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m 3 ow — The “Fourth ax?”

Yehudit Lerner

ALTHOUGH THE LINEAGE of the Jewish people is generally traced back
to 3K on1aK, there is one individual in 790 who preceded him in the role of
ancestor. M 13 Oy, although not counted as one of our three max, is the
original forebear of bx v wy, who even today are frequently referred to
amongst other nations as “Semites”.

Who was o, that he merited this fathering of a nation? The Torah
itself tells us certain things about ow and his life. 1n, however, refer to ow in
other contexts as well, such as the idea of 13v ow nw and the identifica-
tion of oy with thy THn PT¥ 951, A close study of the oo that discuss ow
will give us insight into his character and shed light on his role as viewed by
.

The first time that ow is mentioned is 3%:n wx13, when the Torah
records the names of the children of m. This is the opening p1o® of a new
w70 in the Torah, which indicates the beginning of a new topic. Instead of
telling about the lives of my »3, however, the following oo describe the
sins of the "mnoxn »3” and the "o oy

1713 WK DD W) O PN TN MW 1D TTKN NN NK ORI KT
(32)

yani explains that the sin of the mnbxn »3 went beyond their physical
attraction to beautiful women. He says they went as far as forcing these women
into marriage, and even chose “wives” for themselves who were already
married. The sin of the o) was also related to npy "), according to
12 137 AWKI3: OH0) 0NN AKX IKOHYY OV 0 1D THYN NK 1DONY — 090y’
"o mna . Although it is unclear whether or not ow and his brothers actu-
ally took part in these sins, the juxtaposition of their birth with these mpoo
seems to indicate that they were at least influenced by their surroundings.

As a result of the mass corruption in the land, God decided to destroy
all of his creations. Only ny is described as (n:) 7 »»wa 10 Kyp”, implying that
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the children of ny did not find favor in the eyes of God. Similarly, the begin-
ning of M NwIo states: "PTY WX MY ,M MT7N nOXK”. To explain why ny’s children
are not mentioned immediately following the words »ny mT5n mox?, the nmn
pYw (37p M Nw1o) answers that while My himself was a p'7¥, he was unable to
transmit this trait to his children. The xmmn w110 (N M ,)w), however, gives
an opposite explanation for the repetition of the word ny: my moYo nw Y.
1N PYTY 13 aw M.

The ambiguity of the nature of ow and his brothers is also reflected in
the comment of 'an1 (p7y Wk 177), who gives two possibilities as to why the
my »3 were saved from the %1an. They were either spared, he says, only in the
merit of their righteous father m, or they too were also 7y and merited
salvation on their own accord. The dual and contrasting nature that »n
attribute to ow and his brothers hints to the possibility that they were in fact
both mp7y and wyw1. As the story of the 913p unfolds, however, it becomes
clear that the ny 23 were not people who vacillated between righteousness
and corruption. The difference between their contradictory characteristics
is rather the difference between two different eras of their lives.

Before God commanded n» to build a na'n in preparation for the flood,
the Torah describes the horrific state of the world. These mppo are once
again preceded by the names of ny »3, a repetition that can be understood as
suggesting that they were involved in the same activities. 2-x' 11 D de-
scribe the land in its pre-51an era and God’s disapproval of the people:

M YINN DK DAY-K KN .00 YIKA KD0m ©nd-Kn HOH YIKD INpm
YK DY 1277 AKX Twa Do nwn 00 Annw)

While the sin of the %ann M7 is clearly stated as being onn, a type of
robbery, there is also a large emphasis on their sin of "nnw’. The literal trans-
lation of this sin is perversion or corruption, and it is frequently used in the
context of sexual misconduct. For example, X, the son of nmim who was
forced to marry Inn in order to bear children for his deceased brother, was
killed because of his sin described as (0:n> wKI3) NYIK NNw). »w7 explains
that 1x behaved in this specific manner during his intimacy with “pn in
order to prevent her from becoming pregnant. The word nnw is also used to
describe the various sins of X7 »3 during the S Kvn: "oV 1MW 5 77 75
(:35 mow). In addition to their primary crime of 7t nMay, the nation was
also guilty there of nry " (see pry> M7 w7 1:35 MdY).

Here too, the sins of the :1apn 17 — which the ny %3 may have partici-
pated in — included m»v 153, a sin that was already made widespread by the
R »3. The commandment for ny to build a nan further supports the view
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of o1 that op and his brothers were counted amongst the wyw~ before the
913p. Although his children were saved along with him, only n received the
"y to save himself. 7 p10D states, »101 ¥» NN T9 Ny’ emphasizing the
word 797, for you. n» p1oo similarly promises only ny that God will establish a
13 with him, *JnK 213 nx mopny, despite the fact that all of his children
were entering the nan.
"M MK explains an interesting nuance in the Y21 AnK X3 M35 1 0K

(K:t PIDD) "1 NT3 1Y PYT¥ PRI TNK 20 Nann 9K 713 . The reiteration of the
fact that ny was a 7y, he says, may be intended to exclude his children from
the category of wp7y. Perhaps this is what compels w1 to comment on n:,

WM T30 DWINA — "TAK TH3 W1 TNYK Y3 AAK 10N DK NK3Y
NN WHNYNI 1IOKIW KD T

The listing of the men and women separately, says »1, indicates an obliga-
tory prohibition for ny’s family while in the na'n. Because of the widespread
mw 1o that existed before the Man, and the possibility that ow and his
brothers partook in this sin, their time spent in the n2’n needed to become a
npn for this xon. In order to do complete nawn for their sins, the my w3 had to
first abstain from any acts of intimacy.

Although there is no clear account about what went on in the nan
during the forty days of the flood, 5tn look at the oo that describe the end
of the ,1p to attempt to discern whether or not my and his sons kept true to
their obligations while in the nan. After God wiped out the mMann =17, the
Torah states: (x:M) "NanNa WK WK DN AKX AR DD AKY M DK DH-K 1007
Based upon the omission of ow, on, and no from the list of people and ani-
mals that God remembered, it is possible to conjecture that they indeed were
unable to abstain as required from physical activity in the n3'n, and therefore
did not merit being remembered by God on their own account. The now
@pon confirms this assumption in relation to on, based on later »poo which
give a negative portrayal of him: "...nana w1 kvNw 95 NxLY. ow and no, by
way of contrast, were in fact able to refrain from intimacy, thereby doing
nawn for any previous sins or influences related to mmw ",

In spite of on’s possible laxity regarding this prohibition, they seem to
all be treated equally upon their return from the na:n. While the men and
women were mentioned separately when they were commanded to enter the
AN (M —>T)3 0 TNPKY T2 ANK 1307 DK 1K), upon being told to leave
they are listed together: (0:n) "TAK 703 Mw» 793 JTIWKY NNK N3N0 0D KY”. P
explains that at this point they were once again permitted to partake in wmnwn
nonn, after the ppn for their xon had already successfully taken place.
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After the transition from w1 to @p»1y occurred in the nan, the my »a
now merited to be blessed along with their father. One of the missions given
to ow and his brothers was to repopulate the land through "3 179", The
91T w170 uses this to explain why in m:n moo when relating that ny and his
family actually left the na'n, the men and women are listed separately again,
despite their having already been granted permission to partake in wown
noon. He says that they continued to abstain from any physical activity until
God commanded them how and for what purpose they were permitted to
behave with their wives.

Following the n513 to multiply and the commandments that followed,
God spoke to ny’s children (together with their father) for the first time (n:v).
While x7tv 1ax and nT)x w1Tp view this as an indicator that ow, on and n»
were on the level of mx13), 7an1 is of the opinion that God only spoke to »3
m through the merit of their father. Perhaps the a1 is focusing on the xvn
of on while in the nan, or the influences of nrw "5 to which all three
brothers had been exposed before the %1ap, despite any )p’n which may have
taken place in the nan.

The subsequent opoo, however, provide a basis to the positive por-
trayal of m »3 in X 1ax and the w77, Whereas before the %1an God only
promised to make a m13 with ny (m), there is now a clear emphasis on the
fact that the n12 was to be with the sons of ny as well. The phrase nx smpmv
»moNK 113 in the plural form is repeated several times in various ways. The
repetition of the names ow, on, and no in m:v and the seemingly superfluous
description of them as "nann 1 wxy» also stresses the point that they now
merited inclusion in the 13, as a result of the nawn they practiced in the
namn.

Not all of ny’s children, however, remained @p»7y. The ultimate test of
n31wn is not merely abstention and separation from xvn, but rather behaving
in an appropriate way when put into the same situation again ms5n ,07an7)
(x:3 nawn. The first to stumble once the %1an had ended was on: »ax on kv
(32:0) PAK WY T PIK Y 1K W12, In i Kp», a0 comments on the words
"nmaY nx k7 that the root word X3 can also be used as nx'a pwH or nwd
. Indeed, »v1, quoting the na7 w1Tv, suggests that on actually raped his
father.

Although on told his brothers about the nakedness of ny and his own
MY 1o, op and nNo were able to withstand the xvn. They instead chose to
cover their father with a form of clothing, and they took extra precautions
not to look directly at my. This action of ow and no» was clearly their final
nawn for any previous sins, and clearly separated them from on. Why is it
then that only ow was chosen to have b7 oy descended from him and that
he received a better reward than his brother did?
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A careful understanding of this episode will reveal the personality of
ow and his mission for the future. y2:b P1Po states: WM MOLWYN K NON TOY NP
MIKT KD ORIV TNK 199 omw oow Sy, Although both oy and no
played a part in covering m, the word "np»” is written in singular form. Be-
cause Dy is mentioned first, w7 explains that ow was the one who took the
initiative in this my», and he therefore merited a greater reward: ow bp T
PIPYY D OLH 1310 TOH NOM NN MYNI YOKY.

The "myy Sp nov” which ow’s descendants were to receive is a refer-
ence to the "My, prefaced with the ny1n 0, which ow placed on his father.
Although this provides the technical basis for why the myy S v was
chosen as the reward, the remainder of the pioo gives it further meaning.
The repetition of the fact that ow walked backwards, "n»anx’, and the seem-
ingly unnecessary mentioning of the fact that he didn’t see his father’s na-
kedness, hints to the very essence of ow’s character. After having been so
influenced by the nry ") before the HMap, and then undergoing a nawn
process while in the n2'n, ow’s whole being became focused on the trait of
modesty. The 7 > explains that the myy bw v was given to ow in rela-
tion to this trait. The Torah states about myy: K oK™ nyy> §ob mwny
D9t ONK TR T2PY MINK) 02339 0K 1MAN K1 OAK TP T myn 52 1K §aon
(9 72703) "o InK. The purpose of 'y is to guard the wearer from practicing
my and nry ).

The odw nnn (Sp m nwao) further comments that when 37 and
waK, the sons of nnK, were punished for the nt wx which they brought,
only their bodies were burnt, yet their clothes remained fully intact. This
was in the merit of their ancestor ow, who passed on the 17 of mvuy to his
descendants. The modesty of ny 13 ow is a character trait that lay at the core
of his being and which played an essential part in his future role.

Besides the personality of ow, the reaction of n to his sons’ behavior
also hints to ow’s mission in subsequent time periods. When n realized what

his children had done, he said:

TN T DK 10N NOD TH-K 1D anD TIY w0 N Ow nH-K 1 T3
(19-12:0) 0D T3V WD

God is referred to in these Do as specifically the God of ow, indicating
that ow was the representative of God. »1 says that the n>11 given here to
o actually refers to DX o, his descendants. wnon 'now explains that this
interpretation is compelled by the repetition of the phrase 715 T3 w5 .
The word "1 is written in the plural form, conveying the idea that jv5 will
serve “them”, the y71 of ow.

The focus on ow’s descendants reflects his previous mission of 1311797,
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as does the emphasis on ow’s children in subsequent wpwo. Although the
descendants of on and no are also listed, the children of ow are mentioned
two different times. After each child is named, the phrase "nya o3 Tov is
repeated, a sign of the fact that ow fulfilled his obligation to repopulate the
land. In addition to the promise that ow »3 would be served by nations de-
scended from on, n also blessed ow with the dwelling of the nyow in his tents
— O HAK3 oW, N0 explains that this refers to the mwTo N3 of oy,
where he would be able to teach his descendants. »190 makes a similar
comment on K: where o is referred to as”712v 1255 aK: THHPI 1IN A 1D O) OY”
7aK KIP AT ToDPA WK 3 13w 3 Y5 . The well-known w110 about nanw»
121 Ow now begin to make sense. One of the focal points of ow’s role was his
obligation to teach his descendents and be a representative of God.

Although there is an apparent explanation as to where the idea of
720 Op N2 comes from, we must still clarify the reason it remains hidden
in the w170, as opposed to being mentioned explicitly in the text. As was
previously mentioned, one of ow’s basic personality traits was his modesty.
This can perhaps explain why he never appears explicitly in the text of later
narratives, despite the fact that (according to the w17p) he played a vital role
in some of them. Even when ow had an encounter with wax onnax which is
recorded in the Torah, it is only through %1n’s explanation (that p7y *55p is
really ow) that this is understood. ow’s nawn for his connections to N ")
remained complete — he maintained his modesty throughout his life.

This aspect of op also sheds light on the specific places where >
mention O in connection with later narratives. op is the epitome of a b3
nawn, a person who was successfully able to make a smooth and stable tran-
sition from one part of his life to another. Each time that »1n refer to ow in
the w17p, his role is to teach his descendents, at key transition points in their
lives, the lessons of a nawn Sva and the meaning of real change.

The first time ow is mentioned in connection with on7ax is through
the appearance of pTy *55p in the middle of on1ax’s war against the four
kings. on1ax had just defeated the world power at the time, and ow was there
to help him realize that his success was from God. He told oniax: 1mar
(2:T) T3 TIY P TWK Y S-K. 013K subsequently refused to accept any
payment from mT0 T9p, lest anyone think that his wealth or strength come
from any being other than God.

Besides the story of the war, ow also prepared oniax for his transition
into the immediately following @nan ya m13. There may also be another
factor that compels >1n to say that pTy '25» is really my 13 ow. One of ow’s
apparent M7 is the 1125 he gave his father and the extra precaution he took
not to look at M while covering him. Here, too, p7y '25p gave a great amount
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of T3> to wax on1ax, through serving him wine and bread. p7y 'o5p is also
described in m:1 as "o -K5 1107, a representative of God. This reflects ow’s
representation of God and explains why the possessive form is used by the
phrase "ow "nH-X”.

Although ow appears most clearly in his encounter with onnax, he
plays an equally significant role through his teachings in 73 ow nw. The
three most well known places where 7201 bw N2 is mentioned are in rela-
tion to pry?, 1pa7, and 3pw. Following pry» nmpy, 35 p1oy states onIax 3w
1) 5X. The omission of pny’ from this p1oo leads>1n to question the wherea-
bouts of pny:. (x»:12) N37 MwKI3 explains that pny» went to learn Torah from
op. pnyY’s entire life was changed through the n7py, when he became, in the
words of 91, an "npn n9w”. His whole being now needed to exist to serve
God. At this focal transition point in his life, pny’ needed to learn from his
ancestor 0w, who had much experience in this area.

After npaa experienced trouble with her pregnancy, the Torah
(32:n5 rwx1a) describes her attempts to “seek God”: »n nx w1175 onr. The
(1t 1D T'T) MYPY VP comments that P71 went to the waTn ma of ow. It
was the role of ow to represent God and help npa1 deal with the change in
her life, as well as to prepare her for the transition into being an Y873 ox.

The third and most well known place where 73 ow naw is men-
tioned is when 3py» was running away from 1wy to the house of 1a5. This is
perhaps the biggest transition of all, since it involved leaving bk yIK, as
well as going to a place where no Torah was to be found. Perhaps this ex-
plains why 11 in the %70 7170 on the words (:n2) 7apw» k¥ explain that
apw studied with ow for fourteen complete years. oy was not only a repre-
sentative of God, he was also the master of making successful changes and
instilling these lessons into his descendants.

Although ny 13 ow is not included among the three max, his role and
influence on X7 oY can be viewed as equally important. His early involve-
ment with, or at least connections to 7y " allowed him to undergo a
thorough cleansing process of nawn in the nan. It also resulted in his high
levels of modesty and his 7135 for others. ow not only succeeded in repopulating
the land after the 1an, he was also able to pass on his teachings to his de-
scendents through his nw. The max looked to oy as a teacher and role
model. We too must take to heart the lessons and examples set forth to us by
our ancestor, M) 13 OY.
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Fathers and Sons:
An Analysis of the Personalities of the owaw

Arielle Fenigstein

THROUGHOUT THE GLORIOUS triumphs and devastating pitfalls in
the history of 5k oy, the Jews have always remained dedicated to their
heritage and prepared to face the uncertain future. Perhaps this tenacity in
the face of hardships springs from the numerous trials 7 13 confronted
in the past, or possibly, their firmness reflects the lessons they have learned
from their ancestors in 71 and throughout Jewish history. At the forefront
of this history stand the twelve mvaw, who each faced their challenges with
a perspective unique to that tribe. The individual characteristics of each
vaw do not readily appear in the mpwo, but a deeper analysis of the m>1a
given to the brothers by 3py and later to the mvaw by nwn reveal the true
personality of each one. The few incidents the nmn reveals regarding 12
3p», in conjunction with these m>13, can provide an understanding of each
vaw’s persona and special qualities, as reflected through the generations. In
the following essay, we shall analyze these various sources for the purpose of
arriving at this understanding.

Although 3py’s blessing to 12187 appears at first glance more like a
1590, a closer examination in contrast to nwn’s N1213 elucidates the meaning.
On his deathbed, 3p» chastised 131x7: X 7K 230wWH HY D MmN DX OO N
(1:0» 13) oY vy 19N, The incident to which 3py referred occurred in
32:5 K13, when "aK py»o Aba NK 20w 12K 7O, Interestingly, the
commentators agree that in reality, 13187 only moved 3py»’s bed, and did not
actually have indecent relations with his father’s wife. Yet for this minor
act, performed with the best of intentions, 131x1 received a severe rebuke.
»p7 explains the phrase "1mn Sx7, saying that although 121x7 could have
attained 1121 NP N3 (three advantages reflected by the three praises of
Y Y K D Y KT no) these gifts no longer belonged to him, be-
cause of his rashness and impetuosity. Affronted on nx5’s behalf when apw
established his primary residence in nn>a’s tent, 131x7 angrily and recklessly
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disordered his father’s bed, and at the same time, the nyow that habitually
rested there (13 1oD). This action reflected an unthinking hastiness and light-
headedness that 3p»» deemed unsuitable for a 3. He therefore compared
129%7 to "m'p> o7, which 17ap7 defines as "nyT "Sp DNY) LMD DPT TWIN 10”.
The nmn, therefore, established 13187 as a person capable of greatness and
every advantage, but liable to lose these privileges on account of his un-
thinking and impulsive behavior.

mwn’s 1513, however, differs significantly from the portrait apy por-
trayed. mwp declared: 190m o2 nn N DK 12K M (1D 23T). v explains
this statement to mean "Xan oyaYY M HX 71 DO 12K 0 because 13K7s
peccadillo with 13 was forgiven and forgotten. 17an1 similarly writes that
mwn prayed for the inclusion of 121x7’s name and vaw, despite his previous
sin, and therefore his name appears first in the litany of m>13. »pm under-
stands this verse as unrelated to 3py’s 1273, he believes that it refers to the
battles 12181 fought ”)7n nX 72vw>, in the hopes that the vaw would return
home with the same amount of men as when they left. Thus, although j31x1
received a rebuke in mwx13, nwp blessed him and spoke of 192, as well as
success in battle. This contrast reveals another aspect of 121x7’s personality:
he repented willingly and genuinely, and he fought battles as a warrior.

12%7’s character traits as presented in these m>13 become apparent in
a number of incidents we read about 1317 and his descendents as well. In
32:19 K13, 13K attempted to save gov from his brothers’ murderous in-
tent, and cast him in a pit instead, "1ax & 12wn> 0T MK D¥n e . This
brave and praiseworthy deed was congruous with 121x7’s superior nature,
and exemplified 3py»’s statement of "ty Ann nxw . Yet in ™:3p mwKNI3,
12%7 recklessly offered his two sons’ lives as a guarantee for pp»3’s safe re-
turn from Egypt. This well-intentioned promise reflects the "om> mo” aspect
of 131871 — for what grandfather desires the death of his grandsons as a col-
lateral for a son? Despite this rashness and impetuosity, 13181 v3w often dis-
played the more positive traits of 121x7. In »-m:35 93703, 121871 vaw chose to
dwell in y71 73D, but swore not to dwell there until they assisted Sx7w» 13
in conquering 5x7w YIX. In v oD, the tribe participated in building an
altar as testimony to the common worship of 'n. And fittingly, n27 praised
the vaw in her song as "35 'ppn” (w:n WYOIW), meaning “those who are re-
solved at heart,” or “heart-searchers,” for such a description conveys the
unique character of 121x7, both the individual and the tribe.

1o also received a n1273 from 3pw particular to his actions and char-
acter. 3py addressed him and "5 simultaneously, and declared: " ponw”
(M:vo M13) "oemIon opn B> wnk. The label "onx” becomes especially apro-
pos, as the siblings were often “brothers” in council. For example, together
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they killed bow and his entire city in an act of rage, and they then attempted
to kill nor, as it says: 199 ANV K3 AN PO Y3 A PAK DK K 1TIOKN.
(0-v21572) M. 3pw described pwpw and 15 as angry, willful people, capa-
ble of trickery and injustice, as he said "1 1Ipy Wy71: WK VIN TOKI 2>
(1:L1 73). a7 goes so far as to attribute the description of "onn »>” as more
than their tools, but their very essence. As a result, 3py cursed their anger,
and punished them with dispersion among 5x7w »a. The character por-
trayal of "5 nwow seems entirely negative; the onx seem treacherous and
murderous.!

Significantly, w7 writes that 3py prayed »wo) Xan bXx ©102” (1:0D) to
request that his name remain separate from his descendants’ future sins —
namely, from those of » 1ot (Wwpw vaw) and NP M5 Law), for such YW were
natural offshoots of " pwow.

mwp’s M>13 seem to follow this line of thought in regard to nwow, for
his name does not appear in the litany of blessings. Most o191 offer in-
nocuous explanations for pwow’s absence; for example, w1 claims that nmnY’s
blessing contains a reference to pwow vaw, who dwelled among them. 17217
believes that nwn intentionally omitted pwow, in order to maintain the
number 12 when o»1oKx) nwyn substituted for no» vaw. However, X1y 1ax
suggests that the omission of nwow vaw resulted from their sin at Mo b1,
where they were the primary sinners. Indeed, the only explicit story of vaw
Mo in 72N speaks of their iniquity, when the leader of the tribe, 13 »0t
KD, sinned publicly with a Midianite woman. This immoral action from
the role model of the vaw implies an indecency and wickedness of the tribe
as a whole. Significantly, though, v 19D records the immense amount of
land pwow (and ") conquered, for his military might sprang from his
violent nature. Once again, we see that characteristics that are often nega-
tive can be used for positive purposes. Indeed, 35:30 X’ T describes pwow vaw
as Kay3 o P 0> »n My, as befitted their stormy and virulent person-
ality. The 7721 therefore gives an accurate portrayal of now’s violent char-
acter traits, which mirror the m>71 of 3p» and nwn.

On the other extreme, nwn’s 1373 to "> contrasted greatly from 3p2’s.
nwn declared: (n:35737) "Non3 1Dy MWK TTON WKS TIK 17, for as a result of
their mmon when tested by 'n, " received the gift of 'n n»>w and the nnn>
(yan7).?

mwn concluded 2 v X5 13 DK T KD PAK DK PAKT KD DK PIKD TIOKT
(-0:9) "DKILD TANM YD TODWD 1IN 1YY TP TRIOK 1IDY, Y7 explains
that since "5 vaw did not “recognize” their family at b vn xvn, but killed the
sinners regardless, they deserved to become Sk »2’s teachers (who did
not recognize favorites). »mpmn applies the poo to the laws regarding o>
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and n» nxpv, which owno still must follow today; even the death of a rela-
tive can often not cause the 11> to become impure. The om> therefore acted
as DX »2’s guides and teachers, as they followed 'n’s commandments, and
they maintained the correct perspective of "5 115 "’ (as K71w 13K explains).
Additionally, they had no n5n) to distract them from the focus of nmin. The
tremendous praise and blessings which nwn applied to m> reflects the im-
mense transformation 15 underwent since 3pw’ 1513; not only was "> a T'on,
teacher, and 'n 73p, but he also possessed the ability to do heartfelt nawn.

A descendent of n5, prio best reflected the duality of "> vaw’s nature.
In n> 73703, oMo could not tolerate *nt’s public desecration of 'n’s name,
and he immediately killed him. Inherent in this action was the rash vio-
lence of "9, as seen in 3pY’ N>73, as well as the zealousness and devotion to
G-d apparent in nwn’s praises. Throughout the 771, the second trait of ">
became more developed; in Hxpie, the o continued to follow Hashem
while the rest of 5x7w »3 sinned (v: 1), and in 2 MY, mostly oM returned
to rebuild the wpnn ma whereas the remainder of bx 7w 595 remained com-
fortably in mb). Thus, the personality of "5 underwent a major change since
apYY’s 12713, but remained true to form throughout 77:n.

In his blessing to nmm, 3py unequivocally declared the personality
traits which comprised nTn”’s character, and caused him to be 7nx 771
(n:v» 13) > oK »3 15 nnnw». This leadership ability intrinsic to "1 becomes
evident in 3py’s description of "nmm Mk M. Although o0 translates
this verse to mean that n11’s kingship would be small (112 meaning “cub”),
P77 and »w1 understand the verse to mean that nmm will start as a small
leader, like a cub, but will become strong and powerful like a lion. The
depiction also symbolized his character, for N1 inspired fear and command
like a lion. All of his brothers recognized him as a leader and warrior, as
mpin declares: »7505 W T5 MM I TIK NI TTW IND WK As a result,
kingship will never depart from nmm vaw.’

apw’s blessing to nmim focused on his leadership qualities and mighti-
ness. nww’s benediction likewise emphasized nmin’s bravery, as he said:

PIAYHD DI 3T HRIAN DY DK AT 9P N VoY IHKNY AT IKD
(135 °37) N

a7 explains the expression of "N Nk to mean that this is the
special quality of ni'; he willingly went to war, and successfully conquered
his enemy. X7 13K further explains "nmm nxn” to mean that the n>73 par-
allels that of a3py. In addition to his warrior qualities, 1 strongly believed
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in Hashem; when he entered the front of the battlefield, Hashem listened
for his prayers. For N1 capably handled his mission, and in distress, relied
only on 11 to help him. The m>13 also reveal another element in nmnY’s
character: his willingness to do genuine and life-transforming n21wn. Many
commentators, such as »p7 and "mpin, juxtapose the blessings of 131x7 and
A to show that both confessed their wrongdoings (or perhaps, that nmim
forced 1211 to confess as well). This poo highlights a principle part in nmnY’s
character — his ability to do na1wn and help others do so as well, as befits a
leader.

These two personality traits specific to N manifest themselves
throughout 77n. For example, in 15:t5 nwx13, nn demonstrated the influ-
ence he held over his brothers, as he convinced them to sell qo» instead of
killing him, saying: 2107 nNX 1021 AKX MK 37M 5 vy3 7. It takes a natural
leader to convince people not to follow their passion, and give a persuasive
argument without necessarily revealing the true motive of objection. nmm
was such a leader, confident and convincing . Yet he also could humbly
declare himself at fault, as he publicly did in 12:m> mwxa3. When on inti-
mated that n i fathered her children, he declared immediately, »yon npTy”,
thereby acknowledging himself in the wrong. nTin”’s descendents similarly
exemplified these two inclinations. For example, Chazal teach thata ywmn
3700, the Kowy of I LAWY (X pI) initiated Mo @ NP by fearlessly jump-
ing into the sea until it reached his neck — at which point 'n split the sea.
Similarly, in 2:x vow, M took the prerogative and succeeded in con-
quering extra land (with pwpw vaw). On the other hand, 117, a king who
descended from nmm, became the paradigm of nawn when he said nxvn”
»1H as soon as X1y 1M rebuked him. Another descendent from
Amm, 19, also repented publicly after others discovered his sin; he said:
(2:1TP) MIPPY IR KDY DKW POK D NKLA K oK’ Both 1o» and 7
professed their repentance from their hearts before 'n, just like nmm, their
ancestor and leader.

The personality of 90w becomes clear from the m>73 of apy and
nwn. 3py describes him as »mnownn pa ya71 o o0 (T:00 13), and »v71 and
P77 explain this as meaning he is “a strong-boned donkey”, in the sense
that he is capable of “carrying the burden” of Torah. Like a donkey that
rests briefly "mnownn a7, 10wy toiled day and night at Torah, and rested
quickly before arising, refreshed with his load. oawa explains the phrase
31 D NN KT in accordance with 1oww’s steady, capable character; he
realized that it is better to dwell in the tranquility of study, rather than
travel all over the world like 13t does. As a result, 1oww vaw paid taxes
from their pleasant land rather than leave it to participate in wars (X1 1aK).
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apy concluded the blessing saying: »73v ©nY 'nn HaoY wow v (W:vD), for
“oww bore his load so sturdily and firmly, that he evolved into a teacher of
the owaw. ww’s personality as depicted by 3pw calls to mind a capable,
firmly-rooted man, steady in his learning and constant in his toil.

nwn projects the same image, as he declared: "7>nxa "oww now”
(m:> °a27). Indeed, 10wy successfully learned Torah, as »1 points out; over
the years, 10wy vaw became nya T and PITD WK KM 13K explains
that the imagery of an bnx represents comfort and security in the land, and
mpin adds that 1oww vaw would sit in their tents, observing the excellence
of their mmy. The peaceful, quiet and purposeful life of 1oww» which nwn
evoked mirrors the portrait 3py drew of his learned son.

This perception of 15w becomes further visible from texts in 7:n. In
Wi OO, 1MIT sang: "R 12 DwPN 1737 OV I1owwa 1wy, thus depicting
"o as a competent follower and listener. Similarly, in 2>:30 x'n7, the 770
describes the tribe as Y21 wnxn oWk ST N I NPT RYD 113 WTY
"gmo Yy onk — they were the wise, hard-working oww» as depicted in
apy’s and nmwn’s blessings.

apy and nwn depicted 9131 as an individual with unique personality
traits as well. In »:on mwka3, 3py declared: 1Kk N KM 19w R PN Poar
"7y Hp 15, and this description comprised the essence of ar’s character.
13t vaw would earn their living as traveling merchants, and they therefore
lived by the seashore until ¥, a port city famous for exchanging wares. Sign-
ificantly, /9131’ n3712 preceded that of 10w, even though 715w was older. ymop
explains, based on 1, that pmar ensured that 95wy could always learn To-
rah by providing him with sustenance. y/513v’s business therefore became his
personal form of 'n nmay, and he also received the merit of 1oww’s learning.

nwn also focused on this quality which yar possessed as he declared:
(25 °37) "IKya a3 npw.”. The commentators point out that this N2
mirrors that of 3pw; Ny understood that yar would live as a merchant by
the seashore, so he blessed 15121 to rejoice in his missions and journeys. In a
different, less popular approach, X 1ax writes that "7nxya” refers to happi-
ness in going to battle. Perhaps this aggressive element in "51av’s character
may be supported from instances in 77n. For example, in 7 ovow, paa
incited the vaw to join him in battle against x70'0. Likewise, 127 described
them in her song as "mn5 wo) 970 oY AP (M0 1), thereby depicting ar
as a brave and mighty nation, willing to risk death in a battle for 'n. Signifi-
cantly therefore, 79:30 X’ portrays 1113t as "N 7Y K3Y KYP” — intrinsic
warriors. This view may qualify the previous view of n5ar from apy m>13;
both as a soldier and a merchant, 513t lived adventurously and eagerly dedi-

cated his life for the sake of G-d.
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apw depicted 17 as a 12y of a different ilk in his n>73. He proclaimed:
(MDD 73) PNAK 1357 DO DID 2APY TWIN MK DY NDOw TIT DY B 1T Y.
The commentators understand this p1oo to mean that 17 (and in particular,
his descendent nwow) exacted vengeance on k1w »1’s enemies. Like a snake,
which hides in its surroundings before striking out alone, pwow killed many
oo suddenly, without warning, by himself. The fighting tactics of pwnw’s
ancestor 7 were similar; 0’31 holds that the poo refers to the strategy of
17 vaw, who defended Y8 »3 against the nations who pursued them in the
1270 (17 brought up the rear of the wvaw). This image seems to manifest a
warrior-like quality in 17, as well as a certain aloofness and craftiness.

nwn gave quite a different description of 17, as he called him "nmx
(3225 'a7). The traits particular to a serpent differ considerably from those
of a lion; to apy’, 17 may have been a crafty and dangerous loner; but nwn
viewed 17 as a strong and kingly tribe. One could suggest that this contrast
represents a transformation in the character of 17, similar to 5; however,
the commentators strive to resolve the two extremes, thus making this pos-
sibility less likely. s, for example, explains the lion imagery to mean that
17 preyed on his victims, much like a snake does. »190 similarly avoids ma-
jestic imagery, and claims that just as lions only attack when they are certain
of their prey, 17 similarly ensured his triumph over his enemy. 17 evidenced a
strong personality; he competently and confidently followed his own path,
like a ma.

The descendents of 17, as seen throughout 77, possessed correspond-
ing qualities. »:3 2717 praises an individual from 17 as 3m3 MY YT MY PR
"Nawnn 52 3w mno 5> nnov 1133 nwma qoo:. This description recalls
another man from )7 vaw, THONKX 13 IXHIK, who became the sole assistant to
YKYY3 in constructing the 1pwn. In battle 17 fought competently and alone,
striking an unsuspecting victim suddenly, as seen in v 990 (10:0*) when
the vaw conquered and overtook ow>. In whatever capacity he chose, as
artisan or warrior, 17 acted alone and well; he fulfilled the projection of 3py>
and nwn.

"oy also seemed to live up to the cast which 3py» and nw» molded for
him. 3p» blessed »noy as (x2:v» *13) »10W XK YA AMOW N9K7, which yana
parallels to the character of no): like a swift gazelle, "H>noy was 31 X5p and
ny1 vaw. Happy tidings followed him, just like an m»x which carries the
message of good news. 072w explains that »noy became soldiers as swift as
gazelles, and brought home news of bk »2’s victory in wars. Hnoy’s con-
tent, eager personality thereby came to fruition in 3py'’s blessing.

mwp’s N>13 paralleled 3pyY’s in this respect. He proclaimed that Hnoy
(22:35°37) N 1273 K9 ¥y vaw. The commentators explain that »noy’s land
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fulfilled all of its inhabitants’ desires, because they happily and swiftly ful-
filled 'n py2. This eagerness to serve '1 may also be seen in "noy’s descend-
ents. In m:n ovow, NMaT praised Hnoy, who risked his life on the battlefield
in X700 npMoY. Similarly, in 22 @YOW, BNy Law quickly and gladly fol-
lowed nv7y in his pursuit against p7p and for all that they stood; the 77n
records: PTn PINN DT HNOM HKIW WK Y. HNo) initiated the battle cry,
for he sincerely and freely acted for the sake of 'n, both in the times of apw
and nwn, and later on.

1)’s personality as depicted in 3p»’s and nwn’s m>13 also remained the
same throughout the generations. 3py stated: "apy T KM VT TITY Ty
(:0p 13), and thereby establishes his son’s character. 7) represents a vaw of
m121; they will waged many battles and vanquished and pursued their
enemies. N oD writes that 72 immediately follows 17 in order to juxtapose
their opposing character traits. Whereas 17 struck his enemy alone and sur-
reptitiously, 72 fought his battles in the open, with an army. He courageously
progressed without consideration for numbers or intimidation (yan7).

This fearless quality of 73 additionally manifested itself in nwn’s ben-
ediction. mwn compared T to TPTP AKX V1T 7 19 KA (3299 *3T). KM 13K
explicates that wpp 1M1 PR 0 1K 1T — T fought whole-heartedly
and successfully, and as a result, he controlled extensive land. In fact, 120"
points out that T fought for his m5n, as opposed to the other wvaw. mpm
adds that 73 also possessed the traits belonging to a leader — he rose to a 7w
or VOW.

This warrior-like quality of 73 demonstrated itself in m:m v, when
12 chose to live in }77'n 73p; in numerous instances, he fought for his own
land and that of Sx7w 13 as well. *Tv930 nno» also displayed this personality
trait, as the 77)n describes him as (x:x* @voW) >0 M1 0 790 NN, and he
led the nation in many battles. Thus, both 7a the individual and his tribal
descendents evidenced the qualities noted by 3py and nw».

TwK’s personality as noted in 3p» 1573 needs clarification. 3py’s bless-
ing to him stated: (3:b1 ™13) 7751 TV P KM WA IO TWKD”. KT 13X writes
that the extra letter of "»” in "wK»” refers to the land of 7wK, whose olives
gave forth oil like a fountain. o’aw1 adds that their land was so richly blessed,
that 7w« provided the king’s delicacies, as well as the oil used to anoint him.
These explanations, however, do little to reveal his true nature.

mwn’s 1573, on the other hand, provides insight into TwK’s personality.
nwn declared: (72:35°37) 71927 1owa Hav PAK ¥ WK A 727, Although
»p1 believes this p1od can refer to wK’s land, an7 explains that Twx vaw
was more blessed that the other mvaw. yap draws examples for this extra
benediction from TwK vaw’s future advantages. v:t K’NT ascertains that “their
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children became "mxws1 WKT N NN NI MIK 13 WKP. NIOD adds
that although family relations usually envy one another’s success, m 790"
DB T PAK P PYI O KT AN PAK YT DK D K DY 1wawd 1P
"HyK. For although 7wk triumphed financially and personally (as »© holds
that wx 0)an 7172” means that his daughters would marry 573 oon> and
kings), he happily gave of his wealth to those around him. The portrait nwn
illustrated depicted 7w« as a successful, content businessman, eager and will-
ing to spread his wealth to those less fortunate.

The accuracy of this portrayal may be seen through 7wk vaw’s actions
throughout 73m. In X9:x moow, wK did not expel the gentiles from his land.
Here as well, we see how the same trait can have negative and positive
applications. Although 7w« should have exiled the o> as'n commanded,
his inaction reflects an inability to perform a violent or cruel action. (After
all, 3py noted that 7wk inclined toward farming, not war). nmaT supported
this perception in her song, as she declared: "now vy101n Y1 DX MRS 3P MWK
(m:n DLow); TwK remained peaceful in his land, rather than join in battles.
Thus, a combination of 3pv’s and nwp’s blessings reveals the essence of
TwK’s personality: he was a sanguine, prosperous person heartfelt in sharing
his joy and fortune with others.

The imagery 3pw used to accurately portray qov evokes a clear repre-
sentation of his character. 3py opened and said: ma ypv v 179 12 9OP N9 127
(32:b» 13) 7w HY NTYY. 7 translates N0 13”7 as the “son of favor”, who
impressed and attracted everyone he met. 7’31 offers a different explanat-
ion: qov symbolized the extremities of a tree, which never lose their life
force. He was a fruitful son, as beautiful and youthful as a budding tree by a
spring. Although those surrounding him dealt with trickery and animosity,
(12:0p) "»T w7 1o — he refuses to take revenge. Instead, nor stood firm
and determined in his mission, until he became second to the king (»pm).
He overcame his difficulties and triumphs, and he emerged (12:00) »nwp yrrxa”
— strong and powerful. In fact, 3py’ granted qov the title (v2:vv) "vrNa 1y7;
he remained separate from his brothers (1), and rules over them (oaw").
The qualities that qo» manifested intimated his strong and magnetic char-
acter, as he stood determined in his goals and uninfluenced by those around
him.

These character traits, which additionally separated qo» from his broth-
ers, appear in nw» mM>73. Like 3py, nwp labeled qov as (v:ab) »pnx 1y, which
»Mop and pin translate as “an officer over his brethren” — a role played
not only by him, but by his descendent ywim. In fact, many commentators
explain the 172 of (”:3> ’37) 1P OKI P D IT0 1M M0 in reference to
v, who possessed the strength and beauty of an ox. »wmop, however,

117



Fathers and Sons: An Analysis of the Personalities of the mvaw

applies the n273 to 9ov himself, whose leadership abilities come only second
to 1T, just as a M bows only before an nIx. Because of nov’s unassailable
tenacity in his belief of what was correct (as seen with 1901 nwx), nwn
blessed him with (3:39) "¥1IX ' N>73p” — a strong contrast to "NPTXA NIX?
(13 13) when 01K faltered and listened to mn (»pm). The strength of char-
acter and determination of qo» which 3pw and nw» described thus provides
a glimpse into his personality.

These qualities evidence themselves through the life of nov and his
tribe. In 135 K13, as 3py introduced his family to wy, the Torah writes:
MANN AT 0P WA IKY NN AT 1KD 0y wany. »p1 declares that unlike
any of the other mvaw, nor approached wy before his mother, to protect her
beauty from his lascivious eyes. Such bravery and dedication on qov’s part
reveals a slice of his character. One can also comprehend 7o1’s determined
and magnetic qualities in his lifestyle at 79ow9’s house. Although he entered
the house as the lowliest slave, nor ascended the career ladder, as no» xyp»
"pyY3 4, and YY1 ALY KIN WK D117 (T-2:09 *13). These same character
traits are perceptible in n01’s descendents, such as 7195y n»3. The women
unwaveringly fought for their perception of truth and determinedly follow
their vision of justice as they requested for a mbmy in >k yIX. Interestingly,
the girls abandoned their personal claims to the land as soon as they mar-
ried, thereby demonstrating that their intentions were solely oo owb. Simi-
larly, v faithfully and tenaciously fulfilled his role in conquering
Sk vIx and thereby obeyed 'n my. This strength of mind and purpose
(aided by a captivating manner) stood at the essence of qov’s character.

Pona’s personality came to the forefront in 3pyY’s M373. 9 axt povI”
(12:D0 13) 755 PO 379 TV HIK P33, 3P declared. K71 13X points out that
this parallel revealed p»»3’s essence; he was warlike and a man, just like the
belligerent wolf. However, the symbol of a wolf denotes a reserved, hidden
nature — 1o»3 fought quietly, and celebrated his victories out of the lime-
light. The night and day imagery supports this portrait for 13, like a wolf,
he spent much of his time behind the scenes and his triumphs occurred
quietly and out of public notice.

An examination of pp13’s descendants reveals a similarly taciturn yet
capable nature. ik, the first king of Israel demonstrated both the nma» and
my of an »»» wK. When HXw came to appoint him as king, the x2) de-
scribes him as the son of a>n M3y and as a 2w MN3” (3:0 X 'Pw), and SxWVW’s
many victories proved this statement correct. Simultaneously, 9xw displayed
a quiet, modest nature which caused him to declare: »opn 12K 20 13 KA
(K2:0 K DW) "M 1372 K NI3T IOD ..5OK T 03w, MK seemed to consider his
tribal origin to be a reason for his initial refusal to bxmw’s request — as a
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member of pp»3 vaw, he refused the public office and king. Indeed, during
his public coronation ceremony, xw hid among the barrels! For aside from
his character as a man of valor, 9Ixw also possessed a modest and reserved
personality.

Another leader of bk »1, one of the first mvow, X1 13 MK, also
came from yp»3 vaw. In » DLow, TN successfully outwitted and murdered
v 90 and axw. Significantly, the entire episode occurred in private; TinK
killed y9v 79» and fled his chambers, so that even the kings’ servants re-
mained unaware of his death. Indeed, throughout 73n, 113 vaw possessed
the label of "»n M1y (as it says in »:0 K’AT: .20 N33 WK DX DI PV
(13 »ap X Do, Yet in every instance that a member of P13 LI rose to
leadership, his time of glory paled in comparison to other leaders, for yp»a
only thrived in a private setting. Thus, »>770, an »»» X, and his niece 1nox
effected the primary 0y of Mo only at a time of oo non.

mwn’s N1273, however, ignored this aspect of pp»a’s character. Rather,
nwp simply stated (2:35°37) 15w PO PN ...0OY MY NIOW? N TT TN POV,
As a cherished “friend” of Hashem, pr»»a dwells securely, with Hashem’s
presence in his land always. In fact, the wTppn 3 existed in pr»a’s portion
of land. Thus, another aspect of 112’ personality becomes apparent; the
man and his tribe basked in Hashem’s love and glory, for they themselves
eschewed glory. They fought valiantly and courageously, but without pride
or public veneration. And throughout 773n, 113 vaw reveals this quiet and
modest bravery which 1p»» and nw» praise.

At the conclusion of 3p» m>13, the Torah testifies:

WK OMK 7131 023K 005 93T WK AKN Y 0w DRI I 1HK H
(N2:0Y "I3) .OMK TP 110730 WK

3pw understood that each of his children possessed a unique personality
with character traits specific to each one’s soul. As a result, 3py* (and nwn,
following in his footsteps) blessed the ovaw with mo1a befitting each indi-
vidual. Perhaps with this realization, we can gain an understanding of the
nature of m>73. Often, a blessing is given ubiquitously and accepted blindly.
Yet, if we truly understood the deep impact and personal relevance of a
1573, we could reform our lives. "5 received a n>73 which transformed his
nature; other 2w gained a realization of their character and only improved
on it. We therefore see that the blessing and encouragement that each tribe
received strengthened and influenced their character to the point that their
qualities passed down through the generations. It remains our mission and
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challenge to follow in our ancestor’s footsteps, to utilize and improve the
qualities inherent in us and employ them solely wow ow>.

'yan, however, explains "nx” as mnx 3, identifying their actions as posi-
tive.

2mpm, however, writes that » receives the mmm Kk despite, not because of,
testing 1.

3 The commentators understand this statement in various ways since kings from
other mvaw ruled various times in Jewish history. o’aw, for example, believes
that the scepter will never depart from nmm until the splitting of the kingdom
in the time of yana. yan1 explains that although individuals from other mvaw
may become king, the rulership will never devolve from the tribe of nmim.
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Who Was mn?

Tamar Melmed

1. Roles

AGAINST THE SECONDARY roles of mn, the wn, and even God, one
lonely figure stands out against the surreal backdrop of 17v 1. X played the
tragic lead; he fell due to the conniving and sly characters of the other play-
ers, as well as his own personal struggles in seemingly unfair situations. But
in order to understand 07x’s downfall, we must first examine the catalyst: his
beloved mn. Who was she? What was her purpose in being created? What
was the nature of her relationship with 07x? What were her motivations for
her xvn, and how do her punishments directly affect the nature of her sin?
One must analyze the vwo as well as the oowIo in MwKI3 MWL in order to
shed some understanding onto this complex and fascinating saga.

As mentioned above, the story of 1Ty 1 revolves around o7x. He was
God’s lone human creation, the singular master over the rest of God’s crea-
tions. But God said: (m:3) 17235 1 1 NwYK 1735 TIRA PR 210 K. BIK could
not live a solitary existence, and God gave him an 7> 1. This term
describes the purpose behind mn’s reation.

Most o0 agree that mn was created in subservience to o7x. The
»MoD explains that mn was an »..15 mw w3 e M. R’ Chavel’s footnote
here explains:

PIT MY KW OI0 (1THD) 9790 FODIM .WHH 1T DIPww m KN T
2005 D M KD HaX

o7x and mn could not be equal, »7oo explains, because nx1 MmN K5 1K
"Mand op TAK 1N 73w, In a partnership of two equal individuals, one
cannot serve the other, and this equal partnership would not befit the role
mn was created for.

P11 explains "1 similarly to »1oo. MmN was created 17235 in order
LAY THR TN meb . He says that man is greater than animal
because where male animals have no control over their female counterparts,
DK does have control.
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TAK KD ,NYTD AWK AMK Iy 10HY Hwnh napy by pan H v OIK
MOKN T DY WK WMDY OTND Py KN QTKIY I3IKIW 101 ,1I13KD
.. ADDY AWKM 1NN K1Y APY? IPY TR 173 .OTKD

Whereas the wmop and p717 describe mn’s subservience, Hx)3173x de-
scribes mn’s evil nature: "5 NPMY TTIKA TA) TPANY K7 KA VIVY”.

In her natural state, woman is damaging to her husband. But for those
men who are worthy, God will nullify woman’s "12)5” nature, and will make
her into an 7.

John Milton in his famous “Paradise Lost” describes mn’s subservient

position.

From this Assyrian garden, where the fiend
Saw undelighted all delight, all kind
Of living creatures new to sight and strange:
Two of far nobler shape erect and tall,
Godlike erect, with native honor clad
In naked majesty seemed lords of all,

And worthy seemed, for in their looks divine
The image of their glorious maker shone
Truth, wisdom, sanctitude severe and pute,
Severe but in true filial freedom placed;
Whence true authority in men; though both
Not equal, as their sex not equal seemed;
For contemplation he and valour forced,
For softness she and sweet attraqctive grace,
He for God only, she for God in him:

2. Sin

From the explanations of the above o9, one can conclude that mn’s sub-
servient role in being created was "07x naw>” and to serve him. This under-
standing of the nature of mn, “The Created”, clarifies the motivations for
mn, “The Sinner”.

When tempting mn to eat, the wn) said:

W OVTY DPOHKD TN TNV IMPON LYY OOYIOK TP *D DPHX VTV 1D
(71:3) .M

The wny’s petition tempts mn to disobey her husband and sin: p17, 13K
x1v and pin all agree that "mnYx>” means "@o5n27. ¥y M0 explains "wiHKY”
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as *vTn3 by — a fulfillment of knowledge and creativity. »v1, however,
offers the most interesting explanation: "mmn 1y ¥, Creators. From mn’s
perspective, the possibility of rising to the level of Creator from the seem-
ingly trivial level of Server was worth the sacrifice of all else. According to
all explanations, it is clear that she wanted more. She wanted to raise herself
out of her natural role of subservience into a position of control, power, and
creativity. And so, due to the seductions of the wn, she sinned.

npM Hownd YV 7NN TYYH KN MK 191 HIRDD YV 210 1D WK KM
(1) DOKN DY KD O) 1M HOXM PIon

3. Punishment

This disturbing perspective of the sin can be somewhat justified through an
analysis of mn’s punishment.

TN TYWX DK T)3TOHN IYYI T TNIAYY NITIK 1377 0K WK OK
(10:3) .73 Dw KM

by thy conception; children thou shalt bring
In sorrow forth, and to thy husband’s will
Thine shall submit, he over thee shall rule.

There is a dual aspect to mn’s punishment. Not only will she have pain
in childbirth, but 73 Y xin. Suddenly, God’s punishment reverted mn back
to her original role of subservience. God placed oK, once again, in control.
She was placed in a natural role of subservience, was thus motivated to sin in
order to achieve power, control, and creativity, and then, through God’s wx,
she was reverted back to subordination.

God sent her “back to her place” in a sense, but not before she had
made an attempt at “redeeming” herself.

And alas, mn’s efforts were not in vain. Her punishment regarding the
pain in the bearing and raising of children directly correlates to her motiva-
tion in sinning. The wn tempted her with mpbxo on»m. As described above,
»p7 defines this term as Y 9y, mn was tempted with the ability to cre-
ate, as this capability would liberate her from her subjection to control. God
granted mn exactly that which she asked for. Through the gift of childbirth
God gave mn the ability to create. But she must accede to the suffering. The
pain serves as a P for mn’s xon: her future female offspring must remember
and pay for the xvn of their first ox.

There are also some ow191 who do not hold the aforementioned views
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regarding mn’s subservience. The 37y) addresses the phrase "725 1y~ differ-
ently. He describes that there are many different types of men with different
natures and characters. The woman is the 1ty through her “opposite” nature.
As he elucidates in 737 3071, man’s and woman’s differences create the "12)>”
aspects of marriage, but it is the "12)5” character traits that form an "1 rela-
tionship. The complementary aspects of the partnership create a positive
healthy relationship. Later, in 3:1, God blessed o7x and mn: ox33 napn 1or
"OK737 OP3 OTK ODY K KIPN OAK T2

Where was o7~ during this critical moment of Mankind’s history? The
Lo says "NpY”. Was he really with her? If so, why didn’t he stop her? What
exactly transpired that afternoon in y7v 13? p"77 explains:

101D M PN TP TAKI AR IWKD MY 12 0K DIKM PI9D NPM
MWK THN,NNY? S IOKW I LT DD DI PN 13T 1D AYTIim 190
(1)) ..INK OYD TOTKM OYHYD 19IK

After she ate, she brought the fruit to 07x and then ate again, together
with him.

»p1 explains "oy’ existentially. She knew she had commited a grave
sin, and wanted to bring o7& down with her. She wanted him to be "y~ in
life and in death. She succeeded in causing him to betray the value system he
was committed to and violate a commandment directed specifically to him
by God, his Creator.

It is also interesting to note the ease with which mn seemed to be able
to convince him. There is no record of a conversation or argument between
them when she informed him of her xvn and entreated him to eat with her.
Suddenly, the roles had switched, mn’s dominance emerged, and o7x was
powerless against her control. »mpm in p:) indicates this role switch: nvow >
MIPIVY 12 DY AN 00 KD DD KD TRwK DIpH.

God blamed o7k for the switch in his obedience from God to mortal
mn. One might even suggest that 07X loved mn more than God, and that this
was his xon.

Milton describes mn’s possible psychological reasoning after her sin,
and her conviction to bring o7x down with her:

...But to Adam in what sort
Shall I appear? Shall to him make known
As yet my change, and give him to partake
Full happiness with me, or rathernot,
But keep the odds of knowledge in my power

124



Who Was mn?

Without my copartner? So to add what wants
in female sex, the more to draw his love,
And render me more equal, and perhaps,
A thing not undesireable, sometime
Superior; for inferior who is free?
This may be well: but what if God have seen,
And death ensue? Then I shall be no more,
And Adam wedded to another Eve,
Shall live with her enjoying, I extinct;

A death to think. Confirmed then I resolve,
Adam shadll share with me in bliss or woe:

Though many ow1on suggest that mn was created, in some ways, sub-
servient to her husband, this disquieting analysis of her role is countered by
the a7 to m:3 MK Yow ,THY KD TNV T APAY TTKA KW NKD DN
DI DPAY INTI) w3 Don Napn ot wrIHN. He explains that, from the begin-
ning, mn was given childbirth capabilities, and thus had a distinct power
that o7x did not. However, instead of seeing this as a creative capability, an
individualized faculty that not only gave her a sense of supremacy over her
husband, but — more importantly — made her in a sense "0pbx>” (which, as
explained, was the very root of her sin), mn chose to focus on the “negative”
dynamic in her relationship with o7x. She rejected the power she held in the
face of an otherwise dominant husband.

In this light, one might say that her punishment wasn’t that she was
granted with pain the capability of childbirth, the Godlike nature that she
wanted so badly. If this had been the case, why would God grant her request
through punishment? Rather, we can now suggest that her punishment was
that the very capability that she already had, but had neglected to recognize,
now must come with »Tn3y» naIx n37n”. Her sin can now be seen in the
tragic light of one who is driven to desperate measure to attain something
that he already has, but doesn’t see.

mn, as ™n > OK”, is our universal mother. Her punishment can thus
teach us a clear universal message of opening our eyes to the gifts and capa-
bilities attributed to us by God, as well as focusing on the positive aspects of
relationships and situations surrounding us.
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Atara Sendor

K91 K 1707 10K DN PIAK DRI YW HIK ATV IND 13 WK P 0D
ADPY VW DK1Y P DXOIAK KNI DK PIK 12 WM LOHY YHw?
DA .KIDY HHI 1HRI LPW VPK NIV TND AP 1Y T DK 1IDK)
AKTY WD DKW D31 TITPH VIN NIV N OHINI 1TV WK

(N2-M:XD ©3T)

THIS UNUSUAL MY raises several important moral dilemmas: how could
parents ever be told to kill their child, no matter what the circumstances?
What did this particular son do that was so bad? Is this law moral?

In addition to these difficulties, however, there is an even greater
enigma. The Twbn presents a well-known npnn regarding the law of 7m0 12
nmm:

,3N2) 7D ,nrnD TAY KD 0 KD 1IN TN 1 KONT KD KDIK XD
TADK L L L WKT VDY T KK TPYIK LTI 03710 21K0D 270w HIp) w1 T
(KD PITHD) 173 HY 'NAWN PIPKT DK

The position of N7 137 or N *37 leads to an additional perplexity:
if the case of " 7m0 13 could never actually occur, then why does the law
exist? Why would the nmn give us a law that can never be actualized? What
purpose does it serve?

In the coming essay, we shall examine both aspects of this mystery. We
will first examine several classical owao, to get a better understanding of the
nuances of the text of the nw7o. »»1 K1Y 13K, and 17307 seem to address the
moral question in their w1, but they do not seem to say anything about
whether it ever happened or ever could happen. Perhaps, however, it may
be possible to infer their opinion from their statements. In order to under-
stand why they do not address it, it will be important to examine what they
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do address and how their comments are consistent with their respective ex-
egetical styles.

In terms of the broader meaning of nm 110 13, we will see that 131
»na describes how the law of nmm 97D 13 serves as a reminder of the proper
perspective of man’s place in the world. Beyond that, Rav Hirsch shows that
this law, which seems to promote the antithesis of morality, really reinforces
the functioning of a moral society. Finally, in relation to the opinion that the
law is purely theoretical, Rav Soloveitchik gives a stimulating view of man’s
purpose in following no5n, which practically necessitates the existence of a
law that could never be fulfilled in this world.

I. nmwo
"p)

In order to understand »w7’s approach to our nw7d, it is crucial to remember
his general approach towards Biblical exegesis:

KIpNN 3T N3N AT LKIPD DY WIwdH KHK K3 KD 1K)
(L2 PYKIIY YT YI1D)

»p often uses a wITH to bring out what he feels are the underlying
themes of the text. In this case, "1 extracts the theme of the first three laws
of Kyn-'> nw from two w17V, and suggests why these sections of the nmn
may be juxtaposed.

He adopts >11’s view of the nrwo momp of these sections: ,Ixn no» nwK
axuw NwK, and then nm 77013, The first case discusses a soldier who desires
a beautiful woman, and the second describes the inviolable rights of a first
born, even if his father hates the mother. v says:

MKW ,7P0 KN T3 WITRn PR OKY D77 3% 7D KOX 17N 1737 KD
SN KD NN D PINK MKW KN NP 1910 ,IKW) OX DIX DK
(X P1DD) 95N MWD 1DPD)Y TIH ,N IND 13 WY THND 1D

He claims that the nmn presents these three laws in this fashion to
teach us the principle of N3y 777 N1av: one sin leads to another. »v
clearly integrates this theme that he derives from the mwa7p into his expla-
nation of 1M 1P 13.
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»p7’s explanation of the words "nm 91p” is a classic example of a
situation in which he chooses to explain the text without the aid of v710.
For example, he could have chosen to bring down the view of (n1) o0 that
»170” means he rebels against nmn »137, and "1Mp” means against X3y 1137.
On its simplest level, this explanation works because it explains why there
are two different words to describe the son’s behavior.

(Furthermore, the 37y) in 737 pown shows how this explanation could
fit the actual words of the pipo. Commenting on the verse, 101 »3 Yow..”
(M:X DY) *TOX NN L1 DK TaK, the 37y) says that "o refers to the study
of nn (for a man teaches his son nmn) whereas "nmn” refers to how to be a
proper human being — for that is what the mother imbues within the child.
»17p” and "0w” have the same root: 70, therefore the w1Tn says that "1mp”
means he turned away from nmin. "n7p” and "nn” have the same root as well
— mm. The w110 connects this with mx3) because they, like a mother,
teach maw mTm mimw. Therefore we can connect "m0’ to ok and to 137
wron. This also fits well with an opinion found in the »mypw vip» that 1M
is axn »37Tw and "N’ is ONA 13T0.)

But is this vwo? Apparently w1 does not think so, presumably because
there are too many steps in the process. Instead, he explains the words 10~
"M in a more literal way: "1mp0” means »7771 10 70’ and "7 MY’ means 3707
"DPD MY ,PIK 1373

How did he come up with these definitions? Interestingly, they corre-
spond to the definitions in the mwTn Y7 (sv. 7o) and The Brown-
Driver-Briggs Hebrew and English Lexicon (“BDB” — sv. 170). 1107, according
to the mwTn MY)TIPNP, means T, The vy K033 says: DX Trn H2 7 MpTo?
(3:ND YWY "BMIAWND 0K, KD 7770 oonn 11 ov. The definition of
1710 BY” is those who 7210 X5 7773 woi. The book ™1 Y wwob? compares
this to a pIOD in WPRP: (2:1 APDT) M3 17D NI e 35 i A oYy, This
makes sense because it could be the direct source of 1mp” meaning straying
from a path. However, 155 170" in this poo could also be defining the full
phrase N 1710, not just the word 1mp. Maybe it actually modifies only
1w, although the roots 170 and 7o are related.

"np”, according to the AT WYTIPNP, (sv. 170) means 370, (rebel).
BDB defines it slightly differently than it defines 9o (sv. n7) — not just
stubborn rebellion, but being contentious and obstinate. This corresponds
to »w7’s differentiation — it is not just going off the path but it is actively
disobeying his parents.

In other words, »w feels that "ok 5131 vaxk Mpa vow vyyK” is the defini-
tion of 1. 1 S WY says that »p1 “borrows” his definition from pHPK,
who translates the word "o pn” in »v @137 as "paton’. However, it is inter-

129



7m 1710 13: The Unactualized Halachah

esting to note that DX translates " here as "1, not as 170! They
both mean more or less the same thing, but »»1 uses the word from else-
where versus the word p¥p»x uses here. Perhaps »p1 is not specifically react-
ing to DHPIN’s translations and is not even receiving his terminology from
him. »1 has successfully defined mmm 970 in a way that fits into the words
and explains the difference between the two verbs.

On the words "mx 1107, »p1 chooses to quote the Xpa:

(KD PITIID) AMK PR TRIDY D3 13 PID NIIK 170N

»p7’s motivation to quote from the X0y is to identify the subject of
170n — who does the action. According to »»1 5w wwsh, it could not be the
parents chastising him as op»x thinks, because it would specify so, as it does
in the next p1oo, with the act of "wom: K vax 13 wony. Therefore, based
on this, »v1 goes beyond the literal translation of the text and uses the inter-
pretation of 1. 1 Y wwdH also says the source is 1190, but »7 uses the
exact language of the mwn there in 77MD, so it seems more logical to suggest
that he is actually quoting the mwn.

After establishing why »w7 chooses to quote 5111 here, one must still
uncover what motivated »w7 to accept a specific Talmudic explanation; it is
not his style to choose a random opinion. Here, the mnon »now points out
that as 113K 137 shows on :Xp P77, there is a mw nn, a “tradition that
similar words in different contexts are meant to clarify one another.” »w
accepts the 113 N7 NN M » — the 13 Principles used to elucidate
the text — and in a case like this he often chooses to cite how 1n uses the
concept. The mw nm is that here there is the word 13, and when the nmin
states the laws of lashes (25:2) the word 12 also appears. Just as there the
punishment discussed is lashes, so too here the punishment is lashes. nax »37
takes this one step further with another mw v with the word yion. In @37
m:32, in the case a man who defames a married woman it also says "\mx 1o,
and he determines that also there the p7 ma gives lashes to the man. And in
fact, through using a mw nm, »1 answers whom the subject of 11om is: 7 ma.

»p7 has opened up a new issue now, though, and he will have to clarify
several more points. First of all, there is no concrete sin described here. What
exactly is his sin in going off the path and disobeying his parents that would
make him worthy of lashes? These difficulties motivate us to bring additional
Y1+ oxn. The following paraphrase from .v 77D explains the stringency
of his sin: he is a thief.

SR L N OYA NN WA W HIRN INPW TY I IK T II0 )3
(2:32 DY) WY W3 HHMI P KD NN DX VRN (O PIDD) KDY HHN
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Why do we hear about the reason for his punishment here, not in P10
X3, which states his final punishment? Because we can now ask a serious
question — he gets lashes for being a thief? Since when does a thief receive
lashes? Normally a thief must only pay double the amount he stole! In other
words, how is this legal? To answer this, »»1 invokes the general theme he
has defined for the entire section: the nmn here addresses the v 1¥"’s ploy of
Aay 1 nav. He paraphrases :3v p717mp — this is not the end of his sins,
only a foreshadowing of the decrepit life such a boy would lead. He would
eventually m»3n nx ovobn, which ooon 'now translates as murder. Presum-
ably, this is why he first gets the lashes, to try to deter him from continuing
this behavior. If he continues to disobey after his court warning, 1K 1wom
K1 1IX — his parents should take him to court and he will be stoned. He
gets stoned and not just killed with a sword as he would normally be if he
actually committed murder, because the most extreme punishment he could
be liable for would be if he killed on naw, in which case he would be a»n
9o for Mpwy NYW).

This x0) also answers an additional question that might arise from
the original statement. Why is he warned before three people, not the nor-
mal two? Because nm 7710 12 is different — he is not punished for his cur-
rent sin but 10 ow Y. More proof is needed against him to take such a
drastic action in 1v» Sw p7 W3

Still, even if the case is made harder to prove, it is quite difficult to
explain the morality of judging someone on his possible future actions. Per-
haps it is not just possible but inevitable that if a person conforms to these
extremely specific requirements, tightly constricted by >, this will happen.
The mpin (M pod) warns not to try to disprove this idea from the case of
Yxwpw?, who was judged only on the basis of his current actions, not on his
presumed future.’ Ykvow» really was innocent at the time he was judged, even
if he was destined to immorality.

It is now clear that »p1 faithfully follows his mission statement in this
section: he brings nTax only when he has no way of explaining the text in a
literal way, or in order to express an underlying theme. Still, any w70 he
brings does not contradict the vwo, even if it does add ideas not found ex-
plicitly in the text. No matter what, there is always concrete technical basis
for the w1y, It seems from this case that »v1 only addresses issues that relate
directly to the vwp, and he follows through in explaining the details of his
idea, even if it seems like he has entered an unrelated tangent.

What about addressing whether nm 9710 13 happened or not? Based
on what was stated above, there is no room for such a discussion in »»7’s
commentary. He is interested solely in explaining the text before him through
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vwy and through XIpwi 137 Naw»pn nTK, and perhaps he did not see any-
thing in the text that would lead to that question, as fascinating as it may be.
Similarly, in relation to one of the other cases the X0 says never did and
would never occur, that of nnTn < (3 p1o ©137), he does not address the
issue. There, too, he quotes from y717mp and »190 that solve the various tech-
nical problems in the mpoo.

KD 13K

K71 13K’s explanation of these pwo is also consistent with the rules he
established in the introduction to his ninn Sy w1vo. First, he says wishes to
be concise and avoid tangents. Second, he admonishes those who try to cre-
ate their own mo5n based on the vwo and thereby reject > 37, He says
that the nmin did not give the intricate details of every myp and ns5n because
»,19 Ypaw NMn Y nwp o’ There is no difference between the written and
oral law; they are both from '»o. He also condemns those who delve into To
too much. Only when something is beyond one’s logic can he search for the
metaphysical underpinnings: »20noy> wxHA 7om MY Finally, he says that
there is no point in wasting time quoting ow1T» and not addressing the
grammar of the section. He says that his exegetical goal is to “search well the
grammar of every word with all his capability.” w775 is not usually the most
literal way to explain vwo, rather it comes to teaches deeper ideas behind the
my» or concept. In the case of N 797D 13, K71 13K challenges the bounda-
ries of these guidelines, although, as we shall see, he ultimately upholds them:

7. Own K PR OK ,N3INKD TR DN 7D AN ANo”

This explanation, coming from X7tV 12K, seems quite strange. Presum-
ably, he is addressing the use of double terminology. What does "nm»” teach
that 1m0 does not, and vice versa!? One would expect from XT1v 13X a tech-
nical differentiation between these two terms, but instead he gives this
“midrashic” type of explanation!

It is important to note, however, that BDB does say that 70" means
being “stubborn, rebellious” (usually against 'n). Therefore, one could say
that technically, 7m0” means rebelling against 'n, and "n” against his par-
ents. His parents must be 'n 'x7, because if they are acting inappropriately,
then he is not rebelling against them, only against God, in which case he is
not a 7mm Mo 3.

On the word "1mp”, K7tv 13X once again seems to deviate from his rules:
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NPY MYD MY KW (10:T VVYIN) 17ND 1719 10 ,IND”

If X71v 13K is such a grammatical wp, what leads him to this defini-
tion? It does not appear to be vwo! How does the pioo from vwin reinforce his
definition?

On the po in ywin1, X7 13K comments:

L, 1792 DKW 7T WM L,N3 T KDw Myw TI77 10 0w K 1D
.13 w1INb OIK Hor KOy

am K, who compiled the footnotes on X7t jax for oon nmn won,
says that similarly here, kv 1ax translates it as not following myn. If o’
means rebelling against nwy myp, it follows that "nn” refers to K5 miyp
mwYn. KM 13K proves his definitions from the oo in v HXIW 13 is like a
bull not going on the path it should be, a nation not doing nwy nnyn.

Saying 10" means nwy nyp and "N’ means Nwwn XS Miyp accords
with BDB’s and nwtn myy1mp»p’s definitions of nm 9mp. As noted above,
BDB defines 170 as “be stubborn, rebellious (usually towards Hashem),” and
n7» is “be contentious, refractory, rebellious.” This slightly different formu-
lation reflects the difference between not doing nwy rmyn versus doing a
mwyn K> miyp. Not doing a nwy myp is a passive act vis-a-vis actively violat-
ing a nwwn x5, Contentious rebellion is through actively breaking a nwwn x>.
In the same vein, nwTn MY T PN translates 10" as T, wpY — general
rebellion — and "n” as Mpa vow KX ,390 — refusing, not listening.

According to his introduction to his ninn bp v11o, if Lo contradicts
1057, Kt 13K does not need to record the nwwnS nobn, although he clarifies
that he accepts »tn 'poo unquestionably. On the words "mx 110, however,
KTtV 13K cites 1250, instead of his usual grammatical analysis:

JIDK NDIR T13T MK MDD OAw MyD DT )93

13 1wom, says the X1 13K, is an actual my» for the parents to fulfill, not
merely an option. What does X1ty jax mean by nnox nbapn »1am? In
D17 KM, KM 13K makes a similar statement regarding the concept of py”
pv nnn. In this case, it is often impossible to carry out the letter of the writ-
ten law. For example, if someone damaged someone else’s eyes, such that he
was not blinded but lost one third of his vision, it would be impossible to
cause the identical damage to him. Therefore, "npx n>apn »37 12 Yy’ — to
damage him corresponding to the damage he caused would be appropriate,
but it is impossible, so the nobn’s interpretation (requiring monetary com-
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pensation) must be correct. Similarly here — X71v 13K accepts >tn 137 on
the subject of N 97D 13. I posits that the "1H3p” to which x 1w 1ax refers
is b1 9D, That xpoo lists the conditions the parents must meet to be able to
bring their son to such a trial, similar to those in .xv 77D, For some reason,
K71 13K does not elaborate on this. Perhaps he thinks the reader already
knows this 11 9ox», or could easily look it up. He did say in his introduction
that he sees no benefit to quoting long passages of w7 Tn. Maybe 71 meant
that he looks at this in a completely different way. It is fascinating that the
w7o that 7m says he quotes is one of many that lists specific requirements
the parents must meet in order for it to be a my» for them to do this. Isjax
K subtly expressing that he finds these requirements necessary in order to
understand vws? If so, why? Perhaps he thinks that because of technicalities
the case could never occur, but as he says regarding pv nnn py, it is theoreti-
cally the appropriate punishment. Still, he does not explicitly bring up the
issue of whether it ever did or could happen.
XTtY 13K also says:

o D MK 1 D23 1M HH o KN P ,Iw3a YO KM wnon OO
KD 12, D1INMPIOK NI 7 T . IINWH KM MWD 1370 ,K31D) .00 Y
NWN HOKY »n DO NYAND OK 1D L, T *n P

xTtw 13K differentiates between the details of the nobn and the general
message the nmn conveys. Here, he reacts to a minor technical detail in the
text. I says he reacts to the lack of words modifying 551 and x310; it does
not say w1 or ) specifically, because the poo (on its bwd level) is reproach-
ing any gluttonous or heretical behavior. The moo is less interested in how
the person is gluttonous than in the basic fact that he is a glutton — some-
one who indulges in his desires — and therefore a heretic, because someone
who is constantly drunk obviously does not care about the consequences of
his actions. Belief in God necessitates caring about consequences; when one
cares about consequences one is compelled to follow God’s commandments
because one understands the results of disobedience. Indirectly, X7t jax ad-
dresses how it could be moral for such a person to be punished so harshly —
his actions represent a much broader problem of attitude. It is also possible
that when he says the rebellious son breaks mwy myn and nwwyn x5 myp that
this is a metaphor for mompox. He does not literally break all of the nmn in
order to be considered a nmm 710 13, but he has a false sense of God, which
is as if he broke all the laws.

Xt 13K alludes to the halachic details of the court process and for
what he would be convicted, yet elaboration on the mo5n is not his main
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concern. Why he alludes to the nobn at all here remains unclear and requires
further analysis.

KM 13K explains the nrw D Moo in a similar way as the w770 that
»p7 cites, yet his idea is slightly different. One can always question what
motivates ¥ to accept or reject a certain w1Tp because he was concerned
with figuring out which ww7p aid the understanding of the text and which
do not. This is not 71w 13x’s concern.® Further, he does say in his introduc-
tion to the nmn that he does not like quoting ow1TH. KMV 13K says,

)33 HIM NHK T, TYM LIND 1D XK N3V w190 11 1O
10K

am explains that X 13k means that this section is connected to nwx
9xn N, but not necessarily through nxuw nwx. His point is that this shows
that the root of the son’s problem is his mother’s unconnected past. He proves
this nmn concept from the nmn’s introduction of 131K 13 and the story of the
Y5pp, the anonymous man who cursed with God’s name. In both cases, the
10 records the name of the mother to show how the position or actions of
the sons stem from the mother. Regarding 177K "3, the p1oo says:

(2 MPWY) MK 1D NN MNK 3TY0Y N3 VIWDHX 1K JINK 01PN

K1V 13K says in this p1oo lies nnnon 7o, the secret to the omnd’s status,
which 7 reveals to us: 37»pY 13 My was the x'wy of N vaw, the tribe of
kingship. Therefore, y3nx 13 had heritage from both sides, heritage that af-
fected them greatly. Otherwise, why would the m0o need to mention that
VIWOK was wny’s sister? The 55pn, however, had bad heritage: his mother
was 1127 na mpdw, who apparently was not a respectable woman. A 55n
could only come from such corrupt ancestors. Similarly here, a 1711 970 13
could come from bad heritage such as having an °xn no» nwK for a mother.

It is possible that X7t 13K views the nrp1o Moo as merely thematic,
with no effect on the actual case or the determination of 1o>n whatsoever.’
Through its theme, it uncovers yet another moral message in this passage. A
person’s roots impact him significantly.

We can now understand why he does not address the question of
whether or not the case actually did or could happen. It is clear from his
comments that the point of his w119 here is to uncover the themes that
emerge from the technicalities. If it did happen, X7 1ax knows that Y0
competently formulated the mobn. If it did not happen, it does not matter —
the concept itself is 101 for X7 11 not to disobey their parents, and to lead
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a moral life of belief in God and self-control. Therefore, from x7v 1aK’s per-
spective, the question is irrelevant.

173107

7an1 has three main questions on the section. His first issue is, who exactly is
this person (the nm 970 13) and what exactly is his sin? He must answer
this question before he can address his main concern: why the son is pun-
ished so severely. Finally, 7an1 discusses an issue that disturbs him through-
out 0137 190: whether this is a new myn or simply a nx1an myp — a further
explanation of a my» already commanded earlier in the nmn.

In order to understand why the n 970 13 is punished so harshly, it is
important to know at what point in life this boy is. Therefore, yap~ para-
phrases >t in no 117M0: based on the word 13 — o Wwpnw o0 )PP K.
"MV 1w Kann Kin HaK nypn Hom nmnaw pwaw . The offender is not quite
a man, but certainly above thirteen, which makes him obligated to obey the
myp and punishable if he sins. He is punished on account of two sins- the
first that he is 70 n7, and the second that he is X210 Y511, 17307 does not
differentiate between the terms 10" and "n” as »w71 and X711 1ax do; to
him these words describe one general sin of »Bna wapm WK PaK NP, In
other words, "Nm IM0” means "HK NP PIXK MPa vow vyK” which fits well
into the text.

The boy’s second sin, X3101 Y51, says 7ap7, means violating the com-
mandment "N w1 Tp” and MTIVN MK

2077 VT KD KD DM 10077 D22 0 NvTH MIDYIY

Now that 7an7 has identified who this son is and what he has done,
the question still remains: why is he punished so severely? y7ap answers that
his current sins are not enough to justify such a penalty. First, he agrees with
»p7 that he is killed for what he is destined to do in the future, but there is a
two-step reason for why he is stoned. Someone who is barely a man but
already responsible for his sins, who is acting in such a disgraceful manner,
1T 1910 Ow HY — he is not heading towards a fruitful life. He has not commit-
ted an atrocious sin yet, but he is killed "0371 nx 13 90"%”. The main reason
he can be judged based on his future actions is because the purpose here is
showing others how not to act, so that he will not mislead others. That is
why "IN wpw DX Ho1 — an integral part of the process of punishment is
for the entire community to be fully cognizant of what happened.

This is an interesting point, because in recent years, American society
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has debated a very similar question: does capital punishment really work as a
deterrent? Many Americans argue that it does not, and that even if it did,
that would not be enough of a reason to take another person’s life. But nmin
morality is objective morality, and cannot be subjected to the historical whims
of mankind. Perhaps the idea of capital punishment could not work in a
democratic society like America because it contradicts the general attitude
of “every man for himself, with his own set of moral laws”. But the nmn is
based on other principles. Within a nmin society, capital punishment would
ideally work.

7Mm 1D 13 is not the only case where the nmin judges extra harshly to
teach a lesson; 17207 says the cases of x70n 11, poo1t 7Y and ow have the
same purpose. In each of these cases, one could ask why capital punishment
is appropriate. The nmn clearly says that the need for a deterrent in specific
cases justifies capital punishment.

Rav Hirsch also discusses the function of public execution and points
out like the connection between the cases, as well. They are all public ex-
ecutions. Therefore, as »p1 cites, these are the four cases which need a pub-
lic declaration by the court. (.o p77M0) Rav Hirsch paraphrases the 71 on
this concept:

So the motive for giving the greatest publicity is not the preven-
tion of the same crimes in these two cases [specifically xop jpr
and nm 770 13, which have such limited possibility of occur-
rence], but by these frightening intimidating examples, to drive
home in general the seriousness of educating our children, and
children’s obedience to parents, and obedience to the traditional
verbally handed-down nmin and its teachers and exponents.®

Some suggest that these four cases reflect four crucial parts of society:
one who entices others to go astray corrupts the religious aspect, false wit-
nesses corrupt the judicial, the rebellious son corrupts the familial, and the
rebellious elder corrupts the legislative. These cases act as deterrents to pre-
serve the stability of society. In this day and age, such ideas that comprise
objective morality are not in vogue. But a halachic Jew must take a stand
and accept the rich tradition of his ancestors.

yan1 discusses one more topic here, a topic he discusses often through-
out 0127 1o0: is this a new myn, or one that has already been commanded?
In his introduction to o127 79D, yan1 posits that in @737 9D, w37 NWH
expounds upon those mMiyn necessary for the generation entering YX7w YK
to hear. There are a few new nnyn, and they would come only here either
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because they are only applicable in 57w YK, or because they are not fre-
quent, so nwp only teaches them to those who are inheriting the land. For
example, in 5 P19, Ny discusses the laws of war. These m>5n were not neces-
sary for them to know until now, as they prepared to fight for their land.
(x:> @137 ,y307)

In this case, 7an1 is not even sure whether the myp is new or expound-
ing upon the my» of ok ax nx7. If it is new, although 1an7 does not say this,
perhaps it fits into his category of infrequent nny»n.

Rav Hirsch cites :v pa7m0:

On the declaration of the parents: voiw nX... the Gemora says
that sentence may not be pronounced on the basis of the exces-
sive gorging at occasions where eating is a my», but also not if
the food consumed consisted of prohibited foods, as pork or

shrimps of treifa meat, etc., for the accusation is “he would not
listen to OUR voice,” and THIS is not listening to GOD’S voice.’

In other words, he is a 11 mw13 H; he is a k3101 59, The root of his
sin, his concrete sin, is that he disobeyed his parents. The moo does not say,
K101 N 13 WK i or but rather “n o 7o 127, His parents accuse him first
of nm 7o, and only then do they add on that he is x2101 551,

The fact that he is 210151 is not a light, simple matter; he is violating
a kKT Mmyp of vin w1 Tp. However, 17an7 himself implies in 3:0 x7pn that
AN YITR is a 99> myp, which encompasses every myp in the nmn and
beyond. ox1 ax nxm T13o are miyp included within vin TP, and they are
the specific myn which he transgresses.

The myn of ok 3k T1ad plays a crucial role in the maintenance of n1Tp.
oKX 3k K, followed by naw now, are the first laws in v P10 XIpn after the
command »nn o Tp. From this Rav Hirsch claims that naw nmww and 11>
oK) 3K are the foremost educators in worshipping God, and “ox) ax 1k is the
first step towards np17p.”"° It trains the child to be obedient, and the child
can then apply this obedience to all areas of life and lead a life of self-control.
But fear of God precedes fear of parents, which is why naw npw comes next,
for the purpose of checks and balances. “This gives the one limitation which
exists to the obedience which a child must accord his parents.”'! naw serves
as an example of all the laws in the nmn, since it is the greatest testimony of
our subservience to God. One can learn from here that if someone’s parents
tell him to transgress any law of the nmn, he cannot obey them because
nothing comes before fear of God, not even fear of the physical beings that
brought him into existence. Rav Hirsch emphasizes the use of the plural
form in this poo: 1wn 8N, He learns from this that “it is not only by the
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single individuals themselves that these two fundamental institutions of Jewish
breeding are to receive homage, by ox1 ax 1135 and naw the whole Jewish
national character receives its stamp.” They are the “pillars of the holiness of
Jewish life...”'?

It is interesting to look at the myn of 7xn o nwx within y7a07’s defini-
tion of vn mww1TP. One might look at the concept of °xn no» nwx — that if a
man is at war and desires a woman, if he has her perform a certain ritual she
is permissible to him — and seriously question the morality of this proce-
dure. The first step, though, to understanding this baffling law is to put it
into the societal context. One must understand that this was actually an
improvement from how men would normally treat such a woman. By the
amn’s law, he is forced to let her mourn and actually have feelings!!® But in
the context of yan7’s definition of vnn w17p and the MoK of being a Ya»
nMNA M3, »w7’s concept of VIR Y THd NA 1137 applies. There are cer-
tain cases where the nmn will allow certain reprehensible actions within a
tightly controlled context. It tells us how to direct our desires. But one may
not think that he has the right to decide what is moral on his own; that is
solely nmn’s domain.

yan1 also does not address whether 1 9710 13 ever did or could hap-
pen. However, he discussed the details of the law (as did »w7 and x71v 1K),
and it becomes clear that the case has extreme importance in defining the
moral structure of the nation.

I1. The Moral Message

What if 77 1 or pwpw " is correct — N 7D 13 never occurred and never
could occur? Why would it be in the nmn? Why would the Twbn dedicate
several pages of a noop to it? Why would 07an1 have a whole chapter in mobn
oop about the qualifications and judiciary process? The mnwxa certainly
derived moral standards from it, but is that enough to explain the existence
of a law that can never be enforced?

»na 1037 and Rav Hirsch directly address the issue of whether 7110 13
n7m did or could happen. »na 117 suggests that yn 137 (who not only disa-
grees with the assertion that 771 970 13 could never occur, but claims to
actually have “sat upon the grave” of one who had been executed) may disa-
gree with the first opinion, or perhaps he also accepts it, and when he says
1K K7, he does not mean he actually saw a w1 170 13. Rather, he meant
that he had seen someone like mHwax, who rebelled against his father 117 but
did not fit into the specific halachic category of a mmm 7710 13. Therefore
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»M3 1037 asks,

TATI X0 MY PRY 70 7R KDWY N0 31009 VNI AN NN DD HOD
2091

Characteristically, »na 127 derives a strong ethical message from 13
1Mo IMD’s appearance in the nn. He describes explicitly a point that was
implicit in the comments of w1, K7W 12K, and "an7 — the notion of objec-
tive morality:

MW 7PN N3N 3P0 DT OV AKX YT 755 AN Noonn R Nt HaK
YD HY 12 130w 12,130 RN IXD N3INKD T PN DA T PK
N3aNK HY Y NINK O°OY 1230w 0N 1320, DD 1277 AN L,mHyn own

.1200H T aY YV 0N OIMK KIANH 1DT0YW TY 130

Man’s job in this world is to do 'n y1¥7, to the point that any feelings
towards humans are insignificant by comparison. Thus a stand must be taken:
a person who rebels against God, however one looks at what his exact sin
was, and whatever semantics one uses, does not deserve to exist in this world.

This concept may be difficult for the modern mind to accept. Contem-
porary standards of morality seem to put the individual above all other con-
cerns. The nmn, however, apparently feels differently. k71w 1ax, for example,
would say it is pure heresy to care more about one’s self than about God. In
M3K 1PID, AT ¥37 DY NI KON 137 says, My Ty nwy’ (2:4). According to
Jewish belief, the world is theocentric, not anthropocentric. History proves
this as well — the definition of morality in the secular world has changed
throughout history. But nmin morality is objective morality. One of its rules is
that the action must lead to a close connection with God. Disobedience,
gluttony, and heresy do not.

Rav Hirsch also does not think that n7um 97 13 happened or could
happen. Similar to »n3 1037, and as seen above, he thematically and charac-
teristically brings a pedagogical, moral message out of the text. His style is
basically x1ppn »137 3w i 00!

... it could never come to a concrete case considering all the
factors which would be necessary to establish it. But neverthe-
less, or rather just on that account, it forms a rich source of peda-
gogic truths and teachings, studying which, 1w Hap w117, will
richly repay parents for their business of bringing up children.-!*
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The case is limited in this fashion to show that he can only be stoned
if there are no outside factors that made him the way he is; he must be inher-
ently bad. The conditions necessary in order to accuse a son of being a 1M 13
A0 are not only to make the case impossible to occur in reality, but also to
teach the ideal relationship between the mother and the father, and the
mother and father with the son. He fits many of the comments of the X103
into the oo in light of this view of the purpose of the case. For example,
from the word 13, the X713 (69a) learns that the son is within his first three
months after his myn 13. Says Rav Hirsch, “it is in the first three months
after attaining my» 13 that the nn sees the critical time for the decision
over the moral future of a boy.”"

Rav Hirsch says further on the words x3101 51, “at the time a Jewish
boy matures to youth and should turn with enthusiasm to the ideals of spir-
ituality and morality, he shows himself surrendered to ‘gorging and guzzling.’'¢
His moral and spiritual welfare is dependent on the way his parents educate
him. Rav Hirsch shows this through the oo in light of the X103 as well.
From the description of the parents, the 1o5n derives that if the parents are
crippled, the case cannot occur. The physical health of a child’s parents has
severe influence over his own psychological being.!” More importantly,
though, the main influence over a child is the way his parents relate to each
other. Rav Hirsch writes:

. .only if, as it says in v. 20 "pa vow wrx, the father and
mother have one voice, both treat him with the same serious-
ness, both stand over him in equal authority, in equal dignity,
and above all, in the same agreed ideas and wishes, only then
can they say to themselves that it is not their fault if their son is
a failure. If any of these factors is missing, where, above all, there
is not complete agreement between the parents in bringing up
their children, then the failure of the child is no proof of the
moral badness of his nature. Under a truly better system of edu-
cation on the part of father and mother, the child might perhaps
have been different, and where the parents failed, life and expe-
rience might succeed in bettering.'®

That is the message of the Twbn’s stipulation that the parents must both
want to prosecute their son, and more emphatically why “the pronouncement
of the sentence [is] dependent even on the equality of the parents in the impres-
sion which their appearance makes.”"? (See .xv 70, quoted above.)
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I11. The Ultimate Brisker Adventure

Whereas »na w37 and Rav Hirsch extricate moral and pedagogical messages
from this text as a way of understanding "15v Yap v1177, Rav Soloveitchik
elaborates on the whole concept of the existence of a purely theoretical law.
He thus sheds light on the very nature of mmn and man’s purpose in the
world. He says that a gap exists between n5n as recorded in the nmin and
carried down through 1n, and n5n the way it is practiced in the world. This
ontological gap is a result of the ontic gap that exists between the physical
world and the abstract world it reflects.?® The point of no5n is to transcend
the barriers by bringing as much of the ideal Halakha down into this world as
possible.?! The Rav writes:

The essence of the Halakha, which was received from God, con-
sists in creating an ideal world and cognizing the relationship
between that ideal world and our concrete environment in all
its visible manifestations and underlying structures. There is no
phenomenon, entity, or object in this concrete world which the
a priori Halakha does not approach with its ideal standard.?

1o 970 13 relates profoundly to this theory; perhaps it is the para-
mount proof of its validity:

Halakhic man is not at all grieved by the fact that many ideal
constructions have never been and will never be actualized. What
difference does it make whether...the rebellious son existed or
didn’t exist in the past, will exist or won’t exist in the future?
The foundation of foundations and the pillar of halakhic thought
is not the practical ruling but the determination of the theoreti-

cal Halakhah.?

[t is important to remember that Halakhic Man’s ideal is to actualize
Halakha in this world, yet by the same token he would certainly not want a
case like nm 770 13 to have to occur in this world! Connection to God
occurs when man succeeds in “...bringing down that eternal world into the
midst of our world.”** The significance of a case like N7 971D 13 is not only
for its moral message but for its representation of Halakhic Man’s approach
toward nmn TwHN: 10w Y3 w171, The more he understands the ideal world,
the closer he is to God because the more he can actualize the ideal in the real
world.
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The Rav’s theory can further explain the moral deficiency of a 97 13
a1 If man’s goal is to become close to God, he must imitate Him. Just as
God created, so too must man be a creator. “Creation means the realization
of the ideal of holiness.... If a man never creates, never brings into being
anything new, anything original, then he cannot be holy unto his God.”” A
A7 17D 13 achieves nothing, the antithesis of holiness, according to y7an7’s
definition of nwyTp. A nmnn Mw1a Y2y is not being creative; he is not going
beyond the letter of the law.

The concept of the Halakhic Man also sheds light on what the x70,
»p7, and 17ap7 meant by "7 1910 o Y. The Rav discusses the role sincere
repentance can have in changing a person. In the realm of repentance, the
usual law of causality does not apply. Normally, cause leads to effect, but with
repentance, the effect can retroactively change the cause:

The cause is interpreted by the effect, moment a by moment b.
The past by itself is indeterminate, a closed book. It is only the
present and the future that can pry it open and read its meaning
.... There can be a certain sequence of events that starts out with
sin and iniquity but ends up with mitzvot and good deeds, and
vice versa .... This is the nature of that causality operating in the
realm of the spirit if man, as a spiritual being, opts for this out-
look on time, time as grounded in the realm of eternity.
However, the person who prefers the simple experience of
unidimensional time — time, to use the image of Kant, as a
straight line — becomes subject to the law of causality operating
in the physical realm.?

Here as well, the Rav’s philosophical framework can help us to under-
stand the ethical explanations given by the earlier oywo. In this exceed-
ingly specified case, the Rabbis tell us that one sin will lead to another in a
downward spiral that will not be reversed because this boy chooses a
unidimensional perspective of time. He will not allow his future actions to
“undo” his previous actions, so sins will not lead to anything positive. He no
longer has any self-control physically or spiritually: “event a tyrannizes over
event b, the past is all powerful and the future must perforce follow in its wake.”’
Rav Soloveitchik’s philosophy also fits beautifully into this section vis-a-vis
Rav Hirsch’s understanding of the roots of the commandment of ox1 ax 7125.
Parents are responsible for the continuation of the nmon, and they are honored
for doing this colossal task. The Rav talks about how a Jew must be time-con-
scious in relation to the history of his entire nation, not only within himself:
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The masorah, the process of transmission, symbolizes the Jewish
people’s outlook regarding the beautiful and resplendent phe-
nomenon of time. The chain of tradition, begun millennia ago,
will continue until the end of all time . . .. The consciousness of
halakhic man, that master of the received tradition, embraces
the entire company of the sages of the masorah.?®

Not so with a 7 770 13, who denies tradition. Otherwise he would
take responsibility to use his creativity. Moreover, he is a threat to society’s
healthy continuity. Therefore, M wpw Sxw Y21 such a person does not
understand time and does not understand the cosmic ramifications of his
actions, or lack thereof. He cannot be emulated.

The 1o of »w7, KTt 13K, 17207, »na w37, and Rav Hirsch are para-
mount examples of the clear fulfillment of 15w Sap w1171. Every 1w, in his
own way, approaches the nmin with this same thirst for the most honest ex-
plication. Each one unravels the layers of the text to connect to God through
his own mind. There is not much significant np»n» between A, y7an7, and
X7t 13K here. They each use different methodologies and focus but ulti-
mately the message is the same. That is 15w Y3p w117 — the creativity of
amn. The fact that the case could possibly never occur did not deter them
from theorizing. Technically, one could say that X1t 1ax would say that only
because of technicalities must the actual remain in potential, but the mes-
sages can and must be actualized in this world. Certainly o’an7 must have
seen the case as a halakhic possibility — if not in this world, then certainly
in the ideal world. His nmin mwp includes nobn in its entirety: “And with the
same precision and the same rigorous standards that he used in determining
the law in the case of a man who lent money to his fellow... he also treated
the order of the service of the high priest on the Day of Atonement, the laws
of the Passover sacrifice . . . etc., etc.”?

We will now leave the world Brisk for a moment, and swing over to the
“other side of the camp”, to the magical world of Breslav. But the travel in
this case is not too far, because 11y °37 records almost the exact same idea he
heard from his Rebbe, 1ony 37, in y9mmn 2oy, 1:15. The difference, of course,
is in semantics.”® ypn 137 shows how duality came into being through a mys-
tical twist. He says that before creation, before God turned the potential
world into actual, all was One with God — 1521 21 1921 npK DY TAK B
7...0Tp — When He turned the potential into actual, a duality emerged: now
there is the Tnx, God, and nxan, creation. With the creation of duality
emerged the possibility of Tpw, 1, koW, M. Man, in order to bring the
world back to perfection, should cleave to nnx, 21, nIv, NVITHI.
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To combine Breslav and Brisker terms, halakhic man attempts to bridge
the gap between the ideal world, i.e. the 70X, and the actual world, i.e. the
nxm3. How? Through Halakha, which is based on the ideas of npox, 210, nanv,
T,

There is a real danger to the duality, though, because as man should
strive towards achieving the ideal, the 1pw can drag a person down fast. The
Rav says that this is the result of spiritual confusion in the rapture of longing
towards the ideal: “A soul overwhelmed by religious longings may, at certain
times, stray amid the paths of secular knowledge.” Many secular philoso-
phers have picked up on the duality in the world and created systems around
it. The primary examples are Plato with his world of ideas and shadows of
being, and Kant with his numena and phenomena.

There is truth to ideas such as these, but ultimately, what 33 33 13 says
remains true: (12:1 ,MIK *pID) "Na 13T N3 Tom na Tor. The danger is that
often the ideas that develop from secular systems can be heretical, and dan-
gerously morally corrupt. The Rav actually first released the book Halakhic
Man during the end of a catastrophic result of such a philosophy, in 1944.
Freidrich Nietzche had developed a theory of an ideal “superman” for man to
create. Unfortunately, Hitler perverted this idea and created a Holocaust.
Rav Soloveitchik juxtaposes the “Man of God” with “superman.”! Man can
choose in which direction he wants to curb his duality. Judaism could never
develop a “superman” because as close as one hovers around God, one never
completely reaches Him. The Rav writes, “when a person reaches the ulti-
mate peak — prophecy — he has fulfilled his task as a creator.”*

If a rift exists between the concrete world and the ideal world, then those
oow KT who have a greater understanding of the ideal should be the soul
trustees of the halakha; they, through 75w H3py w17 are closer to the ideal.
nmn did not stop at *»»o I, as KM 13X stresses in his introduction. Especially
when a modern moral dilemma arises, we must not discard tradition, but rather
turn to the Rabbis. One might not see a precedent to follow, but they will. It is
crucial to maintain a proper objective perspective, the nn perspective.

1.1996 ,7990 1 :0HW1Y .AWTR MYTIPND Ww-13K ONI3K

2,.1990,0K7 :313K 511 .0137 71 Y WwwdH , 7135 .0 KDY

3 Artscroll Siddur, p. 50.
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¢ Mrs. Sharon Isaacson, private conversation
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" This same principle could be applied to »w7’s thesis on these mpwod, as well (see
above).

8 Hirsch, Samson Raphael. The Pentateuch: Deuteronomy — Translated and Explained
by Samson Raphael Hirsch. Gateshead: Judaica Press, Ltd., 1989. p. 331.

? See above, where Xty 13x disagrees — part of the 7mD 13 nMvY’s sin is that he
disobeys God and does not keep the miyn. The disagreement is even strengthened if
one stretches and says that according to X7tv 1ax the disobedience of God’s my» is
figurative, symbolizing mpTpoK. MoK is the epitome of contradicting God’s word.
A nmnn mwa3 3 does not officially break any laws, but an 1ok breaks every law
in the book!

1 Hirsch, S.R. Commentary on Leviticus Part II, p. 500.
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12 Ibid.
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5 Tbid.,p. 120.
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3 The Rav throughout his book recognizes the similarities between the mystical ap-
proach and this approach, but he differentiates between the two. Mysticism explores
“... a metaphysical system that penetrates into the hidden recesses of creation, that
contemplates the foundation stones of the cosmos, being and nothingness, the be-
ginning and the end; here (in the Halakha) [ideas do] not pertain to the secrets of
creation and the chariot but rather to law and judgment.” (p. 49) Further, “And once
again we see revealed before us the divergent approaches of the Halakhah and mysti-
cism. While mysticism repairs the flaws of creation by ‘raising it on high,’ by return-
ing it back to the source of pure, clear existence, the Halakha fills the ‘deficiency’ by
drawing the Shekhinah, the Divine Presence, downward into the lowly world, by “con-
tracting” transcendence within our flawed world.” (p. 108)
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and oY o

Leora Stopek

ON ' X, "W (May 15, 1948), David Ben Gurion declared before the
National Council that after close to 2,000 years, the Jewish people once
again had control and sovereignty over their homeland. Permission for this
had been granted to them through a majority vote in the United Nations,
which had declared some six months earlier that after undergoing the de-
struction of the Holocaust and World War II, the Jews deserved a homeland.
This day, Wk 'n, is known today in Israel as mxpyvn on.

In vown mx (June, 1967), Israel was attacked on all fronts by its Arab
neighbors. During a six-day period, the Israeli army miraculously captured
much land including the Golan Heights, the Sinai Peninsula, the Gaza Strip,
Judea and Samaria, and the Old City of Yerushalayim. June 7, anx n”2, was
the day when Yerushalayim was recaptured. This date is now celebrated as o»
DO,

Torah-observant Jews must relate to days such as these from a halachic
perspective. A major debate has arisen among the mpow regarding how one
must mark these days. Some are of the opinion that nothing out of the ordi-
nary should be done, while others feel that mp) occurred on these days, and
thus we must, in some way, express our thanks to .

Why are some 0po1w opposed to recognizing mxpyvi or and oHwI or
as holidays? There are several reasons. First of all, we must consider what is
the halachic significance of our presence today in the land of Israel. yyan1, in
his addendum to oan7’s mynn 190, suggests that 0’an1 neglected to include
the my» of k7w yIX 2w as one of the My» »n. In other words, yam
considers living in 5x7w YK to be a my»n applicable even today, whereas
an apparently does not. The Inox nHp, a v11o on the nnypn oD, refutes
this position, claiming that oan1 purposely omitted this my» because he
held that it was only considered to be a my» during the days of nwn, v and
717, and will be again in the days of mwn. However, since it is impossible for
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one to keep all of the yIx3 nmdnn miyn nowadays, living there is not re-
quired. He says that all of the praise given by »1n to those living in 9x 1w yIx
only applies during the days of the w1ppn Ma.

Np-p mano noop discusses a situation in which one spouse desires
to make 15v and the other does not. This can be grounds for a divorce and,
if it is the wife who refuses, she foregoes her n21n>. Here, mooin comments on
the words "mbwY ok K that, 1n13, since making Ny involves Moo, this
1591 no longer applies.

The above no9n is then expounded upon through a story in which
AT 37 states "wY3 12 HKI YIKD H33p 19w 5. Here 533 may be inter-
preted to mean any place outside of 57w vIX. It appears quite remarkable
that one can be accused of violating a nwy rmy» by going to live in >k yIK!
However, N1 31 explains that 'n has brought us into m and only He has
the ability to redeem us. Trying to “preempt” the Redemption is prohibited.
This interpretation is consistent with one of the three oaths that >in tell us
YK »3 accepted when entering mb): "nmina by Kow, that they would not
return en masse to YK YK without 'n’s permission.! ymv nank adds that
even with permission from the nations of the world, we were not to return,
for the yp is concealed.

There is a similar idea found in the '»v>w1. xn> 37 had made nHy, but
was not being successful. He came to 1n» 31 for advice, which he asked for in
the form of a riddle: “He whose mother degrades him, but whose father’s wife
(i.e. his stepmother) honors him, where should he go?” The mother referred
to here is Y%7 yx and the stepmother is yIX5 yin. pnr 31 took the Hwp
literally and answered, “He should go to the one who honors him.” When 37
pr was informed of x)n> 37’s subsequent N7, he said, “How could he have
gone back to Y85 y1n without asking my permission?” pny 31 was told that
this Ywn had been x)1> 37’s way of asking his permission. There is no new
response given to X1> 37’s question by pmv 31, Therefore, one can assume
that even after prv 37 realized what he had been asked, his not refuting it
meant that he was in agreement with xn> 37’s actions.

All of the above sources may indicate that there is no obligation o123
an to live in Y87 yax. Furthermore, they might even suggest that Jews
should not — in this time period — attempt to resettle there. If this is true,
then there is perhaps reason to question the significance of the modern State
of Israel, and in turn of celebrating the days associated with its founding and
expansion.

In addition to opposing our return to k7 YK and acknowledging the
State of Israel as a positive development, many have raised halachic objec-
tions to the idea of creating new holidays. In n” mywn wx1 noooy it says that
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the holidays mentioned in mwn mn have all been nullified, except for
noun and oo, If those who came before us have declared these days (which
commemorated various events) null and void, can those who come after add
to them? Do we really have the right to create a 23 o» in our days to com-
memorate a miracle?

Furthermore, many people are also disturbed by the mere fact that the
modern return to the Land of Israel is occurring through the agency of non-
religious Jews. The 7910 onn says that this must be considered an incomplete
redemption, since it is lacking the religious aspect. He says that it is possible
for this to occur; yet it is undesirable. It would be preferable for bxw* »a to
suffer through the lengthy exile in order to eventually enjoy the complete
DN

Rabbi Ahron Soloveitchik, in his book Logic of the Heart, Logic of the
Mind, also acknowledges that many people point out that the end of this m)
can only be achieved through nawn. The Zionist movements, though, ap-
pear to contain no semblance of repentance. He adds that there are also
those who argue that since the State of Israel came into being through natu-
ral processes, and not through a 19 0, it cannot have anything to do with
K. According to them, any part of the X3 must happen supernaturally.

Rav Soloveitchik refutes the contention that the accomplishments of
non-observant Jews are of little, if any, note. First, he points out that there is
an incident in 7-2:1 3 @oYn, where lepers, sinners, saved the people of Israel
from starvation. Additionally, he recalls another account in '3 @wobn, in the
story of PK» 13 DYaT (1D-12:77 '3 wohp). In this account oy is called a
sinner, but he was responsible for enlarging the borders of >x7w» yx.

How could an idolater such as opam — certainly no more worthy a
man than Ben Gurion — merit to conquer a great expanse of territory? One
can ask why, during the reigns of 117 and nobw, when all of Sx7w m3 wor-
shipped 'n, were the borders not as extensive as they were in the times of
ova7, when most of the Jews living in Y7 yax worshipped idols?

The answer to this question lies in "> ppv. During the reign of oy,
had 57w »3 not been delivered, they could have been destroyed. However,
in the times of 7 and nwbw, YK 13 were not in any such danger. In the
past, no matter how bleak their situation, k7 13 have been able to survive,
without the need for a Jewish state. However, Rav Ahron says, after the
Holocaust, it became apparent that k7w %31 could survive no longer without
a land of their own. 'n, therefore, worked through the historical process to
insure that X7 »3 would survive, and a Jewish Homeland was created.

In order to refute the idea that the nx) cannot happen through natu-
ral means, Rabbi Soloveitchik explains that the yp can come in two forms:
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anpy, hidden, or mv), apparent. The yp will be hastened and apparent if
Sk 13 merit it. However, if they do not, then it will come in its time and
will be hidden. The final yp will transcend nature, but the events leading up
to it do not have to. We see this from the juxtaposition of two po: one
from 'vv Mo, and the other from »»:1 5x137. The poo in M1, referring to
the mwn, states that the mwn will come quietly, »1on Sv 357, riding on a
donkey. In contrast, the moo inYx17, also referring to the mwp, states that he
will "} AnK WK 130 Kepw P oY 1IKY, “come with the clouds of heaven,
looking like a son of man”. This poo,? in its description of a supernatural yp,
seems to contradict the description in 15t of a natural yp. In order to an-
swer this apparent contradiction, Rabbi Soloveitchik brings down the expla-
nation of Rabbi Alexandri, recorded in 770 noon. If the Jews deserve it,
he says, mwn will “come from the clouds”, meaning in a supernatural way. If
they do not, he will come anyway, but “riding on a donkey” — gradually, and
through natural processes.

The settling of 5k y7x by the m¥15n could certainly be seen as lead-
ing gradually toward the yp. The myn came to a land that fulfilled the
prophecy in npna nwIo: (379:73 KIpM) "DNDK 1HY WHYY YIRA NIK DK DY,
and converted it into the fulfillment of the pwo in 'n:> Sxpv: M0 TRk
K139 137 02 DKW "YY IKWN B9 AN B9 DX, When the mybn came to
5K YK, it had been desolate since the time of the Roman occupation.
However, in just a short period of time, they were able to make the land
green once again.

These sources seem to indicate that, indeed, there is something greatly
significant about the modern return to Zion. However, we must now discuss
the “three oaths” that were mentioned above. These, as mentioned, have
often been cited as proof of the impermissibility of our settlement of the land
in this nown. Upon closer examination, though, it becomes clear that this is
not necessarily the case.

The x0) (X7p-27p M) says that HxTw »3 were required to accept
two oaths at the time of the n). The first oath was that we promised not to
come to YK YK by way of force — nmina by k5w, We never violated this
oath. As mentioned above, the nations of the world (represented in the UN)
agreed to allow the Jewish people to return to Sk Y.

The second oath was »m»wn MPIKI 1T KD’ — KW I swore not to
rebel against the nations of the world. We have kept this oath as well. Jews
have always been loyal citizens in all the different lands of the Diaspora.
Sometimes, unfortunately, to the detriment of our people, we have even as-
similated.

But the third oath mentioned in mamn> noop is one that the other
nations were required to accept. It states, “XTp TNy HXTw3 N3 1730NL KO,
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— the nations of the world are not to oppress Yk »3 too much while they
are in ). Certainly the Holocaust was a blatant violation of this third oath,
and therefore the oaths as a whole are now nullified.® It would thus be per-
missible for x> »3 to fulfill the commandment to defend themselves, and
permission would even be granted for mass 5. *

Since we have now established that the establishment of Sk n»T» is
not against 350, and that it may also be one of the signs of the approaching
Yp,” and that it was truly miraculous, one must address how to relate to its
being a 0. An appropriate response to a b) is to recite 5>n. In order to evalu-
ate whether that would be fitting here, we must first know when 551 is said,
when it is not, and what the reasons behind its recitation are.

The Twbn (:n7> mvn) states: “On 18 days in the year, the individual
worshipper completes the 55n; these are the eight days of mop, the eight
days of nonn, the first day of noo and on mwmaw; and in the Diaspora, 50 is
recited on 21 days.”®

This x0 is repeated in » 27 Noow where it elaborates on the condi-
tions that require 5. It states that %>n must be recited on sacred days and on
any day set aside for the commemoration of a 0y. (There are however, certain
exceptions to these conditions. These are naw, Mo and the wx™ o, on
which no%5n is said whatsoever. There are also wTin wx1 and the final days of
noo, on which an abridged version of %51 is recited. The reasons the practices
for these man are different will be explained later.)

The TwHn in .mp onoo asks: “Who originally recited 5>n?” The final
answer is that the Y% %2y ordained that bx7w »3 should recite Y>n at
every important event, and upon being redeemed from misfortune. In such
an instance of miraculous redemption from troubles, we are not merely per-
mitted to recite Y5, rather, we have an obligation to do so. It can be argued
that mxnyvn or and o5w1 Or mark two such occasions when Jewish com-
munities have been delivered through wo>.

Why is the mOw Y51 not recited on the last six days of noo? Why, in-
stead, do we recite merely an abridged version of Y5n? How is noo different
from mop?

The Tobn in 2 p27w addresses this issue. The x0) explains what the
key differences are between noo and m>o. The major difference, it says, is
that on noo, the same M37p are brought every day, whereas on mo, differ-
ent Na1p are brought each day. Since new n»aap are brought each day, a
new Y51 is required each day to sanctify them. However, since noo is a Tvin,
we do recite Y51 every day, if only an abridged version.

If these days mentioned for the recitation of 55n are fixed, then how
could we possibly add any new dates? Would one not, by doing so, violate the
prohibition against adding to the nmuyp of the 1M, known as 9011 53
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(227 ©137)? On this Rav Moshe Tzvi Neriah says that when reading through
the dates mentioned in mmvn n5mn, the majority have nothing to do with
any type of miracle. The 190 nn explains that the nullification of n>un
mmun mentioned by the xn) refers only to those mn which had a connec-
tion to the wTpnn M3, but not to those which do not. Therefore, he says, if a
certain community would experience a miraculous deliverance, they would
not only be entitled, but even obligated to establish a an, and to sing a song
of 5on for the purpose of commemorating it. This would not violate the pro-
hibition of adding a holiday as specified in nmwn n9n, nor would it violate
the prohibition of adding my» to the nmn, since the wx1) told us that we
should recite Y511 on every occasion on which we have been saved from im-
minent danger.

How often, though, can one recite 55n before it becomes blasphemous?
It says in ;P Naw NIDD: 9T 9IN A A 0P 533 551 N w7 explains:
since the @2y told us to recite 55n periodically to praise 'n for certain his-
toric events, then if one were to say the %9n constantly, beyond the number
of days that were deemed appropriate by the mx133, he would be transforming
this sacred song into a simple song, which, if it became too common, would
be considered blasphemous. Thus, one could object that by adding the days
of mxpyvn oy and wHw1 v Oy as new days for saying Y>n, we may be violating
this principle.

The x"w1m» explains that Y511 was instituted in order to recognize cer-
tain miracles for which we praise 'n for His omnipotence and for His ability
to change the course of nature. If one says 55n constantly, then it appears as
if he is scoffing, for he makes no differentiation between the natural and the
supernatural, and by doing so, he is questioning 'n’s ability to change the laws
of nature. One is also taking the risk of becoming confused with when is the
appropriate time to recite 1.

However, reciting 5n on two additional days in the entire year can
hardly be considered the same as someone who would say 550 every day.
Rather, this is an example of saying 551 to commemorate the occasions upon
which 'n, in His might, saw fit to intervene in the natural flow of historical
events, in order to bring a weaker and smaller army to victory over a much
stronger and larger one.

In order to fully understand the conditions behind saying >>n, we must
also understand exactly why we do not say 550 on such days as naw, wx
w1n,” and the mx oo,

Why do we not recite the 55n on naw? As mop, mmap, and the first
days of nov are distinguished by their na7p, so too naw is distinguished by its
ma7p!? The x0) in 127w noow explains: unlike those days, naw is not con-
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sidered a 70, therefore its status is not the same as theirs is, and we do not
say Yom.

Why then, is wnin wx1, which is called a 7w, and which is distin-
guished by its 3P, not specified as a time for the recitation of ®>n? The
X703 answers: on M0, Mmaw, and noy, there are prohibitions against labor.
However, on wmin wx1, there are no such prohibitions.

But why then, is Y1 not recited on the mx7 my, which are distin-
guished by their ny37p, which are called Tvw, and which do have prohibi-
tions against labor? The answer is, “Is it appropriate that when the King of
Judgment sits on His throne with the books of those destined to live and
those destined to die open in front of Him, that 5x7 »a should sing songs?”
This is the reason we do not recite the Y51 on mwn WK1 or on B Mo ON.

If, to be able to say 55, aan has to be 1) called a Tv; 2) distinguished
by its na1p and 3) have a prohibition against labor, then why should we say
551 on nown, which fulfills none of these conditions? The answer is that the
Y511 of nown is recited solely to mark the miracle.’

What is the difference between nown and o, in that we do not say
Y51 on @ o? The holiday of o was established for the same reason as nown,
to mark a p). Why then do we not celebrate it in the same manner?

There are three answers given to this question in .77 192p NooH.
pny' 37 answers, “Because no 551 is recited for a miracle that occurred outside
of X' YIK.” 137 says, “95n can only be said when b7 »3a are ruled by 'n.
But when they are still ruled by om, it cannot be said. In the case of o, »2
Sxw were still ruled by wymwnx.” 1oy 31 answers, “The reading of the n>n
takes the place of 5n.”

How did the b7 »x13) determine that it should be a my» to read the
momn? K1 37 answers in the name of v 137: “If for being delivered from
slavery to freedom!® we chant a hymn of praise, should we not do so all the
more for being delivered from death to life?”!" We therefore commemorate
this tremendous 0y through the reading of the nvan. “But,” the k) then
asks, “if that is the reason, then since we say 55n on nop, surely we should say
Y51 on o 1o!?” It then proceeds to answer this question with the three an-
swers mentioned in 15 noon.

How can the x0) possibly compare oo to noo? Were not the mo»
involved in each event totally different? The wp) performed at the qi0
were plainly the hand of God at work, since they transcended the normal
laws of nature. But the ooy that caused X7 »3 to be saved from ypn were
not 0" o). Indeed, they were accomplished through the efforts of 12710
and nox!

There is a very simple answer to this question. There are two types of
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miracles. There is a 15 03, an apparent 0y, such as that of yp nxyr, which
transcends the laws of nature. There is also a 7np) 0y, a hidden s, one that is
accomplished by 'n’s hand working through human agents to accomplish
unusual feats.'? The story of @9 is a prime example of a 910y 0y, where the
laws of nature remained constant, and yet we were able to overcome tremen-
dous odds and emerge from this incident unscathed.

Obviously, according to the x7n3, as far as 5o is concerned, there is no
difference whether the o) being commemorated is a n» 0y or a npy o). If
there was, the x7m) could never have made a connection between noo and
oo, We see that there is no difference between a supernatural, miraculous
event, and one that occurs through apparently natural means. Besides this,
we see from this X702 that were it not for the answers given, 55n would in-
deed be recited on w o, based on the 9mm 5p argument explained above.

Earlier, we said that according to the bx7w ~223, 550 should be recited
whenever Jewish communities are delivered from imminent danger. Accord-
ing to the elaboration of the principle, 55n should be recited not only at the
time of the deliverance, but in the future, in commemoration of it. There are
two types of danger. There is spiritual danger, such as Yx7w »3 experienced
in 01yp, and there is physical danger such as we experienced in Egypt as well
as at the times of no»n and wo.

In the nmn we recite,

WM3IK DK KT T3 WITPN KN KD 1K) LLDIYP3 Y190 DN TV
DIYD3 NYIDH WTIVYN 13 NI NI DK N ,DIY0D

Our sages explain that the slavery of which the nTn is speaking was not
merely a physical enslavement, but a spiritual one as well. They teach us that
the deeper meaning of this passage is that had 'n not redeemed us from slav-
ery in Egypt when He had, we would never again have been able to be re-
deemed. When Sx7w »a lived in Egypt, they slowly sank into the depths of
impurity. This happened because after a while they had started worshipping
the Egyptian gods, and behaving as the Egyptians did. The only thing that
was left of their original faith was that they still gave their children Jewish
names. However, we learn, that had they stayed in Egypt any longer, not
even this would have been enough to redeem them.

As we have shown, there was a very real spiritual danger which %3
YK were subject to in yp. Upon their redemption, they were saved from
this imminent danger and therefore recited >>n."? We therefore say Y5 every
noo in commemoration of this event. Furthermore, as we see in the v1p of
the o7 v, all festivals are memorials of the Exodus from Egypt. There-
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fore, the “5n recited on noo, as well as %50 recited on mow and mwmaw, is in
commemoration of an event when we were delivered from imminent danger.

There is also the other type of deliverance from danger, which was
experienced on Mo and nonwn, as well as on noo.

On npo, 5k »3 were delivered from physical danger; when np1o’s
men were chasing Y7 13, and 'n delivered them by drowning nv1o and his
men in the mp 0. However, the 1ax »1w points out that the o Hw 550 was not
established as a permanent obligation. Although it was a deliverance from
spiritual danger, it was also a case of deliverance “from death to life”. He
realized that this point could create several inconsistencies which would make
it difficult for the X0 to use its reasoning of 7mM Yp to explain the myn of
reading the n>» on o mo. He therefore confirmed that 17w here meant 55n,
which was afterwards established by the prophets as a permanent obligation.
The x7n3, according to his understanding, then drew a 1mm Yp from this and
asked why we do not recite 55n as well as read the n>», since the myn of
o comes from the 550 that is recited on the first day of noo. However, he
answers that mmo does not qualify for the recital of 55n, based on the three
answers brought down in np noon.

(O’¥y1n N TIK) nwn 1w tells us a wimn based on this 1M Sp, that if
one does not have a M to read from on Mo, he may recite the Y51 in its
place, but without a 1>13."* However, if there is an entire M2y that did not
have a M to read from, they may say 55n with a n>13. Therefore, we see
that nown is exactly like mo, except for the fact that we always say >>n on
nown with a 1273, since it fulfills the three conditions from 15 noon.

[t would then appear that mxpyvn or and wHw1p oy are similar to nown,
as they fulfill all three conditions: 1) they took place in Yk y1X, 2) we are
independent from the rule of others, and 3) we have no np to replace 55n
— therefore it makes sense that we should say 5n itself.

An additional proof may be found in 'v:n7 oen nx V1w, where it says
that one must recite a 1573 when coming to a place where a personal by has
occurred to him, even if it was not a 5% o). If so, the same should apply to
saying 551 on mx»yvn or and oHw1 Or, even with a no73.

There is, however, some dispute over whether or not we should say the
n573. Rabbi Ovadiah Yosef rules that 55n should be recited without a 1513,
because since there were many people who died to secure these victories, it is
not proper that we have complete joy, and therefore we should recite S5n
without a n>73. However, this can be challenged by an examination of the
Y511 of nown. On nown, we recite 550 with a 1573, even though many people
died to secure the victory.

There are many modern-day opow who have addressed the question
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of reciting 551 on mxpyvn or and oY or. Among them are Rabbi Meshulem
Roth, former Chief Rabbi of Israel Rabbi I. Y. Unterman, and Rabbi Shaul
Yisraeli. Rabbi Roth feels that the legitimacy of saying 5>n on mxp»yvn o» can
be easily and conclusively proven through the use of the mm 5p mentioned
above, that if, for an instance of “from slavery to freedom” one recites 51,
how much more so, should one recite 5>n for an instance of “from death to
life”. He also refutes those who refuse to say >>n based on the contention that
those who do transgress the prohibition of 011 3. He does this by quoting
the (1750 myn) Twn nrp who clearly states that the my» of lighting candles
on oM is not a problem with 70N D3, since it was instituted in order to
commemorate a miracle, which, as he says, even an individual is allowed to
do, and certainly an entire community.

The 990 ©nn uses the 9mm Sp from the x0) to prove conclusively
that it is permissible for both an individual and for an entire community to
establish a 21 o» in commemoration of a deliverance from danger. Rabbi
Roth uses this as further proof that %51 should be said on mxpyvn or, since or
MKDYYN is a perfect example of a case where a community established a or
2 in order to commemorate their deliverance from danger.

Rabbi Roth then brings down a question from the 50 m3a, who asks:
“Why do we light eight candles on nown, if the oy only lasted for seven days?”"
The w7n »D answers that the lighting of the first night commemorates the
other 0y that occurred on nown, the npnYpn ©). From this Rabbi Roth proves
that the 7mm 5p is used to justify both the lighting of the first candle, and the
recitation of 551 on nown.

Therefore, since the military victory of nown is reason enough to light
one candle and to say 550 on the first day, so too, the military victory'® should
be adequate to justify saying Y>n on mxnyvn on.

Rabbi Unterman quotes a X103 in 7 m>13 noon where the mnon refer
to 91 as being a o)1 mp7o. Rabbi Unterman therefore holds that since we
have no mn to read from on MmXx»YYR Ov, it is important for us to publicize
the miracle by reciting 55n. He then proceeds to quote from ooy "ww» by 137
1330 9K T, who writes, '"m371 mow ow D5 DN WD MY A Ny — “It
is the will of the Almighty that we should publicize every miracle and praise
the name of heaven in public.”

Rabbi Yisraeli holds that the 1m 5p cannot be used as a justification
for the lighting of the noun M= since this requires, in his opinion, a stronger
sense of authority than a mm 5p. He therefore cites the x’v1mn who finds a
wITp in THSYNA NwIo that is the source of the myn of lighting nown candles:
70NN 1D DI DX LA NIK TAHYA PHX NIHKI 1K DK 73T ,I0KD Nwn DX N 13T
"mn nYaw 178, According to one interpretation, 'n said to nwn, “Go tell
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177K to cease grieving at not having brought an offering for the namn nown.
In the future I shall bring about through his descendants another inaugura-
tion — one that will be entirely in their hands. Through the wxxown I will
affect wondrous things for the Jewish people, leading to an inauguration that
will come to be known as the mx»ownn 13 nown. On that occasion, they will
kindle the lights, which is a greater my» than offering sacrifices. For, while
sacrificial offerings are brought only when the Temple is standing, the noun
lights will be lit throughout all generations — even when there is no ma
wTpnn.” Rabbi Yisraeli also points out that in the X703 in 7 M50 noon where
it says nmn K5 — “and they did not add”, it is talking about the myn of
o alone. It does not refer to Y57, since 551 would not be an addition,
rather, it would be a part of the original wx»231 mpn that taught us to say S50
for every occasion on which we were saved from disaster. He therefore proves
that there does not need to be any other source for the recitation of 551 other
than this.

Since we have argued that the establishment of the State of Israel is
not against 1257, and is also one of the signs of the yp, we must give thanks to
'n by reciting 55n on the days which commemorate these events, namely or
mxpyvn and oowr ov. This is especially true if the community is brought
“from death to live.” In 1948%” and 1967, the Jewish communities in Israel
were in mortal danger, and our enemies wanted to drive us into the sea. A
further demonstration of the necessity to say >0 is the remarkable fact that
YK Ny o has survived so long as a state with so many forces constantly
trying to destroy it. It is therefore proper for us to thank xwn 7173 wiTpn for
saving us and to recognize His hand’s presence by saying 55n.

!'See below for a more detailed discussion of these oaths and their ramifications
regarding the modern State of Israel.

It is significant to note that the 1x13) in 21, who prophesied during the reign
of w117, was the first one given, whereas this n1x12) in Y%7, which was prophesied
soon afterwards, during the reign of the next king of b33, 9¥Kwb3, came later. The
reason that the 1x12) of mwp riding on a donkey was given first, may be because
it is the one which is more likely to happen; that is to say, >k 23 will probably
not reach a level of purity high enough to deserve the honor of a supernatural
deliverance.

3 Since they were meant to be kept as a single unit, a violation of any one effec-
tively nullifies the entire unit.

*These three oaths are derived from the redundancy found in /n23 123 vwn 1w
707, all of which say "mbw1 ma oonx snvaw.

> The events commemorated on o1 o» can especially be considered part of

157



The Halachic Ramifications of Y5n on mx»yvn or and obw oy

the yp. After all, without obwp, the wipnn mpn, there can be no final yp.

¢ The additional three days are the second days of 21 or observed outside of
[srael, i.e. the second day of niyv wnw, the second day of noo, and the second day
of mmaw. The mon for the second days of 21> o» are always the same as the m>5n
for the first days. Since the Twbn was transcribed outside of Israel, its discussion
of the laws of Y50 also deal with the laws as they pertain to those living outside of
[srael.

"Even though we do say »n on wmin wxA, it is an abridged version, as we have
said earlier, and the x7n) in nuwn does not consider this 55n. In fact, it is a cus-
tom, which over time has become known as 55 »yn. But this essay does not deal
with that ynmn. We are only speaking about mHw 55n, the full 55n.

8 As we have seen before, Y51 is often refered to as a song. This is because of the
wording in the p1oo in 1YY from which we learn that we have an obligation to
say YOn: 70 N3 K13D HON3 THND L3305 nnpw) )N WIPAN YD odd e Pwn?
25 mww) — “You shall have a song, as in the night when feast is hallowed;
and gladness of heart, as when one goes with a flute to come into the mountain
of the Lord.”

°There is a large volume of discussion on the subject of exactly which of the two
ooy of nonn — the oy of the oil and the oy of the military victory — we are
commemorating with Y5r1. Some of these discussions will be mentioned further
on in this essay.

19This is referring to the miracle of noo.

This is a prime example of a 1m Yp. Logic dictates that if a lenient case has a
stringency, the same stringency applies to a stricter case. Another way of putting
it, is that the laws can be derived from less obvious situations and applied to
more obvious ones (MMND X19D).

2 Indeed, throughout the 19n, not once is 'n’s name mentioned. And yet, the
sages teach us that whenever it says the word "15ni in the nn, it refers to the
hand of God directing the course of events.

B According to »v, they recited the mn Hp 55n. As we see in X:’d mpw, 1w X
I3 1IN0 DD K KX 0D 1D DB IOKD 1K D AR DY DK DKW 93 nwn.
As we stated earlier, the word 7w refers to on.

4Some say, however, that only the M2y 5w may recite the 1371 for>n, and the
rest of the Ynp should be xy» with his n271.

5 He holds that since there was sufficient oil for one day, there was only a oy for
the seven extra days on which it continued to burn.

! There is a definite problem here. mxpypn o» was the day on which Israel de-
clared its independence. The military victories all came later. Rabbi Ahron
Soloveitchik gives a very simple answer to this question. “The attainment of a
great military victory is without significance if people do not use it as a starting
point for building. If Israel had attained all its victories but had refrained from
declaring its independence — as the U.S. State Department urged at the time —
then [ am afraid that all of the victories would have been futile.”

17453371 K17 237's source is in TIMD N1 on 375:372 0K NI, stating 1K 15NN Ky
»p1p ow. The mm> nmn explains that the way not to profane 'n’s name is to
make a own Y17P, and the way to make a own v17p is through oy TP d.
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