid, became pregnant with a son. It appeared as though this son,
Ï‡ÚÓ˘È, would succeed his father Ì‰¯·‡. Taking this into account, ¯‚‰ no longer
behaved as a mere maid, but rather as the genuine wife of Ì‰¯·‡ (the ˙¯˜Ú¢
¢˙È·‰) replacing ‰¯˘. As a result, ‰¯˘ tortured ¯‚‰ until she ran away and later
dismissed her from Ì‰¯·‡’s house. The ÌÈ˘¯„Ó and ÌÈ˘¯ÙÓ disagree regarding
‰¯˘’s possible justification in torturing ¯‚‰ and expelling her. ‰·¯ ˙È˘‡¯· claims
®ß‡∫Á¢ ¯¢¯·© ¢˛‰‡ËÁ ‡Ï˘¸ ‡ÂËÁÏ ‰˘ ÌÈ¯˘Ú ˙·Î ‰‡Ó ˙·¢, implying that she was virtuous throughout her life. ÂÂ¯ÙÒ illustrates ‰¯˘’s actions in a positive light, ‰Ú˙Â¢
˙„·ÚÂ˘Ó ‡È‰˘ ¯ÈÎ˙˘ È„Î ∫,¢ÆÆÆÏ‡¯˘È ‰Ê·Ó ÏÎÏ ‡¯˜È ÔÎ˘ ˙Â‡Ï ¨‰˙¯·‚ ˙‡ „ÂÚ ‰Ê·˙ ‡ÏÂ .
˜¢„¯ disagrees, ˘ÙÂ ˙Â„ÈÒÁ ˙„Ó ‡ÏÂ ¨‰˙ÂÚÏ ‡ÏÂ Â„Â·ÎÏ ‰„È ˙‡ ÍÈ˘Ó‰Ï ‰Ï ÈÂ‡¯ ‰È‰¢
¢ß‰ ÈÈÚ· ·ÂË ‰È‰ ‡Ï ‰¯˘ ‰˙˘Ú˘ ‰ÊÂ ÆÆÆ‰·ÂË. He also describes ¯‚‰’s conduct, deeming
her deserving of this treatment, ‰¯È·‚ ‰È‰˙ ÈÎ ¨‰ÓÓ ‰È‰È Ì¯·‡ Ú¯Ê˘ ¯Á‡Ó ÈÎ ‰·˘Á¢
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Test #3: ¢ÆÆÆ‰¯˘Ï Ô· ‰‰Â ‰ÈÁ ˙ÚÎ ÍÈÏ‡ ·Â˘‡ ·Â˘¢

‰¯˘ overheard a conversation between Ì‰¯·‡ and their three guests,
claiming that she herself would bear a son. ‰¯˘ responded in disbelief, ˜Áˆ˙Â¢
®·È∫ÁÈ© ¢Ô˜Ê È„‡Â ‰„Ú ÈÏ ‰˙È‰ È˙Ï· È¯Á‡ ¯Ó‡Ï ‰·¯˜· ‰¯˘, and laughed. That her
reaction was displeasing is evident in ß‰’s response, ‡ÏÙÈ‰ÆÆÆ‰¯˘ ‰˜Áˆ ‰Ê ‰ÓÏ¢
®„È∫ÁÈ© ¢ÆÆÆ¯·„ ß‰Ó. In contrast to Ì‰¯·‡ who laughed out of joy, her laugh
stemmed from disbelief in her physical ability to bear a child (see Ô¢·Ó¯) and
therefore denied her laughter — ®ÂË∫ÁÈ© ¢‰¯˘ ˘ÁÎ˙Â¢ — and lied — ¢È˙˜Áˆ ‡Ï¢.
Ô¢·Ó¯ clarifies the scenario in order to shed light on ‰¯˘’s actions. Throughout the guests’ visit, ‰¯˘ remained inside the tent. As a result, ‰¯˘ never
saw her guests and could not know that they were really ß‰ ÈÎ‡ÏÓ and therefore did not believe their news. When Ì‰¯·‡ confronted her, she denied her
laughter out of fear of her husband, not realizing that the accusation was in
fact directed from ß‰. Based on this analysis, one may claim that she failed
test #3 and therefore needed another test of ‰ÂÓ‡ (similar to test #1) to
determine whether she was worthy to have the chosen son.

Test #4: ¢¯¯‚· ¯‚ÈÂÆÆÆÌ‰¯·‡ Ì˘Ó ÚÒÈÂ¢

Once more Ì‰¯·‡ was faced with a situation where he must warn his
wife about her beauty and remind her of the strategy that they utilized in
ÌÈ¯ˆÓ. It seems unfathomable that this unusual occurrence would happen
twice to a 90-year-old woman, yet, as a result of ß‰’s need to retest ‰¯˘, it
transpired again. Descriptions of ‰¯˘’s beauty reached ÍÏÓÈ·‡, the king of
¢‰Âˆ˙ ¯˘‡Ï ‰˙¯È·‚ È¯˘ ˙ÂˆÓÏ ˙˘˘ÂÁ ‰˙È‰ ‡ÏÂ. Ô¢·Ó¯ maintains that she was held
liable for her actions, ‡¯Ù ‡‰È˘ Ô· ‰Ï Ô˙Â ‰ÈÚ Ï‡ ß‰ ÚÓ˘Â ÆÆÆ‰Ê ÈÂÚ· ‰¯˘ ÂÓ‡ ‰‡ËÁ¢
¢ÈÂÚ ÈÈÓ ÏÎ· ‰¯˘Â Ì‰¯·‡ Ú¯Ê ˙ÂÚÏ Ì„‡.
There are also disputes among the ÌÈ˘¯„Ó and ÌÈ˘¯ÙÓ regarding ‰¯˘’s later decision to expel ¯‚‰ and Ï‡ÚÓ˘È from their home. ¨‰˙È·Ó ¯‚‰Ï ‰¯˘ ‰˘¯‚˘ ÏÈ·˘·¢
®Ì˘ ÌÈ¯ÂË‰ ÏÚ·© ¢‰˘Ú displays her actions in a negative light. ¯‚‰ Ô· ˙‡ ‰¯˘ ‡¯˙Â¢
¨‰¯˘ Ï˘ ‰Á·˘ Â‰ÊÂ ¨Ê¢Ú ÈÒÂÓ Â˙Â‡ ‰„ÓÏ˘ ¨ÂÓ‡ Ï˘ ‰˜ÏÁÏ ¯ÊÁ˘ Â· ‰¯ÈÎ‰ ÈÎ Ì‰¯·‡ Ô· ‡ÏÂ
¢ÆÆÆ‰ÓÚ ÌÈÎÒÓ ‰¢·˜‰ ‰È‰ ‡Ï ‰‡˜ ÍÂ˙Ó ‰È‰ ‰Ê ‡Ï ÈÎ ¨ÂÊ ‰·ÒÓ ‡Ï‡ Â˙Â‡ ‰˘¯‚ ‰‡˜ ÍÂ˙Ó ‡Ï˘
®Á¢È˜ ‡¢Á ¯‰ÂÊ© presents her actions positively.
We can understand this situation according to our theory as follows. ‰¯˘, once
more, was confronted with two choices; she could abandon Ì‰¯·‡, leaving ¯‚‰
to continue the nation, or fight to regain her status. This test resembled the test
of ËÂÏ (see above). She had to choose between securing Ì‰¯·‡’s ideals inside of
her by fighting for her former position, or effortlessly letting ¯‚‰ succeed. Hoping to regain her status as the main wife, ‰¯˘ confronted ¯‚‰. Ô¢·Ó¯ ®ß·∫Ê¢Ë© writes
about ‰¯˘’s devoutness, Â˙˘‡ ‡È‰ ÈÎ ¨ÂÏˆ‡Ó ‰ÓˆÚ ‰˜ÈÁ¯‰ ‡ÏÂ Ì‰¯·‡Ó ‰˘‡È˙ ‡Ï ‰¯˘¢
¢‰˘È‡ ‡Â‰Â.
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¯¯‚, and he seized her. Ì‰¯·‡ was once again powerless to rescue his wife.
‰¯˘ was faced with two alternatives: to leave Ì‰¯·‡ and sleep with the king,
or to do everything in her capacity to be freed. Based on what happened in
ÌÈ¯ˆÓ, one can assume that ‰¯˘ chose the latter and turned to ß‰ for means
of an escape. Consequently, ß‰ liberated her and rewarded her by giving her
a baby boy who would be the heir to the chosen nation.

Review: ‰¯˘ = Pass

1. ‰ÂÓ‡ — Turned to God and adhered to Ì‰¯·‡ in all situations.
2. „ÒÁ — Cooked for the 3 ÌÈÎ‡ÏÓ.
3. Ï‡¯˘È ı¯‡ — Followed her husband to Ï‡¯˘È ı¯‡ twice: once at ÍÏ ÍÏ and
secondly after refusing ‰Ú¯Ù in ÌÈ¯ˆÓ.

H. ¯‚‰

In Ê¢Ë ˜¯Ù, ¯‚‰ married Ì‰¯·‡ and as a result of becoming pregnant,
began behaving as the ˙È·‰ ˙¯˜Ú instead of the insignificant ‰ÁÙ˘ (see È¢˘¯
and ˜¢„¯) a form of conduct which infuriated ‰¯˘: ¯Ó‡˙Â Æ‰ÈÈÚ· ‰˙¯·‚ Ï˜˙Â¢
®‰≠„∫ÊË© ¢ÍÈÏÚ ÈÒÓÁ Ì‰¯·‡ Ï‡ ‰¯˘. Consequently, ‰¯˘ tormented ¯‚‰ — ‰Ú˙Â¢
¢È¯˘ and induced her to abscond — ®Â∫ÊË© ¢‰ÈÙÓ Á¯·˙Â¢. This was ¯‚‰’s downfall; if ¯‚‰ had completely grasped the notion of the ¢¯Á·‰ ÌÚ¢, she would
not have withdrawn from Ì‰¯·‡ regardless of her suffering. [She acted differently than ‰¯˘, who remained with Ì‰¯·‡ through all the calamities that
she confronted.31] Consequently, ¯‚‰ forfeited her opportunity and in the
following ˜¯Ù, Ì‰¯·‡ was told that ‰¯˘, in fact, would be the one to have
the chosen son. As a result of the rule established earlier, that each successor must have a chosen mother and father, as well as his own failings indicated above, Ï‡ÚÓ˘È was rejected, as evident in ‡¢Î ˜¯Ù.

I. ‰˜·¯

‰¯˘ ÈÈÁ ˙˘¯Ù begins by relating an unconventional “ÍÂ„È˘ story” in
which ‰˜·¯ needed to prove her willingness to offer both ¯ÊÚÈÏ‡ and his
camels water (see È¢˘¯ and ‡¯ÊÚ Ô·‡).

Test #1: ¢˜ÁˆÈÏ È·Ï ‰˘‡ ˙Á˜ÏÂ¢

Arriving at the well of ÌÈ¯‰ Ì¯‡, after a long journey, ¯ÊÚÈÏ‡ asked ß‰ to

31. There are also ÌÈ˘¯„Ó that maintain that ¯‚‰ served ‰¯Ê ‰„Â·Ú after being dismissed by Ì‰¯·‡. This proved her lack of ‰ÂÓ‡ in ß‰, which automatically disqualified her from the “competition” for the chosen nation: ‰„¯Ù ¯‚‰˘ È¯Á‡¢
®∫‚¢Ï˜∫‡¢Á ¯‰ÂÊ© ÌÈ·ÂË ÌÈ˘ÚÓ· ‰¯˘˜Â ‰·Â˘˙· ‰¯ÊÁ ¨‰È·‡ ˙È· ÈÏÈÏ‡ ‰„·ÚÂ Ì‰¯·‡Ó.

73

To Choose a Nation: Attaining the Status of the ˙Â·‡ and ˙Â‰Ó‡
produce a scenario whereby the future wife of ˜ÁˆÈ would provide him with
water and offer to feed his camels. What was the purpose of this stratagem
as opposed to asking directions to Ì‰¯·‡’s relatives?
There were three conditions necessary for one to be part of Ì‰¯·‡’s
chosen nation: 1. „ÒÁ, 2. ‰ÂÓ‡, 3. Desire to live in Ï‡¯˘È ı¯‡. The „·Ú’s test
was to find a girl from the family of Á¯˙ who embodied these qualities. ‰˜·¯
passed the test of „ÒÁ: ¢ÆÆÆ·‡˘‡ ÍÈÏÓ‚Ï Ì‚ ¯Ó‡˙Â Â˙˜˘‰Ï ÏÎ˙ÂÆÆÆÈ„‡ ‰˙˘ ¯Ó‡˙Â¢
®ËÈ≠ÁÈ∫„Î©, as È¢˘¯ writes, Ï˘ Â˙È·· ÒÎÈÏ ‡È‰ È‡„ÎÂ ÌÈ„ÒÁ ˙ÏÓÂ‚ ‡‰˙˘ ÂÏ ‡È‰ ‰ÈÂ‡¯¢
®„È∫„Î© ¢Ì‰¯·‡.

Test #2: ¢ÍÏ‡¢
At first glance, it seems that the conversation that took place between the „·Ú and ‰˜·¯ related only to her family and to where he would
sleep that night. The ÌÈ˜ÂÒÙ, however, narrate that ‰˜·¯ ran home to inform
her family about this foreign man, ‰˜·¯ È¯·„ ˙‡ ÂÚÓ˘ÎÂÆÆÆÌÊ‰ ˙‡ ˙‡¯Î È‰ÈÂ¢
®Ï∫„Î© ¢ÆÆÆ˘È‡‰ ÈÏ‡ ¯·„ ‰Î ¯Ó‡Ï Â˙Á‡, emphasizing that she relayed his words to
her family. Thus,it is likely that the „·Ú spoke about a substantial issue,
such as his purpose in ÌÈ¯‰ Ì¯‡. The negotiations began as ¯ÊÚÈÏ‡ strategically recounted his phenomenal tale of discovering ‰˜·¯. All were convinced that ¢¯·„‰ ‡ˆÈ ß‰Ó¢ agreeing, ÍÈ„‡ Ô·Ï ‰˘‡ È‰˙Â ÍÏÂ Á˜ ÍÈÙÏ ‰˜·¯ ‰‰¢
®‡≠∫„Î© ¢ß‰ ¯·„ ¯˘‡Î, until the following morning when Ô·Ï and his mother
began to object. ‰˜·¯’s second test, to leave her father’s house and birthplace, in order to follow a stranger and marry a man about whom she knew
nothing resembles the original test of Ì‰¯·‡ — ˙È·ÓÂ Í˙„ÏÂÓÓÂ Íˆ¯‡Ó ÍÏ ÍÏ¢
®‡∫·È© ¢ÍÈ‡¯‡ ¯˘‡ ı¯‡‰ Ï‡ ÍÈ·‡.
®‡∫·È© ¢ÍÏ ÍÏ¢

Ì ‰¯ · ‡

®Á∫„Î© ¢ÍÏ‡¢

‰˜ · ¯

Left his homeland, birthplace, and
father’s house

Left her homeland, birthplace,
and father’s house

Went to an unknown place

Went to an unknown place

Was promised ÂÎ¯·Â ¯‡‡ ÍÏÏ˜ÓÂ¢
¢‰Ó„‡ ˙ÁÙ˘Ó ÏÎ Í·

Was promised ¯Ú˘ ˙‡ ÍÚ¯Ê ˘¯ÈÈ¢
¢Â‡˘

Was promised ¢‰Î¯· ‰È‰ÂÆÆÆÍÎ¯·‡Â¢

Was given jewelry and riches

Traveled to Ï‡¯˘È ı¯‡

Traveled to Ï‡¯˘È ı¯‡

‰˜·¯ responded, ®Á∫„Î© ¢ÍÏ‡¢. The ÌÈ˜ÂÒÙ depict her actions, ‰˜·¯ Ì˜˙Â¢
¢ÆÆÆ‰·Î¯˙Â ‰È˙¯ÚÂ, as gently guided by ¯ÊÚÈÏ‡: ®‡Ò∫„Î© ¢‰˜·¯ ˙‡ „·Ú‰ Á˜ÈÂ¢. It
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thus remains unclear from the ÌÈ˜ÂÒÙ whether the initiative began with ‰˜·¯
or whether she allowed herself to be passively ‘taken’ (similar to the ambiguity regarding ËÂÏ: ¢ËÂÏ Â˙‡ ÍÏÈÂ¢ vs. ¢ËÂÏ ˙‡ÆÆÆÌ¯·‡ Á˜ÈÂ¢). Unlike ËÂÏ, however,
once she saw ˜ÁˆÈ, she chose to remain with him and the family of Ì‰¯·‡,
separating herself from her family.

Review: ‰˜·¯ = Pass

1. ‰ÂÓ‡ — She separated from her family in order to marry ˜ÁˆÈ.
2. „ÒÁ — She supplied Ì‰¯·‡ „·Ú and his camels with water to drink.
3. Ï‡¯˘È ı¯‡ — She abandoned her home to live in Ï‡¯˘È ı¯‡.

J. ÏÁ¯
Test #1: ¢‰‡Ï ‡È‰ ‰‰Â ¯˜·· È‰ÈÂ¢

The most vital piece of information for the story is ¢ÏÁ¯ ˙‡ ·˜ÚÈ ·‰‡ÈÂ¢
®ÁÈ∫ËÎ©. Imagine the story from ÏÁ¯’s perspective. It was her wedding night
and she was exhilarated, as she had waited patiently for seven long years to
marry her beloved. The hour was approaching, the sun went down, she prepared herself, when suddenly, she saw her father leading her older sister towards the wedding. What could she do? She could scream and dash into
·˜ÚÈ’s room to warn him. Obviously ÏÁ¯ did nothing of the kind as she watched
her sister take her place, allowing ·˜ÚÈ to be deluded until the morning: È‰ÈÂ¢
¢‰‡Ï ‡È‰ ‰‰Â ¯˜··. The ‡¯Ó‚ writes, ‰˙ÂÁ‡ „È· ‰È˙ÂÂÏ·Ò ‰˙‡¯Â ¨˙˜˙Â˘ ÏÁ¯ ‰˙È‰¢
®‡ˆÈÂ ˙¢„Ó© ¢ÆÆÆ˙˜˙Â˘Â, conveying ÏÁ¯’s virtue of „ÒÁ. The ˘¯„Ó expands upon
this ‰„Ó, ‰˘È˘˜ ˙ÂÁ‡ ÈÏ ˘ÈÂ ¨‡Â‰ È‡Ó¯ È·‡ Ì¯· ¨ÔÎ ÂÏ ‰¯Ó‡ øÈÏ È‡˘È˙ ¨·˜ÚÈ ‰Ï ¯Ó‡¢
ÍÏ‰˘Î ¨‰¯ÈÎ‰Ï ÌÈÓÈÒ ‰Ï ¯ÒÓ ¨˙Â‡Ó¯· ÈÎ‡ ÂÈÁ‡ ¨‰Ï ¯Ó‡ ¨‰ÈÙÏ È˙Â‡ Ô˙ÁÈ ‡ÏÂ ÈÓÓ
‡··© ¢ÌÈÓÈÒ‰ ‰Ï ‰¯ÒÓ ¨È˙ÂÁ‡ ˘ÈÈ·˙˙ ÂÈ˘ÎÚ ¨‰·Ï· ÏÁ¯ ‰·˘Á ¨‰ÓÂ˜Ó· ‰‡Ï ˙‡ ÒÈÎ‰Ï
®Æ‚Î˜ ‡¯˙·. Not only did ÏÁ¯ remain silent, but according to the ˘¯„Ó she
even revealed to ‰‡Ï her private signals that she had arranged with ·˜ÚÈ, in
order not to embarrass her sister. Her ‰„Ó of „ÒÁ was tested and she passed
test #1. Soon after ÏÁ¯ married ·˜ÚÈ as well, and came face to face with a life
in which she had to share the man that she loved with her older sister.32

Test #2: ¢‰¯˜Ú ÏÁ¯Â¢

At first, the situation appeared promising for ÏÁ¯, since ·˜ÚÈ’s love for

32. The ˘¯„Ó wants us to learn from this story what ÏÁ¯’s primary intentions were.
ÏÁ¯ wanted to marry ·˜ÚÈ, not only because she loved him but also due to her
realization that he was a link in the formation of the chosen nation and therefore, ®ßÁ∫‡¢Ú ¯¢¯·© ¢È˙ÂÁ‡Ó ‰·È ¨ÈÓÓ ÌÏÂÚ‰ ‰·È˘ È‡„Î È‡ ÔÈ‡ Ì‡ ‰¯Ó‡¢.
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her exceeded his love for ‰‡Ï and he treated her accordingly, but then misfortune struck. ÏÁ¯ realized that she did not have the ability to bear children. Moreover, her older sister, with whom she was competing, became
pregnant.
Each had an advantage and a disadvantage over the other. ‰‡Ï had
children but lacked ·˜ÚÈ’s love, whereas ÏÁ¯ had ·˜ÚÈ’s love but lacked children. ‰‡Ï, therefore, desperately wanted ·˜ÚÈ’s love in order that he would
choose her children and ÏÁ¯ was desperate to have the ability to bear the
chosen children: ®·∫Ï© ¢ÈÎ‡ ‰˙Ó ÔÈ‡ Ì‡Â ÌÈ· ÈÏ ‰·‰¢.
ÏÁ¯ had two choices. She could enjoy her husband’s love and forget
about children and the chosen nation or she could relinquish more of her
husband’s love in attempt to bear children and remain part of the upcoming
nation. Following in ‰¯˘’s footsteps, ÏÁ¯ chose the latter option, requesting
of ·˜ÚÈ to marry her maid, ‰‰Ï·.33 ÏÁ¯ succeeded in devoting herself to ·˜ÚÈ
and the concept the of Jewish people.

Test 3: ¢Í· È‡„Â„Ó ÈÏ ‡ È˙¢

Following the birth of four sons to ‰‡Ï, two sons to each of their maids,
and another two sons to ‰‡Ï, ·˜ÚÈ’s relationship with ‰‡Ï became strengthened. This is evident through the names of the ÌÈË·˘. The older children
have names that reflect despondence on ‰‡Ï’s part: Ô·Â‡¯ — ÈÎ ÈÈÚ· ß‰ ‰‡¯ ÈÎ¢
¢È˘È‡ Â·‰‡È ‰˙Ú and ÔÂÚÓ˘ — ¢ÈÎ‡ ‰‡Â˘ ÈÎ ß‰ ÚÓ˘ ÈÎ¢, but the later children’s
names are increasingly confident: ‰„Â‰È — ¢ß‰ ˙‡ ‰„Â‡ ÌÚÙ‰¢, without reference to being unsuccessful in attracting ·˜ÚÈ’s attention (R’ Hirsch). As a
result, ÏÁ¯ began to lose her special relationship with ·˜ÚÈ as his love was
divided between four wives. The extent of ÏÁ¯’s desperation is apparent
through the story of the ÌÈ‡„Â„, in which ‰‡Ï received flowers from her eldest son Ô·Â‡¯ and ÏÁ¯ wanted them. ‡¯ÊÚ Ô·‡ and ˜¢„¯ cite an opinion that
these flowers were an aid for women to get pregnant, teaching that ÏÁ¯ was
willing to give up a night with ·˜ÚÈ in order to have a plant, which may
have helped her chances of bearing the chosen nation.

Test #4: ¢˙‡Ê‰ ı¯‡‰ ÔÓ ‡ˆ¢

ÏÁ¯ lived in ÌÈ¯‰ Ì¯‡, in the house of Ô·Ï, her entire life. Even after
her marriage, her husband moved immediately into her house. After the
birth of ÛÒÂÈ, the family moved to a distance of only three days from her
33. In the beginning, ÏÁ¯ relied on her husband and his love, waiting for him to
pray for her, as his father had done for his mother ®Ô¢·Ó¯©. ·˜ÚÈ alerted her to the
reality that he could not help her, ¢ÈÎ‡ ÌÈ˜Ï‡ ˙Á˙‰¢ ®‘·∫ßÏ©, and she then realized
that she needed to put in the effort and take matters into her own hands.
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father’s house. One day, ·˜ÚÈ returned home to inform his wives that it was
time for them to journey to his homeland, ÔÚÎ ı¯‡. There were two potential reactions to his statement: either in the negative — “Absolutely not,
you never mentioned when we got married that you were planning on leaving my house,” or in the affirmative — “We will follow you wherever you
go.” ÏÁ¯ and ‰‡Ï chose the latter. They agreed: ÏÎÆÆÆÂÈ·‡ ˙È·· ‰ÏÁÂ ˜ÏÁ ÂÏ „ÂÚ‰¢
®ÊË≠„È∫‡Ï© ¢‰˘Ú ÍÈÏ‡ ÌÈ˜ÂÏ‡ ¯Ó‡ ¯˘‡ ÏÎ ‰˙ÚÂ ÂÏ ÂÈ·‡Ó ÌÈ˜ÂÏ‡ ÏÈˆ‰ ¯˘‡ ¯˘Ú‰.
Without any arguments or negotiations, ÏÁ¯ and ‰‡Ï agreed to leave their
homeland to travel to a foreign land, a land that would become theirs and
their children’s forever.34

Review: ÏÁ¯ = Pass

1. ‰ÂÓ‡ — Remained devoted to ·˜ÚÈ and continued hoping and trying to
bear a child to continue the chosen nation.
2. „ÒÁ — ÏÁ¯ displayed her ‰„Ó of „ÒÁ as she silently acquiesced to her
sister’s marriage to ·˜ÚÈ. According to the ˘¯„Ó, she gave up her ÌÈÓÒ
with ·˜ÚÈ in order that ‰‡Ï would not be embarrassed.
3. Ï‡¯˘È ı¯‡ — ÏÁ¯ was willing and eager to abandon her homeland and
move to a new life in ÔÚÎ ı¯‡.

K. ‰‡Ï
Test #1: ¢‰‡Ï ‰‡Â˘ ÈÎ¢

Now imagine the above stories from ‰‡Ï’s perspective. How would

34. As a result, ÏÁ¯’s final wish was granted by having children who were part of ÌÚ
Ï‡¯˘È. ®Ë¢È∫‰¢Ï© ¢ÌÁÏ ˙È· ‡È‰ ‰˙¯Ù‡ Í¯„ ¯·˜ÈÂ¢, and her burial site became the location where Ï‡¯˘È È· would come to weep. It states in ÈÎ· È‰ ÚÓ˘ ‰Ó¯· ÏÂ˜¢ Â‰ÈÓ¯È
ÍÈÈÚÂ ÈÎ·Ó ÍÏÂ˜ ÈÚÓ ß‰ ¯Ó‡ ‰Î Æ‰‡ ÈÎ ‰È· ÏÚ ÌÁ‰Ï ‰‡Ó ‰È· ÏÚ ‰Î·Ó ÏÁ¯ ÌÈ¯Â¯Ó˙
®Â¢Ë≠„¢È∫‡¢Ï© ¢ÌÏÂ·‚Ï ÌÈ· Â·˘Â ‘‰ Ì‡ Í˙ÏÂÚÙÏ ¯Î˘ ˘È ÈÎ ‰ÚÓ„Ó. The ˘¯„Ó writes, ‰ˆÙ˜¢
¨‰¯˙È ‰·‰‡ È·‰‡ Í„·Ú ·˜ÚÈ˘ ÍÈÙÏ ÚÂ„ÈÂ ÈÂÏ‚ ¨ÌÏÂÚ Ï˘ ÂÂ·¯ ‰¯Ó‡Â ‰¢·˜‰ ÈÙÏ ÂÓ‡ ÏÁ¯
È·‡ ıÚÈ ¨ÈÏÚ·Ï È‡Â˘ ÔÓÊ ÂÚÈ‚‰Â ÌÈ˘ Ú·˘ Ô˙Â‡ ÂÓÈÏ˘‰˘ÎÂ ¨ÌÈ˘ Ú·˘ ‡·‡Ï ÈÏÈ·˘· „·ÚÂ
ÈÏÚ·Ï È˙Ú„Â‰Â ¨‰ˆÚ‰ ÈÏ Ú„Â ÈÎ ¨„‡Ó „Ú ¯·„‰ ÈÏÚ ‰˘˜Â‰Â ¨È˙ÂÁ‡ ÏÈ·˘· ÈÏÚ·Ï ÈÙÈÏÁ‰Ï
È˙Ï·ÒÂ ÈÓˆÚ· È˙ÓÁ ÔÎ ¯Á‡ÏÂ ¨ÈÙÈÏÁ‰Ï È·‡ ÏÎÂÈ ‡Ï˘ È„Î ¨È˙ÂÁ‡ ÔÈ·Â ÈÈ· ¯ÈÎÈ˘ ÔÓÈÒ ÂÏ È˙¯ÒÓÂ
È˙ÂÁ‡Ï È˙¯ÒÓÂ ¨ÈÏÈ·˘· ÈÏÚ·Ï È˙ÂÁ‡ ÂÙÏÁ ·¯ÚÏÂ ¨‰Ù¯ÁÏ ‡ˆ˙ ‡Ï˘ È˙ÂÁ‡ ÏÚ È˙ÓÁ¯Â ¨È˙Â‡˙ ˙‡
‰È‰˘ ‰ËÓ‰ ˙Á˙ È˙ÒÎ˘ ‡Ï‡ „ÂÚ ‡ÏÂ ¨ÏÁ¯ ‡È‰˘ ¯Â·Ò ‡‰È˘ È„Î ÈÏÚ·Ï È˙¯ÒÓ˘ ÌÈÓÈÒ‰ ÏÎ
¯ÈÎÈ ‡Ï˘ È„Î ¯·„Â ¯·„ ÏÎ ÏÚ Â˙È·˘Ó È‡Â ˙˜˙Â˘ ‡È‰ ¨‰ÓÚ ¯·„Ó ‰È‰ ‡Â‰ ¨È˙ÂÁ‡ ÌÚ ·ÎÂ˘
¯ÙÚ Ì„Â ¯˘· È‡˘ È‡ ‰ÓÂ ¨‰Ù¯ÁÏ ‰È˙‡ˆÂ‰ ‡ÏÂ ¨‰· È˙‡˜ ‡ÏÂ ‰ÓÚ „ÒÁ È˙ÏÓ‚Â ¨È˙ÂÁ‡ ÏÂ˜Ï
‰˙‡˜ ‰Ó ÈÙÓ ¨ÔÓÁ¯ ÌÈÈ˜Â ÈÁ ÍÏÓ ‰˙‡Â ¨‰Ù¯ÁÏ ‰È˙‡ˆÂ‰ ‡ÏÂ ÈÏ˘ ‰¯ˆ‰Ï È˙‡˜ ‡Ï ¨¯Ù‡Â
ÂÏ‚Ï‚˙ „ÈÓ ¨ÌÂˆ¯Î Ì· ÌÈ·ÈÂ‡ Â˘ÚÂ ·¯Á· Â‚¯‰Â È·Ï ˙ÈÏ‚‰Â ¨˘ÓÓ ‰· ÔÈ‡˘ ÌÈÏÈÏ‡ ˙„Â·ÚÏ
®¯¢ÎÈ‡ ‡˙ÁÈ˙Ù© ¢ÌÓÂ˜ÓÏ Ï‡¯˘È ˙‡ ¯ÈÊÁÓ È‡ ÏÁ¯ ÏÈ·˘· ¨¯Ó‡Â ‰¢·˜‰ Ï˘ ÂÈÓÁ¯.
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you feel if your younger sister was about to be married to a man who truly
loved her and your father forced you to marry him instead, knowing that he
does not love you? ‰‡Ï found herself married to a man who preferred her
sister, hated her, and treated her only a little better than the maidservants.
‰‡Ï, despite these circumstances, perceived a greater goal and a sufficient
motive to remain with her lot. She devoted herself to ·˜ÚÈ despite the pain
and loneliness, because she realized that by adhering to ·˜ÚÈ, her children
would be given the opportunity to be the heirs to the chosen nation of ß‰.
This opportunity outweighed any physical or emotional pleasures that she
could have in a marriage of love. Her test was an investigation of her devotion, and how much torture she could tolerate for her children’s benefit:
1. Her younger sister was the ¢˙È·‰ ˙¯˜Ú¢.
2. When ·˜ÚÈ was scared of meeting Â˘Ú, he hid ÏÁ¯ and ÛÒÂÈ in the back,
behind ‰‡Ï.
3. ·˜ÚÈ favored ÛÒÂÈ, ÏÁ¯’s child and gave him a special coat, a ÌÈÒÙ ˙˙Î, to
display it.
4. She knew that she was hated and named her children accordingly (see
above).
It is interesting to note that ·˜ÚÈ favored ÏÁ¯ but Ô·Ï favored ‰‡Ï. Ô·Ï
tricked ·˜ÚÈ into marrying ‰‡Ï and inspected ÏÁ¯’s tent to a greater extent
as he was searching for his ÌÈÙ¯˙, displaying his distrust of her. Ô·Ï sent ÏÁ¯,
not ‰‡Ï, to watch his sheep and supply them with water. It seemed that ‰‡Ï
was the older, special daughter who received special treatment. Once they
were married to ·˜ÚÈ, the tables turned and ÏÁ¯ was treated as the “favorite
one” and ‰‡Ï as the “hated one.” It is twice as difficult to pass a test when
one is in a situation that is foreign and antithetical to the one to which he
is accustomed. This was the challenge for ÏÁ¯ and ‰‡Ï. They both succeed
in adhering to ·˜ÚÈ and both were therefore chosen to be mothers of the
chosen nation.
‰‡Ï had four sons before ÏÁ¯ had a child through ‰‰Ï·, and six sons
before ÏÁ¯ had any of her own. She had ample opportunity to make fun of
ÏÁ¯ and make her life more miserable — as ‰ÈÙ later did to ‰Á ®‡ ˜¯Ù ‡ Ï‡ÂÓ˘©
ñ— but ‰‡Ï did not take this opportunity and proved to be a kind person
with ˙Â„Ó of Â¯È·ÁÏ Ì„‡ ÔÈ·. The ˘¯„Ó further develops this ‰„Ó: ÔÈ„ ‰‡Ï ‰„¢
˙ÂÁÙ˘‰ ÔÓ ‰Ú·¯‡Â ÈÓÓ Â‡ˆÈ ‰˘˘ ¨·˜ÚÈÓ ˙‡ˆÏ ÌÈ„È˙Ú ÌÈË·˘ ¯˘Ú ÌÈ˘ ¨‰¯Ó‡Â ‰ÓˆÚ·
‰„ÏÈ ¯Á‡Âß Â‰ÊÂ ˙·Ï ‰ÎÙ‰ „ÈÓ ¨˙ÂÁÙ˘‰ ÔÓ ˙Á‡Î È˙ÂÁ‡ ‡‰˙ ‡Ï ¯ÎÊ Â‰Ê Ì‡ ¨‰¯˘Ú È¯‰
®ÆÒ ˙ÂÎ¯·© ¢‘˙·. This sensitivity for her sister’s feelings is also evident in another ˘¯„Ó which depicts ‰‡Ï going out of her way to save her sister embarrassment: ÈÙ· ‰¯Ó‡ ‡Ï˘ ¨‰‡Ï Ï˘ ‰˙Â˙ÂÂÚ ÏÚ ÌÈ„ÓÏ Â‡ Ô‡ÎÓ ≠ Â˙‡¯˜Ï ‰‡Ï ‡ˆ˙Â¢
®ÆÊ˜ ‡¢Á ¯‰ÂÊ© ¢ÆÆÆÍ¯„· ‰ÓÈ„˜‰ ‡Ï‡ ¨ÌÂÏÎ ‰˙ÂÁ‡.
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In the end, both ‰‡Ï and ÏÁ¯ received their wishes. ÏÁ¯ wished for
children, and was buried in a location where all of Ï‡¯˘È È· would come to
pray, and ‰‡Ï, who was desperate for ·˜ÚÈ’s love, was buried next to ·˜ÚÈ in
˙¯ÚÓ ‰ÏÙÎÓ‰: ®Æ„Ò˜ ‚¢Á ¯‰ÂÊ© ¢‰‡ÏÏ ÍÂÓÒ ·˜ÚÈÆÆÆ‰ÏÙÎÓ‰ ˙¯ÚÓ· Ì‰Ï˘ ¯Â„Ò¢.
It is evident from these stories that both ÏÁ¯ and ‰‡Ï passed their tests
and thus together formed the chosen nation. When ˙Â¯ was later married to
ÊÚÂ·, the ˜ÂÒÙ states, ˙‡ Ì‰È˙˘ Â· ¯˘‡ ‰‡ÏÎÂ ÏÁ¯Î Í˙È· Ï‡ ‰‡·‰ ‰˘‡‰ ˙‡ ß‰ Ô˙È¢
®‡È∫„ ˙Â¯© ¢ÆÆÆÏÈÁ ‰˘ÚÂ Ï‡¯˘È ˙È·.

Review: ‰‡Ï = Pass

1. ‰ÂÓ‡ — Remained devoted to ·˜ÚÈ regardless of his hatred towards her.
2. „ÒÁ — She did not tease ÏÁ¯ despite the satisfaction she would have
received.
3. Ï‡¯˘È ı¯‡ — ‰‡Ï was willing without questioning or arguing to leave her
homeland and move to ÔÚÎ ı¯‡. to be buried in Ï‡¯˘È ı¯‡.
πππ
To conclude, this paper has demonstrated that the entire family of
Á¯˙ was endowed with the potential to be the future ˙Â·‡ and ˙Â‰Ó‡ of the
chosen nation. Each member was therefore tested in order to prove that he/
she possessed the three chosen qualities: „ÒÁ, ‰ÂÓ‡, and an understanding
of the importance of Ï‡¯˘È ı¯‡. After the original pair was chosen, their
successors were required to have both the chosen mother and father in order
to perpetuate the chosen nation. The goal of ˙È˘‡¯· ¯ÙÒ is to record the
lives and challenges of Á¯˙’s family helping Ï‡¯˘È È· to understand why the
˙Â·‡ were chosen to formulate the Jewish nation.*

*
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Â‰ÈÓ¯È ¯ÙÒ and ÌÈ¯ˆÓ ˙‡ÈˆÈ: A Study in Contrasts
Miriam Vishniavsky and Tami Schwimmer

AT THE END OF THE ÔÂ˘‡¯ ˙È· PERIOD, Â‰ÈÓ¯È’s task as a ‡È· was to
chastise Ï‡¯˘È ÌÚ for turning away from ß‰. His ¯ÙÒ predicts the imminent
˙ÂÏ‚ that would result from their sins. Â‰ÈÓ¯È speaks of the impending destruction of Ï‡¯˘È ÌÚ in his time. Many ideas in Â‰ÈÓ¯È ¯ÙÒ parallel themes in ¯ÙÒ
˙ÂÓ˘, deliberately contrasting the redemption and salvation from ÌÈ¯ˆÓ with
the destruction and exile to Ï··.
The ˙Â˘„˜‰ (initiations) of both Â‰ÈÓ¯È and ‰˘Ó contained elements of
fire. One of Â‰ÈÓ¯È’s first visions was of a ÁÂÙ ¯ÈÒ, a boiling pot. ÌÈ·ÏÓ comments that the fire under the pot symbolized destruction. Similarly, in ¯ÙÒ
˙ÂÓ˘, ß‰ introduced Himself to ‰˘Ó through a burning bush. Unlike the fire
under Â‰ÈÓ¯È’s pot, however, this fire was not destructive; it burnt the bush
but did not consume it. The ˘‡· ¯ÚÂ· ‰Ò symbolized the pain that ß‰ felt for
the sufferings of Ï‡¯˘È È·, and was accompanied by a promise to redeem ÌÚ
Ï‡¯˘È from ÌÈ¯ˆÓ. Although both ˙Â˘„˜‰ included a symbolic element of
fire, the fire in Â‰ÈÓ¯È’s ‰˘„˜‰ was one of death and destruction while the fire
in ‰˘Ó’s ‰˘„˜‰ was one of rebirth and redemption.
Another symbol common to both ˙Â˘„˜‰ is a staff. ‰˘Ó’s staff brought
about the ˙ÂÎÓ which punished ‰Ú¯Ù and saved Ï‡¯˘È È·. Â‰ÈÓ¯È, though, saw
a „˜˘ Ï˜Ó, which symbolized Ï‡¯˘È È·’s destruction.
The missions of the two ÌÈ‡È· contrast each other as well. ‰˘Ó’s mission was to bring Ï‡¯˘È È· from ˙ÂÏ‚Ø˙Â„·Ú to ‰ÏÂ‡‚Ø˙Â¯Á as they received the
‰¯Â˙ and journeyed to Ï‡¯˘È ı¯‡. Â‰ÈÓ¯È’s mission, on the other hand, was to
bring them out from the ˙Â¯Á of Ï‡¯˘È ı¯‡ to the ˙ÂÏ‚ of Ï··.
Another story connected with ÌÈ¯ˆÓ ˙ÂÏ‚ that may be compared to
Â‰ÈÓ¯È is that of ÛÒÂÈ. ÛÒÂÈ’s dreams were quasi-prophecies. When he related
them to his brothers, they became so enraged that they threw him into a
pit. The ˜ÂÒÙ describes the pit: ¢ÌÈÓ Â· ÔÈ‡ ˜È¯ ¯Â·‰Â¢ ®„Î∫ÊÏ ˙È˘‡¯·©. From there,
ÛÒÂÈ was sold to ÌÈ¯ˆÓ and soon after, imprisoned. Â‰ÈÓ¯È, too, received ˙Â‡Â·
that infuriated his listeners. Â‰È˜„ˆ and the nation became so angry with
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Â‰ÈÓ¯È that they threw him first into jail and then into a pit, described as
¢ÌÈÓ ÔÈ‡ ¯Â··Â¢ ®Â∫ÁÏ©.
‰Ú¯Ù removed ÛÒÂÈ from jail because of his extraordinary ability to
interpret his dream and ÛÒÂÈ then gained respect and power in ÌÈ¯ˆÓ. He
used his new power to save his family from the famine in ÔÚÎ. Â‰ÈÓ¯È, however, remained in jail until ÌÈÏ˘Â¯È was finally captured. He never earned
respect as ÛÒÂÈ did, rather he continuously lost the respect of the people.
Instead of saving Ï‡¯˘È ÌÚ, Â‰ÈÓ¯È foretold the nation’s destruction. ÛÒÂÈ and
Â‰ÈÓ¯È had similar experiences and suffered many of the same torments, but
their stories ended in opposite ways. ÛÒÂÈ ultimately saved his nation; Â‰ÈÓ¯È
saw them through their downfall.
Â‰ÈÓ¯È ¯ÙÒ describes the complete destruction of the people: ß‰ ¯·„ È‰ÈÂ¢
®·≠‡∫ÊË© ¢‰Ê‰ ÌÂ˜Ó·ÆÆÆÌÈ· ÍÏ ÂÈ‰È ‡ÏÂ ‰˘‡ ÍÏ Á˜˙ ‡ÏÆÆÆÈÏ‡. ß‰ forbade Â‰ÈÓ¯È to
marry or have children. This may be contrasted to Ï‡¯˘È È· in ÌÈ¯ˆÓ. There,
they multiplied at an unbelievable rate. Ê∫‡ ˙ÂÓ˘ says, Âˆ¯˘ÈÂ Â¯Ù Ï‡¯˘È È·Â¢
¢Ì˙Â‡ ı¯‡‰ ‡ÏÓ˙Â „‡Ó „‡Ó· ÂÓˆÚÈÂ Â·¯ÈÂ. È¢˘¯ quotes a ˘¯„Ó that states that È·
Ï‡¯˘È had six children at one time. While the generation of ÔÂ˘‡¯ ˙È· Ô·¯Á
was forced to cease multiplying, the generation of ÌÈ¯ˆÓ ˙‡ÈˆÈ could hardly
stop.
The two generations are contrasted not only at the birth of their children, but also at their deaths. The people who died in the time of the destruction of ÔÂ˘‡¯ ˙È· and the exile to Ï·· were not given proper burials:
¢ÂÈ‰È ‰Ó„‡‰ ÈÙ ÏÚ ÔÓ„Ï Â¯·˜È ‡ÏÂ Â„ÙÒÈ ‡Ï Â˙ÓÈ ÌÈ‡ÂÏÁ˙ È˙ÂÓÓ¢ ®„∫ÊË Â‰ÈÓ¯È©. So
many people died that they lined the streets and were consumed by ÛÂÚ
ÌÈÓ˘‰. Conversely, the generation of ÌÈ¯ˆÓ ˙‡ÈˆÈ was very careful about proper
burial; they carried ÛÒÂÈ’s bones in the desert for forty years from ÌÈ¯ˆÓ to ı¯‡
Ï‡¯˘È.
When speaking of the destruction of Ï‡¯˘È È·, ß‰ says, ÌÎ˙‡ È‡ È˙ÓÁÏÂ¢
¢ÆÆÆ‰ÓÁ·Â Û‡·Â ‰˜ÊÁ ÚÂ¯Ê·Â ‰ÈÂË „È· ®‰∫‡Î Â‰ÈÓ¯È©. These phrases are often associated with ‰ÏÂ‡‚, but are rarely used when discussing destruction. It is interesting, however, that when ß‰ speaks of destruction, He places „È with ‰ÈÂË
and ÚÂ¯Ê with ‰˜ÊÁ, but when He speaks of ‰ÏÂ‡‚, the words are arranged
differently, ®Â∫Â ˙ÂÓ˘ ¨‰ÈÂË ÚÂ¯Ê©.
There is another parallel between the exodus of the Jews from ÌÈ¯ˆÓ
and the descent of the Jews into ˙ÂÏ‚. In the time of Â‰ÈÓ¯È, ß‰ commanded ÌÚ
Ï‡¯˘È to leave ÌÈÏ˘Â¯È and subject themselves to the command of ¯ˆ„ÎÂ·,
yet many still hoped to fight and overcome the enemy. In response, ß‰ promised to destroy those who stayed in Ï‡¯˘È ı¯‡ and save those who submitted
to Ï·· ÍÏÓ. In the time of ÌÈ¯ˆÓ ˙‡ÈˆÈ, ß‰ wanted to bring Ï‡¯˘È È· out of ÌÈ¯ˆÓ
and into Ï‡¯˘È ı¯‡. Those who left ÌÈ¯ˆÓ were saved, while those who re82
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mained were destroyed, similar to the situation in the time of Â‰ÈÓ¯È. The
ironic difference is that in the time of Â‰ÈÓ¯È, those who remained in ı¯‡
Ï‡¯˘È were destroyed while in the time of ÌÈ¯ˆÓ ˙‡ÈˆÈ, those who left ˙ÂÏ‚ to
enter Ï‡¯˘È ı¯‡ were the ones saved.
The contrasts set up by the ‡È· reflect Ï‡¯˘È ÌÚ’s behavior. By disobeying ß‰ in the time of Â‰ÈÓ¯È, Ï‡¯˘È ÌÚ essentially showed a lack of the ‰ÂÓ‡
that was required of them as a result of being saved from ÌÈ¯ˆÓ. They lost the
message of ÌÈ¯ˆÓ ˙‡ÈˆÈ, and therefore needed to be reminded of ß‰’s presence
and His ability to save and destroy. In order to demonstrate this, ß‰ acted
upon Ï‡¯˘È ÌÚ in a way which directly opposed His saving them from ÌÈ¯ˆÓ.
When they could no longer remember ß‰’s greatness through „ÒÁ, He acted
upon them with ÔÈ„. Â‰ÈÓ¯È chose his words carefully in order to point out to
his generation that they were breaking down that which had been established at the time of ÌÈ¯ˆÓ ˙‡ÈˆÈ. Since they began to act in ways contrary to
their forefathers, ß‰ mirrored their behavior, reversing the ÌÈ„ÒÁ He performed
for the ÌÈ¯ˆÓ È‡ˆÂÈ ¯Â„.

¨ÌÈ¯ˆÓÓ È˙‡ˆ· ‰˘È ‡Ï ¯È˘ ‰˘Ó ¯È˘È Ê‡¢
Æ®·‡· ‰Ú˘˙Ï ˙ÂÈ˜© ÌÈÏ˘Â¯ÈÓ È˙‡ˆ· ‰È‰ È‰ ‰‰Â Â‰ÈÓ¯È ÔÂ˜ÈÂ
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Sarah C. Davis

IN Á¢È ˙ÂÓ˘, THE ‰¯Â˙ DESCRIBES HOW Â¯˙È, ‰˘Ó’s father-in-law, heard
news about Ï‡¯˘È È· and went to them, bringing ‰˘Ó’s wife and two sons
with him. Not long after arriving at the camp, he felt compelled to offer his
son-in-law some unsolicited advice. Â¯˙È saw ‰˘Ó sitting in judgment of the
people from morning to night and protested, øÌÚÏ ‰˘ÂÚ ‰˙‡ ¯˘‡ ‰Ê‰ ¯·„‰ ‰Ó¢
¢ø·¯Ú „Ú ¯˜· ÔÓ ÍÈÏÚ ·ˆ ÌÚ‰ ÏÎÂ Í„·Ï ·˘ÂÈ ‰˙‡ ÚÂ„Ó. Presumably, he was
bothered by the fact that the people were burdened with having to stand in
line all day waiting for a turn to ask their questions because ‰˘Ówas the only
one serving as ËÙÂ˘.
‰˘Ó responded that the people were coming to him ¢ÌÈ˜ÂÏ‡ ˘Â¯„Ï¢.
According to Ì¢·˘¯, he was explaining why no one else was qualified to do
this job with him, because he was the only one accustomed to speaking with
ß‰ in such a way that he could ask ß‰ to judge their cases. He then went on to
elaborate on what it was he was doing: the people brought him court-type
cases for his judgment, and also came to learn ÂÈ˙¯Â˙Â ß‰ È˜ÂÁ. Apparently,
‰˘Ówas saying that no one else had the ability to judge and teach Torah like
he did, because only he had the ability to ask ß‰ Himself when he didn’t
know the answer: anyone else would have to rely solely on his own knowledge and logic, without the benefit of ß‰’s confirmation that the decision
was correct. Â¯˙È, however, was still not satisfied, on the grounds that ‰˘Ó
simply could not do this job well enough on his own; he needed help, and
there must be a way to deal with smaller matters, while serving himself as a
one-man “Supreme Court”. ‰˘Ó decided to take his father-in-law’s advice;
he chose the judges and set up the system.
What is behind this exchange between ‰˘Ó and Â¯˙È? Perhaps this
debate can be understood on a deeper level as an issue of ‰¯ÂÒÓ, a question
of how ß‰ ˙¯Â˙ can and should be transmitted to Ï‡¯˘È ÌÚ on a day-to-day,
practical, continuous basis. ‰˘Ó believed that only he, of all Ï‡¯˘È È·, was
qualified to answer ˙ÂÏ‡˘ for the people, because he was the direct link with
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ß‰ ¯·„. Even if he would teach what he knew to others so they could serve as
judges and teachers, there would still be something lacking, since there was
always a chance of error in transmission or individual logic, so that it would
be impossible to determine with certainty what ß‰ wants in a given situation. Because no matter how intelligent the ÌÈËÙÂ˘ are, how carefully they
transmit exactly what they think they learned — only ‰˘Ó, with the ability
to ask ß‰ and receive a direct answer, could be sure.
Â¯˙È, on the other hand, felt that although ‰˘Ó’s way might be ideal, it
was practically impossible: one person simply could not do all this alone.
Moreover, although he didn’t mention this point outright, it is clear that
‰˘Ó would not be around forever; if he didn’t set up a (relatively) reliable
system of human transmission now, while he was still around to supervise
and get the system going, what would happen after his death? Â¯˙È maintained that there are people qualified enough to serve as the transmitters of
Torah, given that there is a necessity for some system of transmission beyond ‰˘Ó: they may not have the confirmation of direct communication
with ß‰, but they can still be ¢Úˆ· È‡Â˘ ˙Ó‡ È˘‡ ÌÈ˜Ï‡ È‡¯È ÏÈÁ È˘‡¢, which is
good enough — at least for the “small” matters. After hearing Â¯˙È’s argument, ‰˘Ó decided to follow it, immediately choosing ¢ÏÈÁ È˘‡¢ (leaving out
the rest of the qualifications suggested by Â¯˙È, implying that he’d been convinced even beyond what Â¯˙È said) to judge small matters and bring him
the difficult cases (not the “big” issues, as Â¯˙È had termed it — an important
distinction, though not within the scope of our discussion here).
Why did ‰˘Ó take Â¯˙È’s advice? In ßË ˜ÂÒÙ, Â¯˙È implied that ß‰ would
want ‰˘Ó to take his advice (¢ÍÓÚ ÌÈ˜Ï‡ È‰ÈÂÆÆÆÚÓ˘¢), and in ‚¢Î ˜ÂÒÙ he implied that his advice should only be taken upon approval from Him. Yet
there is no sign of ‰˘Ó seeking or receiving this approval before going ahead
with the plan. How does he know ß‰ wants him to follow Â¯˙È’s suggestion,
even though it will probably lead to passage of incorrect judgments as a
result of natural human error, rather than staying with his own approach,
which would ensure that all judgments would be “Torah-true”? And by extension, how do we know that our system of ‰¯ÂÒÓ, which is certainly liable
to divergence from the ˙Ó‡ of what ß‰ wants from us, is in accordance with
ß‰ ÔÂˆ¯, even though we may arrive at the wrong conclusion? What source
can be found within the Torah itself for the idea that ß‰ is more concerned
that there be a working system to transmit Torah and keep it alive among
Ï‡¯˘È ÌÚ, even at the expense of pure truth and accuracy in ‰ÎÏ‰ È˜ÒÙ?
The first issue that needs to be discussed here is whether, in fact, our
system of ‰¯ÂÒÓ is liable to error. Perhaps our tradition is flawless, so that
every ˜ÒÙ arrived at within the System is the one which would have been
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offered by ß‰ Himself, had He been consulted! However, we know that is not
the case, from sources within that very system. The most well known case is
the story of the È‡ÎÚ Ï˘ ¯Â˙, found in ∫Ë ‡ÚÈˆÓ ‡··. The ‡¯Ó‚ here tells of a
dispute between Ú˘Â‰È ß¯, who represented the majority opinion and believed
a certain oven was ‡ÓË, and ¯ÊÚÈÏ‡ ß¯, who disagreed and felt that the oven
was ¯Â‰Ë. The argument became so involved that ¯ÊÚÈÏ‡ ß¯ attempted to
prove his side by calling on God to perform miracles in his support, to the
extent that a ÏÂ˜ ˙· announced he was correct. Yet despite such clear proofs
that ¯ÊÚÈÏ‡ ß¯ was correct, they still ruled according to the majority opinion,
because, as Ú˘Â‰È ß¯ quoted in the name of ‰ÈÓ¯È ß¯, when the Torah says
¢‡È‰ ÌÈÓ˘· ‡ Ï¢ ®Ï ÌÈ¯·„©, it attests to the fact that halachic rulings depend on
the ÌÈÓÎÁ — not on a ÏÂ˜ ˙·. Since it was an established rule among the
ÌÈÓÎÁ that ‰ÎÏ‰ follows the majority, that was the decision, regardless of
what ß‰ said. It seems clear from this ‡¯Ó‚ that there certainly is a possibility
of a case where we would decide against the preferred ruling of God, even in
a case where we know it to be mistaken!
Another example of this phenomenon can be found in reference to
the famous disputes between ÏÏ‰ ˙È· and È‡Ó˘ ˙È·. The ‡¯Ó‚ in ∫‚È ÔÈ·Â¯ÈÚ
discusses why we generally follow ÏÏ‰ ˙È· over È‡Ó˘ ˙È·, even thoughÂÏ‡Â ÂÏ‡¢
¢ÌÈÈÁ ÌÈ˜Ï‡ È¯·„: because they showed respect for È‡Ó˘ ˙È· and even considered that opinion before rejecting it and offering their own. ˙ÂÙÒÂ˙ a few
pages earlier (¢ÏÂ˜ ˙· ¯Á‡Ï Ô‡Î¢ ‰¢„ ∫Â Û„) explain that really, È‡Ó˘ ˙È· were
sharper in their interpretations (i.e. closer to the correct ˜ÒÙ), which is why
the ‡¯Ó‚ has to explain why ÏÏ‰ ˙È· were worthy of having the ‰ÎÏ‰ established according to them. In fact, there is an idea among the ÌÈÏ·Â˜Ó (quoted
by ÔÈÂÊ ÛÒÂÈ ‰ÓÏ˘ ·¯ in his book ‰ÎÏ‰‰ ¯Â‡Ï, page Ë˘) that in the future, we will
follow È‡Ó˘ ˙È· instead. These sources would seem to imply that È‡Ó˘ ˙È· is
really correct, but because of some deficiency on our part (an inability to
live with the ideal ‰ÎÏ‰ ˜ÒÙ) and/or respect for the character of ÏÏ‰ ˙È·, we
follow a kind of “lesser truth” temporarily.
A third example of this idea is found in various cases throughout the
Talmud: the concept of ¢‰¯Â˙‰ ÔÓ ¯·„ ¯Â˜ÚÏ ÌÈÓÎÁ „È· ÁÎ ˘È¢. This phrase is
used by ˙ÂÙÒÂ˙ in ÊË ˙ÂÎ¯·. (¢ı¯‡‰ ˙Î¯·· Ì˙ÂÁÂ¢ ‰¢„), and the idea is found in
other places as well. For example, the ‡¯Ó‚ in ∫ˆ≠Æˆ ˙ÂÓ·È discusses a situation
in which the ÌÈÓÎÁ established a rule for ˙Â·¯˜ that involved going against
an obligation from the Torah, as well as a ‡˙ÈÈ¯· that says to violate one of
the ˙ÂÂˆÓ from the Torah. The ‡¯Ó‚ does limit this ability of Ï¢ÊÁ to decree
against a ‡˙ÈÈ¯Â‡„ ‰ÂˆÓ to cases such as ˜Á„‰ ˙Ú˘, but it still seems odd that
anyone should have this power at all. How is it possible that we would be
allowed to violate the express Word of God?!
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These examples, and others, pose a fundamental problem. How can it
be that we, the nation who claims to be constantly carrying the burden of
minute details and measurements in ‰ÎÏ‰ because we want to discover and
follow Truth, would be able to act against that Truth, justifying ourselves by
saying the Truth simply doesn’t fit within reality or that there is some other
factor overriding the application of it?! Isn’t it our goal, as Torah-observant
Jews, to prove to the world that it is possible to live the way God wants in
this world, that the Torah is always practicable, that a changing world does
not mean a changing Law?! How can we possibly say that we would, knowingly or unknowingly, rule a certain way for some humanistic reason, even
though ultimately ß‰ really wants something else?
It must be that there is another level to this explanation, that ß‰’s
purpose in giving us ‰˘Ó goes beyond simply having us follow the ˜ÒÙ He
Himself would have given — in which case it would not be a violation of
˙Ó‡ no matter which halachic ruling our system of ‰¯ÂÒÓ chooses, since in
reality that is still part of the bigger picture of what ß‰ wants. What we must
examine, then, is the question of how ß‰ does want us to determine and
follow ‰ÎÏ‰; for that, we turn to the Torah itself.
The ÌÈ˜ÂÒÙ cited most often as a source for the extent of importance
and authority given to the Rabbinic System in determining ‰ÎÏ‰ are found
in ‚È≠‰∫ÊÈ ÌÈ¯·„: ¯˘‡ ËÙÂ˘‰ Ï‡Â ÌÈÈÂÏ‰ ÌÈ‰Î‰ Ï‡ ˙‡·ÂÆÆÆËÙ˘ÓÏ ¯·„ ÍÓÓ ‡ÏÙÈ ÈÎ¢
¯˘‡ ¯·„‰ ÔÓ ¯ÂÒ˙ ‡ÏÆÆÆÍÂ¯ÂÈ ¯˘‡ ÏÎÎ ˙Â˘ÚÏ ˙¯Ó˘ÂÆÆÆÍÏ Â„È‚‰Â ˙˘¯„Â Ì‰‰ ÌÈÓÈ· ‰È‰È
¢Ï‡Ó˘Â ÔÈÓÈ ÍÏ Â„È‚È. While it is not necessarily obvious from a simple reading
of these ÌÈ˜ÂÒÙ that Ï¢ÊÁ have the extent of authority traditionally attributed
to them, there is a more basic idea which is easily evident here that helps
provide an answer to our question. It may not be clear directly from the Ë˘Ù
that, as È¢˘¯ says, we are to follow the ÌÈÓÎÁ even if they tell us something
wrong (¢ÔÈÓÈ ‡Â‰˘ Ï‡Ó˘ ÏÚÂ Ï‡Ó˘ ‡Â‰˘ ÔÈÓÈ ÏÚ ÍÏ ¯ÓÂ‡ ‡Â‰ ßÈÙ‡¢) however, what
is clear is that the Torah and its laws were given to a human body for interpretation and to be transmitted to the people through that body. This idea
is found throughout Torah: it is up to us to set up not only a system of courts
like any society would have, to deal with civil and criminal cases between
people, but also to establish a system of Torah leadership (which may involve the same body, simply with an added role), to deal with teaching and
determining judgments even in cases ÌÂ˜ÓÏ Ì„‡ ÔÈ·.
Furthermore, there is evidence that not only was the Torah put in the
hands of people, but that ß‰ arranged things that way deliberately, that this
is specifically what He wanted. After every ‰¯Â˙‰ ˙‡È¯˜, we look at the raised
‰¯Â˙ ¯ÙÒ and proclaim “This is the Torah which ‰˘Ó placed before È· Ï‡¯˘È,
on the command (lit. mouth) of ß‰, in the hand of ‰˘Ó.” ß‰ could have given
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us the entire Torah from His own “mouth”, and He could have sent ÌÈ‡È· in
every generation to clarify anything we might still not be sure of in a given
situation. In fact, we see in ËÈ ˙ÂÓ˘ that He did begin ‰¯Â˙ Ô˙Ó that way: He
revealed Himself to the entire nation and told us at least the first two commandments Himself. Why did He not continue the teaching that way, instead of teaching it to ‰˘Ó to be transmitted ¢‰˘Ó „È·¢?
Upon reading the ÌÈ˜ÂÒÙ ®ÁÈ≠ÂË∫Î©, it seems that the reason He changed
the method was because the people couldn’t handle hearing ß‰ directly. But
while that was certainly the case, we can suggest that it was not the true
reason ß‰ stopped this direct transmission: He never wanted to give the Torah that way in the first place. In Ë∫Ë ˙ÂÓ˘¨ ß‰ told ‰˘Ó: ·Ú· ÍÈÏ‡ ‡· ÈÎ‡ ‰‰¢
¢ÌÏÂÚÏ ÂÈÓ‡È Í· Ì‚Â ÍÓÚ È¯·„· ÌÚ‰ ÚÓ˘È ¯Â·Ú· ÔÚ‰. Why did ß‰ reveal Himself
to the nation directly, so that they could hear what He was saying? Because
He wanted them to believe in ‰˘Ó as His Messenger! The original goal was
for the Torah to be given to the people through ‰˘Ó, through a person: the
only reason ß‰ said even two commandments directly to Ï‡¯˘È È· was so they
would see that He was behind ‰˘Ó and would therefore trust what ‰˘Ó taught
them.
We said above that the reason ‰˘Ó thought he was the only one who
could judge the people properly was perhaps because he believed a judge
and teacher of Torah needed a direct link with ß‰ in order to answer correctly. What perhaps he didn’t understand until his conversation with Â¯˙È
was that ß‰ didn’t want him to necessarily come back and ask Him for the
correct answers to the people’s questions. Rather, He chose ‰˘Ó to serve as
the first step in a chain of human transmission of His Torah.
As Ú˘Â‰È ß¯ pointed out in the ‡¯Ó‚ in ‡ÚÈˆÓ ‡··, the Torah is not in
Heaven. If we look to the section of ÌÈ¯·„ ®„È≠‡È∫Ï© where this quote is found,
the idea becomes even more clear ˙‡ÏÙ ‡Ï ÌÂÈ‰ ÍÂˆÓ ÈÎ‡ ¯˘‡ ˙‡Ê‰ ‰ÂˆÓ‰ ÈÎ¢
¢‡È‰ ‰˜ÂÁ¯ ‡ÏÂ ÍÓÓ ‡È‰ — the commandments of ß‰ are not too difficult for us
or too far above our comprehension to follow. ÂÏ ‰ÏÚÈ ÈÓ ¯Ó‡Ï ‡È‰ ÌÈÓ˘· ‡Ï¢
¢ÆÆÆ‰˘ÚÂ ‰˙Â‡ ÂÚÓ˘ÈÂ ÂÏ ‰Á˜ÈÂ ‰ÓÈÓ˘‰ — the Torah is not in ÌÈÓ˘ or across the
sea, so far out of our league that we would need to send someone like ‰˘Ó to
get it for us, to learn what it means directly from ß‰ and then tell us what to
do. Rather, how are we supposed to know what the Torah demands of us?
¢Â˙Â˘ÚÏ Í··Ï·Â ÍÈÙ· „Â‡Ó ¯·„‰ ÍÈÏ‡ ·Â¯˜ ÈÎ¢ — ß‰ gave the Torah over to us, in
our world, so that it is close to us and belongs to our mouths and hearts: it is
we who determine the way ¢Â˙Â˘ÚÏ¢, the proper way to follow the Torah in
our world. Perhaps one day, when we are living in a different kind of world
and are inherently closer to ß‰, we will change our rulings so that a stove
which used to be unusable is now kosher, and begin to follow È‡Ó˘ ˙È· over
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ÏÏ‰ ˙È·. But that will not be because of some newfound ability to keep ‰ÎÏ‰
the way ß‰ wants us to; rather, we, as the human keepers and interpreters of
the Torah, will have changed and will therefore determine those ˙ÂÎÏ‰ differently. It is not that ß‰ wants the ‰ÎÏ‰ to be a certain way but we rule the
other way because that’s the best we can do in this world: He wants the ‰ÎÏ‰
to be whatever we determine it to be, which might be one thing now and
something entirely different in the future. Both are ß‰ ÔÂˆ¯, as long as arrived
at through the System; both can be “Truth” if properly determined as such.
Rav Aharon Lichtenstein, in a discussion of the concept of ¢‰¯Â˙ ˙Ú„¢,
quotes Robert Jackson, a former United States Supreme Court Justice, as
saying that the Supreme Court is not the final decision-maker in American
law because its members necessarily have the intelligence to make the right
decisions; rather, the decisions made by the Supreme Court are correct retroactively, because of its status as final. The same can be said, in a different
way, of our ÌÈÓÎÁ. ß‰ put the Torah in human hands, and a human system of
authority was developed — beginning with ‰˘Ó and the courts he set up —
which established Ï¢ÊÁ as the final decision-makers. Although inherent in
any human body is a possibility for “error”, because this body has been made
final, what they say is right — even if ß‰ Himself would have ruled differently had He been asked. There is, therefore, no such thing as an incorrect
halachic ruling, so long as it is arrived at through the traditional structure of
our human-based System.
We can now understand a common question asked regarding the exchange between Â¯˙È and ‰˘Ó. Why did ‰˘Ó choose ¢ÏÈÁ È˘‡¢, limiting the
qualifications required by his father-in-law’s suggestion? For the purposes of
our discussion, it is particularly significant that he left out the term È˘‡¢
¢˙Ó‡. Â¯˙È wanted to suggest that it would be possible for these judges to
arrive at Divine Truth even without the ability to consult with ß‰: they can
still be ˙Ó‡ È˘‡ by virtue of their diligence, intelligence, or some other
special quality. ‰˘Ó, however, realized that this is not possible. He still believed a system such as this would run a high risk of deviating from pure
“Truth”; however, he now agreed with Â¯˙È that it was necessary, and even
desirable, anyway. The judges would not be ˙Ó‡ È˘‡ in the sense of being
able to determine ‰ÎÏ‰ the way ß‰ Himself would rule: however, so long as
they are true ÏÈÁ È˘‡, with the strength and integrity to stay within the
structure of Torah, then what they determine will retroactively be ˙Ó‡ in a
larger sense. Their decisions will inherently be in accordance with ß‰ ÔÂˆ¯.
This brings us to yet another question: Why would ß‰ set things up this
way, so that Torah rests in the hands of mere humans, who may or may not
arrive at the best conclusions? Doesn’t He want us to follow His ˙ÂÂˆÓ with
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every last detail exactly as He originally intended? While it is impossible to
be certain of the reasons behind anything ß‰ does, perhaps we can offer a
possible explanation. According to the ˘¯„Ó in „Ó ‰·¯ ˙È˘‡¯·, ß‰ gave us
˙ÂÂˆÓ not because every detail of every action we ever do necessarily has to
be a certain way in order to maintain cosmic equilibrium, or for some other
inherent purpose, but ¢˙ÂÈ¯·‰ ˙‡ Ô‰· Û¯ˆÏ¢: so that we should be disciplined,
always acting within a structure with God at its core. If we accept this concept, it becomes clear that it is not so important whether we rule that a
given oven is ‡ÓË or ¯Â‰Ë, or whether we follow ÏÏ‰ ˙È· or È‡Ó˘ ˙È·. The
bottom line is that ß‰ wants us to maintain the structure of Torah, so that we
determine a ruling regarding every minute aspect of our lives and follow
that ruling rigorously. Living within such a structure ensures that we are
always aware of God and displays our readiness to adjust our behavior in
order to please Him. While there may be deeper meanings behind various
actions, ultimately, it is the greater concept behind the ˙ÂÂˆÓ that He desires; not necessarily the specific ˙ÂÎÏ‰ themselves. We can see this expressed
also if we read further in ∫Ë ‡ÚÈˆÓ ‡··. The ‡¯Ó‚ relates that after this incident occurred, Ô˙ ß¯ encountered ‡È·‰ Â‰ÈÏ‡ and inquired about ß‰’s reaction
to what happened. Â‰ÈÏ‡ replied that He smiled and said ¢È· ÈÂÁˆ È· ÈÂÁˆ¢,
which according to one interpretation means “My children have made me
eternal”. The true goal in our observance of ˙ÂÂˆÓ is to involve ourselves
with Torah so that ß‰ will be eternalized; whether this goal is arrived at by
declaring an oven ‡ÓË or ¯Â‰Ë is virtually irrelevant on the larger scale, so
long as we reach our decision in accordance with the traditional structure
and System of Torah, and so long as we follow to the letter whatever decision has been reached.

91

ÂÈ‰˙ ÌÈ˘„˜
Nina Hochman

ÌÈ˘„˜ ˙˘¯Ù OPENS WITH an ambiguous statement: È· ˙„Ú ÏÎ Ï‡ ¯·„¢
¢ÌÎÈ˜Ï‡ ß‰ È‡ ˘Â„˜ ÈÎ ÂÈ‰˙ ÌÈ˘„˜ Ì‰Ï‡ ˙¯Ó‡Â Ï‡¯˘È ®·∫ËÈ ‡¯˜ÈÂ©. The phrase
¢ÂÈ‰˙ ÌÈ˘„˜¢ can be translated in two different ways; it is either a command
(i.e. “you shall be holy”), or it is a consequence, a mere fact (i.e. “you will be
holy”). In either case it is clear that È¢· ultimately have no choice; in some
way, they must be holy. In Â∫ËÈ ˙ÂÓ˘, È¢· is called a ¢˘Â„˜ ÈÂ‚Â ÌÈ‰ÂÎ ˙ÎÏÓÓ¢.
Holiness is found within every Jew because within every ‰Ó˘ lies the ‰˘Â„˜
of ß‰. ¢Â˙ÂÓ„Î ÂÈÓÏˆ· Ì„‡ ‰˘Ú¢ ®ÂÎ∫‡ ˙È˘‡¯·©. All people were created in God’s
image and are expected to conduct their daily lives with that in mind. (R’
Hirsch)
Understanding that we are commanded to be “holy” is relatively simple. The ÌÈ˘¯ÙÓ struggle, however, with much more difficult questions —
how to define and achieve that holiness. In order to address these issues, it
is necessary to first understand the ˜ÂÒÙ more deeply.
What does ¢ÂÈ‰˙ ÌÈ˘„˜¢ actually command? È¢˘¯ says that it means to
be ˙ÂÈ¯Ú‰ ÔÓ ÌÈ˘Â¯Ù, separating from immoral acts. È¢˘¯ quotes ‰∫„Î ‰·¯ ‡¯˜ÈÂ
which matches up each of the ˙Â¯·„‰ ˙¯˘Ú to ÌÈ˜ÂÒÙ in this ˜¯Ù. Each has a
parallel except for Û‡˙ ‡Ï, the prohibition of adultery. Therefore, È¢˘¯
says, ¢ÂÈ‰˙ ÌÈ˘„˜¢ must be dealing with separating from ˙ÂÈ¯Ú and thus it
corresponds to Û‡˙ ‡Ï. È¢˘¯ supports his addition to the ˘¯„Ó by quoting
ÌÈ˜ÂÒÙ which connect ‰˘Â„˜ and ˙ÂÈ¯Ú:
¢ Â È ˜ Ï ‡ Ï ‡ Â ‰ ˘ Â „ ˜ È Î Æ Æ Æ ‰Ï Ï Á Â ‰ Â Ê ‰˘ ‡ ¢ ® Ê ∫ ‡ Î ‡ ¯ ˜ È Â ©
¢Â˘„˜Ó ß‰ È‡ ÈÎ ÂÈÓÚ· ÂÚ¯Ê ÏÏÁÈ ‡ÏÂ¢ ®ÂË∫‡Î ‡¯˜ÈÂ©
¢‰Â¯Ú ¯˘· ˙ÂÒÎÏÆÆÆÌ˙‡ ˙˘„˜Â Ì„È ˙‡ ˙‡ÏÓÂÆÆÆ¢ ®·Ó≠‡Ó∫ÁÎ ˙ÂÓ˘©.
It is interesting to note that a ‰ÂÊ, a prostitute, is also called a ‰˘È„˜;
this use of the root Æ˘Æ„Æ˜ reveals euphemistically the connection between
‰Â¯Ú and ‰˘Â„˜. Ï¢ÁÓ¯ in ÌÈ¯˘È ˙ÏÈÒÓ supports È¢˘¯ and says that one should
separate himself in order to stay away from ˙Â¯È·Ú.
Ô¢·Ó¯, too, interprets ¢ÂÈ‰˙ ÌÈ˘„˜¢ as a separation. Unlike È¢˘¯, though,
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Ô¢·Ó¯ does limit the command to ˙ÂÈ ¯Ú; he warns against becoming a
¢‰¯Â˙‰ ˙Â˘¯· Ï·¢ — a person who follows the letter of the law but ignores
its spirit. Ô¢·Ó¯ questions È¢˘¯’s definition of ÂÈ‰˙ ÌÈ˘„˜ as separation from
˙ÂÈ¯Ú because the ÌÈ¯ÂÒÈ‡ of ˙ÂÈ¯Ú were discussed in the preceding ‰˘¯Ù. Therefore, the Ô¢·Ó¯ says, this ˜ÂÒÙ must be referring to something more general.
ßÎ Û„ ˙ÂÓ·È states ¢ÍÏ ¯˙ÂÓ· ÍÓˆÚ ˘„˜¢: achieve holiness in the realm of that
which is permitted to you. Ô¢·Ó¯ says the ‰¯Â˙ permits sexual relations, eating meat, and drinking wine, but there are boundaries and limits to all pleasures in this world. ÂÈ‰˙ ÌÈ˘„˜ is a warning to be sufficiently separate so as not
to become gluttons within these permitted pleasures. This understanding of
the word ˘Â„˜ is seen in relation to a ¯ÈÊ, who is called ˘Â„˜ when he separates from certain pleasures.
Â¯ÂÙÒ defines ÂÈ‰˙ ÌÈ˘„˜ as a command to emulate God. He cites a ˜ÂÒÙ
in ß‡ ˜¯Ù of ˙È˘‡¯·: ¢Â˙ÂÓ„Î ÂÈÓÏˆ· Ì„‡ ‰˘Ú¢ — because man was created in
God’s image, he is expected to attempt to emulate His ways. One emulates
God, according to Â¯ÂÙÒ, by observing His ˙ÂÂˆÓ.
This ˙˜ÂÏÁÓ between Ô¢·Ó¯, È¢˘¯, and Â¯ÂÙÒ is the key to understanding
this entire topic. In fact, we shall demonstrate that there is really no ˙˜ÂÏÁÓ
at all; all three ÌÈ˘¯Ù are actually expressing different means towards one
goal. Before these ÌÈ˘Â¯ÈÙ can be understood on a higher level, though, it is
necessary to first address other issues that arise with an in-depth analysis of
this ˜¯Ù.
·∫ËÈ ˜ÂÒÙ states: ¢ÌÎÈ˜Ï‡ ß‰ È‡ ˘Â„˜ ÈÎ ÂÈ‰˙ ÌÈ˘„˜¢. A more grammatically
correct phrasing would have been ¢˘Â„˜ È‡ ÈÎ¢. One does not say È‡ ÏÂ„‚,
rather ÏÂ„‚ È‡. Why deviate from standard sentence structure in this ˜ÂÒÙ?
ß· ˜ÂÒÙ concludes with the phrase ¢ÌÎÈ˜Ï‡ ß‰ È‡¢, used here for the first
of many times throughout the ˜¯Ù. At the end of ·¢È ˜ÂÒÙ the phrase ¢ß‰ È‡¢ is
also stated for the first of many times in this ˜¯Ù. Each of these phrases is
repeated eight times throughout the ˜¯Ù. Two other phrases, ¢Â¯Ó˘˙ È˙˙·˘ ˙‡¢
and ¢ËÙ˘Ó· ÏÂÚ Â˘Ú˙ ‡Ï¢, also appear twice each in this ˜¯Ù. Why is there so
much repetition?
R’ Hirsch answers why the first ˜ÂÒÙ says ¢È‡ ˘Â„˜ ÈÎ¢ instead of È‡ ÈÎ
˘Â„˜. He says that within the phrase ¢È‡ ˘Â„˜ ÈÎ¢ lies the source of our ability
to achieve ‰˘Â„˜. The phrase should be read as one unit: ¢ÌÎÈ˜Ï‡ ß‰ È‡ ˘Â„˜ ÈÎ¢.
‰˘Â„˜ is the essence of ¢ß‰ È‡¢, ¢ÌÎÈ˜Ï‡¢ is the One who provides the strength
and ability to achieve ‰˘Â„˜. This ˜ÂÒÙ calls attention to the fact that everything comes from ß‰ and that everything He provides is really a gift that
must be used properly. R’ Hirsch adds that ÌÈ˘„˜, when referring to È¢·, is
spelled ¯ÒÁ — without the ¢Â¢, and È‡ ˘Â„˜ ÈÎ, referring to ß‰, is written ‡ÏÓ —
with the ¢Â¢. Since È¢· can never reach the same level of ‰˘Â„˜, the word
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ÌÈ˘„˜ is written ¯ÒÁ to point out the gap between È¢· and ‰¢·˜‰.
A Jew’s goal is to reach a superior level of ‰˘Â„˜, which the ˘¯„Ó learns
from the phrases ÌÎÈ˜Ï‡ ß‰ È‡ and ß‰ È‡. Each of these phrases is repeated
eight times throughout this ˜¯Ù; eight signifies a level that is Ú·Ë‰ ÔÓ ‰ÏÚÓÏ,
superceding the laws of nature. Because these phrases appear at the end of
each commandment, they serve as reminders that Jews should be emulating
ß‰ as they follow His laws, as Â¯ÂÙÒ explained in his definition of ÂÈ‰˙ ÌÈ˘„˜.
R’ Hirsch says that Jews are called ß‰’s people, the ‰ÏÂ‚Ò ÌÚ. The holiness of
His Name depends on the way a Jew conducts himself: his manners, morals,
and general way of life. ¢ÍÏÓÏ ‰˜ÁÓ ˙ÂÈ‰Ï ‰ÈÏÚ ‰ÓÂ ÍÏÓÏ ‡ÈÏÓÙ ¯ÓÂ‡ ÏÂ‡˘ ‡·‡¢
®ÌÈ‰ÂÎ ˙¯Â˙©— the surroundings of a king have to be stamped with the mannners of the king. This idea also follows Â¯ÂÙÒ’s interpretation of the ˜¯Ù.
È¢˘¯ disagrees with this approach, preferring to explain the phrases
¢ß‰ È‡¢ and ¢ÌÎÈ˜Ï‡ ß‰ È‡¢ as being reminders that ß‰ is always present, watching each person’s actions and knowing everyone’s thoughts. In ßÂ ˙ÂÓ˘, when
these phrases appear for the first time in the ‰¯Â˙, È¢˘¯ says that they serve as
reminders. There however, unlike in ‡¯˜ÈÂ, they suggest that ß‰ is faithful to
punish those deserving punishment and to reward those deserving reward.
È¢˘¯’s two definitions are complementary. ß‰’s knowledge of each person’s
actions and thoughts allows him to mete out punishment and reward justly.
The second, third, and fourth ÌÈ˜ÂÒÙ all end with ¢ÌÎÈ˜Ï‡ ß‰ È‡¢. These
ÌÈ˜ÂÒÙ deal with aspects of daily life: Ì‡Â ·‡ „Â·Î, and ˙·˘ ˙¯ÈÓ˘. This shows
that it is incumbent upon every Jew to incorporate ‰˘Â„˜ into his daily life.
One final purpose of the phrase ¢ÌÎÈ˜Ï‡ ß‰ È‡¢ is to teach that ß‰ is the
God of Jews at all levels and at all times. This is derived from the fact that
¢ÌÎÈ˜Ï‡ ß‰ È‡¢ follows the words ¢Â˘Ú˙ ‡Ï ‰ÒÎÓ È‰Ï‡Â¢ at the end of ß„ ˜ÂÒÙ. He
is the God of those who keep His commandments — ¢Â‡¯˙ ÂÈ·‡Â ÂÓ‡ ˘È‡¢ —
and even God of those who abandon their relationship with Him and shirk
the responsibility of the ˙ÂˆÓ — ¢Â˘Ú˙ ‡Ï ‰ÒÎÓ È‰Ï‡Â¢.
The remaining question also deals with repetition. ¢Â¯Ó˘˙ È˙˙·˘ ˙‡¢
and ¢ËÙ˘ÓÂ ÏÂÚ Â˘Ú˙ ‡Ï¢ are each stated twice. The ¢Â¯Ó˘˙ È˙˙·˘ ˙‡¢ in ß‚ ˜ÂÒÙ
teaches that keeping ˙·˘ overrides the ‰ÂˆÓ of honoring one’s parents
®È¢˘¯©. The fact that it repeats in ßÏ ˜ÂÒÙ teaches the ¯ÂÒÈ‡ of doing the ˙ÂÎ‡ÏÓ
of the ˘„˜Ó on ˙·˘ ®È¢˘¯©. The ¢ËÙ˘Ó· ÏÂÚ Â˘Ú˙ ‡Ï¢ in ÂË ˜ÒÂÙ refers to judging
righteously with regard to law. The repetition in ‰Ï ˜ÂÒÙ refers to judging
righteously with regard to weighing and measuring. While the repetition of
¢Â¯Ó˘˙ È˙Â˙·˘ ˙‡¢ emphasizes ÌÂ˜ÓÏ Ì„‡ ÔÈ· ˙ÂˆÓ, the repetition of Â˘Ú˙ ‡Ï¢
¢ËÙ˘Ó· ÏÂÚ emphasizes Â¯È·ÁÏ Ì„‡ ÔÈ· ˙ÂˆÓ. This further explains why this ˜¯Ù
was said Ï‰˜‰·; it was important for everyone to acquire the necessary tools
required to lead a life of ‰˘Â„˜.
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In ß· ˜ÂÒÙ, the ÌÈ˘¯ÙÓ derive from the words ¢È¢· ˙„Ú ÏÎ Ï‡ ¯·„¢ that
ËÈ ˜¯Ù was said Ï‰˜‰·. There is only one other time in the ‰¯Â˙ where this
ÔÂ˘Ï is used: in ‚∫·È ˙ÂÓ˘ where the ‰¯Â˙ discusses ÁÒÙ Ô·¯˜. What do ÌÈ˘„˜
ÂÈ‰˙ and ÁÒÙ Ô·¯˜ have in common? These two issues apply to all of È¢·: men,
women, and children. They all heard these commandments together, directly from ‰˘Ó, so that no one could later question these important ˙ÂˆÓ
(R’ Hirsch). È¢˘¯ comments that this ˜¯Ù is said Ï‰˜‰· because a majority of
the ‰¯Â˙ depends on it. Whichever approach is correct, both È¢˘¯ and R’
Hirsch emphasize that the commandments given in these ÌÈ˜¯Ù, ÁÒÙ Ô·¯˜
and ÂÈ‰˙ ÌÈ˘„˜, are integral to Jewish life.
È¢˘¯’s assertion that “a majority of the ‰¯Â˙ depends on it”, however, is
dubious. Of 613 ˙ÂˆÓ, only 51 appear in ÌÈ˘„˜ ˙˘¯Ù — certainly not a majority! What, then, does È¢˘¯ mean when he says ÔÈÈÂÏ˙ ‰¯Â˙‰ ÈÙÂ‚ ·Â¯˘ ÈÙÓ¢
¢‰·? R’ Moshe Feinstein suggests that ¢‰· ÔÈÈÂÏ˙¢ is not a reference to the ˜¯Ù,
rather to the ÈÂÈˆ of ÂÈ‰˙ ÌÈ˘„˜. È¢˘¯ now makes sense; a majority of the ‰¯Â˙ is
dependent on being ˘Â„˜. This explanation is also consistent with Â¯ÂÙÒ’s
approach to ÂÈ‰˙ ÌÈ˘„˜.
Most of the resolutions to the problems that arise in this ˜¯Ù are compatible with Â¯ÂÙÒ’s definition of ÂÈ‰˙ ÌÈ˘„˜, which is that it is a command to
emulate ß‰ by following His ˙ÂˆÓ. A deeper examination of Ô¢·Ó¯ and È¢˘¯
reveals that they, too, agree with Â¯ÂÙÒ.
Ô¢·Ó¯ in Â∫ËÈ ˙ÂÓ˘ comments on the words ¢˘Â„˜ ÈÂ‚Â ÌÈ‰ÂÎ ˙ÎÏÓÓ¢. He
explains ¢˘Â„˜ ÈÂ‚¢ as being a nation that cleaves to ß‰ and then says, ÂÓÎ¢
¢ÂÈ‰˙ ÌÈ˘„˜ ¯Ó‡˘. Because Ô¢·Ó¯ connects the two concepts, it is clear that he
really does feel that in order to be close to ß‰, one must be ˘Â„˜, and in turn,
those who are ˘Â„˜ are close to ß‰.
‰È¯‡ ¯Â‚, like Ï¢ÁÓ¯, says that separation from ˙ÂÈ¯Ú means staying away
from the ˙Â¯È·Ú enumerated in this parsha. This implies that strict adherence to the laws of ¢ÂÈ‰˙ ÌÈ˘„˜¢ (as detailed in ËÈ ˜¯Ù) is required in order to
be ¢˙ÂÈ¯Ú‰ ÔÓ ÌÈ˘Â¯Ù¢ — as È¢˘¯ defined ÂÈ‰˙ ÌÈ˘„˜. This is a cycle; the ˙ÂˆÓ of
this ˜¯Ù help one to be ˙ÂÈ¯Ú‰ ÔÓ ˘Â¯Ù which in turn leads him to be ˘Â„˜ and
close to ß‰.
Thus, È¢˘¯ and Ô¢·Ó¯’s definitions of ¢ÂÈ‰˙ ÌÈ˘„˜¢ are not really different. ˙Â˘È¯Ù, of any kind, whether from ˙ÂÈ¯Ú or from ‰¯Â˙‰ ˙Â˘¯· ˙ÂÏ·, leads
to ‰˘Â„˜. This separation from “bad” places a greater emphasis on observing
the ˙ÂˆÓ and learning to love ß‰, all while achieving this level of ‰˘Â„˜.
Essentially, this is what Â¯ÂÙÒ was saying. Emulating ß‰ can only come from
keeping ˙ÂˆÓ, and man can only keep the ˙ÂˆÓ after he has separated himself
from ˙Â¯È·Ú.
The ‡¯Ó‚ ®∫Î ‰¯Ê ‰„Â·Ú© says: È„ÈÏ ‰‡È·Ó ˙Â˘È¯ÙÆÆÆ¯È‡È Ô· ÒÁÈÙ ß¯ ¯Ó‡¢
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¢‰˘Â„˜ È„ÈÏ ‰‡È·Ó ‡ËÁ ˙‡¯ÈÆÆÆ‰¯‰Ë. ˙Â˘È¯Ù is a step towards ‰˘Â„˜ and ultimately, as the ‡¯Ó‚ continues, ¢˘„Â˜‰ ÁÂ¯ È„ÈÏ ‰‡È·Ó ‰˘Â„˜¢. ‰˘Â„˜ leads to
development of a closer connection to ‰¢·˜‰.
Clearly, the only way the command of ÂÈ‰˙ ÌÈ˘„˜ can be achieved is
through a process which begins by realizing what is immoral and gluttonous. Once a person understands this, he can separate himself from it and
reach closeness with ß‰. This process is a fundamental part of living as a Jew
and therefore necessary for each individual to hear. This allowed each person, on his own level, to take the first step on his individual ladder of following ˙ÂˆÓ, and eventually reach the ultimate goal of closeness to ß‰.
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