The Structure of Yxw* NNy

Lynn Weiss

IN 3 p39 737103, the nn describes the structure of Yk »3 mnp in the
9370. 3 PoD reads: "XTW’ M VM TNAK P35 NAKA 1937 SY wK.” Each vaw camped
separately, with three mvaw camped on each side of the 1ov», making for a
total of four min» of three mvaw each. Each minn was led by one vaw as its
Y7 WK, or standard bearer. The fact that the nmn includes thirty-one opwo
on this subject demonstrates the importance of this topic; each detail must
be significant. The four %7 WK1 of X7 w3 NN were 121K, N, DIOK, and
17. Why were these particular ovaw chosen, instead of the other eight?

The reason why j21x7 was chosen seems obvious. He was, after all, the
7103 of 3py”’s sons. The nmn considers the status of 123 very important. How-
ever, K D1 137 (3-X:n), says something striking:

g0 139 1723 THN) PIAXK VY 1HON N3N KN D OKIW? NI 1K NI
1923 oY T PAKI T2) NN D .0NO3ID wnnh KM DX 13
Ralo}ib)

These two mp1po imply that 121x7’s sin with 1153 removed from him
the privileges associated with the nm23: namely leadership and double inher-
itance. These were taken from him and given to nmm and 7o» respectively.
o735y raises this issue in his comment on np NTY in T-3%1W 13703, Accord-
ing to 0”35, N7 and 01ax complained that as descendants of 121x7 they
deserved both the naHn given to 1 vaw and the double portion in yIx
Yxw that was given to qov (as will be described below, oox vaw and vaw
nwn each had their own m5m).

In mon »37 we find "pPX3 922 AT 27 as an explanation for his ap-
pointment as king. In the time of 3py there was a constant struggle for lead-
ership between the mnx, the most predominant one between nmin and 121x7.
Both took leadership roles during the episode of qo» n1on, each suggesting a
different plan for what to do with fov. nmin”’s plan ultimately prevailed: aox
PPAK WDYN LLPNK DK AT (101205 ,mwKaa). Later, each attempted to con-
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vince 3py’ to send po»a to @yn under his supervision. Each tried to prove
his own competence and responsibility, and outdo the other’s leadership. In
the end, 3py» relented to the word of nmim, implicitly acknowledging nmn’s
leadership. This position was reinforced when nTim» was sent to 7or before
the rest of the family: "oy 5% w55 Mhw A Nk (N0 ,wxIa). The waTo
explains that nmm went first because the king always goes first (,na7 i~
53 7 ,ny nw1o). N inherited the N>y due to his superior leadership
abilities. It seems reasonable that nmn merited the position of 937 wx for the
same reason.

The same opoo in o 137 help explain why moK, the son of 7or,
was also a»7T wK1. 7or was given the n>1 in places of 121x7. Many mw1on
explain that this 52 was manifest in the double portion of land which no»
inherited, when both of his sons, 7ok and nw», each received a portion.
This double portion seems consistent with 3py’s partiality toward qov. 7o1’s
privileged role also has implications for qov’s role as leader. The woo nnno
which 3py gave to 7oy is, in part, a symbol of royalty. In m:» ,3 bxmw the
oo nno is described as a distinctively royal garment. 7nn, the daughter of
THni T, wore a " T9nn NNA (Mwadn +p) WIS 12 1 WD MND.” TP »1 explains
(x:15 ,mwK13) that this giving of the cloak to 7oy signified the transfer of the
leadership from 121x7 to nov. In fact, the tension between 7oy and his broth-
ers is explicitly related to nov’s role as king. As the brothers taunted fom,
"33 Hpn MwP oK NyOY Toon Toni. The 9 D5 explains that the double lan-
guage in this P10 refers to the double portion of inheritance, which the broth-
ers felt should have rightly been given to 121x7, the m>2 of the family.

qon received the double portion because he was apy’s favorite son.
Still, why was oK treated as the M3 of ov, even though nwm was the
older of qov’s sons (as the p1Eo indicates [N:x5 ], "xn 03 @I9KY). 3pY
saw through wTpn M7 that 9K was destined for superiority, so he placed his
right hand over m1ox when he gave them the m>13, even though the right
hand is usually reserved for the 151. As 2p» explained to qor, 51 wpn YIK”
op (L:nn ,;wK13). Thus, it seemed that oox was granted the status of wx
927 because he was the m122 of qov.

We have seen that nT and omox acquired the leadership from jax. If
so, why did 1217 become a7 wK7, if his leadership had been taken by others?
[t seems that )21x7 retained some of his status as leader, despite everything. The
p1oo makes this explicit, when it describesjax7 as a 1223: "SKw M3 121871 2.
(2:x ,73703). Indeed, the poo immediately following 121x7’s sin with b3 —
the very sin for which 13187 lost his leadership — still refers to him as 7apy» m22”
(»:m> ,mwx1a). Despite everything, 1217 retained his status as M3, as apw
indicates in his 1573 to121X7: "NNK 11931287 (201 ,wK3). It seems that there
are two forms of n>3. The first is an innate status, which depends entirely on
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order of birth. It can never be removed. The second is an acquired status, which
grants the person who achieves it benefits and leadership. This status can be
gained and lost, just as 121x7 lost this aspect of the M2 to nmm and qov.

maY» on n: 12703 explains that there are three means by which 'n
chooses people who will be particularly close to Him. Either they 1) are
chosen from birth, 2) gain the status through their own effort, or 3) they gain
that status through an act of 'n p¥7. The first method seems to be the reason
why 1217 was chosen to be a7 wK. It seems that nTm’s role as %371 WK1 was
acquired through the second technique. oox gained his status through the
third method. Although chronologically he should have remained the less
powerful of the two brothers, 'n chose to give him leadership for reasons
which we do not know. Together, 12187, N1, and oK represent the three
different ways in which ' chooses people to become close to Him.

The question then arises: why was 17 chosen to be the fourth %37 wx~?
Is 17 somehow intertwined in the transfer of power from 121x7 to the other
brothers, or is his status completely separate from theirs? The fact that |7 was
the eldest son of his mother, no>t, does not adequately answer the question.
After all, 73, who was the eldest son of his mother, nnb3, was not chosen.
Granted, 17 was the m22 of the mnow. Still, we do not find anywhere in 70
that he is called a 123 of any kind. 7 must exhibit some other quality that
qualified him to be a leader of oy Sxw.

It seems that it was the quality of nma) that entitled 17 to the role of
YT WKL Tw»’s blessing to the mvaw reflects the quality of a3, when it refers
to17 as a’mIK My (32:39,01237). This is reminiscent of 3py»’s blessing to N,
AT IK M (D:00 ,7WKI3). I 95 explains that 1T was a w1537 because
he had the strength of a lion. Similarly, o 137 (2:0 ,% TP 137) says, 107
"PAK 733 AT, TP S, highlighting the similarity between nmm and 171, ex-
plains that 17 was appointed 537 wx1 because he was also a "k 11y, Because
of their lion-like strength, nmn and 17 were placed at the front and back of
the camp, in order to protect the camp. 7 '53 also explains that that while
nmn traveled first and 17 traveled last, the two shared equal strength. This is
what 3p» meant when he said that 17 was ">x7w waw K> (1L:01D ,PPKI3).
He was just like nmm. Similarly, p’717 explains the words "x7w? 'waw TnK>” to
mean that 7 could reach the same heights of greatness as the other brothers,
even though he was born to a nnow.

12181 was chosen to lead a division of bk 7w 0v because of the natural
result of his being born first. @7ox received this honor because 'n chose to
place him a position of leadership. 71 earned his leadership through per-
sonal effort and excellence. The three are interconnected, as both nmm and
19K received part of the M2 of 121717, on the other hand, did not receive
his leadership by taking power from someone else. He fulfilled his own po-
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tential through his own labor, pulling himself from lowliness to greatness
with sheer strength. Together these four composed a leadership that was able
to successfully guide the nation through the desert. They were able to create
an Yx7w oY with physical power and spiritual prominence.
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Shuli Taubes

THE nn STATES, na nanawn anwm 15 11 TRHDK N WK YIKD DX K3an 17
TPOK T IND AWK TOHL THY DN 0w L0130 WK TN DD TON DY K NI
M2 (w-7:r ,m7a37). This p1oo is followed by an elaborate list of command-
ments regarding the king. The king must be chosen by God, cannot take
too many wives, or gather too many horses, etc.

The word "nnxy in this p1od raises unique problems. If appointing a
king were a regular commandment, the verse would have omitted the clause,
M2 TR DN DI Ton DY Ik NIk Perhaps, then, there is no com-
mandment to appoint a king. Instead, the p1oo merely predicts what will
happen in the future, and regulates how that king should behave once he is
appointed. Alternatively, perhaps the poo should be considered a classic
commandment, in which case there would be a my» to appoint a king. In
attempting to answer this question, we will inevitably raise the question of
what the nmin considers the ideal form of government.

In order to properly deal with these questions, one must first look at
the opo in n pId X HX0Y, where Yk »3 actually made the aforemen-
tioned request for a king: "0mn 532 woowh 7o 15 o Inw” (1 pod). Yet, this
request is not viewed positively, either by bxmw or by God. »»va 1370 v
LY DKWY DK 1 IOKN U1 DK HRIDY HHDM MWD TOHn 1D 7N 1INK WK HKIDY
2. oo THPH IDKY NK D DK TRK KD D TOK 1IDK K HOH ovn Hipa
Yxiw proceeds as God had commanded, to warn the people about the hard-
ships and burdens of monarchy. This includes a list of actions which the
king will take in the future.

N300 Ow1 NP 0313 1K T2HY THn' TwK THN LOWD i 7t TN
WIN WYIND DWHNN W) TOOK W 1D WD N3N DY TN PYIDN
N3V MNPIH NP TN NKY 307951 1NPNHN 19D MYYHNITDYP YR
OV . PTIVY AN NP WA DTN OINID DK OIMTY 1K JNOKD)
02103 DK D2 MMNDW NKY 0TIV NKY . TIV PDIDD 1NN W’ 0N
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DT7aYH D AN ONK) WY OOIKY INIKHND NI NP D NN DK T1AIWN
o1a OonK ' MY K9 105 onIna wK 1oobn »ohn XN Ora onpyn
NIN

Despite the warning, the people insist on the appointment of a king,
and, reluctantly, God indeed commands >xmww to appoint a king over them.

If there is a myn to appoint a king, then why did both Hxmw and 'n
consider it a rebellion against 'n? Alternatively, if it is not a my» to appoint
a king, then why did God acquiesce to the people’s request?

The x93 in 27v 5,170 presents a NP>NY regarding these questions.

,TOo0 B0 oYY :YIKD 1NDHI3 DKW NOYY MYD wHY MK AT 1377
KD I0IK KN 037 .07N3N 13 TN A ,phny Dy war 1100,
7 ANDIVIAN T KHK I WID 1IN

A7 237 holds that it is in fact a commandment to appoint a king, while 134
) believes that there is no my» to appoint a king. Rather, the nmn grants
permission to appoint a king if the people insist on it.

This npnp is continued in the mnwx1 and ok, Dealing with bxinw’s
negative reaction to the people’s request for a king, the mw19n can be di-
vided into two main categories. The first group argues that the request for a
king is inappropriate because a human monarch is not the nn’s ideal. Rather,
the nmn reluctantly grants permission to appoint a king due to human weak-
ness. The apparent “commandment” in @137 is simply a mw, reluctant
acquiescence, but not an imperative. Those in the second category hold
that there is a my» to appoint a king. Yet, while the request for a monarch is
good, bx7w w31 made their request at the wrong time or with the wrong
motivations.

YX)373K is the most prominent of those who hold that there is no
commandment to appoint a king. Serving as the finance minister of Portu-
gal and then Spain during the 1400’s, prior to the expulsion, Yx)373x was
quite familiar with the function of monarchy, and he suffered personally at
the hands of absolute monarchs. Hx3372x explains that Yxmww was angry at
the people because kingship is a superfluous, indeed dangerous, institution.
He says that bk 3 did not request a king because they felt an immediate
political or military need for centralized leadership, but because they wanted
to be "omin 935.” Indeed, they waited until after the conquest of Hxw yIx
was complete, even though it would have been most natural to ask for a
king during the military conflict itself. Therefore, both God and bxmw saw
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their request as representing a lack of gratitude for the fact that 'n made
them militarily successful without a king.

5Kx)372K understands the passage in @127 as an anticipation of future
Jewish murmurings. Hence, the first moo reads, 'n 9wk YK DX K2 227 TPOK
MAID WK TN DID O ODY WK NINKY N3 N3N AnpI T .
The nmn anticipates that Sk 23 will request a king only after military
success — when there is certainly no longer any benefit from a king. »a
YK posses a sinful desire to be just like the other nations, who suffer under
the harsh hand of absolute monarchs.

How then does xy373x deal with the next pwoo, which seems to de-
scribe an imperative to appoint a king: 775» 75v own o’ ? HX)373K explains
that these oo are primarily concerned with limiting the power of a king,
should the people mistakenly request one. The rest of the paragraph is the
essence of the command. If 57 »3 want to have a king, then it shall not
be one whom they shall choose. Rather it shall be one whom God chooses,
and he shall not maintain for himself too much power and wealth. There is
thus, according to Hx)371aK, no commandment to request or appoint a king.
[t is merely a mw which the nn established to deal with human weakness,
and it would be far better not to have one.

51372k finds a linguistic parallel to prove his point. He brings the
example of the beautiful woman captured in war. He agrees with »w1 (,0m27
x:X2) that allowing one to bring home and marry such a woman is merely a
concession to human weakness, and is obviously not a commandment. If
one desires to have relations with the captured woman, the nmn begrudg-
ingly allows it, but imposes rigid regulations on the relationship. The laws
of kings are a similar phenomenon. Appointing a king is not a command-
ment, but if a king is to be appointed, his power must be restricted by guide-
lines.

bX1373K develops five proofs to show that appointing a king is permis-
sible but not obligatory. His first proof is that if appointing a king was a
commandment, there would be no need for the nn to tell us that the peo-
ple must ask for one. The second proof is the argument that if there is a
commandment to appoint a king, why does the nmn tell the people to re-
quest a king for the sake of being “like the other nations”? This is, after all,
the exact opposite of the commandment in the nin that the Jews should
not emulate the culture of the gentiles around them! Furthermore, he con-
tinues, the opening of the passage in @137 points to the fact that it is not a
commandment. The first p1oo explains, 75 11> TPOX N WK YINAD DX KA 17
13 nnawn nnw . This is not a command, but a description of future events.
The rest of the nw1o, therefore, is also not a my», but a description. Fourth,
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YX3373K points out an inconsistency in the position of those who argue that
monarchy is a myn. If there is a my» to appoint a king, then this passage
really records two nnyn: the first to appoint a king, and the second that that
king be chosen by God. Yet, nobody counts this passage as including two
myp. Finally, bx1372K’s fifth proof comes from Hxmww’s response to the na-
tion’s desire for a king. After >xww rebuked them for requesting a king, why
did the people not respond that they were simply trying to fulfill a my»n?
Evidently, asserts bx)372K, there is no such my»n.

This analysis is consistent with 5xy373K’s broader political philosophy.
YX1373K believes that the ideal human existence is a-political, like the life of
NwKIN OTX in 1TV P. Yet, after the xon of pwxI1 OTX, man was forced into
groups that require political governance (see YX)37aK’s commentary on 7
oM, in K2, JPWKI3). DX373K understands that the purpose of government is
to prevent anarchy and corruption. He views government as an unfortunate
but necessary evil. Therefore, he tries to limit the power of any given politi-
cal leader.

[t is not impossible, says YX1372K, that there could be many temporary
leaders (as opposed to one permanent leader) who gather together and vote
on policy. Justice and peace are much more likely outcomes of limited and
representative government, rather than absolute monarchy. Since the lead-
ers hold their posts temporarily (5%)373K suggests changing leadership once
a year), they would be afraid that the next leaders will expose their corrup-
tion and punish them. He says the governing body should also be limited by
a constitution. He brings the examples of the kingdoms of Venice, Florence
and Geneva, which in his day were representative republics, and were there-
fore less corrupt societies. (These states were military and political powers
at the time.)

bxy37aK further adds (» ,0m137) that even if we would say that monar-
chy is a good thing for other nations, this is not the case with bx7w ov. The
monarch serves three main functions: 1) military: to save the people from
their enemies and fight for land, 2) legislative: to organize conventional law
and set out the laws that will govern the nation, and 3) extra-legal punish-
ment: to maintain law and order by punishing criminals who are acquitted
on a legal technicality.

These three functions are not needed by the Jewish people, he says,
because the Jews have superior institutions to fulfill these functions. The
Jewish people do not require a monarch to wage war, as God Himself is their
commander-in-chief. Jews do not need a king as a legislator, because God
and His nmn are the laws of the Jewish nation. Nor do the Jews need a
monarch to administer extra-legal punishment, because this power was
granted to the p7 ma.
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Consequently, 5x)313K prefers the system of mvow to that of mon-
archs, because the mvow are temporary, limited, and chosen by the people
(due to their charismatic attraction).!

The majority of the mawx disagree with Hx373K’s approach, arguing
that the king is the ideal leader, and that it is a my» to appoint one. The
major question these Dw1on must deal with is why bxw» 123 were rebuked in
the days of bxmw. These mw19n can be divided into two main categories:
those who think Y%7 13 sinned because they requested a king at the im-
proper time, and those who think that their motivations were improper.

yan7 adopts the “poor timing” approach. In his commentary on o237
211, he explains that the command to come before the mvow ,om5 030 to
request a king should have been done after nwn N1 in the land. Similar
to YX)373K, 13an1 understands the phrase “n13p W~ N 5357 as a phrase
which bx 1 13 were not commanded to say. How could God command the
Jews to emulate the nations around them? Hence, this expression must not
be part of the command, but rather a hint, foreshadowing what will happen
in the future (12:7 ,0727 ,yap7). That is why the nin includes the phrase
'noKy. The nn predicts what the Jews will ask of Yxmw in the future.

Still, yann brings a literary proof that there is a commandment to
appoint a Ton. He argues that the p1oo about a king — mw ...yIx1 Hx Kan o
»Ton 75 own — is parallel to the verse, 715 3pvn MYV WIN W Mwan >’
(n:35,0m27). This p1po is most certainly a my», and a person is obligated to
build a fence on his roof. So too, b7 »a must appoint a king.

Why then were X7 %3 punished in the days of 5xmww? yan1, in his
commentary on :» JPWKI3, states that the request itself was not the sin.
Rather, it was the timing. 7an7 emphasizes the word "now>” in the people’s
request. Yxmw was still the leader, who had served as a x2) and vow since
his youth. The people should not have requested a replacement for Sxmw,
who was God’s messenger to the people as well as their political leader.

[t is interesting to note that oW 190 emphasizes TH1 PX DN TP
MY PYVI TN WK KT (No:KD ,up ,mvow). Indeed, this refrain consti-
tutes the very last pioo of the 790. This statement sums up the continual
cycles in which the Jews sinned, were punished by God, were redeemed by
a vow, only to return again to sin. Perhaps, according to yan1, the proper
time to request a king would have been in the down point of that cycle,
when there was no leader and the Jews were sinning.

It seems, then, that a7 believes that monarchy is the ideal form of
government for the Jews, and that the role of the king is to judge the people
and wage their wars.

Like y7an1, Rav Samson Raphael Hirsch also believes that the failure
of 5x7w 13 lay in the timing. When the people demanded a king, they said
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MHAPADY NIK TR HHDH K¥N 1O Mo TN 5327 (2:n ,K SXipw). Rav Hirsch
explains that the word 1wvowh, to judge us, does not refer to internal issues
of law and justice, but to foreign and military policy. The proper purpose of
the king is not to conquer and capture the land. The king is not an “exter-
nal” leader. Yet, this is what the Jewish people wanted their king to do. Rav
Hirsch explains that “the fault lay in making the election before the proper
time. They demanded a king in a time when what was demanded was first to
secure establishing the possession of the land and accordingly were demand-
ing it too early in their imagined material interest” (7:r ,0137).

The monarchy mandated in o127, says Rav Hirsch, was only sup-
posed to come about after the land was conquered and settled, as it says 1>
7 LIOKY N N3N AN Y M TROK N WK YR 5K kan (7w ,0137). Con-
quest of the land was dependent on the people’s righteousness, and not on
politics and military might, as nwp stresses throughout the nmn. The re-
quirement of a king is for one purpose only: “to make the nation of Israel
into the faithful and dutiful people of God’s nn.”

Rav Hirsch also responds to the question that bx)37ax had raised: how
could the mmn demand for the people to ask for a king to be awx mun 552
»n2130? He answers that just as all other nations have a “head of state” who
unites all their national forces under one national goal, so too the Jews
require a leader to focus all of their energies on a single goal. However, for
the nations of the world, the highest goal is the maintenance of great strength
and power, while for the Jews the goal is fulfilling God’s will in all areas of
personal and communal life. This “consists only in the most possible com-
plete realization internally of God’s nn .” The Jewish people were not ready
for this goal until after they had established themselves by conquering and
settling the land. “Only when the whole land had been conquered and di-
vided up and everyone would henceforth see himself on his own acres giv-
ing himself up to peaceful, carrying out the lofty mission of a Jewish life,
then, similarly to the symbolic unifying point in the wTpn, a concrete bearer
of this national unity was to be established in a king.”

o’an7 and 17, like y7ap7 and Rav Hirsch, maintain that there is a my»
to appoint a king. Yet, they focus not on the bad timing at the time of Sxw,
but on the people’s improper motivation. 0ap7 in wd» M350 (K PID
1 110Y1) says that the reason that Yxow was angry was that the people were
not asking for a king to fulfill the Divine commandment, but because they
were angry at DKpw. 07an7 ties this anger at Yxiw with an anger at God
Himself, quoting the poo which says this explicitly: 'x 3 wxp TAK KD 2
"orp.” Perhaps 0an1 means that they were upset at bxmw because they
really opposed the kind of political structure which God demanded (see
35p on kN K DY for a similar suggestion). The people wanted an ordi-

12



Tonn vown and Political Theory

nary ruler who uses conventional methods, and wanted a greater separation
of religious issues from material issues than the nmn, as understood by o7an,
demands.

In contrast to the people’s request, ’ana argues that nmn requires a
great deal of integration between religion and politics. The reign of the
oo, as mentioned above, is summed up by the phrase T5» px ohn o2~
Y PYYI TN WK SK 3. It was a time of anarchy and civic unrest. This
situation, according to 0’an1, does not allow the material and political com-
fort necessary to achieve religious perfection. A king, representing central-
ized authority, must be established. The nmn, according to wana (o> nn
12:3), has two overarching goals: 1) wox1 ppn 2) gun ppn. w9 PR in-
volves teaching people speculative truth, to the extent that they are capa-
ble of understanding it. 11 21 involves a well-ordered and stable political
community. While wo)n np»n is more important, 90 PN must naturally
take place first. Individuals and communities can only achieve religious-
intellectual success after they have achieved social, economic, and political
success. The king helps to achieve both of these goals by enforcing nmn law.

71 explains that the sin of Y%7 »3 was that they requested a king to
perform the wrong duties, namely those jobs that the nmn had assigned to
the mvow (% w37, Mw7). He explains that the nmin created two paral-
lel systems of governance for the Jewish people. The first is X pTY LowWH
— the ideal halachic civil law — which is implemented by the mvow. But,
says "7, this system does not always result in a stable political order. Hence,
the nn also insisted on a king, who would have the right and obligation to
circumvent the letter of the nobn, and employ an extra-halakhic legal sys-
tem that is not as ideal, but is more practical, than the nobn. The nobn of the
oo is concerned with individual rights. No individual is ever mistreated
or convicted falsely by the strict standards of halachic judicial procedure.
But, ns5n does not always adequately account for the social and political
consequences of its laws. The king steps in to make sure that society runs in
a stable and responsible way.

Thus, had the people at the time of Sxmw requested a king in order to
perform this particular function, it would have been a positive thing. »a
Yxw, however, specifically said that they wanted a king "oy — to take
over the function of the vow and turn the system into a single-branched
monarchy.

The differences between the approaches of 07an and 7 are of utmost
importance. While 17 thinks that two separate systems are created by the
A1 to run parallel to one another, o7an7 believes that all of Jewish govern-
ment is contained in one system. oY1 already includes, according to oan-,
the pragmatic flexibility that enables it to govern society properly. Yet both
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agree that the reason that 'n was angry with k7w 13 is that they wanted to
replace the institutions of government laid out by God with a human con-
stitution. They tried to redistribute jobs and redefine roles.

a7y has a completely unique approach to this entire topic, which fits
neither into the pro-monarchy or anti-monarchy camps. In many ways, 27¥)’s
approach is particularly appealing to many of us who were raised in the
beneficent bosom of a democratic society, and who are afraid of the poten-
tial abuses of a monarchy. While 27¥) views the mpwoo in o127 as a mwA
(similar to bx)373K), he does not assume that kingship is inherently a nega-
tive thing. He compares the mpioo about kings in 1237 to similar language
about eating meat. > w31 19K NIHKY 75 73T TWKD THI) NK TPOK 1 NP 17
"3 HIKA TWH) MK D23 w3 HINY Twoy MmN (2:3,0137). This poo, like the
parallel poo about kings, is followed by a list of laws which regulate the
slaughter and consumption of meat. In this case, the word "nnxy is clearly
not an imperative. Rather, it means “If you shall say.” You may eat, provided
that you follow certain restrictions. In the same way, he interprets the phrase
"NIVKY in our PO to mean that you may appoint a king, under certain con-
ditions, provided that the king fulfills certain guidelines.

anyy argues that the nmn must leave out an absolute imperative to
appoint a king, because the nn can’t, by the very nature of things, describe
the objectively ideal political structure (31,0737 ,737 pown). Different
societies at different times have different political needs. For some societies,
monarchy may be intolerable; for others it may be indispensable. The nn
does not want to impose a political theory on any group. By definition,
decisions about the nature of political authority are always decisions of mpo
wo), which override any other nyn. Hence, if there would have been a my»
to appoint a king, that my» would only be mandatory under those condi-
tions when monarchy would be imperative anyway, because it would lead to
good government, thereby saving lives. Under circumstances where a king
would not lead to good government, considerations of w9y mpo would over-
ride the myn. The my» would become redundant. The consequences of this
argument are far reaching indeed. The nmin wants Jews to govern them-
selves in whatever way will work effectively in a given place and a given
time. The nmn does not, and could not, set out an a priori constitution.

The request from Sk for a king would have been fine had Sxw» 12
honestly thought that this would be the best leadership for them at that
time. Their goals in appointing a king, however, were inappropriate. 2¥)
points out that the same words — »n2130 7w~ o1 555" — describe both the
legitimate request for a king in @137 and the sinful request for a king in
Sxiw. He explains that it is legitimate to request a king in order to central-
ize leadership, when the people agree that this will be most effective. How-
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ever, it is not permitted to appoint a king who will override the mvown of
the nmn and replace them with gentile laws. Similarly, it is not permissible
to appoint a king who will feel free, as gentile kings do, to declare war with-
out God’s consent (which is provided by a x'3) or a vow).

I would like to offer another interpretation of the oo in by,
extending the explanation of 273 in directions suggested in a mw'w by Mrs.
Mali Brofsky. In the p1o immediately preceding X »2’s request for a king,
the ~023) records that Sxmw led Y 13 to a religious revival. bxw »3 were
turning towards '71. Yet, the beginning of the next p7o indicates that Sxmwp
was old, and that his sons were not following in his ways (3-x:n ,x Sxmw). »a
YxIw were caught in a terrible dilemma. Once Sxmw would die they would
be cast into the downward spiral of sin and punishment that characterized
the period of the mvow. The people decided that they needed stability and
continuity, and therefore they wanted a permanent and dynastic king. Yet,
they also understood that this would not be foolproof, because there was
still no guarantee that the son of a righteous king would be equally right-
eous, just as YXmp’s children were sinful. Hence, 5% »a wanted a king
"on 520 wowd.” They wanted a king who would govern based on his own
laws, rather than based on God’s laws. X7 »3 wanted to abide by the
commandments of a 0T w2 To» and not @o5pn '05p Ton. They understood
that it is much harder to live up to God’s standards than it is to live up to
human standards. 5 »3 did not want to win or lose a war based on whether
or not they were following 'n and His laws. They wanted, like all other
nations, to win or lose a war based on their king’s military strength and
prowess, without paying proper attention to God’s demands for His chosen
people.

! One problem with Yx)372x’s theory is that it de-emphasizes the tragic history of the
oo, in which the people constantly reverted to idolatry, and were then attacked
by military enemies. As the final moo in oW 790 indicates, YXwa THH PX ONN TD2”
AP YYDV WD YK,
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Tanya Zauderer

55 WAS THE younger daughter of :xw. The series of stories in her life
reveals her as a bold and self-confident woman. Treated by others as a po-
litical pawn, she attempted to take her fate into her own hands, which led
both to her successes and her failures.

A brief overview of the events in which she took part reveals a great
deal about her personality. The first reference to > in 77 indicates that
she loved 117, who was hated by her father, Ixw. S1xp saw this as an oppor-
tunity to get rid of 717, so he offered >» to 117 in exchange for one hundred
foreskins of mnwho, thinking that 17 would be killed in the process of ac-
quiring them. 77, though, brought back two hundred foreskins, and mixw
gave Yo to T as a wife. Over time, Xw came to hate 17 even more. He
ordered guards to T7’s house at night, so that 17 could be killed in the
morning. »>'» let 17 out of the window, placed a dummy in his bed, and told
Yixw’s guards that he was sick. When Sxw discovered the deception, Y
said that 17 threatened to kill her if she did not help him escape. Later, hixw
took 52 from 117, and gave her to v 12 1050 as a wife, although she was still
wed to T17. M7 eventually got her back as part of a peace treaty with nwa wx
DINW 3.

Yo appears next when 717 brings the 'n px back to 77 . Through
the window, 5>» saw 717 dancing with the '1 17K, and she hated him in her
heart. She rebuked 7 for dancing wildly with the common people in a
manner she felt unbefitting to a king. 717 rebuked her, saying that he was
dancing before 'n. As a punishment, 9>» had no children until the day she
died.

Throughout these events, her strength of character stands out. De-
spite the fact that she was constantly manipulated by others, she took ac-
tion and was not afraid to stand up for what she believed in. Unfortunately,
her strong opinions and bold actions led to her sin and her childlessness.
Yo never hesitated to state her opinion. She was bold in the face of kings,
standing up to her father and 717. She reprimanded Sxw for hating 717, and
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stood up to him by helping 717 escape. She provided an unconvincing alibi
when T17 escaped, as if to emphasize that she was not concerned with lying
to her father. She stood up to ™7 when he brought the nix to w7, rebuk-
ing him for acting immodestly. Yet, in this incident, for the first time H>»
was punished for standing up to someone.

Yow’s strength of character is even more surprising, given that she was
constantly used as a political pawn, both by her father and 7. Her father
thought that offering >>» to 17 would be a good way of getting rid of him.
Furthermore, there is evidence that 717 did not marry 9> because he loved
her, but rather because she was Dxw na. The opioo indicate twice that Y>m
loved 117 (N> ,2:m ,x Hxwow). However, there is no parallel statement that 117
loved Hom, while 17’s love for ynnm, in contrast, is explicit (x:m X Sx0w).
Furthermore, 717 made no attempt to bring 5>» back from "5, at least until
it fit into his broader political concerns and the treaty he negotiated (55w
T2 ,3). It seems that b>» and ynnn'’s intense love for 117 was part of God’s
cure for MKp’s equally intense hatred for 17. After all, 'n always makes the
cure before the misfortune.

In various places, 51 also emphasize »>»’s independent personality,
placing particular emphasis on her spiritual boldness. According to the x70)
(kv y ,p2w), Hom wore 12o1. The moon did not protest because they knew
that she was on a high spiritual level. 520 rose the ladder of awe and fear of
God, until she felt a need to wear y>on. »1n said that whenever people saw
5o, their whole bodies would tremble in fear (270 w ,n0). Yo was very
charismatic and had the strength to rule over people, and used this strength
to help establish 117 2. According to 210 Amw wITH (7-3:03) Y20 was called
193v, meaning calf, because she loved 17 more than she loved her father,
ik, A calf does not want a yoke around its neck, so too b>» didn’t want
the yoke of her father, preferring to help m7.

What, then, went wrong? What led to 5o’s sin and downfall? At the
beginning > was drawn to T17’s spirituality, but since she was separated
from him for so long, she never had the opportunity to grow with him. They
remained distant. When Y>» saw 117 dancing with the pix, she saw only
what appeared in front of her, and not the inner spiritual act. She never
broke entirely free of her father’s political calculations and manipulations.
She cared about outer appearances and how others would view 717.

Y10 say that T7’s clothing and behavior did not look vvy to How. In
Ik 3, their sleeves covered half the palm of the hand, and when 717 was
dancing his palms were uncovered. In her father’s house, my»y was very
important, and they never showed a heel or thumb. Therefore, 5>» thought
that 17’s clothing was too revealing. (2:7 ,0237 93702 ,7:3 ,77M0 WHID).
She did not see that 17 was not like ixw. 17 was dancing before 'n, and not
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for the benefit of other people. 17, like b>'n, was equally unafraid to stand
up for what he believed in, and he criticized 5>». 5> was a great person
who was expected not to sin. When she did sin, her punishment was severe,
and she was doomed to future childlessness. There is an aspect of Tm> nT»
A7y in this punishment. »>» represented the link that could have led to
unity between M7 and »xw. Her sin, her distance from 77, prevented the
birth of the child that might have served as a more permanent link between
the two no»» na.

5om’s successes and failures can be compared to those of Tnox nobo.
They both took initiative to help others. Yet, where H>» focused on the
individuals around her, 1nox was more concerned with all of 5x > ov. 1noX,
like 5o, came from Yxw M3, and acquired from there her mv»y. anox used
her bold initiative to save the Jewish people, just as b>0’s initiative saved
7. Like >0, 1nox was used as a political pawn. Where mxw gave 5o to 117
for his own personal needs, 1270 told 710X to go to wymwnx 75» for the good
of the Jewish people. 1nox also stood up for herself. She refused all the per-
fumes and fancy trimmings offered to the other young women, for she felt
these were inappropriate to her modest personality. Initially, she boldly re-
fused »>70’s request to go to the king, because she thought she would be
killed. Yet, once she realized what was at stake, she equally boldly defied
w1MwnK’s prohibition against coming to the king without being asked. “nox
recognized the role of '1 in everything she did, and used what she had to
serve Him. She arranged a fast before going before the king for precisely
that reason. She knew that 'n, not man, controls events. She did not worry
what others would think of her, yet was cautious in dealing with the king so
as not to put herself and the Jewish people in danger. Perhaps this explains
9noK’s success and 9om’s downfall. Where 1nox placed God and the good of
the Jewish people in the forefront of her mind, »>0’s concerns were often
more personal and petty. b>» and 7npK are similar in many aspects. Yet, the
strong-headedness of :ixw ma lead to How’s failure, whereas anox used simi-
lar characteristics to bring herself up and save the Jewish people.
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Ora Bayewity

PN AINY DPWA AK DPOK K13 TPWKIY (kx ,mwxa3). In a world fo-
cused on man, in a Bible dedicated to the development of humanity, it is
easy to forget that “in the beginning” man did not exist. It was only later
that, "onKx X33 Nap» 951K K72 PHK 0Oy 0HY3 BTN NK TpHK K131, Through
God’s instruction and decree, man was placed at the forefront of the ecosystem.

YT W3 YIRD DK IKDDY 1371790 DPOK TN INKY TPHK ONK TIaN
NN TN DPOX IDKN LYIKD DY NwnIn N Yo DHwn P 00 MT3a
YV 27912 WK YV D 1KY YIRN DD D DY WK LI LI Y DD NK Oob

(vo-n2:X).MHOKY I B VI VI

Man was provided with a variety of tastes, smells, and sights, in 17w 1.
God implanted in this world the knowledge of continued life and that of
good and evil. "y 21 nYTN YW PN TN Tenn YVY (0:3). Yet, to maintain this
world, and his dominion over it, man needed to maintain a connection
with God, the ultimate Creator and Ruler. Man’s relationship with God was
solidified, and restrictions were placed on man in paradise. 31 nYTA YYOV
MDA D WoPR THOK TP 1D PEY YK KD v (1:3). In this paper, | hope to
contrast the themes of "ny7n y»” and "o»nn Yy, focusing on what each tree
represents, according to a number of different mw7on.

When we read the first two chapters of mwx11 and attempt to under-
stand man’s existence prior to consuming from the "nyTn yv”, basic ques-
tions ring clear. Why was the "ny7n y»” prohibited from consumption, while
the "o»nn yv” had no such prohibition until man’s sin (32:0)? What is the
connection between the "ny1n yv” and the "o"nn yv*? In order to address
these fundamental questions, proper definitions of “good,” “evil,” and “life,”
must be established, and two further questions must be answered: What
change occurred in man upon eating from the nyTn Y, and what was man’s
relationship with the "nyTn yv»?
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Nechama Leibowitz, in her essay, “Tree of Knowledge,” suggests an
approach to these issues.! She views these unique topics as requiring the
distinctive approach of allegory. “Some of our commentators and authori-
ties reject the allegorizing of the Biblical narrative as dangerous, others en-
thusiastically embrace this approach and there are those who take the mid-
dle way. But even those who tend to reject it or reduce their employment of
it to the minimum admit that it is the allegorical, hidden meaning of the
story of the Garden of Eden and the tree of knowledge that we must seek.”
[t is perhaps for this reason, the need to employ allegory, that »w, who was
not allegorically oriented, refrains from addressing these topics.

In order to understand the story, to become enlightened with deeper
meanings, a philosophical and allegorical approach is necessary. 5x)37ax and
pny' nTpy, philosophical commentators of the 1400s, deal with these ques-
tions. Yet, in order to properly understand their approaches, we must also
examine the classic commentators X7ty 1ax and yan1.

In his attempt to explain the power of the "nyTn yv”, XMW 13K identi-
fies the immediate effect of the tree upon man. > W Tw »Y MwAPLNY
"IN TAY WY KN FDY oMM on ooy (1), "AYTA YV represents sexual
awakening. Adam’s first act, after covering his nakedness, was a move to
experience a sexual relationship with mn. nx 75m Inm NpK MR NK VT TIKM
"p (K:7). By eating from the "nvTn y»”, man became sexually sensitive. He
experienced sexual desires and became ashamed of his nakedness, recogniz-
ing its potential to fulfill these temptations. X1tV 1ax explains the "o»ni y»”
as a tree that, through its ingestion, allows man to live a longer, but not
endless, existence. Yet, once 07K had eaten from the "ny7n yv”, he was no
longer entitled to live a longer existence in Eden, and the "o'nn yv” also
became prohibited.

Without mentioning his name, the yan7 cites K71 1aK’s view. He later
provides his own explanation. As a newly created being, man operated ac-
cording to his nature. Much as a flower, a bird, or sheep proceed without
questioning their respective roles, man simply existed. Adam needed to
change his location, so he walked. Adam’s feet became weak, so he slowed
his body to a stop, and sat down on a nearby rock. Adam’s body required
sustenance, so he consumed, unselfconsciously eating whatever provided
the necessary nutrients to survive. Adam was required to procreate, so he
fulfilled the commandment, using the proper organs. His actions and motives
were devoid of emotion and impulse, lacking intense love or venomous hatred.

Eating from the tree effected a change in man’s desires; he now had
the ability to form opinions and determine that which he desired as “good”,
and that which he rejected as “bad.” Adam’s eyes were opened; he realized
his nakedness, and he was ashamed. He understood that his organs, sexual
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or otherwise, could be used as his desires dictated. Now, when he needed to
change location, he stopped and questioned, “Am I going to enjoy this new
place or will I have a better time staying here?” When his body grew tired,
after a long and difficult day he thought, “Perhaps I will stay up late, enjoy-
ing the sweet fragrances of the field.” After consuming vast quantities of
delicacies and savory foods, man continued to eat because his palate desired
additional tastes.

After studying k7t 1ax and 77317, 5X0373K accepts KM 13K’s approach,
viewing the "nyTn y»” as a tree that implanted sexual desires within man. In
this case, “knowledge” refers to sexual relations, as the term often does in
T30, 5X313K vehemently rejects 77an7’s reading — that man was void of all
desire and simply behaved according to nature, without exercising desire
and its corollary, choice. This explanation, claims bX)372K, strips man of his
complex nature — part spiritual and part physical. It leaves man as a wholly
spiritual being, much as an angel, without control over his physical capaci-
ties. If this were the case, Yx)37aKx questions, why would God impart the
prohibition of eating from the "ny7n Yv” to a being who lacks the facilities
to comply with this commandment, to a being who merely behaves in ac-
cordance with his nature?

According to bx)373K, man, in fact, did have the ability to choose, to
desire, to become fulfilled, in his garden of paradise. The trees in the garden
were described as "5ox15 2101 Nk TEM YV (0:3). Adam was given the gift
of food, luscious and fulfilling, without limit or effort. He was given a dwell-
ing of intense beauty, to bask unrestrained in its splendor. And Adam also
had an "o»nn yv” in the midst of the garden. This tree, which Adam could
eat from, provided medicine for any possible disease or discomfort that he
might encounter.

In short, Adam had all of his physical and spiritual needs provided for
effortlessly in the Garden. Adam’s world was complete. He knew desire and
felt fulfilled. Adam had no reason to look beyond Eden because he lived in
perfection, in paradise. This existence facilitated a direct relationship with
God and His 7on. Each moment that God allowed man to breathe, eat, and
enjoy his perfect world, was a direct gift, complete 7on. The placement of
the "o»nn Y in the middle of the garden was representative of this idea.
Had Adam chosen to eat from the "o»nn Y rather than the "nyTn yv”, he
would not have conquered death. The "o»nn yv” provided continual solu-
tions, such as medication to ailment, but did not remove ailment from the
world. This perfect world was a world in which man was constantly living
the "o»nn yv” in his constant interaction with God’s glory and kindness.

In this world, God placed limitations, but not complete prohibition.
Adam was free to use the "nyTn vy in permitted venues. He could enjoy its
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exquisite beauty, could touch its pleasant texture. He was even permitted to
feel its fruits, but he could not eat from the tree. So too, man’s sexual rela-
tionship with woman was condoned and even encouraged, but had its share
of limitations. Adam had the ability to enjoy a redeemed sexual relation-
ship with mn, through behaving in accordance with his spiritual nature in a
world in which material concerns were effortlessly provided, so that man
would be free to focus on spiritual issues. In this world, there existed restric-
tion to prevent man from becoming subsumed in the material, physical pleas-
ure which went beyond man’s basic needs. By ingesting the fruit, Adam
symbolically fell and became conquered by his physical desires. He desired
to “know” woman in an unredeemed way, in order to fulfill his animalistic
desires. The relationship became unredeemed and obscene. God created
such a tree, with the potential for good if used in appropriate ways (viewing
and feeling) and the potential for bad (eating). The tree’s potential was part
and parcel of man’s exercise of free choice: man could choose to continue
the spiritually charged relationship, experiencing God’s 7on, or choose to
reject the "o"nn Y’ and become submerged in his animalistic and material
nature.

While Hxy3723x was reading the "nyTn yv” as relaying a message against
material indulgence, pny' nTpy, also a Spanish philosopher, understood the
famous story in a different vein, focusing on man’s relationship with knowl-
edge. pny» nTpY illustrates man’s possible interaction with knowledge, repre-
sented by the tree, in three possible ways: one of complete foolishness, one
that is correct and beneficial, or one that is confused and dangerous. To
have a relationship of complete foolishness means to refrain from touching
the tree. Such a relationship is barbaric — it places man in the category of
the animals, who have no ability to think, to learn, to interact. Conversely,
a proper relationship with knowledge involves touching it, setting up camp
near it, and enjoying its sweet fragrance. This is a relationship to the tree
that is conducive to true and proper knowledge. By taking these steps, man
places himself in a position to experience and learn the tree’s wisdom, to
ultimately learn the lesson of “good” and “bad” in the proper fashion. Yet,
man may fail to recognize the beautiful result of appropriately experiencing
the tree: the heights in wisdom he can achieve through its ambiance, tex-
ture, and scent. He may attempt an alternative mechanism to achieve this
wisdom: consumption. This man does not understand the true meaning be-
hind the "nyTn yv” — the fact that he has every tool to understand “good”
and “bad.” His only limitation is against over-indulgence, swallowing and
digesting the fruit. Such a relationship places man in the camp of absolute
dependence on the tree for instant gratification of his intellectual curiosity,
which is a dangerous approach.
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PNy’ NTpY concretizes the danger through a parable. A sick individual
goes to a doctor for treatment. To cure the ailment, the doctor presents the
patient with a drugged apple, whose function is to be smelled. The doctor
warns the patient against eating the apple, for fear of severe danger. In this
parable, there exists a sharp distinction between properly using the fragrant
apple, resulting in life, or improperly using the apple, resulting in extreme
danger. The patient who eats the apple clearly does not understand the
illness or its remedy. He hears that the apple is “good” and therefore uses it
in the most intense way, digestion, in the hope that it will effect the most
extreme positive change. He does not wish to endure the gradual process of
sniffing the apple, with the distant endpoint of cure. Such behavior is remi-
niscent, as pny’ nTpY explains, of Ny 120K, over-indulgent eating. This in-
dividual enjoys eating, but does not understand its limit. Eating is neces-
sary; it is “good.” The glutton therefore consumes and consumes without
thought. The over-indulgent eater does not appreciate that a redeemed life
is one with restraint. He becomes dependent on that continual process of
eating.

Eating from the "nyTn yv” expressed a desire to retreat into an intel-
lectual life free of effort. Man did not want to attempt the difficult and
gradual process of learning about God and His goodness. He refused to ac-
cept limits on what and how he could know. Adam did not want to under-
stand God through the mechanisms of the tree that would lead to this end.
Rather, Adam wanted to retreat into the simplicity of what seemed to him
as “good.” He wanted simple and quick answers to objective “good” and
“bad.” So he over-indulged and ate the fruit, making the choice to search
for answers to the questions about God’s world in ways that God did not
intend.

Yet, pny» nTpy asserts that even after o7X’s sin the possibility still ex-
ists to recreate this spiritual bond with God, to have a personal Eden based
on life. To achieve this "o»nn Y existence, one must learn how to properly
approach the other “trees”, or knowledge, in the world. The “trees,” which
are “pleasant to see,” represent knowledge of nature. The “trees” which are
“good to eat,” express the natural enjoyment that man gets from working
the land to produce food, or his pleasure in creating works of the hand. If
Adam is able to recognize that personal fulfillment and beauty in nature
both come from the 7on of God, than he can enter into a relationship with
God based on 7on — the special divine providence.

To explain the restriction of eating from "ny7n YV, pny* NTpY contin-
ues his focus on knowledge. The tree exhibits the potential for “good” use of
knowledge and “bad” use of knowledge. The "nvTn yv” represents in-depth
philosophical knowledge, with all of its dangers. To use such knowledge
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properly, one must use it to push away those who deny God as Creator,
those who materialize God’s existence, and those who say there is more
than one God. Improper use of philosophical knowledge is using such analysis
to deny God’s existence, divine providence, prophecy, or the giving of the
Torah. One must approach the acquisition of knowledge with discretion. It
must be used appropriately: to touch it, smell it, taste it. But one must not
become engrossed in it, thinking that knowledge is everything.

Four hundred years after >x)3712x and pny> n7py argued over the philo-
sophical symbolism of the "nyTn y»”, Rav Shimshon Raphael Hirsch ex-
plained the significance of the tree’s name, “knowledge of good and bad.”
This name was given to indicate the result of eating from the tree, “man
would decide how he wished to recognize what was good or bad.”

According to Rav Hirsch, the very commandment not to eat the tree
provides man a window into the knowledge of “good” and “bad.” In order to
understand the meaning of “good” and “bad,” one must, “call that good,
which God stamps as being good, and bad, which He declares as such.” By
complying with this condition, Rav Hirsch explains, the earth will “be able
to form a paradise for us.” The existence of the "nyTn yv” taught the lesson
of how to lead a proper life in the garden. The definition of “good” and
“bad” are not subjective, at the whims of man’s desires. “The tree ... [which]
was endowed with every attraction for taste, for the imagination, sight, and
reasoning judgment, all one’s senses declared it “good,” that it should be
eaten, and yet God had forbidden it to be eaten, was accordingly designed
‘bad’ for Man.” To lead an appropriate lifestyle in Eden, to have continued
interactions with God, man must accept God’s objective definitions of “good”
and “bad.”

Man could not take a superficial approach to “goodness”, an approach
which leaves his desires unredeemed. Whether these desires take the form
of materialism or intellectual pursuit, Adam must understand that “good-
ness” involves limitations and restrictions. Whether the allegory is under-
stood in HXy373K’s perspective or in that of pny’ nTpY, God is teaching this
lesson by placing man into a situation of abundant gifts, connected with
limitations, in order to achieve God’s level of “goodness” in His world of
paradise.

! Nehama Leibowitz, “Tree of Knowledge,” Studies in Bereshit (Genesis), Jerusalem,
1972, pp. 17-217.
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The Eternal Leaders: A Comparison of the
Personalities of 17 and X

Leora Cohn

THROUGHOUT THE COURSE OF HISTORY, the Jewish people have
continually dreamed of mwnn mm» when once again 5k »a will be lead by
x25n 17K and the descendants of 75nn 7. These two leaders have surpris-
ingly different personalities. Both 717 and bk were motivated by a deep
interest in the physical and spiritual welfare of bx7w» 595. Yet, their styles of
leadership were diametrically opposed. 17 and 'k each served a unique
role, which was indispensable at the time, and which are both necessary
components of Mwn NK3.

The initial appearances of 7 and 1/5x

Our first introduction to K251 MK reads: DX TV 23WAN 23WAN WPOK IOKN
737 59H 0K 1D WM DY NHOKN THWN I OK 1D NTHY WK DKW POHN 1N IKAK
(x:» X 290). 1K appeared suddenly. We are told nothing about his fam-
ily, vaw, or past history. After such a concise introduction, 1"~ immedi-
ately became active, instituting a drought in the land. The only thing we
know of his identity is his name: m"»x, which means, 'n is my God. This was
the essence of ™K. Everything that nx did was caused by his intense
connection to and identification with 'n.

Contrasting wK’s first appearance to that of 17 emphasizes how lit-
tle we are told concerning /™K. 7 is first introduced in 1 ,x Yx0w, when
K201 HKIDW goes to ¥ 1A to anoint a new king instead of 9ixw. Before we are
even introduced to 717, we hear about his father, his place of residence (ma
on>), and his seven older brothers (among whom bxmw assumed was the
'n mwn). Finally 717 is introduced, described as "1xya nya mm wpn (K Sxmw
K1), 717 is described in a natural setting, which enables us to identify with
him and his position in the family. Additionally, before 117 is revealed as the
'n mwy, the X3y describes his physical appearance as 211 m» 19 DY MHIN?
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»K7 (200 K Sxmw). These personal details of 717’s life before he became a
THn grant us a more complete picture of T7’s personality. We are able to
appreciate his existence as an individual, and not simply as >x7w 75». In-
deed the people of his time were also able to identify with T17’s personality.
Even after 117 received »n m” (3:10 ,x Sxiww), the people were able to appre-
ciate his entire personality, both the spiritual and physical. As "o wmn TN
describes TT: 'm IKN WK T3T NN DOMOD WK DN NIAN 1) DT DA I Wb 12
oy (m:w K Sxow). The people recognized his spiritual nature. Yet, they
also realized that he was one of the people. They were able to relate to him
as a person — as a son, as a member of the community of on> ma, as a
warrior, as a 13), and an Ixn WX,

As T7’s position in the nation became more glorious, he still main-
tained a very real and human persona. T17’s rise to n>¥n was gradual. Unlike
SN, who was already in a position of power at his first appearance, 17
worked to become established as a X7 T5». There are numerous mpI1d
recounting the struggle between Hixw and T, as 17 slowly took over the
no». These struggles provided an opportunity for 117 to slowly mature into
the quintessential S5xw on.

In v pao, M7 proved his strength by killing ny. While 17’s victory
against ™) was obviously a 0y, still it is common and normal that a king
gains power by saving his people from an enemy. X7 »a were naturally
drawn to the leader who had saved them from n.

In 1 p7o an additional aspect of T17’s character is revealed. The pioo
describes the friendship between 77 and ynm: 717 w1 NAWPY N WON?
"D NN ININRN (KM K SKow). It is not surprising that 770 records the
human friendship of T17. Friendship is a deep emotional bond that every
human being feels. Any reader of 7751 can relate to the bond which 17
experienced.

Not only does a reader of 770 feel a personal connection to 717, but
the people themselves came to relate to 117 on a personal level. bxw» Hov
"OiNDY K21 KYD NI TIT K 20K AT (10:m,K DKo ). 117 gained the love and
loyalty of the people by being one of them. 717 was connected with the
people as he gradually established his nomn. He fought together with the
people against the mnw5o, thereby gaining their loyalty and respect. 17 him-
self felt like one of the nation when he said bx7a »ax nnowp »n MY IIK W
»7505 1N K D (M K Sxow). 117 did not deem himself worthy of marry-
ing Yxw’s daughter, considering himself like anyone else in Hxw» HHo.

After 17 established himself as a 75», he remained a very real and
approachable figure. In particular, his sins make it easier for us to identify
with him. We, like 717, fall and sin, yet we can take strength from the cour-
age of M7 as he overcame obstacles and performed nox Sw nawn. We can
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identify with the fall of 77 when he sinned with vaw na; feel his sorrow
when obwax, his own son, rebelled against him; connect to the emotions
he expressed in o>nn 7o0.

In contrast to the approachable personality of 117, 1K was aloof. 1K
simply appeared. We know nothing about any relationship he might have
to DX’ OV, as even his vaw was not mentioned. He was certainly not one of
the people. On the contrary; he established himself as a dominating force
above them. 1n"KX’s entire personality was characterized by his 'n 275 mxop.
X himself even admitted to his distance from the people when he de-
clared, 735 'n> X33 M VK OYA DX IOK KN (32:1 K T0). ITOK was a
singular defender of ', performing decisive actions to prove 'n’s presence.

mxip: The n1p of oK

mK’s sudden appearance in P X @by is related to his mxp. 1OX’s appear-
ance was precipitated by an unparalleled level of xvn in 5x7w oy. The lead-
ers at that time were axnx and his wicked queen, arx. The K3y describes
their sins as follows: DX 351 51 HXIW PHK N NK DWIND MY IKAK GO
155 TR (9:10 ,K T050). IKNK’s KN were motivated by a desire pwony”
»11 K. The end of 1 po describes the rampant nt N3y which infested all
of HXIw? M350, MHK saw how X 595 was disgracing 'n 137 and, as a Np
'™, he was compelled to act.

The X0 in 770 elaborates on 115X’s desire to defend 'n. The xm)
links the last xon described in 1 P9 to 1K’s appearance in 1 p1o. The last
oo of 1v pIo describes the sinful rebuilding of the city of . Sxn M3 ma
'3 937 WK N 13T AT YN PYY 30w 0T 1153 TPIKI AN AK DN M3
1313 v (1900 ,K @29n). The xmx (K?v »p ,p37MID) inserts a conversation
between this act and n™K’s sudden appearance in 1 p19, when m»x brought
a drought. The xm) says:

ORIy 15T K0PV K KD AwnT KNOND KN 1 DK PR ITOK DK
DPIX K73) KIM 70 D0Rn 1K YY) 823 1 9K 7707 N1 70 onTam
D TAaD HrPT KW Y Paw K9 oHm oHn Yo Yy a0 nMay 1
M TV WD IIWNTITHOK IDKY TH KOYPD PTOON VYIPT KNvNH
opY KTODT KTHPK 19137 N7 003 710 W DY 7 BK DX PHK N

HIK)

This k02 notes the significance of the fulfillment of the curse of vy
with regard to 11 13, vy promised YN MK M3 P TWK N VY WK TNIK?
DT DYTYYI MHTOM 1133 1 1K 1K (122, 0w11). This exact pwb is used
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to describe the punishment of bx'n, who had rebuilt the city at the time of
NN, After observing that the curse of v was fulfilled, 7ox insisted that
the curse of nw» in the nn also be fulfilled. He insisted that it would be
proper if there would also be an pw) nyy as punishment for the nm nmMay
of 57w »a. Immediately, 1K appeared and swore, ”...70m1 50 17 DK (250
x:» ,X). The x0) demonstrates that wK’s sole intention in bringing the
drought was to defend the honor of 'n.

Not only did 1K act on behalf of '1, but he acted out of a sincere
concern for the future of 5 oy. 1K brought the drought as an act of
mxip in order to arouse the people to do nawn. Had Sx7w» 13 not done
nawn, they would have been subjected to the wyw that 'n promised nobw
Tonn:

NN WK OTPN MYD AKX IWA KD INKD 013 ONK NIwn 2w oK
YK 1K N0 .OND oMnNpm INK DNYK ONTav onobm 05)95
1D HYY MOWK MWH MwTPn WK 1°aN K TR '1Y TWK DTN 1D Hun

(1:0,X YY) YA Y23 MV Dppd HKIW 1M

If 'nx had not aroused the people to do nawn they would have fallen
to the doom of "npTRN 19 YY1 KW 1K 1NV, a point of no return. K was
compelled to act out of a love for 57w oy to ensure the future of 587w 55.

In this way, 1n"x was very similar to the other famous 'xp, oo, whose
act of mxyp was precipitated by similar motives. These similarities motivate
MYPY VIPY to say that K M on»o” (Kvwn ,nmn ). Like ywHx, onio ob-
served b oxvn and felt compelled to act as a’n 9375 Kop.

INK K3N.T3 AT 0PN ATYA TP OPYN 1000 170K 13 TTYHX 13 DN KT
N3P DK NWKRD DK DKW K NK TR DK T 13PN X DX wK
.(P-1:15,73703) Hxw? 13 Huv NLIPA YV

pmo’s action was, ultimately, a bold defense of Sx7w» »a. By defending
God’s honor, oo saved Sk »3 from the plague which 'n had brought. In
this way ompo and 11" are similar. Their zealousness was caused by a desire
to uphold the honor of 'n, and by a sense of concern for the wellbeing of 122
DKW

This character trait of zealousness, which guided 11">X’s action, had an
important function in determining the future of >x7w* 55. If ynHx had not
acted decisively, then k7w 23 would have suffered even worse consequences.
Yet, 15K could not lead Sk »3 permanently. The approachable character
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of 17 makes for a more successful leader. 17 refrained from daring acts of
zealousness. For example, 117 did not kill owax and Mxw, who were 7710
mo5na and should have been killed, because 717 realized that killing them
would create an uproar in Sx7w HH2.

Physical Appearances

An additional point of comparison between 15x and 717 is their physical
descriptions, which reflect their contrasting personalities.

1mK’s physical description first appears in n:X ,3 @39, shortly after
his nY to mow. This physical description comes late in wK’s career, after
his promise of drought, after his demonstration at 5150 77, and after he
resurrected the young child. In contrast, 717’s physical description appears
before he began his career as a leader (31 ,x Sxww). This contrast is con-
sistent with 17"K’s nature as a spiritual being. His physical appearance is
unimportant to his character. 717, however, has a very human personality; a
physical description enhances the approachable image of his personality.

This point becomes even more clear when we compare the physical
descriptions. 1K is described as an npa MK MY MK W HYI WK (DD
n:X ,3). His hair was long and unkempt, as he paid little attention to it. He
was already wearing his belt, ready to react immediately to any spiritual task
that would arise. Indeed, it is because of this purely spiritual image that
minx immediately recognized him as »awnn wndx (n:x ,3 mobo).

The description of 717 is the exact opposite. T7 is described as an
MNT 210 DY 1D TY TR (3110 K OKw). 17 had a pleasant and congenial
appearance. In fact, since T17’s appearance was so indiscreet and unremark-
able, Sxw doubted if he is indeed the king, as he possessed no striking or
distinguishing features. 'n had to tell Sxmw, "xin nr 2 mnwn op? (K SxOY
2:0). 17’s physical description matches his role as a leader who was close to
the common person.

A Deeper look into the Spirituality of 1/5x

Another contrast between 119x and 17 is the way in which they led »a
YK to recognize 'N. M7 taught the people about 'n’s power by killing n').
Right before 117 defeated ni he said, '> yxn 52w o720 700 m ovp
KIS POX ' (10 K DKIDY).

NN, in contrast, helped the nation realize that "mpbxn xin 77 (@50
v2:m ,X) through drastic and unpleasant measures. 17X punished the nation
with a drought in order to facilitate their gathering at Y0750 97, where he
proved that indeed "mpoxin K 7. This is the 777 of a zealot.
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Yet it is important to realize that the drought was motivated by 1n™x’s
desire to act for the good of bx7w 59, because this punishment could ulti-
mately prevent their banishment into m"). Perhaps this is why the story of
the widow whose son was saved by K appears following 119K’s declaration
of a drought. During his stay with the widow, the oo portray 1K as a
N1 who sustained the widow by granting her an endless supply of oil and
flour. This reflects 1"K’s sincere motivations; even in bringing a drought
upon X »3, his goal was to bring life. In fact, yx’s prayer when he
resurrected the widow’s son indicates his ultimate concerns. Ix» 115K K
"1y3 K PRI MY 70D T DK WK PO DY 03 pHK a1 (o K moYp).
What oK, as an mpK pX, really wanted is resurrection, both for the wom-
an’s son and also for the nation.

Additionally, this story demonstrates the extent to which 1™x’s en-
tire essence was miraculous and spiritual. When the nmbx nwx complained
of lack of food, 11"9x remedied this problem through a miracle (3:» ,x mobn).
Indeed ™k performed the ultimate miracle when he revived the son of the
MOON NWN.

The story of the minHx nwx is followed by the pinnacle of 71K’s suc-
cess as a zealot: the events at Y151 71, which end when all those present
proclaim belief in the one God. At 51750 70, bxw »a came to the realiza-
tion that "ompbxn xin i (V9:m K @35n), and chose '1 over the Yva. X then
tried to make the people act on this acceptance, by instructing the nation
to capture and kill the Hvan w2y in pwp Smy (0:m X @390). 1K brought
them specifically to nwp M in order to remind them of the salvation which
took place in nwp Sy at the time of nMa71 (1 wvow). After her salvation,
nM3a7 sang a song of thanks to ' in which she declared her full allegiance to
. By reminding the nation of this, 17x hoped to ensure that the experi-
ence at Y151 71 and the proclamation of "mpYxn xi1 n” would leave a last-
ing impression on the nation.

It is interesting to note that we mimic this proclamation of x1 'n”
"IN every year on oD ov. After fasting and praying for an entire day, we
too strive to relive some of 51075 0 by proclaiming "mpbxn xin . It is our
hope that this will also have a lasting impression, and that we will be able to
draw inspiration from it throughout the following year.

During the demonstration at Y»1> 11, the image of fire played a preva-
lent role. When 1k drenched the 15 with water (19:m ,x @35»), the fire
still burnt it. Indeed, the fire soaked up all the water. 11 also used fire in
other contexts. For example, 1™ sent a fire that consumed the messengers
of mmnx (T-31:X ,3 oY), and 1HK ascended to wpw in a fire (X:3,3 @H0).
MHN’s use of fire is consistent with his fiery spirituality. Fire, by its ephem-
eral nature, evokes an image of something which converts the physical into
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spiritual, just as fire consecrates a137p and makes it into an mw to 'n. Water,
on the other hand, descends from the heavens to nourish the earth. It brings
spirituality into the physical. At >n15 0, 9K brought down a fire which
consumed even all the water that surrounded the 137p. WK expressed his
relationship with 'n through fire, and not water. He was a zealot who could
only fathom pure spirituality.

This is, in part, why K could not be the eternal leader and was
replaced by vwk. In fact, K’s zealous style is not fit for permanent lead-
ership. His success at b075 71 was only momentary. >apx immediately hunted
down 1wk to kill him (3: ,x @obp). This proves that yHx’s actions at n
Yp1> did not cause total religious reform, as barx still possessed the author-
ity to hunt down mxa).

After this failure, X traveled to the desert, abandoning his mission
to improve HKIw YH2. HK, like nwn, went to o 137TH. There are many
similarities between yn™K’s and nwn’s experiences in '»0/37N. MHK stayed in
37N for four days (n: ,x @250), reminiscent of Nwn’s stay of forty days on In
»wp. Both 1k and nwn received a mbann at 30 (7-v: ,mpw and ,x ©OH»
v-K:1). These similarities only serve to highlight the very different roles played
by wbx and nwn. nwn received his mnw at 3mn as a leader of Hxw H95.
1K arrived at 370 as failed leader. He was unable to permanently raise »a
YK to higher spiritual levels. It is at this point that 'n asked yox: 1o 75 o
7oK and OK answered, i NP Kp? (- K oHn). K declared that
his zealousness was linked to his failure. Immediately, 'n revealed Himself to
oK. 1 showed that He is not in fire, noise, or storm, but in 77 nonT Mp. N
does not only rule through zealousness, but in softer ways as well. Yet, fol-
lowing God’s revelation in the still voice, 11X repeated his previous decla-
ration, 11 KR KP” (T K @OHP). MK, it seems, was only able to lead
with zealousness, which is why 'n, at this point, stripped 11" of his leader-
ship, commanding him to appoint vwHx.

SKMIN DR in his work, 751 w10, views nHK’s life as an ongoing educa-
tional process.! 'n sent 119K to the MmO nwK in order to show him that he
must lead also with other mmn besides zealousness. In sending "X to the
MMOK MWK, ‘N was showing him the drastic results of the drought he declared
— widows and orphans were starving because of his zealousness. Still, /&
did not bring rain until 'n commanded him to do so (x:m ,x moYn). Again, as
we have noted, 1o« also failed to learn the lesson of the npT npHT HP. MOXK
could only approach 'n though zealousness. Therefore he was destined to
ascend to heaven in a fire, as 1n™X could only live a pure spiritual existence.

Yet, we should not view 1x’s leadership as a complete failure, for he
brought the nation to accept’n and declare "mpioxi xin n7. This declaration
saved 5k »3 from exile, and served a very important function. 17 was also
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extremely successful, as he brought the nation to the spiritual level of pre-
paredness for wTpnn m3a. In fact, both 17 and K are blessed with the
expression M7 'HX and MK pOXK (2:5 ,7:3 ,3 woOn) This phrase, which is
otherwise used to describe only the max, is reserved for the ultimate leaders
of bk »a. It is clear, therefore, that both wmx and 117 performed impor-
tant functions. T7 was a successful leader because he related to 5x7w %2 on
a practical level; he served as a realistic example in everyday life. 17’s mode
of leadership brought >x7» %1 to the spiritual state of being, capable and
ready to build the wipnn ma. mOK’s style of leadership provided Sk »a
with an intense, even if short-lived, moment of religious inspiration. Both
styles of leadership are neccesary, which is perhaps why X251 /bx and mobn
717 M3 are the critical pair which will lead Sx7w» oy in the days of mwn.

L1994 ,poDn , 750 wTpn DKMIK DN,
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pro’s Zealousness

Ariela Adler

THE STORY of omio’s zealousness (»-X:n> ,73703) raises many questions.
How could nw» not know what to do? Why was orio not a simple murderer?
What is the nature of the reward of nnn> that omo received? Wasn’t he
already a 1n5? The answers to these questions are deeply interrelated. Vari-
ous Ow1op answer these questions differently.

The nmn begins by placing these events in historical context. The
first poo reads, axmw M3 Sk > ovn S, The fact that the women in
question came from 3xw implies a connection to the previous nw1o, in which
nyvHa tried to curse DxIw 13 for the benefit of axw. A later 1o makes ex-
plicit that oy53 had hatched this plan to bring a plague upon >x 1w »a (,713702
1:x5). ovHa learned the hard way that he could not curse 5% oy on his
own. The only way to bring harm to Y%7 »3 was to cause them to bring it
upon themselves.

137 92703 (232:0) emphasizes that the relationship with the women of
3K was a first step toward idolatrous worship of Mo Sva. According to the
37D, one of the nmot of the Jews in oyp was the fact that the Jews had no
involvement with n»p 793, They did not violate this sin until they arrived
in mvw. That is why the p1po says, »rv ovn SAn mowa 5K 3P (K:ND).
The men were so attracted to the women that they were willing to do nmay
171 as a means to get closer to the women. »w1 explains that a woman would
take out the image of 1o and tell the man to bow down to it. 1, based on
the w110, explains that the women would have the Jewish men uncover
themselves and relieve themselves in front of the 17t nTay as a way of serv-
ing it (3-2:15,73702). This angered 'n so much that he sent a noap (the nowmn
is only mentioned later, in v p1oo). At this point, nwn was instructed to take
the ovn »wx1 and hang the people who had been worshipping o Sva (p1oo
7). Usually the execution for n1 nmay is stoning, but in this case the crimi-
nals were hanged, so that everyone would see and understand the severity
of the sin. Hence the requirement to hang them "wnwn 13y (7 Pod), so that
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they would be visible to all. R. Hirsch adds that although not everyone was
sinning, they were all responsible to try and stop it from continuing (,7:n>
TOKN 17T,

When ot took 215 in front of the Tv» YK, no one, including nwn,
knew what to do. » 1 had brought her to nwn because he wanted to “ask” if
she was oK or amn. The w1 (72:5 ,037 713702) explains that »n was
taunting nwn by saying, “If she is 11X to me, than why is your m» 10 wife
permitted to you?” nwn was so shocked that he forgot the nobn and was
unable to respond. Perhaps this explains why the people were crying
(1poo). They were crying because no one, including nw», understood what
to do. Alternatively, kv 13K explains that they were crying and praying
that things should work out properly. ", in contrast, relates the tears to
nwn’s command to kill the sinners. They were crying over the fact that they
had been commanded to kill their relatives. At this point nw» returned to
himself, and explained that it was in fact permissible for nw» to marry the
myTo woman because they had been married before nn yin. His wife had
in fact “converted” together with the rest of the nation.

In this context, the words "oro X are understood by many mwion
to mean that oo remembered the 1050 of 12 YD WXP. »w1 explains that
oo went to nwp and said “I learned from you that when one is performing
m» with an K, then the law of 13 myno wrp applies.” nwp responded,
“Since you remembered the no5n, you should be the one to carry it out.”
oo picked up the spear and killed the two sinners. As he speared the two of
them, the noap stopped, but only after 24,000 people had already died. Rav
Hirsch (7va3x 7771 ,:n5,73703) notes that at the time of the v only 3,000
people died. There it was only a local sin of a “metaphysical” nature. But
here they had become involved in the entire culture of m» and nt nmay.

0’an7 summarizes the conditions under which the law of mvyo oxp
12 applies (7:10 ,nx3 Mok Mo5n). The sinner must be killed during his per-
formance of the sin. If the 'x)p kills the sinners after they complete their act,
than it is a simple murder. 7 2 could not be asked if it is permitted to kill
them, and if they were to be asked they could not permit the act. Further-
more, if the sinner kills the 'x)p in self defense, he is not a»n.

»p explains the oo which says that onyo emerged to do the act Tinn
'17vn. The n7v refers to the y717MD, who were discussing what should be
done about the situation. This raises a question. If the 17170 were discuss-
ing the issue, then why was oo permitted to act as a*xp?»mwn T, in NN
mawn M3, answers these difficulties (pp. 673-674). Although omo ap-
proached nwn, he never specifically asked if he could kill the sinners. The
act of mxup is prohibited once the 'xip asks permission. Asking implies that

36



pmo’s Zealousness

the 'x)p was acting in a clear mind, instead of out of the passionate zealous-
ness of the moment.

PITD WO (7o) says that oo did not act following the will of
the ooon. mawn nrwaoa nun explains that the mpon were concerned only
with the letter of the law. The actual nobn says that mwxyp (plural) can kill
the sinner, but it does not say that a single *x3p could do so. The wpon were
worried that if all the conditions were not properly met, »101’s relatives would
be permitted to kill omo. Another possible explanation is that n»nnob it
was not a good thing to carry out 13 myyno ©rp. Therefore, the moon were
unhappy. However, 73173, once the act was performed, 'n considered it
praiseworthy. That was why oan7 in nx*a mox mobn (7:20) writes 131020 OK?
instead of "2 v1oH wr.

nwn himself was unable to carry out the act of killing the sinners. As
»p7 explains, » 11 had been taunting nwn about his m»T» wife. Had nw»
been the xp who killed »m01, people might think that he did so because of
his personal emotional involvement in the case. Furthermore, nw»n could
not carry out the act of 12 w10 WX because he was considered the 7 ma
17y of those times. Since the 'X)p could not ask for permission from p7 13 to
perform the act, nw» himself could not kill the sinners.

Still this does not explain why part of omo’s reward is, W 15 neny
"o N 113 vInk (1 poo). After all, oryo was already a 112, as t p1oo says,
N2 177K 12 MYHX 13 Ny, »p explains that pInx was given the nnmo for
himself and for all future generations. oryo was alive at the time of that
promise, and he was, therefore, not a future generation. In contrast, X1 jax
and 'mpin explain that oryo was rewarded by being made a 112173, because a
9173 105 atones for the whole oy just as oro did by killing the two sinners.

To summarize, oro did what he should have done. In doing so, he
taught all of 5x» 555 very important lessons about the eagerness one should
have when doing something for 'n.
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pny' and wy: A Story of Father and Son

Devorah Wolf

THE STORY OF the m>1a of 3py* and wy provides us with a glimpse into
one of 71’s most famous and most mysterious families. Rich and complex,
this pivotal episode elucidates aspects of its characters’ personalities and
raises many questions. Why did npa feel she needed to trick her husband
into giving the 1513 to 3p»'? How could 3py, the quintessential on wx and
nnk wK, go along with such a scheme? How does the character of wy fit
into the story? What did pny’ think of wyv and what were his intentions in
blessing him? In this article, we will focus on the last of these questions.
Using the commentaries »w7 and 77, we will analyze pny'’s interaction
with wy in order to understand pny'’s opinion of his eldest son, and how
that led to the 1>72 he wanted to give him.

Our story is found in mT5n nwao, the beginning of which speaks of
the births of 3py’ and wy to pny» and Npa7. Merely one p1oo after their births,
we already are told 2w’ on WK 3pY1 1TV YK TY DT WK LY T DIV DT
oK (12:10 ,5wKI3). As both »w7 and p717 point out, once they reached
the age of maturity, it became evident that they would lead different life-
styles. »1 focuses on the idea that the pre-existing personality differences
only became visible in adulthood. p17 explains that they only started pre-
ferring different things once they became adults. Also, we can see a differ-
ence emerging in what the two mw19» think of wy’s character; »w1 explic-
itly says wy worshipped 7t nmay and was deceitful, while p771 points to
wy’s worldly characteristics and rash behavior. Commenting on a later pioo,
2777 describes 1w this way: “21 mn wx mn X — “He was not an upright,
good person” ("nwyy T ,T:10,p7T7).

The next poo will begin to tell us how pny» saw wp’s character: anxw
3PV K NANK APaT 193 Ty 0 ww 1K pny'. pry' loved wy for this peculiar
reason of "o 1y 127, Simply, he loved him because wy was a hunter and
brought his father food. Read this way, the word 19" (his mouth) refers to
pny’s mouth; 1wy put the food in pny’s mouth. But, as »w7 points out, we
can understand "9’ to mean 1wv’s mouth. According to the waTp in
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137 K3 (0:20), 1w used to ask his father questions such as how to take
Twyn on straw and salt, both items from which one need not take wwn.
Skillfully crafting his words, he pretended to be unusually exacting in his
performance of nmyn, and tricked his father into thinking as much. Read
this way, pny> loved 1wy because wy had 1y, or the ability to deceive his
father through his words, in his mouth. »v1 explains that pny» was utterly
fooled by his cunning eldest child.

7717, however, takes a different approach. His comment on the word
"3 is as follows: apY? MK N IAM AN 0D ,IMK PN APY? 1D VKD Ty PK”
mpy 1K amK iwn. This does not mean that pny loved wy more than 3py,
as we had assumed; he actually loved 2p»» more than wp! The p1oo only tells
us of his love for wy because without the specification, we might have
thought pny' did not love him. p»77 further comments that n> p1oo is not in
chronological order. pny’s love for 1wy, based on wy’s providing food for
him, only occurred much later, after pny» grew old and in need of his son’s
special care. When pny» was blind and no longer capable of running house-
hold events, 1wy was able to win his affection by hunting fabulous delicacies
for him, despite pny»’s clear awareness of 1wv’s reckless personality. This is
not to say that wy was trying to trick pny’; wp was doing a genuine act of
ax mao. However, he only helped pny» when the latter was weak and help-
less. p7717 refers here to the beginning of 15 p79. The oo speak of an aging,
blind pny’, who suddenly feels an urgent need to bless his children.

13 POX IDKN HTHIN NI WY AKX KIPN AKID POV PAOM PRY? 1Pt 0D NN
THI K KW OOV 2D 0P WY KD P K TR IR NN POK IDKN
TINYIM NINK WK THYOLD D DYV .TY D TN NTYN KN TP THn

JIDK TI03 0wy TII3N NIV 1IN D

»717 explains that pny» went prematurely blind; he was not actually
about to die, but he thought he was because of the blindness. This explains
the hurried nature of pny’s request. We can also understand why he asked
wy to hunt to facilitate the n>73. This Ty is what generated pny’s love for
wy. pny wanted to be reminded of the qualities he loved most about 1wy
when blessing him, and therefore requested the food.

»p7’s explanation that wy’s strategy involved trickery hints at the
trickery that is about to follow. 1pa7, who overheard all this and found it
unacceptable, enlisted 3py’ in a plan to trick pny» into blessing his youngest
son instead of his oldest. A reluctant 3py’ agreed, and the two of them pre-
pared food for pny' while 3py» donned his brother’s hunting clothes and
hairy animal skins to simulate his brother’s appearance. He appeared before
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his father, posing as wy, and a rather curious dialogue ensued between fa-
ther and son. n>-m oo read as follows:

WY IDIK PINK DK IPY? THKN 3 AN 0 9N TR 1K IVKN PIXK HK KN
LTWD)Y 1IN NAVI YN NHIKI NAW K) TP DK NI3T MWK Y 7103
299 TROK N NIPN D IR I KYDD NN A N N3 OX PRy 0K
apY? W KD TOKIWY 1A 7 ANKA D3 TNKI K Tw) P! DX PNy IKN
P ITIIN KDY Y T T 3PY? DI P INKN LN PIXK PNY DX
AKX CIDRKN WY DI O AR IHKN ANDT3IN NIV PNK WY T P

TN 1D K3 DIKN D wan WD)y TOTIN WD NI DY 1HIN Y AwIn

PNy’ seems suspicious that the person standing before him is not 1w.
Did pny' really think he was blessing wy? If so, how was he convinced? If
PNy was not positive wy was standing before him, why did he give the n>12
anyway, with the risk that it would fall on the wrong son? We will again
look at »w7 and p777 to give us two different perspectives.

What provoked pny»’s suspicion? p»77 points to 3py*’s voice itself. »
disagrees, explaining that it was the manner in which 3pw» spoke which was
unusual (w1 w19 suggest that according to »w7, 3py* and wy had identi-
cal voices, so 3p»’s voice alone was not enough to make pny’ suspicious).
apw said two things that shocked his father according to »w1: 'n npn 7
95 TPOK, and "nNaw Ky Dp’. »w7 explains that the former was unusual be-
cause "po3 Mw oo ow PR, wY did not often mention God’s name. The
latter was strange because it was spoken with mmnn pw5: with soft, entreat-
ing language, seemingly uncharacteristic of w. This raises a glaring ques-
tion within 1. »w1 had told us before that pny» had been totally fooled by
wy. pnyr was thoroughly convinced of 1wy’s righteousness, which is why he
wanted to give him this 1572 to begin with. If so, why would wy’s speaking
softly and mentioning God’s name be unusual? Why would such expressions
arouse his father’s suspicion?

We may now turn to 57nn’s commentary on 7, the mIx . He
explains that pny'’s suspicion actually reflected his high opinion of wy.
K cites 7an7’s theory and then offers his own. 17207 explains that wp was
an nTw wK, and would not mention God’s name because he was not in the
proper state to do so; he was kv and his mind was on his hunting, disallow-
ing proper mm2. wY’s refraining from mentioning God’s name in this con-
text would therefore actually show his mow nxp. max i further posits that
WY’s nature was to serve God out of Nk, as opposed to nanx, and one who
has heightened fear of God will, out of awe and reverence, not mention His
name freely. pny’ respected this type of 'n nT1av, since he himself also served
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'n with a great deal of nxv. However, pny knew this was not the case with
apw, who characteristically served God with abundant nanx, and was likely
to mention Him in his regular conversations. Therefore, hearing his son
speaking God’s name jolted pny:. Similarly, the expression "naw x» op, spo-
ken with "mmnn pw7, aroused pny»’s suspicion for a positive reason. max
explains that pny» saw 3py as a soft-spoken person, and 1w as a bold person-
ality. When he heard omnn pwb from wy, or who he thought was wy, he
couldn’t believe it, not because wy always spoke brazenly and disrespect-
fully, but because wy spoke like a leader, boldly and strongly. Now, when
pny' heard him speaking softly, he worried: where is my leader-son? Where
is the wy whose strength renders him capable of boldly leading a nation?

With max m's explanations, we can now view pny’s suspicion as a
manifestation of his love for wy, of his knowledge of his son’s character and
good qualities. Now we must figure out why, with all this suspicion, pny
gave the 173 anyway.

Ik M takes us through pny’s complicated calculation process. pny,
according to »p1, thought wy had an impeccable character, and pny» was
not sure which son was standing before him. In his mind there were now
two proofs that it was 3pp: o3 mw wow ow PK” and "DMNN MY — wY’s
uncharacteristic verbal expressions (”n 17pn 127 and "naw x) mp”). But there
were also two proofs that it was wv. The X703 in mwn wx3 (27w 1) states the
following principle: »wyK 13 MPLH KD ,MOIKD KTIYT KD 93,7 According to
this principle, people will not lie when the truth will surely be found out,
because they, in turn, will be revealed as liars. pny’ reasoned that if 23p»» has
gone through all this trouble to trick him and was actually posing as wv, he
would know that he would eventually be found out. 1wy was sure to return,
and as soon as he did, 3py’ would be exposed. 3py, being the nox wx that he
was, would certainly not want to be proven a liar, especially not in front of
his father. Therefore, thought pny», it was unlikely that apy* would go so far
to trick him, knowing the truth would be revealed. pny’s other proof is more
clearly seen in the text: his son’s hands were hairy, unmistakably 1wy’s.

Ik 1 balances these proofs as follows. pny* compared wyv’s mention-
ing of God’s name with the principle that people who will be found out do
not lie. Both acts were unusual. Nevertheless, both were possible; one can
change his mode of speech and one can lie even when doing so is unwise.
These two proofs therefore cancelled each other out in pny'’s mind. He was
now left with another unusual verbal expression weighted against a physi-
cal sign. Like before, it is unusual but possible to change one’s mode of
speech. However, to change one’s physical appearance, to grow hair on one’s
formerly smooth skin, is virtually impossible.
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According to this explanation, we can read 35 )10 as the resolution of
pny’s doubt. M15731 1YW PAK WY ST P PR 0 1o K. The hands con-
vinced him. Similarly, pny'’s utterance in 75 Pod must be read as a state-
ment: "pY »I M ANK’, i.e. you are my son wy. »p1, with the help of mx m,
neatly resolves our questions and shows us precisely how prny» was convinced
he was speaking to wy.

Recall that p77 focuses on 3py’s actual voice, not his manner of speak-
ing, as the cause for pny'’s suspicion. p77 also concludes that the hairy hands
convinced pny’ that wyp was the son standing before him. However, pr17
reads 70 p1oo differently than »w1; it’s a question, says P77, despite the fact
that it lacks the grammatical "nbxwn 7. "2wY »a Mt ANK” — are you my son
w? If pny» was not sure which person stood before him, why did prny» bestow
this n1572? p17 answers that pny' only checked the identity of his son as
much as he did to spare wy’s feelings should pny» end up mistakenly blessing
apw. 3p» was his beloved son. Therefore, says p7717, it would not be so terri-
ble if 3py» received this n>73 instead of wy. However, it would be terrible if
1w were made to feel that his father had been part of the trickery, as if pny
had never really wanted to bless him. After all, pny» loved wy and intended
this 1>72 for him for a reason. Still, it seems that according to p777, this 1512
was not as important as we thought.

An earlier comment by p777 strengthens this point. We noted before
that p717 referred to wy as 7211 11 K9 — not an upright, good person. This
is in fact the reason, according to p»77, that pny’ needed to bless 1wy at all.
1wy needed this n573. On his own, he was not worthy of a n1572. On the other
hand, says p"77, 3p»* did not need a n>73, nor did pny' intend to give him
one. pny knew both that 3p» would receive the 1571 of on1ax to be the
father of the chosen nation in the promised land, and that he would receive
it from God Himself. pny» was aware that neither he nor his father on1ax
received that special 1272 from their respective fathers. Each received it
directly from God, as would 3py. But wp needed a different kind of 1572 in
order to succeed.

We see, therefore, that according to p”77 this was not the n>7a that
would determine which son would continue the line of God’s chosen na-
tion. This was another N2 entirely, one similar to the m>12 various fathers
in 750 gave their children, based on potential and life opportunities. This
1573, as recorded in v3-N> WY, contains two elements: leadership and
prosperity. It contains no mention of the two promises God bestowed upon
on1ax and pny': a special nation and a special land. Recall that according to
P77, pny* knew exactly what type of person wy was; he knew that this 112
was necessary for wv’s future. Perhaps pny» was trying to help wy use his
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outwardly-focused talents positively. Maybe pny’ envisioned a partnership
between the two brothers, with apy the “chosen one” and wy in some po-
sition of material or political leadership. In any case, pny’ was not intending
for this 173 to “choose” wy; he simply wanted to give wp a chance. But
that chance was very important, and pny’ certainly hadn’t given up on 1wy.
[t would still be terrible if wp ended up feeling the whole thing had been a
setup.

Presumably this n1>73 was intended to “choose” wy according to »w.
The painstaking way pny’ tried to determine which son stood before him, as
well as the drastic way he reacted upon w’s return, imply that pny» saw this
1272 as precursor to the special n573 God would give the leader of the na-
tion. The n572 says "opbX 75 1 — pny?, could of course only bless his son
that God should bless him; still, the text of the wmn implies that this n>12
was quite serious and w1 does not indicate that we should assume other-
wise.

A look at the end of this story will further clarify this point. After pny’
blessed apy, thinking he was wy, wp returned, bearing the meat he had
hunted and prepared for his aging father. »> pioo tells us pny'’s response:
K131 T3 Hon DoKX D KN Ty TYN KN KIDK M IR TRD TV 1DTY ATIN PNY TImY
TP 7173 B M273N). pny was shocked and flustered by what has happened.
»p cites a w170 to explain this n7n: truly trembling, pny» saw myn» open-
ing up beneath wy. Perhaps myn here implies that pny» became aware of
the horrible consequences that would have ensued had wy received this
1513 and been the one to lead the nation. It is interesting that the w7T»
offers a visual reaction, since pny' had gone blind. Perhaps it would like to
hint that pny’s blindness of perception was shattered, and he now saw both
his mistake and a very real image of disaster. Whatever the intent of this
w170, the N7 according to this explanation was real and intense, high-
lighting pny"’s authentic shock at realizing his mistake. The words 7172 oy
»rpi at the end of the 1o, as »w1 explains, mean that pny» now gave his full
support to 3p’ as receiver of this n373. pny’ came to realize that 2py» was the
rightful owner of this 1572 all along. pny’ said, I had been tricked, but apy
acted "mpna” — "npona (75 p1od), wisely, as »w1 translates. Although it is
unclear what exactly made pny’ realize he had been wrong all along, we can
assume that pny' had some kind of insight at this time. Perhaps it was this
vision of myn, inspired by wy, which contrasted to the m of 7 12 that had
filled the room when apy’ entered (w7 comments that wy’s garments, when
worn by 3p», emitted the sweet fragrance of the Garden, whereas normally
they stank of animal decay). Whatever the cause, pny» now recognized that
apy was, and had always been, the one who must receive this n>72 and be
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the father of God’s special nation. He had been thoroughly deceived about
wy’s character, and was now justifiably shaken by the comprehension of his
decades-long misconception.

p"77’s explanation of pny’s reaction follows the theme identified be-
fore. Concerned more with wy’s feelings than with the possibility of apw»
mistakenly receiving this n373, and not entirely sure which son he blessed,
pny» was not all that stunned to learn he had actually blessed 13py»’. He was
not shaking and trembling with shock, says p77; he simply made it appear
that way. pny’ put on a great show of n79n before wy so the latter would not
think the former had intentionally tricked him. p717 explains "mm 7192 Ty
as follows: »/n »3 2 nYT 1D N2737 1 TPV YK ANY PAOI3 INK’. Similar to
»p7’s, this explanation points to pny’s full retrospective support of 3py as
receiver of this 1271. The peculiar addendum "mn »a 127 is certainly mysteri-
ous; of course 3py’ was his son — 1w was his son as well. Surely nobody
doubts 3pw'’s claim as pny’s descendant. Perhaps "mn 137 is trying to tell us
something about what pny» wanted for his children. This 15712 was intended
for wv. It was supposed to help wy develop his leadership qualities posi-
tively, perhaps even to lead the two brothers in a partnership. pny’ came to
realize that there could be no partnership. The nation had to be led in all
capacities by one man and one man only, the chosen one, the “true son” of
on1ax and pny'. wy could not have the future his father had hoped for. It
was a sad realization, rather than the utter shock described by »w-.

pny» had hopes for wy, and although he was ultimately mistaken, his
treatment of this 1272 shows us the love and compassion he had for his
eldest son. Perhaps he had been tricked, perhaps not, but his strength as a
father lies in the fact that he never gave up on wy. Only when he realized
that things could not be as he had hoped, did pny» recognize the potential,
and the need, for 5k 123 to come from and be led by only one of his sons.
This son would contain within his character all the spiritual and physical
leadership qualities necessary for the nation; everything would come from
him. And wax 3p» would certainly go on to become a paradigm of the all-
encompassing nature of the Jewish Nation. But we should not forget about
wy, and the father who wanted great things for him.
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Tamara Gal

BOTH ok 1Hn AND ma 150 hold a common theme: my»y. The
heroines of both nvn displayed the n1n of my»y extensively, despite some
very trying circumstances and the corrupt eras in which each lived.

mA, a convert from axw, lived in a corrupt time. The reason the word
ooow is in plural in the first ;oD of M1 N is to show that the judges were
judged by the people, and, in turn, the judges judged the people corruptly.
ma o takes place in the period between the entrance of Sk %1 into YK
X in 2488 and the destruction of nwxa ma in 2988. The destruction of
MWK M3 was caused because no n>73 was made on the nmn. mxn, desire,
destroyed the first wTpn m3a, which eventually led to 77t nmaw, nry "> and
opT moow. All this teaches the evil of the time period. Despite this, m7, a
convert, overcame the temptations of the sinful era and maintained an ex-
tremely high level of mymy.

oK, living during »1m 079 ny, also lived in a corrupt era. The first
word of the 10 is 7. »p1 says that this is Ty pwb, a reference to the evil
of the period. yymwnx was wicked from beginning to end, and only became
a ruler because he married into royalty (7wox myp). His wife, 'nw, made
her slaves work on naw and prance around naked while they worked. From
here we see "nTn 700 N7, for when 'nw was called to appear at the nnwn,
she was told to come "m3Y» 1527, with her crown only. From here we see
that the king and queen were so corrupt, and represented the opposite of
the nTn of my»y. If the leadership of yww was so evil, then no doubt so
many of the people were corrupt as well. anox lived in such a shameful time,
yet she displayed the utmost my»y in all her actions.

In ma moap (n:3), w3 asked "nxm nwon b, What about m made
w3 take notice? »w7 comments that M1 was not only nywy, but she was also
smart, for 13 saw that she took two grains and not three. m1 bent down to
pick up these grains in a very nvuy manner; she bent her knees gracefully,
for she wanted to maintain modesty so that people would not watch her.
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This is just one example of m1 being N1y with her body language and move-
ment.

ma nonn (1:}) says, "nNmnn AmK nmy K 522 wym )W TN M1 went
down to the 11 and did as her mother-in-law, ", had told her. Though
v had told m7 to first dress herself up and then go to the 1, »w tells us
that m reversed the order. First she went to the 11 and then she got dressed.
m1 did not want to walk through the streets dressed inappropriately. This
shows us that m1 was careful to maintain mp»y also regarding dress and
physical appearance.

A few op1oo later 113 woke up to see a woman lying next to him. He
asked 2nx '’ and M1 answered ANk HX) 12 TRNK DY 7910 NWIDY TNHK M7 9IN”
— spread your wings, for you are the redeemer. »w7 comments that when
mA said to w3, 77925 nwIoY,” she meant “spread out the corner of your gar-
ment and spread out your n'5v,” meaning “marry me.” 137 ©I70 compares
the indiscreet way 99w nwx grabbed nov’s clothing and said “sleep with
me,” to the way mn beautifully said “spread your wings”. This demonstrates
how mn was nvwy not only in body language, movement, dress, and physical
appearance, but in speech as well (v: ,m71 N0 AMN).

In 1nox nn we see that all the other young women went willingly to
the king. Yet, in reference to InoX it says "np>m” (10:3 ,7M0X), meaning that
she was taken to w1 mwnK against her will. Instead of running to the king like
the rest of the women, 710X was not at all eager to go to him. 1noX’s hesi-
tancy teaches that she, like mn, was nvwy regarding body language and move-
ment. oK went willingly to the king only once, when it was absolutely
necessary for the salvation of bx7w 5.

During the “competition” to be a new queen, the women were given
whatever they desired (2:1 ,7mox). Yet, anox requested nothing from the
servants (1:1), except what "7, the king’s keeper of the women, insisted.
InDK, it seems, did not want the fancy oils and creams that might make her
stand out. This demonstrates InoK’s N7 of My»y in the way she dressed.

At the end of '3 pp, '>7I0 overheard 11323 and wan, two of the king’s
guards, plotting to harm w1mwnk. 15770 told this to Wnox, who then reported
it to the king in the name of '>7. Upon hearing this, the king marked it
down in his m»n 27 790, including the fact that it was '>79 who over-
heard this information. 1nox did not want to gain for herself credit that she
did not deserve. Not only does this show anox’s nm of my»y in regard to
speech, but this teaches us the lesson that one should always report state-
ments in the name of the person who said them (as it says in max pp,
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"O9H MHINY K03 1IDIK Ow3 13T KA 57 [} pIo], everyone who says some-
thing in the name of the person who said it beings redemption to the world).

The emphasis on mywy is particularly interesting in light of the fact
that both 1nox and m1 found themselves in situations which were intrinsi-
cally not v»y: 1noK, as candidate in the bizarre beauty contest, and m1 as
the lone woman in the all-male 3. They were not passive figures. Each
took bold initiative that was critical in the positive conclusion of the sto-
ries. INOXK even maintained Mywy in her role as queen of a world empire.
Each woman, in her own way, maintained the highest level of myny at the
very same time as she was required to take bold initiative in difficult and
uncomfortable circumstances. 1noX saved X7 »3 from destruction, and
from m1 developed the line of moon, which will ultimately bring mw». From
anox and M7, we can learn that being nyny is not just one aspect of our-
selves, but has to do with our every action, thought, and word, no matter
how trying the conditions. Every Jew should strive to reach the levels of
anox and mA, for then our mwwn will show that we are truly following in the
ways of these mp»7y.

This article is based on a distinction that I learned from Mrs. Chaya Elias, who
distinguished between three levels of my»y: 1) body language and movement, 2)
dress code and physical appearance, and 3) speech.
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Beth Pollack

ONE OF THE MOST magnificent aspects of 7n is our ability to meet the
powerful characters who helped shape the destiny of our nation. From our
max and the non that they overcame, to the fiery mx*2) who suffered
every indignity and persecution to relay God’s message, we find ourselves
captivated and almost mystified by the powerful lives they led. However,
these “larger than life” personas were also burdened with human frailties,
which 773n does not hesitate to portray. In the end, these personalities help
teach us lessons not only about these magnificent characters, but also about
ourselves.

mr and 19K are two of the mx3) who are easiest to relate to. Even
more fascinating than the closeness we can feel to these w2y and the diffi-
culties that they faced in trying to carry out the word of God, are their
amazing similarities. In the following analysis of these two mx2), I wish to
not only unfurl these parallels, but also offer a possible reason for this un-
canny connection.

Both roay lived in a time when 8w »3 were straying far from'n 777.
During yn'5K’s time, 58 »a were devoted to the Ypa that axnx and his wife,
5amx, had introduced to the nation, and in n’s time Hx7w »3 were on a
downward path that would ultimately lead them to exile at the hands of
TwK. In fact, the 1o says that one of the reasons why n» ran away from his
nx13), was that he knew that mwx (m» was a city of Twx) would send 2
SXw into exile in the future, and he didn’t want to be the one to tell them
to do nawn. He hoped that m»» would not do nawn, would be destroyed,
and would be unable to harm bk »a.

Also, both mx2) were persecuted by Sk »3. During 1K’s time,
5arx commanded that all the mxoa) of 'n be killed. »mynw vip>» indicates that
mr was treated as a Ipw K after he prophesied that m» would be de-
stroyed. When the people subsequently did na1wn, and were not destroyed,
they thought that he was a 9pw x*2). (They did not realize that a negative
17 can always be recalled. nm was, of course, a X x235.)
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Neither X123 was popular among Hx7w? 3. Yet, both went on to do the
jobs that they were meant to do. ™K, in his celebrated nvw nxmn on 71
5»1on, brought Yk 13 back to believing in 'n. Similarly, when ny finally
transmitted his 1x13) to My, the city subsequently did nawn. Yet, oddly,
after their successful prophecies, both immediately ran off to an unpopu-
lated area. There, both found solace under a tree, and both asked 'n to take
their lives from them. Both were very frustrated and confused by 'n’s oon
on people whom they felt were deserving of severe punishment. Because of
this, 'n used a >w» to teach them both a magnificent lesson about the mpnA
of .

Let us first explore the vy given to K. In v pID X IV, 1K ran
away to the desert, and specifically told his attendant not to come with
him. He found a solitary on- tree, sat under it, and requested that 'n take his
life. p»77 comments that the onA tree is often used to make coals, because a
burning on- tree emits immense heat. I think that it is no coincidence that
X sat under this specific tree. The nature of the tree is a hint to the
burning anger that X harbored against the sinners, who, according to
1K, had not been sufficiently punished. This anger is revealed in the ensu-
ing mpoo. When 'n asked him, "ndx no 15 o7, “Why are you here?”(v:v),
NN responded:

NXKVIDIN TAN3Mm DX KW 13 T33131Y D MK3Y PHOK D MNP KD

nnpb Wy NK WPIN 1TID LK N 3703 VIR TR
I have acted with great zeal for God, God of legions, for the children
of Israel have forsaken Your covenant; they have razed Your altars and
have killed your prophets by the sword, so I alone have remained and
they now seek to take my life.

»a57 interprets this p1oo as an intimation that 'n should take venge-
ance on YK »1. It is a desperate attempt to comprehend why 'n had not
punished the wayward people, who were seeking to destroy 'n’s most de-
voted agent. In the next few oo, we read that K was ordered to stand
on 3711 71. On the mountain, a powerful wind passed and n™x was told that
'n was not in the wind. Then an earthquake came and "5k was told that 'n
was not in the earthquake. After the earthquake came a fire and X was
told that 'n1 was not in the fire. Then, after all these tremendous manifesta-
tions of the power of nature and 'n’s hand, a still, thin sound (np7 NPT H1P)
passed. It was then that 5 humbled himself, and wrapped himself in his
mantle. 'n was trying to teach 1K that He has tremendous power to do
whatever He wants and cause whatever destruction He wills. Still, He does
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not always use it, and prefers to patiently wait for sinners to repent. Such
was this episode in the life of 119X, and the lesson that he learned.

In 7 p719 of myv 19D, we read that ny ran away to the desert after 'n had
mercy on M. ") p1o ends with the oo,

AWK YN DY TPHKN T 1VIN TOTITN 1Y D TPwYn NK DPHKI KN

wy K2 0nd MY 137
And God saw their deeds, that they repented from their evil way; and
God relented concerning the evil he had said he would bring upon
them, and did not do it.

7 o begins:

TV 13T AF KON AR IOKN 1 DK DD D A AT YT N DX LI
A N 5P ANAK 23 NYT 2D NN 1135 NP TP 12 HY NDTXK DY N

Y37 Sy TNy TN 37 TOX TIX
And it displeased Yona greatly and angered him. He prayed to God
and said, “Please God, was this not my contention when I was still on
my own soil? Because of this | had hastened to flee to Tarshish for I
knew that you are a gracious and merciful God, slow to anger, abun-
dant in kindness, and relent from doing harm.”

mw then requested that 'n take his life from him. In response, God
created a small wpp (w7 says this is a very leafy and shady tree) under
which m» took shelter. God then designated a worm to attack it and cause
it to wither until it died. Once this happened n» became very hot, and once
again requested to die because he was so aggravated over the death of his
1wp. God then responded with a lesson about wpn. x-» wp1po:

121 1 A9 3W INYTY K113 MDY KD WK RPN DY NN ANK 1 IR
DNWY N30 13 W WK ANTI DY I DY DINK KD HKI LTIK 10

137 NN HDRODYD 10 P3 YT KD WK OTN 137 NIWY
God said, “You took pity on the gourd plant for which you did not
labor, you did not make grow; it lived one night and perished after one
night. And I shall not take pity upon Ninveh the great city, in which
there are more than a hundred and twenty thousand persons who do
not know their right hand from their left and many animals as well?”

Such was the powerful lesson that 'n taught nm.

We have identified a number of parallels between the two figures.
Both lived under similar circumstances, both were persecuted, both lived at

53



A Comparison of 1 to 17K

a time when Y7 »3 were deviating from the proper path, both succeeded
in their %123, and both ended up confused by 'n’s 1m0 of mercy. What is the
reason for the similarities?

In 77)n, we often see parallels between fathers and sons. Fathers and
sons often share the same character traits and experiences. (For instance,
pniax and pny had many similar experiences. apy» tricked his father, and
apwY’s children tricked him later in his life.) Is it possible that wbx was nan’s
“father” in some way?

There is a 2, K11 K1) 13 K02) PIK O PIONN WY WIDMY K H,
“Every prophet whose name is mentioned with his father’s name attached
to it, is a K'3) whose father was also a x'3)” (1 nw1d ,n37 KIPN). Y is intro-
duced to us as K 12 mw, which raises the question of who the x*1) named
oK was? In » pIo X @05, we read that 'n sent KX to stay with a widow
who sustained him while he was in hiding from axnx. While he was there,
the son of the widow became seriously ill. 1 p1oo says, TwK TV TXD PN YOI Y
"owy 13 1 K9, “His illness became very serious until there was no more
breath left in him.” The woman became angered and said to 1k,

23 DK D MY NK POMD HOK K3 DPHKD WK IO D n
What is there between me and you, O man of God, that you have
come to me to call attention to my sins and cause my son to die?!

K then resurrected the dead boy. The woman said to him, nr nny”
APK 793’1 93T ANK DPOX K 0 T, “ know now that you are a man of
God and that God spoke truth through your mouth.” In Rav Bachrach’s 1o
on m», he develops the idea that because of this, ™K was referred to there-
after as 'K, from the word "nox’.! Who exactly was this boy in the story?
»p7 says that this boy was none other than nm. So, in a way, ™K became a
“spiritual father” to m» because he gave him life. Rav Bachrach explains
that ny» became a student of w9x. After 19K’s death, while worship of the
Y1 was still popular amongst 7w 13, 1 became a student of K. While
he was a student of vw™K, he was the one who was sent to anoint king X
(v ,3 »oH»). According to w1 on the words "x'230 w0 w7 (T:v,3 Tob),
he was the one who ultimately got rid of the va. In a way, m» helped fulfill
the Tpon of his “spiritual father” after 19x had died.

This is the key to our mystery. [ believe that ny learned so much from
K, that he later acquired some of 1/9x’s character traits. 1 saw so much
of 1HX’s anger and frustration about those sinners who were not punished
for their wayward actions. This can explain not only why the two mx»3) had
similar feelings and circumstances, but also why n» did not want to try to
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help m» do nawn. mv thought that they really needed to be punished for
their actions. He had witnessed his “father’s” frustration, and did not wish
to go through it himself. Ultimately, nov also needed to learn a similar lesson
to that of his “father”.

And thus, our mystery is solved. However, as in many instances in
7173, while we can learn a lot about these magnificent characters, it is essen-
tial that we also internalize the lessons ourselves. We can never reach the
levels of the men of God like wnx and myv, but we see through their stories
that they also had human frailties, despite their greatness. Even they did
not fully understand the ways of God, and even they struggled with frustra-
tions such as why bad people are not always punished. But we must see from
this that we are not meant to understand all of God’s ways, and it is accept-
able to be frustrated sometimes. However, after that frustration, we must
take solace in the fact that God is there — He is with us, and He is patient.
Thank God that He is, because we are far from perfect and need much
mercy too. We must be open and patient, just as He is, always listening for
that still, thin, sound in our lives that passes us all in different ways.

Lypn DRI NHOKI1 DK 13 1Y ,TI103 Vi
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Talia Wiesen

THROUGHOUT 71N »wnn Nwnn, a variety of pronouns are used to de-
scribe people, places, and events. These pronouns are often ambiguous, lack-
ing a clear subject, which allows for multiple interpretations of a given pioo.
Different mw1on have different approaches to dealing with these ambigui-
ties, and their approaches reflect their general approach to myw1o through-
out 77n. Here we will focus on examples from nwi13 190.

2779

1) p77’s general approach focuses on the context of the ambiguous word. For
example, in 12:X it says, »mHTO MOOY3 TINK TwYy. It is unclear who the
subject of this poo is. WPIX is the sole subject, yet there is a plural verb,
nww). p71 explains that the plural language of nwwy and woYya refers to 'n
and the mmp, the elements from which the world was formed. The mmo
will form the physical body into which God will impart a spiritual being.
Therefore, this man will be created in both the image of God as well as
that of the mmp, creating a necessity for a plural subject of nwy) and
HHOYI.

»771 reaches this conclusion by evaluating the subject of each Tmxn
opdX throughout the po. This sheds light on the subject in this specific
p1oo. Because the subject of this p1oo is plural, unlike in the other ooy,
277 concludes that this »pmx oK is collective, and directed toward all
the different subjects in the p19, namely the mTp:.

2) K:n says "O7K1 NN 790 A7 What 7190 does this p1oo refer to? pr17 explains
that this is a book of counting, a list of the genealogy of human history.
This book of counting begins with o1x and proceeds with nw, excluding
PP and H3n because neither one left children who would create a family of
their own. Mankind would continue through nw.

771 draws this conclusion from context: the prior »pwo, which deal
with the birth of nw, and the subsequent mpwo, which list only the
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genealogy of nw. p11 concludes that "oTxn N5 990 N refers to this
listing of the genealogy of early man.

3) In x9:x0 , K2 the PDD says "DTwd KD TNK k¥, In context there are
four possible subjects for this sentence, including o1ax, 1w, v and nan. It
remains unclear who k¥ refers to and who onx refers to. p"771 explains
that this whole nx»y* was dependent on o1ax and his wife, 1. Therefore,
the other individuals present, namely n7n and v and any servants who
went along, were merely followers on the journey. onx refers to o1ax and
1w, while wyn refers to nn and V. pr771 looks towards the preceding
op1od to evaluate the subjects of the ambiguous words. God’s command
of 75 75 from m7w> MK comes immediately following the words onx y»’
»oT7wd MKy, Therefore, concludes p717, the leaders of the mission are o1ax
and ", with nan and v playing secondary roles in the trip.

4) In X5 p9, we see that 3p» makes two commands to his brothers: oK
oK wpPh PIKD 3p» (10 PEd) and b HoKY PAKD KT (T) P1DD).

[s apw' calling to the same people in both mppD, or does vnx refer to a
different subject in the two cases? p»71 explains that »nx in both mpwo
refers to the same group of people, namely 3py’’s family as well as 135 and
his people. p77 again argues from context. In this nw1o, 3py and 13 are
in the process of making a 1113, a peace agreement. Therefore they are all
residing together in harmony and are considered onx.

5) As 3py is making his return to 5x7w* YK to meet wp, the Poo explains,
"moY WOKHY 3P MW (1:39).

[t is unclear whether these moxYn are angels or human messengers.
P11 interprets them as actual people from 3pv’s camp. The following
op1oD, in which 3py» gives instructions to these messengers, is a proof for
this interpretation, because only humans would require directions from
3pw before setting out on an unknown assignment.

These examples indicate that p»71 has a specific approach to dealing
with ambiguities in the text. He looks at the context of the general story
line to explain the specific details.

v

»p takes several different approaches when explaining ambiguities in the
text. These varying approaches can be placed in three distinct categories:
the use of a w17V, the use of NPT M>1D to clarify a p1od, and an explana-
tion based on simple vwo. »w7, more than p"77, seems particularly interested
in what moral lesson can be learned from the interpretation.
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1) Above we saw »77’s explanation of the p1po, "HmpT> VEYYI TIN NYYY

(12:x). As noted, it is unclear who, other than God, is involved in the
creation of man. »w7 cites a wATY that says "X 1TED 173pN Hw MM
(rn ,na71 wxaa). We learn the humility of God because before creating
man, the ultimate creation which may cause jealousy among the angels,
He consulted with His court of angels so they too would feel a part in this
important creation. The w3Tn continues and says, 79550 31150 VIV K
ORI 0 MW SOW THny N Kew .y 11 yax 117 God put His own
honor aside, and made the honor of the angels His primary concern.

2) In 1x p9, we have another example where God is the sole subject, but

speaks in plural. During the incident of 532 5Tan, God says, mban 11 nan”
"onow op.

»p7 cites a w1 which says, "nPmn MM o0y WT a2 (KMMLN
m:m). As in our last example, God put His honor aside and consulted His
heavenly court before taking any drastic measures in punishing the 7
mbon.

3) Before destroying m1o, God exclaimed, 'ox 1Xan Anppyomn AKIK Ky ATIK?

4

~

192 1wy (k2:m). What is the scream that is coming to God, and who is
screaming? Furthermore, why is the scream in feminine, ascribing the
scream to a woman!

»p cites PITMO KI0) (27 ,0p), that says these cries that came up to
God were those of a young girl who was murdered brutally by the people
of m7p for giving food to the poor. God says "n7Ix”. He Himself is planning
to descend from His heavenly perch to observe the situation in this corrupt
city and to evaluate whether they are in fact involved in such actions.

When »v1 brings a w170 to explain an ambiguity in the text, it often

contains a valuable lesson that one can glean from it. In these examples,
»p7 teaches us important lessons about humility.
X:10 P9 begins a conversation between God and oniax with the words,
morn @370 Nk, Which event does the pioo refer to? w1 explains this
verse based on a broader principle: 7o ,anx N Tpp H3 (;Na7 WK
n:70). Each time the word 7nx appears in the text, it means following the
immediately prior event. The event that occurred prior to this discussion
is the war that onax and the five kings fought against the four kings.
Hence, »v1 explains, God spoke to oniax reassuring him that, despite the
recent military victory, his rewards and merits were not completely
consumed. He will be protected during the remainder of his life. »v1,
therefore, states that God’s appearance to oniax occurred immediately
following the war.
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When faced with a word such as mbx or 9nK, »w1 often associates it
with the nw1o or event directly preceding the ambiguous word.

5) Unlike p71, we see that »w says that the term »»nx” in m:X5 and in 72:X5
refers to different people. The term rnx in m:X> — wpPH PAKD IPY WK
"m)aN — refers to 1127, his sons. In 13X, 70nb YoKD KD K, he explains
that it refers to "3 ovw vanx’.

Why the different interpretations of the same word, »rx? It seems that
when »w7 approaches ambiguities in the middle of a nw1o from a vwo
perspective, he looks at the immediate vwd of the p1o and, if necessary,
he will also look at preceding and succeeding mpo. Therefore, in 10:X5,
when the onx are being sent to gather stones, »v1 explains vnx as 13,
because when one needs work done sons are often the called upon for
help. In 73:x5, however, when the mnx are being called to gather for a
festive meal following the peace agreement, it is explained as oyw ranx
139, because subsequent to the agreement they all lived in peace together.

KV 1A

KT 13K is extremely literal and practical in his explanation of ambiguous
terms. He looks at each p1oo and examines it as an individual entity to deci-
pher the simplest meaning of the ambiguous words.

1) 7:1 79 says, "OK1303 YIRM Down M7 19K’ Context does not provide an
obvious explanation of which mT5in the p1oo refers to. X7 13X posits that
these are some kind of beings that developed out of the sky and earth, and
which were given by God the power to bring forth other creatures. Here
he takes the term mTn in a literal sense, that which was born from the
heaven and earth.

2) This literalist orientation is clear from another example. During the
discussion between 3py» and 135 about 3py’’s salary, the p1oo explains, 1
"opn ...m3 73 (1-15:5). Someone gave sheep to someone’s sons. Following
the simplest possible explanation, X7ty 1ax explains that 135 gave the
animals to 3pV’’s sons.

3) As we asked before, when 3py sent wox5n to Wy — WIKHY PV MHWN”
"mopb — it is not clear if these are messengers or angels. According to 1ax
KM, *p73Y» Tn @oKkOPN THK’. These were simply workers in 3py’s camp
who were worthy of carrying out this important mission. Again, we see
1IN KT1’s emphasis on the simplest, most down-to-earth vwo.

A close analysis of these three mw1on highlights the basic differences
in their approach to ambiguities in the text of 75n. They can be placed on a
spectrum, which will measure the importance of the immediate or broader
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context of the ambiguous term. p77 is at one end of the spectrum, because
he looks primarily at the overall context when deciphering the meanings of
ambiguities, while de-emphasizing the immediate context of the poo. »1
can be placed next on this gradient, because in most cases his explanation
stems from an analysis of the individual pioo. Unlike p17 whose first pro-
pensity is to analyze the overall context, »»1 turns to the immediately ad-
joining mpoo for his interpretation of the ambiguity. Last on this spectrum
would be X1y jax. He is the most literal and practical of these mwion. He
makes use of the simplest reading of the immediate mpo when explaining
difficulties and ambiguities in the text.

Though they may seem insignificant in the text, and no different than
any other difficulty, ambiguities are vital to the text. They open the story to
various interpretations, each one yielding a different lesson or insight into
the lives of the characters. y7an7, in his introduction to his 115 on the nn,
says that each letter and word in the nmin was selected for a specific purpose.
One must keep this idea at the forefront of his or her mind when reading
the nin and attempting to deal with the various ambiguities in the text.
This is what keeps nmin alive and applicable to all Jews in the past, present,
and future.
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Julie Brown

IN "Hwn 99D, 7501 npbw reitorates that man needs nwon to be an 'n Tav.
The secound moo indicates that the main purpose of "Sw» 190 is "N NYTY
(2:X Hwn). Similarly, later oo indicate that the goal of the 790 is 2wpn”
»TK o (3:3 Hwn). Hwn describes different personalities who are defined
by their relationship with nnon. These personalities include the 'no, »02,
YK, 01, Dy, and . Their respective attitude towards nnon creates spe-
cific obstacles and challenges.

The 'no lacks nnon. The poo indicates that »137 925 poxe sno” (,Swn
:7). The x9p» NYT commentary states that the 'no is young and lacks ex-
perience. His naivete leaves him vulnerable and open to influence. »wn
3:35 explains v 113Y Do NDY, NN NI IKI WW.” The mw is singular, while
the "ono” is in plural. x7p» N7 explains that there are always many o»no,
since they act as a group and make decisions based on social pressure. The
o follows the crowd, never taking the initiative to think for himself. There-
fore, 1o wom Y5 w2 (XKD ,Hwp). When the o sees that the v5's way of
life reaps punishment, only then will he gain an understanding that he has
followed the wrong path.

The o> is equated with a fool. His words are many but the content is
scarce. Indeed, it is better to be poor than "»o> xim rnow wpYY” (K ,HwD).
XIpp nT explains that this involves opening one’s mouth and confirming
oneself to be a fool. mHnp writes that fools speak a lot, "0137 373 Y02 (,15np
2:n). A 0> speaks a great deal, but his words contain little substance. Con-
sequently, 7790 Do N2 13 737N DK D05 MK (03 YY), A »od will imme-
diately reject words of a mon who tries to teach or rebuke him. So, as the
37V 00, N KID) says: KDw OTK DY my»n T2,0win 137 0D OIK Y My oY’
»ppw) WKY 127 . There is little point trying to teach the »p>, since he
will never listen. The »0> does not want to focus on the purpose of life,
because he is not prepared to face the consequences of understanding life’s
true meaning. The 0> may understand that there is such a thing as rnon,
yet he will reject it because of his foolishness and nuxn. His capacity for
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mpon may exist, yet his weak personality leaves him unwilling to take ad-
vantage of it. The »p> in many ways has attributes similar to those of a
child. He thinks that he is the expert on everything; he speaks whatever
passes through his mind; he does not want to be rebuked or told what to do;
and his decisions are based on his immediate wants and desires. The >0>’s
downfall is that he never broke out of this juvenile mentality.

The X is similar to the 0> in that he also has the hypothetical
ability to gain nnon, but rejects it. The difference between them is that the
ok lacks 'na oo, while the »0> is motivated by foolishness and temporal
desires. The i is a skeptic as opposed to a fool. In 22:7 11, God explains
that w7 K5 'mx M K 12, He who does not recognize 1 is referred to as an
K. Similarly, 717 writes »oowd 770 WYX (Pap ,onn). People are o
because they sin, and someone who sins does not grasp that’n and His com-
mandments are true mnon. The X tries to deny the truth and make all
those around him agree with his rationalizations. He, similar to the %>, is
always talking, but the »x is having debates to justify his mode of thinking,
as opposed to the 90> who talks just to pass time. DX 1 nvT 1OY WHON’
annn (170 ,5wn) — “The wise conceal their knowledge (because they have
nothing to prove), but the "™ brings ruin near.” The b is constantly start-
ing arguments and inciting fights, because this is his only weapon. Simi-
larly, in %2 ,Swn, *voam DMK 521,20 N3 wKS M1 — “A man shows his
honor in holding back from quarrels, but the skeptic reveals himself in it.”
The & does not fully accept that everything comes from 'n, which creates
frustration, since he has no answer for why things are the way they are. He
will never be satisfied intellectually, because the only true answer comes
through n»nox. Ultimately, his frustration and consequent fury bring about
his demise: "ww> 17 MY 17 — “Anger will kill the skeptic” (3:n ,3vx).

Another personality described is a 1373, a complainer. He is like the
MK, because his downfall comes from the anger which derives from a lack of
understanding. He does not reject the notion of God. Yet, he does not use
his knowledge of 'n to help him through his troubles. He is so steeped in
self-pity that he convinces himself that 'n created man to endure a terrible
life. "o pw 1 PR (025 ,5wp) — “When there is no complainer, strife is
silenced.” x7p» Ny T explains that the 31 instigates dispute, because he finds
fault in everything. Similarly, "onnbmms 1 1271 (n:m Swn) — “The words
of a complainer are like blows,” because his words create a negative atmos-
phere around him. He creates animosity toward everyone, isolating himself
from his fellow Jews. The 137’s skewed view on life derives from his inability
to apply mnon to his personal situation, which makes him incapable of living
peacefully among k7w 550.
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The by is unique in that he understands the importance of nnon, but
he does not obtain it because of his lack of motivation or stamina. 'nn Tv”
T PN p ,30wn Syv (v ,5wn). The Hyv is inactive and totally unpro-
ductive. He lets himself waste time, not appreciating the limited moments
he has to do nuyn. He never finishes a project to its end. byv wx 07w S~
DTN 13K TTN THIN 19D 1D TAWHP ....N13Y (K5-2:710 ,Swn) — “I passed by
the field of a lazy man...it was covered with thorns, nettles covered its sur-
face and the stone wall was broken down.” The Yy lacks the self-discipline
to accomplish something of significance. His field lays in ruin because he
lacks the willpower to work it. The byv invents imaginary dangers in order
to validate his inactive approach on life. "manan pa »x , 7773 Snw Syv 0K
(»15 ,9wn). He invents a threat — a lion waiting on the path — so that he
can convince himself that laying in bed is his only option. His laziness pre-
vents him from contemplating 'n, because he has no desire to arrive at the
conclusion that he should be an 'n 73v who has a responsibility to work hard
in that role.

On the other end of the spectrum is the m7w, who is not at all lazy. He
uses all his energy and intellectual faculties to manipulate n»on to his selfish
needs. The wn in 17w 1 is described as *my” (ko ,7rwxI3) because he was
deceitful, and tricked mn into eating from the nyTn Y. KPP NYT explains
that in avx the expression "I 1w (R:aw) is a criticism. People did not
say what they thought. They would hide bad thoughts behind kind words.
»9non T KT T (:35 ,9wn) — “The mw sees evil and hides.” This shows
that the ;v thinks ahead. He is aware of the consequences and plans ac-
cordingly. The ;v does not avoid wrong out of strong moral convictions or
'na K. Rather, he acts cleverly and cunningly in order to avoid the trou-
bles that could result from his crooked actions. He is the antithesis of the
purpose of moon. He uses nnon, but ignores the fact that it is a gift from 'n
and a tool that should be used for good rather than trickery.

The v9, like the o, possesses nnon, but uses it incorrectly. The first
oo of WY nn praises the man who, 72w X5 @wy5 awwa’. The b is a scorner.
He mocks nnon and convinces those around him to be lax with 'n. The >
breaks down the morals and discipline of others with mockery. 1:v ,">wn says,
P B MPY ¥Y 107 — “One who chastises a scorner acquires shame for him-
self.” This is because a Y5 refuses to listen to anyone. He is stubborn and
closed-minded when it comes to rebuke, and will merely brush away a per-
son’s advice with a witty comment. His sarcasm gains him short-term ap-
proval from others, but diminishes the value of genuine nnon in their eyes.
K:3 ,Hwp explains 7170 ¥57. A 5 and wine are similar, for they both lead one
to ignore their Yo, following their van 1y and nuxn instead.
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Each one of these personalities is affected by the way he admits nnon
into his life. Whether he vehemently rejects it, ignores it, or embraces it on
his own terms, his relationship with nnon negatively affects his life. In truth,
"nYT MK N KT (kX Swp). Without 'n ik, moon will come to nothing.
' NIND is a prerequisite to the kind of learning that leads to fulfilling 'n py1.
mon without 'n k7 will make man skeptical of anything he cannot under-
stand, which can lead to xvn. mpon means much more than understanding
abstract ideas. Rather, nnon has a behavioral aspect. It involves incorporat-
ing 'n and nmn into our lives. Man is not equipped with the capabilities to
decipher everything he learns. This is why nno>w warns us, 735 922 1 5K nva”
TR»3 DX wwn 5K (R ,5wn). In the final analysis, '1’s wisdom determines
right from wrong, not merely what mortal humans have derived from mnon.
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Lauren Lew

11101 NN is one of the most enigmatic personalities in the nmn. We are
introduced to him as a helper to his younger brother nwn. However, once he
became the 173 113, it became clear that there was a lot more to his charac-
ter. This special status meant not only that he was in charge of the spiritual
state of the people, but also that his descendents would be the holiest group
of Jews, who would spend their time serving'n on behalf of the people in the
wIpnin 3.

How did pnx come to deserve such a role? In addition, how can this
position of leadership be reconciled with his function as secondary leader of
YK 113, subservient to his younger brother nwn? The aim of this study is to
examine the mission he was given by 'n, thereby clarifying his character and
role. A prophet’s first prophetic experience, when he is handed his Divine
mission, can be called his "nwTpn” (initiation). Much about a prophet’s char-
acter and objectives can be learned from studying this episode in his life.
An investigation into the manifestation of 177K’s role and the way it
progresses after his mwTpn will help explain the real essence and greatness
of pnK.

Unlike most wx1a3, nnx had two (very brief) mw7pn, and surprisingly,
the first one was not spoken to him directly. Rather, 1 spoke to n1nx’s brother,
nwp. This is the only time in 771 that a sibling received a nwTpn for his
brother. Indeed the only other instance of an indirect nwTpn is that of nwow,
whose parents received nx12) before his birth. Yet in pnx’s case, nnk was
alive at the time of the nwTpn, and was in fact the older of the two brothers.

There are also other questions regarding the nwpn of NINK. NINK is
the last member of his family to be spoken of in the nmn. nnk is introduced
into the story almost as an afterthought, after nw» voiced his hesitancy about
having to approach nvo alone (17 ,;mpw). 'n responded by trying to com-
fort nwn: »bn Pk 1K KO will help you. Furthermore, ' told nwn that
17K would greet him with nnow: m1a53 mowr ik Why did nwn need to
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know his brother’s reaction? In addition, why is this so important that it is
one of the first details that the nmn chooses to tell us about the x*2)? Fur-
thermore, why does the nmn tell us so much about n1nx’s role before he even
appears in the narrative?

Later in the pa, 'n spoke directly to nnx (12:7 ,;ow). This nwTpn is
remarkably short, including one simple command: "n737on MwHn NKIPS 757
This command comes without any explanation, introduction, or prepara-
tion. Yet, nx’s immediate response is, "79v. Not only did he do as in-
structed, but he did it with passion and love, going and kissing his brother.
These two mwTpn teach us a great deal about p1nx’s life and character.

1 told nwn that pnx would come to meet him with complete nnow.
Despite the fact that 'n had given nwn, the younger brother, the role of
leading Sk 13, and nw» had not even grown up living amongst the peo-
ple, 11K was not at all jealous. Indeed »w1 states that 11k was rewarded for
this nnow by being granted the ywn (1:7,mow S »w1). This points to PINK’s
overwhelming love of nwn, and by extension, for all of >k »3. This nanx
5K is one of NINK’s primary M7 p. It is not surprising that pnx’s first ac-
tion reflects the nTn of Hxw» nanx, which was so central to his personality.
This portrayal is strengthened further after the second nwpn, when the first
action which 1k performed was one of affection: 715 pww (12:7 ,mpw).

These passages also reflect ynx’s trait of obedience, which is magni-
fied in the contrast to nwn. When 11 told nwn of his task, mwp provided
various reasons why he should not be given the job. He refused so ada-
mantly to take on the task that 'n eventually got angry with him: 'n ax
"mwna (1:7 ,mow). Even though he had been given the greatest reassurance
possible — »1 oy K DKy (37 ,;mow) — nwp eventually agreed reluc-
tantly when ' told him that pnx would accompany him. pix, however,
was given no such lengthy explanations. All he was told was that he must
go and meet his brother (12:7 ,;mw). He obeyed without any questions, in
contrast to nwn’s reluctance. N1X’s obedience is reflected by the use of the
same verb root in the command, 7757, and the action taken, "75v. Similarly,
when nwp told pinx about the nature of their task, 7k acted immediately:
NN D TON 1IAKD Nwp T (Vo-no:T ,mpw). Later, p1nx became a man of
action, and his calm and unquestioning presence alongside nw» gave nwn
the confidence and security he needed to lead the people.

Furthermore, these mwpn give a sense of the structure that the broth-
ers’ relationship would assume. "o o1 79 DY PNK 2K (107 ,MpY). N would
assist both nwn and pnK, in particular with their power of speech in ap-
proaching nv1o. Despite n7rK’s very active role in this realm, it is clear from
the outset that nwn was the chief, as the p1oo says, mnn nnx b 75 M KM
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"R B (10:7 ,;mpw). Indeed, this poo encapsulates the partnership formed
by nwn and pnk. Pk was the man of action, who would represent nwn
before Ny, as is seen in the words »75 xin 727.” His main purpose initially
was to act as a source of strength for his brother, who seemed much less at
ease with his new role. nwn, in contrast, was the man of God, the one with
whom God would always speak. As the pioo explicitly states, n1nx would be
subservient to him in this regard, as nw» would relate the word of 'n to pnk,
who, in turn, would have to obey nwn. yan7 supports this when he empha-
sizes that nnk kissed nwn, but nwn did not reciprocate (12:7 ,;pw). NIIK’s
kiss was a manifestation of his new respect and honor for his new leader.

The mw7pn emphasize the importance of the partnership. Each brother
had his role, and their mission required both of them. The mw7pn accentu-
ate the three-way partnership between nwn, nnK, and 'n. The first p1oo after
the nwTpn reflects the importance of the partnership: 1270 %2 NK 173K 937
"awn YK 1 137 K. This three-way partnership led to success: ovn oK
nopwn (1:7 ,mow).

177X’s personality

NNK retained these character traits throughout his life. panx, unlike nwn,
did not question God’s commands. For example, when nw»n relayed God’s
command to the o> (descendents of pinx), they implemented it immedi-
ately: "nmw»n 9272 WwYN TOOY N NNWY 1PV D 1PN 1D IKYN KD TVID OAK NNoDY
(12 ,xp1). 11nK’s N7 of obedience was so strong that it was adopted by his
children. Even when panx was given the task of lighting the nn — an
nMap that is so important that it might be intimidating to n1nx — he showed
no qualms, doubts, or even technical questions. As the po says, 15 YW
7K (o0 ,137T03a).

Furthermore, we see that nInx was a man of action, the one who was
commanded to orchestrate the first plague (x:n ,mnw), in addition to his
role as spokesman for nwn. However, it is important to note that despite his
role as spokesperson, N1k also understood when to be silent. The most pro-
found example of this follows the death of his two sons (7 ,x7p1). The pioo
describes n7nx’s reaction to their deaths: 17nx o7 Most fathers would have
been crying out in grief, or at least trying to defend the action of their sons.
Yet 170X remained mute because he knew there was no appropriate answer
or plea. His sons had done wrong, and he mourned them deeply. This as-
tounding degree of self-control epitomizes 177K’s calculated and sensitive
way of knowing when to keep silent. The first poo following this incident
perhaps reflects 17nx’s reward for his silent self-control. The p1oo reads, 72377
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7K 190K DK 0 (M ,KTpn). This is quite unusual, as the Divine command is
normally given from 'n to nw» or from from ' to both nwn and pIx. Argu-
ably, 177X merits to receive a my from 'n directly as a reward for his silence.

1nK’s personality also contains another striking trait, namely his love
for the entire Y7 595. His compassion and overriding love for the people,
despite their sinful actions, is seen in the rebellion of np. nwn instructed
NINK to stop the plague by bringing a 137p. pnk did so immediately. Not
only did he carry out the instruction precisely, but the oo emphasizes that
he ran to do it, "5npn 701 5% Yy (20 ,73703). He was driven not only by
obedience, but by a deep-seated compassion and love for 5w oy. Whereas,
in the aftermath of his sons’ death, he calculated his response rather than
acting on impulse, here, when he had the chance to save Jews, he spontane-
ously ran as soon as nw» gave him the command.

It is therefore not at all surprising that nw»’s initial reaction to nmp’s
rebellion was "} np 190K (K210 ,737T03). Nwp seems to be asking, how could
anyone bear such jealousy and hatred against someone who loves 5k 123
so deeply and thoroughly? mabn interprets nwn’s question slightly differently,
although his interpretation still reflects the same principle. According to
his interpretation, nwn was asking why nmp was disguising his complaint
against the whole of the "5 »a by complaining against pinx. nmp could not
possibly be complaining about 177k himself, because his pure motives and
love were too apparent.

This examination of the mTn of pnk can help explain a very con-
spicuous p1oo immediately after the crossing of the mp . When o n took
musical instruments and led the women in a song, she was described as w1’
MK MK Ak (090 ,mow). Why does the poo describe her in this in-
stance as 77K’s sister? Arguably, her behavior here was characteristic of her
brother. This song denotes a certain spontaneity, an outpouring of gratitude
to 'n with great nnow and love, and a self-confidence in leading the other
women in song. We have seen that n177x’s behavior involves love, nnpw, and
leadership.

A unique partnership

The partnership between nwn and pnx that was outlined in the nwTpn be-
comes even more important later in the n7n. 77K first appears in a reassur-
ing role. Throughout the rest of the nmn, 177K’s support often helped nwn
when he wavered or hesitated in leadership.

We know that nwn was uncertain about going to nvIo (-1 ,mMpw).
The juxtaposition of this mw7o with 777X K1 nwp 5K 0 937 magnifies the
importance of nwn and NInx working together. When ninx and nwn worked
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together, God’s will could be fulfilled and nw»’s leadership role could be
properly secured. For example, when k7w »3 complained about not having
food, both nwn and p7nx told the nation that the y» was coming (:10 mnw).
nwp turned to his brother for support at times of crisis. Similarly, when pbny
attacked the Jews, nwn did not go alone. Rather wx7 ¥y m nanx nwoy
van (o, mop).

As demonstrated in the nwpn, nwp remained superior to NINX in this
partnership. Yet, they each had a slightly different role. nw» is described as
an "NY195 WK’ while 7803y e PAK 1K (3:1,mpw). NINK was the x03): the
intermediary between the word of God and the people. He was the trans-
mittet, the people’s person, while nwn was the mpHxn wix, the man who was
so close to God that it was more difficult for him to relate to the people.

However there is one instance where nw» and his children were to be
subservient to N7x. Before ' informed the omb about their task, He com-
manded nwn to AKX NI 1121 130N 29Y K NTHYM D VY NK 3PN (,737793
12). 15 »3a had a specific command to serve nnx. Perhaps n7mx’s reward for
his faithfulness was that he received his own status as the j12 in the ywn.

S 13 succeeded when nmwn and n1nx adhered to their roles and coop-
erated with each other. After the nmn explained the roles of each brother —
nwn as the O’ and 1K as the x23) — the oo immediately explains nHwy
MYIND DK H3 1K, (3 ;o). Salvation from ©yn would come when they
each perform their task properly. It comes as no surprise, therefore, that'n 1125
appears when the team is united, 71 7125 K7 ... TV 1K DK 197K N K2 (,KTPN
D).

Yet we should not lose sight of the differences between their person-
alities. The nn oscillates between focusing on them as individuals and as a
team. In particular, there are some occasions where we see a dichotomy
between their two personalities. The rebellion of np is one such example.
He rebelled against both of them: "7k Hv1 nwn S AP (310 ,73703). Yet,
they responded differently. nwn responded by falling on his face in prayer
and distress, 19 Hp Hon nwn Yow1,” demonstrating his overwhelming grief at
the sin of the people and the distress they may cause his brother. This is
exemplary of his reaction at any time when X7 13 sinned, and reflects
nw’s closeness to God and his shock at the fact that the people would sin in
such a way. 17nK’s conspicuous silence here is also very characteristic of his
personality. When dealing with an unpleasant situation, he was always calm
and calculated in his pursuit of odw, a quality that he held in such great
esteem due to his DX nanx. NIIK was silent because he understood the
level of the people, and was not nearly as shocked as nwn was. Neither ap-
proach was wrong. nw» needed to be focused on being 1 wK, while nnx
needed to focus on being mbw wK, in order to form the balanced partnership
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which was so necessary.

There is only one instance where nnx lost his focus, when he and
0 spoke I b about nwn (K:30,73703). This incident broke the pattern
of obedience which began in the nwTpn. Here, we see n7ix’s human weak-
ness. Shortly thereafter, 'n reminded n7nx and o » that they were not at the
same level as nwn. nwn was capable of speaking to God at any time, while
o and pIx were not. This scolding may hint that the source of p7x’s and
0’s sin may have been a desire to be like nwn. ik needed to be reminded
that nw» was the 'n v, and that he is the man of the people. If he were to
take on the same role as nwn, their team would not function effectively.
117K learned his lesson and did immediate nawn: wHY Nwn Ky OX HIK 237
KD TR DOXY TwK NKON (K23 ,73703). PNk humbled himself for the sake
of n. Hence the p1o ends with nnx reinstated, and content with his role
as ovw wK.

The importance of 177X ’s role is reflected in the priestly blessing (,72702
15-32:1). The blessing of pnx was the bridge between 'n and the people,
which hints at n7nx’s task of connecting with the people. This contrasts
with nwn, who was elevated to such a level of intimacy with 'n that it was
harder for him to relate to the people. 11x’s job to light the n7wn strength-
ens this idea further. His purpose was to bring the light of God down to the
people.

N recognized N17X’s invaluable contribution to the partnership. When
1 gave the laws of noo 137p (20,;mow), he spoke to both nwp and 7K, whereas
He generally spoke only to nwn. pinx and nwn had approached nyo as a
team, and together had saved 5x7w» 123 from Egypt. Therefore the laws of the
celebration of that salvation were given to both members of the team. Once
the subject of noo has been dealt with, 'n’s word once again begins to appear
to nwn only.

Visits to nyap

A close examination of the commands given to the brothers regarding the
mon reveals a progression and evolution in their relationship. When nwn
and pnx first went to 1o, PK did the miracle with the nvn. Further-
more, 177X initiated the first three plagues by using the nvn. Hence, nwn
was specifically told that he must tell panx about the plagues, 111K 5x Tm0OK”
(2:n,x:n 0t ,;mow). This reflects the status of their partnership at the time.
mwp was still not comfortable with his position as leader, and needed nnx to
take a very active role.

However 'n commanded the fourth plague directly to nwn, 9paa oown
AP LT 95 aynm (i), with absolutely no mention of pnx or his
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participation. This marks a new stage. After having benefited from pn7x’s
assistance, nwn was now able to take action himself. 177x’s modesty and
self-sacrifice become evident. n71x was not interested in self-elevation. He
sacrificed his own leadership role to help nwn become the leader.

nv19 also understood that nwn» and PNk were an inseparable team, yet
he may not have understood the intricacies of their relationship. For exam-
ple, nvIo called 1Ky nwn Hx7 (k2:n). Yet, there is no mention of p7nK in the
response, which reads "nwn x1. Once again in 12:0, nv7o appealed to both
the brothers (77K nwpb xp717). Yet, 17K’s absence is conspicuous in the
response: "npn MK oK1 Similarly, in -2, nwp spoke to nvad, and NYIo
answered both brothers. Throughout their negotiations, nv1o viewed nw»
and NInK as one entity and appealed to both of them. When nvo was fi-
nally prepared to admit his folly and repent, he called both brothers (,mnw
1n).!

A paragon of perfection?

In light of the above, how can we explain n1nx’s involvement in the sin of
the golden calf? How could he facilitate an act so antithetical to Judaism?
How does this fit into the picture of nnx that has been portrayed until this
point? A closer look at how the nmin views his involvement in this episode
will help clarify how he became a part of such an act, and how serious his
involvement was. He clearly did not join with the people out of a desire to
worship idolatry. Rather this was his mistaken reaction to their request for
an idol.

It seems that he did not deal with the problem in the best possible
way. Beside n7nx’s role in facilitating the construction of the calf at nearly
every step, nwn explicitly accused pnx of having brought great sin onto the
people, "mT) nxvn MY K3 (k2:35 ,mow). Indeed, NIk was the one who
demanded that the people bring their jewelry, while up to that point they
had done nothing but complain.

To understand how nnx could have been involved in such an episode
it is necessary to recall )7nK’s interaction with the people in general. As
mentioned above, 171X was very close to the people. It is therefore no sur-
prise that 7 »3 approached him when they decided they wanted to make
an idol. pInK was so involved in the concerns of the nation that it was
difficult for him to act against the people. This is reflected in nwn’s rebuke
of PINK: "1 NINLA VDY NN3N D 1 own T nwy 1w’ (k3:35 ,;ow). The first
clause attributes the majority of blame to the people, suggesting that they
were the ones who persisted until pnx conceded. However, the second clause
accuses 1K of being the one who caused such a grave sin to occur. This
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expression reflects the interdependence of 1k and the people. It was so
difficult for 7k to prevent the sin because of their mutual relationship and
dependence.

A similar expression appears when nwn returned with the second tab-
lets. pnx is grouped together with the people, rather than together with
wo: "Np AKX 3 92 1K K (5:75 ,mow). This reflects the crucial
difference between the brothers. nwn was the lone and pure man of God,
while n7nx was the man of the people. This trait, which had been critical to
NINK’s successes, brought about his failing during the sin of the calf. This
distinction between the two brothers originated in their childhood. ik
grew up together with Sk %3; nwn grew up in the palace of nyao, close to
royalty but far from the people.

The incident of the 3mm v indicates that the partnership was neces-
sary for both brothers. Just as nwn had needed his brother when he went to
w1, NIIK also needed nwn. With nwn on »o 0, NIK was forced to be the
sole leader. His weaknesses were exposed to a greater degree. Without nwn’s
support, N17K’s love of the people got the better of him.

NK’s death

The story of 17nK’s death (32:5,73713) matches his mwTpn and his life. The
most striking aspect of his death is its simplicity, which parallels the simple
love he portrayed towards nw» in his mwTpn. He is referred to at this point as
nnx” without the title 11on. He died without his title, but only with his
essence. He earned the title jn2, but his essence was simple. n7nx went about
his pursuit of oW in a quiet way, and he never demanded any special status.
Similarly, when he died, his clothing were referred to simply as @733 rather
than nyn> 3. (That they were the nnn> 173 is clear from the fact that they
were passed down to the next 5172 102: 13 THX NX onwadny (12:3,73703). In
contrast, when nw» died, many more details are given (15 ,0137). Regard-
ing 17K, we are not told his age or the like, because the narrative of his
death is as simple as possible, paralleling the simple and pure love and com-
passion he felt towards each member of 5k »a. This is emphasized in >1n’s
description of 117K’s clothing at the time of his death. nanx’s material cloth-
ing was insignificant, because 170k was clothed in the nyow itself (0w VP
wpn 1y nw1o). The nnn further emphasizes the dignity and simplicity of
1nK’s death when 'n reassured nwn about his own death by telling him it
would be like his brother panx’s: »pnx 130K 90K WK NNk Ty (15 ,73703).

It is particularly significant that after panx died, nwn descended from
the mountain together with b, which evokes images of a new m72 11>
emerging. However, MoK is not described here as n7nx 13, even though this
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is the way the nmin regularly describes him. 71w5x must learn how to thrive
independently as a %173 jn>. A parent’s and child’s true success comes when
the child becomes successful independently, when he or she can use his or
her individual style and personality to continue in the ways of his or her
parents.

There are several very powerful w11 which describe the death of
the 573 112, The w170 is troubled by the fact that nwn was commanded to
take his brother onto the mountain. Why did 'n not take pnx himself? The
w17 emphasizes the triangular relationship between 'n, nwn, and pnk. 'n
asked nwn to reveal to nInx that it was time for his death, because He did
not want to have to do it Himself. In addition, the w3Tn emphasizes the
different characters of the two brothers. The same w1710 says that nw» turned
to NN at the time of his death and said, “panx my brother, when o died,
we both buried her, and now you are dying and 5k and [ will bury you.
But when I die, who will bury me?” Suddenly, the immensely difficult role
of being 'n v surfaces. nw» was the one who would die alone, without
children or loved ones supporting him. His legacy was not his immediate
family, but the eternal nmn and the entire Jewish people. Near his death,
the w70 echoes the inherent loneliness of nwn’s role. Yet the w11V contin-
ues. “n said to him, ‘I will bury you’, and then the n»>w came down and
kissed him.” nwn was buried by 'n Himself, the epitome of 'n wx. pinx died
embodying what he had stood for in his life, the mbw wi, with his loved
ones and his inheritor next to him.

However, the most telling sign of 17KX’s greatness came after his death
when we hear of how he was mourned. "5>x7w 13 55 0r DwHw 1K 1K 103N
(moo v>5). This is the only time in 770 that we are told that the entire
nation not only mourned, but also cried for thirty whole days. 177x’s quiet
love for the people and his pursuit of o5w come to the fore. Though he
pursued no honor in his life, happy with his role as second to nw», he ulti-
mately received the honor.

NINK’s essence

InK’s overriding characteristic is his nanx: love of both 'n and his fellow
Jew. nan> could be given only to someone who had an overwhelming love
for every Jew, as the %172 110 had to represent them before God, offer sacri-
fices for them, and achieve atonement on their behalf. The nm73 mwn records
the no5n that a 0> must leave the synagogue rather than bless the ma'y, if he
feels any antipathy towards even one individual in the congregation (nx
nop ,0"n). NIK’s greatness was that he felt sympathy and compassion to-
wards the entire nation. He was the ideal candidate for the role of 9173 1712,
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since the n7'» of nanx was embedded within his very being.

In conclusion, n77K’s enigmatic portrayal is centered around one at-
tribute: his nanx. His inauguration, position of leadership, triumphs, pit-
falls, and death all revolved around his passionate love and intense bond to
his nation. Perhaps this explains the advice of Y5n: “Be amongst the disci-
ples of NIk, loving peace, pursuing peace, loving people and bringing them
closer to nmn” (3:x ,Max).

! The only time ny7o called nw» alone was during the plague of darkness. Perhaps
during this time of darkness, np10’s clarity of perception was also obscured. Hence, he
failed to see the silent but fundamentally important partner, px.
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May a Sx7w’ yIx 12 do noxSp for a YIXY yIn 13 on
DY 30 0P in XYW’ yIN?

Riva Preil

UPON ARRIVING in MMY, many of us were faced with a new question in
nobn. Living temporarily in 5k yIK, most MMY students followed the
majority opinion, and continued observing two days of 21 or. The rest of
the country, however, kept only one day of 21> or. Therefore, the question
arose — can a DK7Y’ YIX 12 perform a 1ox5n for a yIX5 Y1113 who is observing
»p 2w or? On the one hand, it isn’t 210 o» for the Israeli, and he can do any
nox5» he desires. On the other hand, the person for whom he would be
performing the act is still observing 21 on, and it would be prohibited for
him to perform the nox>n for himself. This issue has been addressed by the
opo1d, and there are three different ways of approaching the case.

The Lenient Position of wpann

The first approach is that of wpnn (7550 ,n°Kk pOn T Ny M3 K3w
v 1), who concludes that not only would it be permitted for the yin 13
YK to derive benefit from the actions of the Sx7w yIx 13, but the person
observing »w 31w or would even be allowed to ask the bk Y813 to go out
of his way to perform a nox» for him.

He draws this conclusion based on x”aw7’s reading of a X7n3 about
naw onn. The xamy (kv X3p naw) says that it would be 1m» for Reuven to
ask Shimon to guard Reuven’s fruit, which is located outside of Reuven’s
naw onn, but within Shimon’s mnn. X737 (WK 777,00 ,K73LT0 WITN
AT 37) quotes a Moo which takes this logic one step further. He says that
a Jew, Reuven, who has already accepted naw early on Friday afternoon, is
allowed to ask his friend, Shimon, (who has not yet accepted naw) to do a
noxHy for his benefit. Since it is 9m» for Shimon to do the noxdn, therefore
Reuven is allowed to ask Shimon to do the noxn for him, even though
Reuven could not do the noxn for himself.
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77 (IR T 77T, 070 27 10 ,naw ), however, disagrees. He doesn’t
believe that we can apply the reasoning behind the naw mnn case to the
case of the person who accepted naw early. 11 (at least according to the way
qo» 112 understands him) believes that we only allow Shimon to perform
the noxY» for Reuven in a case where Reuven could have been allowed to
perform the nox5p for himself under slightly different circumstances. This
holds true only for the mnn case, which is why the x) allows Shimon to
perform the act for Reuven. Had there been houses in between Reuven and
Shimon’s property, the mnn would have been extended, thus allowing Reuven
to guard his own fruit. Therefore, Reuven can ask Shimon to guard the fruit
for him. However, with regards to the case of naw noown, 1 believes that it
is impossible to create such a “had been” scenario. Once Reuven accepted
naw, he would not be allowed to perform any noxb» at all, and therefore,
Shimon cannot do any nox5» for him.

However, 9o 2 (90 25 777,307,070 0K ) supports K"aw1, and asks
the obvious question against 7. It seems that 17’s standard would also apply
to the naw nooin case. In other words, had circumstances been slightly dif-
ferent, had Reuven not accepted naw early, he could have done the naxon
for himself.! Therefore, by the 7’s own logic, a person who has already
accepted naw early can ask a friend to do the nox5» for him. Both 711w 10w
(» ,»o7 , 000 nx) and onax po (5 pro ,ow) conclude no5mb that someone
who accepted naw early may ask another Jew to do nox5» for him. Based on
this discussion, wpnn concludes that »w 2 or is exactly like accepting
naw early. Not only would the Sx7w» yax 13 be allowed to perform moxbn for
the yIX5 yin 13, but the yIx5 Y10 12 could even explicitly ask the Sx7w yIx 12
to do so.

Rav Moshe Feinstein (hv: mx ,nwn max) disagrees with this conclu-
sion. He says, based on nov ma’s reading of 11, that the only reason we
allow the person who accepted naw early to do noxn is because he could
have not accepted naw early, and would have been permitted to do the
nox5p himself. But, says Rav Moshe, this logic does not apply to »w 210 or.
We cannot say, “Had he come to live in k7w yax he would not keep two
days of 210 o»” because that is not a realistic possibility. Circumstances, such
as his livelihood in yIxY y1n, for example, generally force the individual to
return to the Diaspora. Therefore, it would not be intellectually honest to
invent a hypothetical scenario such that the person himself could do the nox>n.

The x990 of o791 Ny

The second nawn regarding this case, in 77 ny nw (ow), compares
this situation to a similar one discussed by mooin regarding y>wan ;1.
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The 03 in 27v » ,n¥y'a Noow, as interpreted by »w7, says that if an indi-
vidual forgot to designate the y>wan 117w two possibilities exist as to his
relationship to his uncooked food. The first possibility is that 1 90K KN
J0K) — meaning, it would be ox both for him to cook for himself as well as
for others to cook for him with his own flour. However, if he gives his flour
as a gift to others, they would be permitted to cook for him using the flour.
In other words, the flour is completely off limits until its ownership is
transferred. The second possibility is that 7oKy 0P 1K1 TOK K — it would
be 7o« for him to cook for himself, however the flour is not prohibited, and
others would be allowed to cook for him using the flour, even without ac-
quiring it as a gift.

However, moomn (0o 'k 777 ,27» » ,n1y3) do not accept »w7’s under-
standing of the X703. Moo claim that 90Xy 1MV 90K KN cannot mean that
a transfer of ownership permits the flour, because, how can a mere transfer
of property rid the flour of the inherent mo'x which pertains to the flour? In
addition to this, ask mooin,since it would be mpx for him to cook for him-
self, how can others possibly do something for him which he is prohibited
from doing for himself? mooin assume, in asking these questions, that if it is
JoK for someone to perform a nox5» for himself on naw or 21w or, then it
would also be 7oK to have others perform the noxbn for him. Therefore,
they find it simply impossible to understand the x) through »v7’s under-
standing. Instead, mooin suggest an alternative understanding. If 7oKy Kin
90Ky NP1, then not only is it MoK for him to cook, but it would even be mox
for anyone else to cook with his flour! Even if he were to give the flour to
his friend as a present, his friend would not be permitted at all to cook using
the flour, even for personal benefit. Indeed, say mooin, the y3p would be
completely ineffective. The x113’s second possibility, 7oK mpp PRI TOK K17,
means, according to moomn, that it is Tox for him to cook for himself or for
others to cook for him using his flour. However, the flour is not Tox in and
of itself, and if he were to transfer the ownership of the flour to his friend,
then the transfer would be valid, and the new owner could cook with the
flour for personal benefit. However, the friend would only be permitted to
use the flour for himself, and cooking for the original owner would always
be prohibited. The reason for this, as mentioned earlier, is because mopin
believe that when something is oK for a certain person, then it would also
be prohibited for others to perform that action for him. Therefore, the flour
could never be used for the original person’s benefit. At most, the 1»p would
permit the friend to cook with the flour for his own personal benefit.

The ramifications of this moon to our case, as the @77 ny concludes,
would be that the Y%7 y3x 12 would not be allowed to perform noxbp for
the Y5 Y1112 observing »w 21w or. Just as the flour could never be used to
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benefit the person who forgot to make the y»wan 117, so too it would be
oK for the Y5 YN 12 to benefit from noxS» performed by the bxw» yIx 12
on »p 1w O, even TawTa! Also, the Y85 yin 13 would obviously not be
allowed to ask the X7 yIx 13 to go out of his way and perform a nox5n for
him.

DT N tries to bring proof that 7oy ma agrees with mooin’s princi-
ple. v w2 (Mwwp "wWIKI WTOM 17T, 77570 ,0"N NK) cites a n2wn of oY
3120010 (v 10,7 p9n), who discusses the uncommon practice of observing
M95 oy for two days (just as we keep two days of other man). When the first
day of 19> or would fall out on a Thursday and the second day (for those
who kept it) would be on a Friday, it would be forbidden for them to cook
food on Friday for themselves to eat on naw.

Furthermore, 3125010 ©1m» says that it would even be 1o« for others
to intentionally cook extra food for them. The only case where the two-
day m2> or observer would be permitted to eat from his fellow Jew’s food
would be if that Jew cooked food on Friday without the intention of ben-
efiting the observer of the second day of m2> o». One might conclude from
this passage that 9o 2 agrees with mooin (i.e. that it is oK to have others
perform a nox5p for your benefit that you can not do for yourself). Indeed,
7 N cites this nor ma as proof that 7or a1 would agree that a yax> yin 12
may not gain benefit from n1ox5» done for him by a bxw yIx 3.

However, it is not clear that no» ma actually agrees with the blanket
nmn of mooin. First, nor ma discusses the case of two days of 119> ov in the
qo» 13, but does not cite the 1250 in the 7w yw. It is not entirely clear
that no» ma would agree with 37350190 ©p in terms of nwwpb no5n. Fur-
thermore, regarding the issue of P»wan 1w itself, aor M2 follows »w7’s
reading of the X703, against moow (570 ,17opn ,o°n K ,v1w). One who did
not make an >wan 217 may have another person cook for him, even though
we hold 7or) mnpr 708 K7, provided that he gives the food as a gift to the
neighbor. Hence, it is difficult for m7m n» to bring 7or m3a as a proof that
we should follow mooin’s major mmn.

Rav Moshe Feinstein’s Middle Position

After his criticism of the argument of w’pinn, Rav Moshe suggests an alter-
native way of understanding the whole issue (ow ,nwn MK nw). According
to Rav Moshe, the very nature of »w 21 ov is really mpnn ammn. In fact, the
practice of »w 21 Ov is no longer related to pop about which day is really or
2w. Rather, Diaspora Jews simply maintain the »m» that their ancestors
maintained when there was apop about the day. Jews who live in the Diaspora
must follow their general practice of keeping two days of 21 o», even when
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they are temporarily in 5% yx. Consequently, says Rav Moshe, 1in »a
YIXY in X YK should behave on »w 2w o in the same way that they
would behave if they would have been in Y85 yin. In yIx5 yin, Jews do not
generally ask others to do noxbn for them on either day of 21 o» (except,
under very restricted circumstances, non-Jews). So too, on »p 2 O in YIX
5K, the Y85 vin 12 should act as if he is in YIx5 Y11 and not ask anybody to
do noxd» for him.

There seem to be two conclusions that can be derived from this poo.
First, the Y75 yin 12 would be permitted to ask the Sk yx 13 to do noxdn
under the same kinds of circumstances where 1215 nmx would be permit-
ted in Y85 y1n. Second, it would follow that the yIx5 yin 132 could derive
benefit from a nox5p that was done by a Y% y7x 12 who had not been
asked to do so. For example, if the X7 yIx 12 cooked something, even if
the X7 YIX 13 took initiative to cook for the yIx> v1n 13, then the yin 13
yIx> would be allowed to benefit from this nox>n. There is no MoK of deriv-
ing pleasure from the actions of the Yk yIx 13, and it would only be mox
for the Y85 y1n 12 to ask him to specifically go out of his way and cook extra
for him.

! This question against 11 seems so strong that nw17 suggest an alternative reading of
the passage in 7. When 17 says that “had there been houses in between, then he
[Reuven] could have guarded [the fruit] himself,” he does not mean, as nor ma explains,
that Reuven could have done the nox5» under different circumstances. Rather, 11
means that Reuven did not ask Shimon to do a 1ox5n, because Shimon did not have
to cross a N3aw mnn in order to watch the fruit. Reuven could also watch his own fruit
had he not had to cross the naw mnn.
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Naomi Gerszberg

Sy oM oy Sy nrw 2Han opn o TOn wpPHK 1 INK TIN3
NTHYLM THWH HIDWAY MIK PHKI POK N THDHD YT N DYDY
oOY NN KM DD NN DY INHDM DY i DX DHwh
T ANK T3 .Y N3 PKD RN ANK D N WK 19 Y IR 7DD

AT323 19D THYH PRDN

‘Blessed are You, Hashem our God, King of the Universe, who casts
the bonds of sleep upon my eyes and slumber upon my eyelids. May it
be Your Will, Hashem, my God and God of my forefathers, that you
lay me down to sleep in peace and raise me erect in peace. May my
ideas, bad dreams, and bad notions not confound me; may my bed be
perfect before You, and may You illuminate my eyes lest I die in sleep,
for it is You who illuminates the pupil of the eye. Blessed are You,
Hashem, who illuminates the entire world with His glory.’

Jews are commanded to serve God with all our heart and soul. In
order for one to reach this level of observance, one must be aware of '1’s
presence at all times, forever feeling a sense of nx71 and awe. The necessity
to be aware of God at all times motivates us to say m>on just before we go to
sleep and as soon as we wake up. In fact, this may help explain why reciting
nopn Sy Yo NKIP is one of the first Nyp that Jewish parents teach their
children. Even if the children do not understand the meaning of the prayer,
reciting Yyow nxp instills in them the concept of being aware of 'n both day
and night.

Sleep is the bridge between life and death. By saying vow at night we
are taking the day’s last opportunity to thank 'n and beseech Him to watch
over us as we walk the fine line between o»n and mn. »opn, a prayer said
just before we go to sleep, is a blessing which thanks 11 for sleep and also asks
Him for protection from death. We are grateful that He bestows sleep upon
us, because sleep rejuvenates us and allows us to function, but we are also
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scared of the physical and spiritual dangers that we may encounter while we
sleep.

A similar idea is expressed in the blessing that we say early in the
morning: »owoY» MM WYY 1w 1aIvpn’. These two prayers are similar, in
that they both relate to the notion of sleep, and request from God that He
provide us the strength and ability to continue studying nmn, performing
myp, and fulfilling His will. Both prayers precede nmn learning. Both un-
derscore the idea that nmn and myp are the essence of our being and should
be the paramount force from the beginning to the end of the day. Another
similarity between these two prayers is that both are written in the first
person singular. Each is a personal nwpa to'n to grant us the opportunity to
be an 'n 72v, engrossed in nmn. Yet, there are differences between the two
prayers, with »onn emphasizing themes associated with sleep and night,
while 13vp1 emphasizes things associated with the upcoming day. For ex-
ample, in D11 we say: 9oV S NHM PV Y Nyw Han Yopn, which empha-
sizes the sleep which is to come over the individual. In mnw we say: vappr
"9VOYH MM WYY MY, emphasizing the end of sleep and the day to come.
In mnw we first thank 'n for ending our sleep, then start our day of nmn
learning and practice. In nonn H» vow NP we ask N to provide us with a
safe sleep so that we can then embark upon a new day of nn.

Each word of the prayer of »opn carries extraordinary significance
and meaning. According to Rabbi Dr. Eli Munk, in his book The World of
Prayer!, the phrase »»p1 15020 Hx1 oW oYM obHw »ownw” is asking for
protection from worldly problems. He explains that man is seeking protec-
tion from defiling and humiliating “accidents of the night” which over-
come man in sleep. The "7 are dangers which menace our peace of mind
so much that they cause us physical discomfort, such as bad dreams which
wake us or cause sleepless nights. Rabbi Munk suggests that if we are en-
gulfed in N1 as we yield to sleep we will be in the most pure mood and state
of mind, which will protect us from these dangers of the night. Also, by
taking part in 1m0 until we go to sleep, God will be more inclined to raise us
up again in the morning, "0>w> w1oYny. This is why vow is juxtaposed with
opn. By ending our day with nmn we ensure ourselves a greater chance that
1 will carry us through the night soundly to see another day of nn learn-
ing.

The n»on emphasizes the themes of darkness and the fear of the un-
certain night. Only 'n can save us from these fears. Take, for example, the
expression "mnn 1K 19 »w KN, which originally comes from » o'»nn, apio
which speaks of an individual who feels abandoned and forgotten by 'n. He
begs from 'n that He "mnn ywx 19 '»» nxn.s At night also, when we can’t
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easily see the dangers that may come to us, we may feel lonely and aban-
doned. We must understand that only the light of 'n can save us from those
dangers. Furthermore, »o01’s use of the term k" indicates that we hope to
wake up not merely to a new day, but to a new day guided by 'n. Without
awareness of God and His protection, we have little hope of being saved.

In the first line of the o1, we ask God to lower the »»p S nyw Han.”
We often think that when we fall asleep at night it is a mere biological
function. Perhaps we fall asleep because we are tired, while at other times
we lay awake because of noise or distraction. We may forget that 11 is in
control of our sleep patterns. He intervenes in our lives at all times. When
we cannot fall asleep we must recognize that God is telling us something.
Maybe He is allocating time for us to reflect on our day, so that we can
discover, and do nawn for, a xvn that we did (God forbid). 'n may be keep-
ing us awake so we can ponder more nn and discover a vy7n.

A few lines later we say, "1m95 nodw non xnm.” Perhaps we can ex-
plain this expression based on a »w7 in Mwx13. The PoD says, HxIw MY
Aopn BRI DY (K ,mpKIa). »p1 explains that 2py’s “bed was perfect”,
meaning that all his offspring were pure and steadfast. Perhaps in the nbon
as well, the “perfect bed” is a reference to one’s offspring. 'n may grant us
another day if He understands that the future generations which we will
bring into the world will be “perfect” and righteous. We remind 'n that our
lives may have value for the future of Hx7w. We ask n to allow us to live
another day in order to instill more values and my» in the future of bx7w Oy.

In addition, »onn emphasizes the themes of m»y and x. Each term
appears three times, emphasizing the light which we need in order to see
our direction clearly, but which is missing at night. By asking 'n to “en-
lighten my eyes,” the individual admits that he is not capable of lighting his
own way, particularly at night. Furthermore, "1x” is a euphemism for nn
(as in the expression "1k 1M’ from 1221 ,5wn). The n1n is'n’s messenger to
enlighten our eyes. Ton N 190 takes this further.? The n>on says: nnx »>
v N3 kS Pron — “For You illuminate the pupil of the eye.” Ton mow
explains that this phrase expresses the idea that God can enlighten even
the blackest part of our eyes. Even at night, when we are lost and do not see
any direction, when we are caught in dark worlds such as nightmares, God
is still able to shed light on our lives. The blessing both starts and ends with
images of m»v. It begins with the phrase »v 5v nyw Han, it concludes with
the phrase "pv na pwx5 wxon. This sets up a literary parallel between the
beginning and end of the prayer, indicating that God and His directions
will guide us from the beginning to end of the day. We conclude the prayer
and the day with devotion to 'n because He is the only one who can genu-
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inely move us and the world from darkness to light, from night to day.
May we be worthy of laying down to sleep and waking up to many
days of dedication to nn, to’n, and to His myp.

! Rabbi Dr. Eli Munk, The World of Prayer, (New York, 1961), pp. 224-225.
20757 0Y RN, mOw , TR A%IY 790,00 DT DKIDY 371,
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Tamar Pruzansky

THERE IS a classic debate among Jewish philosophers about the extent to
which we can understand the reasons underlying the my». Can we under-
stand? Should we make the effort to do so? What role do the reasons play in
our obligation to observe the myn?

Both o’an7 and Rav Shimshon Raphael Hirsch discuss this issue. Each
scholar probes this question, and they arrive at two markedly different ap-
proaches. Both agree that a person cannot observe the nuyn because he
understands or accepts the reasoning; the reason to perform the my»n is
because 'n commanded us to observe them. But they substantially diverge
about the background of the my», and the mentality of the one who per-
forms them. Do we observe nmyn only because 'n1 commanded them, or do
we also observe miyn because of the inherent value and benefit of the nmy»n
themselves?

an7 understands that man’s highest goal is the pursuit of knowledge
of God, and therefore he perceives myp as more intellectually grounded.
Man, he writes, serves God through nyn because knowledge of God creates
recognition of God’s transcendent greatness. Although 'n is ultimately
unknowable, man begins his quest for knowledge of 'n through observance
of the nuyp. Fulfilling the commandments contributes to that quest because
man must first be virtuous before he can properly become knowledgeable.
miyp work to perfect one’s character and ensure one’s physical well being.
myp, therefore, are part of the search for God, the beginning of a journey to
knowledge of ', which remains the final (albeit unattainable) goal.

According to R. Hirsch, miy» are an end unto themselves, simply the
expression of loyalty to the Master by His faithful servants. We are obli-
gated to do the my»n because God commanded them; that is the duty of the
servant.

There is a difference, however, between the basic obligation to do the
miyp and the reasons for the miyn. In Volume III, chapter 26 of the nw
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212y, 07an7 explains that some people do not seek any reasons for the myn.
They prefer to believe that nuyn are simply the will of 'n; further inquiry is
not relevant. Others maintain that every commandment and prohibition is
based upon the infinite wisdom of God, and therefore must have some util-
ity (benefit or purpose). oani, however, holds “that all the laws have a
cause, though we ignore the causes for some of them and we do not know
the manner in which they conform to wisdom.” In other words, although
every my» has a cause or purpose, humans do not necessarily understand it.
Some nmyp are classified as pin, which are my» that have a useful purpose
“but it is hidden from us either because of the incapacity of our intellects or
the deficiency of our knowledge” (Guide, 2:26, p. 507).

ap7 describes the nmTx 1o as the quintessential "nmnn nprn7 (73702
2:»). Clearly there is a meaning to the my» in general — but we will never
be able to understand why the mm7x 079 has to be red, or a heifer, or how it
conveys purity on those who are sprinkled with its ashes. But our inability
to understand all the particulars implies no limitation on 1, or on our obli-
gation to fulfill the nnyn.

What would be the value in having my» whose ultimate meaning is
beyond our comprehension? o’ana explains this based on the verse, X5 1>
KN P71 737 (10:35 ,0127), and the nwaT of 1N, that “if it appears vain it is
because of you.”? Perhaps, says o’an7, some myn were hidden from us so
that we would not trivialize any of them or undermine their performance by
commingling the my» and the reason — as To»n nobw did, and therefore
sinned (Guide, 3:26, p. 507-508).

R. Hirsch defines mpin as “statutes, declarations of justice towards sub-
ordinate creatures by reason of the obedience due to God; that is justice
towards Earth, plants and animals, or if they have become assimilated to
your own person, then, justice towards your own property, toward your own
body and soul and spirit.”® R. Hirsch believes that mpin need to be special
secrets that man actively obeys to uplift himself and nature, not just “rules
of health inculcating sound feelings or protecting against passing aberra-
tions.” R. Hirsch attempts to explain the purposes of even the mpn, as there
cannot be a my» which does not have some beneficial idea. 'n is not capri-
cious; every myn, even its details, are tools by which we serve Him and
become better people.

ap7 recognizes Nyn whose utility is apparent to all, and which lie
on the opposite end of the spectrum from wpin. These are called mvown. R.
Hirsch defines mvown as “Statements concerning justice toward creatures
similar and equal to yourself, by reason of this resemblance and equality;
that is of justice towards human beings” (Nineteen Letters, p. 75). @an1 says
these generally are myp that govern human relations, and can bring about
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a harmonious, just society. R. Hirsch clearly explains the value and purpose
of mvown, as those My» which will perfect a human being and make him a
better servant of God.

oan7 certainly agrees that one should “seek in all the laws an end
that is useful in regard to being,” (Guide, 3:26, p. 508) since every my» has
utility. Yet, he says, one should not search for any meaning in the details of
the myn. 0an7 even goes so far as to say that “those who imagine that a
cause may be found for suchlike things are as far from the truth as those who
imagine that generalities of a commandment are not designed with a view
to some real utility”(Guide, 3:26, p. 509). One should not ask why this my»
requires the offering of seven lambs instead of eight or twenty. God chose
one number or detail for inscrutable reasons. If indeed the my» required
eight lambs, we would have the very same question: why eight and not seven?

Such an approach is anathema to R. Hirsch. R. Hirsch maintains that
despite 0an7’s greatness, his approach in discounting any meaning in the
details of the nuyn, and generally ’an7’s elevation of knowledge of God as
the primary goal of Jewish life, led over time to Jews performing them by
rote or abandoning the observance of miyn. After all, if the knowledge of 'n
is the goal, and one attains knowledge of 'n, then why continue performing
the nnyn? What motivation would rational man have for performing nmy»
that he did not and could not understand?

R. Hirsch said that some people, including o7an, attempted to under-
stand the miy» not by analyzing the nyp themselves, but by adopting a
foreign, alien viewpoint (like Greek philosophy) and imposing that struc-
ture of thought on the miyp. They judged the myp based on an external
standard, and thereby molded the my» to fit their needs. R. Hirsch in his
Nineteen Letters says,

His [o7an’s] own intellectual tendency was Arabic-Greek and so was
his conception of the purpose of life. He entered Judaism from
without, bringing with him views of whose truth he had convinced
himself from extraneous sources. .. [Other] people took up their
standpoint outside Judaism, and sought to draw Judaism over to their
positions. They conceived a priori opinions as to what the Mitzvoth
might be, without troubling themselves as the to the real nature of
Mitzvoth in all their ramifications. What was the consequence? The
natural result of such a mode of thinking was that men who believed
themselves the possessors of the knowledge which the command-
ments had been designed to teach, thought themselves now absolved
from the fulfillment of the commandments, which were, after all,
only guides to that knowledge (Nineteen Letters, pp. 119-121).
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Beyond R. Hirsch’s npionn with o7ani, he is also referring to the Re-
form movement of his time, which misinterpreted 0an7’s words and used
them to support their abandonment of miy» as the unique character of Jew-
ish life. R. Hirsch, throughout his book Horeb, as well as his commentary on
the nmn, expended great energy in explaining the symbolic meaning of every
myp, and how the particulars of every my» flowed naturally from its general
purpose. In addition to this, R. Hirsch said that if the details of nuyn were
unimportant, there would not have been so much emphasis placed upon
them. Regarding ma7p, he says, “How absurd is it, then, to fill three or four
folios with investigations concerning the manner of offering sacrifice, which
parts thereof may be used, the persons who may officiate, and the times
which they can be offered!” (Nineteen Letters, p. 125).

The dispute between n7ap1 and R. Hirsch can be seen most vividly in
their differing explanations for the laws of n37p. R. Hirsch comments that
the common translation of 137p as sacrifice does not capture the essence of
the word. 137p means “offering”, whose root is 37p, meaning “coming near,
approaching”.* A 137p is the means by which we come closer to God and
elevate ourselves. R. Hirsch says that once a person reaches that level through
ma7p, he can achieve true happiness and closeness to God.

ap7 understands na7p much more practically, even providing a his-
torical explanation. He says that the whole institution of n»aip exists in
order to wean us away from idolatry. Since it was customary for pagans to
sacrifice animals in serving their idols, the nn feared that the Jews would
succumb to the same pagan instinct. So’n instituted a system of na1p within
a specific framework — how, what, where, when — with limitations and
detailed instructions. This way we would serve 'n through maap and not be
tempted to serve other gods.’

Through all the controversy, debates, and criticism of an1, R. Hirsch
still finds room to praise him for his outstanding achievements. In his Nine-
teen Letters, Rav Hirsch explains that,

The age gave birth to a man, a mind who, simultaneously brought up
in the environment of uncomprehended Judaism and Arabic science,
was compelled to reconcile in his own manner the conflict which
raged within in his own breast, and who, by proclaiming it to the
world, became the guide of all in whom the same conflict existed. To
this great man, and to him alone, do we owe the preservation of the
practical Judaism down to our own day. Because he sought to
reconcile Judaism with the difficulties which confronted it from
without, instead of developing it creatively from within, he is
responsible for all the good which blesses the heritage of modern
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Judaism as well as for all the evil which afflicts it (Nineteen Letters, p.

119).

It is important to note that R. Hirsch derives 0an7’s philosophical
framework primarily from the 23 11, and less from the npinn 7. In the 7
npinn, certainly, 07an7 pays close attention to the details of nobn, and reveals
less Greek philosophical thought than in the 23 np. Indeed, at the end
of most of the books of the mpmn 7, 0ap7 summarizes the particular area
with a reference to the underlying reasoning of the nnyp. This may seem
like an internal contradiction within 0an’s writings, however, the npmn 7
was written for a less philosophically educated audience, whereas the nn
w12 was written for the more philosophically sophisticated. If R. Hirsch
had judged wan~’s approach based solely on his writings in the npmn 7, he
might have reacted less harshly to o’an7 and his views.

In a sense, perhaps this highlights the dangers involved in merging
the halachic and the philosophical, and in blending the my» with the rea-
soning. R. Hirsch sees that the great failing of his time is those Jews who
abandoned the “letter” of the law because they assumed they had — and
only required — the ‘spirit’ of the law. R. Hirsch makes clear: without the
spirit, the letter is dry and lifeless, but without the letter, the my» is already
dead. According to Rav Hirsch, the true and faithful servant of 'n infuses
the letter of the law — his observance of every detail — with the spirit that
animates it. This perfects him, and connects him to the my»’s divine source.
That is the nmn’s mandate to every Jew, and that is our obligation.

!'The Guide of the Perplexed, Translated by Shlomo Pines, Chicago and London, 1963,
3:26, p. 507.

23, MmN O,

3 Rabbi S.R. Hirsch, Nineteen Letters, Translated by Bernard Drachman, Jerusalem
and New York, 1969, p. 75.

*In his commentary on 3:x ,x7p1. The Pentateuch Translated and Explained by Samson
Raphael Hirsch Gateshead, 1982, pp. 6-7.

5 This point was raised by my father, Rabbi Steven Pruzansky.
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Malka Adatto

THE CONCEPT OF Divine providence is one that is interpreted differ-
ently by almost everyone. Rav Eliyahu Dessler, in his book wnxn anon (oy
»pav, Vol 1 p. 178), maintains that there is no distinction between nature
and miracles. Everything that occurs in this world is a result of God’s will:
every blade of grass, every animal, every individual is constantly being
watched over by Him. The apparent regularity of the event is what makes
us mistakenly distinguish miracles from nature. Yet, there are other philoso-
phers who maintain that God created the world and then abandoned it,
never interfering with its function. 0an’s view of mvao nmawn, Divine in-
tervention or providence, is often misinterpreted as fitting into either of
the two aforementioned extremes. However, after much careful investiga-
tion of the seemingly contradictory passages throughout his works, the an7’s
complex theory becomes clear.

By definition, nmwn is miraculous. It is not necessarily a miracle that
openly contradicts the laws of nature, but more commonly a slight manipu-
lation of nature to the benefit of the individual. God created the world
PR v — there was nothing and He created something to fill this nothing-
ness ("MwKI 1opw 23,00 1v). As God preceded the world and cre-
ated it, He can interfere with it at any point in time. All creations are sub-
ject to the laws of nature that God established. However, since God insti-
tuted the system, He has the ability to supercede any law He desires at any
point in time. The question that must still be examined is whether God
exercises His ability to interfere in the world and dictate certain occurrences
within the world that He created. Simply stated, does God play any active
role in a person’s life?

If there would be a change in anything created by a person, it would
imply that there was an imperfection in the creation. For example, if a per-
son built a chair to sit on with three legs that were placed in three of the
four corners of the seat, it would not serve its purpose as a chair. The person
sitting in it would not be properly supported and would probably tip over.
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The craftsman would have to add a fourth leg on the fourth corner of the
chair, or change the placement of the other three legs, to support the per-
son, allowing the chair to serve its function. The fact that the chair needed
to be “adjusted” implies that it was created imperfectly. However this is not
the case with God'’s creations.

NI0N K91 102 190N 190N KDY Mnbwn HoNa om RN 1 Yy Hax

.LHYANa Onw 9> o»o»p 8N N ,an»
But, the actions of God, since they are the end of perfection, it is not
possible to have any addition to them or to take something away, they
certainly exist like they are (n2:1 ,0w).

Anything that God created was perfect and had a purpose. Anything
that would temporarily change in the future was not a result of an imperfec-
tion but rather a miracle. Rav Yosef Kapach, one of the most authoritative
scholars of n7an7, explains that the purpose of such miracles is to demon-
strate God’s superior control over everything. When people would see God
perform a miracle, they would “fear God and know that everything is in His
hand and ability to do as He wishes” (20 nivn ,n2:3 ,ow). This shows how
the miracles that occurred, both openly and subtly, displayed something
about God’s omnipotent control over this world.

There is a mwn in max o that seems to contradict the theory of
miracles just presented.

0 ,IN3N D L,YINN D N DX Mwnwn 1’3 N3w 373V3IX73) @337 1Y
DIOIX N MO AN ,ANoN ,HWm ,Nonm 0 L, OwPpm )NNKD
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JMPY
Ten things were created on the eve of Shabbat, at twilight. They are:
The mouth of the earth, the mouth of the well, the mouth of the don-
key, the rainbow, the manna, the staff, the shamir worm, the script, the
inscription, and the tablets. Some say also the destructive spirits,
Moshe’s grave and that of our forefather Abraham. And some say also
tongs which are made with tongs (n:n ,max »Iv).

an1 has an ostensibly radical interpretation of this mwn. He explains
that 51n were trying to relay a specific concept to the Jews through this
mwn. God created nature. Everything that would later unfold involving each
specific creation was built into its very nature during the six days of crea-
tion. For example, God anticipated that there would be a time in the future
when the Jews would be trapped by water and would therefore need to cross
through the water on dry land. Therefore, He created within the nature of
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water the ability for it to temporarily contradict its own nature. Usually,
water flows based on the laws of gravity. However, at this moment, it would
flow in a counter-gravitational flow. The ten things specified in this mwn
were not the only miracles that were created during Creation, but rather
the only ten things created mwnwn 13 on Friday afternoon.

This view seems to leave no room for any “unplanned” miracles to
unfold, because all miracles were built into nature. However, in the nn
21257, 07an7 discusses this same idea, quoting this opinion in 5, but ar-
rives at a different conclusion about the nature of miracles. o’an7 says that
Y1n explained that everything was put into nature during Creation, just like
he himself explained in max 'p7o. However, in addition to citing the posi-
tion of >, he also adds two further ideas. First, he distinguishes between
nature and miracles. There are certain things that were built into nature, but
then there are also wp%. Rav Kapach points out that o’an1 needs to reiterate
and stress this point in this discussion, Wavw 1KY DY NK YN NI KOY”
"manwn 137 Y — “So that they won’t come to deny miracles and say that it
was the nature of the thing to change” (5 nvn ,02:3 ,m220 NIP). T7aP7s
comments in Max and his comments in @130 17w seem to contradict each
other. o’ap7 in w0 1w explains that miracles were not a part of nature.
The changes in nature were not natural consequences but rather God’s inter-
vention. He quotes the opinion of 9111, but he disagrees with the simple inter-
pretation of their concept.

an7’s second addition in @, 7w is an explanation of why >m
were compelled to claim that everything was part of nature. He explains
that >m did this to help the less sophisticated philosophical minds. It is
difficult to understand how there could be an initial will of God and then,
at a later point, there could be a seemingly different will. This implies a
fallacy in God’s knowledge and an imperfection in the creations. For if God
knew everything, then all later alterations surely should have been antici-
pated and subsequently implanted into nature.

TPWKII3 WNOVIIKYLA TRD NN T73T 0N 1INK 130 D' nonw
OpY 0) 80 0'0HN D 0 0w X Y0 1K) ,ﬂbﬂp wITNI K37
1N NKYDN DK ’'N X33 IWKD 21IDK 800 ,KM ,m0MD» NYN3Nn Y3IV3Iw
WINMHWY N DD 013 wINNW DYIVD OMK3 0w HHI DY3ILN DD NYI
13 X3P AWK DM IXK 'DIVTIN OK X'3)0 DO ,0Tn 103 Oo)n 10
an.v3IvN AWK 1TIPYLY W3V 1NNY °DD 3T NN HYOY K XIpw s
37RO YR ,IKD INTY DY AN KN 0 KT ARKY KN BX

T‘D ANOW INK AKX NYI XYW OIX LYK YD 0K LIY MNww
Our Sages, however, said very strange things as regards to miracles;
they are found in Bereishit Rabba, and in Midrash Koheleth, namely,
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that the miracles are to some extent also natural; for they say, when
God created the Universe with its present physical properties, He made
it part of these properties, that they should produce certain miracles at
certain times, and the sign of a prophet consisted in the fact that God
told him to declare when a certain thing will take place, but the thing
itself was effected according to the fixed laws of nature. If this is really
the meaning of the passage referred to, it testifies to the greatness of
the author, and shows that he held it to be impossible that there should
be a change in the laws of nature, or a change in the will of God after
they have once been established (v2:1 ,ov).

Y1 expressed their position in this way so that people would not de-
velop faulty ideas about God’s knowledge. 51 said that everything was built
into nature to reconcile two problems. Firstly, they wanted to explain to
people that there is a system that governs everything that God set in place
during the six days of Creation, otherwise known as nature. The second
problem it solved was the inability to explain God’s knowledge in terms
that people could understand. 0’ana explains in the nmn mwn (;nawn modn
i n"0) — a book where the philosophical sections are presented in sum-
mary form for the masses — that no one can ever understand how God can
know everything. Yet, at the same time, free will is not diminished. Since it
is incomprehensible to the refined human mind how such a phenomenon
can exist, 1 could not convey this concept to the masses. The bwp in p1o
max helps explain complex ideas to the masses. Instead of going through a
philosophical dissertation in max 'po, 1 explained miracles in terms that
the masses could relate to, in an attempt to avoid arriving at terrible mis-
conceptions of God and His knowledge.

In order to properly summarize these ideas, 07an7 says:

LDV NYT WK M LIV 1D TV FNYY KM MKYHN 1D HK TI210)
"D HY K1 L, ADIN TIT DY DOIDI O HHI NMIKY PV 13T LAY K
YR VIY APK PIVAY K NDTYND IK N0 NN NN 1T B
WNOPWN TN L DDIDN D NYPY 03 N ,DIV 13 N KD L.P»IVD

2NN 7o
For we believe that this universe remains perpetually with the same
properties with which the Creator has endowed it, and that none of
these will ever be changed except by way of miracle in some indi-
vidual instances, although the Creator has the power to change the
whole universe, to annihilate it, or to remove any of its properties. Its
nature will not change, except in some instances regarding a few de-
tails. This is our opinion and the basis for our religion (,o>n1 nw
v2:3).
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He clearly reemphasizes that there is nature and there are miracles,
two separate things. Rav Kapach also deems it necessary to stress this point.
"pIL KD KN o ,35 o’ — “Listen, miracles are not nature” (77vn ,3%:3 ,00
41).

Once it has been established that God performs miracles in this world,
one must understand the conditions under which an individual warrants
such events to occur in his favor. As was previously stated, mv1o nmwn is by
definition something outside the realm of what should normally occur to a
person within nature. It does not necessarily need to be a contradiction of
nature, but rather a form of Divine protection. One does not always recog-
nize that this is not nature, because God performs miracles through nature.

There is a common misconception amongst many people. They main-
tain that the bad things that happen to a person are a result of God’s causing
them to happen. However, they are often really a result of man’s free choice
(2 ,00). For example, if a person smokes two packs of cigarettes every day
for thirty years, how can he attribute his premature death at the age of 46 to
God? The lung cancer was a natural outcome of his choice to smoke. One
who does not understand nature and perceives himself as immortal has no
valid claim against God. Such a person is solely subject to nature and does
not merit Divine intervention.

0’ap7 maintains that there is a connection between mwn, one’s un-
derstanding, and nnmwn, Divine protection. According to u’an7, true under-
standing means to understand "0ron W AN MM MKy VIV’ — “the
nature of existence and the statutes of the Torah and to know their pur-
poses” (222 ,0w). One must investigate the way the world works and the sys-
tems through which man is controlled. Once a person has reached a high enough
level of perfection in his understanding of how these systems work, he merits
.

One of the purposes of nnyn is to help a person correct his
personality(pbn P95 pTpn ,07an1). One must be constantly working on
himself and his emotions. When a person’s emotions are flawed, he cannot
perceive reality and correctly investigate the fundamental truths(,213:0 00
K1), There is a direct correlation between how perfect an individual is and
his ability to understand the foundations of the world. God created a system
of law to help us control ourselves. Included in the Torah are also stories,
which teach us lessons of how to properly act in order to achieve our ulti-
mate goal. on73K recognized God, and thus he got nmwn. nwn investigated
the truths and in turn became the most perfected individual to ever exist.
Therefore, one’s level of perfection determines his level of Divine protec-
tion.
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In another place, however, 0’an1 seems to contradict this theory of
amwi. He contends that humans are the only species that receive nmwn.
Animals do not get any form of individual intervention, nor do plants or
vegetation. He continues by saying that everything that happens to a per-
son is an expression of nmwn through reward and punishment(r: ,ov). If
the only people who get mvo nmawn are those who have reached a certain
level in their intellectual pursuit, then how can the o’an7 maintain that
everyone gets nmwn through reward and punishment? Furthermore, in the
next chapter, 07an7 returns to his theory that providence depends on knowl-
edge.

M ...N7503 AN 13 AMYNN 1NN L0 TK OTK D3 OWIKRD TK How

OnpTYY OmT 0N °02 OPYT¥3) TON3 NN
The greater the share is which a person has obtained of this Divine
influence... the greater must also be the effect of Divine Providence
upon him... it [Divine providence] varies in the case of pious and good
men according to their piety and uprightness (m: ,ov).

Here oann clearly states that nmwn is not equal for everyone, but is
greater for the perfected individual.

In order to reconcile this apparent contradiction, one must first ex-
amine how reward and punishment in this world works and how that sys-
tem therefore extends to every individual, in contrast with the type of nmwn
that only 7y get. In 1 p19 ,) phn, we see that n7an- takes the position that
the positive and negative events in an individual’s life are guided by a scheme
of Divine recompense. Yet, in m p19, he states that the degree of providence
in a person’s life is a function of the person’s spiritual perfection.

Although wana believes that each of us experiences justice, this is
not always the result of God’s intervention. The level of intervention or
providence is a function of our spiritual perfection. However, 'n also admin-
isters justice through exposing us to our natural fate. The outcome is that
justice is served. Sometimes the justice is a result of God’s interference, as in
the case of the righteous. Sometimes justice is the result of nature.

This idea explains the contradiction by redefining wa»m 75w, reward
and punishment, with respect to nmwn. When the 07ana is discussing 10w
v he continuously discusses the notion of justice. Justice is something
that extends to everyone. However it is not necessarily a result of a ma-
nipulation of the laws of nature. Sometimes Wy 75w is a result of God’s
intervention. Often, however, it is a result of our decisions and their natural
consequences, as "M, Divine providence, only occurs to those who have
achieved a certain level of perfection.
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The concept of X123y begs mentioning in its relationship to nmwn.
an1 addresses NXx13) in many places, and is strikingly consistent about his
views. He explains that prophecy can only occur to a person who is on a
certain spiritual level. Since prophecy is one of the most fundamental ex-
pressions of NMwn, its connection to perfection is necessary. Therefore, an
maintains that people like 737, who were not in a perfected state, were not
prophets (an:1 ,0v).

an1 explains in N0 mwn that a prophet reaches a certain level and
then waits for God to give him prophecy (-x’n o ,ninn »mo* mobn). How-
ever, Nwn’s prophecy was qualitatively different in several ways. One of the
biggest distinctions is that all other prophets received prophecy whenever
God wanted them to have it. nwn, on the other hand, received prophecy
whenever he wanted. This statement requires explanation. How can nwn
get 112> whenever he wanted, if the prophecy is an expression of nmwn?
»a97 says that there are two ways a prophet merits prophecy. One way is
when he is the leader of the nation. God needs to relay a message to the
people. Therefore, He relays it through the most perfected individuals, even
though on their own merit they may have not received prophecy. The sec-
ond reason that a person may receive prophecy is due to his own personal
level of perfection. He himself deserves such a high form of nmwn (5» vy o
N:K D).

The remarks of 7357 about the nature of 1x12) can extend to the words
of oan as well. This explains the differences between the prophecy of nwn
and the other prophets throughout history. nwn received prophecy for both
reasons. He got nx12y as a result of his position as the leader of the Jewish
people. He also received nx12) because of his own personal perfection. All
other mxv2y only got prophecy because they were leaders of the Jews. There-
fore when 07an1 says that nw» could receive prophecy whenever he wanted,
he is describing nwn’s personal level of perfection.

The last concept that must be addressed is the purpose of prayer. It is
difficult to claim that God will suddenly change His will just because a
person asks for money, health, or to destroy heresy. This would imply that
God temporarily forgot something, and that this person is reminding God.
Thus, the institution of n>on must be for the purpose of achieving a differ-
ent goal; it cannot be that prayer is used for manipulating God.

When a person prays, he is performing a type of introspection. He is
essentially examining his character so that he will hopefully merit a higher
level of nmywn and his requests will subsequently be answered through nmwn.
an7 phrases this idea in terms of mw Nk nwn. He explains that the
“first purpose” is a specific type of commandment that will “establish in our
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intellect true philosophies” (3>: ,212501 n7w). a7 maintains that prayer
will enable one to achieve this goal. A person’s false perception of reality
prevents him from properly achieving mwn that prevents a person from
achieving a higher level of nmwn (x: ,ov). Prayer is a method through
which one can better his perception of reality by understanding what is
really needed in the world. It is a system through which one reviews the way
the world works, thereby impacting on one’s emotions so that the person
will function properly and merit providence. This approach explains why
one would ask for personal requests. If one is healthy then he can be con-
stantly working towards his ultimate goal. If one has money then he can
take the energy that would have been used towards making a living and
spend it on learning.

However, why would one ask for someone else’s health or sustenance?
How does that help him achieve his ultimate goal and raise his own per-
sonal level of nmwn? Before the world existed there was nothing to chal-
lenge God’s supremacy and majesty. When God created the world, there
were beings who could now “contest” God’s prevalence. In an ideal world,
everyone would investigate and draw proper conclusions about God. God is
ultimately glorified by human recognition. When one prays, he phrases his
requests in such a way that if God were to grant his request then He will be
more glorified in the world. If a person prays for health, sustenance and
knowledge for others, he is expressing the notion that through these things
people will better be able to properly investigate God. There needs to be a
capital city, wmpn 1w b1, There needs to be nawn so that people can
successfully change their incorrect ways. When one asks of God to grant
other people these things, he is asking that the world have the opportunity
to move towards a more perfected state. The more perfected the world, the
higher level of nmwn there will be. Therefore, prayer on all levels is to bet-
ter the individual and the world.

In conclusion, ’an7’s view of nmywn requires much analysis. Everyone
starts out as subjects of nature. Everything that occurs is a consequence of
one’s nna. At a certain point of perfection, the natural consequence is
nmwi. However, the actual expression of nmwn is an intervention and ma-
nipulation of the laws of nature for the benefit of the perfected individual.
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v pv: A Closer Look

Elana Krul

IN T:X2 WK1, it says:

TH1 AKX NROW HY 0w W DK N 00 Nnm ond 1P P33 0nIaK 0o
DIW K3 3TN VAM TOM INHwn

»ip7 comments on this PIDD: INMNKY, TN PY AT 12 NDWIY ,NNY SV OY T 9K’
9373 1OH 91> K9 non. [t seems that naw had inflicted Yxvpw with an evil
eye. He became sick and was unable to walk on his own.

Later on, in m:an ,;wKx13, the poo discusses the descent of the mvaw
to yp. The p10o says: "p3d YIKI IV A D TKIN TINI 13D HRTW 13 KN
»p7 wonders why the nmin emphasizes that they arrived amidst the others
who were coming to buy food in Egypt. He explains that apy had com-
manded the brothers to mingle amongst the others, and to enter the city
separately from one another, so that an v v could not have any affect on
them.

We see from these two accounts that not only did our forefathers give
credence to the dangers of vIn pv, but they also acted upon it. While apw
feared that his sons may be harmed by v pv, it seems that 17w had actually
used v1 1Y to harm Sxvpw.

The Y np in X p19 ,21 P 21, explains the concept of van P and
how it operates. He distinguishes between a 21 35 and an vn . A person
with a 21 3 desires to bring benefit to others. Conversely, someone with an
v1 v wishes that others be deprived of all good. The 21 pv b1 is a person
who is not satisfied until he sees that others receive and appreciate all the
good. In contrast, a pv 7y is one who has a “narrow eye.” This person re-
ceives his powers to affect others because he has a "ainra v1 »ma n>, an
exceedingly evil spiritual power. 51n» explains that this power can affect
the elements out of which the world is constructed. When the elements
become imbalanced, people’s this-worldly experiences change for the worse.



v pv: A Closer Look

5np says that the dangers of ¥ P are so severe that a person can even be
held accountable for causing the death of another through »7n yv.
1131377 Max (1 pv) explains:

Sw 3 DK KD T 13 AK DK OTRY Owdw ToH» 27¥0 VI PY
OTK K T2, 1K DY Y1 O KNND 1T KDY OTKY 0w 713N
PY ,INK 3T 3730 D 13 DY 173N DK Y LI ow NN KOy v
TANA WYY APIN DY MYN3 1Y OIXK DY Y KNN KO 27TYD VN

A2 THM 00N M ITPNK )TN DY wna 1Y WY Nnw

The principle that comes from this w77» is that one must have the
same attitude toward one’s own loved ones and property as toward those of
others. As in the statement of 511, the consequences of not having this
attitude can be fatal.

We see an idea similar to this in 37D X103 (kv 2y). The X0y asks
about the fate of 1 5Kk 50N, They were saved from the wxn ywas, but
are not mentioned after that. 31 explains that "\np van pva7. »w7 clarifies
that everyone would look at them, wondering how they had been saved.
From this it follows that in order to prevent van py, it is necessary to avoid
standing out and to prevent people from feeling jealous of you. The x7m)
emphasizes, therefore, that one method to avoid van pv is to avoid situa-
tions in which one person might become jealous of another’s success. x32
X3 (37 3) cites a nobn that, MILWWY NYW3 1IN ATY Y TOVW OTKD NDOK?
DI PV HTOD KW ,Mmpa. Similarly, 717 15w reports that a father and
son should not receive consecutive nmnb ny, in order to avoid other peo-
ple’s jealousy and a consequent 71 pv. w7 also emphasizes this idea. In
2 TY ,mpw, »w1 explains why nwn went up to *»o 0 by himself. Had someone
gone with nwn, there would be danger that that person would become jeal-
ous of nwn, and place an Y77 pv on him. »w7 indicates that my»y is the best
prevention for »7n pv, for a modest attitude prevents jealousy.

If a person should find himself in a situation where he is concerned
that he might already be on the receiving end of an v pv there are other
solutions. m>73 X (K”» 5) says that someone scared of an vIn v should
say, "Np3 K»D 3 1oHw KT KPIK Kp 90T K Kox”. According to this X703,
descendents of 7or are immunized from the powers of 31 pv. The X
learns this from 3py’s statement, "pv HY NN 13 9OP NN 137 (32:00 ,PWKII).
510 explain that pv Sy means that nov is above the eye, and is not influ-
enced by v pv. However, it is puzzling that 3p»» did not bless all of his
children to be above the evil eye. Why did apy feel that qo» needed this
blessing more than his eleven brothers?
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If we look at the life and personality of fqov, we see that he had a
disposition towards v pv. In his youth, 3py’ gave 9o1 the oo nnno, which
qov flaunted in front of his brothers. The cloak was a special gift from apw,
which represented his unique love for 7ov. Because of this, his brothers be-
came envious of him. 7oy also told his brothers about his dreams, in which
he had become a ruler over his brothers. This aggravated his brothers so
much that they eventually threw him into the pit. Once he had been taken
to 0yp, he was so beautiful that he caught the attention of 7210 nwx. qov
needed extra protection from »7n Py, because he had so many extraordinary
talents and gifts that made other jealous of him, and made him particularly
prone to V71 .

Rav Chaim Friedlander, in his work orn snow (p. 197), explains that
1211 understood that the brothers could kill qov with this power of v pv.
Therefore, he suggested throwing him into the pit, where the brothers could
not see him or cast an 771 v on him. 12187 knew that this would appease his
brothers, because they assumed that qo» would be killed by snakes and scor-
pions in the pit. 12187 hoped that the scorpions and snakes, which are di-
rectly subject to the will of 'n, would not harm qov.

Rav Friedlander asks, how it is possible that if 'n has already decreed a
person’s fate another person can change that with an vIn pv? He answers
that, nawnn Y O Db OIK WA 173Ipn LIAVAY TNPD 0D KN VI Y7
moNn NYIn NN KYIinD D12 PN No KN N3wnnn ND DrNon DRKINIY NN
Huon HK. He explains where this m> emanates from. 'n has the ability to
create with His will alone. His desires automatically and immediately be-
come reality. 'n engrained in mankind a bit of this pyan m>. In some cases,
our own desires can be translated into reality. Our desire to harm another
person can be so strong that 'n will enact it. Yet, the desires of the other
person to protect himself or others also have power, and the py1 to avoid
the trouble can also affect reality. In cases such as these, the deciding factor
is whose nyan m> is stronger — the person who wishes to give an van pv to
another person, or the person who would have received the v7n . Conse-
quently, says Rav Friedlander, if a person makes others jealous of him, he
has played a part in his own downfall. By arousing feelings of jealousy in
others, he incites their nyan m> for bad.

There are many oump designed to protect people from van . These
oinp reflect the attempt to avoid flaunting talents, beauty, or wealth. In
Europe, many families would not sit for a family portrait because of the fear
of VN Pv. VPO says that preventing »I1 Pv is the reason you break a glass at
a wedding, in addition to the element of jan> 951, Breaking the glass dis-
pels the perfect happiness, so that the guests should not become jealous of
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the happily married couple and give them an vn . In nwn MK, Rav
Moshe Feinstein discusses the xn1, who says that two sisters should not get
married at the same time (v ,7,1x). Rav Moshe explains that even though
K11 did not provide his reason, it is logical to assume that it is because of py
»11. Rav Moshe was also presented with a situation in which two grand-
mothers had the same name (12 ,» ,v’1x ,miwn MK). If one grandmother
died, may a newborn girl be named after the deceased grandmother? Rav
Moshe answered that one should refrain from naming the newborn after
the deceased grandmother, to avoid vn pv for the living grandmother. He
further explains that, 1373 '3 n297 TOPAY PX HIK YIND W KT LIN PV HVI”
IPTN NTOR KD 7O KT I8N 5951 19K (p ,mnod). “Concerning the matter of
I v, one should feel and consider it, but not be overly concerned with it.
The principle is that if you are not overly concerned with it, it will not be
overly concerned with you”. Rav Moshe, apparently, acknowledges that pv
vIn exists, but he tells us not to place too much importance on its dangers.
The more one emphasizes the powers of 1 Py, according to the X3 in
noy, the more one is susceptible to it.

In 7:2 , AN P, it says: N3N DX VAN YN VI PY AKX VI 23T
"Oon o OINA NK pRexo. In his commentary on this mwn, M 131 explains
why this evil power is called vn pv. He explains that it is through the eye,
the sense of vision, that man realizes what others have, and becomes jeal-
ous. It is interesting to note that Y 137 placed v7n v at the beginning of
the list of things that drive a man from this world. Perhaps v 137 consid-
ers v 1Y more dangerous than the »In 7y itself.

an7 also comments on this mwn, though he is less interested in the
power that vn P has over others. Instead, he emphasizes the way v pv
affects the jealous person himself. o7an7 explains that desire is a bitter, black
sickness. A strong, ongoing desire for an abundance of money will bring a
person to hate whatever his eyes see. This character trait removes the per-
son from the world, because in order to cure himself the person should dwell
alone in a desert, forest, or any uninhabited area. This is not merely a nmn
mwo. Rather, it is absolutely necessary for the v p» Sva. If he does not
learn to control his jealousy and desires, he will become ill and eventually
die.

There seems to be consensus that the root of 71 pv is in jealousy. The
best way to avoid receiving »7n yv is to act modestly and refrain from flaunting
wealth and talent. A good way to avoid becoming jealous of others is to
understand that everything comes from 'n. He provides for all of us what we
need, so there is no reason to be jealous of others.
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At the Edges of the Law:
An analysis of Mn7vn and P77 nMwn 019oY

Shira Bloch

WITHIN PRACTICALLY every area of n35n, there are legitimate halachic
options which lie between the poles of extreme x5 and extreme xn. At
the edges of this spectrum lie two categories of n1obn: mIwn and NMwn OHDH
P70, i lies at the edge of the lenient end of the spectrum. Literally the
term means “trickery,” and it refers to finding loopholes in the law. By per-
forming a npIvn, a person is not simply holding by a more lenient standard.
He is circumventing the no5n, changing the conditions of the situation so
that the usual requirements do not apply. p7n nwn 0moH lies at the strin-
gent end. This term refers to behavior which is beyond the call of duty. This
approach is more than a x01n; it is a way of adding to a law and observing it
to a stricter standard than anything the law actually requires, according to
any opinion.

VN

As the term itself implies, moIvn is not n»nno, the most ideal halachic
practice. All things being equal, it is not a proper option. For a mpavn to be
either permissible or required, the situation must be extraordinary in a way
that justifies it.

The xm) (37 Pp ,naw) discusses the case of a barrel of wine on a roof
which breaks on naw. It is forbidden for the owner to place a vessel near the
roof to catch the dripping liquid. This is a 15377 0, because of the concern
that one might come to carry the vessel through a w370 mw1, which would
constitute Ik NoKkYn. However, the owner is permitted to place the vessel
if guests will be visiting him, so that he can serve the wine to them. Further-
more, the owner may invite guests and then bring a vessel to collect the
wine, but he may not save the wine first and invite the guests afterward.
According to one opinion, it is forbidden to perform a mpvn: to invite as a
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pretense guests who have already eaten, and who will therefore not drink
the wine. Another opinion in the X allows this type of nnavn.

The K03 compares this case to another np1>n», concerning an animal
and its child which fall into a pit on 210 o». Normally, it is forbidden to pull
an animal out of a pit on 21 o». However, if the animal is to be brought as
a137p, then it is permitted. In this case, one animal may be pulled out of the
pit to be offered as a )27p, but the same pretext cannot be used for the sec-
ond animal, due to the prohibition of slaughtering an animal and its young
on the same day (v2:35 ,x7). According to one opinion, one animal should
be pulled out and sacrificed, and the second animal should be provided for
inside the pit to ensure that it does not die. According to another opinion,
one may perform a npvn by pulling out one animal, not slaughtering it,
then pulling out the second animal under the same pretext — in case it is
more suitable for sacrifice than the first. Whichever animal the owner chooses
can then be offered as a 137p.!

The x7m) concludes that the two cases are not necessarily parallel.
The opinion which permits a mpIvn in one case might not permit it in the
other case, and vice versa. In the case of the spilled wine, npIvn may be
permitted because there is no other way to prevent financial loss. This con-
sideration does not apply to the animal case, because one can care for the
second animal without actually pulling it out of the pit. Alternatively, nnvn
may be permitted in the case of the animals because of o»n "1 9wy, a con-
sideration which is not applicable to the wine case.

The xm3 here suggests two conditions which may permit a nnvn:
financial loss and o»n "1 wy. Yert, it is interesting to note that in each of
the cases, the x) assumes that a lesser nIvn is permitted. In the wine
case, the np1bnp relates to the type of guests who may be invited — those
who will drink the wine or those who won’t. But everyone permits the in-
viting of guests who will drink, even though the guests are only invited to
provide an excuse to save the wine. Similarly, in the second case, both opin-
ions agree that the first animal may be pulled out of a pit to be used as ay371p
in order to save it from the dangers in the pit, even though that was not the
original intention. Perhaps the consideration in each of these cases is Toon
1oy, financial loss which will result unless a nwavn is used.

Another x0) (bYp ,naw) discusses a strainer set up on 2 0P to remove
the sediment from wine. Normally it is forbidden to set up the strainer on
2 on, because this is considered mn7 p721. Yet, if the strainer was already
set up it is permitted to strain wine with it. The X0 explains that it is
permissible to set up the strainer for another purpose on 21 v, i.e. to place
pomegranates in it. If someone needs to strain wine, he may perform a nnivn
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by setting up the strainer and first placing pomegranates in it, making it
appear as though this was his intention in setting up the strainer, and only
then straining the wine. The X703y compares this to a discussion about brew-
ing beer on Tvwn Mn. This is permitted as long as the beer is needed during
the festival. Someone who has beer at home may perform a moavn, by brew-
ing some fresh beer and drinking from it, pretending that the new beer was
really necessary for the an. The k71 asks: why is no pretense required in the
beer case? The X703 answers that the pomegranate and beer cases differ in
an important respect, namely how the situation appears to others. In the
case of brewing beer, the observer does not know that the person already
has beer at home. As far as the observer is concerned, this is the only beer
he has, and his actions are perfectly 71mn. However in the case of the strainer,
if one immediately strains wine in it, even if he claims that it was really set
up for pomegranates, the observer recognizes immediately that the real pur-
pose was to strain wine. The person must first validate his claim by actually
putting pomegranates in the strainer, so that the observer will not recognize
the mpawn. Here the consideration allowing n»avn is the fact that it is not
obvious. The way something appears to others is important. Even if the act
itself is fundamentally permissible, it is not allowed unless the npvn can be
hidden.?

Another X703y compares npIvn with an intentional sin (27 v ,nya).
When a 21 or falls on naw 37w it is forbidden to cook food on 21 oy for naw
(unless one makes an Y»wan 17w). One may cook on 2w o» for that day,
and if there is food left over, he can eat it on naw. If he intentionally cooks
on 2w o» for naw, he has committed a sin, but the food is permitted. How-
ever, one may not perform a mIvn by intentionally cooking too much on o»
21 so that there will be leftovers, or by inviting guests as an excuse to cook
more food. If he does this, the food is prohibited. The xm) explains the
X0 by saying that, > 190 1337 12 171RKT NN K — “Npn is differ-
ent, as the mnon were stricter with it that with an intentional sin.” »w9
explains this harsh statement. An intentional sin looks like a sin. Others
are unlikely to imitate that sin, and the sinner is more likely to recognize
the sin and do nawn. NN, on the other hand, appears legitimate. Hence,
others may imitate the behavior, and the sinner may not be as quick to
repent. Because the effects of moavn are ultimately worse than those of a xvn
T3, the mnon treated it more stringently.’ Hence, nnvn is prohibited un-
der conditions where the act my cause a ripple effect by setting an example
which leads others to sin.

A similar idea appears in a X103 (27v v5p ,naw) which describes two
questionable acts which were performed by 1pn 773 xnn 31. He once placed a
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garlic peel in a hole in a barrel on naw, which appeared to be a prohibition
of jpnn. However, yon 7972 xnn 37 claimed that he merely wanted to store the
garlic there. On another occasion he went to sleep in a small boat next to
the field of a non-Jew, even though sailing is prohibited on naw. He knew
that the owner would push the boat across the water to his own field, which
would allow 1 773 k0 37 to guard his fruit on the other side of the river.
Yet, he claimed that his only intention was to go to sleep. The x03 claims
that y»n 172 x»n 37 did nothing wrong, for two reasons: Firstly, in both cases,
even without a npvn he would only be violating an 1377 10K, Secondly, as
he was a oon Tp5n, there was no reason to be strict and forbid these acts. A
oon Tron will not come to make a mistake and perform these sins n>nnob,
without a npvn.

[t seems that the 13717 factor on its own is not enough to justify nnavn,
because both the cases of the wine on naw and the animals in the pit deal
with 1377 ok, If pa17 was enough on its own to permit v, then
those cases would be permitted without reference to the financial loss or
orn b3 Y.

In summary, we have seen several conditions under which n»avn may
be justified:

e [f there is a good reason for it, such as oon Hya Ty.

If there is no other way to avoid financial loss.

If the trickery is not obvious, and could not mislead people.

If the actor will not come to sin in the future because of the nnvn.

If the Mo~ avoided is only 1377, this is a mitigating factor, though it is
not sufficient on its own.

Despite these considerations, we should not assume that npvn, in
the instances in which it is allowed, is always an improper way to behave.
Often movn is the recommended approach under certain conditions. It seems
that nnIvn — while not an ideal in terms of attitude to no5n or standards of
1N observance — is the best way to deal with certain extraordinary situa-
tions, where other considerations impact upon the novn.

All the cases we have considered so far deal with “mm mox. In terms
of financial law, nnIvn takes on a different meaning. It refers to loopholes
found in the law to save someone money or to avoid some sort of payment.
For example, 07an7 mentions nnvn in reference to @o2) mnk. The notion
of Nk means that if A sells a field to B, and A owes C money, C can claim
payment from B and A must pay B back. Now, mo2y n»anx applies to cases
where the property is sold, but not if it is given as a gift. Hence, if A claims
to have given the property to B as a gift, we do not believe A. We assume
that it is a novn, that A was simply trying to remove C’s rights to the field.
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To avoid this npIvn we treat the gift as a sale, thereby disallowing A to
remove C’s rights (2:» ,05w mobn). In these cases, mpvn is a way of circum-
venting something which should not be circumvented. It is an attempt to
find a technical loophole and ignore the moral problem. Were the nnvn to
be accepted, it might possibly satisfy all the legal requirements, but it would
not satisfy the moral spirit of the n5n.

170 nMwn 09oh

PTRN NMwpn ooy is a positive phenomenon. We should always be eager to go
above and beyond the call of duty, volunteering to do something extra owb
Dpw. PN NMwn 0995 can be seen as an ethic beyond nsbn. p1n nwn onob
means that ethical considerations prevent someone from taking everything
that he can according to the letter of the law. It includes doing something
decent or moral, even when one is technically 1o from it. In these cases,
PTN NMwn 01Y is not a part of the law. It involves looking beyond the tech-
nical details of the 1550 to the spirit behind the law. 1557 can be approached
very literally, demanding that one only looks to fulfill a set of technical
obligations. 71 nwn owoS describes an attitude wherein one sees 1251 in
its moral and spiritual context, and enhances it accordingly.

Yet, we may be mistaken if we assume that 70 nmwn 0ob is merely
an option. In fact, the X703 says that 70 nwn oo can be an obligation
(27v9 ,x»yp K33). The X3 quotes the Poo, which says: 7777 nK TRY NYTIMY”
MY WK Nwwnn K 1319 (o:m,mow). It explains that the words WK
"mpw, which might appear redundant, actually refer to y7n nmwn ood. In-
deed, says the X103, 0511 was destroyed because the 17 'na of the time only
judged according to the strict letter of the mmn and did not judge nmwn omob
»7n. This seems to indicate that p7n nw» 09 is more than an optional
extra. [t is so essential that the existence of Yx7w oV is jeopardized if it is not
followed!

On the other hand, there are sources which indicate that nmw» oo
P70 is not an obligation. The X tells us that x99 1 and another man
stopped their meal early so that they could join in a pon with his son, who
had already finished eating (37v n» ,m>71). Normally, two people do not
have to stop their meal because one wants to make a pon. The X703 goes out
of its way to say that Koo "7 was acting 171 nmwn onwod. This suggests that
DTN NP D995 is an optional extra. It is a nice way to behave, but it is not
compulsory.

A similar approach to 70 nw» oo appears in financial law. x99
bought land from someone, who had only sold it because he desperately
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needed the money. By the end of the transaction process the seller no longer
needed the money, so koo "1 returned the land, even though it was legally
his (27v 1y ,mam>). The X0y explains that this was a case of P71 nmwn IoH.
Similarly, x»n 1, who worked as a money changer, once gave a woman a
refund because he had made a mistake in the exchange, even though he was
not required to do so (37v vy ,xpp K31). Here too this behavior is described
as PT0 NMwn Ooh.

There are many other examples where 170 nwn 095 seems to be an
optional practice. For example, if one returns a lost object that, technically,
he is not obligated to return, he has acted p7n nmwn ooy (10 ,xw¥n K33
2p). Similarly, o317 says that someone who wishes to act 70 nmwn ooH
will return a lost object, or help someone else load or unload an animal,
even if he is exempt (T:» ,n317 M350 K0 ,NTIAKY AN MOOA).

Perhaps the difference between the sources which see 711 nwn oos
as obligatory and those that see it as optional can be explained by distin-
guishing between different people. n’ann outlines the behavior which re-
sults in 'n w1p. After listing a number of mTn, he says: ,0om bw 1972 295 Hon
PTA AT THDY PPN XY HY pTRPTY Ty (K:,nnn o). oana explicitly
uses the term "7y here, indicating that the greater the person, the more
TR NMwp oo becomes an obligation.* This idea is consistent with the
K03 above which blames the destruction of w17 on the judges, who did
not act TN nMwy ooy, It is also consistent with a x ) that states that
R0 7, a Kon, would tell others that they can be bp», while he himself would
act KNS (kv 79p ,naw). This does not reflect an inconsistency on the part
of mxp 1. Rather, xp 1 understood that behavior which is appropriate for
common people may not be proper for mon »obN.

In any case, we should not confuse 711 nmwp Db with k0. While
PTn nwn 0ob is clearly positive, there are times when 11 criticize the
acceptance of extreme mmn (though, of course, X0n is also a potentially
very positive thing). For example, the X states that x»n 973 'o» 1 once
laughed at a 7m0 of x»n 1, which he thought was completely unnecessary
(27v M-2v 1 ,p2171). Similarly, xnn 1 was of the opinion that it is forbid-
den to kill a wasp on naw, despite the fact that a wasp was considered quite
dangerous. His son xa7 disagreed. When someone tried to argue with xa7,
telling him that the spirit of the »7on is not happy with someone who kills
snakes and scorpions on naw, k317 retorted that the spirit of the mmon is not
happy with those mmon! (37w xop ,naw).

These two stories indicate that not all mamn are a good thing, espe-
cially, as in the case of the wasp, where they might lead to mws) nmoo. In
these cases the issue is not P70 nwn omoh, which is always positive, if not

112



At the Edges of the Law: An analysis of 1>7vn and p7n nwn onob

mandatory. The x 0 here is opposing the concept of senseless x0n, of
creating unnecessary restrictions in the quest for piety. Often nmwn »oH
177, due to its character as a m7on nTp, is mistakenly associated with this
X0, by people who imagine that imposing extra mamn automatically in-
creases righteousness. A ridiculous XN is not P70 nwn L, but only
disguised as such.

The w1T» relates that the reason mn sinned by eating from the yv
7 21 N7 was because she initially tried to be too Ppmn (3:0 ;037 MPWKI3).
Whereas 'n only commanded them "won Doxn kY (1:3 ,;0wK13), mn added a
new prohibition, 12 win x5 (33 ,;rwK2). According to the w1, the snake
pushed her against the tree, demonstrating that she would not die if she
touched it. Because the two prohibitions had become equated in her mind,
mn believed the snake when it told her that just as she did not die from
touching the tree, she also would not die from eating its fruit. This is an
example of the statement in the x03: "v DION 537 (K7D LI ,PITD).

If p7n nwpo b (and certain kinds of x1mn) are good, and unneces-
sary K101 is bad, how does one know where to draw the line? A good guide-
line is provided in the above w17Tn:, 72w PV AN ITAT AKX WY KOW K20 TR
"M Yypn Mo Kow. One should not emphasize the fence around the law
more than the law itself. The fence may fall, and pull up the roots of the
plants which the fence was protecting. One must differentiate between some-
thing extra which serves to enhance the n1o5n, and a ridiculous X111 which
is disproportionate to the law it serves.

Conclusion

mpIvn and P71 nwp omob lie at opposite ends of the halachic spectrum.
npvn, which lies at the lenient end of the spectrum, has certain negative
connotations. 71 NMwn on9Y, at the strict end of the spectrum, is seen as
positive. A person ought to approach nmn and myn with an attitude of oo
TN NMwn, trying to fulfill the highest standard in the practice of myn. The
approach underlying mnavn is less desirable, where one looks for loopholes
to get out of difficult situations. In a sense, however, the two notions func-
tion on similar principles. They both stand at the extremes of the halachic
system, finding solutions to difficult problems at the edge of the limits of
the law.

!'The mbw11 does not even require one of the animals to be sacrificed eventually. It is
enough for them to be pulled out of the pit on the basis that they might be sacrificed.
2 This argument is also mentioned in the above X103 in n1y’3 to explain why one opinion
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might permit a moIvn in the case of the two animals but not in the case of the spilled
wine.

3 This is not the actual ns5n. This statement is only brought to show how mn the
law is according to one opinion. However, we can probably assume that the concerns
regarding mn7wn and T3 KvN are common to all opinions.

*Even here, as we will discuss below, there are extremes that are inappropriate. o7an1
restricts the :17) whose behavior is to reflect 'n v1mp: "ominw X9 13790 PR KW KINY.
As mwn g5 explains, he should be sure not take these m7» to such an extreme that
he appears abnormal.
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The Halachic and Hashkafic Implications of
Destroying pHny

Avigayil Rosen

ONE OF THE MOST ethically disturbing commandments in the nmn is
the command to wipe out the nation of popy (v:n> ,0237). To our 21 cen-
tury mindset, this command sounds almost barbaric and sub-human, for a
number of reasons. First, this command seems like pure genocide. Especially
after Hitler’s recent systematic attempt at murdering all of the Jews, the
idea of wiping out an entire nation — men, women and children — cannot
be borne. bxmw even tells 9ixw to destroy the animals of pHhoy (110 K Sx0Y).
How can animals be tainted by this nation enough to make them worthy of
death? They have no mwoin nrna. Second, modern people are uncomfort-
able with the idea of linear or genetic transmission of evil. Why should later
generations be punished for the sins of their forefathers? Third, the mpioo
do not explain what was so bad about p>»v relative to other nations that
attacked Jews throughout history. We know that pbny’s ancestor and name-
sake was a grandson of wp (3115 ,mwK113), and ' commands Jews not even to
fight against the other nations that descended from wy (n:3 ,0mM237).

To help answer these questions, we should examine closely the mpoo
which describe the war with p5>»p and the my» to wipe them out. We should
examine how the classical w191 understand these issues. We will discover
that pboy is both a biological nation and the representation of the ideas of
‘11 91 and pure evil. The biological nation of p5ny no longer exists as an
identifiable group, but the Jews’ eternal battle against 'n »n continues.

DWIK 1YY NI VI DK NN IHKN 0TI DKW OY TN PHny Kan
YYN I3 DPHOKI NOD VI WK DY ¥ 00K IND PHNYI Ondn KN
VN WK DY M 1INK R0 PHYDYI OndAY Awn Y DK TWKD VI
WN TN PYDY TIANIT MY WK DRI 1IN T AWD DT WK
TOK D PTI00N MM 1K) 71D 3N PANN 1N 13K 0PN T30
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DY IPY AKX PHVY NK LV WHN .o K3 TY ANDK 1T O TRK AN
AKX NNY 22 VI VIR TW) 19D NI AN AN NN HK N I0KN .30
HY T2 AKN DY NIDY KIPN NAM WD 121 .DHWn NN PHHY 151 DX

(D-ND W) T 0 PHYLYI NY NnbH 1 D

nwn’s hands are emphasized greatly, and are mentioned six times in
this short passage. Furthermore, his hands are described by the adjective
nox. How can nwn’s hands have “faith”? The mwn in mwn wx1 (M) ex-
plains that it wasn’t nwn’s hands that had faith. Rather nwn’s hands pointed
towards the sky, which would direct k7w »a’s attention heavenwards, and
remind them that victory against p5>nY could only come through 'n. Despite
the fact that nwn sent v to fight this war, clearly nw» also had his “hands”
in the battle, and his hands functioned supernaturally. There is a unique
aspect of MK in this war, as if there is something personal between 'n and
PHPY.

»p1 supports the notion that the war with pboy transcends the physi-
cal. He explains that the word xp> is written without the x because 'n’s
throne is incomplete until po»y is completely destroyed (n:r ,mnw S »v1).
Similarly, the word @191 means, nmnn 1» oMT 197. PHoY was only able to
attack us because we were weak in nin at that time (,n>wa nwIo Mo LIPH
NDD 17).

In o137, we have the more familiar account of the war with pbny,
which is read as 121 nwIo.

2OM 173 TP TWK .ODMIYDD OONKY 7173 pHny IO vy TwK NK Mo
TPOK T MDA M LDPIHK KT KD VN Y ANK TINK DHwmn Do T3
K AN A 151 75 1 PROX N IWK YIK3 22300 PIK HOn TH

(D-P:112) NOWN KD Dwn ANND pHy 1ot

This passage, which contains the positive commandment to wipe out
pHoY, is juxtaposed with the myp to have honest weights and measures. This
contrasts with the deceitful and tricky picture painted here of p5ny; they
sneaked up from the back and attacked us when we were down.

When comparing these two accounts, Nechama Leibowitz asks a
number of questions. Why are we commanded to attack them, if it is God’s
"NT NI POvYa 1> Apmdw’? Also, the two accounts of the war with pbny
paint very different pictures. The first account paints the picture of a proud
victorious battle, which is recorded in 'n’s Book of Wars. The second ac-
count portrays DX 13 as weak and tired and no mention is made of the
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victory. Also, why is the command to wipe out P50y included only in the
account in @137 190! In addition, why is pHpp portrayed as "mmbx K7 K5, if
no other nation is so condemned?!

Prof. Leibowitz answers these questions by distinguishing between the
purpose of the two accounts. mpw contains the facts of the battle, and 137
contains a moral analysis of pbpy. D137 points to their wanton aggression
against a weak and defenseless nation, which was not bothering them. She
also cites »w1, who explains the nature of pbny’s aggression, by shedding
some new light on the words "7773 779 7wK.” He brings a parable of a hot
bath. No one wants to touch the hot bath, because he would burn himself.
But if one fool comes into the bath, he cools down the bath for everyone
else, even though he is burnt. So too, when Sx 1w »a left byp they were
indestructible — no one was willing to attack them. But when oy started
the war with us, some of the aura wore off. Up until this point, oy Son
»1no) Ao (10w ,mnw) the nations of the world were so scared of Hx7w» 3
and 1, and they realized that 'n must be true. The hand of 'n had been shown
to the nation, but pYnY’s attitude of total disrespect and obstinate denial of 1,
caused the world, according to Prof. Leibowitz, to “return to its former rut, to its
idols of gold and silver, its faith in mortal power and brute force.” The nations of
the world were ready to recognize the truth of 'n’s dominion, but pb»y pre-
vented this from becoming a reality. This reasoning helps to explain why 'n
would want to destroy pbny. ' goes to drastic measures to prevent ' 9.

YK)372K also addresses the theme of 'n 50 in explaining pboy. He says
(1:x ,Hxmw) that there are three reasons that one nation would attack an-
other: 1) to save their own land, 2) to take the other nation’s land, and 3) to
embarrass the other nation, not necessarily because of anything that the
other nation did. pbny’s war on bk 13 falls under the last category. He
further explains that there are two ulterior motives for pbpy’s attack. 1)
They wanted to prove that they could defeat the nation for whom God had
just shown the whole world His dominion. bx)37ax emphasizes the 'n1 »n
theme again. 2) They were wy 13, and they knew about the m>1a which
were originally for 7wy but were given to 3py’. They understood that they
have the power of the sword over b7 »a when we are sinning. They were
concerned that this may be their last chance; once The Jews enter bxw 7K,
their chance will be lost. Both explanations focus on the inflated egos of
PHPY. BKI373K quotes 173971 who further expands on this theme. He says that
nwp sent out VY to fight pHnY to embarrass them.

YX1373K continues the theme of 'n N in explaining the mpo, Monbp?
"7 N pHrYa 1. The permanent war with pboy stems from the fact that
the "np 027, God’s throne and honor, is not complete before the destruction
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of pHny. Therefore, v K3 D), it was necessary for this my» to be passed
on to the next generation of leadership.

Rav Dessler also emphasizes the aspect of 'n 5bn. pHpy stands against
everything represented by 'n.2 “pony would be prepared to fight against the
purpose of creation throughout all generations....out of hatred for truth and
love for falsehood for its own sake.” According to Rav Dessler, pboy is a
nation that is counterproductive to the function of the whole world. Any
nation that would fight for the side of falsehood because they hate truth is in
essence denying 7.

But all this still doesn’t seem like justification for genocide. Why should
their inflated ego and/or their 'n »n warrant such a decree against pboy? To
understand more we will look into what > and the other w1 say about
PHPY.

The x70), the oana, and 7N 190 seem to make the problem worse.
The pa7m0 X103 (37 '2) teaches us that upon entering Y87 yIX the Jews
were commanded to do three myp: 1) appoint a king, 2) wipe out the seed of
poop, and 3) build the w1ppn ma. Destroying pHny is so important that ' is
Smp on His dwelling place among us. Wiping out pY»y must come first (m>bn
m:X DY0). 0an1 compounds this by stating that the first thing a king should
do is fight my» npombp, which includes pSpy morSH. NN 990 (1779N) quanti-
fies this myn: the my» applies not only to the whole M2y in>x 7w yIX, but to
every Jewish male who finds someone from ponv. If he doesn’t kill the 'pony,
he has failed to fulfill this mwy nuyn. This dichotomy is confusing, because
even if we could prove that someone was from pbny, most countries in which
we live have laws against murder. It would be difficult for each Jewish indi-
vidual to randomly wipe out members of pooy.

There are, however, a number of sources that work to spiritualize the
myp, making it less implementable in real life. nvyom mnin makes a pr7 from
the words "yIx3 230p 2K Hop 15 TPHK 1 i3 v — that the myp of
wiping out ponY only applies in the days of mwn, after we come back to yIx
Sx and we are at peace. In this case we understand that perhaps this my»
is not meant to be performed in our context right now.

Rav Soloveitchik also suggests something similar to nvymm mmn. The
Rav sees pHny as a force embodied by the enemies of the Jews throughout the
generations, a kind of man-Satan. Throughout Jewish history we hoped that
these enemies of ours would turn away from evil, but sadly this hope was
usually in vain. This evil force can only be obliterated in the days of mwn,
because this man-Satan attacks us in every generation: @70 M NT H33w
wmHoH wHy.

It’s not clear if the Rav is saying that there will be a war against all the
different man-Satan’s in the time of mw» or that the man-Satan will cease to
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be an entity on his own. But it’s clear that the Rav is referring to an ideologi-
cal nation, not a biological one. Anyone who says, “Let’s go wipe the Jews off
the face of this planet,” has ideologically joined the nation po>»y. The man-
Satan is the enemy of everyone, but the brunt of his hatred is directed to-
wards the Jews. No matter what excuse the ideological pboy uses for their
anti-Semitic acts throughout the years — be it political, religious, or eco-
nomic — these are all just excuses. Their hatred of the Jews is imbedded in
the man-Satan, and is not really affected by our actions.

anT in @oYn Mabn (79) seems to provide support for Rav Soloveitchik’s
theory‘ He states "now) onn ormn PRADHWI KO PHnyN PONY VIY3 HaK.” @ and
says that we wipe out pb»p when they don’t make peace, implying that we do
not wipe them out when they do try to make peace. This provides support for
the view of the Rav — by trying for peace they are excluding themselves
from the ideological nation of p>»y, and no longer fall under the category of
PHPY It NX npn!

The 77387 comments on this 07307 and says that we only accept phoy
if they agree to accept the myp upon themselves. The mwn qo> takes this
one step farther. If members of pbny agree to accept the my »a miyp vaw, they
move out of the category of pb»y and become regular ny »a. This all seems to
directly support the Rav’s idea of the ideological nature of pboy.

nobn »mn quotes the X3 in (3 DY K7) P that says o0 S T3 37
’p73 »33 nn To», indicating that we accept o from pooy. wx N adds
that the principle of accepting @ from pboy only applies when the Jews are
not at war with P, because during war we suspect them of trickery. mmn
noY1 goes on to say that we don’t know which nation is pHny today, but we
know that they still exist as a spiritual principle, as the p1po says, 'n> npnbY”
»NT NI POvYa.?

Yet, this picture of pb»y as an ideological group contradicts the simple
vwo in the 7). In 73, poow is clearly a biological nation. The x70) (;m>72
v n>) discusses a 7 from the nation of /Y coming to the w3Tn M3, and
asking if he could be accepted as a member of S »3.5%51) 137 said no and
v 7 said yes. DXMN) 137 quoted the verse, " Snpa 2aKm MpY K K
(7:20,0m27) v 1 responded that both Y and axw are no longer in their
original states anymore. "MmKA 52 NK 53531 MK THn 39MD 1HY 13027 In other
words, the nations of old are no longer what they once were. The nations
referred to in 7’n were all spread around by 37mp, and can no longer be
identified as such.

It seems, then, that in the 771, pbpy was a biological nation, which
possessed all the qualities that we discussed above. After Sixw and 77 de-
feated them, they ceased to be as important because they became smaller
and weaker. They still retained their 'pbnp traits, as the example of o1 proves.
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When 379m0 came and mixed up the nations, the old enemies of 5xw »a
faded into the abyss of assimilation and time. But the ideological ideals of
Py, of pure evil, do not assimilate. They are as sharp now as they were at
the first attack of pboy at 101! PHny has been a spiritual legacy of all the
enemies of the Jews throughout the years of our history in m5! The Rav
calls pH»y an ideological nation because the idea of pboy has long outlasted
the biological nation. We may no longer be obligated in the concrete geno-
cide of a biological }p51v nation, but we are obligated to dedicating our lives
to thwarting the ideological proponents of pure evil.

PHoy is a nation that epitomizes evil in the most concentrated way
possible. They are the antithesis of 5w »3. Whereas we are o5 7K, phoy
embodies lack of faith in’n and rejection of all good. 'n Ny oK, in the times
of mwn we will be able to destroy once and for all the scourge of pony, and
7's Taon ko> will finally be complete, yox 193 nnna.

! Studies in Sefer Devarim “Remember ponp!” p. 250.

? Strive for Truth, Vol. I, p. 182.

3183 oy ,A9pwin 1737 7, @MD AN DY PDDORA MYDYD” ,PrYNamID LT 3.
4233 oy 'K 772,725 VA POYY D) 1HIP? POTD 3.
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o8 nnn won S8t The Role and Function of
opP»NN Y

Zahava Lerner

PO IV is a subcategory of the much wider category of smm. oIx »n, in
109p 592, writes that if one violates a ymn he transgresses the 1910 12370 MK
of oKk nn won Hx (n:X ,wn). Rav Moshe Feinstein (,p 100 ,7 P50 1ton 13K
vp 97) adds that he may also transgress two other prohibitions: " 77ann x>
(27v » ,;na1) and "npdIEA YoP TIX MWW DX (37V ) ,DMPD).

o7x »n distinguishes between four types of mnm, and the methods by
which one can stop practicing each type of amn. First, a matter which is in
principle 9m», but nevertheless, some have a practice not to do it. (Those
who follow the practice realize that it is not really 1ox in a technical sense.)
This kind of 0 can be stopped without @17 nann. Second, a »m» which is
maintained for reasons of mwmo m7on. A person requires @77 NINA to
change this kind of sm». Third, a ym» that is established »o npnn, as a fence
to prohibit violation of a real mox. If an entire community accepts a 1 of
this kind, then @77 n7nn can only be performed by the whole community.
The individual on his own may not do o7 nann. The individual can only
abandon the practice if he permanently leaves the community that main-
tains the »m». The fourth and final type of »m» is one that is grounded in
noon. This is a case where there is a pown NN over a matter of o5, and
a certain locality maintains that it is Tox. If the community accepted the
practice because they thought that that is the proper no57, then the com-
munity does not have the authority to change the older ppo even through
o7 nnn. However, if the community maintained the practice because
they saw it as a m7on nn, then they may do o7 ninn. We see, then, that
PPN MY is an important aspect of the wider category of .

The mwn and X0y in 37v-K7v ) ,0nEd discuss the issue of MpnA a».
The mwn states:
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KD Dw OpY P MyYN TV DNDD 13703 NOKHD MpYH NY DpPn
PRY PN IXLPWIY PRY TIPNH PLIvY Qpnn THNN . PR MpdH
THNW TPD IIM TWH KYW TIPH 0N PHY 1M P Tpnd Py

JIHN0N Hon OTK M HX) .owH

This mwn discusses the mamm of different cities on oo 37w. While
some cities would do nox5n up until myn, other cities would not do any
nox5p the entire day. The mwn describes a person who travels to another v
before noo, and finds himself in a city with a different »n» than the city
from which he comes. In this case a person should maintain the stringent
practices, both of the new city and his old home town.

The mwn then adds, "npi>non »on oIx v Hx7 The Koy discusses
what exactly the statement "npi>nnn »on oK My YK means. Did the mwn
not state earlier that a person should place upon himself the mamn of the
place he came from?! Consequently, if a person goes from a place that does
not do work to a place that does, he will end up being idle while others
work. Does the last line of the mw»n indicate that he would be obligated to
work so as not to create np>nn?

The K03 provides two answers to this question. »ax holds that the
statement of "M HX” applies only to the xw1 of the mwn. In a case where
one goes from a place where noxbp is done on noo 37w to a place where
1oKk5p is not done, the person should not work for two reasons. First, be-
cause it is the more nn option, and second because it prevents npSnn.
However, if one goes from a city that does not work to a city that does, the
person should remain idle even in the new city. k37, however, holds that
i HX” applies to both the kw1 and ko0 of the mwn. This means that a
person should never act differently than the vn »m» if doing so would
cause Npwn. According to X371 there may be cases in which the statements
npdnN O OTK 1w DK conflicts with ™M own kyw WP XN PHY PN
own Tonw opn. If being 1nn would cause npno then it seems that one
should not be 1n» because of "mw Yx”. However, in the o0 of the mywn —
one who goes from a place that does not do nox» to a place that does — the
two statements do not contradict. For, in this case the people who see him
not working will not think that he is violating local practice. Rather, they
will assume that he is simply lazy.

W (non ,n"K) writes something quite astonishing regarding one who
moves from one locale to the other.

oK) .KDPY 12 190D 13 X0 NwY 0w K3 Dpna vpnwnh YT OX
ADIPY MWIR ATINI AN PN N VT
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With regard to one who plans to return to his original place, 1w holds
that,

oW K3 WK PN WK 19D KW KDY DM DM IDIPY 1IN AN AP
PN MWIK AN MY TILVD WY X IPLNnh winb v oK 0HDa HaX
PRI ) OK WD P 1) 1DOK TN NAM

One who intends to return should follow the practice of his original
community in private. In public, there is a fear that if he acts differently
than the locals, it may cause npynn. Therefore, he is allowed to follow local
practice, certainly as a NN, but even as a X9p. w0 M3 on this M points
out that, "0wn M7y, It is more important to maintain peace than to main-
tain one’s ymn. It seems that M follows x37, who holds that the rule
"IN HOP BIX MY HKY is the dominant principle.

Where does v get the idea that one’s snn changes if one settles per-
manently in a new place? The answer to this question comes from the x0)
in 90 (), which discusses a case of 1 37, who traveled from 33 to yIx
Yx. In 33 he ate now (animals slaughtered in a questionable way). 31
and HYxmw hold that it is oK, but in k7w YK it was considered 1mn. K137
ate this meat while in Sk X, though he came from a place where the
practice was to be onn. The xm) asks, does X1 37 not accept the mwn’s
principle "own xnw TPPA I WY ! One would think that X7t 37
should continue to follow the mmn of 533 even when in Yk yax. The
KTy presents two answers: that of »ax and that of "wx 37. »ax says that the
mwn’s dictate applies in every case except if one goes from Y12 to HxIw? YIK.
In that situation, those in Y13 are subservient to those in X7 yIK. WK 37
says that the mwn only applies if 11 1 7. But, X7 137 was not planning on
returning, and therefore he no longer maintained the practice of the place
from which he came.

Still, from where does m get the idea that one who is planning on
returning is permitted in private to follow the practice of the place from
which he came, rather than the »nmw of the place where he is at the mo-
ment? [t seems that v derives this from 1"7’s explanation of the mwn (,11
90 177). 11 explains that the reason for following the mamn of both places
is in order to avoid npbnn. Hence, in private one may still follow the mp
that come from his home town.

7 5w argues that the principle @mm own Kyw Dpp AN Y DMy
"oph T p» applies in public, both for those who intend to return and
those who do not. In private, a person is permitted to follow his old n™p,
provided that they will not cause npbnn.
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HIK TPV HOY N3 NwY KD, PRY TIPND PLvw Tipnn THinn
DOMN .Y KD, PIvw DpNd W PRY DpNY THNM 13703 KN D
AKX KD D70DKY ,OpH THnw TpPn IMIM Twy KW DpY 1IN 1Y
M 12 IPHNKA WOY TTXK MY DX ONYH NOK HDD 53 KiNw 011D
KDw KM, 1HNnD 13 HPND P 1D WIKD A I0PNY Tnh NI

JIDHDNDN HOD N3 KINw DIPHNN WK HDI K

TV )Mo emphasizes greatly the necessity to avoid dispute. The mwn
A3 picks up on this emphasis, concluding that if one is 5p» in a place
where others are 1nn, it must be in private, or outside of the mnn. Further-
more, if one adopts a NN which is not accepted as the local practice, he
should be sure not to publicize his nmin. If he is unable to hide his mamn,
then he should be »'pp even though the place he is from is onp, provided
that the nmn stems from »p. If however, he thinks that the nmn is be-
cause of an MoK (even »a77), then he should follow his nmin, even at the
risk of creating npbnn. nobn Txa adds that one should only stop being 1mmn
if he finds himself in a place where the m1ap amp is lenient.

It is also important to determine who has the authority to establish
mpnn amn. The nodn xa (7 1vp 7o) has an elaborate discussion of this
issue. He maintains that mpnn »mn depends on the people living in the
place, rather than the geographical location itself. He brings the example of
a community that is 9np in a certain area of n5n. If the entire community
dies out, and a new community of people with a more lenient practice moves
in, they maintain their lenient practice. However, if a few people are left
from the old community, then they represent continuity from the old n>np,
and all the newcomers must follow the old nmn, even if the newcomers
represent the majority of residents. There is an exception to this rule, if the
new and old m»np are entirely separate. That is, if the newcomers have at
least a pan of people, a separate noy> M3 in which the M2y prays every day, a
mpp and a reliable 37, then they can follow their own mamn. From this ixa
1091 it seems that mpnn v is based on something more specific than the
place in which one lives. It is based on the specific community a person is
part of. Even if two communities live in one area, there can be two different
amIpP»n TN,

Rav Moshe Feinstein, in his nwn mux (pro ,7 pbn ,71wn 1ax), defines
who establishes mpnn amn. He writes that the local oon defines the »m» in
that place. His poo continues to be the xmn of a place unless a greater oon
settles in the town. Thus, if one settles in a town, he must follow the poo of
the 37 in that mpn. Combining Rav Moshe’s nawn with the nobn K3, we
would conclude that different communities living in one area may have
different oon determining the o of the community. For the no5n k2
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states that if a new community has a "p7y n” (along with other require-
ments), the new community need not follow the wm» of the old commu-
nity. It is possible for two communities with two different o to coexist.

Rav Moshe derives the idea that the 37 determines the mpnn »wn
from X0y (5p ,naw). MWHX 237 actually put into practice his position that it
is permitted on naw to do noxY» for the sake of a myn Twon. In the city of 137
Tt they would cut the wood to light the fire that would be used to pre-
pare the metal for the knife used for a m»» n»1a. Similarly, in the city of o» 1
"1 they would follow his practice, and eat the meat of birds together with
milk. The xm3 concludes by saying that the cities of Mm"x 137 and 'o» 1
"1 were not punished, and in fact were rewarded. The 377 »mn has great
authority, even if it is different than the »n in most places. The x0) teaches
that it is incumbent upon a person to follow the poo of the 37 in his commu-
nity.

The Jewish world today constantly faces matters that relate to »m»
opoi. The growing integration of m7790 and whowK, and the constant mo-
bility of people between one city and the other, or between yIx> yin and yIx
YK, raise constant questions of mpnn amn. It is critical that we learn the
laws and lessons from this area of no5n. One of the most important lessons
to learn from this o is the value of obw. It is very important to remain
sensitive to the emotions people feel when they see others act differently
than themselves. People should be cautious of flaunting distinctive prac-
tice, being constantly aware of how their actions might affect the people
around them.
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