12987 and nM’: A Study in Leadership

Tamar Citron

1::7 and nmm played similar roles in the story of qov. They both
tried to prevent the brothers from killing qo», and both tried to
persuade apy to let poma go to orxn. However, a closer look at the
mpmoa reveals that their respective responses to these situations were
quite different. In both cases j1w1 failed to accomplish his goal, in
contrast to amm who succeeded. In this essay I examine why their
responses to these situations led to such different results. I propose that
nmn's unique leadership skills helped him emerge as the leader. His
leadership peaked when he “drew near” to qo» on the brothers’ behalf
(M= owRII).

In 15 pa, the brothers plotted to kill qov. Their frustration with qo»
had been brewing since he had told them his dreams. This frustration
culminated in the cruel and vicious plan to kill him. When j1x1 heard of
the brothers’ sinful plan, he was the first to react. The opening speech,
1>-83 DpIDa, Seems very repetitive, saying in various ways that jaxs
wanted to save qov. “DRYR RN WA NI RY RN DTN NYXN JDIRT YN
12 1N50N YR T 12701 VR AT MAN YR INR 1YW DT 129VN YR IR Davn
suggests that it is not repetitive at all, as each phrase means something
different. j13x~'s first intention was “omn mY¥n” — to save qo» completely.
However there was no response from the brothers, implying they were
not willing to listen to him. j23%1 lowered his demands - “wa1 121 85”. We
should not kill him, but should punish him in another way. Again the
brothers refused. Seeing that he was not persuading his brothers, ja1x7,
now desperate, suggested a way to kill 9oy indirectly “ 1»»%wn o7 1300n %
71771 VR AT Man Y& nr”. jra stressed the desert, indicating that the
desert would kill qov, rather than the brothers themselves. ;2187 made
this suggestion expecting that he could return to the pit to save his
brother: “par 9% 12>wnY 0PN R Y3n wny”. The brothers did not listen to
1w, who failed to give them a compelling reason not to kill their
brother, and who failed to implement his plan to save qo». By the time
1x7 returned to the pit to save his brother, qov had already been
removed and sold. Despite his good intentions, he had failed in
persuading the brothers not to harm qov, and his plan to secretly rescue
him had backfired.
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nmm also attempted to change the brothers’ minds. amn, unlike
1%, did not react immediately. Rather, he waited for the opportune
moment when he could be most effective. Some time after qo» had been
thrown into the pit, the brothers saw »sxynw> merchants passing by. nmn»
seized the opportunity. He gave them practical reasons not to leave him
in the pit. His first line of motivation was — “nx nx 31013 y¥a nn” (12:19).
What value is there in killing him, even indirectly? The brothers, with
their selfish desire to kill, could gain benefit by being rid of qov in
another way. nmn> continued, revealing a flaw in their plan: “m7 nx 1203”
(ow). To hide the evidence would be risky and troublesome. Selling him
to the »yrynw> would be more profitable and more practical. While j21x4
told them what not to do, nmm suggested an alternative plan.
Furthermore, nmn» made an emotional and moral appeal to the brothers,
though only after he had addressed the practical benefits of selling him:
“RIN 1V WNR 9311 AN YR N (1:19) . 1ra had also tried to convey a
similar message — “11 mbwn Y% ™" (12:19) - but he had left out the
fundamental moral and emotional appeal: no matter how angry you are,
do not kill your own flesh and blood. nmn» emphasized this by using the
word for brother or relative three times in his appeal, whereas j21x did
not use it once. nmn knew how to draw on the brothers’ emotional
subconscious and the brothers listened to him (1:19). By choosing the
right moment and using reasoning - practical, emotional, and moral -
nmn» managed to persuade his brothers to reconsider their position.

In an-1n rwra both 18y and nmin tried to persuade apy» to send
pna to orixn. The results were similar. j21x1 was the first one to respond
when 1py> refused to allow pma to go. As before, in his haste, he caught
apy> in his most passionate uncompromising moment: “pynwy MR qov
mpn 1 nx ueR” (19:an). While apy» was feeling so vulnerable about
losing his children it would have been almost impossible to persuade
him to let his youngest son leave. ja1 did not understand his father’s
frame of mind, so j2187 made the strange offer that apy» could kill j2ixv’s
two sons if pmia did not return (19:an). Why, when apy> was feeling so
distraught about loosing his children, would he be persuaded or
comforted knowing that he could kill his grandchildren? jax+'s strategy
was inappropriate to his goals. Here, as in the last situation, he failed to
reach his audience. In response to j1xv's appeal, 1py» responded even
more emphatically that he did not want pm1 to go to mavm: “11 Tv &Y
DonY” (NY:an wrI1).

nmi, as in the previous incident, waited for the opportune moment
to speak. Only when “yaxra 723 ayam” (x2an) did nmn» approach his father.
apy» might agree to send pmia if, and only if, the family was desperate
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for food. Instead of alarming his father, nmn patiently reminded apy> of
the unfortunate reality that without pnna they were neither allowed to
see the viceroy’s face nor get food (x:n). Further, nmn emphasized that
apy> was in charge of the situation; apy> would make the decision: “ Jv> ox
TN RY NHYN PR DR L.ATI NNR HPNR DR nYwn” (p-Tan). Contemporary
psychology has proven that people feel less stress when they feel that
they are in control of a situation. nmn did not make his request to take
pnna to ovn until after he had described the situation in detail to apy»,
and presented various options to react. When nmn> did make his appeal,
he linked p»¥n not with death, but with life: “pa mni &% N P25 Ampn
nav m Anr o3 umr” (n:an). Not letting prna travel to oxn would lead to
almost certain death, not only for apy> but for the whole family, placing
particular emphasis on the children. While jnx1 offered to kill his
children if the mission failed, nmn> emphasized saving the children.

Further, both j13:1 and nmn» described the punitive consequences
of failing to bring pma back. They both began with words like, “x5 ox
TYR NRAR” (v:an ,19:an), which emphasize the contrast between the
consequences that they suggest if they fail to return with pn»na. j2187's
suggestion to kill his sons was entirely unsuitable. nmm> raised a more
honest and appropriate condition, “om»n 93 75 'nxom”, which encouraged
apy» to feel reassured. y"an (1%:an mww1a) suggests another possible
reason for apy’s reluctance to trust j1x7 to protect pm»a. 13:nY WWYRIA
says that j3x1 committed a grave sin which was deeply insulting to apy»,
“par wi»a AnYa NR 13w 1R ", ApYr’s only response was, “or1wr ynwn”.
There is no explicit indication in the omoa that j21x7 did naywn for this
(although some mwnan infer that j1387's attempt to save qo» and return
him to his father was a way to rectify his sin), or that apy forgave him.
This may have influenced 1py’s unwillingness to make 1238~ responsible
for pnma. jam7’s lack of overt nawn for his sin compares to nmn's
response to the sin he committed with ann. nmn confessed and publicly
took responsibility for his actions as soon as he was confronted: “vom
npn ApTe R am” 0a:nY) . This contrast between jaw1 and ami is
reinforced at the moment when the brothers finally faced up to the sin
they committed against qoy: “wnxr Sy nmr DHnwr YarR” (R2:1n). J7IRI
separated himself from his brothers, shrugging off his own responsibility
for the sin: “onynw 8% 791 wonn Y8 MRY DIHR MR KA (12:20). 1IN
did not accurately portray his reaction to the proposal to kill qov. j21x9
had led them to believe that qo» would die on his own in the pit. j2181
forgot that he had failed to convince the brothers not to kill qov, and
that it had been nmn’s initiative that had ultimately convinced the
brothers. 2321 should have accepted his share of the blame.
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The language 1221 and nmn used to assure apy> that they would
take responsibility for pma in oxn also highlights the contrast in their
personalities. 1138 said, “pHx 120K 1R Yy nr man” (9:an), “deliver him
into my hand, and [ will bring him back to you”. nmm» said, “ na1px I
nwpan »pn” (v:an), “I will be a guarantor for him, of my own hand you can
demand him”. Both brothers used the word “”. However, this
similarity serves to accent the differences between them. j21:87 began
with the actions that apy> must take, “nx mn”, making apy active and
12187 passive. nmn spoke of the actions that he would take, “na1yx max.”
1xn reflected passivity, whereas nmmn reflected activism, confidence,
and responsibility in his role as guardian over pmia. nmn stuck to his
word, in that it was he who stepped forward on behalf of all his brothers
to protect prna from prison (1 p1a).

As we would expect, nmn's petition to qo» was an extremely well
organized and structured speech. It is made up of four sections. In the first
section (m poa), nmn» attempted to invoke the pity and mercy of qov.
The second section (v3-v) recalls the events that led up to this point.
The third section (15-5) warns against the consequences of qo1’s intended
punishment. And the fourth section (19-19) is a proposal for an alternative
punishment, and a final appeal.

nmm tried to see the situation through qov’s eyes. Given qov’s
power and the evidence against pn»na, nmn could not put forward a
logical argument to save pma. nmm therefore pleaded for the only
things that could redeem pmma, pity and mercy. onabn explains nmn’s
tactical approach. He went directly to qo» - “nmn vHr wm” - and spoke »
“qo1 »ea” as he was the only person who had the power to revert the
decree. nmn emphasized qo»’s authority by saying “ny193 mna »3” (m:1mn),
i.e you, like ny19, can overlook this crime even if it means going against
the normal justice system. nmm spoke in a respectful and humbling tone.
He used the root 7ay nine times in reference to himself and »x seven
times referring to qov in only seventeen mmoa. Again we see nmn's
ability to appeal to the psyche of the people he spoke to, and to respond
to the circumstances at hand.

In the second section, nmn recalled what had previously occurred.
This parallels how he persuaded apy> to let pmma go to omyn. He
presented his audience with the relevant background, so that they could
make an informed decision instead of refusing immediately. However,
nmn presented the past in such a way that would help strengthen his
case. He mentioned certain things and left out others, while
embellishing as he saw fit. nmn> did so in order to make qo» more
sympathetic. amn> said that qov had originally interrogated them about
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other family members — “nx »w ar ©dH v NRY YTIY IR HRY NTR” (V:TN).
However, in 719 an, as the events had originally unfolded, the brothers
had offered this information of their own accord when qoy accused them
of being spies. nmn> also implied that qo» had told them to bring pmia
down to p»ixn without giving them a justifiable reason for doing so —
“Hr ymTmn” (®3:). In the real course of events, qor demanded this to
prove that they were speaking the truth and were not spies. nmn> did not
want to remind qov of the suspicion that they were spies, which would
be another incentive to imprison pmna. This tactic also gave the
impression that the brothers were innocent victims being harassed and
interrogated unfairly.

Additionally, nmn» added events into his speech that had not taken
place. nmm> stated that when they had been told to bring pn»a down that
the brothers answered, “nm »axr nx a1 Par NR atYH Wwan Yar 8Y” (33:). In
fact, they had never said that to qov. This was the first time that
anything was said to qor about their father’s close attachment to pma
and the sacrifice it would be to let him travel. nmn made qov sound
heartless and cruel to have insisted that pm1 come to oa¥n given the
effect it would have on their father. nmn> also embellished on what apy»
had said to the brothers on hearing that pma had to leave. nmmw
explained, “19 pyn At nR DY DANPY YNVR YY AT BV D DNYT ONR” (12:TN).
apy> had not said anything quite as extreme as this to the brothers,
probably because he would not tell his ten sons that he thought that he
had only two children and one wife (who was not their mother). amm
said this to qo» in an attempt to arouse his compassion for apy>, whose
one son had been killed and whose last remaining son was presently
being threatened with imprisonment.

nmn» made another emotional appeal in the third section, described
the devastating effects that taking ypn»a away from his father would
have: “nm aan pr » ymra wm” (x9: ). He used the word ax fourteen
times in these seventeen mwpwa, to emphasize the pain of the lonely
father awaiting the return of his beloved son.

As in all the other occasions when nmn had persuaded people to
reverse their initial plan, he provided qo» with a reasonable alternative,
in the process demonstrating his personal responsibility and willingness
to live up to his promise to apy. nmn» offered to be imprisoned instead
of pnna. He hoped that this would appeal to qov, since nmm, who was
older than pnna, was significantly stronger, making him a more valuable
and efficient slave.

This comparison between j21x1 and nmn makes it clear that nmm
had excellent leadership qualities. He was able to choose the right
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moments to intercede. He understood the psyche of the people he was
talking to, and gave them rational reasons for listening to him. nmn> was
also practical, and offered realistic alternatives to programs that he
opposed. nmm» was a responsible and able person, who encouraged
people to put their trust in him. It is not surprising that amn> was chosen
to be the founding father of the maon of Yrw».
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The Grass is Always Greener on the Other
Side of the 717

Miriam Srolovitz

Two and a half tribes of Israel, j21x1, 71, and half of nwin, dwelled
east of the Jordan River. While Transjordan was home to a good part of
the Jewish nation, is it part of the land of Israel? Why were they allowed
to settle in what appears to be yxy yn? To understand the dwelling
place of these tribes, we must examine their request for that land, as
described in 1% 72701, We must ask certain key questions. What was their
motivation? What was nwn’s response to their request? What were the
conditions of the arrangement that allowed them to live there? By
answering these questions we can hopefully gain some insight into this
strange situation.

The first pioa in 15 p7a sets the stage for the ensuing scenario. “napm
DIPN DIPAN MM TPYI PIR IR I PIR AR IR TRA DIXY T3 129 JDRI M1 0 17
mpn.” Despite the apparent compatibility between these tribes and this
land, j23%1 and 7 were hesitant to request the land because they
understood that this land was not necessarily dedicated for Yx v 11 (As
we shall see below, this is itself subject to debate). Timidly, they
approached the leaders, and gradually hinted their request to them.
According to Nehama Leibowitz' they made their request in three steps,
hoping that nwn would understand the request on his own. First, they
listed the cities that were captured. Then, they elaborated: this land is an
“mapn pr” and we have cattle. ayn identifies the strength of their
argument by emphasizing 7 pioa: “pIn HrIw nTY 8% ‘A NN VR PIRD
PTaY ®n mapn mpn.” What they meant, says mabn, is that ‘n conquered
all the land. He did not need to conquer any more land than necessary
for Y% w> »a. If this land suits j21x1 and 7's needs, it is only logical that
this extra territory was conquered in order to be allotted to them. The
next mvoa opens with the word, “vwrn,” indicating that they stopped
speaking and waited for a response, hoping that nwn would suggest that
they be given the land. When nwn remained silent they spoke up, making

! Nehama Leibowitz, “Mammon or Eretz Yisrael” in Studies in Bamidbar,
Jerusalem, 1980, pp. 379-387.
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their request explicit: “y7n AR 1M72PN YR AMRY PTIYY NRIA PIRA DR 7
(n mos). What did j13%7 and ™ mean by “y1vn nr nvayn 9r"? Did they
mean, innocently, that we would prefer to live here than to settle on the
other side of the Jordan? Or did they mean that we do not want to fight
with the rest of the nation, because this land is suitable for us? Let us
consider each possibility.

The first approach, adopted by j”an~ and Yx111ax, displays j2xv and
7 in a positive light. They intended to help the rest of the nation
conquer the land on the western side of the Jordan, but they afterward
preferred to settle in a land that was appropriate for their economic
needs. While this presents j21x1 and 7 in a positive light, there is a
weakness in this reading. If 1387 and 7 intended all along to help in the
war, then nwn's subsequent rebuke — a full ten wpwa long — is all the
result of a misunderstanding. When nwn said “onx nnnbnb 1> nynxn 1awn
n9,” (v moa) he was simply misinformed about their intentions. Their
response in v poa, “onr Yma &Y 0,” clarifies their original intention,
according to this interpretation. pnx» nmpy (na 7w) adds to this question.
Why would nwn not clarify their intentions before reacting so strongly? He
could simply have said, “Will you first come to fight or not?"

The alternate suggestion presents nwn's understanding more
positively, but presents ja1x1 and 7 much more negatively. The second
approach suggests that when j13%1 and 7 said “y1n nx 1m7ayn 9%,” they
meant that we want to stay here and not take part in the war. They
defended this position in 7 pyoa: “Oxyw» MY NaY 'n nan wr pIrn.” They
explained that Jewish wars have not been, and will not be, anything but
miraculous. God does not need our help in order to win these wars.
Therefore, let us remain here in peace, and allow God to conquer the
land for the rest of Y7 »a. nwn's rebuke, then, serves to open their
eyes to the effects of such a request, were he to honor it. In  poa he
says, “/n DY 1M AWK PIRA YR 72PN HRIW? 11 1Y Nr prun . Don't you see
that your actions will affect others? Think of how the nation will
respond. Although your interests may be purely economic, the nation
will view it as an expression of fear, and it will cause them to be afraid as
well. The nation looks to you (particularly j1wv, the first born), as
leaders, and your actions could cause them to fear entering the land. nwn

21t is possible to answer this question by saying that 12187 and T planned on
going to fight, but that they did not mention it because it was not the primary
concern when they originally approached nwn. nwn rebuked them by explaining
that it should have been forefront of their minds. They should have phrased their
request. “After the conquest of the land, in which we will be most active, we
would like to live here.”
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drew the parallel between their plan and the behavior of the oYn who
created chaos with their report that the nation had what to fear in
entering the land (»n o). Later on, in 15 pyos, when he insisted that
11 and 7 remain true to their promise, nwn adds “ox1wm 'nn P on.”
You must consider not only how your actions stand from a theological
perspective, but also from the perspective of your fellow Jew.

1o moa begins with the word “ywan”, implying that j23x1 and 7 had
reconvened and reassessed their position after the rebuke. They
approached nwn with a new proposal. They would lead the troops who
will enter the land of Israel, and they will not return to Transjordan until
the rest of the nation has settled into the land. nwn accepted this new
proposal because it would solve the problem of creating fear among the
nation (xpn nyT 0150 ,pny nTPY).

nwn’s Rebuke

Now that we have a better understanding of the two ways to
approach w1 and 1's conversation with nwn, it behooves us to take a
closer look at various subtle rebukes which nwn directed at the tribes. nwn
ultimately accepted the tribes’ second proposal, but when he repeated it
to the ovaw he made a few changes which are crucial to his message.

"Y1, commenting on 1o ,oa, explains that 11 and 7 had said that
they would build shelters for their animals and only then would they
build homes for their children. nwn switched the order. He mentioned
the children before the animals. In 12 s, the tribes understood the
message, and reverse the order as well.

A second rebuke becomes clear from a comparison between the
ovaw’s proposal and nwn's expression. They described their role as
being “ox1w 13 NaY” (v pyoa). In contrast, nwn stressed “n »95.” (83 poa).
mpm explains that the tribes were trying to appease nwn; it seemed fair
that if they would be first to take land then they should shoulder other
responsibilities for the people. nwn stressed that God will be witness
that you fulfill your oath. Nehama Leibowitz points out that in »-3 Djps,
only four s, God’s name is used a total of six times. nwn knew that
he was not going to enter the holy land, and he would therefore not be
able to ensure that j13%7 and m would fulfill their part of the bargain.
Hence, when explaining the deal to the future leaders of Y& 1 (Dmos
5-n3), he stressed that God is a witness to this contract. Perhaps nwn was
concerned that the materialism that led to their initial request could
cause them in the future to return east before the nw1v of Y pIr was
completed. j1x1 and 1 understood the message and later used the
expression “n »ab” instead of Yrw» 11 naY (13 pioa). nwn's fear that they
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might not keep their part of the bargain is emphasized in nwn's
phrase, “ywyn oyan rwm”(13 poa), which is reminiscent of the navn, just
a few mpaa earlier, which says “nwy» pan kv 933 'nY 313 7P D WR” (19 131M).
nwn stressed that what they've promised is now in the category of a vow,
and a vow to God at that.

The tribes learned another related lesson. In n> mvas, when
swearing that they will do as they have promised, j21x7 and 7 said "1y
mxn 278 R ww.” Without any specific reference to this statement,
181 and T later changed it to “nwyi 19 %7 927 7R nr (8Y). They seem to
have learned from nwn’s hint that God, not only nwn, will hold them
accountable if they do not keep their promise.

After nwn finished rebuking j2:x7 and T, he seemed to be satisfied
with the situation, confident that they had been sufficiently warned to
keep their end of the deal. In 13-tv:x 727, nwn emphasized this
confidence. He said that the land in Transjordan will be given to the
tribes by God. “pa% 11 napn » MY AR PIRD NR DI 1M DIPYR A" (DD
v-m). nwn and God were sensitive to the individual needs of the tribes,
and therefore granted them land suitable for those needs. nwn used a
word that we had not seen in the discussion in 72111 790, namely: “n>nx”.
nwn stressed to the other tribes that the ,7 ,j23%7 and nwan vaw >sn have
not separated themselves from %x1w> »1, but are part and parcel of the
nation.

The Status of Transjordan

In the context of all the rebuke which nwn gave to j21x1 and 1, one
topic is surprisingly absent from the discussion, namely their request to
live outside of Y87w> yar. The wyn addresses this issue (:x3 n11 73703).
“Dvawvwn Yan nYNN v 8% HRIW PIRD PIN DRY 12N DN NR 1am.” Since
they cherished their money and settled themselves outside of the land of
Israel, they were the first to be exiled (see 13:n & Dm0 »M17).

However, this question assumes that the land upon which 1 ;2
and nwin vaw >¥n settled, is, in fact, yIry pin. Is this necessarily true?
Halakhically speaking, are the ywa nmbnmn nnyn applicable in Trans-
jordan? Would one fulfill the commandment of Y87 yar 11w by living
there? Historically, how long was the period during which Transjordan
was actually under Jewish control?

A full halachic analysis of Transjordan is beyond the scope of this
essay. | will, however, examine a few relevant sources. In an article
entitled “9xvw> par nwitpy DwW”, Rabbi Aaron Soloveitchik discusses the
possibility that this land is part of Y87 par, but does not have the same
level of nwytp as the land west of the Jordan. The mwn (:x D33)
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says: “wam 1H9N nar pIR NPRY 17VA 12yn D1 proan pr.” The mwn alludes
to v:1 o171, which describes the text recited while bringing maa. After
expressing thanks to God for taking us out of Egypt, the farmer thanks
Him for bringing us into the “wam a%n nar par.”

Let us assume that y7vn 72y is not a land of milk and honey. Does
that mean that God did not intend to take them into that land? Would
that mean that j13%1 and 7 never completed the exodus from Egypt, in
that they never really entered the land of Israel? This is supported by a
vy (1:12 721 727m1), which explains that “m [ 1 Y] omnn mn &Y
nmr pavin 89x ,n"apn.” This implies that God did not intend to give them
the land, but they decided to take it anyway. God did not object,
reflecting the idea that “y;mx P29 199 A1 oIRY 7972”7 (27 > M &), It
seems that when God promised to take them into the land flowing with
milk and honey, He directed that promise only to the other tribes, and
not to jax1 and . Instead they were to inherit land with a different
status.

This approach seems to contradict a different wym (1:3 n21 Mnw).
The w1 relates a parable of a king who had ten gifts for his twelve
sons. He said to himself, “If | give the gifts to them now, | will cause a
fight. Instead, I will wait until I buy two more, and then I will give them
each a portion.” The wym explains that God had only ten portions in the
land of Israel to divide among the twelve tribes. 'n waited until he had
conquered two more portions before dividing the land among the tribes.
This wym implies that God was happy to give them this land in
Transjordan as their part of the land of Israel.” Whatever we make of the
apparent dispute between the mwn and the w7, it seems that y1vn 12y
does not posses the kind of nwrvtp that would require o, Yet, it
maintains some status of Israel, in that God allowed j21x7 and T to settle
there.

We could also ask whether y1vn 72y was part of n"apn’s original
promise to on7ar. mAanan pa na lists the nations which occupied the
land that oniaxr will inherit (v mwxa).! The wpos list ten nations,
seven of whom dwelled on the west of the Jordan and three on the east
side. Yet, »w1 explains that the eastern side is reserved for the times of
mwn. Until that time, the nation would fit in the western part of the

* This raises a different, more philosophical question. If God had planned on
settling them there, why were they criticized for wanting that land?

* The boundaries “n7a 701 Ty D1%N NIN” (M) are too vague to help us to figure
out whether land on the west of the Jordan is included.

> This seems to contradict the borders outlined in nn Yxpm», which lists the
future inheritance of each tribe only on the western side of the Jordan.
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land. According to this »"w9, it seems that the land on the east of the
Jordan was not to be settled by the tribes so early.

1Y (P-1:1 ©127) quotes x:r o117, which promises that God would
cause the Jewish nation to multiply miraculously. He explains that prior
to the sin of the oY, God had planned to make the nation so large
that they would need both side of the j1v. After the sin, however, the
nation no longer deserved this miracle and therefore would no longer
need the extra land. Nevertheless, God conquered j1vn 12y anyway, not
in order to attain the land itself, but to instill fear in the nations on the
western side. God originally intended to include ymvn 11y as part of
Israel. Retroactively, sin cancelled that promise, but the scheming of the
tribes brought it back. Along the same lines, 1"an7 (®3:83 127113) says that
nwn knew that 987w »1 would not be capable of conquering all ten
nations at once. He therefore planned, at least for the moment, to
conquer and settle only the western side. Had j121 and 7 not requested
that land, nwn would have let it lay unsettled until after the conquest of
the western side of the Jordan.

Another way to address this issue of the status of y1vn 72y is to
examine nwn's relationship to the territory. God clearly decreed that nwn
was forbidden to enter the land of Israel (2>: 27m3). nwn did, however,
enter the land of j23x1 and 7. This would seem to demonstrate that this
land is not considered part of Yx1w> pIx.

There are two mwvm that discuss nwn's reaction when he was
allowed to enter the territory of y1vn 1ay. The first one, quoted by »w~
on 7131 113, says that nwn thought that perhaps this meant that the
decree not to enter the land had been loosened. 'n re-affirmed that the
decree still stood when He brought him up to p»ayn an to see the land
of Israel. The vy (19p »av) compares the decree to a king who forbade
his son to enter the gates of the palace. The king entered the gate and
the son followed. The king entered the courtyard, the son followed. The
king entered the foyer, and the son followed. When he was about to
enter the bedroom, he said, “My son, from here and on you are
forbidden to enter.” According to this analogy, God allowed nwn past the
place that he was originally meant to enter. nwn was not supposed to
enter Transjordan, but God allowed him to anyway. nwn was only
prevented from entering the innermost chambers of the King’s palace,
the heart of 987w pax. According to this, the territory of 111 and 7 is an
“antechamber,” so to speak, of Israel. (This echoes Rav Aaron
Soloveitchik’s explanation discussed above)

The second vym (nw ,povimr 0w N I8) says that nwn asked
God that even if he could not enter Yzyw ypix, at least he should be
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permitted to stay in the territory of j1x1 and 7. God refused to allow
even this, because if nwn lived there he would be unable to be %19 Yy,
and he would therefore appear hypocritical. This vy indicates that non
died in Transjordan not because this was Y& yix, where he was not
allowed to live, but for other reasons entirely.

There are a few statements of " which shed light on the attitude
toward Transjordan. nan nYnp (x:7) criticizes j281 and 7's materialistic
mindset, explaining that: “yrvn 1apa Yny oaan Konn YW pIRa Ny 43 &Y 20.”
Better is one palm full of satisfaction in the Land of Israel than handfuls
of labor in Transjordan. Even if y1vn 71y has some kind of sanctified
status, it is clearly preferable to live on the western side of the river.

In ywyw 780, 11 and T fulfilled their promise to lead the nation into
the land. yw told them, “n jown oW 1PV WK N NMR PIR SR DI 1NY” ((YVIY
v:13). The western side of the y1v is characterized as being the place of the
PWn. N11 7273 (n:1) relates a similar idea. 13 pax is more wnpn than y1vn 72y
because it is > for the jown, and 1710 72y is not 1wa for the jown. This fact is
demonstrated by the reaction of Y%w> »1 when j13:1 and 1 built an altar in
their territory. The other tribes were prepared to begin a civil war as a
response to this act (35 yvwr). There seems to be an inherent problem with
building an altar in Transjordan. Notice that it does not say that Transjordan
is less holy because it is not Israel. Rather, it is not 2w for the wn. Again,
we see that this territory is not exactly part of the land of Israel, but not
excluded entirely from the land either.

Whether Tranjordan is called Israel, yaY ym, or something in
between, one fact is clear: God allowed 12181 and 1 to settle there. As
long as they kept their end of the bargain, i.e. helped the rest of the nation
conquer the land, God did not object. Throughout ywn» 780, 12381 and 1 are
praised for fulfilling their promise. ywvin» even referred to their territory as
the “nonx” which “n 12y nwn* gave to them (1:13). We see that although nwn
only required them to fight for seven years, j23:1 and 7 insisted on staying
for seven more years until the nation was entirely settled. They refused to
settle into their territory before the rest of the nation had all their needs
taken care of. During this time, the wives, children, and livestock lived in
temporary dwelling places, while the husbands and fathers fought. This
must not have been an easy task for any of them.

Half of the Tribe of Menashe

The role of half of the tribe of hwin in the story remains enigmatic.
In the account of the story in 12713, 12381 and 7 initiated and conducted
the negations with nwn. Half of the tribe of nwin got involved only in the
end of the story, when they received some of the land (% pyoa). x1pn Ny
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suggests that perhaps j1x1 and 7 initiated the discussion. nwn asked
half of nwan to join j1x1 and 1 because Transjordan was too big for only
two tribes. In any case, the half of nwin took part in conquering the land,
and throughout ywn vso the tribe of nwin is referred to as a unit
together with j13x7 and .

Conclusion

What lessons can we learn from this analysis? First, it is easy for
materialism to become a focus of one’s life. After all, the bulk of one’s
time and effort is spent in the attempt to make a living. In their desire to
better themselves financially, j23%7 and 7 lost sight of the enormous gift
involved in living in 9% paxr. Throughout the ages it has been easier to
live in pwY pn than in Israel. The Land of Israel can only be acquired
through suffering (x"y n m>72 xm). Life in Israel is not meant to be easy;
it is a test of our commitment. j2381 and 7 were not forced to live east of
the Jordan; God let them do so after they requested it. But was that
necessarily His first choice?

This story also teaches the value of community and solidarity. “ wyan Y&
% 0" (1:2 maw) is a cardinal principle which emphasizes the need of
individuals and groups to cooperate with the larger concerns of the nation.
1ry and m settled a land that was distant from that of their brothers. nwn
emphasized to them that this geographical separation must be that and that
alone; they must completely fulfill their obligations to the community. To
prevent separation from the rest of the nation, j1x7 and 1 took active steps
to unite themselves with the rest of the nation. The fact that “ vy 'n m ax
11" (M:13 ywyw) should not have created a spiritual division in the nation
as well. Yet, when the tribes built the nam in ywn» 1av, it nearly led to civil
war, and only the tribes’ explanation that they were concerned with the
unity of the nation prevented it.

After fourteen years during which these tribes assisted in
conquering the land, yvwn sent them back to y1vn 7ay. He gave them a
distinctive warning against the dangers of being influenced by the
foreign nations. He used the very strong language of “1xn yinw 1" (n:2) -
and he gave them a special blessing before they left (1:13). Community
can also protect individuals from negative influences of the outside.

22



The Character of nRY

Laya Pelzner

wnr nrY was one of the greatest Jewish personalities of all time.
She was nan to give birth to six of the twelve tribes. However, nxb also
had negative character traits as well. Analyzing her personality can teach
us a great deal about making the best of the circumstances we are given.

There are many sources that comment on nxY’s righteousness. The
v notes that “When 'n sought to give children to her [nx5], the x9n
said ‘You will give children to her!? Through her descendent, »n,
twenty-four thousand of Yx1w will be killed [in the 7xa Y1 incident].” 'n
replied, ‘Now she is righteous, and I will not withhold children from
her” (n x¥» xmmn). When nx% gave birth, she was clearly on a very high
spiritual level.

Yet, there are many sources that reflect on negative aspects in her
character, and on fights and conflicts she was involved in. The first
mention of nxY in the nwn provides a less than flattering portrait. “
ma ArY” (w3 wwria). Her tears reflect that fact that she felt sorry for
herself, rather than trusting in 'n. Later in the chapter the nwn writes,
“Annt R nnan ArY ARnw 3 o RM” (RY:03). Though nn stresses the
importance of judging people favorably, here the nm1n expresses the idea
that nxY, one of the mothers of the Jewish people, was hated. p”11 on
this pyoa explains that apy» loved nxY, but his greater love for Yn1 made it
seem as if she was unloved, or even hated, in comparison to her sister.
20 Y79 WA (V3 P WRIL), in contrast, explains that YnA, not apy», felt
hatred towards her sister. While this vy does not specify the reason
that Yn1 had feelings of hatred or negativity towards her sister, it seems
likely that her feelings stemmed from the rivalry between the sisters
over their husband’s love and over children. This would explain the fact
that the pyoa juxtaposes the fact that nxY was hated with the fact that *s
“opened her womb.” 'n perhaps gave nx% children as compensation for
being unloved either by her husband or sister.

RMIMN W™ ON Ry nwia (8 o) explains the verse “a 'n xm
xRy nxnv” differently. The wym explains that apy» did not hate nxb
because of her character. Rather, apy> distanced himself from her
because she rebuked him on two occasions. nxY confronted apy» for the
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first time after he worked for seven years to marry Yn1. She told apy> that
his mother, npan, said that he should only stay in the house of 115 for a
short time. However, he did not follow his mother’s advice, and stayed
there for seven years. nx% also rebuked apy> the morning after they wed.
When 1py» awoke and realized that he had spent the night with nxb
instead of Ym1 (n2:v3) he told her that she had deceived him. nxrY
responded that he was also a deceiver. He had deceived his father when
he accepted the blessing of the first born (v:1).

From the words “nnny nx nnan” the sages taught that nxb was
originally barren (v:3> nin3 177 ®nproa). According to 1w nph “Because nrY
was hated, she was given more than her share of sons. Otherwise apy>
would have divorced her” (v mwx11). nxy was given children not
because of her inherent righteousness, but in order that her husband
would not leave her.

m1 mwrm also identifies negative aspects of nxY's character. The
w1 explains that, “Everyone jeered at her [nx5] and said ‘This nxb is not
inwardly as she appears on the surface. She appears righteous, but she is
not. If she were righteous she would have never deceived her sister”
(2:xv). This wym does not specify when nxY deceived her sister, but there
are several possibilities. Suspecting the deception, apy’ made secret
signs with Yn1 prior to the wedding, to guarantee that he would marry
Ym1. However, Yn1 was concerned about nxY's embarrassment, and she
“disclosed the signs to nx5" (x" 29p ®Ina r13). It is possible that Yn1 felt
deceived because of nrY's relationship with 1py», as the pioa explains
“Aannxa YN RIpM ApYy AT R8Y 23 M1 Ram” (R:Y mwraa). Another possible
example of nxy deceiving Ym1 is the incident of the ooxm7, the flowers
that nxY’s oldest son, j21:x3, brought her. Yn3 asked nxY, “>x1 %% 21 1N
71" (1:9). However, nx% did not show compassion for her sister, and she
responded “11 'R117 N& D3 NNPYY R Nx NP vyna” (:9). In the end, nxb
only agreed to give the nxm71 to her sister in exchange for spending the
night with apy.

Until now, we have examined some sources that seem to portray
nrY somewhat negatively. However, many of these incidents can also be
viewed more positively. w1, based on the xwm (1" 2p xIna x13),
explains nxY’s crying eyes more positively. nx5 cried because she thought
she would have to marry ywy, her evil cousin, while her sister Yn7 would
marry the righteous apy>. nxY's tears were really o'nv owh.

Similarly, it is possible to view in a positive light the fact that nx9
was hated. Perhaps nx was not hated because of her character, but
because in the future her offspring would include bad people (nx
nop wria). Even the owian quoted above can be given a more positive
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spin. p"11 explains that she only appeared hated in comparison to Ynn.
apy» did not love nxY as much as he loved Yn3, but this does not mean
that there was anything lacking in nx9. Furthermore, perhaps when nxb
rebuked apy>, she was fulfilling the mxn of “man nan” (mv> kPn). As
mentioned above, nxY stood up for herself when apy> rebuked her. She
identified apy»’s mistakes in deceiving his father and staying in 1a%’s
house for too long. axY rebuked apy» in order to help him improve (also
See N D RN NYIA RMIMIN VITN).

Furthermore, there are other descriptions of nxY that are more
overtly positive. nxY's raised seven righteous children. Through the birth
of her children, nx% succeeded in building a happier marriage and
proving her faith in 'n. The xw (:t ma11) explains, “nmnw oIR R RS
" DR ATIR DYAN MRV TN ARY DRIV Y 1"2pnY” (NY:03 MWRIL). IRY was
the first person in the nmn who realized that each of her children was a
direct gift from 'n. She chose the names of her children carefully, to
express her gratitude towards 'n. nx named her first child jx3, “nra 0
MR NIAAR ANY 3 MYa ‘n” (39:03). From here we see that she realized that
'n gave her 12381 so apy would feel an upsurge of love towards her.
Similarly, the names of pynw and »Y reflect her desire to improve her
relationship with apy>. pynw was given this name “2x nxnw » 'n ynw »
T nR Dy Y " (19:03) and »Y’s name meant that “3 "Hx »wr MY oyan nny
D2 AYYY 1Y nT»” (19:v2). Finally, after the birth of her forth son, nmm,
she declared “n nx nmx oyan” (nY:03). On this verse, o”>1n vy notes that
Jews are known as omn because Jews are particularly grateful to 'n. nx5
passed her gratitude to 'n to future generations.

According to the xm» (x"y o m171), nxY prayed that her seventh
child would be a girl so that Yn7 would be able to have at least as many
sons as the maaw. Because of nxY’s prayers, the fetus inside of her womb
changed to a female. In the next verse, the nmn says “n7wn 1n apy? xan
mrIPpY IRY kyM 211" (10:9). According to the v, she informed apy» that
instead of sleeping with Yna that night he would sleep with her. This
verse shows nxY's humility. “She said nothing in front of her sister.
Instead, she greeted him on the road and secretly informed him of the
arrangement... nxY thought ‘Once Jacob enters Rachel’s tent it is not
polite to take him out.” Therefore, she greeted him outside” (x"y 1p:R).
The wym comments that nx> merited to have kings and prophets as
descendants because she greeted her husband in a nice and befitting
way (89 'Hwn vIn).

According to the 1mw, axY was nan to be buried in nYaann nayn
because she pined to marry the righteous apy». “All her life [until her
marriage| nxY stood at the crossroads and wept because [she wanted to
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marry| ap», whom she heard was righteous, [whereas| Yn1 never went
out on the road. Therefore, nxY merited to be buried with apy> while Yn~'s
tomb stands at the crossroads” (x"y a9p:x). Ironically, 9nv, who never
went out to the crossroad to cry, is buried at the crossroad. The deeds
for which nx merited to be buried with her husband show that she was
on the same high level as the other maxr and mnnx buried there.

Despite the negative qualities identified by some n’poa, mwym and
mwian, nRY was one of the most righteous Jews of history. She merited
giving birth to half of the twelve tribes, and she did her best to fulfill 'n’s
will and improve her marriage. From her childhood, nx% understood the
importance of marrying a righteous man, and she was devastated when
she thought she had to marry a sinner. 'n had sympathy for her, and she
married 1py and was blessed with seven children. nxb was the first
person who praised 'n upon giving birth, and she saw each of her
children as a tool to come closer to her husband and to God. While the
nmn portrays nxY more negatively than the other max and mnny, the
negative descriptions help make her positive characteristics seem more
telling. n»x nxy experienced both suffering and rewards in her life. Life
is full of experiences that can be viewed as positive or negative. People
should learn from nxY, and use the difficulties in life as a way to develop
a closer relationship with "n.
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Miriam Lipsky

The nwva of “pxn yoaa »m” appears in the midst of the detailed
descriptions of the travels and encampments of the Jewish people in
TmYyna nwia of 7a7na 1av. These wpiva raise three distinct issues. First,
why do they interrupt an otherwise self-contained narrative of historical
events? Second, why is the nwna set off by two distinctive upside down
and seemingly out-of-place 1s. Third, what exactly do the o’pwos mean?
This paper looks at various mw1an who have addressed some, if not all,
of these issues.

The wpioa read as follows: “wxan 'n nmp nwNR RN JIRA YOIL AN
HRIWY 795K MA17 ' NI IR MDY LPran PrIvn 1o PR “And it was,
when the ark set forward, that Moshe said, ‘Rise up, ’n, and let Your
enemies be scattered, and let those that hate You flee before You'. And
when it rested, he said, ‘Return Hashem to the myriads and thousands of
Israel.”™ (19-nY:> 72703) These pva appear between the topic of the ny,
which accompanied Y%7 »21 in their travels in the desert, and the xon
niyana, in which ' sent a fire to punish members of Yz »1 who
complained to 'n. Why is this nw1s placed here? Furthermore, what do
the “msan om” mean? Why was nwn commanding the pax? Did he have
full command of the pix? Who are the “enemies” mentioned? In short,
what is this important biblical interlude actually referring to?

R" op 97 naw xR begins to answer some of these questions,
providing a source of inspiration for later commentators. The xm
explains the reversed 1s, suggesting that the 1's segregate these mmoa
from the neighboring nvwia. As the xam explains, “ympn nr vx.”
Contextually, these mpoa do not belong with the travels of the Jews in
the desert. Rather, they belong with the organization of the camps of
the Jews by »»o 11 in 127111 nwaa. The letter 3, which represents fifty in
xom, indicates that the true placement is 50 n»waa beforehand, during
the first travel of the 7y Ynxr (P:1 727113). 17 in the x» goes one step
further, saying that the 1s illustrate the unique importance of this short
nwIa: “mxy n9a XN wn At teow.” The mpios “1rn yoaa »nn” are so crucial
that they can be categorized as a separate book of n1n, thereby dividing
71N owmn awvan into seven books (by turning 1ana into three).
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The =1 then grapples with the issue of the placement of this
chapter. Why is it located specifically here? The xmx answers, “ poan »13
7MY mMaymah nnwry mayna pa.” The nmn wants to separate between the
two national Jewish transgressions which surround it The first mayma
was “’n 1nn won” (a9 1213) and the second nmyma was “onirnnd oyn nn”,
(®:®> 72703). The x then needs to explain what the first mayma is,
because those wpwa do not speak overtly of any sin on the part of »a
H87. AN 11 ann a1 explains that “/n ann won” means that they “mo
'n »nrn,” the Jews turned away from ’n.

Yet, in what way exactly did the people turn away from 'n? While
o is not specific in answering this question, y"an3, explaining »w1, says
that the sin in question was the sinful request for meat that came shortly
after the Jews left Egypt, “Y» oyannY nnrn qioaorn nxnn oyonh o ’a pna
w1an” (see 210 Mmnw).

»3 continues. He does not believe that nwn had control over the
pr. Rather, this is nwn'’s prayer to 'n that the pax, which would precede
%1 na by three days, would wait for Y%7 »1, and not become
separated too far. The rest of the expressions in this n%an ask 'n to
destroy His enemies - “px” - and all those who hate the Jews — “prawn”.
n1w is a request for the Divine Spirit to rest on the encampment of the
Jews. “abr ma11” comes to teach “ mabr »wn pmnNa YRV MY NIVA PR
maa1 onvr.” The n1ow only rests on audiences of 22,000 or more.

"7 however, does not accept »vv's reading of the first sins. In his
usual acerbic style, he lambastes »w~'s interpretation of the Jewish
peoples’ second transgression. He objects to the fact that »wx’s version
is chronologically disordered. Chronologically, “o»ixnns oyn »nn” came
before the complaint of the Jews for meat. Therefore, says j"an3 of »w~'s
interpretation, “m= & pyv nra pr1.” 1"an agrees with »wa that the second
transgression was “oaxnny oyn 0", but he suggests a different
interpretation of the first sin. He explains that Y8 na left Mt. Sinai, “ nnnwa
7500 man nman puna”. The Jews felt burdened by the nnxn at »»o 70, and
ran away from receiving the nmin as soon as possible. By explaining the
text of the xvm this way, 1"an~ avoids a chronological conflict, because it
is universally accepted that »»o 70 nwyn took place before muxnnn xon.
According to this opinion, the nw1a of “;an yoaa »nn” was placed here to
break up the continuity of sins. Right after the sin of the mixnn comes
the sin of the Jews requesting meat. Three consecutive sins would imply
that the Jews were habitual sinners. The n1n separated the sins to avoid
such a strong concentration of sins. Nonetheless, the impact of these
sins was great. 1"an1 explains that had the Jews not committed these
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three infractions, they would have merited immediate entrance into yix
HRIWV.

While j1"ans himself does not comment on the upside down 1s, there
is a »w that seems to coincide nicely with yan+’s interpretation. The
1" xo ma1a ks relates the following story. x1ypy »a1 broke the Roman
law by teaching nmin publicly. He explained his behavior with a parable
that compared the Jewish people to fish. A fox once spotted a group of
fish. “Why do you group together in such a way?” the fox asked. “In
order to avoid the nets of the fishermen”, the fish answered. The fox
then invited them to come live with him on the “safety” of the dry
ground. The fish answered scornfully, “Dypna prynn ux RPN DpRa am
nn2 nna nnr Yy unmn.” If we are afraid when we are in a place where we
can survive, how much more afraid should we be in a place of certain
death!” x1ypy »a1 explained that the Jews are in a state of danger when
they are not connected to nmn; without the nmn they have no chance to
survive. This parable matches the issue of “poia >mn”. p> *93 explains that
the word i in Aramaic means fish. A fish naturally turns toward the
water. It does not turn its back on its life-providing environment.
However, when the Jews sinned by fleeing »>o 10 “190n myan nman pina,”
they were acting in the opposite way of the fish — hence the backwards 1.

R"w 01, in his commentary on »" op naw, echoes j"an~’s reading of
“yirn yoia nn”. He notes that “’n an” always refers to permanent sanctity.
He cites two examples to demonstrate this. “’n xnn mpnn oW DRMAR RPN
ARD 'R AN2 DA MR R ARD” (1:2) mwsta). After pny nTpy, Dnnaw
refereed to mmn 1, the future site of the wpnn ma, as “’n n”. Second,
“yw1p Mpna mpr M ‘A na A%y m” (1:13 »Yan), an apparent reference to
wipnn mpn. On the other hand, »»o 70, where the nmn was given, is
usually referred to not as 'n 10, but as opYrn 0. For example, “nwn op»
DPORA N R Awn SYyn nvn yorn” (»:713 mnw). Similarly, “5axn pvhr] opn
1M DPYRA M Y o0 anen” (Mo R DaYn). “won ‘n an,” is the only
occasion in 71n where »vo 11 is called 'n 7n. When Jews fled from »»o 1n
they sinned by not realizing that they were distancing themselves from
the place where 'n could be most closely felt. Their frame of mind was
the root cause of all subsequent tragedies.

x7y jar and y»mav emphasize the military elements in these o'poa.
xy jax views this interlude as a prayer on behalf of the Jews for
salvation during wartime. nmav, on the other hand, introduces the idea
of parY noxna. Neither of the two commentaries addresses the curious
upside-down s or the mysterious placement of the text, but they
support their interpretations by a close reading of the text.
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®7ty 1ar explains “’n nmp” as a request for 'n’s divine assistance in a
time of war. nwn is pleading with 'n. “xan” means that if 'n intervenes in
the war, then the enemies will scatter. The redundancy of “wan” and
“youn” emphasizes the need for 'a’s help during war. The prayer
continues with an appeal for 'n’s n»3w to rest on the Jews’ encampments
in a time of peace.

nmov explains that this is a prayer that the Jews enter Ys v pIn
quickly and safely. Had the Jews not sinned with the o%n, they would
have been worthy of entering Yxiw» ypax without war. 'a’s direct
intervention would have been enough to cause the residents of Yxw» pIn
to flee. “/n n1w” beseeches 'n to disperse the enemies of the Jews who
would otherwise prevent them from entering the land. “a%k maa4”, in
the 1w mav’s view, is an attribute of ’n (much like mxax ’n). ’n is the God of
the Jewish masses, and He has the power to bring the Jews home swiftly.

Rav Hirsch, in his commentary on the nmn, extends these military
interpretations. He explains that the mpoa belong precisely in this place.
These wpoa reflect on the two possible scenarios regarding the Jews’
entrance into 981w yar. The first possible scenario is included in the first
“book” of 1211 1av, up to this nwa. Yyn ron was the ultimate sin, and
» o 7 was the atonement. The next step should be “yoia »nn”, the travel
of the earthly people of God, following the holy pax, into the land of
Israel, as a pure representation of what God wants from humanity. Had
the story progressed with the Jews' increasing spirituality and
atonement, they would have merited a quick entrance into Y& pIx.
Yet, the 1ao of “pyoia »nn” transitions between this optimistic scenario
and the less fortunate reality. Inmediately following these mpa, in the
third book of 1231 1o, the people sinned again. The sins that followed
caused them to be unworthy of entering x> pax right away, thus
transforming the course of history. Had the Jews not sinned, they could
have remained in Y81 yax permanently, as an example of a nation who
serves God properly. Instead, Jews have suffered the numerous trials and
tribulations, both in and out of the Land.

Rav Hirsch also sheds light on the problem raised by “nwn nxn.”
Did nwn really have the authority to command the pr? The nwn itself
explains that “wo» 'n »a 5y um ’nsa YY" (1:0 1)l Rav Hirsch cites 121
HSr9ma’s statement in mar, “701%13 wx nwy” (1:1). nwn had made his will
so identical to God’s will, that there was no difference between them.
n’s will was nwn’s will. nwn’s attitude is in sharp contrast to that of the
people, who immediately sinned in rebellion against God'’s will.

Rav Hirsch defines “pa>x” and “priwvn” as factions within Jewish
society. These factions disrupt Jewish unity of purpose, preventing
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inspiration and the collective desire to go into the Land of Israel. Upon
realizing this, nwn's hopes were dashed, and he quickly switched
approaches mid-prayer. “nmn” is nwn'’s vision of a future time when the
nnn will be at rest, free from the groups of Jews who scorn and
condemn it. At that time, 'n will dwell peacefully amongst “ »abx maa
Sxvw”, the future generations of Jews who will merit to feel God'’s
presence.

Nehama Leibowitz addresses all three of our opening questions':
the placement, the unusual letter enclosure, and the specific nuances of
the text. She assembles many of the aforementioned ww1an into a
comprehensive compilation. Quoting naw xm, she explains that the two
upside-down 1s indicate the worthiness of “j3xn 11 'nn” to constitute
its own 19v. Prof. Leibowitz quotes the »av’'s take on nwn's
commandment of the par. “an 7172 Hann AV PY AMmT TN AnY Hon
YN MRN 0PN R¥M IR RIDY TY AN OPR IR YOI RINVWI DY 1AM
My 'noa Yy o noa Yy oopm ' nmpt.” awn had such an intense
relationship with 'n, that nwn became 'n’s partner in moving the Jewish
people. Alluding to »w1, she stresses that “priwn” are not literal enemies
of ’n, but rather enemies of those who love ’n and believe in Him. Prof.
Leibowitz reconciles the syntactical difficulty in the verse, “ixon 'n nnw
72R”. Although na1yw is grammatically an intransitive verb, it is used here
as a transitive verb to request from ’'n that His n»av rest within the
Jewish encampments. The whole context is a plea, a px1 »n> from nwn,
asking 'n for the return of the Jews to Yx1w» par without military casualty.

»na w11 explains the travels of the pax in a mystical fashion. “ »nn
1R yyoa” is strategically placed between maxnnn xon and the Jewish
encampments because the Jews were overwhelmed upon leaving »>o 7n.
They rebelled because their immersion into the vast and empty desert
left them depressed and disillusioned: “m1a Yy Darnm RN DAYLIN VM
NP WD 920Y Y91 PR R 0 710" The desert had stimulated this sin.
Upon entering the vast wasteland, they saw the mountains and barren
terrains. Coming from Egypt, they were unaccustomed to landscape
variation. They became bewildered, and “’n »nxn »0.” nwn's job was to
re-strengthen and confirm the national ninx. “sxan” was a reiteration of
'n's power and ability to scatter the Jewish enemies. This would calm
their fears of being attacked in the immense wilderness. The pax is a
symbol of the presence of 'n within the Jewish population.

»n1 w11 relays several opinions about the peculiar upside-down »s.
He cites the naw xma to illustrate that the nwna is out of place, and in the

' Nehama Leibowitz, Studies in Bamidbar (Numbers), Jerusalem, 1980, pp. 88ff.
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future will be returned to its proper place. He presents three opinions
regarding the placement of this nwaa. First, it really belongs in nw1s
717113, when the camp was first set up. “n nv19 MR ANV KNP RIN NYT
PN DY NN TYIN YR YON DY NIV P10 T1TN1 NVIN1 DOYITA 1NONY
PIRA R TIn Ymra o ;iannn.” The » symbolizes that it belongs fifty n»was
earlier, near “mym Ynxr yon” (v:1 12m3). Second, this is the right location
for the topic of ywn y1a »nn. This placement indicates a pattern in the
way the Jewish camp would arrange itself when traveling. The order of
the nv»waa follows the order of movement of the camp. First, the cloud
arose, “pyn nYy” (x3:v 111m1). Then, the people traveled, “yr1w» N1 won”
(2 12103). Afterward was o9t myon (9 P 1am3a), ending with “an
xR yona.” This opinion disagrees with those who say that the pax
preceded the Jews in travel. According to »ma '3, the par traveled last.
Third, »na 11~ speaks of a time when the correct placement of the topic
of the pr will be restored. “93 vvw mwnn MY AMPHRN WPYNY APNY
mpMNaY MY pa Poany RI NANNY 1M ,Hva YIN R, DYoa nmyan.” Upon
the arrival of the mwn, all nyayaa will be obliterated from the world and
the topic of the pax will return to its intended setting.

One short nw1a can motivate a vast array of interpretations. From
novel theological concepts, like the new division of the nmn into seven
books, to national history, as in the reading of R. Hirsch, these
unsuspecting nineteen words open up numerous interpretive
possibilities. Two small opos, set aside seemingly arbitrarily by two
unsuspecting 1s, merits the attention of so many diverse onw1a.
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Hudi Green

During prophetic experiences, 'n appeared differently to different
oroa), depending on the person, time, content of the prophecy, and
other factors. ’n, for example, appeared to nwn specifically through a
image of the burning bush. »2:3 mnw read as follows: “Pox n r9n &M
R) DIDR AWN MR HIR NPR MIDM VR P MDA 73N R MOA PN YR Nava
MON WD RY PITA N YT IRIND NR RIRYL” These opoa raise a number of
questions. Why does the moa begin with an angel speaking to nwn, and
end with 'n Himself speaking? Was it an angel or was it 'n Himself? If it
was an angel, why wasn’t nwn privileged to hear 'n directly? In 15 19 nv1a
(®:2> mwwr1a), we find that 'n spoke directly to onnax, even at his first
prophecy. Was not nwn on a higher level of nxy11 than onraxr? Later in
nwn’s life ’n spoke to him “pia 9% oa” (x:% mnw)! In addition, why was
the flame located “mon pnn” as opposed to “moa” or “mon Yyn"?
Further, there appears to be a contradiction between a pyoa and » poa.
1 poa says, “wra aya mon”, the bush was burning in the fire, and pos
"y says, “non 1> kY y1m”. nwn, it would seem, should have asked, “ yymn
RY mon Yamy” since “9an nrr mom” was stated beforehand. Why did 'n
appear to nwn for the first time in a thorn bush, and why from within a
fire in that thorn bush? Finally, why did ’n appear to nwn now?

w1 explains these mpwoa by citing the xmmn v (1 xmmn).
The thorn bush signifies the troubles which plagued Yx1w» »a at the
time. ’n speaking from within the bush represents that fact that ’n
was with the Jewish people at that difficult time: “naxa »mr my”
(vo:x¥ D%nn). 'n is not a distant king who rules His empire from afar.
He is actively involved in the everyday lives of 9w »a. ' put
Himself, %1335, in a thorn bush, which inflicts pain on anyone or
anything that comes into contact with it, to show that He was feeling
the pain of their enslavement in o>7xn. nwn showed a similar concern
for the Jewish people: “pnbaoa xm” (x:2 mnw). nwn felt the pain and
burden of his brothers, the Jewish slaves. nwn, despite his upbringing
in the Egyptian palace, was able to see past his education and realize
H%7w 11’s pain. awn, in an act that would later be revealed as imitating
n"apn, was willing to lower himself to feel the suffering of the people.

33



The Burning Bush

Perhaps this was why nwn was chosen as the leader of Y87 11, the
one appointed by ’n to rescue them from their slavery. »w1 follows the
same idea in explaining 1 poa, 'n .”»aran nr Ny 1" paid attention to »a
Sxvw. He listened to their cries for help. This also explains why He
appeared now. ’n had heard their cries for help, and He was prepared to
end this pain by bringing them out of Egypt.

Y"nn in A m (p. v-1v), however, questions »w~'s explanation of
the mo by stating that 'n’s ™15 can never be lowered to such a degree
that ’n could suffer with Y&y »a. Instead, “naxa »r ny” means that 'n's
maYn was incomplete while Yx1e» na were in mbs.

TR j3 »Na wan agrees with »w1 that an angel appeared to nwn
initially. He also explains other aspects of nwn's nx21. nwn had to deal
with three issues: the fire, the angel, and the ny>w. Initially, nwn saw
nothing but a fire that was not able to destroy the bush. He assumed
that this was a natural occurrence, but did not know if this was because
it was a unique type of fire or a unique type of bush. nwn approached the
bush in order to examine the strange occurrence. Had nwn thought there
was something miraculous about the occurance, he would not have
approached the bush. Once he got closer, he saw the angel of 'n within
the flames - “wr n1%1 vHR 'n R ®M”. Once nwn realized that this was a
divine event, he gathered himself so that he would be able to encounter
the n1»>w and meet 'n Himself. This was nwn's first experience as a 81. 'n
initiated nwn into prophecy slowly, introducing him to a xYn, and only
later to the ny»>w. Later in his life, nwn would reach the level of speaking
to God “oma Yxr pna”, but early on he was not yet at that level.

1"an" joins both »"wv and »na »an in their opinion that nwn saw an
angel of 'n. Yet, unlike »na w324, who thinks that ’n Himself eventually
replaced the xYn, 1"anv argues that the n1»>w was there together with the
o all along. Initially, nwn saw only the ixYn, because he had not
prepared himself for prophecy. Once he had prepared himself, he saw
the n»>w that had been there throughout. y"an1 also explains the words,
“mvn 2pn Yxr”. If nwn was such a great »a, why was he unable to
approach the bush? j"an- argues that nwn was not yet prepared for the
highest levels of nx13, and at this early stage he still had to keep his
distance.

oaYn agrees that an angel appeared to nwn, but he disagrees with
aspects of the interpretations of the other mw1an. He begins by asking
why the Torah said “»9x "n 891 ®n” when usually it would say, “rox xm
nor ‘n Y vHor ®n”. Why was the word “v5x” put at the end? prayn
explains that when “vYxr” comes first, it emphasizes the person to whom
'n appeared. The fact that 'n was appearing to that person was a special
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and unusual occurrence. However, when “vYx” appears at the end, it
indicates that revelation to that person was not uncommon. According
to this explanation, there was no wrrm in the fact that nwn received this
nr113; he was already on a high level of prophecy.

1Y also wonders why nwn was shocked by the fiery bush, but not
by the appearance of the angel — “non 71> 8Y y1m”. He explains that the
fire and the angel were the same thing; the angel appeared in the form
of a fire. If this is so, and if (as »aYn says) nwn was already on a high level
of mx13, why did nwn see this revelation in such an indirect way, through
an angel in the form of a fire? oxabn explain the difference between nwn'’s
nx1ay and that of all other mxoa3. Normally, nwn could receive nxas in the
form of nvrnn xmYpaor, while other w1y could only receive x9paox
nrn nerw. However, in this case nwn lost this ability because Yxvw» 712
were not worthy that he receive it. Y1 »n1 were in exile and were
descending to lower and lower spiritual depths. This interpretation
corroborates the point mentioned above regarding nwn's personal
involvement with Y81 n1.

a1 and oaYn both raise the contradiction between a1 poa and a pos.
If the bush was “wxa 1pa” why does nwn ask “mon w &Y Y1IN"? "am
explains that the Torah often uses one word to mean two different
things. For example, in 7:> mvaw the word “o>wy” means both cities and
horses. Similarly, here, the word “wa” means both burning and being
consumed. “wra 7ya mon” indicates that the bush was on fire, while the
question “nion war kY y1m” asks why the bush was not being consumed.
oavn, who generally argues that each word has a very specific meaning,
distinguishes between three verbs: 72 ,p57 and Yox. pb7 refers to when
something begins to burn, when flames grab onto something. w2 refers
to a fire that spreads slowly. Finally, Yax is when something is consumed
and turns to ashes. The Torah says, “wxa 7ya mon”, despite the fact that
normal usage would be moa 7pa wrn (as in "o 70, which is described as
“wra wa n”). Therefore, oxabn concludes that the fire was burning on
its own, and had not caught onto the bush at all. When nwn asks, “yymn
mon 1 &Y” he wants to know why the fire, which was burning on its
own, had not spread to the bush.

mpm cites a different connection between this event and »»v . He
says that the “wx nay” that surrounded the bush helped to familiarize
nwn with miraculous visions of fire, so that he would be prepared for
what would occur at »o 70, with the miraculous fire, thunder, lightening,
etc. This implies, again, that nwn was not yet at a high level of nx3; he
needed training before the revelation at »»o 0. »npm continues,
explaining the burning bush as a Ywn. The bush symbolizes Y% na
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inside the fire of m%. The bush was not consumed, symbolizing that »a
Hx1w were not being destroyed by the hardships of m¥. »npm adds that
'n appeared in a bush because one cannot carve an idol out of a bush.
The bush represents the beginning of 'n’s nation, which could spiritually
survive in m9 without reverting to idolatry. »npm also explains the
meaning of “mon 11 &Y y1M”. He says that the pws should be divided
into two sections, the “yym”, which is a question, and the “nion 72> 8",
which is an exclamation. The word “pymn” asks, “How is it that the bush
is not being consumed?” This question is followed by an exclamation:
“mon w1 89", i.e. “Don’t | see that the bush is burning!”

1 »93 offers an alternative symbolic interpretation of the nio. The
thorns represent the way in which Y%7 »a were treating one another
during their times of difficulty. Instead of unifying as a nation, the Jewish
people degenerated into infighting and npnn. Even when the bush is
burning — i.e. when Y%7 n1 are in trouble — the thorns can still cause
pain. This approach supports mabn’s claim that nwn received a weaker
nxi1) because Yxvwr a1 were not worthy of more. 1 »93 reassures us,
however, explaining that the bush not being consumed symbolizes the
fact that even intra-Jewish infighting cannot destroy Yz oy. Sx7w» 11
will not be destroyed by any forces, neither internal nor external.

1 asks why the fire is described as being “non pnn” instead of
“moa”? He answers that the flame was inside the middle of the bush, but
did not spread to above or around it. He bases this on other places in
wmn where the term “pna” is used: “pn pna pyn mam” (13 mwria) and
“aTon Pna DnYR DnYrn umr m”, (19 mwrla). The natural order of
events would be for the fire to spread to the branches, growing greater
and greater. Part of the miracle was that the fire remained in the center
of the bush. Further, 2m»1 explains that “wxa 1pa” means that the bush
was actually extinguishing the fire. The first time the fire was mentioned
it was described as “wx nay”, implying that the flames were large and
active. Later, it is described as “wxa 1ya mon”, implying, according to
amyy, that the flames had diminished. This is different from the
description of the burning »»o 70, “wxra 7a m” (%7 01127). The letter “a”
can mean several things. At »vo a0 the fire was above the mountain, but
here the fire was inside the bush. It is interesting that so many owan
identify the similarities between the mv and »vo 30 Tyn, while 1%
argues that the situations were different.

1w also clarifies what nwn saw, and why it was such a strange
sight. nwn saw two startling things. First, the bush was burning in the
middle of the desert, though nobody was around to have lit it. Second,
he saw that the flames were diminishing, and recognized that this
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violated the laws of nature. He came to the conclusion that this was a
miraculous event. When the poa says, “vYr 'n r9n " it means that
nwn was able to recognize on his own that something divine and
mysterious was occurring. This approach disagrees with »na was, who
said that nwn did not on his own recognize the miracle. 2~ explains
why nwn did not ask who lit the fire. nwn understood that the burning
bush represented Y81 n1 in Egypt; he did not need an explanation of
why the bush was burning. But, nwn did not understand why 987> 11
were not being destroyed by the slavery. He therefore asked, “xY yymn
mon 21"? nwn wanted to know what was preventing Yx1 na from
being consumed.

Whether it was an angel or 'n Himself who appeared to nwn, most
mwian agree that the event actually happened. y1mao, however, suggests
that the event was a nx1) nxn, a prophetic vision. »mavo explains that
the bush was a Ywn, but he explains the Ywn differently than »»pm. The
angel inside the bush represents the op» 1 of Y%1w> »a within the horrors
of orx¥n. The Egyptians will burn in the sorrows of the man, but the
righteous ones of Y% »1a will remain unhurt. Interestingly, »mao views
this event as the turning point in nwn's life as a »11. Before this, he did
not speak to 'n directly; from this point on, he spoke to ’n directly,
reaching the level of speaking to God “pna Yx oma”. This fits with the
opinions of the 2"xy ;039 and 7p> *Y3, who agree that nwn was already a
great »11. It opposes the views of the »npm j"an1 and »na w11 who see
this as nwn’s initiation into prophecy.

Like all episodes of the nmn, there are many lessons which can be
learned from this situation. First, 'n challenges people in ways that allow
them to grow. He did not reveal Himself to nwn too directly when nwn
was not ready for it. Rather, He waited until nwn was prepared and
stable enough to receive the words of 'n. Second, this incident reinforces
the idea that ’n is always with Y87 »a. He listens to our cries for help,
even when we cannot see Him. Through the good times and the bad, we
must always remember, “n1xa 2R mny”.
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The Apple Doesn’t Fall Far From the Tree:
A Study of nn9ar and pny

Dalia Ebert

Everyone expects a son to be similar to his father. 13- mwx1a,
which includes the narratives about onvax and pnw, points to marked
similarities between the life of the father and son. Both went to 17 and
confronted the prospect of their wives being taken; they each had
similar conversations with 9maxr. Both negotiated the ownership of
wells, and both made a 12 with ymnar at yaw axa. The text goes out of
its way to link pn¥ to onar, “pny Nr PHIR DNIIR ,DNTIR 12 PRV DTN AR
(v:n3). The 8 M9 kN vy comments on the apparently superfluous
second half of the phrase. Contemporaries were saying that it was 7on»nx
who had impregnated niw. Therefore, 'n made pn¥> look identical to
pn1ar so that no one could doubt who the real father was. Furthermore,
in 1 p9, the only chapter solely dedicated to the actions of pny, the
name of onnar is mentioned six times. When pny found wells, “1n% x1p»
PaR oY RIp R Nwl mnw” (m:13). Even the m»>1a that 'n gave to pnw
parallel those given to his father, and seem to be given to him in onnax’s
merit: “>ninwn mwn Hpa onrar ynw R apy” (). This evidence may
lead us to the conclusion that pny lived in pniax’s shadow and did not
develop a character of his own. This article will argue that their
similarities serve to highlight their very important differences.

At the beginning of pn¥’s saga in 7, the mpoa say: “pIra aps nn
PIRI 12V ADINND TIN YR RN ‘N PHR RIN.DATAR DI N TOR PYRIN APIN TN
DRI PIRD I .PYR MR TWR” (-8:13). Why does the pwoa link this famine to
the one in pn1ax’s time? Does the nvn think that we will confuse the
two famines? Perhaps the repetition focuses our attention on the
similarities between the two events, as well as the markedly different
outcomes. ‘n told pn¥» not to leave YR pax nor to go to Egypt like his
father. 'n commanded him several times to stay and dwell in the land.
This contrasts with the nmin mn (repetitive words) in the course of the
DAMAR narratives: “pyony PN.on PYN..NBY WL P (e -r:D).
pn1ar was constantly on the move. It takes two whole opaa before nnyax
settled in one place: “mn MYR1 awn R DATAR AR ().
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These incidents point to wider differences in the roles and lives of
these max. oniar moved. Born in paxY pin, he left his land, came to px
Yx1w, and left it again, all before he finally returned for a second time.
He walked on paths that no one had traveled before, thereby conquering
the land for his descendents. onnar was an initiator. He found God on his
own. The m»a that 'n gave onnar established a new mna between 'n and
pniar's descendents. pny, on the other hand, stayed in place. He was
born in Yx7» yar and was told not to leave. If onnar conquered the land
by traveling, then pny> maintained that ownership by remaining there.
Rather than initiate, pny> had to continue. pny> inherited the knowledge
of God from his father. His essence was nvnw naw, and therefore the
m>ma given to him were replicas of those given to his father.

pnw's life was similar to his father’s because pny» was responsible
for firming up what onnar had initiated. pny did not do anything very
different from onar. His role was to uphold that which his father had
established. Compare their respective relationships with 1ymar. In 23:x3,
Trar came to visit oniar and made a request to establish a mma
between them. The terms of the covenant stipulated that their
respective descendants would deal kindly with one other. In addition,
DRYaR gave orar seven sheep, as a witness to the fact that the local well
belonged to him. After this, 1omvax and his officer returned to their land.
Five chapters later, 19ax seemed to break the terms of the treaty. pnw
hid the identity of his wife because he was afraid that members of 1Hmax’s
community would kill him. Additionally, the shepherds of 1 fought over
possession of the well. “wnn nY MRY pnxr »»1 DY M W1 1IN (3:99).
Shortly thereafter, 19mar visited pny, who was upset at the fact that
7omvar had violated the m»a. fhnnax replied that he wanted to renew the
terms. Immediately thereafter, pn¥'s servants found a well, hinting to us
that pny had emerged from the battle successful. pny> reinstated what
had been established in his father’s day.

The differences between father and son may hint at two different
styles of people who serve 'n. Some initiate. They create o>wymn or travel
to influence those with whom they come in contact. Others maintain the
connection, implement the vyt of others, and continue on a path that
was started for them. Neither model is better than the other; both are
necessary. Some need to be leaders and initiators; others need to be
followers and strengtheners. What use is a leader if there is no one to
follow? What use is a follower if there is no one to lead?

The chapters dealing with the lives of nn1ar and pny shed light on
another facet of their lives. We know little of pnx's life, while the
narratives regarding onvax are lengthy and detailed. oniar traveled
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around the land of Israel, interacted with many people, and spoke a
great deal more than pn¥». oniar was very outspoken when he argued
with ‘n about destroying m1o. He was friendly and confident when he
spread the name of ‘n to the places he visited and the people he met. His
interaction with the nn »1 indicates the ease with which he dealt with
strangers, as does his enthusiasm in inviting people to his tent for a
meal.

pnw, in contrast, appears passive. He did not speak until age 37, he
went willingly and quietly to the altar, and he was passive when others
went to find him a spouse. The mpoa describe pny just before he met
P “nTva MY pny k" (30:13). The mwman struggle to understand the
word mwY, which appears very infrequently in the nwn. n”awa bases his
interpretation on “nTwn Mw Y;m” (n:1 ,;mwr1), explaining that pny> was in
the field viewing trees and plants. »w7 and vwmav derive the meaning
from “mw Paw” (x:2p Ynn). pny was praying in the field where no one
would bother him. Both these explanations paint a picture of pn¥> as an
introverted character who finds solace in a quiet and pastoral
atmosphere.

This background can help us understand wBniar and pnw's
relationships with their respective wives. 1:v% n11 mwxaa indicates that
onar and nyw worked together to convert the people around them to
the truth. onmaxr and nw had numerous conversations with each other:
planning to prevent n1w from being captured, speaking about their lack
of children, and preparing a meal for the three guests who arrived at
their home. On the other hand, pn¥» and npas exchanged no more than
seventeen words. This is particularly significant in light of the fact that
had npas relayed the prophecy about her sons to her husband, it is
possible that the saga of the m>11 may have been avoided. a1x1 in pnyn
1o:71 mwrta 721 explains that the silence derived from their first
meeting: “oonm Qxn Npm .50 YYn Yam pnyd NR RIM 1Y DR NPT RYM”
(To:13). 2" explains that npay was immediately awed by her future
husband. This awe and fear remained with her for the rest of her life,
which made communication difficult.

Rav Dessler - in an elaborate interpretation of a a w7 in 111 w12
(), and a related "an1' -connects the mpmoa “pnrary Ton 1pYY Nnr nn,”
with % mn pny Mo (an:x9 mwraa 31 nn). Rav Dessler uses these
sources as the basis for a theory of character development. 7on means
using one’s social talents to help other human beings. The fear of God is
the force where one turns inward to perfect oneself. Truth is the power

!'R. Eliyahu E. Dessler, Strive for Truth, Jerusalem and New York, 1999, pp. 50-63.
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which clarifies the right path for a person in his or her ’n nmay. Each one
of these qualities can help to guide a person to attain the other two.
Someone involved in 7on will move from loving people to loving God.
One who fears God will realize that 7on is important too, and will
understand that he is failing his obligations if he is not completely
truthful. The person committed to truth will perceive that it is unfair not
to give to others, and that one must stand in awe of 'n. Rav Dessler
explains that each person has a dominant character trait. Each person
must find his or her own dominant character trait, and use it as a jump
off point to achieving success in these and other traits as well. Each of
the max was dominated by one of these character traits.

By studying the narrative in greater detail we will see that this
theory is grounded in vwa. nn1ar was constantly involved in 7on, from
the “yn1 wy tor wo” to the altars that oniar built throughout the land
of Israel, which according to o"ans, were places for people to gather to
learn about the Master of the world (»x na nmay mavn). Having reached
such a high level of 7on, pn1axr was challenged to face tests of nma» as
well. He had to leave his home and birthplace and he had to battle with
the four kings to save his nephew. n%n nma challenged him to separate
from the rest of mankind. Later the trials became more difficult as he
had to drive his first born son, Yxynw, from his house. The nmn records
the pain that pnnax felt in response to this demand from nw: “q270
DRMaR *PYa TRN” (R:R3). Despite this, nn1ar worked hard to strengthen his
nm of nmay, as he got up early in the morning to send Yxynw» and n
away. The hardest challenge though, came with the command to offer
his son, an action that completely opposed his instinctive Ton. pntax’s
success in the story proves that he had perfected the quality of nmay, in
conflict with his inborn trait of 7on. Subsequent to this achievement, he
is proclaimed as a “Dmoxr 8" (2:23).

pnw's passivity reflects an introverted character who strove for
internal perfection, and whose basic character was fear of God, the “mna
mn¥". His willingness to follow his father to the npy reflects a character
who could block out all concerns other than the will of God. Similarly,
pnw's prayers in the field and on behalf of npas for a child (x3:n2)
indicates an intense personal relationship with 'n. In contrast to on1ax,
we do not find that pn¥ interacted with people, traveled to spread the
name of God, or even built altars. He traveled only as result of famine. In
the course of his travels, he was forced to interact with people, but
these experienced were often quite unpleasant. He protected his wife
from a kindnapping and fought with 1on»ax over wells which actually
belonged to him. It should not surprise us that pny> preferred to avoid
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interaction with others and continually moved away from populated
settlements. Eventually, pny» experienced a positive interaction with
people: the onwya did not challenge pny»’s servants over possession of
the third well. Perhaps as a result of this success, pnx felt the confidence
and responsibility to move to yaw 7x1a, the place where his father had
spent many years of his life successfully converting people (19-39:x3).
There, 'n had to boost pny>’s confidence by assuaging his fears: “xvn 9%
PRI MR TR 23" (12:93). Still, this 7272 came “r1ay pntar Mmaya”. Perhaps
pn¥’s introverted nature and his lack of experienced in dealing with the
general population meant that pn¥’s success in the city required the mar
of his father. Eventually, pny> became capable of building his own nam,
and he called in the name of God (n3:13). As a natural consequence, pny
then increased his interaction with people, and in the next recorded
story pny reinstituted the n»1a between 79maxr and himself.

As with onnax, the hardest challenge to pny> came last: the giving of
the m>a. It is hard for a person who is introverted and constantly
focused on personal improvement to accept that someone needs the
external aid of a na71. According to this reading, pny» knew that apy> was
self-sufficiently holy, and he therefore preferred to leave him to reach his
potential unaided. On the other hand, pny> realized that ywy was a more
extroverted person. pny> felt that vy required outward encouragement
to help him control his desires. pny» came to realize that even
introverted and self-sufficient people like himself and apy» can benefit
from outside contact and assistance. Therefore he was capable of giving
the n27a to apy>. pny had overcome the challenge of his introverted self-
sufficient nature. He realized the importance of 7on, the importance in
spiritual growth of positive contact with others.

Character traits are often passed from father to son. In this case,
we have noted that the similarities between father and son can also help
highlight the differences. nn1ar’s character was dominated by the n of
7on, while pn¥»’’s was dominated by a. Each had the opportunity to
create his own individual and unique service of 'n. In a related way, we
are all created with inherently different character traits. The stories of
the max open our eyes to the responsibility we have as individuals to
recognize the dominant forces within us and to refine them such that we
can reach the highest peak in our relationship with God. The lives of the
man prove just how challenging and difficult it can be to reach that goal.
Perseverance, however, often ends with triumph.
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nnon and Its Fulfillment:
A Study of 2R nvan

Rivke Pianko

There are two primary places where 74n deals with the issue of
why bad thing happen to good people: 1vx 190 and n»x nan. [ would
like to address the latter example, by comparing na»x n9»n to the various
mnan in the wmn. There are three places in the nmn where 'n explains
specifically what will befall the nation if they do not keep the
commandments. They are no-1v:n3 0127 ,8n-7: 13 RIp7», and 19 01T,

10-1:13 RIpn explains what will occur “93 nr ywyn &9 %Y wnwn &Y O
NN Y IR MYY 'NHY1Y DIV HYIN VAWN NR DRI IORON MMIPNA DRI .AYRN MIXD
.03Y MR AWPR MR QR o171 nr D31any” The nwn specifies five types of
punishments: 1) lack of food 2) desolation of the land 3) death by sword
4) cessation of m11p 5) and lack of strength to fight enemies. The nnan
in yo:n3 0127 says, "ymen Y3 nrR MYYY MYY PPYR ‘N Hipa ynwn RY DR M
TOVM NYRA MYOPR 93 PYY wma prn Ppen R wr vnpm.” These
punishments can be divided into eight categories: 1) no food 2) lack of
strength/inability to be healed 3) attack by an unknown nation 4)
dishonor and embarrassment 5) lack of a savior 6) fear 7) theft and
inability to accomplish goals 8) suffering and death of children.

Reading these punishments, it is difficult to believe that such
atrocities could come true. Yet, if we examine nax nyan closely, we will
see that pwxra ma jamn was a fulfillment of these horrible prophecies.

The xm3 (8" w xIn2 n23) attributes the authorship of a number of
D190 in 70 to yrnv, including maxyn 380, ynY 190, and nPr nHMN.
Taken as a unit, these three omav record the successes of the Jewish
people and their gradual degeneration, which eventually led to
destruction and jamn. n»x nyn describes what actually happened during
the destruction of mYvv from the perspective of one who lived through
it. ywnv conveys to us the terrible sadness, desperation, and depression
that the people felt. The wipnn ma was taken away, sanctity was
desecrated, people died in the streets, little children begged for food,
and no one came to Y%7 111’s aid. The mYn describes 'n’s anger, and the
sins the Jews had performed to deserve such terrible tragedies. The nv%n
also provides insights into how to deal with the tragedy. n»x nYn
records how the words of the nnan came true.
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The nno,n in n> o127 can be broken up into three literary sections.
Each one begins with a general phrase like “because you did not listen.”
The first group begins with yo ,vos - beginning with “ynwn x5 oxr wm” -
and continues through 1n mvoa. Within that section, v opoa describe
general curses, which serve as a foil to the m»7a that were mentioned
previously and as an introduction to all of the punishments that will be
mentioned. -3 o oa are much more specific in their description of the
punishments. This second literary section begins with nn poa — which
includes the expression “ppx 'n %1p2 nynw ®Y 3" - and continues through
n poa. In this section, the people are portrayed as besieged and
captured by a foreign nation. The last literary section includes no-m o>pioa
— opening with the expression, “nnn »27 %3 Nk MmwyH Inwn &Y or”. These
oo, again, describe specific punishments that will befall the people.

What is the difference between the specific punishments described
in the first section, and the specific punishments described in the third
section? It is possible that the o'poa speak of a downward regression.
The first section deals with Y%7 "2 when they are living in the land. If
they do not follow the nmn in the land of Israel, they will suffer, as will
the land itself. The second group of mpwa speaks about a siege,
indicating the fall of Yz yax and the ensuing mY. Finally, the last
group of mpioa deals with Y87 1 when they are in m¥. 'n says that »a
S8 must keep the nmn even in m¥. If they do not, the punishments
will get worse. The punishments in the last section do not speak about
the land at all, but with things that will occur to individuals. It seems,
then, that this last section reflects punishments that will occur once oy
YR1w has entered mb.

Rain and Food

The nma in ®"p 2 97 mayn says that 'n holds three keys: the key to
rain, the key to birth, and the key to reviving the dead. Each of these
three keys deals with sustaining the human race. Throughout 7n,
adequate rainfall is a reward for proper behavior. For example, 7:% 0m11
says, “7I0¥N TV T NADRY YVIPHM 111 YA DINIR n nnn”. Also, 1mhHr
brought about a drought as punishment for worshiping the 5ya ( ® oar9n
v p19). Too much rain can also be a punishment, as indicated by the Yan,
which was a punishment for nnn (»:> mwx1a). Drought can destroy the
food supply; floods can destroy the entire civilization.

The nmmn describes the lack of rain and the lack of food. v Rp»
says, “nwnid DaxIr N 91123 3w nr onnn.” The people will work hard,
but in vain, because there will be no rain, and therefore no produce will
grow. 15 pwa says that 'n will destroy the people’s cattle. The best
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illustration of the lack of food is in 12 pyoa: “ IR MINa DoNNY DY WY
Wwawn 89 onYar Ypwna nonny yvwm.” Since they have no food, and have
no way of acquiring any, they will turn to the last possible thing, and eat
the flesh of their children.

ny o171 also emphasizes the difficulty in getting food. The skies
will be like copper, and the ground will be like iron (»3). 'n will provide
rain made of dust, and it will descend until Y87 n1 are destroyed (13). A
foreign nation will eat the produce (39). The people will plant but not
gather, because locusts will devour the food (nY). The people will plant
and work the vineyards, yet they will not drink because worms will
consume the crop. The olives will fall from the trees before they can be
turned into oil. (an-vY). Again, when things reach their worst, the Jewish
people will be forced to eat their own children. (121 x)

The accounts of lack of food in nx n9»n echo the threats of the
mnon. The leaders were like rams who continued to walk because they
had found no food (:xr). The whole nation sighed and begged for food.
They traded their most precious possessions for food (x:x). The o
and the wise men of the city died when they failed to find the food that
they needed (v:r). They felt that it is better to die by the sword then by
famine (v:7). Children fainted in the streets; they sat in their mothers laps
and begged for food (27:1). The tongues of children stuck to their palates
due to thirst. Young children pleaded for bread, but no one could
provide it (1:1). Compassionate women boiled their children to eat them
(=7 ,3:2). The nY»n reflects fulfillment of the punishments predicted in the
mon.

Children

The first mitzvah in the nmn is “pxn nx wHm 121 179" (12:8 PYRII).
'n commanded or to fill the world with children. Children bring
people’s emotions alive. Children represent a wholesomeness and
innocence, which is often lacking in adults. There is a much stronger
sense of tragedy when a young child dies then when an elderly person
dies. Many of the punishments listed in the nn»n have to do with
children.

One punishment is that children will be taken into captivity. There
are two D’pva in na o»a7 that describe their plight. 25 poa explains that
“anx oYY oam P 7a.” This verse emphasizes the experiences of those
children who will leave all familiar things and will be forcibly sent away
to a foreign nation. Their relationship with God will also change,
because they will be influenced by the religions of the other lands. poa
xn similarly predicts that “xawa 1% 3 19 vy 89 PN N oaa.” This moa
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emphasizes the experiences of the parents. All of the parents’ efforts will
be in vain, because the children will be taken captive. Parents will never
see their children grow into adulthood and fulfill their potential.

Children are also affected by the lack of food. Five mpioa (o127
n-r:n3) describe the plight of the people living under the siege. These
woa describe a “xn amyy 72 7” and a “maym 71 non”: tender, delicate,
and compassionate people who will become so transformed that they
will not only eat the flesh of their own children, but become so selfish
that they will refuse to share any of it with their family members. xpn
v also describes parents who eat the flesh of their sons and
daughters.

nr nyan shows the realization of these punishments. 2:7 says “na
WY T AVYNR WIN 9219 1wm AR 191 RO opn 8. The children of
Zion, who were once like fine gold, became like cheap, man-made
ceramic jugs. The children were extremely hungry. The mpvoa describe
them as fainting in the streets and dying in their mothers’ laps (3:1). The
young girls were in pain. They were being afflicted, and some of them
were raped (x»:n). The young boys were no longer singing by the gates.
Some of them were working in lowly professions, while others were
killed by the sword (»-2:n).

There are two wpwa that describe the children being taken into
captivity. n:x says, “Ix¢ »naY »1w 1Yn H9Y.” These youngsters, who were
constantly watched and protected by their parents, were taken by the
enemy to an unknown place. The punishment occurred not only to
helpless infants who could not defend themselves, but to “m»ma”, the
healthy, strong youth who were also led away (m:xr). The vividness of
these mpoa gives the reader a sense of the destruction. These children,
who were supposed to be leaders of the next generation, were taken
into captivity.

The 1" n povn xm speaks about a particularly horrible incident
near the end of »w ma jan. A ship of four hundred children was led
away from Israel. As soon as the children realized that they were being
taken to a foreign country in order to be used for mvy %, all four
hundred children jumped overboard so they would not have to
participate in the sin. Clearly, children were set apart for suffering
during the destruction of the Temple and Jerusalem.

2:1 NR states, 5%y 1A DWI MYIRN DR NI NYNY nY NvaAM N AR
onav.” wnw cried out to 'n, asking him to examine what happened to
His people. »"w1 cites a wym (1R 121 nr) to explain the phrase “Y9y
onav”, the infants who were lovingly attended. »”v says that omav can
also mean hands. One woman used to measure her child with her hand
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each day. Whenever he would grow, she would bring that amount of
gold to the wpnn ma. During the siege, she measured him in order to
see how much food he would yield her. 7 p1a shows the reader what the
siege looked like. The n%n describes the people wandering through the
streets with blood on their clothing. > mos of this pia echoes most
explicitly the dire threats of the an,n: “m 1% vn j71% Hwa nranm ol ",
The people had reached just the point described in the mnmn. They
were willing to eat their own children in order to get some food into
their bodies. nax nYan describes to us the sufferings of the children.

Desolation

11 mar >p1a describes ten miracles that occurred daily in the n»n
wipnn. nn oYn describes the beauty and glory of obwv, reflected
in God’s choice of the city as His dwelling place. According to this 1o
onn, attackers would flee when they realized that there was no way to
enter the fortified city.

One of the most heartbreaking punishments described in the nnan
is the fact that the land will be abandoned and the wpn lost. x9:10 x1pn
says, “Danm m12 MR R DPVTIPN DR OMINYM N3N 01y nr onnn.” The
cities will be filled with swords; the wipn will be desolate; and’n will no
longer accept any nnavp. He will destroy the land, which will become
desolate, empty even of enemies and conquerors. The cities will be in
ruin, and the land will be bare (3-x9). 19 ,n2:n3 ©127 say that Yxaw> »a will
go to mY, where they will be a source of terror and confusion among
the nations of the world. xo poa goes further. Punishments, sicknesses,
or blows that are not described explicitly in the mpyoa will occur to »a
IR,

The n9an begins with “172 naw> nyr” (x:x). The once flourishing city
became empty and desolate. “ty »xa *yan mbar px 17”7 (1:x). The once
busy highways became empty of travelers. The old men who once sat at
the gates disappeared, and the young men stopped their singing (vo,7:n).
The n%an emphasizes that 'n is the one who destroyed the wpn. v-x:a
and x»:7 describe the destruction of the place where 'n’s n»ow had dwelt,
and portray 'n as the one acting like the enemy. He burnt the fortresses
of the daughter of nmm> to the ground. He bent His bow like an enemy.
His right hand was poised like a foe. He killed all those who were once
pleasant in His eye. He poured out His anger like fire in the tent of the
daughter of x. The wpwa describe at length the way in which ’n
Himself was responsible for the destruction and desolation. The place
that was supposed to symbolize 'n’s love for His people had turned into
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a source of anger. 'n took an active part in bringing about the
punishments that He described in the nnon.

Throughout the nYn there are references to the fact that Hxw» na
could not believe what had happened to the people or the land. They
were astonished at what had happened. yo:1 points to mockers, who
laughed at the city that once represented perfect beauty and joy on
earth. 1:7 indicates that neither kings of the earth, nor anybody else,
could believe that the enemy could actually enter the gates of mYywiv.
i also turns to onlookers asking them to see the destruction (m,1:x).

The nations of the world took advantage of the position of Y& na.
Her enemies were happy at her downfall (::x). The nations spread their
hands over all of Israel’s treasures, and they entered the wpn which was
forbidden to them (:x). Enemies heard of the bad that had occurred, and
were happy about it (rv:a ,x3:x). These mocking bystanders were the
worst type of enemies because they had no real quarrel with Yx1w> oy.
The only reason for them to join the battle was to disgrace 'n and be
part of the looting. yonv begged 'n to punish this group - look at all of
their wickedness, and hurt them as You have hurt me (12:x). You have
seen all of their vengeance against me, and the plans that they weaved
against me (v:1). Give them the punishment that they deserve, and may
Your curse be upon them (yo:2).

The mnon are read in the novia ma quietly and without pause,
because the punishments they contain are incredibly disheartening and
the atrocities are difficult for us to bear. The mnan and the n9»n make
us scream out to God, “Why have you done this to us?!” 2-x opaa of the
nomn describe the horrible things that occurred during jamwn. wnv
describes the roads, the people, the destruction of the wpn, and the
cruel behavior of our enemies. In p7a 3, he questions God's mercy. The
first eighteen opwa describe the tragedies which »wpnw  himself
underwent. Other mxa predicted the jya1m, but »nv actually lived
through it. m poa represents a transformation in his thought process,
for it is here that yn»nv mentions God’s role in the suffering. As soon as
he mentions 'n’s name, he remembers that 'n brought this upon him. In
ny moa, he explains that both good and evil emanate from the Most
High. This sheds new light on the jamn. After the understanding of 'n’s
role, p1a 7 views the atrocities in a different light. The description here is
less personal; it is a factual account of what happened, in part because it
understands some of the causes of the destruction. »:7 describes some
of the reasons for the punishments: the sins of the prophets and the
iniquities of the priests, who had shed the blood of the just. Before the
destruction, many false prophets told the people that no bad would
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befall them, and that 'n would never destroy His people or His w1pn. The
people were led astray by the corrupt leadership of the time. But the
blame could not be placed on the leadership alone. The people chose to
listen to the false hopes that they were being sold.

We have seen that there are many parallels between the mnsin and
the description of the destruction in nax n%an, particularly regarding the
issues of food, children, and desolation. This analysis could lead one to
depression or hopelessness. But, there is a way in which the descriptions
of destruction can be a source of nnma. In the middle of nax nYan there
are surprising mpos, which describe God’s unending mercy. “x% » ’n »7on
A9 MR 13 5P 'wa) 1R N HOPYN NNNR 127 D1IPAY DWTN PN 1Y 8Y 1D nn”
(12-23:3). The n%an continues to explain that the Lord does not reject His
people forever. He first afflicts, then pities, due to His abundant
kindness (25-85 :3). Punishments are not given merely to inflict pain, but
are given to enforce a lesson, so that we will improve our behavior and
be worthy of God’s mercy and kindness.

The n» at the end of man speaks about the oxin walking past the
ruins of m»an n. Everyone started to cry, while x22py »a1 laughed. They
ask x1py 17 why he was laughing, and he explained that the jawn
demonstrates that the prophecies of destruction were fulfilled. If the
prophecies of destruction were fulfilled, the prophecies of comfort will
most certainly be fulfilled at the right time. 'n did not promise us only
punishment; he promised us overflowing goodness. The two mnxn that
we have been discussing are prefaced with the m>1a that will come if »a
Srw follow the nmn. 'n does not want to hurt us; he wants us to change
our actions. It is our job to look at the nm>n, and derive mvn from
them. The goal is “/n 7y n21w1 NIPNN 17T Nwam” ().
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M1 and the Year in Israel

Ariel Belson

rwi nwa discusses the rules governing a v, and the kinds of nia1p
he must bring upon completion of his period of mvn. “ora nn nmn nxn
TNR DNN MY 12 W3 1Y 112IP DR DIPM TN HIR NNS HR INR R 1711 71 NRHN
non NYo MxN H0) .DNYYYH DNN TR DRI ARLNY AAN MY N2 NNR 1w nHYH
DYI0I) TNMINY 1AV DNYHN MXN PpT pwa nnva” (w-»: 1111). Why does
the v need to bring these mavp upon completion of his mwn?

The first 127p the vn is told to bring is an n%y. A a%y 12 is
completely burnt, symbolizing the person who gives himself entirely to
'n. Rav Hirsch derives from the words “oan ymw j2 was” that the vn has
the characteristics of youth and perfection. He has the youthful energy
to dedicate himself wholeheartedly to service of God. He is also one of
the flock, working together with others to bring the whole nation closer
to 'n. Even though he already completed his mvn, he is making a
statement that he will always try to live a life dedicated to 'n nmay.

After living with the nwytp of mwn, what could he have done wrong
that he needs to bring a nxon? j"ana holds that mvn is an ideal, and
therefore explains that, “o%yn nnuxna xnonY 123w 793 PIx 2" (1:1 12T
oyvy 1™1). The v»r must atone for leaving the nwytp of his mvn, and
entering the atmosphere of nxmw that exist in the world. His new
surroundings will surely effect him, and therefore he needs to bring a
nRoN.

While the vun needs to face the difficulties associated with the
nrmwv that exists in the world, he also needs to be proud of what he has
accomplished. xy jax says that the reason he brings the mnbw is that
the vn should have “»m nx hwnw annw” (YR A" ;1 1271M1), happiness
at the fact that he was able to reach the spiritual goals he had set for
himself in becoming a .

Still, how does the former =1 maintain his previous level of
spirituality and asceticism without coming across as a mx» 9va? The next
127p the nmin speaks of includes mxn. nxn is defined as »my ony. While the
literal meaning refers to the bread of poverty, it may symbolically refer
to may and a “low” attitude. Yeast can be compared to the n of mwa. It
causes bread to rise and get bigger, as when somebody gets “big
headed” about something. The =t brings mxn as part of his nnap to
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symbolize the modesty that he should adopt upon leaving the protection
of mwn and going out to face the challenges of the world.

What is true may? Y"nn1 writes in 7w nbon: “any ARIANA KN MNINN
MR MrRwInn ab oA NR” (33 719). Wisdom, as critical as it is for spiritual
growth, is potentially dangerous because it can lead to pride and
haughtiness. He continues, explaining that a way 9va will know that God
gave him his particular talents. Rather than haughtiness, the wise
individual should learn to share his wisdom with others. True ny means
the realization that you were given your strengths by ‘ato share with others.

The process of the w1 leaving his mvn is comparable to leaving
our year of study at MMY. We must leave with the attitude taught by the
n%y 1211p. Everything we do is an opportunity to serve 'n, and we should
constantly strive to grow closer to Him. As j"an1 teaches, we must be
realistic and realize that there are dangers and mmxn in the outside
world. We should go out cautiously, eager to take the opportunities and
grow in our service of 'n through new experiences. But we should be
wary of the dangers. At the same time, we should take pride in what we
have accomplished this year. As xy jax teaches, just as the v»n must be
happy with his accomplishments during his m=1, we must be happy that
we were able to complete our year so successfully.

The most important message we must take with us upon going our
separate ways, is the message of the nyn. With assimilation and
ignorance running rampant in Yx1» oy, we have been privileged to gain
this opportunity to study nmn. We have had the incredible ma1t to be pow
miym amna, undistracted for an entire year! We should be grateful for
the opportunities that we have had to learn and become more active in
our observance of God's nmn. Yet, it is easy to take these things for
granted and to look down upon others. We must listen to the words of
1w nyon and know that this opportunity was given to us by 'n (with
some help from our parents and teachers). It is nothing to be haughty
about. As it says in mar: “13% » qa¥yY A1V PN YR N2 AN N oR
xn” (:2).

Rav Hirsch, commenting on wn nwaa, says that the vn withdrew
from society in order to work on his inner self. “But these efforts
directed more to his own inner self were only to be an exceptional
educational condition!” True m=n is temporary. When the 1 completes
his period of inner focus, he must “give himself up with a fuller and
stronger force, purified and elevated to carry out the tasks of life
indicated by God.” He can now be a “model example of how in the midst
of the efforts, aspirations, and enjoyments of social communal life” he
can dedicate himself to a “life lived in the presence of God.” Like the v,
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we withdrew this year in order to work on ourselves. But this year was
only an exceptional education condition. The year in Israel is temporary.
When it is over we must give of ourselves with a fuller, stronger force.
Now that we have strengthened ourselves, we can dedicate ourselves to
working toward having an impact on the spiritual wellbeing of the
Jewish people as a whole.

Rwy nwia also contains b»n3 na1a. The last phrase of many nava is
“mYw 15 own” (12:3 1231). The word mbw echoes the concept of mnbv,
completion. We must realize that we are part of a greater whole - the
complete collective of 9xw> Y93, This concept is epitomized in the
famous greeting of “p»Y% mbw”, and its response “mYw py»Y". By
greeting a fellow Jew in this fashion, we are indicating that we are part
of the same collective nation, striving for completion and perfection.

Judaism is a religion of action. This year, the 7y of our learning
was to improve our mwyn. As mar »pia explains, “yor 11 11 Yrynwr /4
muyHn 1YY ;15N TINdY 1A PRaon ,mMYYY mMn Yy TmYn LAamR” (0:1 mar). By
virtue of learning for the sake of action, we will, God willing, be able to
have an influence on others merely by being ourselves. As we finish our
period of “mvn” may we leave with nnnw, may, and a dedication to
elevating ourselves and Y% %93 to be a nation of 'n 121,
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Waste Not, Want Not: The Halachic
Implications of nmwn Ya

Chani Ozarowski

303 D127 commands us “9arn unn da.axy Nk nwn KY.” When
besieging a city for capture, we are prohibited from destroying its fruit
trees because they serve as a source of food for humans. We learn from
various other sources that this prohibition extends beyond destroying
trees during a siege, and even beyond the realm of trees altogether. The
broader prohibition to destroy valuable things is known as mnwn Ya.

Rabbi Eli Turkel discusses a possible purpose for this prohibition.'
'n blessed ox and mn that they should “conquer” the world (na:x nwxr1a).
Humans have permission, indeed the obligation, to utilize the resources
of this world. While humans are supposed to use the resources that 'n
gave us, we do not have free reign to use those resources in wasteful
and destructive ways. The mxn of mnwn Y1 reminds us that we are not
only above nature, but also part of nature. We cannot abuse our God-
given position in His world, nor can we misuse the tools He gave us.

Spn mxn ,Prnn 19 points to another reason for this myn. Keeping
this commandment teaches us to develop certain positive character
traits. By not using resources unnecessarily, a person learns not to take
those resources for granted, and comes to love purposeful productivity.
This concept is reflected in 2"y 1 naw noon, where the x notes that
nothing that 'n created in His world is for naught. It is inappropriate to
pointlessly waste any of those resources.

Virtually all commentaries - the 0"an1 (>-n:) D35 MaYn), Irnn 190 (DV),
and x"7 (82:n3 7"») - indicate that the nmn’s ban on destroying fruit trees
in time of war is expanded to the broader prohibition of wastefully
destroying trees and other objects, even when there is no war taking
place. o"an1 (ow) lists other instances where mnwn Ya applies: “maYrn 89
TIT MYIRND TARMY ,PYHD DMIDY LPI2 DN DDA YIP DY) 12wnn Y3 RYHR [Ta%
YN RY1 2 ANV 330 PIY MY (T D wa 3 nenw mavn) and y™
ama (0 o 1" “rian”) define the prohibition as destroying anything
from which humans could otherwise derive benefit. prnn 1a0 (Dw),
however, states that the prohibition is “7oan mw mwyb xHY®” without

IR. Eli Turkel, “Judaism and the Environment,” The Journal of Halacha and
Contemporary Society, Vol.22, Fall 1991, pp. 44-61.
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explicitly distinguishing between whether the object is useful or not. As
we shall see, the distinction between these positions will have various
consequences in the nan.

According to p"ant and j"any (0 M¥n MaDR pwY NNNNA NAD),
destroying is only prohibited if done nnnwn 717. It is not clear if this
means that the intent is to destroy, or if this refers to the manner in
which one does the act. If it refers to the manner in which the act is
done, it will be hard to pinpoint exactly what is considered such a
manner and what is not. Other sources may help answer this question.
The »ao (7 mr mvmw) and p”an state that destroying fruit trees is even
forbidden when done indirectly, for example by diverting their water
source. While this manner of destruction is only pavm mox, it apparently
qualifies as annwa 711. 1"ann explains that diverting water can be
considered nnnwn 717 if he is doing so in a situation of war, and the sole
purpose of eliminating the tree is to cause hardship to the enemy.
However, says 1anm, destroying fruit trees, even by cutting off their
water source, would be permissible if it is done in order to find the
enemy’s hiding place, or to clear place to lay a siege. Perhaps j"ana
understands that nnnwn 777 refers not to the means used to destroy the
tree, but rather the purpose for which it is done.

Is partially damaging an object considered mmwn 91?7 ormay wHw
(xa 1"y naon), following w1 ("Ra1py” A1 ,2" 1 pon), holds that as long as
the object is not totally destroyed and can be used in some way by
people, it is not prohibited. This explanation fits with 210 Py n»v’s and
nmma ym's definition of the mo'x: destroying something from which
humans could otherwise derive benefit. By this definition, there would be
no prohibition of chipping an expensive utensil, even if its monetary
value was diminished, as long as it could still be utilized. However, by
7rnn 190’s definition of the moor — a prohibition of causing any loss
through an act of destroying — partial destruction would also seem to be
prohibited. This position is supported by the xw in 2%y ¥ xnp xra1,
which says that one who tears ny»p more than necessary is mnwn Ya 11

By prnn 1av’s definition of the moox, there is another category of
objects to which rnwn %1 would apply: ownerless objects, including any
wildlife or natural resources not usually utilized by humans. For
example, pulling up wild grass or killing ants for no reason would be
forbidden. We would suspect, then, that by a1n y jn%w’s and amnna ym's
definition of the mox, destroying would only be mox if the object
benefits humans, and ownerless objects might be permitted to be
destroyed. However, they say otherwise. nmn»a ym explains that “maybe
ownerless objects might have [a prohibition] of rmnwn Y1”, because
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people might be able to gain benefit from them as well. 277 Py % w (DW)
explicitly says that destroying ownerless objects is mox. He bases this on
a 1M Yp: if we may not destroy the trees of an enemy we are trying to
defeat, how much more so must not we destroy trees that belong to no
one.

Many objects other than trees are subject to the prohibition of Ya
mnwn. For instance, the X1 (2" np naw) explains that one who smashes
vessels, tears material, or scatters money out of anger is considered as
one who worships idolatry. 7nn qao links this xwa to the issue of 9a
mnwn, explaining that our rabbis discourage destructive behavior. qos
mwn (ow) cites this X as 07anv's source for the idea that other objects
are included in the prohibition of n'nwn Y.

p”an1 includes destroying buildings in this prohibition as well.
p”an, based on the x"y 7n mna» xm, indicates that it is prohibited to
stop-up a spring so that its water becomes unattainable and unusable.
The 2"y 10 naw 1 even prohibits covering oil and kerosene lamps such
that the fuel would burn more quickly. Preservation of useful natural
resources is valuable. Hence, Rabbi Turkel concludes that one should not
leave electric lights on when not in use, because this wastes the fuels
that generate the electricity. This could be expanded to prohibit wasting
other types of natural energies as well, such as wasting gasoline by
leaving your car running for extended periods of time when not in use. If
we combine this conclusion with the opinion cited above, that ownerless
objects are also included in the prohibition, we would conclude that
causing oil spills, industrial pollution, and similar acts that destroy
wildlife or decrease the world’s natural resources would be prohibited.

2"y np naw xR states that one is not allowed to eliminate food in a
wasteful way, even if higher quality food is available. From here, n”an1
learns that wasting food is included in the prohibition as well. »ao (ow)
derives this from a mm Yp. If the nmn commanded us not to destroy
fruit-bearing trees because they might eventually provide food, certainly
the fruits themselves must not be wasted! Thus, having a food fight
would certainly constitute halachic destruction, which is mox.

According to x"m1 and 1w 7y n9w, the prohibition includes
wasting money — “narY myn pw”. If this is the case, being careful with
your money would be more than just common sense, but perhaps even
an obligation! Certainly, throwing coins into a well or fountain where
they remain useless would be prohibited.

There are some exceptions to the law of mnwn Ya. For instance,
1"y Ry Rnp 811 X1 extrapolates from the verses in 3-v2:3 1T — “py P9
172 NYN IMR XA YIRN pY RY 3 y1n wr” - that it would be permissible to
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destroy a tree that is sterile. The o"ann explains that this refers to a fruit
tree that cannot produce fruit for humans to eat. Both he and the 1av
7rmn add that one may chop down a sterile fruit tree even if there is no
constructive reason to do so. This exception would seem to support the
position of the a7 1y 1w and the nmnra ym, who hold that the moox
applies to resources from which humans would otherwise be able to
derive benefit. But, this law does not seem entirely consistent with -ao
7rna’s own expansive definition of mmwn Y3, in which destruction seems
prohibited even of non-useful objects. n"an1 and pnn 190 define the
v that a fruit tree must produce to be protected as a quarter of a
for an olive tree, and a whole yp for a date palm. It is not clear what the
My is for other types of fruit trees.

Another amn for chopping down fruit trees and for destroying
other resources comes from 2"y 1y naw xam and apy» py, which speak of
the amn of 71m¥y. One may use natural resources for constructive
purposes, even if it necessitates destroying those resources (190 n”an1
ov ,pnn). For example, one may kill an insect to use for medical
treatment. This principle is in line with yan~’s description of nnnwn 771.
As discussed earlier, yan7 understands that one may destroy a fruit tree
if it would be helpful in war, such as when removing the tree would
reveal the location of the enemy or if the land would be used for a siege.

The broader category of 7mx% can be divided into a number of sub-
categories. Something may be destroyed based on 7mxYy if a) its
prolonged existence would cause damage to things around it, b) in order
to use its location, or ¢) to gain money or something else more valuable
as a result of the destruction.

"7 0N 1"y R¥ 8NP K11 writes that a tree may be chopped down if
that is necessary to prevent a hanging branch from endangering passers
by in a o2 mwn. Similarly, 0"any and prnn 190 hold that one may chop
down a tree that is damaging other stronger and more productive trees,
or the fields of others. p”anv's language - “nr MR pm wn or” -
implies that this is permitted only if the tree is already causing damage,
but not if one fears it might cause damage in the future.

7"amn implies and w1 (3:0 o1a7) states explicitly that it is also
permissible to cut down a tree in order to use the location to lay a siege.
w87 on 2" 1 onoa holds that even if there is no war or siege, one may
cut down a tree in order to use the location. 270 7y n%w and nwn n"v
T (n¥p) are even more lenient, allowing one to chop down a tree even
if it blocks the window of a house. o (ow ,y"w Yy) however, is more
strict. He only allows destroying 71xY if doing so will yield more profit
than leaving the object as it was.
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These disputes depend on the general definition of TmxY, allowing
destruction which will yield increased gain. The 1mwn of 71xY derives
from the 2"y v naw xam, which indicates that one may kill insects to
make medicine. This implies that 7mxY refers not only to monetary gain,
but even other gains in quality. The P m%w and xn1 (x3:n3 AYT 1)
indicate that this is the naon.

In "y vap naw xy, nan states that if there is no firewood to be
found, one may burn expensive wooden furniture in order to warm up
someone who is ill. »ax asks na1v, “Isn’t that mnwn Y1?” nav's response is,
“l care more that a person’s body not be destroyed.” One could explain
this x1ma as a general principle. One can destroy a less valuable object to
save a more valuable object. However, one could also understand this
x1m more narrowly. This was a case of mwai miao, a consideration for
which almost all mxn in the nvin are put aside. Perhaps an outside value
other than monetary gain would still be an insufficient reason to excuse
wasteful destruction, or to render it not wasteful. x"n1, however,
indicates that destroying one object for the sake of another object is
permitted. Commenting on the 7y n%w (ow) which discusses the avn
oTn o3, he holds that someone on a boat may slaughter a bird, and may
burn a garment or grind up money in order to make ashes with which to
do on no, since no other dust is available to him. Apparently, one may
destroy one object for the sake of another object, even if it is not a case
of mwa) nidv. Yet, one may only burn garments or grind the coins to
make dust if their value is less than the bird for which they are being
destroyed. In other words, one may destroy an object only to save a
more valuable object. This indicates that the definition of 7mxY revolves
around financial gain and loss.

The example in x"n7 also raises another issue: nmwn Ya in a case of
mxn. Can mnwn Ya override a mxn or be pushed aside in the interest of a
mxn? The x"» implies that one may not destroy something for the sake
of a mxn unless its destruction is otherwise justified by the laws of %a
mnwn. However, one could argue that that no'nw case only proves that
mmwn Y1 applies to a mxn that could not be done otherwise.

There are other examples of nnyn which involve destroying
otherwise useful goods. The v p"o opn ' nM12 mwn explains that the
practice of breaking a glass at a wedding and a plate at the oxin are not
problematic since they are done wipnb 1. Furthermore, tearing ny»p
over the death of a relative is not only permitted, but obligatory.
Similarly, we bury the dead in m>»7n, even though the garments will be
destroyed by doing so. It is obvious that doing a mxn is a constructive
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purpose, and 'n can command us to do nmyn that involved destroying
property.

There are other examples where destroying things is permitted
even though the letter of the law does not require it. The x> n7 nmay xm
®"p says that one may cut the hooves of the horses of a dead king or »ws,
so that nobody else will use the horses, thus showing honor to the dead
leader. The xwm also permits burning clothing in order to mourn the
death of a great person. Similarly, jym» 21 tore thirteen silk garments
after the death of »n »an. While all of these acts render previously
useful objects unusable for people and are also not mmyn explicitly
commanded by God, they are permitted because they encourage
appropriate behavior and attitudes toward Jewish leaders and toward
mien.

However, there are limits on the destruction that is permitted for
mi¥n. 2" R¥ Rnp 811 &1 prohibits tearing any more than the amount
required for ny»p. Similarly, according to many orpog, it is mor to put
more than the regular garments required by na%n on a nn. This seems to
imply a more general principle. Even when destroying is permitted, one
should be careful not to destroy more than necessary.

The x" 1o naw xm says that one should pray for a diseased tree
and care for it physically. In a situation where chopping down a fruit tree
is permitted but the tree itself is still healthy, the 1270 onn says one
should try to uproot the tree and replant it elsewhere (197:1 190 onn n"wv).
If replanting it is not possible, some say one should sell the tree to a
non-Jew prior to chopping it down, or, alternatively, leave the tree to dry
out on its own before cutting it down. This way the person can avoid
actually destroying living creatures.

This extra sensitivity is illustrated by amYx »171 'p19 (a9), which says
that whenever someone cuts down a fruit tree, a voice travels from one
end of the world to the other. na1 mnw (2:n9) says that ‘n commanded to
make the jown out of acacia wood specifically because it is not from a
fruit tree. This teaches us that we, too, should not build our houses out
of wood from fruit trees. Some people are extra careful to avoid cutting
down trees as much as possible, whether or not it is technically
forbidden. The 21"y xx xnp x11 ® 1 says that the son of xyn »1v died
because he cut down a fig tree. Based on this, o»ron 1ao explains that
some believe that there is a nmv associated with cutting down fruit
trees. Tnn 190 (ow) says that the way of the pious is to love peace and
rejoice in the wellbeing of all creations, and therefore such a person
would not even want to see the loss of anything, not even a mustard
seed.
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In conclusion, we can see that from this one commandment in the
n1n not to destroy, one can learn a general nmn outlook on the world. 'n
wants us to use the resources He gave us and the tools we have built
with them wisely, and not take them for granted. Only if there is a
necessity or constructive purpose may we break them down or destroy
them. Even human masters over the earth must follow God'’s rules.
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Learning in 991

Orlee Levin

Throughout the generations a small minority of Jews have
dedicated themselves to learning nmn, receiving support from their
communities. Today it has become a widespread phenomenon for men
of all ages to spend time in na»w, dedicating their time exclusively to
learning. At first glance this may seem ideal. A Jewish man has a 2vn to
learn nmn. Dedicating all day to learning nmn seems the best way to
fulfill this commandment. However, does nmin expect every Jewish male
to dedicate all of his time and energy to the study of nmn, without
earning money to support his family? Is this in fact the ideal?

First, we must ask if it is permitted to use n1n study or teaching as
a way to earn a living. py¥ a1 explains in the mwn (7 p19 mar) that one
should not turn nmn »a7 into an “oa ManY 1P ’M N1 Ymanny oy’
indicating, apparently, that one should not earn a living from awn. Y%n
explains in the same mwn, that one who benefits from nvn in this world
gives up his life in xan o%y. o"ann, based on this nywn, holds that it is a
'n y9n for someone to be supported by npx so that he can spend his
time learning nwn. Instead, the person should work for a living.
Someone who is supported by the fact that he learns nmn makes it seem
that nmn mnYn is no different from any other profession (nmn Tnon mavn
z3 and »» Mar ,mMwnn vna).

The text of the nana, cited in y yo ,yn jar , Mo, seems to support
p"an"'s position. It states clearly that the husband is obligated to support
his wife. The x"y xo man> xR explains that a husband not only has to
provide for his wife, but he must provide for her at the standard of living
to which she was accustomed before the marriage. The husband, rather
than the community, bears the primary responsibility to support his
wife.

p"am1 explains mmwnn wiva (ow) that all of the great mxmnx had jobs
through which they supported themselves and their families. They made
sure that nmn was not their source of income. Both ywbx and Yxmw were
meticulous about not accepting money for their mx. ywYr never
accepted money and Ysmw did not eat at peoples’ homes when
performing his role as 3. The x" nb o m xm describes this idea of
not accepting money for nmn Tnbm: “brna onr qr DrNa AR A", N"apn
gave us the nvn for free. How can anyone accept money for it?

71



Learning in 9912

There are other sources which look at a %9 life more positively.
mwn qo3 (= nmn mnYn) understands the niwn in mar differently than
o"am. He says that pr1x »a1 is commenting on the previous mwn, which
deals with different levels of nnwY in 17 TnYn. P17 a1 indicates another
level of nnwY &Y. A person should not use nmn mnYn as a means toward
the end of bettering his reputation. Similarly, according to %9n, if you
learn nmin for the purpose of making a noa1a, then you lose your xan ohy.
However, someone who learns with a genuine love for nmn, whose only
motivation in learning is to get closer to n"apn, does not lose xan oYy if
he accepts a salary for his study. Furthermore, someone who has no
other way of making a living can accept money for learning or teaching
.

nY vaw was the first Y93. Even as their brethren were enslaved in
Egypt, n% n1a separated themselves from mundane affairs and were
involved in amn mnYn. yox 19 explains that the Egyptians slowly coerced
the Jews into becoming slaves. At first they paid them for their labor,
thereby enticing the Jews to leave their homes in jv» and come to Egypt
proper. Thereafter, the conditions slowly got worse. The om% were not
enticed, and were therefore able to dedicate their time to the study of
nn while being supported by the rest of the Jews.

o"any, in another place, also provides support for a Y3 life ( maYn
T-p:1 Yam nonw). He explains that »Y vaw did not receive a nbm in pIn
Hx1w because they chose to separate themselves and not fight in wars.
Instead, they fought the spiritual war by dedicating themselves to the
service of God. n"am1 continues. Anyone who separates himself from the
mundane and concentrates on nmn mnon will also be a part of 'n nbm.
“PT0 112 IMR M NAT VR DHWN ORI HIN VIR YR Y RIR T1H1 NH VIV R
HYN PIAY DIPHRN INVPY 1 1V 1O A NR AYTHY 17PN INIWY 1 nah Tinyy HT1ank
NP DWTP VTP WTPM AT N TTRA 011 1WP1 TOR DM MNIVNA Y 1R
D112Y NITY 11319 720NN 12T NN DYIYA 1Y NI DNYIY MNP BHIYY YN PN
onYy.”

1"y n% ma7a xam explains that at a time when the Jews are involved
in serving 'n properly others will provide for them. If Jews are not
serving ’n properly, then they will have to work for their own living. This
indicates that theoretically it is possible to be involved exclusively in
learning nmn and serving 'n, without the difficulties of earning a living.
Similarly, ®3:m7 ny71 nw iy n»w says that nmn requires complete
dedication, without taking breaks to indulge in eating, drinking, and
sleeping. If so, constant involvement in a profession would be even more
damaging.
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18P qOY 17 (oW ,mwn qo3) defends Y53 at the level of nwynb navn.
First, we do not 1pos like n"ann, as evidenced by the fact that through the
ages Jews have accepted money for n1n mnbn. Furthermore, even if we
did hold like o"ann, the current age can be considered “yvan 'n% mwyb ny
nn” . If people would not accept money for learning, then nmn might
be forgotten, mbw on. Rav Moshe Feinstein (pbn ,nyT 111 ,nwn mur nw
wp o ,1) not only agrees with the -ann, but explains that being
supported to learn nmn is an ideal. The yvn 2 tells people that they can
learn and work at the same time. The only way one can gain genuine and
deep progress in learning is through full-time dedication.

So, what is the right thing to do, get a job or learn in Y95? The
answer to this question undoubtedly differs from person to person. If
someone is interested in and capable of spending time learning rather
than working, or if someone is going to become a great %, perhaps he
should be supported while learning in Y». However, communities
should not force men to sit and learn and not offer another option. As
the nobn mixa states, not everyone is able to reach this high level of
learning where they can sit and learn all day.
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The Mystery of 1719 970 ja

Melissa Goldenberg

7171 110 2 is one of the most complex and puzzling n»waa in the
nmn. Not only do the womoa themselves leave many questions
unanswered, but the pytmo xIma (X" ap-2"p RY) raises many more
questions. Y"m make two extremely puzzling statements in regard to
the 71 1m0 j12: “271 MY YR IR M0 DY HY 3 A 1Mo 12", The 12
1 1o is not killed for what he has done, rather for what he will do in
the future. His nvna is taken away from him, and he is killed by one of
the harshest modes of execution, n»po. How can the n1n leave him no
room for naywn? Furthermore, 5""tn state that: “pny x% 70 89 P1M 10 12
nvny” (ow). There never was, and never will be, a case of a rebellious son.
If this case has no practical application, why does the nmn address the
topic? Perhaps a closer analysis of the nwia and the relevant
commentaries can help explain these enigmas.

The pioa says, “nmm A0 j2 WRY W 1" (M:x3 D1a7). Vw1 and  jar
xy both use the root “7v” to explain what this son does. »'v~ explains
1Mo as “717n 11 ", i.e. strayed from the path of nmn. »’w1 cites the pos
“19%1 170" (3:0 WNP): just as YR N1 strayed from the path of nmn, so too
the n1m 7o 12 strayed from the correct path. xy jar defines vmvo based
on a different poa: “n1mo 1193” (va:7 Ywin), like a cow which strayed off
the path. This “vmv 12" strayed from the path of nmn, just as the cow has
strayed from the path which has been laid out in front of him. x1y jar
further explains that vmo denotes not doing the nwy nnyn, while nmn
denotes violating nwyn x5 nnxn. »’w1 explains nmn as the son rebelling
against the words of his father. The rebellious behavior of Y& na
toward God in the 7am - “own” (o opna1) - is similar to the
rebelliousness the nmm 1mo ja2 shows towards his parents. xy jar
continues, explaining that 1mo refers to not performing y7an% oIx ja nn¥n
while n1n refers to violating nwyn 85 nnxn.

The »avo (n:»1 a7) explains what the nmm 1m0 32 does: “1271 %Y 1o
D17 5727 Y NI AN 2T HY MO 0K 12T Yy Amm var”. The 277¥ in pnyn
m:R3 127 interprets this »av based on the mos which says, “yoin »a ynw
JPR PN vwn Y8 L par” (mr dYwn). A father teaches a son ’n nwn,
referred to as “paxr vom”, while a mother teaches a son the correct way

”

to act in life, known as “pnxr nvn”. “9mvo” refers to rebellion against the
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father’s instruction, which reflects instruction in ’n nvn. “nmn” alludes to
the rejection of his “y»x n1n”, the way of life which the o7 try to
enforce. 2"»¥ connects the teaching of the w1 to the teachings of nwn
7R. Just as a mother does not usually teach her children amn »wrm, the
o371 do not teach us new maYn. Rather, they enforce and remind us of
proper behavior, just as 2% nmin does.

The mpoa describe the response to the behavior of the wayward
son: “Dhr ynwr 8N MR 1Mon” (m:rd o111). Who disciplines this child?
»"w1 explains that the p7 nna disciplines him, first by warning him in front
of three witnesses and then by giving him lashes. o¥9pnx disagrees with
w4, and says it is the parents who discipline the child. »”v~ bases his
argument on a close reading of v-m LA, “MR NP VIR HI1PA YRV VPR
MR PIR 12 WAM .DYR v 89 nr 1on.” If the subject of the verb “y1on”
is the parents, then there is no reason for the pos to repeat the words
“mny »ar” in v Poa. ;iYpnr argues that there is no mention of a 1 ma
or anyone else in these mpoa. In addition, parents are usually the ones
to discipline a child. vy9pawr’s approach follows the simple vwa, while »v
bases himself on x"y xy 370 R0,

“MPN WY HRIIPY IPT HR INR INNM IR PIR 11 wam” (v3:r3). Despite
the warnings, the rebellious son does not listen. He is captured by his
father and mother who bring him to the elders of his city, sitting by the
gates. His parents tell the elders “x1o Y11 1Ypa ynw nR 1M Mo 1"
(2:x3). What do the expression x1101 Y5 refer to? The "y » prmo x1m
explains this expression based on a ,oa in *HYwn, “HYHMa P kLI PN
mH wa” (3:3) - “Do not be among the guzzlers of wine, among the
gorgers of meat for themselves.” “59n” refers to one who eats ravenous
amounts of meat in a disgusting manner. X1 refers to a drunkard, one
who constantly fills himself with alcoholic beverages. These disgusting
habits, according to y’ann, are direct violations of the command of
“ynn owitp”; eating gluttonously and drinking alcohol can be an extreme
form of nmnn mw1a Ya1. The r provides specific measurements for the
amounts of wine and meat one must consume in order to be considered
a 81101 Y9 “pr Y NN ANYY WA 0RIN IR ANPY TY 1N R AN 1o 127,
These gross amounts of meat and wine portray his disgusting
tendencies.

Once the nmm 7o 12 is found guilty, the people of the city gather
to stone him: “wnw YR H31 7290 PIN NP NI DNAIRT IPY IVIR 93 MM
WM™ (R3:83). 17amn, explaining the expression “ixn wnw YR H;”
clarifies that the nmm 1mo ja is not killed because of his actions at the
present moment, but because of the influence he could have. y”ans
explains that “w wnw” (»:v) also appears in reference to thexvnn jpr,
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because the jpr was not himself deserving of execution. Rather, he is
killed to prevent rebellion against the institutions of nmn authority. xm
R" va pr1mo explains that the p1 noa fulfills the commandment of “9m,
W Y YrIw” by making a public announcement that “So-and-so is a
7 1o i

Rav Hirsch notes in his commentary on “ix1 wnw Hxr1wr 97" (v2:v),
that the connection between nmm 710 12 and xn jpt also serves as a
lesson to Yx1w» na. He cites 171 on R va pa1mo, who says that these two
cases are given specific public attention because the nvn is trying to
teach Yxw na the crucial importance of education for children. Such
frightening examples will teach the child to constantly obey the nmn
19 YYavw nMn ,andav parents, and opnaa.

nrYYId momno

R¥n »3 nwaa is organized in a specific and deliberate pattern. The
nwia begins with "in ne nwx: a man who goes to war, sees a beautiful
woman, and takes her home. He puts her through a long process to
transform her from a beautiful maiden into an unattractive woman. If the
man still desires her, he may choose to keep her as a wife. The next
issue in x¥n »> nwia addresses the nxnw nwr, a woman who is hated by
her husband. The wpmva detail the division of the inheritance between
the hated and loved halves of the family. nmm 1mo 2 appears next. »’wA
(®:x3) notes the connection between these three topics: a man takes an
win no nor and since she far from the ideal wife, eventually she turns
into the nxnw nwr, and a nm Mo j2 is born (also see pwHw pPhn 1wy Dyn
» p79) . This seems to be based on the principle nvay n1m nvay, one bad
action leads to another. Each problem occurred because of the
inappropriate action prior to it. Taking an = na» nwr can lead to the
eventual n»po of a young boy.

Both »»pm and Rav Shimshon Raphael Hirsch, commenting on the
nwia of nmm 1Mo j2 (M:R3), see the nrwia mano as practical advice for
parents on how to deal with their children. They note that the topic
discussed immediately prior to nmm 1mo ja is the notion that the w12
receives a double inheritance. They emphasize the contrast between
these two sons. »npm teaches the father that if he has a nmm 710 12 he
should not treat him as the w21, but should kill him instead. If the son is
worthy of death, the parents must have onw nxv and kill the child. Rav
Hirsch explains that the m21 who receives a double portion represents
successful education, the son who carries on the personality of the
father. A father must instill his values in his child, since this child is the
one that will be carrying on the father’s lineage. The nmm 7o 13, on the
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other hand, represents the opposite, a son who is a failure. If a father
does not educate his son, neglecting to transmit the father’s physical
and spiritual inheritance, the son may become a complete failure.

After discussing the nmm 3mv j3, the n1n goes on to discuss the
topic of not letting a dead body hang on the gallows for a long period of
time. Rav Hirsch (a2:x3) connects these two topics by emphasizing the
theme of, “yx1 wnw> YRw> Y3”. The nmm Mo 11 is stoned by the whole
city so that his death will deter people from sinning. But the body of the
executed criminal must still be removed and buried civilly; it should not
be used as an intimidating spectacle.

Why mention something that will never happen?

The x"y xRy py71M0 ®9M3 indicates that there never will be a real case
of nmm "mvo 1. If the case will never happen, why is nmm "M 12
mentioned in the nmn? The x1 explains that the topic is mentioned so
that we can “learn it and gain reward”. As we have seen, this topic can
teach us, among other things, important lessons about education and
proper family relations.

A nmm o 12 will never occur because of the plethora of conditions
before a youngster could qualify as a n1m 7mo ja. First, the nmm 110 12
must specifically be a ja and not a na. w9 oyn (ow) explains that women
have less of a tendency than men toward drunkenness and gluttony.
Further, the word ja connotes youth. Yet, as j’any comments (m:x2),
based upon the x1m, “mixna Y321 NNV PwnY Yan Moa op”. If the 11 is
still a yop, then he is not accountable for his actions. If he is an adult,
then he is no longer a 1a. The x 1 (2" no py1M0) answers that the 1m0 12
n1m must be between the ages of thirteen and one day and thirteen and
three months. This makes him older than the age of a mxn 11 and still
younger than the age which is no longer deemed a son. Rav Hirsch'
views these three months of early adolescence as a critical period in the
boy’s life. During this period, all those who maintain some influence
over him must exercise their power to shape his character toward nxv
onw. During this period, good and evil are “waging a war” within the
young man. The boy must fight against his vulgar passions, find the good
within himself, and use his new found goodness in order to fight against
his sensuality. According to Rav Hirsch, a boy’s mxn 11 is “something
more than just a few hours of practice over a six-month period
culminating in a melodramatic puppet show of ‘confirmation.” Rather,

!'R. Samson Raphael Hirsch, Collected Writings, Jerusalem, 1993, Vol. 7, pp. 333-
348
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the years prior to the mxyn 11 should prepare the boy to accept his
heritage and the nvxn, so that after the myn 13, when he is responsible
for his own actions, he will continue to behave properly of his own free
choice, and not act like the nmm 3mo 13. A boy becoming a x1yo 99 at
this time is much worse than the same sin at a different point in time. If
his first three months of moral responsibility result in drunkenness and
gluttony, it is apparent that the efforts to help the child will result in
utter failure. Thus, parents, at this crucial time in their son’s life, must
devote themselves to guiding their son on a path of nmn and mxn.

“Mr P21 PaR N1pa ynw er”. What is a 9p? Y7ann says that 9y does
not always mean “voice”. Rather it can mean a “noise,” something
difficult to understand. Thus, %"’ explains that the son only listens to
his parents when they make sense to him and when he agrees with what
they say. When he does not understand them, he simply ignores them. A
father must teach his son to listen even when the son does not
understand. According to 9"’vnn, a child must listen to the parents; at the
same time, the parents should always try to explain the rules to their
children. Communication between parents and children is critical, but
children must be taught that they must always listen to their parents
“99p" even if they do not understand or agree.

The » learns from the statement “vnxr 91921 Par Hpa YyMv NOR”
that the nmm 7m0 12 must have a father and a mother (x"y xy py1mI0). If
one of them were absent, it is conceivable that the boy had chosen the
wayward and rebellious path because he lacked a strong parental figure.
Furthermore, the x learns from the moa, “n%pa ymw ner” that the
parents must share one voice, they must sound the same (ow). We can
learn from this that parental harmony affects children. In order to rear
children successfully, a mother and father must treat their children with
the same seriousness, have the same goals and ideals, and maintain
equal authority over the children.

The xm further limits the applicability of nmm 1m0 2. Amme 3
claims that “amm Mo nYYI WR IMP ARINI NP2 PVIRY IV DR AN RY
IV 1191 M) AP ORI PIV 1Y NPT NP ynv nrr nrv” (Dw). Just as
the parents must share a voice, they also must be similar in appearance
and stature. We can learn from this that physical characteristics can also
affect a child. The only way the parents can be viewed as equal in the
eyes of a child is if they posses the same stature. Furthermore, the xvm
also insists that if either of the parents suffers from blindness, deafness,
dumbness, or a physical handicap, the son cannot be considered a 1mv 12
nm, because the s refers to “nYpa ...t Ma 0K oM Lavam”.
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Rabbi Zev Leff explains that the parent is required to look at each child
as an individual, examine his or her strengths and weaknesses, and then
teach the child in the manner that the child needs. If a parent is “blind”
to the gifts and weaknesses of the child, the child cannot be blamed for
not following the correct path. Further, the parents’ physical infirmities
can negatively affect a son. The child’s moral wickedness cannot
necessarily be blamed on him, but on these outside factors.

There are other qualifications for a nmm 1mo ja. First, the son must
steal from his parents in order to sustain his gluttonous and drunken
habits (2:1,0mmn maYn ,0"anv). Stealing money from his parents reflects a
distorted outlook on life. This glutton feeds only himself, seeking
pleasure in this world; the nmm 710 13 has no regard for xan oHhy.
Although everything he ate was 1w3 (v n"an), his parents failed to teach
him that the letter of the law is not enough. Parents must stress to their
children the reasons and spirit behind the nmyn. It is not enough to
teach a child how to do the nmyn. The child must also know why we do
them, so that he may think, and not only act, as a proper Jew.

Why is a nmm 1m0 12 not 1o if the food he eats is not 7w>? This
makes it seem as though it is worse for the nmm 1mo 12 to defy his
parents wishes than the wishes of ’n. Why would gluttony with
permitted foods (against the wishes of his parents) be a greater sin than
indulging in forbidden foods (against the wishes of his parents and
God)? Rav Hirsch, in his article on nmm 7m0 3, suggests that some
children regard their parent’s “parental wishes” as more important than
their parents’ “religious wishes” because the children sense what their
parents view as more important. When parents command their children
to fulfill a mxn, children can sense whether the command is out of nanx
'n and xonn nrv. If a child senses that God is not an integral part of his
home, the child may become more willing to follow his parents’ rules
than ’n’s rules. According to Rav Hirsch, “children who have gone over to
the un-Jewish ways must have sensed a difference between the mood in
which their parents asked them to do their personal bidding and that in
which their parents told them to do something commanded by God’s
will. Were this not so, these children would not show such ready
devotion in obeying the personal wishes of their parents and, at the
same time, such cruel indifference when those same parents tell them
the Will of God.”

Rav Hirsch speaks of the kind of education that has the best
chances of encouraging the child to remain a nmn Jew throughout his

2 R. Zev Leff, Outlooks and Insights, Brooklyn, 1993.
80



The Mystery of 11y 910 12

life. Parents must cling to 'n in every way. It must be apparent to the
child that the parents’ will is identical to God’s will. Parents must live
their lives according to the nwn: “111%13 Mmx1 nwY” (1:1 Mar »pra). Parents
must make sure that they are as ready to do what ’n wants as they are to
do their own will. Thus, the mmva continually speak of actions which the
parents do together: “nYpa ..nv »aa aoxim..avam.” Further, the xwm
explains that both parents together must agree to prosecute the 1Mo ja
n1m. The actions, voices, and wishes of both parents must be the same.
We can learn a critical lesson about education from these rules. In order
to succeed in raising a child, both parents must be equally committed to
the service of 'n. Both parents must put aside their individual wills and
desires, and demonstrate to their children that, above all, they strive to
serve 'n. The only way for a father and mother to achieve such a unity, is
to share the same voice — “n9pa”. They must unify their voices with the
voice of ’n. By conveying the importance of 'na mpat to their children,
the concept of n1m 1m0 12 will forever remain a situation that “x% non &Y
nraY Tny”.
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N0ION N'11 AXNN

Yael Grunseid and Aliza Rosenstock

In addressing the issue of noian maa nynn, we need to answer
three main questions:

1. What are the sources in 740 and na%n for the n¥mnn in a noaon na?

2. What is the purpose of nxmn?

3. Practically speaking, what is the definition of a valid n¥nn?

The moa in 2:20 11 reads “mMnawn 715 MNavHN MNawN pIRA NTA0Y 12
..725 DY 129 ™T.” »”w1 and M7 nmyn comment that this pos indicates
that “1ma oman owr v kY myay 711.” Modesty requires that men and
women should be separated. There are also two sources in the mwn
dealing with the separation between men and women in thewTpnn noa.
2:1 N2 mwn relates that on m»o a “9rm ppon” was made in the owy Ny
of the wtpnn ma. 2% xRy oo xIm defines “9rm ppn” as the creation of a
“1730n R701M,” some kind of balcony in which the women sat above and
the men danced below at the naxywn ma nnnw. This was done to prevent
socializing between men and women, which could result in “wxy mop”.
This echoes the n:1 nym nawn, which indicates that a balcony was present
in the wipnn ma, with the women overlooking the men’s section below,
in order to prevent mixing between men and women. p”an"'s
commentary on the mwn offers another interpretation. He explains that
the object of the “5ym ppn” was not to prevent wxy mbp, but rather to
prevent “mYanon.” The n”any may derive this position from the xm
1"y 5 nr nmay which quotes 73 o127, “p1 927 Y0 nnwn”, cautioning men
to steer clear of improper sights and thoughts that might lead to »p.

The x"y 13-2p 21 n»mo x1m discusses the “ppn” in greater detail.
Originally, the women's section of the wtpnn ma had been located in
front of the men’s. This, however, encouraged wxy mbp. In response, a
mpn was made that the women’s section would be repositioned behind
that of the men’s. Alas, this too allowed wx1 mYp. Finally, a second nipn
was made in which the women'’s section was raised to a balcony above
the men. The xwa asks a question. The wtpnn ma was constructed
according to God’s plan, and may not be altered (v»:n3 'x ©non ma1). How
could the Rabbis change the structure of the wipnn ma? 11 answers this
question based on the va in 1:10 7191, which says that in the end of
days men and women will mourn separately.” »w~ (xp 0”7 ,2" X1 1210)
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explains “9p9%p 1Y w1 RYY HRIWI T MYYH DWIn DWIR HT1any paxw”.
The x» draws the following v Yp: if during the times of mwn, with
the destruction of the yin 2w, men and women will be mourning
separately, how much more so must care be taken to guard against the
ploys of the yan 7% in an atmosphere of celebration in the wipnn ma. The
MHYw1» TN in 2:0 nno adds a twist to this xam. The eulogy that took
place in nmat was over the demise of the yan 2w itself. If the men and
women must remain separate while mourning the death of the yvn ww,
how much more so should they remain separate when it continues to
exist. The xwm concludes that the problem of wx1 mbp was so dangerous
to the nvvp of the wipnn na that it allows modifying God’s blue-print for
the wpnn ma.

The p"amy in 1:n a%my mavn, states that the purpose of the
separation of the sexes in the wipnn ma was “r Dy 198 1w 8YY.” In
v:n NPNan ma mavn he also mentions that the women'’s section in the n»
wipnn was “rionna napin,” constructed in the form of a balcony.

These sources indicate that there was separation of the sexes in the
wipnn 11, and that the Rabbis were willing to make dramatic
modifications in order to maintain this separation. The separation
prevented both the socializing that might lead to wxv mYp and the
mYonon that might lead to mmnan.

Interestingly, there are sources that indicate that mYanon might be
a problem for women as well. v p1a ® 2w relates the story of a group
of women who guided %xw in his search for »an Yxmnw. Instead of
giving v direct answers to his questions, the women gave wordy and
winding answers. The 1"y nn m>71 x1m explains that they gave long-
winded answers so that they would be able to gaze at % wv’s beauty for a
longer time. The x1m concludes that women also desire to stare at the
opposite sex. mynw vip» quotes >ov 011, who does not accept this
interpretation. He explains “Do you mean to say that Y& nmaa are
promiscuous? It cannot be! The reason that the women rambled was
because %xw had not yet reached the moment in time that would render
him worthy of the kingship” (np m1 ,x S%nw Mmynw vipy). The women did
not have a desire to stare at %rv'’s beauty; rather, they were instruments
in the Divine plan to distract %xw until the right moment for his
anointment.

Rav Moshe cites the poa in xpn, “wvn >wpn” (9:v° RIP»), to help
connect the nwytp of the wpnn nn to the “vyn wTpn” of our synagogues.
In his opinion, a n¥'nn between men and women is xn»mx1, because that
is the only way this “holy fear” can adequately occur ("o ,x n"& ,nvn MNR
vY).
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Rav Soloveitchik in his article “On Seating and Sanctification,”!
agrees that separate seating is a xn»mx1 commandment, as
intermingling would remove the atmosphere of nwy1p, as well as imitate
the Christian way of worship. However, he thinks that the physical nxmn
is pa11. He adds a philosophical element as well. Prayer should come
from “mpnyn” (x:9p onn), from the pit of abject loneliness. Rav
Soloveitchik does not put in writing the precise qualifications for a valid
nynn, though in practice, under the particular historical and communal
conditions of mid-20™ century American Orthodoxy, he at times
permitted mx»mn that were quite low (little more than waist high).

Rav Moshe’s mawn in nwn miar (-8n ,05 ‘o & n"x) deal with nxmn
on the levels of both wxv mYp and mYanon. He says that a nxnn reaching
the shoulder height of an average women (60 inches) is minimally
acceptable, enough to avoid the issue of wx1 mbp. Ideally, the nxmn
should be six feet tall or more, as this prevents both conversation and
mYonon. The material of the nynn may contain holes, but they must be
small enough to maintain a serious atmosphere. While clear glass would
be problematic, one-way glass that allows only the women to see the
men would be acceptable. n:t apYr px disqualifies any nymn that allows
men to see women. He therefore insists on a six foot tall nxmn.

To conclude, ptn 3pyn the nwnn must separate the men and
women enough to prevent wxy mbyp. It is preferable that the nxmn
prevent mYanon as well. Rav Moshe adds that all those who are careful
about these issues will receive a na7a.

UIn Baruch Litvin, The Sanctity of the Synagogue, Hoboken, NJ, 1987.
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Forgetting 572

Arielle Bresler and Rachel Berley

A tantalizing aroma fills the kitchen, drawing you through the
doors in curiosity and hunger. You see a plate of freshly baked chocolate
chip cookies on the kitchen counter. Without a moment of thought or
hesitation, you grab a moist cookie and take a huge bite out of the side.
Just as your teeth sink into the melted chocolate chunks, you remember
the presence of 'n, and you remember the n371 that you forgot. You
quickly put the chomping to a halt. What should you do?

The x in m212 on 2"y 1 971 discusses what happens when, “nyw
1972 RY2 PYHIIR IR PPYN Pa PnY vam.” nmn ’1 holds that if one puts food
in one’s mouth and forgets to say the mwr1 113, one must “7xY 1phon
71am ", push it to one side and then make the n»>a. The x1m
continues to describe the position of three mxin. One rxn says, “py»a” -
one should swallow it. Another »in says, “po%a” - one should spit it out.
Yet another »in says, “ppyon” - one should move the food to the side.
These three opposing viewpoints seem to contradict one another.
However, the i explains that there is no contradiction because each
xin refers to a different case. The xin that averred “py»a” was referring
to ppwn , liquid. The xn that stated “pov9a” was alluding to types of food
that are “oxnma xY”, that are not disgusting and can easily be removed
from one’s mouth while still intact. The third xin, who said “ppbon” was
talking about food that is disgusting, including chewed or dissolved
food.

This xm implies that it is acceptable to make a n31a with food in
one’s mouth. The x therefore asks: if one may make a na7a with food
in one’s mouth, then why not do so also with food that is not
disgusting? The xy answers by quoting a mva in »%nn that says “xon»
n%nn »a” (n:xy o9nn), which is taken to mean that it is preferable not to
have food in one's mouth while reciting a n1. However, when it is
necessary to say a na1a while food is in one’s mouth, as in a case of a 127
ormvY, it is acceptable.

Thus far, the x1 has addressed a person who remembers while he
is still eating that he has not made a n>a. The xw» continues: what
happens if someone forgets to make a n11, and only remembers after he
has finished eating? The 1 answers with a Yon. If someone eats garlic,
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which causes his breath to reek, would this person eat more garlic and
make his breath stink more? »*v~ explains the Yvm. If someone does an
improper act, eating without a n311, should he make matters worse by
then making a nbva% n>1a? Yet, »»a1 disagrees that a n>7a recited after
eating would be a nbvab na7a. He cites the example of the n>7a on n%av
mpna, which is recited upon emerging from the mpn, after the mxn has
been completed. The xa does not accept x1av's parallel, explaining
that there is a difference between n%av and a n311 on food. A person
goes into a mpn because he is a »p Yya, who is prohibited from saying a
n512 until he becomes 1nv. He has no choice but to recite the n31a after
emerging from the water. However, in the case of food, the person had
the option of making the na1a before eating. In this case, one may not
make a n31a after completing the meal; “nmr mry Yrn” — once you
have missed the opportunity, you have missed the opportunity.

There is one case that remains ambiguous: squirting cold lemonade
into one’s mouth after a long walk in the sun, one realizes that the Yanw
was forgotten. The x1m had explained that if you remember to make a
n372 while you have liquid in your mouth, you swallow it. Do you
swallow it and not recite the n>a, based on the »'s conclusion that
mor mer Y0n? Or, do you say that you miss your opportunity only if
you remember after swallowing? But, if you remember with the liquid
still in your mouth, perhaps you do not miss your chance to say the nana.
According the w"x1 (3% "o ™8 m11), 0”an1 (20 N"a M72 Mavn) and xR
(2”0 2yp n"x), you should swallow the lemonade, and then make a na1a.
However, other mpoa, including »w1 ("py912” a"1 2% 1 M171), SR1N 11
(ayp n™r Moa k) and P M (2o avp n"r) disagree. According to
their position, the rule of “mnmx mmr " still applies. The lemonade
loses its status as “a drink”, for no one would drink it if you were to spit
it out. One should simply swallow the lemonade without making a nma.

It is common for thirsty individuals to forget ma1a, but it is also
commonplace for hungry people to place chunks of food in their mouths
before remembering to recite the na1a. Picture this: one roams into the
kitchen and eyes a bowl of freshly picked apples. One reaches into the
medley of colorful apples, grabs a golden delicious apple, and then
proceeds to sink one’s teeth into the fruit. As the delectable taste seeps
into one’s taste buds, the desire to thank 'n for the apple arises. Oh no!
The nnwrn na1a was forgotten once again. Fortunately the opportunity is
not yet lost. Based on the xw above, the mpma (ow y"w 811 ,0"anv)
agree that food which has not disintegrated or become disgusting
should simply be spit out, after which one can recite the nnwxa nama.
Both the x"n7 and the y"w emphasize that it is important to proclaim a
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n3272 without food in one’s mouth, based on the concept of n%nn » r9n.
Now try to alter the scene slightly. Instead of biting into a juicy apple,
you shovel a handful of chocolate chips into your mouth n371 »Ha. As the
chocolate morsels hit the surface of your tongue, they immediately
begin to melt. You do not need to spit out the melted chocolate chips,
which would be disgusting. Instead, you move the morsels to the side of
your mouth and then make a nsma. These chocolate chips are one
example of a ormw 127

What if one doesn’t remember to make a n31a immediately after
the apple or chocolate chips? What if one finished the entire nmyo
before remembering the n312? As we saw in the x, it is too late. One
may no longer make the na1a retroactively (n"o top n"wx y™w). There is,
however, a preferred way to get out of the problem. According to the
N1 mwn (N p"o ow), one may make the n31a and then eat just a bit
more, even if he did not intend to do so originally.

Although it is obviously not recommended to place any type of
food or drink into your mouth without making a nnwxy nama, it is
important to fully understand what to do in the inevitably case that you
forgot.
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Orthodoxy in a Post-Modern Era:
An Examination of Rav Soloveitchik’s
Philosophy

Sheri Adler

Overwhelmingly optimistic, modern thought is focused on the
pursuit of a meta-narrative, a harmony underlying all events. Classic
Jewish thought, with its promising emphasis on the divine creation that
leads up to the messianic era, seems congruent with the modernist
notions of meta-narratives and historical optimism. It stresses the
interconnectedness of the past, present, and future, and incorporates all
events into a single holistic picture. Experiences, whether on a national
or personal level, are all part of the greater whole of Jewish history.
Conversely, post-modernism is characterized by struggle, pain, and
insecurity. The world is an explosion of fragmented human experiences.
Multiple truth perspectives exist. In place of a meta-narrative lie endless
dichotomies and conflicts.

Have we, as observant Jews, reached an exploding clash with the
post-modern generation, which snidely shuns the hopeful Jewish (and
modern) vision? Rav Joseph Soloveitchik’s philosophical writings seem to
view man’s tragic role in some strikingly post-modern terms.
Concentrating on the individual, he passionately describes the intense
loneliness and struggle, in which man’s existential battle within himself
helps him to emerge as an authentic individual. Anguish, difficulty, and
duality characterize this eternal quest. Meaning and sanctity are not
found in the arrival at the destination of finality and comfort. Rather,
meaning involves man’s search for meaning. It is not larger than that; it
is that.

Struggling with the issue of theodicy in “pavt »m1 9p,” the Rav
stresses the individual’s responsibility to cope with evil by admitting that
it exists, and growing as a result of it. Specifically, life confronts man
with an onslaught of chaotic, cataclysmic events. To explain away the
tragedy and live with the illusion that evil is imaginary is a lie and a
failure. In “pay1 »m1 %p”, the inferior and inadequate “man of fate”
“tracks the intellectual foundations of suffering and evil, and seeks to
find the harmony and balance between the affirmation and the negation
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and to blunt the sharp edge of the thesis- the good- and the antithesis-
the bad- in existence... to the point of self- deception- the denial of the
existence of evil in the world” (“pav1 »n1 9", p. 53)." Interestingly, the
Rav speaks in overtly Hegelian terms in this critique of the “man of fate”.
For the “man of fate”, as for Hegel, there is a thesis and antithesis which
then leads to a synthesis. Hegel, more than any other philosopher,
represents the peak of modernist thinking, with his historical meta-
narrative and cosmic optimism. Rav Soloveitchik wants to undermine the
optimistic modernist approach to theodicy in history. Instead, according
to the Rav, anguish, suffering, and evil are inevitable aspects of the
human experience. They become meaningful only when man utilizes
them to perfect himself. It is man’s ethical reaction to the reality of
suffering, man's lifting himself out of the depths of depravity, that
portrays the true strength of character.

In addition to the Rav's emphasis on the reality of suffering in
defining the individual, he stresses the post-modern themes of
fragmentation, loneliness, and existential homelessness throughout his
writings. Man, as a lonely individual, encounters reality, and his lonely
plight requires him to search for his unique and individual role in the
world. In some passages, the Rav requires man to view himself as
removed from history. “We need to examine our own reflection with
spiritual heroism and total objectivity. This reflection breaks through
both past and present together in order to confront us directly” (“ > %p
po1”, p. 64). Man'’s task is to focus on the present, to create and achieve
in nm oYy, In xan oYy, man is “powerless to change anything at all”
(Halakhic Man, p. 32).2 Thus, “halakhic man prefers the real world to a
transcendent existence” (Halakhic Man, p. 32). Furthermore, the man,
who faces the present as a lonely individual, struggles with his internally
contradictory nature. On the one hand, man is distinguished from other
creatures in that he possesses the potential to innovate and receive
Divine providence. Yet, at the same time, man is nothing but a passive,
worthless speck in God’s vast world, “overcome by despair, filled with
loathing and self-contempt” (Halakhic Man, p. 69). This duality
characterizes man’s torn and contradictory existential experience.

! Rav Joseph B. Soloveitchik, “Kol Dodi Dofek: It is the Voice of My Beloved That
Knocketh,” trans. Lawrence Kaplan, Theological and Halakhic Reflections on the
Holocaust, Ed. B.H. Rosenberg and F. Heiman, New York, 1992.

% Rav Joseph B. Soloveitchik, Halakhic Man, trans. Lawrence Kaplan, Philadelphia,
1983.
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As he grapples toward cathartic redemption from this existential
contradiction, man finds himself lost within a sea of ontological
loneliness. In The Lonely Man of Faith, the Rav depicts the tragic individual
who must overcome the depths of agony in order to achieve only a
partial redemption. Conflicted man is simultaneously bound to both his
individual loneliness as well as to community. He is able to find partial
redemption in relationship to another who shares the same religious
mission as him. “One lonely soul finds another soul tormented by
loneliness and solitude yet unqualifiedly committed” (The Lonely Man of
Faith, p. 42).3 Yet, this moral mission of relating to man and God is itself
a dichotomous and contradictory experience. Although God is
everywhere, He is transcendent and remote. Each man'’s struggle to seek
out God and to fulfill His will, allows him the comfort of relationship to
another person. But, man will never be wholly redeemed from this
loneliness. A member of society at large, man eternally oscillates
between the practical aspects of the world and the quest for Godliness.

This predicament exists even on the national level. In Family
Redeemed, the Rav explains that onmar and nvw are prototypes of man’s
tragic role. onmar’s name — »ayn pniar - illustrates his solitude. His
convictions caused him to be on one side - Tnx 12y — while the rest of the
world stood mockingly on the other side — anx 7ay. Furthermore, n1v,
the archetypal mother, represents woman’s perpetual struggle. She was
naturally a quiet, reserved, ynx personality. Yet, when she assessed the
danger to her son pn¥» and the nation destined to emanate from him,
she emerged from her privacy and, with great strength, she sent Yrynw»
away, much to the dismay of her husband. Yet, the instant that her goal
was accomplished and the survival of the future Yxvw by was ensured,
n1w recoiled to her quiet, modest role. Public acknowledgment of her
actions was minimal despite the colossal achievement. Motherhood
inherently embodies sacrifice and pain. Yet, woman yearns physically
and emotionally for children to carry on the nmon. In this context, “The
tragedy of the woman becomes the more pronounced the less she can
avoid it” (Family Redeemed, p.1 10).4 The peak of woman'’s experiences is
characterized by tragedy and loneliness.

Even in his discussion of mwnn mmn, Rav Soloveitchik does not
stress the promising end to history. Rather, he emphasizes that nmm»
mwnn represents the ultimate resolution of the individual's dialectic and

3 Rav Joseph B. Soloveitchik, The Lonely Man of Faith, New York, 1992.
4 Rav Joseph B. Soloveitchik, Family Redeemed, ed. David Shatz and Joel B.
Wolowelsky, New York, 2000.
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contradictory role. When the Rav depicts the eschatological era, he is
less concerned with the meta-narrative of history than with the
realization of the individual. The verse in v: m9at, which says “/n mm
TNR WY TR 'R RIND DA PR Y3 Yy onY” can not refer to God, for He
is already perfect. It must therefore be referring to the ultimate
redemption of man’s torn being. “On that distant day the dialectical
process will come to a close and man of faith as well as majestic man will
achieve full redemption in a united world” (Lonely Man of Faith, p. 87).

Overall, the Rav's works are characterized by the post-modern
focus on the individual’'s existential dilemma. Based on this analysis of
Rav Soloveitchik’s writings, contemporary post-modern trends do not
require us to sever our intellectual ties with society at large. Jews, as
much as the larger world, must struggle with how to live religiously
whole and meaningful lives, despite the fragmented nature of
contemporary social and intellectual life. Rav Solovetichik’s post-modern
analysis of man’s unique tragedy may demonstrate some consonance
between Jewish thought and that of society at large.
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Vegetarianism in naY%n

Chani Ozarowski and Dalia Ebert

In va:x mwrAa, 'n permitted or to eat fruits and vegetables — “mn
M9 11 JUR PYN 3 IR P YIT 2WY 93 NR DI nm”. w7 (D3Y 1”7 DY) points
out that this implicitly prohibits the consumption of meat. y"an1 (01 ow
nny mn) reasons that this was because animals have “pwaa nbyn nyp”,
causing them to flee from predators and fear death. maon on n paTmO
1"y (Yarn Yax n"1) parallels this idea. ox was allowed to eat meat of an
animal that had died naturally, for in that case man did not cause the
animal fear or pain.

However, when m left the ark after the flood, ’n explicitly
permitted the eating of meat: “nYRY mm..pavn nm 93" (32:0). This
permission was immediately qualified by the prohibition of eating jn 1ax
mn, indicating that there are limitations on this 7r»n to eat meat. R.
Alfred S. Cohen suggests that man’s nature was weakened after the
flood, in order to prevent further rebellions against God. This weaker
man needed stronger food, and meat became permitted.' Another
contemporary writer, R. Akiva Tatz, quotes R. Simcha Wasserman,
explaining that the 7mn to eat meat provided a safe outlet for man's
violent nature, which before the flood had been focused against other
human beings.> Perhaps we could also say that man was given
permission to eat meat as a reward for having fed and cared for the
animals for over a year.

This state, in which mankind was permitted to eat meat but not
obligated to do so, continued until Y81 »a began offering nnavp. It
then became obligatory for Jews to eat parts of certain miip. Even "
wxrn - who considers the possibility that one should refrain from eating
meat because there might have been a o in the exact place of nomwv,
thus rendering the meat nom v — insists that when the wtpnn ma stood
one would have had to eat from the noa j37p and certain owp (R PoHIN
1"y). After the destruction of the wpnn ma and the termination of niaap,
is one still obligated to eat meat? The 1" v xn2 ®11 XIM» suggests that
we refrain from eating meat or drinking wine in commemoration of the
129n. yvir 1 however, maintains that this would be taking the mourning

! Alfred S. Cohen, “Vegetarianism from a Jewish Perspective,” The Journal of
Halacha and Contemporary Society, 1:2, p. 46.
2 Akiva Tatz, Worldmask, Southfield, MI, 1995, Chap. 12.
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too far, and the x» concludes that Y"m could not make this nvt that
most of the max could not live up to. At the very least, eating meat
today is permitted.

Perhaps, however, there is an obligation to eat meat on on 210 ov.
In x"y vp ooy, the xm states that during the time of the wipn ma true
20 oy nnnw involved eating the meat of the onbw, as the moa explains,
“npv Tw nYHy mnbw nnan” (w1 o1aT). The s continues that
nowadays after the jawn, “ma x9% nnnw pr”. We could conclude that
without the j21p, there is an obligation to drink wine, but no obligation
to eat meat. n"anv, however, holds that 21 o» nnnw for men consists of
both eating meat and drinking wine (m-v:y 1 oy mavn). Furthermore,
p"an states that one who vows not to eat meat is “o» nnnw Yvam Y11 yna
nawv myr " (R myaw mavn). Apparently, according to n”any, at least
men should eat meat on naw and 2y ov.

qov ma highlights the seeming contradiction between p"anv's
insistence on eating meat and the x's claim that this is only obligatory
when the meat in question is the j17p (2:03pn N™KR). MW7 (DY) suggests a
possible resolution to the contradiction. Eating a ja3p is an inherently
happy event, whatever the j27p consists of. This onbv j37p “happened”
to be meat. When there is no wipnn mnn, there is no way to fulfill this
element of 110 p» nnnw. According to n”anv, when there is no j17p there
is still an element of nnnw in eating rich, high-quality food, like meat,
even if it is not a j27p. The n" (ow) adds that wine is also included in the
list of rich foods that create nnnw, basing himself on 1:1p %nn, “m
WNR 2129 npw”. naYn MNea (T 1*1 ow) concludes based on this that eating
the j27p on 2y br was a avn, whereas since man j271n eating meat on ov
20 is a mxn ovp, rather than a nam. However, R. Cohen concludes that
according to many contemporary mpoa a person who does not enjoy
eating meat, or is even disgusted by the prospect, should find other
foods to fulfill the mxn of 210 oy nnnw.

What will happen when the wpnn ma is rebuilt and nmavp are
reinstated? While it seems logical to conclude that eating meat will
become a avn once again, pp 21 in R My holds that there will be no
animal sacrifices in the third wipnn n»a; all of the sacrifices will be nwaip
nman (202 'y & po1 R ). He explains that in normal times, animals
could become most wvy1p by sacrificing their blood and fat, the essence of
the souls, to God. People, in contrast, use their intellect to become close
to 'n. ®1Y pnyY, however, a special ny7 will penetrate even the animals.
7p 11 bases this on the mos in v:xr wyw, which, after describing the
destructive characteristics of animals ntn jnra, explains that at the time of
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the mwn “/n NR NPT PIRN NRYN 2 OWTP 0 932 INW &’ W RY”. Animals will
not need to be offered as nmnaap to become close to 'n.

In light of this, we can see that the nwn’s attitude toward
vegetarianism depends on the period in history. Eating meat was
forbidden until the an, when it became permitted. During the times of
the w1pnn nna it was a 2»n on 1w ov, whereas post ja1n it seems that it is
ammn, and perhaps a lower level obligation on 1w ov. Vegetarians today
are within scope of navn, though they may be missing out on aspects of
the mxn of 10 oy nnnw. As for the future...? Only time will tell.
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The nn’s Guide to Answering the Question:
What Do You Want to be When you Grow Up?

Sarah Weinerman

In ancient days, Jews were forced to choose from a limited number
of professions. Our forefathers were shepherds and farmers because
those were the only occupations feasible for them. In the Middle Ages,
Jews were prohibited from owning land and slaves, and therefore turned
to money lending and banking. Nowadays, however, we have almost
endless options for careers. With the freedom to choose any job comes
the desire to choose the right job. We want to make the right decisions,
based on what the n1n wants from us. What does the nwn say about the
profession we should choose? One common opinion claims that those
who are most dedicating to observing nmwn become Judaic studies
teachers, while those who are less dedicated turn to other professions.
Is this in fact what the nmin teaches?

The first place to look for answers to these questions is obviously
the nmn itself. yo:a mwxr1a emphasizes the need to be involved in
constructive endeavors: “nnw9 nTayh 11 P2 MM DIRAD DR DPYR N npn.”
Similarly, the nmn commands, “naryn %3 vy 190 DN NVY” (V:3 NMNY),
emphasizing the human need to work for material needs. The mwn in
»r mar also highlights the importance of work, when it states, “nx 2108
M3 nR vy narYnn.” In addition, y7awi (:x mar pa') and 10 (v
m:R) hold that there is a mxn to work and be involved in constructive
activities. Clearly, nmn values productive labor. But the question still
remains: what jobs does the nwn prefer?

9an, early in mwxta, became a shepherd (1:1), a pattern which
continued through the max. qo» instructed his brothers to tell nyaa that
they, along with their forefathers, were always shepherds (35:1n mwx1).
However, qov provided an added insight. He told his brothers to say this
because Egyptians, who deified sheep, despised shepherds. Hence,
continuing to work as shepherds would prevent the Egyptians and »a
Hx7w from intermingling (19:y1 mwx1a »w3). Apparently, when choosing a

! Cited in R. Yehudah Levi, Torah Study: A Survey of Classic Sources on Timely Issues,
Jerusalem and New York, 2002, p. 7, n. 50.
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job, one must take into account how the job will affect the maintenance
of the Jewish people and its commitment to mxn.

The nmn itself mentions nn¥n that pertain to many occupations. For
example, the nmn prohibits charging interest to Jews, and requires fair
weights and measures. However, the career which the nwn regulates
most extensively is agriculture, reflecting the fact that Jewish society was
agriculturally-based for many generations. There were elders who
studies nmn and judged disputes, but most of the population worked in
the fields.

At the time of the xv, rabbis spent much of their time studying
and discussing nmn, but they generally held jobs through which they
earned a noya. For example, 1pm Y90 was a wood chopper (a"y nY xnv).
Later on in history, o"anv wrote his major works of nmn scholarship
while practicing as a doctor. 1"an1, »"w3, and many other mnwxy did not
earn their incomes from nmn.

In fact, according to many sources, one is not permitted to get paid
to learn or teach nmn. The 8y in X" 20 D7) states “pr7x 7 71 MPHR 27
12 7Y NnY DITIP DYYN YR DN YTnnY 1Toy owyn Yx..amr”. “Do not make
words of nmn a crown for self-glorification nor a shovel with which to
dig.” The max mwn (1 719) adds to this idea, quoting Y9, who says,
“D%n 11 1N 0N NN M7 MmN Y3 1Y kA 99N Rana wvanwn” — “He who
exploits the crown [of n1n for personal benefit] shall fade away. From
this you derive that whoever seeks personal benefit from the words of
n1n removes his life from the world.” The x» in " 1Y o cites the
textual basis for this law. In n:7 ©na7 it states, “pn Danr NNy ARY
n oy TwRd mvawm” . The xny explains, “pina ' onr 9x Dna »r an.” Just
as nwn taught us nmn without receiving payment, so too we must teach
n1n for free. 0”ana (:x nmn TnYn maYn) argues that, nwynY naYn, one may
not be paid to study nmn. These sources do not advocate using nmn as a
profession; one should make nmn learning the primary focus, while
having a career to earn a living.

Yet, other nmn sources point in another direction. v:vx 11 MPYRI
says, “1IRm K1 PYIN ,AMNA PO VYN NN poy pvar wa”. The two
brothers had a special relationship in which pvar did business and
supported 1ww, who spent his time learning nmn. However, this
arrangement was not common practice among the rest of Yr1w» na.

The x1m3 in &% 18 pYITP says, “DHPI MIMIR HI IR MAIN AR RN 117
N7 RYR 11 DR YN pR.” Seemingly, his opinion is that one should forgo
teaching one’s son a trade, and teach him only nmn. However, as the
XM in 2% » payvy explains, '»xmn 71 is in fact the same person as vxn '
(their names both mean light), who had just stated that a person is
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obligated to teach his son a trade. Perhaps, the first statement of vxn /1
refers to the general public, who should learn a trade. His second
statement, might refer specifically to his son, who showed special
potential to be a great nmna % .

p”amn expresses a similar idea. We have already seen n”anv's
conviction that one may not gain personal financial benefit from
teaching nmn. Yet in »:» Y2m nvnw mabn he writes, “nam wx..vx wr Y3
DY RN YYD PIdLaTIYS MY ‘Roah Timyh HTand wIn npam Imr oM
LDVTP VTP WM At N0 mnawnn”. It is praiseworthy for a person
to put complete faith in ’n and devotes all of his time to learning nmn. It
seems likely that these apparently contradictory statements differentiate
between the general public and the unique individual.

This notion is supported by o»nn war's interpretation of the x in
2"y 1Y moMa. Yrynw oaa states that one needs nmn with px 717 (a
profession), while »m» 12 pynw »1 says one needs only n1n. »ar states,
“1112 AnYY 89 MY 12 PPN 13 113 ANYYY HRYNY? 12117 1wy N1110.” Drnn vas (M:R)
explains the importance of the word “nasn”. Many failed when following
mv 11 pynw 111, but certain individuals succeeded. Although the masses
are not fit to learn exclusively and neglect a career, a 7m» who is capable
of dedicating himself exclusively to nmn study may do so.

The debate over this topic continues in 8"y N3 M7, Y893 121 went
to yv »a7's house. He told ywin »a1 that he saw from the blackness of
the walls of his house that he is a blacksmith. ywin »a4 responded in
anger, "pn 11 DnNIN TNYN YV PRI YTV ANR IRY 101D INRY MY 1D MR
D11 DA AN Dotann.” yvi 11 expresses the plight of the working
oan nvn. It is difficult to be engrossed in studying n1n while working
for a no1ma. However, ywin» »a7’s concern goes far beyond the individual’s
dilemma. When he says, “yo110 nnrw 119 19 nx,” he conveys his fear for
the welfare of a community when the leadership does not understand
the importance and difficulty of work. A leader who does not understand
the complex situation of the working oan nYn cannot be an effective
leader.

Until now, we have been under the assumption that one is not
permitted to earn an income from studying or teaching nmn. Nowadays,
however, the navn is somewhat different. mwn qoa on 3 MM HNYN Mav
applies the general principle of “1nmn »an 'n% mwyY ny”. At times, one
must violate the nmn in order to save it. In contemporary society, if nmn
teachers were not paid they would not have the time to teach.
Consequently, the nmn would disappear over time, ;b on. 7 N»HY
(n:m7 7"v) explains that we pay n1n teachers not for teaching, but for
their time, which could have been spent on earning a living. One cannot
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pay someone for the teaching he does in his free time, but one can pay
him if his teaching prevents him from taking another job. This is the “mn
which nmn teachers rely on nowadays.

Given that today it is permitted to take a salary for the time spent
teaching nmn, is it better to teach nmn than to be a doctor or other
profession? Which occupations does the n1n value? The xwa in paTmo
1" 15 says that a dice player (gambler) is disqualified from giving
testimony in court. One reason given is “o%y v ymwa pow wr”, he is
not involved in constructive activity. n”an1 in ®:1 n%n mayn follows this
explanation. We learn from this x1m» that one’s career should contribute
positively to the world.

Yet, this is too broad to provide specific guidance to any given
individual. The xw in wp naw explains that if one is born under the
astrological sign of Mars he will have a natural tendency toward blood. "1
»wr explains that this will lead him to be a doctor, thief, butcher, or Ymn.
Each person must account for his or her unique personality traits,
talents, and abilities, and select a career that will makes the best use of
them (though obviously butcher is preferable to thief). The nmn teaches
that each person is a vital piece of the world at large. Each person, as a
unique individual, must contribute to the world in the best way that he
or she can. The specific profession a person should choose will depend
on his personality and talents.

Yet, based on the opinions of n”an1 and »x1m /4, it seems that
someone who has unique potential to be successful in the area of nmn
should place particular focus on learning and teaching nvn. Perhaps we
can compare priority in career choice to priority in giving np1x. The naon
dictates that one must first give aid to the Jewish community before
offering one’s money to the non-Jewish society (:x11 7 Py mnw.)
Perhaps one should also give priority to a career that contributes to the
Jewish community. Although one can contribute to Jewish society in
many different ways, one can have a great impact on the future of the
Jewish people by being a successful nmn teacher. Rav Aharon
Lichtenstein has been quoted as saying that nowadays, when students
need positive role models and good teachers of nmn, whoever has the
inclination and talents should become a Judaic studies teacher. At a time
when the nmn world needs help, we should place our focus there.

One never knows how much he can contribute to the Jewish
people. At a ovo celebrating the completion of a’s first book, pnyn
nynw, he taught an important lesson. When he was a child, he overheard
his father crying while discussing with his mother that their son was not
succeeding in his learning. Their hopes for him to become a nan nbn
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were over, and they would have to teach him to a trade. 1"
immediately ran into the room and begged them for another chance to
be serious. Over time, he became a deeply influential oan n%n, author,
and n1w wri. 2% explained that had he not focused seriously on his
learning, he would have grown up to be a shoemaker, tailor, or
carpenter. When he would go to onw, he would expect 'n to
congratulate him for being an honest businessman, keeping the nnxn,
and learning nmn on the side. However, 'n would ask him, “Where is the
nbxw poyn that you were supposed to write?”' 27 could have lived a
simple, honest life as a shoemaker, but he chose to use all of his
potential to teach nmn, both to his own generation and, through his
writings, to future generations as well.

Taking all of these points into consideration, how should one
choose a career? The nwn does not prefer specific productive
professions over other productive ones. Ideally, one is not supposed
gain income from nmn. One’s profession should enhance, not detract
from, Jewish commitment to nmxn. Each person should put his individual
abilities to the best use, and work in a profession that contributes
positively to %y v y1w. In general one should put a primary focus on
how one can help the Jewish people, either of today or future
generations. This task is easier in Israel in many ways, because any
constructive job contributes to Jewish society and benefits Y& v oy. Still,
we learn from 12ww> and pYar that no matter what career one has, one
should support the learning of nmn. Jewish mothers can still proudly
boast, “My son the doctor”... but only if that is where the child’s abilities
can best be put to use.

! Paysach . Krohn, The Maggid Speaks, Brooklyn, 1989, p. 117-119.
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Morality in Maimonidean Philosophy

Shira Horowitz

For ages, philosophers have been grappling with the place of
morality in society and religion. Are there objective moral standards?
Does man have the capacity to judge them? Is morality mandated by
God, or is its place outside of religion? Although Maimonides generally
addresses questions that are raised by the classical philosophers, in his
major philosophical work, The Guide of the Perplexed, he deals with the
question of morality only very briefly. In his discussion of pn¥ nmpy in
the Guide, the event in Jewish thought most commonly associated with a
conflict between a divine command and human morality, 0”any does not
deal with it as a moral dilemma. Rather, there is a conflict between the
word of God and on1ax’s love for his son. The ampy was an act “contrary
to human feelings,” (Guide 3:24) not to human intellect or morals, as we
might expect.

The question of whether man has the ability to distinguish between
the morally acceptable and reprehensible is rooted in the very nature of
moral philosophy. Socrates once questioned Eurythphro on the nature of
morality: “Do the gods love piety because it is pious, or is it pious
because they love it?"! Is morality an objective standard—some type of
natural law, presiding over even the divine command - or is it simply a
product of God’s will?

For o"ann, this question is related to the issue of creation. After
creating the universe, God looked at the world and pronounced it all
good: "mn 20 MM AYY TR Y3 NR DPHR R (R9:R PwRrI1). Maimonides
learns from this that God created only good. Evil is simply a lack of
good, an absence of God’s creation (3:10). This suggests that anything
God creates is necessarily good, and there is no objective standard for
morals. Had he created evil, we would have termed it good.

p"am is seemingly inconsistent in his approach to the purpose of
creation. Whereas in Guide 3:13 he says that the purpose of creation was
“in accordance with the will of God,” only eleven chapters later, in 3:24,
he claims that “the existence of all things depends on His wisdom”. Note

! Quoted by R. Aaron Lichtenstein, By His Light, Hoboken, NJ, p. 106
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that Maimonides uses the word “will” as opposed to “wisdom”. The
former connotes an arbitrariness and lack of rational necessity in what
God created. The latter implies that there is rationale and design that
conceptually preceded the cosmos. God turned to an existing objective
standard of “good” in the process of creation.

p"anv's discussion of the mmyn supports the position that he
believes God'’s acts are not random, and that morality is therefore not
arbitrary (wisdom, not will). o"ans attempts to explain every
commandment (Guide 3:26), and prove that God commanded us not
simply because obedience is a virtue in itself, but because these
particular commandments “directly tend to remove injustice or teach
good conduct that furthers the well being of society or imparts a truth
which ought to be believed either on its own merit or as being
indispensable for facilitating the removal of injustice or the teaching of
good morals” (Guide 3:28). According to this statement there is good
reason for every command, one of them being “the teaching of good
morals.” Again, o"an1 seems to imply that there is morality independent
of God’s command.

Maimonides claims that the reason to teach good morals is to
produce a “good social state”, to provide the ideal social context for
people to pursue their own perfection and worship of God (Guide 3:27).
Yet, this seems to contradict a statement of n”any in Guide 3:31, where
he distinguishes between “morals and social conduct.” Are morals
identical to good social habits, or is morality something beyond social
convention? A similar contradiction appears in v”anv's discussion of
human perfection. On the one hand, he explains that “moral principles
do not constitute the ultimate aim of man...they are preparations
leading to it” (Guide 3:54). In the same chapter, he explains that true
perfection involves knowing and imitating God, including imitating His
morals. Maimonides has identified morals both as a means and as an end
and has, in certain instances, implied that they are mutually exclusive.
Maimonides must either be talking about two types of morals and be
using one of the famed homonyms he speaks of in the beginning of the
Guide (Introduction), or he must mean that morals serve a dual purpose.
They have a practical value as a means to helping people reach human
perfection, but they are also the end, for knowing God means knowing
His morals.

If this is correct, then morals seem to be an objective set of
principles established through the joint forces of God’s wisdom and will,
which function as both a means to and an end of human perfection. The
question now becomes how man recognizes these principles. Can he
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perceive them on his own, or must he gather them only from the divine
command? Should we try to reconcile those instances where a divine
command appears to contradict human morals, or should we choose one
over the other?

On this last question, there is no inconsistency within
Maimonidean philosophy. As a rationalist, n”an1 makes it clear that there
are no real contradictions between the divine command and human
morality. For example, n”an claims that there is no moral dilemma in
the command to annihilate the future generations of pyny for a crime
committed by their ancestors. This punishment “is not excessive or
inadequate, but as distinctly stated, ‘according to the fault,” and is
therefore appropriate (Guide 3:41).

In his comprehensive codification of Jewish law, the nmn niwn,
Maimonides includes laws on every aspect of life, indicating that the nn
provides answers for moral issues, in addition to ritual ones. In the
Guide, v"am explains that the purpose of my1 mabn ,n1n mwn is to
“improve the moral condition of man” (Guide 3:35). This, however, does
not rule out the possibility that man has the ability to discern what is
morally correct using his own intellect.

p"ans states that charity is “kindness prompted by a certain moral
conscience in man” which seems to indicate that man has an inborn
ability to decide what is morally correct (Guide 3:53). In another place he
refers to the “acquisition of moral principles” (Guide 3:54). Both of these
passages agree that man can distinguish between good and evil.
However, the former connotes an inborn ability to do so, while the latter
speaks of an acquired one. It is not clear if moral knowledge is innate or
learned.

Again, we must turn to o"an"'s view of creation to understand his
position on man and morality. Maimonides maintains that when first
created, man had intellect which allowed him to understand necessary
truths (i.e. to distinguish between truth and falsehood), but he had no
concept of morality (i.e. to distinguish between good and evil), which
are merely apparent truths. After he sinned, man was punished by losing
a part of his intellectual faculty. This diminished his ability to determine
necessary truths. Yet, at the same time, man acquired a new faculty
allowing him to perceive the apparent truths of morality (Guide 1:2). Had
man remained in his ideal state and not sinned, this moral faculty would
not have been required. n"ans infers from this that morality is a lower
level than speculative truth; it was a punishment for man to receive
knowledge of morals in place of the more ideal knowledge of theoretical
truth.
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Maimonides emphasizes truth over morality in a several other
instances. He claims that it is “knowledge of truth,” as opposed to
knowledge of good, which “removes hatred, quarrels and injury.” He
also says that man has the capacity to distinguish between good and evil
only if he has “knowledge of truth” (Guide 3:11).

In Guide 3:17, where Maimonides explains how seemingly evil
actions can come from a God who performs only good acts. God is
acting in a just way which corresponds to truth. Because our vision is
blurred by our moral conscience, certain acts that are in accordance with
truth and justice appear to us to be morally wrong. This explains why
or received “knowledge of apparent truths” as a punishment. Sin
diminished his ability to see necessary truths, because his knowledge
had been blurred by an awareness of morality. Since ox’s fall, the
human race no longer merits to see things from a purely intellectual
standpoint because human desire conquers reason. Moral law is
required to suppress man's instinct to do as his desire dictates. Man
essentially punished himself by refusing to adhere to his intellect.
Distinguishing between good and evil is not an action of the pure
intellect, but in order to behave properly a person needs to be able to
distinguish absolute truth from falsehood.

In his great philosophical work, the Guide of the Perplexed,
Maimonides is rather ambiguous and brief on the subject of morals. It
seems that he believes that morals are an essential part of the Jewish
religion, both as a means and an end to perfection. These morals never
contradict the nvn. Still, man requires the ability to distinguish on his
own between good and evil. Ideally, man should know absolute truth,
which would alleviate the need for moral knowledge.
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The Significance of 7N YR

Rav Azaria Berzon

wnn wry wr1 is one of the most perplexing days on the Jewish
calendar. It appears to be a 210 oy because of the qomn j29p' (8™:n"3 13703).
Additinally, there is the prohibition of eulogizing and fasting (stemming
from the obligation of nnnw?) and the recitation of %9n »xn (see n”> nayn
1"y). It is however missing the defining characteristic of a 1w ov, i.e. the
nardn moox®. Prima facia, wnn wry seems similar to Tymn 9n, yet it is not
connected to a specific an. Simply put, the essence of wnn wxn and its
sanctity are difficult to define.

Although we recite Y90 on vnn wxa, we say it only »% 71, omitting
certain sections (1"y n3 mayn). Y5n on wnn wr1 is primarily an obligation
that devolves upon the mwx. The Talmud (3" > p>»1y) discusses what
conditions are needed for the reading of %n to be obligatory on a
specific day. Despite the fact that wmn wx~ has a distinctive ja7p and is
termed a 7ym, the xwm concludes that wnn wxri is not among the
eighteen days which necessitate a complete recitation of %9n because it
has no naryn mox.

Since the x in pavy comes to the conclusion that there is no
requirement to recite Y9n on vmn wx1, why is Y9n found in the vnn wry
section of every w1o? What is the source for Y9n on wmn wr1? The xm
explains that upon arrival to Israel, 21 discovered that thereis a »n to
recite %9n »xn on wmn wri. Both maoin (o n™ A 2% > pay) and
D"y (ra non mavn) agree that despite the fact that there is no
obligation to recite Y90, the Jewish people accepted it upon themselves
as aann, and it has since then developed into an obligation on the may.

A »n is reflective of some level of avn. In this case, the my
accepted this »n in order to sanctify the day of vwmmn wx1 outside of the
wpnn ma, and fulfill the ovp of nvw mandated by the verse, “nannnw oya

" Today replaced by qoin nYan.

2“mINNNa DNYPm DIYVTN YWRIL DITYINY DINNNAY D127 () 127131). This
implies a nw DYy generated by nnnw.

® Although it is traditional for women to refrain from nax%n on w1IN VR (MIYn
:N").
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MINIXN TOPPM DIVTIN WRID DTIM” (0 11113). Only the 1% can
create such a strong nvrtp outside of the wipnn mat.

In addition to %n, the Jewish people sanctified wnn wx1 by adding
a number of other customs to the day. Jewish women have instituted an
informal naxYn Mox (see ow »wM 2" 13 nYan); the community blesses the
new month on the naw preceding wmn wx~; it has become traditional to
dress in a more formal manner on wmm wxA. All of this has promoted wx
wnn from a regular day with an extra offering into a partial holiday, and
has expanded the nvyp from the wipnn ma into the public domain.

whn wr1 is not simply a quasi-holiday, it also serves a very practical
function: it sets the calendar for each month and establishes the days
upon which the oy (holidays) will fall.> They are called o1y because
they are dependant on the time Yx1w na establishes for them. We are
not merely celebrating the establishment of the Judaic calendar, but the
manner in which it is done. The day of wmn wxv is not a firmly
established date, it is chosen by the p1 ma according to specific
guidelines. It is the people who give this day, and indirectly every other
1w or of that month, their nvytp. The halachic expressions of wxr1 nvytp
wnn outside of the wtpnn ma (Yvm ,0ow1Y nardn mor »mn) have been
added and established by the people over the years.

The nature of wmn wx1 perfectly symbolizes the ability of human
beings to elevate and consecrate mundane things lacking inherent
holiness. wmn wx1 itself has little implicit holiness. Y%7 Y95 generate the
ovn nwitp. There is no divine command requiring women to abstain from
narYn, but they chose to do so in order to sanctify the day. The Jewish
people took it upon themselves to recite Y5n on wnn wx and declare it a
unique day. The essence of wnn wx lies in the minimal external signs of
nwrtp it has. This epitomizes Jewish values, which lie in an individual's
inner devotion, and not his outward ceremonial display.

When the Greeks attempted to Hellenize the Jews, they banned wx~
wnn because they realized that the Jewish people were empowered to
determine this day and thereby impact the order of the heavens. On one
occasion the p7 ma even set the date of niwn wx1 mistakenly, declaring
the wrong day wnn wxn, because the oy (witnesses) failed to testify on
the correct day. With the help of 'n, our people were able to prevail and

* However if a o starts to recite Y90 he should finish, because the 2% has
generated nwyTp for him (2”y n"> MIyn).

> The closing phrase of D931 wHvH VIR, DIV HRIW VTN has been
interpreted to mean DN NR DWTPNIY HRIWY VTN, that the Jewish people
sanctify the D»1v1n through determining their days by establishing wTn wxA.

112



The Significance of TN VR

continue to serve as the onxy n¥1% wi1p oy. The Greeks felt that if they
could prevent the Jews from being actively involved in their own
religion, and specifically from creating nvvtp, their connection with their
religion would weaken. The Greeks could not tolerate the Jewish idea
that man is capable of creating manm nwytp, and by extension, be wTpn
themselves.
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M2 ToN DYy

Rabbi Avishai David

(Prepared by Jennifer Levine, based on her notes.)

Beginning with mwr1a 9o, the nmn tell us Who created the world,
but not why He did so. »’v1 hypothesizes that the first word in the nmn -
mwr1a — hints at the answer: mwra Yawa, for Y81 »a who are called
YRy (Y812 YR 2777w ek o). Others say that the world was
created because 'n wanted to practice Ton. oo and nny were destroyed
because of human cruelty, after which m%’s daughters wanted to rebuild
the world, again through the nmn of Ton. Everything that 'n does is 7Ton.
1onY Mon yav, the nature of the good One is to do good. We are
commanded, “37711 navm” (nY:x» & oavn) and therefore we must also do
TOM.

'n sealed the decree to destroy the world in the %an because of the
sin of Yu (according to »: mwx1a »wv). Technically speaking, 5u is a
relatively minor sin, a »x% which can be corrected by an nwy. The robber
can return what he stole and be forgiven. There is no capital punishment
for this sin. Why did Y bring about the destruction of the world? It
seems that 'n acts towards us in the way that we act with each other.
When we treat each other kindly, 'n can govern the world with nm
onnn. Y is the antithesis of 7on. 7on involves giving others what they
do not deserve, while 91 means taking what you do not deserve. 'n could
not govern the world with Tonn n during a generation of thieves, and
He therefore had to destroy everyone. m performed a ppn for the sin of
Su. 'n placed m in an ark for a year, where his sole occupation was Ton,
feeding and caring for the animals. The world could only be rebuilt on a
foundation of Ton — “m2 7oM VYY" (1:08 DYNN).

After the flood, the nmn lists ten generations from ni to onnar and
Mv. Dntar was a veritable Tonn 1y - the pillar of ton. His Ton was much
greater than that of m. nan 1ao says that the nmn of 7on told 'n, “As
long as onnar was in the world, I had no job to do because on1ar and
n1w did my job” (x¢p mx ,1nan 19v). While m was way vomn and did 7on to
keep animals alive, on1ar was way 7om to do 7on and “make” new
creations, to bring people closer to God - “1n1 ywy wr wain NXY” (MYWRI
ow w7 ,n:1). ontar and nw had, in some sense, made the people whom
they had brought close to n"apn. bniar planted an Swr (3:x) mwr),
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which is a reference to m% ,mnw ,nar (wr” 1™1 »w1). oniar gave food,
drink, and company to any passerby. When people came to thank him,
he would tell them that he was not the one whom they should thank.
Rather, they should thank 'n, the One who created all.

9" say that onnar is called »1ayn on1ar because he was on one 1y
(side) and everyone else was on the second 71y (n:1n nav mowraa). This
can be interpreted in two ways. First, while the entire world practiced
idolatry, onnax followed ’n. Second, pbniar’s greatness could “balance
out” the faults of the rest of the world. Even though ow and 11y taught
n1n to their students, they did not spread nmn in the same way that
ok did. T:1 mwrIa says, ‘N MYy D11 DRIINI PIRM DNVA MINN AR
DnY pIr mphRr”. or1ana means ‘when they were created,’ but it has the
same letters as pniara (v:1 N1 WRIA). DRMaR’s Ton sustained the
creation of the heaven and earth. He did not just give food to people. He
also gave direction in life, based on nnnx in the oYy . He taught that
the will of 'n is to do 7on.

There are many examples of nnian’s extraordinary Ton. pnnar was
willing to sacrifice his life to save vY. Indeed, the nmin refers to him as
“mayn onmar” (v mwweaa) specifically during that incident. Why is he
called by that name specifically during that incident? on1ax was forced to
go to war and kill, in direct opposition to his nature as a person of Ton.
However, he went to war in order to make a ’n wypp and to save viy. This
act of going against his nature to do 'n px¥1 was so extraordinary that he
earned the title “»vay”. Additionally, even when pniaxr was forced to act
against his kindly nature, and expel Yxynw> from his home, he gave him
bread and a container of water, despite the fact that Yxynw had been
trying to kill pny!

I heard from my Rebbe, Rav Tzvi Dov Kanatopsky b"sr, an
explanation of how pn1axr came to a recognition of ’n, based on ,0"an"
>1:R 0720 Ny madn.

122 DYDY DT ROR TV 8D 1IN Y DTR DIV 7170 &Y DNRYIYD NN Har
ITINY IOV TY Y% 19N DYIN R AT TIT YY1 ,729) DY N NHVINDY T
TOP RIN NPT VVIVY HNAN AT IR YV 11D AR DNIAR RIN DNY HY
RN AN N 99N Y waR RN AN M A»Y D2 1wNY Hnnm
AN Y AR NP AR 23DV VAR IR 23 IMK 21D7 1M1 PN 1Y 1 RN
921 1R PARY DVALA DIANI FTNY P DTV IR YPYIN RIR 11T YN RN
PAM NNRN TIT PVAY TY PAM VVIVN 119 DINY TP RN D121 T1Y DYN
RI2 RIM 99N 2NN RIM TR MYR DY VIV YT D30 MNAND PIND P
DNY DNV 2T MV DNYN HIV YT NN PN MYR R¥NIN Y33 PRI Yon
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DYIIR 1) ,0NPTA NNRA TIRY TY MNXN ORI 1190 DR DT1PY 1T Myvh
Laxma nr oAnar van mw

According to Rav Kanatopsky 9"s1, n”an7 proceeds to delineate
three stages of bn1ar’s development:

1. “onny P71 pwH DTVl MR M2 HY MWD DYAY YNNN YT PINY I
NRT PRY OPY Y1INY HNnm onhvn 120w 11 0I9N DNRY NNRA 7171 PRY 19N
DIRINAN DI MDY T3 JOIN 1IPRY MIMNVAY MR 1D DNYD MHRY RHR TaYH
DXNTN DAY YR 11D DY Y 102 WY RHY 73 MNRA Y 72w TARY MR, DRAN
RN D1 1D VPN DNNY TPHNN VP PIPRIA DYYY W ]I AHR ROR MHYR DY PRY
1my”.

After bnhar became convinced of ’a's existence, pniar was
stimulated to share this knowledge with his contemporaries, who were
foolish idolaters. He became the first iconoclast in history, rebuking his
contemporaries for following the wrong path. onvax was so intellectually
overpowering that 7 tried to kill him. ’n miraculously rescued him and
he escaped to jn.

2. “93% R MmYr oY WY DY NN DHYN KIH T HI1Pa ’KIIPY TINYH Hnm
19511Y NaYnnm PYY PYN DYN papm RN 90 M, 1ayh ard v ohn”. The
word Ynnm at the beginning of this stage clearly indicates that he began
anew, adopting a new methodology. No longer an iconoclast, onvax
became a preacher, a wandering lecturer.

3. “vav 31,0 YR A DY DY RIPN MRV RNP RIM PII PIRY I 1Y
NPV T NPT 293 TR TAR K3Y YTIN 0 PIAT HY 1Y PYRIVY PHR PrapNn DYN
YN DaYa YNV DRYAR A YWIR DM MAAN AYR VYR INAPMY TY NNRD 71T
a9 1n”. Finally, onaxr came to the Land of Israel. It was there that he
called out to ’n, and he planted his Ywx. It was there that he taught

"I heard R. Soleveitchik explain that there is no contradiction between n”an<'s
statement that on7aR recognized his Creator when he was 40 and the 7"axry who
says that he recognized 'n when he was three years old. Recognition of the
Almighty is a long process, one that began when pnvaR was three years old and
culminated when he was 40. We should not think that we can understand "n
overnight, for what is gained overnight is lost just as quickly (“n%% y2y 0 099 12
TAR” 2T M),

In the D)0y, DNMANR’s first recorded conversation with i was the
command, “19 79” (8:2» MWKRI1). Even when 'n did tell bnvar to go, He did not
tell him where to go. How did on1ax know when he arrived at the right place?
The w711 (MWYWRI2 N:0Y N27) tells us that during the course of his travels, nniar
saw people eating, drinking, and wasting time. He said to himself, “I hope that |
do not have a portion in this land.” When he got to Israel, and he saw that the
people there had self-discipline (i.e. they planted and hoed in the proper
seasons), he said to himself, | hope that I have a pon in this land. 'n immediately
“confirmed” Dn1aR’s choice, saying “nRI PIRN DR IR PIH” (1:2).
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others the truth of 'n. He was sensitive to the needs of each person and
treated them as individuals. These acts of Ton caused tens of thousands
of people to congregate around him.

Why was pn1ar most successful in the third period in his life? The
w11 relates a story of now ja pynw, who once purchased a donkey from a
non-Jew and found a pearl in its fur. He returned the pearl to the original
owner. He explained to his students that he had bought only the
donkey, and had no intention of buying the pearl. The non-jew said,
“Blessed is 'n, the God of now 12 pynw.” onnar became such an example
of kindness in Y81 yxr that his behavior and manners taught more than
any of his speeches could have. Lessons are most strongly transmitted by
example.

The fact that the nmn records almost nothing about the early stages
of mnan’s life, before he came to Israel, indicates that this was his most
successful period. All that we know about his life before age 75 is
learned from mwym. | heard the Rav quote the y’any, who teaches us
that this is because the nmn only records things that are very important
to Y%7 11, and onnaw’s life was most significant once he came to yx
YR,

Sx7w 11 are called orron »9mn and the children of or7on »Smm (R
1" v mand). We received the spiritual genes of 7on from onrax. vi% also
received something from on1ax, but it did not become his essence. ™7
says of himself, “n%an »x" (1:0p mYnn), because mT's essence was to
dedicate all of his strength and energy to n%an. Similar discipline and
focus are needed to become a person of Ton. on1ax was that man of 7on.
Though v learned 7on from onnax, he did not devote himself
wholeheartedly to that goal. Therefore, he became only a weak
reflection of onnax’s loving kindness.

The o»n pan teaches us some practical ways of incorporating Ton
into our daily lives. Acts of 7on will help us establish relationships with
people. This is particularly true in the area of speech. We must speak
gently, respectfully, and honorably with all people. Rav Neventzahl
®"v%w runs to say hello to everyone. Smiling at an acquaintance or
wishing someone a “good morning” can make a person’s day.
Sometimes, when people are faced with particularly troubling problems
listening can also be a great ton. Similarly, a marriage includes the mxn
of nmy. This mxn includes more than sexual relations, as the word nay
literally means “a period of time.” There is a m¥n to spend time, talk,

% The fact that Dn7aK's greatest success took place in Y87w’ pax can also be
attributed to the Talmudic dictum, “Dann YR PIRT RIIR” (2" MP RINA R1).
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and listen to your spouse.’ 81w *»m throughout the generations took
time out of their busy learning schedules to spend time with their wives
and families. yn1 »237 mar (3 pra) adds that the greatest Ton one can do is
to greet all people ma mia 11va. ’n Ny or, we should all, as the children
of onmar, be nov to follow in his footsteps and become superb
practitioners of Ton.

3 | heard this interpretation both from the Rav as well as from Rav Moshe
Shizgal, the son-in-law of Rav Moshe Feinstein, Y"x1.
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7379 YHN 29N

TITI DY W1 NINP LINN N DR HRIW N2 AP L1000 IR NI INRY
NP NVIN DM PRI DNY PRY :DVN THIN 17PN T MNYNa R12Y 1YNN oM
DY MMNY (R:RD 92THI) "Dr9Iwn DWMN” PR ‘N nYw nauna “SpYnn onva
DWINI YN WY /DMK ANy a3 ,0vn T H%ann 117 nvn HRIWN 19
ROINM NWININ YN YR 122N 7D YNNI 1DWIY N .01 HY IR DV

ROR 2710 YN IR DORN YN N :NORIY (M:2) NIWD YRI NOONA NIvnNn
PN DNYIY (ARY DAY NR PTIYYM AYYN Y PHoMDN HRIWVY jnTa
AR DY TYRY PNNR P N NYIMN WM L7DpInn ¥ IRD ORI DIRIINN
N72pY HRIY? N2 HY DMAVNN

PR 7010 DY OANY YN DNX RPVIT DN YT AdRWA NHRYN
7PN DINR 7129 DR TV NHVYN YY DIWNY DTRY DINMN YN MYINon
1792) "ANN9N MY IR DNNYR MIVIY NVN YV VT 9 :MIYNI RIINN IMT
YN T NIRRT HRIY N2VIY 120 - (NHVI NYIY MDA PHNY T INndan
,AMRDS Yar UnY mwpaa ®iavm YYannd on oy Wnme nYana mnan
A9 9270 PR YN NN INTHYD

HRIYWY NINN 2P R12Y 1NN DIYMNYI HRIY 112 1290 TN .PI7 1IVM
WY 1IMRY 1YRI 1N .NINND TIN2 MY MWD 1A DNoN N 737 DY nmn
AYINIY NXIIP NN .DINY DIIONY NPV DAINR .DOWMIN DR TIXDY NRNY
VWY NPL DINR 1PN | DOVMN NN DR YN T Mannd 22201 37 Naab
I RY DYMNY INPN PON DINR MMpn Nvh Dpnn DR anyy
17 RYW 1INRY WY 19X DY PN DOON M .DNY PInY 1poan DryMmapya
NN NYAINY NAIN RINNY 102 MINGY Yar ,DwnIn DR NMNYH

DDA MIPY JRI WPV HRIWY 112 90 2PN DN RY 92T DWW Dwynh
PN W IR 7YIN TIO IR DOWNIN 11N NNRL 1Y .DOWMINN 1923 RY MAxND
NPN DY IR MAXD PN OOIR .DWM HY NAH TVAR .DMIR NXIY NNY
PPN Y L% .n”apn A% YR 3 YV DO DGR R MAND
PN W DWN TAD .NYIN DR 1IN RY DIWNIN DY TTINNNY DNNRNM
2330 PRI AXY PR 17PN T IR IS

DNY DIRINY I3 7D NPN DR VMDY DYY 19DINY TIWaAR PR
NIRORTIZ RN - PANAN RIN YNIN DRI .PPAY PINANN PYN RN WNIN NNINY
nYRY T HY RIAN AYIVWNY DM NYYN 1ad) DYINDRYWI MIRY DINN
DYy DRYOMM - INR NPHRN ROR DIWYMINN MPINI (PR MINAY N2 MR VMmN
.DMYIY DARY MAIYN NR TIYVH TN VI ,15 DRI .N7apN
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IRIYM 27 DY MNNY DIRIN DHIY DOVMIN W NNIPNA DHID UK D)
DVNTA NYRI , 090 NR NI NRYY D12NY DNIPION NYRI DIV’ NONR DN
DR 21YH DIINY DNIYIVN NYRI ,DWMIN P21 0PN P TI90Y 1T 9T Mad
DYIN 1Y W27 RY 920 DN 7RI IRINY PN 12 DIRYNI DWNINY DIpNN
NINT2 D3 .INSN RY YA ,I2TAN NT 072 NI ,NYR DDITIV NI NrRY PN
DOYMY 121191 .09 HY 1127 Y NPHYR N0 HY IRNIN RN DIYNI Napnn
7NN PR N7apn DY AR ,Nx1Y IvaN

1998 HAR DIVININ YN NR TRV DIAR THRN WPIN 2MwyY 1dYy nm
VAR TRY ,DMYIAY 17ARY 1129 NR TAYWN NHYN 2955 HONoNY Twar PTYYa
9N NRIGTY Miaxy
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