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INTRODUCTION

In v nwIa, ’'n told nwn to propose that Y81W> 712 become His nHY1o oy.
nwn obeyed, and the Torah states, %3 NX DAY DY DYN NPTY RIPHY DY RN
R MR YR NORD DMATA (1100 M), At first, nwn approached only the oiapr.
The wnin then relates the response of YRI1W? 712: VR 93 1INRN 1IN YN HI NYN”
"1 9% YN 2T DR NVN AW NWYI ‘D 93T (N:v? Mnw). The 7oa seems puzzling
and redundant. Once we are told "1p»”, why is it necessary to add " nxn"? If 93"
"nyn answered, why add the word "2

Initially, when nwn approached only the nyn »p1, the people felt excluded.
They took this to mean that the n9mn was only for those who have special
spiritual and intellectual characteristics. It was not for the common people. Their
desire to be included encouraged them to speak up. They thought that their
enthusiasm and unity would help them get a portion in " as well. The word
"iyn” shows that the Jews discussed among themselves whether or not to
accept the nvn. After they unanimously determined they would do things
together, the p1oa says, "nR"”. They decided to do ’'n’s will as a united group.
The word "7m°” demonstrates that the decision to accept nmn was made by oy
YR’ as a whole.

This year at MMY, we have, in a sense, chosen to reaccept the 77 n upon
ourselves. Like YR7w> »1, we have uttered "ynwn nwy”: we will do whatever is
necessary in order to serve 'n in the best way possible. Every student came to
learn of her own volition, bringing excitement and enthusiasm to all of her
learning. As the year progressed we watched the love of n1n exhibited by our
o1pt, our teachers, and we struggled to imitate them. Over the course of the
year, we conversed among ourselves and turned to our teachers, asking them
that they transmit 170 to us, both as individuals and as a group. Each article in
this journal represents an individual’s 1p on a specific topic. However, together,
the articles signify a unanimous decision made by our entire D71 to join in the
Jewish creative historical process of understanding and contributing to the n1yon
of thousands of years. »nmw 8’0 01N Y3 IN1IN NANR D" (1X:07p DYNN).

Racheli Davies, Editor-in-Chief
Yonina Schnall, Editor
MMY, 7"0wn
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273aR and npan

Talya Frei

Looking at 71n, one might conclude that Judaism is a religion full of
dominant male figures. It is the men who are the kings, priests, heroes,
etc. The women, on the other hand, seem to take a secondary role.
Playing the part of someone’s sister, daughter, or mother, they are kept
behind closed doors, humbly following the paths of their male leaders.

However, this is a superficial view of 7%n. As one looks deeper into
its pages, one discovers just how active the women were. The women of
710 led their husbands, sometimes subtly sometimes less so, pushing
them in the directions that would lead them to their destinies. For
example, npa1 and Ywaxr prove that the men in 7%n were often under the
influence of women, even when those women were not independent and
the men still dominated. Women stopped men from making fatal
mistakes and they helped them gain security along their many journeys.

npa1 appears several times in the nmn, her first appearance being
when she drew water for her family at a well (yo:75 mwr13). Her actions
made her seem the perfect wife for pny». The most dramatic event in
which she took part was when she told apy> to pose as wy so he would
receive the n>7a that was rightfully his. This is the last time npay appears
in 7n. Y»ar, while appearing in a few places in the 77n, only plays a
part in one scene. In 13 P19 & YR1NWY, we learn that Y»ar stopped 77 from
taking revenge against her husband, 513, who refused to pay 77 and his
men for guarding him. m7 was so astounded by her actions that he, at
the end of the p9, took her as a wife.

npa1 and Y»ar both appear in the context of their families. Both
were living in a negative environment, which, by contrast, made their
goodness stand out. npa1 was a descendant of bn1ar’s family. However,
as omawr’s family was being strengthened spiritually, his brother’s family
was sinking lower in every way. While nmar’s family grew increasingly
great and powerful, the side of =i, preoccupied with pettiness, sank
into moral decay. npan, the daughter of Y»mna and the sister of 119, is
understood by "n as “the daughter of a scoundrel and the sister of a
scoundrel” (37 721 ®1pn). She grew up in a home that knew the meaning
of cheating and hypocrisy. Instead of succumbing to this corrupt society,
npa1 reacted to her environment and became the person that changed
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So2an and Ap37

the history of Y81 my. npa1 can be viewed as the “white sheep” in her
family, standing alone for what she believed in. She continued this role
later in her life. As the story of the m»7a indicates, there was a large
communication gap between her and pnx»». Tricking pny» and »wy was a
sacrifice npay had to make in order to fulfill her role as a mother of
Israel.

9war is introduced to us as the wife of Y23. While she is described
as "Rn nan Yaw naw”, he is described as "y1 nwp” (31:12). Y217ar was able to
retain her 9w and stay in the correct path, even while under the
influence of 9a1’s home. Still, why was she married to him if he was so
evil? One possible answer is that she was forced to marry him. Like npa,
she had to remain as an isolated figure in her surroundings.

npan appears at different stages of her life, and she remained
consistent throughout. She spoke and was active, rather than acted
upon. Y»ar, who appears less regularly, also acted independently. Both
women played vital roles in the lives of the men around them, ultimately
saving them from fatal mistakes.

When npa1 was pregnant, she received nx1a that predicted Tay» am”

#pyx: 1wy would serve apy» (3:n> mwnia). Therefore, she took matters
into her own hands, stopping pn¥ from giving the n>1a to ywy. Y»ay, too,
saw something that the men did not. She understood that ™7 would put
his reign in jeopardy by reacting emotionally and spilling innocent blood
(n2:n3). She related a prophecy that ’n would kill his enemies for him (v3).

Both women acted boldly based upon their nxi. npay risked the
mbw and nnr that her house stood on when she told apy> to trick his
father. As soon as 9»ax heard that 71 was coming, she immediately
went out to meet him. The word "nnm” is repeated several times in this
passage (an ,» ,m). Both women are characterized by their courage and
confidence. npa1 risked her home life and the loss of respect from her
husband and children. %»ax did not hesitate to run out and meet an
army of angry men. Despite their humility, they were able to see the big
picture at times when the men were unable to do so. This seems parallel
to other women in 77n, who took action based on a wide perspective.

Neither woman was overpowering or domineering. npa1’s humility
is reflected in the fact that she covered herself with a veil the first time
she saw pny¥’ (no:13 Mwxa). She saw that he was special, and respected
that uniqueness. She only reverted to tricking him when she saw that
there was no other way to stop his mistake. Yw»ar, too, did not
overpower. We are told twice that she fell before m7 in humbleness:
"ma Yy T 2arY Yam” (1) and "9 Yy Yam” (13). This repetition emphasizes
the way she willingly lowered herself for 11’s sake. This could be seen as

10



Sanand 7927

a parallel to npav’s (T0:12 Mwrla) "oman Yyn Yam”. She too physically
lowered herself out of respect for the man before her. Thus, Ywax
appeased M7, lowering herself to beg for his forgiveness. Instead of
trying to force him, she earned his admiration and he therefore chose to
listen.

While npay bowed due to awe for pnx?, 9»ax did the same thing in
order to appease m171. She spoke to him, and begged for his forgiveness.
She humbled herself, saying "pyn »1x 21 »a” (13), and referred to herself
constantly as his maidservant. This calmed 17 and caused him to listen
to her. She told him not to bother with Y21 as he is a revolting person,
unworthy to be part of m7’s thoughts. Here, “»ar was being cleverer
than it seems. At this point, she was both appeasing 17 and rebuking
him at the same time. Why was he occupying himself with such a
insignificant and disgusting person? Further, her statement in 75 oy,
myn »TR MR »2” might also be read as a rhetorical question — “does the
sin lie with me?” Is it my fault? Do | and my innocent family deserve to
die? In addition, by calling him "17&” she was reminding him that he was
not yet 1vn, and therefore did not yet have the authority to wage war for
the sake of revenge.

Despite these similarities, there are many differences in the paths
they took to achieve their goals. npat had to revert to tricking her
husband, much as »ar had to hide her actions from her husband (5xmnw
w-n:nd R). Yet, 9pax also adopted a more direct and straightforward
approach. She spoke to m7 directly, and she made sure to send him
peace offerings beforehand.

When she realized that she had his attention, she revealed that she
was sending a message from ’n. In 1 pos, she mentioned 'n twice, and
did so regularly throughout the rest of her argument. She described a
religious reason not to attack Ya1. She told him to only fight battles that
are entirely for the sake of ’'n, but not for revenge or for personal
reasons. %»ar hinted that .7 was going to be king, and an ideal king
would not fight wars like this one. This argument ultimately stopped m7
from making the mistake of attacking %21. 21 o%nn wim explains that
Yar was better for 17 than a j27p. A j29p can bring atonement for sin,
but %wax stopped him from performing the sin to begin with. If 71 had
spilled innocent blood, he would not have been able to build a "z ma”
(m3) for ’n, which was his ultimate goal. In addition, as king how could he
give advice and sit in judgment after performing such a rash and unjust
action?

9»ar ended her speech by blessing m7 that ’n should kill his
enemies so that he will be able to become a leader over Israel without

11
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shedding innocent blood (x5-5). This blessing came true in v% p1oa, ’n qan”
"nnn 921 nR. He died because of his wife’s actions (i%). When 717 found
out about the death, he blessed 'n and realized the truth of Ywax’s
words, which prompted him to offer marriage to her (v9). Just like npan,
9»ar remained consistently humble. She bowed before T again and
proclaimed herself unworthy (xn). Despite the major roles these women
played, they constantly remembered that it is all from ’n and He is the
One to thank for helping their plans succeed.

Another contrast between the two women is the way they used
their physical gifts. npa1 from the very beginning modestly hid behind
her veil. Throughout her attempt to arrange that apy> receive the no1a,
she remained behind the scenes, pushing and prodding those around
her. She did not let her part in the plan be obvious. She let apy» appear
to be working alone, so that ywy would not take revenge against her.
5aar, however, played a somewhat different role. We are told that the
four most beautiful women in 7n were n1w, an7, Inox, and Y»ar (nY7an
®"y 10). Instead of hiding herself, »ax used her beauty in a positive way.
She arranged to meet 17 face to face, hoping, perhaps, that her beauty
would help convince him to stop the battle.

With all the similarities and differences between npay and Yw»ax,
they both succeeded in leading the men in their lives to higher
achievements. 1py> was the right son to received the n31a, and m71's
future dynasty was saved through %war’s actions. npa1 not only saved
apy> from receiving the wrong n>11, she perhaps saved the entire nation
of Y%7 1 from going on the wrong path under the influence of wy.
Similarly, %»ar saved her family, 17’s lineage, and indirectly the history
of oy »a. With their dual roles as mothers of their families and
protectors of Yzyw 03, they acted not only for reasons personally
important to them, but were constantly looking after and protecting the
path of all of Yxyw 95.
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A Reading of 9noR nHnmn

Dali Balaban

The 17ana once stated "nmin% pna oyaw” in order to explain how so
many differing explanations of the 74n coexist (1:n mwr1a 5y wiva).
Although there could have been only one reality, it is presented in a way
that is open to interpretation, so that many lessons could be
extrapolated and learned from each event. Since the 7%n came into
existence, its stories have been studied and analyzed by experts and
novices alike. anox n%an is a classic work telling the story of the
salvation of the Jewish nation. A superficial reading of the n%an would
point to coincidence as the cause of the events. However, we are better
off (with much help from wabn) exploring the different themes and
characters using psychological and political considerations, which will
reveal the story in a new light. The story is perfect — each personality
had his or her specific role based on traits and tendencies — and through
them God was able to execute His will while keeping Himself hidden.

wimwnr is the first character to appear in the n%3n. His essence is
portrayed in the way he is described when he is first introduced. This
introduction discusses wymwnr’s reign, and then proceeded to illustrate
his ostentation by describing the lavish parties he threw in the third year
of his reign. Through the introduction it becomes apparent that wynwnx
is characterized by his major weakness: his paranoia. Throughout the
nmn, this was the driving force behind his actions. Perhaps the basis for
this paranoia was "rRmabnb nmn mn 897” (8"y & nYn). He simply was not fit
to be a king, especially not of such a vast empire, which he had
conquered by his sword ("owas ynwpay 129N2 97 ,ANVn WY 17T R YY 01a%n).
In order to ensure that everyone would recognize his power, vywnx
threw two magnificent parties. The purpose of the first, which lasted
180 days, was to display his riches to all the officers and servants of his
immense kingdom, in order to impress upon them the image that all the
wealth in the world belonged to him. The second event lasted only
seven days, and all the citizens of jww, the capital, were invited. Only
then were the noblemen invited, for in the eyes of vynwnx every citizen
was equal, that is a servant to the king. As oa%n says, n»nxa » oannn Ty”
19XR DMWY D17 JOP 2 MNNY LIV DY H3% 1YY ANwN NYY DIVN YR NYYY INwnn
"r1ay 913 23 (N:R B2aon).

13



A Reading of 1708 n5%n

Being insecure, vymwnx exercised his power in order to minimize
that of others. This is why he put limitations on the grandeur of »nwy’s
party, which took place during his seven day party. He wanted to show
his subjects that she was only queen by his grace. According to o»a%n, he
limited her party nnx» 1725 1% P71 ,nn¥Y 291 M M1 1Y PR RNV NNV JAIRT”
1950 (0:x O215N).

At the party wmmwnr attempted to display his supremacy as he
commanded 'nen to appear before all of his guests ma5n n21. He wanted
to show off her beauty in order to prove that he married her for her
magnificence, not for her power (as she was the daughter of xxwba). As
oaon explains, he told her not to wear the crown until she appeared
before him, thus proving that she only wore the crown due to him, and
not due to her lineage (onn "a% n™1 xR Dnadn). Aware that the
foundation of the commandment was completely false, »nvy refused to
appear. Instead, she publicly refuted his claim and replied, “You stable
boy of my father! My father could drink as much as a thousand men
could guzzle and not get intoxicated, whereas you get drunk after just a
little wine!” (2"y 20 nYan). Enraged, wymwnr called in his advisors to
decide the fate of his rebellious wife. »nvy needed to be dealt with, for
through her refusal to appear and her reaction to his summons, she
became a serious threat to his power. Not only did she endanger wynwnx
’s position by publicizing that he was not the heir to the throne, but she
also defied her important husband over trivial matters, an act which
would surely lead women throughout the kingdom to defy their less
important husbands over much more significant matters. For that reason
a royal edict declared, 19nn 17 AMaYm vIMVNR PN 295 MYI RIAN RY TOR”
7101 120N IMYIY (VR INOR).

Following the rebellious episode wymwnx was faced with a new
problem: he needed a new wife who would not threaten his reign as nw
had. As he had tried to prove with »nvn at the feast, he would need to
marry someone purely for her attributes, and not for any external factors
that could seem beneficial to him in the eyes of others. Yy 21> % Dy”
0PN HY MW NG N1 9T TONn 0 ,ARIN MV MY YW P o (2:1 D2aYn
wpar n™). More importantly, she would need to be completely
submissive to his laws and rules. Thus, anox was chosen as the perfect
queen. From when she was first introduced until after she became
queen, she was completely passive. The opoa describe primarily what
was done fo her. Never did she do anything on her own. The first
information written about her is that she was raised by "7, her cousin.
Then she was brought to wymwnx’s palace, where she took only what was
given to her. Finally, she was chosen as queen. This trait of passivity

14



A Reading of 108 nouan

made her a perfect candidate for the throne. In addition to her
submissiveness she was the one of the world’s four most beautiful
women (x"y Y n97n), a quality that could serve as sure proof that vymwnx
married her for her beauty alone. For these reasons she immediately
found favor in wymwnxr’s eyes and was made his queen.

Not long after anox was crowned, the worst of wvimwnx’s fears was
confirmed — conspiracies were being plotted against him and revolt was
imminent. jma and wn were revealed as traitors plotting against their
king, and were immediately put to death. This event only increased
wvmwny’s already overblown paranoia. He now had proof that his crown
was not sitting securely on his head. It was more like a trophy waiting to
be won by someone else. In response to this episode, security was
stepped up within the palace gates. vy1ywnr promoted jnn, and used him
to implement loyalty tests in order to prevent any further danger to
himself. As Rav Soloveitchik explains, no sane monarch would tolerate a
brute like jnn. Only a sick, terrified king desperately needs such
imaginary protection.t

mn had his own plans. The first time he is explicitly written about is
at his promotion. First, the o'mos establish his lineage. He was a
descendent of pYny 1on 13z whom xw had wrongly left alive after being
commanded to destroy the entire nation (v:70 ® YRnw). Next comes a
description of how he established his own power. All the servants of the
king within the king’s court were expected to bow to him as
commanded by the king. Everything was going well until one lone man,
»71n, refused to comply, for his religion did not permit him to do so.
Instead of reporting the one rebel to the king, inn decided to use his
newfound power to put a final end to his historical vendetta with the
Jews.  nbwH vrya 1an .nnpn g kYN 1D NNV YII OTIN PR O NN RN
MY Y31 VR MN’N YI NR TRAYAY 1PN WP TN DY NR 1Y 1730 21719 5701
370 DY YIMVNR (7:3 INoR). As long as he was able to control vymwnx, jnn
could become a most powerful man, and finally rid himself and his
nation of their greatest enemy. His reaction perfectly defines his
egocentricity. Because he thought so highly of himself, »>7n’s refusal
angered him so much that he was driven to extend punishment to »7n’s
entire nation.

mn understood wmwnr’s weakness, his fear for his throne, and
used it to his benefit. jon needed wymwnx to reinforce his plans, and the
only way to succeed was through deceit. He presented his allegation to

'Rav Soloveitchik, “In the Days of Mordecai and Esther.” Rabbinical Council of
America, Second Series, 4 (5734).
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A Reading of 1708 n5%n

the king: non mw omonm . Jmodn mTn Y51 omyn 1 T99m Ten TR DY 1w’
NNy MY PR N9 DYy DrR Pnn nT nxy oy (N anor). They were a
unique people, dispersed among the nations, and their ways were
different from the rest in the kingdom. There was nothing inherently
worrying about any of jnn’s accusations. Persia was a gigantic empire
made up of all different peoples, but jnn expertly presented things in a
way that would increase vymwnx’s fear, while hiding two details that
would have prevented wmwnr from approving of his request. jnn
explained that if these unusual people would choose to rebel they would
do so with unity, and because they were dispersed, they could spread
their rebellion throughout the empire and utterly destroy the king’s
sovereignty.? According to maon, he did not mention that these people
were the Jews, well known for being wise and intelligent. He also did not
mention that he planned to murder all of them, for that would have
jeopardized the possibility of his success. wimwnx 15 nr 113 NNV WA
YTV VINMWNR A DRY ,DPYY PYHINY N1 TYN RN 119 YTIN ROY TNR 07127 w1
129 2NV MWD T2T.LINNYY YMY 7P RY 1121 DON OYY DNOMAN 1Y M DhY
"BTARY PI DTNVAY NIV Y IR ROYY (100 RN 07T V-N: D1AYN). IN'S strategy
was so clever that vymwnr gave his consent immediately, without giving
the situation any thought or asking any questions (>3 "nox).

mn quickly put his plan into action. He sent letters to all states of
the kingdom to inform the ministers that the Jews were to be destroyed
on the 13th of ~r. »>7I0, being in the king’s court, quickly heard what
happened and started mourning. According to the wim, 70
understood that saving the Jews was Inox’s mission. 1¥n »a% 7>nnn 710"
HRIWY HY PIRWY DITI 12T TNYY ROR HIPYH RYINY NRT NPTRY TWAR INR DWIN N°2
" 9 9IS DI (1) ANOR 127 wIT). 2370 quickly went to notify her of
the sad news. Through nox’s servant, ynn, »>71n told ~nor all about the
decree to annihilate the Jews, and explained that the nation could only
survive if she went to wwmwnx to beg him on their behalf. nox’s
response marked the first time she acted pro-actively rather than
passively: 3710 9% ymxm” (=7 7nor). Inor was about to embrace her
active role as heroin of the story. She informed »>71n that she could not
go before vymwnr because it would probably cost her life. This was not
an acceptable reply. »>1n knew that 1nor would ultimately be the savior
of the Jews, so it was imperative that she act soon. nya »wann vinn ox »”
DR NYY TR YTV M1 1TIRN PIAR N7 NRY INR DIPRN DY TNy’ nH¥M mMI DR
"maYnY nyan (17:7 nox). She agreed to go, but not without a plan of

%I bid.
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A Reading of 108 nouan

action. She requested that the nation gather, fast, and pray for her
success, and their survival.

On the third day, she finally approached wymwnx. She found favor in
his eyes, and he allowed her to come before him. This action made
wImwnr suspicious because it was out of character for 1nox to approach
him. She was usually so passive, acting only in response to others. 1nox’s
action was part of her strategy. Just like jnn, she knew wymwnr and his
personality. She understood that she could not simply plead for her
nation, as »>71n had suggested. The only way to end nn’s decree would
be to control vymwnx more effectively than nn, by feeding winwnxr’s
paranoia. Thus, in response to wymwnr’s questioning (1-:n Inox), she
made a modest request for the king and jnn to join her for a banquet.
wmwnr agreed, but did not understand why she wanted to meet with
him and jnn. He started to question jnn. Was something occurring
between jnn and anox that he didn’t know about? Did anox have a
confession to make?

Once at the banquet, more anxious than before, wymwnx again
demanded to know what was on noxr’s mind. Yet again, anox requested
that wimwnr and jnn attend another banquet the following day. This was
a brilliant move on her part, for the two would have the entire night to
think and agonize about the nature of her request. Her plan worked like
a charm. "nor had been clever as she stayed true to her passive
character. She allowed each man to come to his own conclusions instead
of outwardly accusing jnn, a move that ultimately led her to success.

anor’s request affected n’s mind. Not only had he succeeded in
gaining influence over wimwny, but he was also being summoned by the
queen for a second time. What greater honor was there than to be
grouped with the king and queen? anox obviously held him in very high
esteem, and was about to bestow greatness upon him. Nothing could
make him happier; his life was going as planned. Due to his haughtiness,
however, he let down his guard. He allowed his imagination to get the
best of him. He could already taste his success, and could not imagine
anything that could possibly foil his plans. ;nn’s overconfidence caused
his downfall.

His self-confidence pushed him to react wrongly to the sight of
»7n disobeying him. Had he been in a rational frame of mind, this sight
would not have bothered him. Instead, it sparked intense anger within
him. x5 op RY 1900 WA TN PR PN MR 15 10T MDY RIND DV 0N RYY”
AN 37N %Y N 8oNN nnn vi (v:n nor). He ran home to tell his family
about his great fortunes. He was so irrational that he decided, 1 nr 5"
NN YWY VY NN ITIN DR ART IR YR DY Y31 09 Mmw (10 nor). He

17



A Reading of 1708 n5%n

needed to kill »>1n at once, instead of waiting until the fateful day, the
13th of »». He would hang him the following day on a giant gallows,
just in time to make it to Inoxr’s banquet. nn realized that he would
never be able to maintain wymwnr’s trust and retain his power if he
hanged »>71n without permission. Thus, in the middle of the night, he
ran to the palace to speak to the king.

wmwnr was unable to sleep (x:y anor), because he was feeling
apprehensive about jnn even since 1nox came to speak to him. After the
first banquet with jnn and anox, and the request for another banquet the
next day, the king was convinced that something bad was going on. Y3"
PYYN PN PAYM 1T NAMYY I12IM TMY 1A HY NN IR WIMVNR 10 199N
YR SYn 1IN (R:n N1 nYnp). Perhaps mn had been deceiving him all
along, and was only pretending to be loyal. Was jnn trying to usurp the
throne?! Trying to allay his fears, wymwnr asked for his history books to
be brought to him, hoping that the truth would be contained in their
depths. Inside he found the story of how »37n had saved him from jn;a
and win. He asked ™n nr Yy »7n% n%n ap2 nwya an” (1 Inor). How was
»7n rewarded? Surely it was nn’s job to reward those who were loyal
to the king, unless, of course, jnn was actually a traitor himself.® vywnx
’s servants replied ™27 my nwya ®Y” (31 Inor). vimwnr quickly lost his
confidence in jnn, for it seemed he was not so loyal after all.
wvmwny, desperate for advice, asked "xna m” (1:3 9nowr). Ironically, none
other than jnn was there, coming to ask wynwnr if he could hang »7n.
wimwnr’s suspicions kept growing. Why was jnn lingering in the
courtyard in the dead of night? Still hoping he was wrong, wimwnr had
mmn brought in and asked him "1p»a pan 1onn 2wr vra mwyy nn” (1:1 INOR).
When jnn heard this he was delighted. Not only did wymwnx agree to see
him at night, but he sought him out in order to reward him! Getting
carried away he answered that the man should be dressed as the king
and paraded through the city on the king’s horse. Upon hearing this
reply wmmwnx hurried to get jpn out of his palace, for he no longer
trusted him enough to keep him around. yn hadn’t rewarded »7n for
saving him from his conspirators, which may mean that he, too, was part
of the conspiracy. In addition to that, jpn’s suggestion indicated that jnn
had his sights set on the crown.

This set the stage for anox to accuse jnn of high treason. She had
planted ideas in the heads of jnn and wywnr and they managed to play
everything out themselves. All she had to do was put herself in the
picture and the battle would surely be won. The second banquet arrived

¥ bid.
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and both wvmwnx and jnn were present, in much lower spirits than they
had been the previous day. jnn had been degraded by having to honor
his enemy, and wymwnxr was preoccupied with worry over his throne.
When wynwnr again asked anox what she wanted, it was finally time for
her to confess everything she had been hiding. Just as jnn had done, she
told her story to wymwnx in a way that would cause him to take her side.
PR I NYIND 117001 MNAY DITIPY 1YRY TIRDY 11INY TRYVNY MY MR 117911 13"
"onn pra mw xn (1T Inor). wmwny, already suspicious, became
increasingly worried, for his life was not the only one at stake, his queen
was also in danger. So it was that when nox finally accused nn, the king
was furious, for she finally confirmed that he was being controlled by a
traitor. Roles immediately reversed, so wmwnx stormed out to
contemplate the situation.

So it came to be that xn geann: the controlled gained control,
without actually having exercised any power. jnn came to Inox and
begged her for help, pleading with her to save his life. vy1ywnx returned
to find n on anox’s bed and accused nn of trying to seduce the queen
(n:1 9nox). wimwnr now had proof of nn’s intent, for he was acting just as
mYwar had acted when rebelling against 7. mbwar demonstrated his
rebellion by sleeping with 717’s concubine (33:10 2 Y®nw). Thoroughly
convinced that jnn had been tricking him the entire time, wymwnx had
him hung on the gallows that was prepared for »>71n. Esther succeeded
in saving the Jews from their imminent destruction, and as a reward for
opening vmwny’s eyes, he now put all his trust in her and »371 (2:n NOR).
Order was restored to the kingdom, and the Jews were once again
spared from their enemies.

God was really in control of these events. The setting and
characters of the nY3n were vital to the accomplishment of ’n n¥1. The
personalities of the characters fit together perfectly so that one was able
to pick up where the others left off, leading to the climax of the n%un,
the triumph of the Jews. Without proper investigation, this story would
seem like a completely natural event. The true intent could only be
revealed through exegesis and devotion. The story took place at the
beginning of the long period of ona anon. It would be easy to lose sight
of Who was really in charge, because the story makes so much sense on
the surface. Only through deep analysis of the personalities of the
characters and the setting in which they lived can the truth be
uncovered.
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Aviva Pearlman

’n’s Command

The nvwia of mm ok xvn and pny npy reflect the dilemmas of
people faced with trial and temptation. An analysis of the human
responses to 'n nvx will portray the different paths that nnyar and ox
and mn chose to follow.

In 179 p, oTR was permitted to eat any of the trees in the garden.
God gave oTx an unlimited opportunity to sustain himself physically, and
commanded him to eat of all the fruits. There was one restriction: the
nwyn RS mxn of "ann Yarn XY Yy 20 NYTN PYM” (17:2 MWRIA). DNIAR was
also given a nwy mxn: 11 NR R Np” (2:23 NwrI3), and later a hwyn &Y mxn,
to hold back and not kill pnx».

The Internal Struggle

These commandments demanded of both to go against the ¥, the
force from within. In the story of j1v 13, the wn represents the yan ¥ It
enticed mn to eat from the tree, causing her to violate ’n »vx. onrax, on
the other hand, had a two-fold 1% from within. First he was commanded
to give up his only hope for his future, "yt 75 ®p> pnya »” (a:x3). In
addition, on1ar had successfully preached monotheism and the principles
of morality, including the particularly serious prohibition against killing.
pnar was commanded to violate the most basic law of morality.

onar fulfilled the first command in the most righteous manner, for
not only did he go to fulfill ’n »vx but "IN nr wann 1paa onar oown”
(3:19). He got up early and single-handedly prepared to take his son to
the sacrifice. But then, in a seeming “change of heart” by God, onnar was
commanded not to kill his son or even wound him in any way. This is
precisely where pmiar was faced with his opposing 1. The seeming
contradiction between God’s commands forced bniar to make a
decision. Once again onhar passed the test and successfully fulfilled the
second ’n nyx.

The Call
There is a fundamental difference between the response of nniar
and that of or to God’s second statement to each of them. When the
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'n 89n called to onrar while pny was bound on the nam, he immediately
responded, "1n” (x:73). Dn1ar was ready to do whatever God demanded.
In contrast, when ’n called upon ox in order to challenge him about
eating the fruit, ox replied "xanxy ..x7RY 122 'NYnWY 9p nNr” (:3). oIR8 heard,
but unfortunately did not listen.

The Actions

A close analysis of the two ny»w1a reveals that the same verbs are
used to show the directions chosen by each character. In both stories,
characters saw: "axn% pyn 210’ NWRN RIM”, (1:3); R R PIY DR DNNAR RWYN”
"onn mpnn (1:23). 7n saw the tree which bore the forbidden fruit. Her
observation led to her sin. In contrast, omar’s vision led him to fulfill
RALE

In both stories, characters took: ">axm vian npm” (1:3); DPIaR Npn”
"NYIRNA DRI WRA TR 1772 NP7 11 PRy Yy Dwn nYyn ¥y nr (1:13). Mn took the
forbidden fruit, while ox took the objects he needed to fulfill the mxn.

The climax arrives in v pyoa of both nywis, where the results of
each action are described, both times using the term "aw”. pax nyra”
ANTRA YR DV TY DNY RN (02:3); “1IP1 HR DNTAR AVN” (V7:23). The sin of oTx
caused him to “return to the ground.” Man is reminded that he comes
from 79y and that ultimately he will return there. In contrast, oniar who
performed ’n’s will, returned to his omyi, to the path of righteousness
upon which he continually walked.

We should also pay attention to the function of the yy in both
nvwa. In both cases, the yy is linked directly to the jroa in the story.
When min saw the tree, she discovered that, xn mxn 1 Yarn5 pyn 20"
mpm 95005 pyn NN YL (1:3). When pnrar prepared for the sacrifice
on mnn 70, the p1oa says, Nx TpY" YN NR TIYN NANN DR DNIIAR DY 1"
"oxyY Synn namn Yy xR own 11 pny (v:13). The nyTn yy was the ultimate
test for o® and mn, and they failed. In contrast, the o>¢y in the episode
of the nmpy show the true ’n nmay of onar. ontar used the trees as a
tool to help him fulfill ’n’'s command to sacrifice his son, the ultimate act
if way myvon.

The o1 in both cases revolved around listening, and the reward
and punishment were a direct result of listening or not listening. o~
was punished ™nwx 9pY nynw 7 (1:3), while onrar was rewarded apy”
"9H2 NYNY VR (N:1d).

In both nvws the eyes foreshadow the action. The snake explained
that after eating from the tree, "o’n%x> nn»m >y npan” (n:). In fact,
that is not what happened. After eating, onvy » wT DY Y NNpam”
"on  (r3). In contrast, when ©ppiar approached the mountain,
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"HTIN DIPRN DR R PIY NR DAIAR RWI” (1:23), and after he bound pny,
201 TRY INR YR 1IN R PIY DR DAIAR RWN” (37:23). The snake enticed mn
to eat from the nyTn yy claiming that she could become more like God.
mn used her eyes to sin. The consequence was that her eyes could no
longer see the nwvtp within the 5. ok and mn now realized they were
naked, for their eyes could not longer see the potential sanctity in the
profane.

In contrast, on1ar used his eyes to perform the nmxn which 'n had
commanded. Not only did oniax see opnn, the place where he was
commanded to fulfill his task, but onqar also saw mpnn, God Himself,
and the importance of carrying out the commandment. Instead of seeing
his son as ’n% j27p, he now had the merit of seeing the Y» which he
would sacrifice instead of his son. Through this vision, on1ar made the
9 into something vy1p.

The nature of 'n my» is also presented differently in both stories.
The snake explained that on»m n> vy npan 1N DIYIR O 3 AR YT 12"
91 10 YT phrd (n:a). According to the snake, the reason for the
prohibition of eating from the tree is that God knows that when she eats
from it she will gain knowledge like His. This preposterous statement
implies that man has the possibility of acquiring the same knowledge as
God! The snake’s delineation of ’n ny»1 is clearly a false misconception!

In contrast, the 785n who came to onar told him that he must not
sacrifice his son because "nnx DnYR R 7 My ANy’ (1:13). onrar had
successfully passed the test and the angel’s delineation of 'n nym is
clearly a proof that God approved of nn1ar’s actions.

"% or nva?

Finally, the most significant comparison is between the curse given
to mn and the blessing given to bnvar. Both times the oypos use the
expression, "nax nan”. mn was cursed that her pain and suffering in
childbirth will be great. 3m 912¥Y n2IR N2 IR DWRA HR” (TV:3). DNIAR
was blessed that he will have an infinite number of descendents. nain”
"DPYN AN P DR N2IR (1:13). Indeed, part of these promises were
fulfilled almost immediately. mn gave birth to yp, who shortly thereafter
killed his own brother. Immediately following pn¥» nvpy we are told of
the birth of npas, who would soon be the wife of pny» and fulfill the
blessing given to nniax!

Summary
When God tests us, we are in a position to choose our path.
Although man is faced with internal conflicts and external temptations it
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is his responsibility to choose God’s way. If he does, he will be able to
use his senses for the right things, focus his actions towards the proper
goals, and ultimately reap the benefits for doing 'n p¥3. oT® and mn
clearly did not withstand temptation, did not keep the commandment of
God, and were therefore doomed to be cursed and to be exiled from
Paradise. The parallels between the two stories emphasize the contrast
between the path chosen by nnnax, a path that one can and should take,
and that of otr and min. Perhaps the nmn is suggesting that nniar was
1pnn the sin of otr and mn. If we chose to ignore God’s command we
must realize that "mnn nin nnn 7938 ova »” (1:2). Choosing this path will
result in blocking our access to ’n, the ultimate good. 1pwn DRA NR WIN”
"DYNN PY TIT DR INWH NIOANNN 2INN LAY NRY DXAIN DR 7Y PO DTN (13:3).
Following God'’s path, no matter how difficult, will allow us to rise to the
level of a "myxy1 %713 m3” in both a literal and spiritual sense. jyn% vny7 »”
N RN PNY VOVM APTX MYYY N TIT WY PINR A DR VI DR MY TWR Y
"%y 927 TWR NR 0MIaR (v:m2). The choice is in our hands!
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Shira Irwin

By virtue of being a translation, m%pnx puan on nYIN *»wmn nwnn is,
of course, a commentary. Examining the subtleties in his translation can
teach us a great deal about how he understands 71n. This paper will use
the story of na»n »n, found in »-8:3 92701, as an example. Y8 M1 arrived
in px 7271 and had no water to drink. When the people complained to
nwn and PR, ’n commanded them to speak to the rock which would
produce water. nwn hit the rock, which indeed provided drinking water.
But ’n chastised nwn, explaining that he had not sanctified His name in
this incident of namn m.

oopnr translates wp, the place in px 9270 where Y8 11 were
encamped, as "op1”. Yy 190 lists opa as one of the cities in P2 vaw nom.
It seems unlikely that this is what mpar is referring to, as Y87 11 had
not yet reached the nm of Y% par. However, ®ipn nyT oHoR, in its
discussion of the possible 115 yax m%ay, explains that y1a wip mnty v
DR DITIV NT08 NN ..OP1 DY LAMDN 9P DYRIRA DINANN 110 Mt 0.t
According to ®ipn ny7, it seems that oi9pnr is referring to y»a wp,
currently referred to as Petra in southern Jordan.

In this nw1a the o'pos refer to Yr1w2 7a as "n1y”. However, there are
two exceptions. “1vin 5nR NN SR Sapn Man IR NN Ran”, Also, nwn bapn”
"D DIY R NN YHON 0N DMINN RI PNV DN RN PHDN N9 OR HApN DR IR,
(’) opoa). oI translates nTy as xnwis, which means a “gathering” or
“assembly.” 9np is translated as x9np, which means a “gathering” or
“congregation.” Based on these translations, there does not seem to be
a great difference between the two terms. However, mbpnx translates
the verb form of "np” the same way that he translates that of "nTy”. For
example, m9npn” of 2 ;s is “waonry” and "npm” of n ,oa is "wnn”,

Notice that the term %np is used in both places in reference to nwn
and panr’s reaction to Y87w? na. Perhaps by referring to Yz »11 as a Ynp,
nwn and panx were indicating that they were not viewing them as a
typical congregation of people, for whom "17y” would have been a better
term. Perhaps 87w n1 were complaining that nwn and pinx were not
treating them properly. This could explain the o’pmos’s account of their

1 amwn 05w ,Xxpn nYT 090K ,MEHR I
2 Trandations from Aramaic are based on Jastrow’ s dictionary.
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complaint. They did not mention the water until the end. mm nn &%”
2% IR P I I INRY 1INRN VR DY YD 21T AR Y 1N Y 19PN pTvd
NYSYA MY 1Y NMIR DY MY At 92N YR ‘A Yap nR onran S Un
MNYY PR DM PN 1A NIRM PIT DIPH RY NIN YIN DIpNN YR 1INR RANY D1IXNN
(-2 »po9).

Another point of note is the two different ways that opnx
translates the words “ra” and "®»an”, as either "xnr” or "y”.

E) NN

SR TP Ynp NR DNRanN N (1) 7Y Y3 HRIV? 112 IR T (R)
ninikEfah] ¥ 92N
M7 RONP I PAYYR RN (T) RNWII 93 YRIW N2 IR (R)
ank akeiapl PNT RI2TNY

(MY MRIPNA NOININ 29Y)
58 HnpN N9n IR NYN RN (3) 58 ’n YNp NR DnNRan v (1)
™VIN YR NNo hinkkyiah
RYIP DT 1N 1NN NVN S () »7 RYIP I PR RNDDY (7)
RINT 1PVN YINY TN RIATIY
N"wN VPN YV NDIIN 2aY)
(19811 YV
NR IRAN RY 199 ... '0 RN (D) R2nY 01NN NNYYR AN (D)
onY NN YR PIRD YR TN YN TN YIN DIPNN YR NANR
n PoYN RY 1721 .. IR (27) DIXNN RINPIOR RN (1)
PNY NANT RYIRY TN RONP TN RW RINRY RIN INIIRY

In the weekly publication ynawa naw for rwiy nwia of T"own, "7 270
ma pmma Yxrov explains the distinction between the two different
translations. ’xa‘ Pa% /RNR’ Y932 DaNnnn ,/YHan’ ynwna ‘ra‘ a pnan 01YpIRY
7590 mamnnn ,nnna yinn jn van’ nrnna That is, xnr refers to arrival, while
Yy refers to entrance from the outside.

This translation explains & s, where 987w 71 arrived in the
desert. Similarly, y pyos is understandable. nwn and panr entered the Smxr
7. However, two questions arise: 1) Can the definitions of jns 110 for
"xa” be applied to the causative "x»an” as well? 2) What can we learn from
the discrepancy between the xov» of 7 s in the Bar-llan Responsa
Project versus that of the m T mxpn?

According to the novm of 1% 73, which translates x»an of n-7 pios
with the v1w of rnxy, it seems that 58w »na felt that they had arrived in
the 7a7n, that this was their final destination. They were satisfied where
they were. However, in 10 ;09, 'n reminded Yx7w» 72 that they had not
yet arrived at their final destination. Therefore, the word "y” in
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reference to Y87 yIx in the response is a reminder that they have not
yet entered their promised land.

According to the xow in the m%m mxipn, we should read 7 pioa
differently. The people’s question is, “Why have we been taken to enter
this desert in the first place?” This could be repeating a regular theme in
5%7w 12’s complaints, i.e. the ever-present resentment about having
been taken out of nmx¥n, and a stated desire to return.

Finally, a translation that could be easily overlooked is that of "y
in 2> prog, in which ’n told nwn and pinr their punishment. onanxn &Y 12"
"0NY NN TWR PIRN YR NI YNPN DR IRAN RY 139 HRIW 12 O1YY NnwrTpn 1. In
this p1oa, "y is translated as "9n”, an “exchange.” This implies that nwn
and mnx not being allowed to lead Y87w> »11 into Y& 1w’ yar is not only a
punishment, but an exchange for their sin, following the pattern of nmn
7N .

Another example will support this explanation of wvpnn’s
translation of ”»»”. In 3:8 92713, the qoaor complained about the in, and
they were punished. » 1 xY D3% M Diaxn &Y YR TV DY VIO TY”
DIXNN NRYY AT ANY INRY 1PIaY 1DIM DIIIPA IWR ‘N NR DNORND.” DIYPNR
provides a fascinating translation. xopn% 3% »nn na popnT TY PRy NV TY”
RIPOI 117 RNY 1NY MNTP PIYIN NIV RMIY TPRYIVTY MT RIDNI PRXPT 95N
oaxnn. Once again, we see a direct correlation between their sin of
"onorn” and their punishment of "mdaxn x¥”, which are both translated
using the same wmnw, "p1p”, which means “to feel aversion, loath”. Their
punishment, that they will have so much 1w that they will come to loath
it, is a nTn ™1 nn for their dissatisfaction with the jn that 'n provided
for them.

Based on this explanation of nwn and ynx’s punishment, what can
we learn about how their punishment fit their crime? ’'n identified their
sin as "9x7w’ 7111 WYY NW1TPNY 2 omanrn RY.” Because of this sin, nwn and
minr were forbidden from taking 987w 111 into Y& par. Y87 yIx is the
location in which Y89 212 are capable of becoming an 0% m. Perhaps
this is why ’n did not see fit for nwn and nx to be leaders there. If they
failed to sanctify God’s name in the presence of only Yx1w» »13, they might
not be able to take on the responsibility of sanctifying His name in yax
Yr7w before the omj of the world?

One should read oYpnxr pwan’s translation carefully. He is not
merely providing help for native readers of Aramaic. He is a brilliant
commentator, and we need to be p>m in each and every word he uses. In
this example, his commentary helps us explain where events took place,
how nwn and pnx related to Y81w 713, and how an wny cut short the
leadership of nwn and panx.
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nwn: The Metamorphosis

Shira Elana Schwartz

The section of the nmn describing % yn xon has been talked about
by all the mnwaa. It was such a drastic event that its impact is still felt
today. Usually we analyze this tragic failing in reference to its effect on
our people. However, | would like to look at the xvn from a different
perspective, analyzing its effects on 1711 non.

Immediately following the description of the sin, ’n commanded
VN, Y NN NPT ..AYN DR NIRRT LLDIRN PIRND HYN TVR Y NNY 0D T1 D7
VT2 MY MR NWPRY DYIRY DN 29R NN (-1 :25 MNY).

Q1yYR 1 comments on the phrase w1Tpn 15 MR YR 127 0K 2771 79 RN”
HRIY? PYIPY HRIY H12W RHR NI Y NN DIYI 1INNTIN T ,NYN (NYNRY RIN A
"9 nnY AR - won “What is meant by the phrase, ‘Go, descend”? q1yYx "
said: The Holy One Blessed Is He said to Moshe, ‘Moshe, descend from
your position of greatness. | only granted your leadership for the sake of
Yisrael. And now [that] Yisrael sinned, what need have I for you?”"* ( maa
2"y 19). According to this x1m, 'n sentenced nwn to a demotion. YR’ 71
had sinned and thus nwn’s leadership was no longer necessary. Until
now, nwn had been functioning as a messenger for ’n. Now, with ron
Yayn, the mission had been aborted.

Yet, there are other places where ’n employs the terminology of
»1v7 (83:00 mnw, for example). What makes this "7 different than the
other ones, and propels 11y5r "1 to see beyond the literal meaning of the
text? What makes this descent more than just a physical one?

Textually, I think the answer lies in what appears after the
command to descend. In the other places, the command is followed by a
command to nwn to do something. For example, in the case of x3:v> mnw
nwn was commanded to prevent the people from going up to »»o An.
Here, however, the motive for nwn’s descent is merely "y nnw »”. No
plan of action or command follows. This descent seems more final, the
result of the plan to obliterate the Jewish People. 1ty5r ’1 sensed this,
and he therefore offered his more deep explanation.

! Tranglation, as well as much of the substance of this essay, are taken from R.
Joseph B. Soloveitchik, “Go Descend: The Test of Moses' Leadership,” in
Derashot HaRav, Ed. Arnold Lustiger, Ohr Publishing, 2003
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YR 1 continues in the x1n3 picking up on yet another phrase. "n
(7:0 D27 ,/DTNYRY NN 9777 INRY 11731 .927TY N2 1Y 10 RYY nwn Yw nd vwn
"RNY WP NYeNa PINNN Ty TN 23 Mbn At 137 :awn nr. “Immediately
Moshe’s strength ebbed and he lacked the strength to speak. However,
as soon as |G-d] said, ‘Leave Me be and I will destroy them,” nwn said [to
himself]: This matter depends on me! He immediately arose,
strengthened himself in prayer, and pleaded for mercy.”

The words ™mn qn” that the x quotes are comparable to the
words ™ nnnn” that ’n uses in our op1oa. NN 930" appears in 1:0 o117,
in nwn’s repetition of these events. What is it about ™% nnnin” that
invigorated nwn, causing him to feel his responsibility and role in the
survival of 981w »12? Rav Yosef Dov Soloveichik 9”st addresses this issue
in his article, “Go Descend: The Test of Moses’ Leadership,” found in
Derashot HaRav.

The Rav identifies a linguistic switch in ’n’s words to nwn. The
speech begins with a1, a term that generally connotes a harsh tone
(3:0> mnw »w1). God’s words continue with "inxn”, a softer more delicate
tone used in reference to the words "% nnnin”.

’n was angry at 987w na. Although ’n expressed to nwn His desire to
wipe out His people, there was mercy hidden behind the anger. By
changing tones, ’n hinted to nwn that he should see beyond the surface
of 'n’s anger. ’'n hinted that if nwn would act perhaps the Jewish People
could still be saved.

This idea answers another of Rav Soloveitchik’s questions. What
did 'n want from nwn? If ’n wanted to save the Jewish People, He could
have said so. If, however, ’n wanted them destroyed, where did nwn find
the brazenness to confront God?

It seems that there was more to rectifying %yn xon than just the
people’s response. The leader needed to react, as well. If 'n’s goal was to
save YR 11, the most effective way would have been to tell nwvn to
assemble the people, lead them in repentance, divvy out the
punishments, etc. By merely hinting, ’n meant not only to save the
people, but to help to bring the leader to a higher level. The Rav points
out that ’n demoted nwn before hinting that he should take control of
the situation. nwn was being tested to see whether or not he would take
the lead. Would he sense his obligation, his awaiting role? Would nwn
take on the task not only of a God-appointed leader, but a self-appointed
leader as well? Until now nwn had been the one whom ’n had sought
out. From the beginning, nwn did not want the leadership role (1- mnwv).
nwn is even referred to as ”n 7ay” (n:15 0m3a7), one whose essence was to
accept God’s commands. By first demoting nwn, God gave nwn a chance
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to seek, to take initiative, to acquire something for himself, to actively
take himself to the next level. This does not, of course, mean that nwn
should generally have acted without ’n’s authority. Rather, ’n’s hint gave
nwn an extra push to take his own initiative.

The Rav continues, explaining that all growth requires sacrifice. nwn,
in this case, sacrificed the possibility that ’n would make a nation out of
him alone. nwn lost this chance, but he committed himself even further
to 9% na. Perhaps ’n hinted at this need to sacrifice his own
advancement for the sake of the people, when He referred to Y% 11 as
"m1xn pIRN NnYyn Jwr Jy”. The Rav points out that we refer to the nvn as
"wn nmn”, because nwn acquired the nmin when he fashioned the second
set of mmY. Perhaps, the term ”yy”, similarly, hints that nwn had
acquired the nation through the sacrifice that he had made. nwn
achieved a new level of greatness in his relationship to Yx1w na. The
opwos explain that upon hearing God’s command to descend, 17 jan”.
Not only did he descend, but he descended transformed.

The word "o may refer to another way in which nwn was
transformed. As nwn descended the mountain, with the Divine mmb in
his hands, nwn became as close as possible to following the Ways of God.
Reacting just as ’n did, "nwn qr ann” (compare 1% MY to v:1Y MNY). NYN
followed the precept of imitating ’n.

It might seem that by demolishing the first mmb, nwn was also
smashing the intimate and direct connection that the people had been
waiting to experience with the Almighty. Yet for the sake of the higher
goal, nwn did what was required. Although it seemed that the
connection had been severed, it was through the second mm5 that nwn
and the people achieved a higher status. nwn came as close to The
Author Himself as possible.? Indeed, nwn was commended by ’n for
breaking the mmb. "n7aww n3 7w (22:75 0127 7"WI2 RN 27 19 NIVY).

While nwn was on the mountain with the second mmb, the nmn
specifically mentions that nwn did not eat or drink. This only accentuates
the almost incorporeal state that nwn achieved after the incident of the
5. nwn was on such a high level that he did not even recognized his
own state. "Ma MY PP D YT RY pwm” (V2:79 Mmnw). The glow that nwn
acquired after these experiences mimics that of God’s infinitely intense
light which is masked in this world.

The ultimate level that nwn achieved is that of mystique, of
mystery. The need to hide is the essence of nwvytp. “R1M T30 S0 Hpn”

2 Also see the o7 mma (m° mwnT), which argues that »xw» 13 achieved a higher
status through the second min.
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also remains hidden, more hidden than anything else. Through the thick,
dense night, He conceals Himself, creating a mystique and a gap that
lures us ever closer, tempting us to meet Him there, in the mystery, in
His privacy. It is the "np7 nnnT 9p” that can be heard ever so slightly, and
that we must sensitize ourselves to notice. It is constantly everywhere,
all around us, in every atom of creation, and inside our very selves,
whispering His secrets to us. When nwn glowed, illuminated by Divine
light, this required him to retreat into privacy with God. nwn became as
Godly as possible, for it is then that he became like Him. nwn 9& 'n 7am”
APT YR WIR 72T TR D28 YR 019 (R MNWY).
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Doctors: God’s Creation or Man’s Creation?

Adina Lifschitz

In today’s world everyone has at least one doctor with whom he
consults. Trips to the doctor are expected, and no one is frowned upon
for receiving medical treatment. In fact, medical examinations are often
required when filling out various applications for schools, camps, and
jobs. However, within naYn the legitimacy of a human doctor requires
further investigation and analysis. Should patients be encouraged to go
to doctors? Should physicians be encouraged to treat patients? Or is the
notion of a human doctor some kind of 7ay»12?

The xm3 addresses these questions, citing o’pyoa in Dawn nwe:
DIP? DR ,15W0Y K90 MDY RYY NRI IR JIRD YT OR WR 1IN DVIR J177
ROT RO MY INAV PI NINN PN IMIYVN YY PIna Poanm (v-m:rd mnw). When
one injures his friend, he is liable for loss of time and for medical costs.
The ®n»12 comments, “MRTY ROMY MWYWI NNIWY RN (R”Y N9 8NP R22). RN
"Rev teaches that the nmn allows for a doctor to heal. »v7 elaborates
and explains that one does not say “/n strikes and ’n heals.” In other
words, one does not rely on ’n to cure.

It is evident from the xn3 that one might think that the nmin would
prohibit healing, and the xn»a therefore needs to state that that is not
the case. It is unclear from the xm whether medicine and healing are
ideal, or whether man simply has “permission” to heal. In m>7a xm
(x"y v), ®nr 11 is of the opinion that human doctors are not the ideal.
Since this is accepted practice, however, it is permitted. 5w 1977 prw 95"
MY RYR MRoTY DIR 1. w1 explains that according to xnx 21 man
should not be involved in healing. Rather he should seek mercy from ’n.
»ar responds, quoting the above cited n»a which allows man to heal.

What is »ax’s opinion, and what is the nature of the dispute
between the two mxmnr? Does »axr mean that human medicine is part of
vav, and therefore a n%nnaY, in which case there is a fundamental
dispute between xnx 11 and »ar? Or, perhaps »ax is not disagreeing with
RnR 17, but expanding on his point. xnx 17 states that man is only
involved in medicine because such is the accepted practice, and »ar
makes explicit that the nmn gives man permission to follow the accepted
practice.
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M0 (R:9w nyT ") seems to follow the latter interpretation of the
». He cites two reasons why practicing medicine is permitted. The
first reason is that the doctor may be concerned that he will make a
mistake and cause the death of the patient. The second reason, which
seems to correspond to the second reading of the xn above, is that the
doctor might say that he does not want to heal an illness caused by ’n.
The nmin, therefore, has to give permission to the doctor to perform his
task.

The nmin’s general reliance on doctors comes out in a mwn in xny
(n:n). On M9 oy a sick person is fed if an expert doctor says so. If no
experts are available, then we rely on the patient to determine if food is
necessary. This implies that doctors are reliable and nx97 is indeed
legitimate.

In 2710 2 D0 a1, however, ror is condemned for seeking out
doctors instead of ’n: “Dr971 3 'n Nr WIT RY YHNa on.” Similarly, 1:00 MY
says that nxi97 is in the hands of 'n: a7 'n nx 7. If ’n is the healer, and
if it is bad for man to seek out doctors, then why does the nnn give
permission for doctors to heal?

17am, himself a physician, has a different approach to the matter. In
his commentary on »:13 8pn, he writes that when Sz na are onbv,
God treats them directly. When Y87w> n11 are on this high level 'n Himself
removes sickness and there is no need for doctors to watch one’s health.
He quotes the above cited ,oa in mnw as proof that 'n heals directly
only when Yx1w n1 act in accordance with 'n’s will. ynon 1w or MRN"
MNY VR NYNNN Y3 PPN HI NINWY PMIRAY MIRM AVYN PIY WM PRYR ‘N 91pH
"RET D IR D PYHY VR RY DAxna (13:30 mnw). Thus, according to 17am,
during the time of the o1, if opr1x sinned and got sick they would go
to the owa1 and seek ’n, rather than go to doctors and receive
conventional medicine. For example, when 75nn sn>pmn became sick he
did not go see a doctor. Rather, ywyw told him ’a’s word, and y’pmn
cried out to ’n (3 P19 2 ©Yn). For the same reason, xor was condemned
for going to doctors. Thus, according to j"an7’s interpretation, 8nx 11
means that ideally sickness comes as punishment for sin, and ’'n heals
directly. Once, unfortunately, man has become accustomed to consulting
doctors, ’n leaves the healing process to nature. The o7 in the n1n do
not rely on oon, and consequently, the nvn gives permission for a
doctor to heal.

Similarly, 1o (239w nyT n7v) explains that the ideal nxa1 occurs due
to onnn nwpa, since ’n is the real source of nxav. Man, however, is not
na to true healing. Therefore he must rely on the nx97 which nature, as
mediated by doctors, provides. 'n gives permission for humans to heal
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one another because He knows that man will not always be worthy of
non through direct divine intervention. For regular people, healing
becomes a mxn, since this is the natural course of events and lives
depend on it.

Ry 128 in his commentary on n2:3 mnw suggests a variation on the
theme. When a person follows the nmin, his nnwi rules over his qu. If he
does not keep nmn, then his qu rules his nnwi. Hence, one who is faithful
to nmn has no reason to be scared of sickness and has no need for
doctors. ®ty 128, a physician as well, believes that when one observes 'n’s
will there is no need for doctors.

However, n”ana (again, a physician), who generally minimizes the
place of miracles and divine intervention in Judaism, believes that the
world runs primarily through nature. He offers advice on maintaining
physical health (7-» my7 maYn). He emphasizes the importance of eating
properly and getting proper exercise in order for one to be healthy and
capable of serving 'n. n”am explains that if one is hungry, sick, or aching,
then he cannot properly focus and understand mmnan. nxia, which is to
be done yavn 7171, is a means toward the end of properly performing 'n’s
will.

If o"ana holds that mw97 is nYannY, then the condemnation of xox
seems strange. Perhaps xox, in seeking out doctors, forgot that a healthy
body is only a means, not an end. He put his sole reliance on these
doctors and eliminated the ultimate goal from the picture. n"any (maon
82> m313), based on x” o m>a xIm, writes that before a patient
undergoes bloodletting, he should say a n%»an in which he asks 'n for
successful treatment: Dan Ro1 3 ARIGIY M AT POY RAWY IPOR A 1950 N N
"anr. After his bloodletting, he should say, "0 xev ’n nnx a”. By
doing such, one will not lose sight of the fact that the purpose of his
healing is so that he can serve ’n.

The question of whether doctors should exist in the ideal world
remains subject to debate. We are not living in the days of nx111, nor
are we living in a time when everyone observes nmin. It therefore
seems that even according to j"am1 we are obligated to consult
doctors. If we choose 1"anv’s approach, then when seeking medical
advice we should keep in mind that ’n is the real healer. We should all
strive to reach the day when doctors will no longer be necessary. If we
choose n"anv’s approach, we should always remember our ultimate goal
in receiving medical treatment. Everything we do in this world is for a
greater purpose. We should build up our strength and maintain health
so that we can perform ’n’s will to the best of our abilities. In either
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case, when consulting doctors, we have to remind ourselves that there is
a bigger picture that lies beyond our personal health and well-being.
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D”an" on the Status of Gentile Religions

Deborah Anstandig

As a member of such a small nation, the Jew can hardly lose the
sense that other religious groups are simply enormous. Acutely aware of
both the internal and external conflicts created by dueling religious
peoples, the Jew also learns of the historical significance of these other
religions. o”am, who lived in the 12th century, seeks a way to
understand the roles of the two most significant peoples relative to
Judaism, and their respective contributions to the historical task of
revealing of God’s name to the world. n”an1 seems to take Christianity
and Islam most seriously, as they prove closer to the ways of truth than
other world religions. n”an1 draws fascinating distinctions between the
two peoples, explaining how their existence paves the way for the
ultimate purpose of the world.

The m "2 mxn yav include the requirement to set up a legal
system, as well as the prohibitions of cursing the Lord, worshiping false
gods, murder, having illicit sexual relationships, theft, and eating from a
live animal. Together, these commandments form the foundation of any
sort of moral culture and legal system for all of humanity, from the time
that o arrived in the Garden of Eden through the revelation of God’s
will at »30 71 (R:v D250 Masvn).

p”am1 not only affirms the authority of these commandments in
nn mwn, but adds other details as well. For one thing, ignorance is no
exemption from penalty under the law. Consequently, if a man knows
that a woman is married but is unaware of the prohibition of having
relations with a married woman, he is guilty and deserves death if he
sleeps with her (x:» ow). If a non-Jew follows all of these commandments,
he becomes a candidate for the status of awn = (:n pw). Most
astoundingly, n”ann requires that the non-Jew’s motivation be pure. One
must follow m 731 nnyn yaw not because they are just and moral, but
because God commanded the children of ni, as it says in the nmin that
was revealed to nwn. If one who keeps these commandments out of y13n
nyTn, some kind of human moral reasoning, he is considered neither a 7
awvin nor one of the oYhyn mnr »1on (x=:n ow). This striking claim places
quite a tough obligation upon the non-Jew. It is not enough to merely
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behave in a certain manner. The gentile must behave this way based on
the understanding that these commandments come from the God of the
Jewish people!

This indicates that God who is the authority over the Jewish people
is also authority over the peoples of the world. Ultimately, the peoples
of the world must recognize their obligation to serve Him. In a lecture
entitled “Maimonides on Judaism and Other Religions” Prof. David Novak
expressed the relevance of these commandments in their historical
context.

Before the giving of the Torah at Sinai, the Jews themselves

were Noachides, and as such were bound by Noachide law...

Thus, the Noachide law was not exchanged for or overcome

by the Mosaic Torah; it was a necessary preparation for it....

As regards to the relation of Noachide law to the Mosaic

Torah, Maimonides sees Noachide law as the first installment,

as it were, of the full Torah...and it indicates that every true

Noachide is a potential Jew.

Novak indicates that, according to n”an3, these commandments are
not only universal, but they are also the foundations of God’s system to
help man relate to Him truthfully. Furthermore, if Novak is right that
“every Noachide is a potential Jew,” it seems that n”ann might look
favorably upon any religion with Jewish foundations.

What then, is that status of the Christian and the Muslim in the
Jewish eye? One can immediately elevate Christianity and Islam above
any of the plethora of religions because of their foundations in Judaism.
Yet neither, of course, reaches the level of Judaism. Both Christianity and
Islam have positive and negative characteristics. Christianity is founded
on the basis of the trinity, a multi-faceted divinity that leans dangerously
toward the side of 3 nmay. Islam remains monotheistic. Christianity
accepts the idea that Jews were once the chosen people, even if it claims
that God breached His covenant with the Jewish people. Islam claims
that Jews were never the chosen people.

Halachically, these distinctions between the religions are enough to
change the way that the Jew relates to each of them. Prof. Daniel Lasker
quotes the prohibition of an idolater to learn nn (other than the yaw
mxn), explaining that this would apply to Christians because they are

1 Thelecture, from February 23, 1997, is available on-line at
http://www.icjs.org/what/njsp/maimonides.html.
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idol worshippers (v oa9n mavn).2 As n"am explains, “This Christian
nation, which advocates the messianic claim in all their various sects, all
of them are idolaters...and all nmn restrictions pertaining to idolaters
pertain to them” (xx n3r nmay ,mmwnn v11a). On the other hand, Novak
quotes a nnwn of the n”am which says the opposite: “It is muttar to
teach the commandments to notzrim and draw them to our law. But it is
not permitted to teach anything from it to Muslims because it is known
to you about their belief that this Torah (of ours) is not from God . . . and
if one can convince the Christians of the correct interpretation [of
Scripture], it is possible that they might return to what is good.” (mawn
xnp 0”amn). It does not seem immediately possible to justify these
various statements with one another. In any case, these texts indicate
the tensions between the desire to remain distant from other religions
and the desire to draw them to truth.

Given this background, we are left with unanswered questions. Do
Christians and Muslims fit into the framework of following the nxn yaw
based on the acceptance of Jewish principles? If the nmyn yaw were a
pre-Sinai preparation, how do Christians and Muslims relate to them
today? Further, according to the 9th m¥n in n”an7’s list of Positive
Commandments, a Jew is obligated to “proclaim the true faith to the
world.” So, should a Jew attempt to teach the rest of the non-Jewish
world his faith and turn Judaism into a proselytizing religion?

Remarkably, according to the newly released uncensored Frankel
edition of the n”an7, in 7:%0 a%n mavn the n”amy presents yet another
new view, that “All of the words of Jesus the Christian and that Islamic
man who came after him are only to lead the way to the mwnn 15n and to
do %y pprn in order to worship 'n together.” So when all is actually said
and done, n”an sees the value in both Christianity and Islam.

It is difficult to understand just what n”ana holds regarding the
value of the non-Jewish religions. n”an1 does not seem to be consistent
in addressing the issue. As the modern world attempts to rediscover the
p”any through his unedited writings, it is quite possible that it will
discover quite a different story than the Christian censors intended to
have presented. The question of whether the Christian and the Muslim is
equivalent to the average Noachide becomes impossible to determine.
Yet through the confusion, n”ana will continue to remain an authority on
all matters of Jewish thought, regardless of whether one can discover a
consistent theory.

2 prof. Daniel Lasker, “Tradition and Novelty in Rambam’s Approach to Other
Religions’, a Hebrewn lecture divided in Jerusalem, May 17, 2004.
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A Fork in the Road

Sally Abraham

As | am walking along a trail in the Golan Heights while on an
MMY bvv, | find myself surrounded by a maze of trees. The bus is still a
long way off, and I realize that the only way to insure survival is to stay
en route and be sure not to wander along the wrong path at a fork in
the road. The best way to do that is to fill in the footprints that the
person in front of me had engraved in the ground. Too many times I had
gotten momentarily lost on a Yvv by straying on the wrong path, simply
because the person in front of me was too far ahead, and I had no one to
follow.

This reminds me of our nmon. You need to stick to our nmon and
make sure you are not wandering in the wrong direction, because that
717 will take you much further from your destination. However, today,
when there are so many paths being opened up for us, how do we know
which is the correct one? How do we know which one is the 'n nx1?
nmnn between opoia and mapwn have divided us, and we find ourselves
in a position where we identify with one group of people more than
another. Is there still a way to be one Y% py despite all of these
subdivisions?

MR P79 Says: Y TMY DY DMIAT NVIYY DY LAMR N PrTRD PYny”
"TOon MYy Yy ATayn Yy 1N (2:R). Ynn, in his commentary on this
mwn, explains that these are the three aspects of our religious
development. Regarding nmn, he explains that ymxya oTr PR n1Inn  Hy”
WD ARMA RN VIR N YW nrna. Learning nmin gives us perspective. It
influences our understanding of the world, affects our attitude to life,
and dictates what we perceive to be right and wrong. As a person grows,
the wisdom he receives matures. The wisdom of the nmin enlightens him
with its clarity and introduces him to his Creator. In short, it transforms
man from an insignificant part of nature to a creature who gains
importance from standing in the presence of God.

Whereas nmn involves learning your path in life, nmay involves
actively doing it. We do the nmxn in order to emulate our Creator and
build a relationship with Him. 5"nn says, ww omn amw xin nmay m Hy”
mR712 YR DTRY. Your nmay sustains an awareness and connection with n.
As humans we have the capacity for relationships, and by giving us
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deeds, 'n gives us an opportunity to draw close to Him. For example, we
pray three times a day in order to enter into conversation with the
Almighty on a regular basis.

Finally, we must develop a relationship with others through n%m
or7on. We should befriend others and build mutual feelings of belonging,
whether to family, community, or friends. As Y"nn says, m>m » S»”
21 IRV DY PIINXY 192 DTRA K12 RY 3 DTR 711 IRY YR 12N 1% v DTIRN D7TON
oTR.” We were created with others around us. We were not put on this
world solely for self-gratification. Rather, we have »an% pr pa mmxn
which perfect us and ensure an ordered and just society. The three
pillars on which the world stand can be divided into three parts, wai 5w
qm. Each one is parallel to a pillar.

9™nn draws a parallel between these three pillars and the three
sins which are 72y’ %% 37 namely o1 nnawy, iy Mm% ;nar nmay. If the
mind does not have nwn it is chaotic. Without nmn we are lacking
direction and self-awareness. nit nmay is an inner confusion about what
the world is and how it came to be. Lack of nmn leads to lack of
understanding, which is part and parcel of n7r nmay.

MMy 1Y is a misrepresentation of our connection to 'n and the
world. These acts make the body xnv instead of doing nmay to sanctify
the body. n%an and the other nm¥n make you holy. m»y n% is when the
capacity for relationship with God is destroyed, and replaced with self-
serving lust. The aspect of the person that yearns for closeness with 'n is
misdirected and is used for illicit relationships. There is no service of
God, only service of the self.

or7on MY s is giving to others and giving of yourself. on7 nyaw is
the opposite. A person takes control of another’s life. He gains his
importance and security through murder. Instead of building himself
through giving, the murderer destroys himself and his victim through
jealousy and violence.

In essence, the three sins destroy the three pillars on which the
world stands. Our ultimate purpose is to perfect all three aspects of our
relationship with man and with God. Various schools of thought and
political movements in Y87 oy try to develop one aspect more than the
others. In truth the three should be found in balance. As individuals, we
may need to find a community of similar people, but as long as we are
not neglecting o»7on m%m» ,nmay ,n1n we can be sure that we will make
progress in our goal of becoming nb>w and completing the purpose for
which God created us. We see that the subdivisions in Y87 oy are not
as bad as they might appear. There are different communities focused
on one aspect of our relationship with 'n more than another. Together
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they compliment one another. By walking in the footsteps of our nmon
that are engraved in the ground before us, will we be able to arrive at
our destination.
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Working for a Living

Yonina Schnall

At the heart of every Jew is the dream to live a life devoted to full-
time n1n study. Throughout Jewish history special provisions were made
for those whose “trade” was nvn, and they often received public support
so they could continue to learn without worrying about mundane
concerns. The xn3 (2”y n n9an) even defines a large city as one with at
least ten on%va, people who study nmn all day.

Today, however, this issue has become a source of contention in
the Orthodox Jewish community. Some of those who work are shocked
at the increasing number of men who are capable of work, but choose
instead to devote their time to study at maw and o%53. They are
exempted from many community obligations and are supported by npTx.
The question that arises is whether or not nvn should be a full time
“trade” or whether there is room for a balance between work and nmin
study.

The source of both sides of the debate can be found in 7"an. nnn”
IR YN PAT NADRY WIPYM 17 INpa DX qon (T:x0 o1aT). The mos
identifies gathering grain as something positive. This seems to contrast
with the pya in ywinv, which reads, ony 12 nam pan A NN 190 VIR RY”
9 (n:x yvi). How can people “gather their grain” and at the same
time be immersed in nn “day and night?”

The ma xa (2% nY) relates a nponn between Yrynw 17 and 111
WnY 71 pynw. According to xynw 17, work must be combined with
study. Otherwise, one will become dependent on np7¥ and neglect nmn
study. »aw disagrees. He says that if people busy themselves with their
work, they will not have time for n1n? Instead, when & 212 do what ’n
wants their work will be performed by others. When they do not follow
'n they will have to do their own work and even the work of others.

»aw7 attitude seems consistent. naw xnx (27y 1Y) relates that after
learning in a cave for twelve years, »"avn emerged and saw workmen and
farmers sowing, plowing, and harvesting. Shocked at the way they were
abandoning nmn, a flame broke out wherever he looked. A %p ma
demanded that he return to the cave before he destroyed God’s
creation. After twelve months, he emerged once again only to witness
the same situation as before. However, this time he realized that not
everyone can be an undistracted scholar. He saw an old farmer collecting
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his harvest for naw and he realized that people must be allowed to be
’n 721y in their own way.

58913 127 (2:2 Mar »p19) states that n1in must be combined with 717
yR, meaning employment. He explains that if nmn is not accompanied
by work, the idleness will cause sin. According to S%9m 121, work is a
necessary element to succeed religiously. When combined with study,
each is strengthened.

This opinion is also supported by py1x »a7 (n:7 mar *p1a), who says
that one should not support oneself through learning. The words of nn
must remain pure, pursued only for their intrinsic value and not as a tool
to sustain oneself.

p”an7 in the A0 mwn (R2-:3 17N Tndn mavn), and in his commentary
on this mwn, follows the position of p11x »a1. He says that anyone who
only learns and is supported by np7y, “defames ’n’s name, cheapens the
n1n, extinguishes the light of faith, causes himself ill, and removes
himself from xan o%y.” People should work, though they should
remember that nvin is the foundation. n”am concludes on an extreme
note, saying that anyone who brings proof to the contrary is “insane and
confused.”

D”an7's position was not universally accepted. mny 12 nynw v
responded (mp:x y"awn) by saying that n”any was a prominent doctor in
his generation, and therefore did not need to live on his nmn. What
about those rabbis and oman who are not in that position? “Are they
supposed to die of hunger, demean their honor, and remove the yoke of
n1n from their backs?” He concludes that this is not the intent of nmn.

v”®1 works to provide a precise definition of a scholar. He says
(10 w"n n"vw) that a scholar is someone who sets regular times to
study and never cancels except “for his maintenance.” It is impossible for
him to learn without maintaining himself. After all, “nvn PR nnp pr or”
(r:3 mar). But he must not work with the intention of becoming wealthy,
and as soon as he is done working he must return to his studies
immediately.

%0 »TIN 170, an early panr, goes so far as to say that earning a
living to support nmn is itself a mxn. He explains that those who “did not
suspend the words of n1in except to fulfill a mxn, i.e. to seek after their
food and their sustenance and the sustenance of their household and
their food” were exempted from taxes (113-n1 10,091 7277 N"WY).

The 1o, in contrast, feels that nmn can only be sustained by
undistracted studying. The demands of livelihood are too disruptive. He
even says that a nan mn%n who has the money to support himself is still
permitted to take npTy, since the financial needs of raising sons to be
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scholars and daughters to marry scholars, are great. Rav Moshe Feinstein
seems to agree with this general approach. He states pon , 7 ,nwn nx)
19 ’o 7), that a scholar should not distract himself with other things or
take part in business, except for the minimum he needs for survival. If
there is no other choice, he should support himself through npTx.

The m%wn Py (3-xp n"Rr) says that many onon »mndn were
workingmen. Still, they always saw their nmn as primary and their work
as secondary. However, this is only for a scholar whose life was mainly
nnn. For an average householder this does not apply. He is only
obligated to be ony yaip, to dedicate specific times for nmn study. The
mown iy distinguishes sharply between a scholar and a n»an ya.

The o»n yan in the na%n Mra (x:1p o»n nr) also feels that in every
generation there are a few individuals who should only study nvn.
Moreover, he says those who devote themselves to nmn only should not
merely depend on np7x collected by the community. Rather, they should
find sponsors who agree to support them, similar to the famous
relationship between 15ww and pHar.

Rabbi David Schnall expands on this example in his book By the
Sweat of Your Brow.! He says that the owhan are troubled by two stories
in 710 regarding 1Hww and pyar. In apy’’s final na7a to his children, and
in nwn’s final “farewell speech” in the end of bmaT, the elder 1oww, is
listed after the younger pvar. The nwian say that this stems from their
special relationship. p»ar and his descendants dealt in business while
"»ww and his descendants studied nmin and were supported by pbar.
noar received part of the spiritual reward for the nmn study he
supported. The nmin ignores their birth order, and gives priority to the
business man over the scholar.

This issue has been debated for centuries, and the question is as
important today as ever. As we have seen, there are many Talmudic and
Rabbinic sources in support of those who favor a balance between work
and study, and in support of those who think there should be a life
exclusive to nmin learning, at least for the select few. Whether one learns
and earns or just learns, each Jew’s life should revolve around nmn, and
his goal should be to worship ’n.

! Rabbi David Schnall, By the Sweat of Your Brow, New Y ork, 2001, p. 89.
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DRY AR TY1D

Judith Gorelick-Feldman

1 MY says, ‘N IWR DRTRA YY Prd NN PNY TNR DRI PIAR DR 717
"5 1m 7pp9r. This is the first mention in the nmn of the fifth
commandment, the mxn of ox1 a8 Ta3. The 2% 8 pwITpP RN states: v"n”
PIIT OR AMD RO IMPN WY RO IMPNI TAIY RY — RN 77123 NDRI RN NN
NOIM W1dN Npwm H1aRN — T3 ynon 89" The 7y v says that the
navn follows this xans. Out of honor, we have tangible duties to our
parents, to give them food and drink, clothes and shelter. Due to fear,
we must not stand or sit in their places, contradict or correct them.

The purpose of this paper is not to expand upon the laws of ax 7123
oxy, but to relate to the philosophy behind the mxn. How is this mxn
related to 'n? Why is it so central that it is listed in the mnaTn mwy? Why
is the 73w for this particular commandment a long life? Why does God
care if we honor our parents?

The second place in the nvn where pxy ar 713 is mentioned is in
207 RIPN. "0PYR N IR 1INV NNV DRI IRTN AR R wR.” This pioa raises
similar questions. How does the second half of the moa relate to the first
half? What is the connection between our relationship with our parents,
the commandment to keep naw, and the declaration that ’n is our God.
Parents are human, earthly, physical beings, while God is the most
Heavenly creature. How are the two connected?

The x1m3 in 2% Y porPp states: I VITPA :DTRI 10 POMY NWHY "N
IR PPN DRIN PIT VITPA INR DR DR PIR DR T1O0 DTRY JAT1 0K PIRY RIN
MTAN D2 M7 983" There are three partners in man’s creation: God,
his father, and his mother. Since all helped to form man, when man
honors one of the three, he honors the other two as well.

This beautiful, well-known x1n3 provides an explanation of the mxn
of ox1 ar M2, but it does not completely solve the problem of relating
our parents to ’n. How can one practically and tangibly honor God while
honoring his parents? One must stand up when one’s father enters the
room, serve him food whenever he requires it, and attend to his every
request. How does that honor God? And what happens when a father’s
request contradicts that of God, like a mxn or navn?
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In his commentary on 175 mnw, Rav Hirsch suggests a connection
between our parents and God. Judaism was founded, he claims, on
historical events: ox¥n nxow and nmn nn. It was not created based on
human research and discovery, which could lead to false gods and nmay
nr. These events, witnessed by millions of people, prove that ’n is our
God who created the world. But how do we know these events are true?
How can we trust enough to base our entire faith on them?

We trust because we have nmon telling us that these things are
true. Where do we get the nmon from? We get it from the previous
generation, from our parents. “Tradition depends solely on the faithful
transmission by parents to children and on the willing acceptance by
children from the hands of their parents.” Judaism depends on each
generation listening to the previous generation. God created parents as
His messengers, to bring His nmin to His children. Parents are not merely
humans who physically create their children. As God’s messengers, they
create their children spiritually as well. Even more than parents deserve
honor for providing their children’s physical needs, parents deserve
honor for bringing their children closer to God. He commanded Yx1w 12
to honor their parents because He transmits His nvn through them.

In an ideal situation, all parents would follow nn¥m nmin and their
children would learn by example. But contradictions arise when,
unfortunately, God’s messengers transmit His n1n either incorrectly or
not at all. On the one hand, we are commanded to listen to our parents.
On the other hand, the other nn¥n are dedicated to ’n nmay. What
happens when the two conflict?

Rav Hirsch answers this question in his commentary on xv xpn.
"D7POR ‘N R 1INV NNAY DRI RPN PR R wR.”. Why is naw mentioned
in the second half of the p1oa? Rav Hirsch cites ona nin on this poa:
NRY 9N .0NY YRVI NN MNNRD NNRNN HIN NNR HY NP 1NRY VIR 19 IR OR”
M1 Parn D% vnwn onnaw”. What happens in the ultimate
contradiction between oxy ar m1> and ’n nmay, when one’s parents tell
him directly to violate na%n? You might think that out of 7115 you should
listen to them. Hence, the second half of the poa teaches that God says
that He is the ultimate ruler over both the child and the parent. Just like
a child must obey his parents, the parents must obey God. Though God
granted parents a lofty status as His messengers, He still rules over
them. When they abuse the power He gives them, the children are
obligated to answer directly to God.

We should honor our parents as messengers of God. We should
grant them ma> more for the spiritual gifts they have given us than the
material ones. We honor them, stand for them, put their will before our
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own, respect them as our teachers, and as the ones who bring us closer
to God. But there is a limit: when parents tell their children to violate
nan, they must not listen.

Life often does not present us with clear-cut situations. What does
one do if parents do not observe the nmxn, even if those parents do not
ask directly to violate na%n? Conflicts are likely to arise, and they must be
treated carefully. In those situations, a child must still honor his parents.
One must remember the physical gifts from his parents — his life, his
food, his clothing, etc. For that alone, parents deserve our complete
respect. These children must also acknowledge the spiritual gifts. Even if
one’s parents are not mxm nmn 1M, God created them as parents. They
are a link in the chain of nmon even though they may not have dedicated
their lives to teaching nvin to their child. They brought him to where he
is, enabling him to learn nmin, even if they did not teach him directly.
Though it may be hard, they deserve his mas.

Rav Hirsch adds that xwn toward parents is a prerequisite to
achieving nw11p. As evidence he cites the fact that pyoa in ®p» appears in
DwiTp nw1a among other mixn focused on achieving nwytp. By learning to
put one’s parents’ needs first, one submits to them, just like one should
ultimately submit to God.
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IR 15N2 T Ywan RS

Sara Kadin

The prohibition of "nr 15na 11 Ywan 85" is mentioned three times in
the n1n (X7 D127 32:79 Mnw o= mnw). There is both legal and
ideological significance to this mox. [ will attempt to discuss the
philosophical underpinnings of this mox.

MXNN MYV

The onwra adopt two basic approaches in trying to explain the
reason for this prohibition. 11190 and p”an1 are of the opinion that it was
an ancient pagan practice to cook a kid in its mother’s milk during
fertility festivals. 11190 explains that “nra mainb awvin vaw DavIdN NYYNI”
(77 om2a7). Similarly, n”any explains in the 03123 nmn that »nyT5 pina 2210 pr”
"Mma»w 1 At Amayy v (3:48). It was the belief of these idolaters that
this ritual would assure a fruitful harvest. The function of the mox is to
counter this idolatrous practice.

17an1 and xty 1ar have a completely different approach. oy n»ni Rbv”
120 12 YWV 15N NIND RN DRA DR 19MIWY IR (R3: T 0127 7any). Similarly,
PR 25N 1Y TN HYYaY RIN 2 MATIR I N IR (02:39 MY RIY jaR). They
hold that the mox exists to weaken our impulse of cruelty. It is morally
repulsive to cook a kid in the very thing that provided its sustenance, its
mother’s milk. But the animal itself (mother or kid) does not suffer. We
are not primarily concerned with the feelings of the animal. Rather we
behave in this way for our own sake, in order to ingrain manm in our
personalities. For if we become accustomed to treating animals in a
cruel way it will easily spill over into how we treat our fellow man. The
central focus of the mvox is to cultivate a certain behavior in man.

nPYIs momo

Interesting, this prohibition appears twice in an identical poa.
PR 25N2 0T YWIAN RY ,PPOR N A XA NNTR M2 WRYY (19:12 ,07:33 MnY).
What is the connection between the a%na ~wa mvox and the o
brought on myaw?

In the time of harvest, people become extremely insecure
regarding the success of their crops. They have put a lot of effort into
plowing, planting, etc. But ultimately things like rain, which are beyond
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human control, can ruin the crop. This can be scary and frustrating. This
insecurity causes people to turn to things other than God, like
superstitions or idolatry, in order to feel some sense of control. Further,
when the harvest is gathered, it is easy to take too much credit for the
success. A person might not acknowledge the role of n’ in his success.
The p>1122 that are brought to the wipn remind the person that his focus
should be on God, upon whom he depends for his security. He must
know that it is God who controls the laws of nature and therefore
allowed for the success of his crops. Indeed, » mnw discusses the wHw
o931 in addition to the moor of Ywan xrY, and specifically emphasizes the
agricultural significance of these holidays. noa is called "axn wmn”;
myaw is referred to as "px¥pn an” and mov is described as "poxn an”
(ro-10:20 MINY).

The connection is now clear. Both n¥n teach that we can achieve
success only by recognizing our dependence on the oYy v 1ma3. This is
particularly true of the opinion of wmao and n”am, who hold that the
Mor of Ywan ®Y is meant to deny a common idolatrous practice. Further,
we do not eat whatever we want in whatever manner we want, because
agricultural growth depends on God, and He tells us what to do with the
produce. Y®1w» yx has specific potential to teach man about his
dependence on God. During each % (which by no coincidence falls out
at agriculturally significant times in the year), Y%7 »1 are commanded
to visit the wipn and bring these gifts. They must recognize their
dependence on God. Hence, it is not surprising that the same p7a which
deals with 0% wHw and Swan &Y also discusses nvnw, perhaps the most
clear statement of all that we trust in God, not in our own agricultural
talents.

Other mmwry explain the context of this morx differently. xary jan
holds the 1vo>x is mentioned together with o1 because at that time of
the year the o»m were raised (v7:33 mnw). 1”any holds they are mentioned
together since the mm121 were brought to the wipn at the same time as
the o372 (13:179 mnw). Mmpn suggests that during the o931 a lot of meat
was consumed (v Mnv).

17an1 in o371 makes another association. The pwa there explains,
Y 19N1 T YN RY PPOR 'AY INR WITP DY 3 .09 93 19IRN RY” (R3: T D7),
17am wants to understand the connection between being a holy nation
and not eating 1%na 7wa. He explains that this prohibited food is not
something disgusting in the culinary arena. It does not inherently
repulse us. And yet we are prohibited from eating it to make us oorTp”
"m938n1. 1"am7 teaches that prohibitions of mmor mYarn facilitate nortp
by creating restraint and limitation on our bodily desires.
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We see that the prohibition of 1%na 7wa is more than just a
technical prohibition about what to eat or not to eat. It teaches us
lessons about how to live well and how to properly relate to God, the
land, and ourselves.
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The A Priori Ideal:
Aspects of Rabbi Soloveitchik’s Interpretation
of Maimonides’ Philosophy

Sarah Willig

Much is known about Rabbi Soloveitchik’s use of Maimonides in
the sphere of na%n. Indeed, Rabbi Soloveitchik touchingly describes the
formative experience of watching his father, Rav Chaim Soloveitchik,
defend n”anv’s nmn mwn from its critics.” If one looks beyond Rabbi
Soloveitchik’s omyw to his philosophical writings, one can clearly
discern the impact Maimonides had on the Rav in this arena as well. Yet,
Rabbi Soloveitchik did not merely quote Maimonides. He reinterpreted
p”an3 to complement his own unique philosophy.

An overarching theme in Rabbi Soloveitchik’s works is the primacy
of na%n as the a priori ideal. This means that n3%n reins supreme above
other realms, including the moral, ethical, and rational spheres. na%n is
the unique and autonomous source of religious meaning, through which
we can categorize and classify what we observe. Maimonides, on the
other hand, was an Aristotelian rationalist who believed that reason,
rather than naYn, was the prism through which the world and religion
must be viewed. This irreconcilable philosophical difference consistently
influenced Rabbi Soloveitchik’s interpretation of Maimonides.

Take the example of their respective understandings of the concept
of imitatio dei, the command to walk in God’s ways (v:n> B»ma7).
Maimonides and Rabbi Soloveitchik agree that man is only granted
special nnywn when he elevates himself above the rest of the species
through imitatio dei. “I believe in this lowly world... divine providence
watches only over the individuals belonging to the human species and
that in this species all the circumstances of the individuals and the good
and evil that befall them are obsequent on their desserts” (o121 nn
3:17). However, “Divine providence does not watch in an equal manner
over all individuals of the human species, but providence is graded as
their human perfection is graded” (n»>123 n9n 3:18). Maimonides and the

993 wR TN "own anwp” ,preennI0 27 A0 217, pp. 230-232.
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Rav differ, however, on what constitutes imitatio dei: reason or creation.
According to Maimonides, imitatio dei involves rational cognition. The
way in which a person imitates God and becomes deserving of nmwn is
by increasing his knowledge of God. According to Rabbi Soloveitchik,
however, man fulfills the commandment to walk in God’s ways by
utilizing his creativity and performing creative acts. “The man who has a
particular existence of his own is not merely a passive, receptive
creature, but acts and creates”.? The ultimate act of creation is creating
one’s self via navn. “When a person creates himself, he ceases to be a
mere species man, and becomes a man of God, then he has fulfilled that
commandment which is implicit in the principle of providence.” Man has
now become “a partner of the Almighty in the act of creation, man as a
creator of worlds” (Halakhic Man, p. 99). The Rav replaces rational
cognition with halachic creativity as the factor influencing Divine
providence.

The Rav also addresses Maimonides’ notion of negative attributes.
p”any argues that since it is impossible for finite beings to know the
infinite God, those striving to know God can never say what God is, but
only what He is not. Man’s knowledge of God is purely negative: I know
God is not cruel, God is not corporeal, etc. This is known as the principle
of negative attributes. Maimonides holds that knowledge of God is the
ultimate goal of man. He also holds, however, that direct and positive
knowledge of God is ultimately impossible.

According to Prof. Zev Harvey in mayo»am px»21910 290 Y myn”
"mn"anan, the Rav explains that according to Miamonides’s position the
recognition of God through negative attributes is true cognition because
it is all that is possible.® In order to negate, man needs to have
affirmative cognition from which to negate. That is, man learns about
the world in order to conclude that God is not like the things in the
world. Although it might seem that this cognition of the world will lead
to religious negation, in Halachik Man Rabbi Soloveitchik adds that this
process of negation is only possible for a “halakhic man”, and not a
“cognitive man.” “Halakhic man” learns for the sake of knowing God,
while “cognitive man” examines the world in order to further his own
knowledge. He will not take the next step of negation. Without na%n,
according to Rabbi Soloveitchik, cognition is religiously ineffective. For

2 Rabbi Joseph B. Soloveitchik, Halakhic Man, Trans. Lawrence Kaplan,
Philadelphia, 1983, p. 125.
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Maimonides, however, cognition of nature is the critical cognition. Rabbi
Soloveitchik has not contradicted Maimonides, but modified his
philosophy, insisting on the primacy of navn above all other spheres.*

Another example of Rabbi Soloveitchik reinterpreting Maimonides
to conform to his own philosophy is found in the issue of prophecy.
According to Maimonides, prophecy is the highest level of achievement
possible for man, when he taps into the Divine overflow. This level can
only be achieved after achieving the highest possible degree of
knowledge. The Rav, however, says that prophecy can be achieved by
following the example of prophets in their morality and good deeds, “a
binding ethical ideal... an act of self-creation and renewal” (Halakhic
Man, p. 134). Prophecy is the result of action — the creation of oneself to
model the prophets by following na%n. Again, the Rav places creativity in
the center in place of Maimonides rationalistic approach.

Walter Wurzburger, in “The Centrality of Creativity,” speculates
that these differences between Rabbi Soloveitchik and o”an1, may in part
be due to the Rav's theory of knowledge, which emphasized the
“creativity of the human mind.” While Maimonides followed Aristotle by
defining knowledge as “noetic identification with the object known,”
Rabbi Soloveitchik followed the neo-Kantian theory of knowledge by
viewing cognition as “a construct of the human mind, not a copy of
external reality.”> Knowledge means using humanly constructed
categories to make sense of what is observed. Knowledge is inherently a
creative act. This apposes the more static theory of knowledge posited
by the Aristotelian Maimonides.

In his introduction to wma nmn, Maimonides says that the
“perplexed” of his title are those who cannot reconcile the Divinely
revealed nnn with what they know to be philosophically true.
Maimonides explains that the purpose of w21 n1n is to rationally and
philosophically explain seemingly irrational passages in the nvn. Because
of this, and despite his use of many of Maimonides’ tenets, the Rav
ultimately dismissed o121 n7n in an address to the YU Rabbinic Alumni
on March 1, 1956. “The truth is that there is no real synthesis in the
world. If there is a contradiction between nmn and secular endeavor,
then synthesis is not possible... In synthesis no one succeeds. Even our
great teacher Rambam did not succeed in his attempts at synthesis.”
Rabbi Soloveitchik did not attempt apologetics. He felt no need to prove

4 William Kolbrener, “Towards a Genuine Jewish Philosophy,” in Exploring the
Thought of Rabbi Joseph B. Soloveitchik, Ed. Marc D. Angel, Hoboken NJ, 1997.
> Walter Wurzburger, “ The Centrality of Creativity,” in Exploring.
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the rationality of nmn and its compatibility with philosophy, unlike
Maimonides, who felt compelled to reconcile nvn and philosophy in nmn
=2k RN

Indeed, the Rav felt that “Rambam, the halachic scholar, came
nearer the core of philosophical truth than Maimonides, the speculative
philosopher.”® Rav Soloveitchik explicitly rejects Maimonides’ notion of
nnxnn nyv, as presented in the o323 n7n. Maimonides adopts a “causal
method” in explaining the mmxn, arguing that the commandments are
designed to accomplish certain goals. The Rav prefers a different
approach, which he sees in the nmn nmwn. There, n”amy attempts to
“reconstruct” the subjective correlative of the commandments, i.e. the
internal experience of the person fulfilling the commandment. This is far
superior to the “causal method of the philosophical guide” (Halakhic
Mind, p. 94). According to Rabbi Soloveitchik, the position in the nmn
o1 makes navn subordinate to an external principle. na%n is made to
serve ethics or morality or rationalism- a higher truth beyond na%n. For
the Rav, this is unacceptable.

Thus, there are cases where Rabbi Soloveitchik tries to make
positive use of n”an7’s philosophy, as in the cases of nmwn, negative
attributes, and prophecy. In these cases, the Rav can fit the primacy of
na%n into o”an7’s statements. However, on the issue of nn¥nn 'nyv no
reconciliation is possible, and Maimonides’s position in the nwn is
completely dismissed. Rabbi Soloveitchik’s belief in the na%n as an a
priori ideal takes precedence over all, including the philosophical
position of the man he called his “one friend,”” Maimonides.

6 Rabbi Joseph B. Soloveitchik, The Halakhic Mind, New Y ork, 1996, pp. 93-94.
" Aaron Rakeffet-Rothkof, The Rav, Hoboken NJ, 1999, p. 247.
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Non-Jews’ Relationship to n7n

Michal Apfeldorf

Someone who receives a unique and valuable present would keep it
closely guarded and be hesitant to share it with others. So too,
according to many sources, the nmin is a precious gift that Yxv oy
received from ’n which we must guard and secure from others. The nmn
symbolizes 51w’ n12’s uniqueness. It is something sacred and reflects the
intimacy between ’n and His chosen nation. Sharing it with others would
be violating the exclusiveness of that relationship.

In the following essay | will discuss the sources for the prohibition
of non-Jews learning nmn, the extent of this prohibition, and suggest
reasons for the prohibition. T:a% o127 states nbnp nwIIN YN NY M A1NN”
mpy. The nn was given as an inheritance specifically to Yx1w n1. The
xmy explains that this pios indicates that nmn is an inheritance for Jews,
but not for others. Indeed the x1n3 compares the bond between Sxw> 712
and the nmin to a bride and groom. The nmin is betrothed to us, and
therefore is forbidden to anyone else (x”y v1 17MD). According to this
&7y, a gentile who engages in nin study is comparable to a person who
takes another’s bride and commits the sin of adultery. The xn (ow) goes
so far as to say that "armm 2»n nmna poww oamnd 72197, and o"ana (Madn
v: DY) cites this as the navn (also see ry:1071 7 Py IN5W).

The nvn was accepted by Yxvw» na before they knew the details
involved. Their acceptance was not based on an understanding of the
n1n’s logic. Thus, keeping the n1in is a statement of Y8 »n1’s allegiance
to n’"apn and an acceptance of His commandments irrespective of the
dictates of reason. At »»o 1, all of Y87 11 accepted omw mavn %y by
proclaiming — ynwn nwya: we will implement before we rationalize. It was
a statement that 9% 71 had complete faith in ’n and accepted
everything He relayed, regardless of their understanding of it. Perhaps
this explains the prohibition of a gentile studying nwin. If motivated
merely by intellectual curiosity, the gentile might misunderstand the way
in which Jews accept nmin simply as God’s word.

Non-Jews are prohibited from learning nnn and therefore,
according to some sources, Jews are forbidden to teach them nmin.
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maoin conclude that a Jew who teaches a gentile nmin is liable for
the gentile’s transgression as well as his own transgression of xY My »na%”
"3v3aN NN (IO PR 1T ,R"Y P NPIN MAaoIn).

Ideally, na Yvaw n1n was meant to be orally transmitted from 11 to
7nYn, through nmon. This system emphasizes the exclusive relationship
between ’n and Y% 713, and deters other nations from getting hold of
the nvn. The nvin would be solely for Y72 »12 because without 5yaw nvn
na nothing would be understood. Yet, adverse historical circumstances
forced »win nmn »a7 to write it down. From that point on, verbal nmon
was no longer relied upon exclusively and nmn was preserved through
writing. Although nmin became more accessible to Jews after it was
written down, it also became available to gentiles as well.

There are debates as to whether an?aw nmn is also included in this
prohibition. Most mpois feel that ansaw nin is permissible. The 1%
explains that since '’n commanded ywin» to write the nmn (Written Law)
in seventy languages it must be permissible for everyone (127 2wn n"w
:1). He makes a p»7 in the xm (ow), which describes the prohibitions
as "pow”. The prohibition forbids a non-Jew from “delving” into the n1n,
but since it is only possible to “delve” by learning na 5vaw nmin, the nmin
an21w would seem to be permissible.

On the other hand, the historical tragedy of myaw pwin may
contradict this belief. myaw own is an event in Jewish history in which
seventy great nmn scholars were placed in separate, isolated rooms and
commanded by the Greeks to translate ansaw n1n. Miraculously, all the
scholars amended the same words so as to not provide the Greeks with
the precise translation of the nvn (x”y v nY7an). This might indicate that
even teaching anaaw nmn to gentiles could be catastrophic.

The contradicting approaches regarding an’aw n1n can be
reconciled. The intentions of the non-Jew studying ansaw n1n would
determine whether he may study. The »xn, commenting on the xnj in
R”p V1 PITMID, says that “a non-Jew may study nwin if he does indeed
intend to fulfill the precepts which he studies, but is deserving of
punishment if he studies solely in order to acquire knowledge of our
Torah and our Talmud.”* Hence, an31w nmin may be studied as long as it
is done with the proper motives. In the situation of the myaw nwin, the
Greeks wanted the n1n to be translated as a means of using it to
condemn and destroy the Jews.

1 Quoted in R. J. David Bleich, Contemporary Halakhic Problems, New Y ork,
Voal. 2.
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Following this logic, it might be that gentiles who learn nwin for
valid reasons might well become better people and develop a better
understanding of what Jews stand for. The »»xn continues, explaining
that gentiles might study nmn in order to be able to impersonate Jews
and thereby sell foreign beliefs to non-suspecting Jews. Jews might
mistake the imposter for a real Jew and be led astray by his erroneous
beliefs. This provides an additional understanding of the prohibition of
gentiles learning nmn.

There are, however, instances where a gentile may be permitted, or
perhaps obligated, to study nvn. All non-Jews are obligated to observe
the m1 »a mixn yaw and they are allowed to study these laws from the
710 (0w p”am ,ow 1TM). Non-Jews must be thoroughly familiar with
these laws in order to be able to observe them properly. As the xa in
1Tmo explains, in this circumstance it seems almost crucial for a gentile
to learn nmn. A non-Jew’s nmin learning may make him aware of ’n’s
glorious miracles, and thus cause him to reject his pagan beliefs and
accept the m »a nnxn yaw (1y 1200 ,7% 1'n Y»nY mhn n"w). Thus we see
that non-Jews may study the sections of n1in that are relevant to him.

Furthermore, Rav Moshe Feinstein holds that non-Jews may listen
to nmin sermons, either by attending omy»w given by Rabbis or by sitting
at a maw table (2%p 10 ,2 7 p5n nwn nMR). But Rav Moshe cites a xm in
Ry 1a 8y in which Y%%n3 127’s servant »av became an exceptional scholar
as a result of his presence during his master’s discussions. Rav Moshe
clarifies that Jews are forbidden to teach specifically to a non-Jew; it is
only permitted if non-Jews are present at a lesson intended for Jews.

In order to maintain peace between Jews and gentiles, the issue of
non-Jews relation to nmn must be handled with extreme sensitivity. It is
crucial to understand that, according to these sources, the nmn was
given to Y8 1 to learn and live by. The nmn must be revered and
reserved, and we must be cautious before exposing it to anyone to
whom it was not given.
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Rav S.R. Hirsch’s Critique of the n”am

Inbar Gabay

In every wym ma in the world a set of mm sits on the shelves or
lays open on the tables, admired and studied by those who wish to
understand the essence of nmn. It is the backbone for every halachik
decision. Its contents are the life-force of Jewish existence, surging from
the mouth of God, to the minds of the Rabbis, and into the souls of the
Jewish people. The transcription of na Svaw nvn, initiated by nmn a9
RwIN, was an attempt to preserve the truth of the laws of nwn, which
were in danger of being forgotten in the age of exile. Yes, ®win nmn» nav's
actions helped to preserve the nvon, but the nmon also became tied to a
specific text and lost some of its oral quality. It was now concise,
arranged mnemonically, and working under the premise of presumed
knowledge. The living, breathing nmn became words on a piece of
paper. It became less human and more fixed.

As the physical and political oppression of the Diaspora intensified,
it became difficult for Jews to dedicate themselves wholeheartedly to
n1n and its study. Although Jews perceived their Judaism as a birthright,
an average Jew did not have the opportunity to study and understand
the m¥n deeply. During much of Muslim middle-ages, in which
oppression was relatively eased, there was time, ability, and desire to
delve more systematically into nvn, but not every student found what he
was looking for. Minds that found Judaism lacking turned to Arab and
Greek philosophy to answer the great questions of how and why.
Because Arab/Greek philosophies fundamentally conflict with Jewish
concepts of life, these individuals found themselves caught in a rift
between two worlds. It was n”any who created the bridge between these
distinct worlds while still preserving nabn. He justified the Arab/Greek
philosophies to Judaism, while adhering to the letter of the law. But in
doing this, Rav Hirsch purports that the n”anv lost the spirit of Judaism.
He no longer approached Judaism from within, but rather from without,
from the eyes of the Arab/Greek philosopher.

1 R. Samson Raphael Hirsch, Nineteem Letters, Jerusalem, 1995, Letter 18.
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In non-Jewish schools Yisrael’s youth trained their minds in
independent philosophical inquiry. From Arab sources they
drew the concepts of Greek philosophy....Their quickening
spirit put them at odds with Judaism, which they considered
to be void of any spirit of its own....It is to this great man
alone [po”am] that we owe the preservation of practical
Judaism....and yet...his trend of thought was Arab-Greek, as
was his concept of life. Approaching Judaism from without, he
brought to it views he had gained elsewhere, and these he
reconciled with Judaism...The practical, concrete deeds
became subordinate...None of them were conceived as
rooted in the eternal essence of things...One ought to ask
himself: Moshe ben Maimon, Moshe ben Mendel
[Mendellsohn] — are they in fact Moshe ben Amram?... These
theories are not correct, are not founded upon a
comprehensive understanding of the mitzvah as a whole but
are imposed on it from without (Nineteen Letters, pp. 264-271).

The Aristotelian view of life was adopted and then adapted by n”any
in his attempt to develop his own philosophy. The introduction to
D”an7’s WpI9 NINY Writes: TOMNANA 19010 1913 TNR INRN DNPEY RIARY TWaRY”
TPTING 712 IRV NN DTPY M 1INRY 1N IRANN IR AT AT 931 PRY w3
RN MARY VAR LN NOYIN PR MITIR ATV N8 IR’ IR ROV 19 Yy qr1 N1
29M N1 RY Y7 1IN TOA RIND 2TIV PN 1Y PRY D 21IWNY RINN WIRD DY 117
7 AMRD NITY ROW R N1, 07ana explains that he often quotes at length
from non-Jewish sources without citing them. He does not find anything
wrong with this, because quoting sources is long and cumbersome, and
might alienate some traditionalist readers.

Rav Shimshon Refael Hirsch maintains that this perspective affected
n”an7’s theory and its practical application. The Aristotelian philosophy
of life asserted that to understand a concept is the ultimate
accomplishment. Action is only as means toward the end of
understanding. This theory is contrary to the traditional Jewish notion
that action is central. As it says in r:X mar "pI9, RYR IPYN RIN WITIN RN
“RUON RN ,0°7127 D200 991 nwynn. n”ani, Rav Hirsch maintains, transformed
the Aristotelian ideal into Jewish definitions: the mxn is simply a means
to an end, the prime objective being knowledge of God.

Knowledge of God was considered an end in itself, not a

means toward the end...Mitzvos, then, were to him only

guides...Mishpatim became rules of prudent behavior, as did

Mitzvos; Chukim became rules of health...Edos were to
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promote philosophical purposes....He [p”an1] himself states
that, in analyzing the mitzvos as to their underlying ideas, he
disregards their details — those very details which, together,
give the complete picture of the mxn...(n>123 nn 3:26, 41).
(Ninetten Letters, pp 265, 271)

Rav Hirsch warns against the danger of attributing these kinds of
reasons and explanations to the Divine commandments. It could be the
beginning of the loss of the nn¥n and the end of the Jewish people.

One may claim that the warnings of Rav Hirsch are unfounded due
to the very fact that he lived some 700 years after n”ani. Judaism had
survived thus far, creating thousands of communities steeped in nmn
values throughout the Diaspora. Thus, Rav Hirsch continues his
argument. He claims that Moses Mendelssohn espoused ©b”anv's
Aristotelian ideals. “[Followers of Mendelsson said,] If that view of life
that considers perception of the truth to be man’s cardinal mission
should be true (and who could venture to doubt it, seeing that
Maimonides had declared it to be so)... then, indeed, the many folios of
the Talmud contain nothing but nitpicking subtleties” (Nineteen Letters, p.
270). Since the time of Mendelssohn, the idea that nnxn are a means to
an end, possessing no inherent value, has made headway in the Jewish
nation, in grotesque deviation from the intentions of n”an1. For instance,
if the idea of maw is that God rested, and if one adopts one’s own
concept of rest, one may follows one’s own whims. The intricate laws of
7M1, Y103, and other maxrYyn disappear. If society cannot identify with the
concept of maanp, then one might claim that we should abolish them.

His [Mendelssohn’s] followers contented themselves with

eagerly furthering the study of Tanach along philosophical

and aesthetic lines, studying the Moreh but, at the same time,

adding and expanding the study of humanities...If, for

instance, the sole intent of the prohibition of labor on

Shabbos is to enable man to rest and recover from the toil of

the week, through cessation of physical activity, in order give

some scope to the mind as well (and who could doubt that this

is the intent, since both Moseses interpret it thus [Maimonides

and Mendelsohn])...is it not strange, indeed, to declare the

writing of two letters of the alphabet — surely an intellectual

occupation — a capital sin? (Nineteen Letters, p. 270)

This approach misuses the basic philosophical tenets of the wn”am,
thereby threatening the very foundation of Yxvw no.
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Thus, Rav Hirsch’s complaint against the philosophy of the n”am
revolves around the issue of nmxnn »nyv, i.e. attributing logical reasons
to the nn¥n. Rav Hirsch maintains that ascribing temporal explanations
to the commandments of God allows room to eventually dismiss na%n,
and in so doing, lose the very essence of Judaism. Rav Hirsch joins the
camp that questions the value of providing nnxnn myv. ynw wr apYy”
HONM IMPN MEN SNINYH IV 9P TR (1:10 WWRII). w1, commenting
on the word mpn”, explains that o'pn are the commandments that the
evil inclination and the nations of the world wrongly force x> 1 to
give reasons for, like not eating pig or refraining from wearing a mixture
of wool and linen. In fact, there are no reasons for these
commandments. They are “simply decrees of the king, and edicts placed
upon his servants.” Along these lines, »% nwytp, commenting on the a9
nmaR (npn) says that there are no logical explanations or reasons for this
mxn. He quotes the pog, (2:v2 72703) Y8 737 R ‘A MX TWR AMIND NpN NRY”
"My 1YY 1YY RY TYR DIN N2 PR VR NN ANTR NI TOR INPN HRIW 131, He
explains that “nmnn”, the entire nmn, is a pin. Nechama Leibowitz, in her
article, “Mystery of the Red Heifer,” on npn nwia writes “The heathen
required a rational explanation, appealing to his common sense... It is
the commandments that purify the human soul. Let us not be among
those who seek for rational explanation for those things, to which the
laws of reason do not apply.”2 The nnmn nin discusses the sin of nnYw
Tonn against the rule, 1Rn 1% N2 RY 20N Q0 1220 NO R DWI Y NIV RY”
(1 oma7). He explains that nnbw understood that the reason for the
restrictions placed upon the king was to stop him from particular sins.
Since he thought that he would not fall prey to them, he considered
himself exempt from the prohibition. Nonetheless, the wisest of all men
did transgress; no man is above the warnings of the Divine.

We see, then, that Rav Hirsch was deeply critical of n”"anv’s
philosophy. He was critical not only of n”anv’s approach to particular
philosophical and theological problems, like mxnn »myv, but of his
method, which tried, according to Rav Hirsch, to explain nmn in the
categories of Greek philosophy. Rav Hirsch understood the historical
need for such an approach, at a time when Jews were being led astray by
the supposedly rational wisdom of the gentiles, but he could not accept
it as a proper understanding of God’s word. nvn, he said, should be
explained from within, not from without.

2 Nechama Leibowitz, Sudies in Sefer Bamidbar, Jerusalem, 1980, p. 235.
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Are People Inherently Evil?

Tami Benmayer

When m offered sacrifices after the %an, 'n said: 1 nRn 25 % "
My (83:n wrI). w1 and 7any explain " van” to mean “from when
man is born”, implying that humans are born evil. »»~ suggests another
explanation. It means “from the people around him”, i.e. nurture and not
nature.

How can we explain this? Does it mean that | can never be good?
Does it mean that inherently I am evil, even if I do good? Or, do our
surroundings influence us in bad directions? Where does evil come from
to begin with? Didn’t God create the world in order to bestow His
goodness on His creations? How can He do this if He created us evil? In
order to attempt to understand this, we must look at a number of
different sources, beginning with the beginning!

When ’n created the world, he made the "y 210 nyTn pp” (v:2 MwrI3).
What was this tree? Does this mean that there was no knowledge of
good and evil before o7 ate from the tree? j”amv (v:a2 mwx13) explains
that before the sin there was no real sense of choice. or did what he
was supposed to do in a natural and unselfconscious way. After ox ate
from the tree, it became difficult for him to make decisions and
distinguish right from wrong. Whereas before it had been obvious what
was nnx and what was 7pw (o1r knew he was picking 7pw), as a result of
the sin it was no longer obvious. Good things would be disguised as evil,
and vice versa.

pr and mn also gained a sexual desire. It says "on omay » wm”
(r:3 mwrA3). Didn’t they know this before? The answer is that they knew
before that they were naked, but they did not realize the implications of
this fact. Now that they had gained this ny7, they understood nudity for
what it was. They were therefore embarrassed, which is why they then
covered themselves.

This 1”an7 can be understood alongside the j"an7 in 1:% 0327, where
it says, ”n nx NaNRY I 2125 NRI 7229 DR PPYR ‘N Hm”. 1"ann explains that at
the time of n»wn, the world will go back to how it was before ox’s sin.
The people will not have the desire to do that which isn’t fitting for
them.
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"My in 'n 717 (:8) expresses things somewhat differently and
explains that man consists of two opposing elements: his pure spiritual
soul and his unenlightened physical body. The two are always in a state
of battle. Before the sin, ox was exactly balanced between good and
evil. If he would have followed the path of truth, his soul would have
overcome his body and he immediately would have attained perfection.
Due to his sin, he caused the amount of evil to increase, and as a result,
it became much more difficult for him (and us!) to attain perfection.
Thus, when a person is born, he contains more evil than there should
have been. Though he is born with good also, the falsehood slightly
outweighs the truth.

5"mn goes on to say that in order to reach true perfection again,
man must first raise himself and his world back to the state before the
sin. Only then can he raise himself to this highest level of perfection.
Both man and the world must undergo a stage of destruction before
they can arrive at perfection. Man must die, before being reborn
properly. Hence, oonnn monn is a necessity.

Perhaps this is what should have happened at the time of the “%an.
In n-n:y wRI3, 'n saw that mankind was doing only evil and He regretted
ever having made man. "o7n nx awy » 'n onm”. How can God blame
man? If the level of evil had been increased, obviously mankind will be
more inclined to do evil?

p"11 suggests that the world can only exist if it is mostly or all
good. Here, the world was all bad. Just because the level of evil had been
increased did not mean that man should fall prey to this state of affairs.
There still was a 210 3. But %1ann w7 gave into the yin 9w, and this is
why the world had to be destroyed.

The xn3 (%" 1p naw) records "% 12 yvin» ’3 who says that if a person
is born on Sunday, he will be completely of one type, and there will be
nothing of another type in him. What does this mean? »wx 17 and 92 "7
xnnpp were both born on a Sunday. »wx 17 was a nw wr1 and Rnnpp
was the leader of a bunch of gangsters. The xn3 says that a person has
free choice but sometimes when he exercises his free choice he then
becomes either totally virtuous or totally wicked. This is where people at
the time of m» went wrong. They exercised their free will for bad. The
nm also discusses the fact that we are not susceptible to the planetary
influences. We can overcome whatever genes we are given. This leads us
to the topic of nature vs. nurture.

When ywy and apy’ were in npay’s womb, ’n told her, "pvaa opn nw”
(»9:13 mwrI3). " cites the vy which explains that when npay walked
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by a place of idol worship, wy would try and push his way out. When
she walked past a yeshiva, apy» would. This seems to imply that certain
tendencies exist even before a baby is born. This seems unfair. nxr
explains that it doesn’t mean apy» was good and ywy was a yw1. Rather,
they had different kinds of yan aw. The nmn is emphasizing the fact that
wy had this strong desire for a7t nmay. If he would channel his
personality the wrong way, he would turn into a yv. It also seems
obvious that ’n would create each person’s nature differently. He gave
each person different genes, and hence a different yvn -9%. This
challenges us to reach our individual potential, rather than imitating
others.

At the time of their birth, both brothers had the same potential to
achieve great things, each in his own unique way, with his own abilities
and talents. The problem, according to Rav Hirsch, was that their
parents brought them up in exactly the same way. npa1 was told that she
carried two nations in her womb who would represent two different
kinds of social group. When they were little, they were given exactly the
same education. The great law of education, "377 2 5y 1% JIn” (1::13 "Hwn)
was forgotten, which led to disaster. If they would have looked at 1wy’s
strength, ability, agility, and courage, had they helped him use these
talents in the service of God, he would have become a hero instead of a
villain. Their parents should have recognized each one’s uniqueness, and
treated them differently.

The difference between pny’s and npav’s approach to their children
also had an affect on the twins. "wy nx pn¥’ anrn” (n3:n3 Mwx1a). Rav
Hirsch explains this based on the “attraction of opposites.” pnx¥> naturally
preferred to withdraw from the bustle of the world and wy was the
exact opposite: a lusty, active type. His father saw in ywy a force that he
himself had lost. But npan, says Rav Hirsch, loved pny, since she saw in
him a picture of an ideal life, to which she was not privy from her own
father’s house. We learn from here that parents must love their children
equally, and not allow their own pasts and hidden desires to influence
how much they love their children.

If we examine human history, we discover that human beings can
reach the lowest levels imaginable. From Nazis to bloodthirsty terrorists,
we see examples of individuals and cultures that emphasize hatred,
murder, and pain. Perhaps this is the potential that 'n was describing
when He said " yin y7 oxn 29 9w o”,

The ®m3 in Py says “81210N RI21 RHYY DIRY WY M” A" » Pary). Is
man really so evil that it would have been better had there been no one
in existence? mavin say that it is referring to oywn. It is preferable that
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people who do not use their talents for good would never have been
created. But the xam3 continues. »nNRT RPN ,PYYNI VAV RIAW VYN
"wyna wnwnr. No one can change the fact that we've been created, so
we must “examine” or “feel” our actions. “Examine” refers to looking at
our actions and evaluating what we should and perhaps should not be
doing, in accordance with 'n’s will. “Feel” involves studying even our
good actions to see if they involve any negative elements as well.

Each person is faced with a yan aw. But it is possible to overcome
and rule over the yin 9. or and mn fell into sin during a moment of
diversion, when they lost their focus due to the musings of the snake.
How much easier is it for us to get diverted from our goals, in our world
of almost infinite material distractions? If we want to achieve perfection,
we have to be strong and rise above our »1n 1¥. Perhaps then we can
reach the level of pwxan o, which we could have reached so long ago.

In conclusion, man is not created evil, but we are all created with
the potential to become evil. Yet, we are also created with tremendous
potential to overcome evil and achieve goodness, if we work hard at it.
No one said life would be easy!!!
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Eliana Diamond

In v:x' oMa7 the pva states, "2 nx onr on%”. The poa is
stating that a father has an obligation to teach his sons nmin. Since the
oY in the pioa specifically uses the word 3711 and not na'nna, Y"n teach
that a father has an obligation to teach his sons nmn and not his
daughters (2 027 Mav).

The &3 in 2"y va pYITp discusses the obligation to learn and teach
n1n. The x concludes that in order to be taught n1n, one must be
obligated to learn nmn. Since a woman is not obligated to learn nvn,
therefore, her father is not obligated to teach her nmn.

The mwn in VD (T1:2) states: MW YN MaT w2 .1% NYIN PR M AY W OR

DTR 270 ORTY 12 MR RN ,0NY WY 15N MIT Y DAY NV ANN MIT W NN
N2 TNYNRN DI MR APHR 127 DY 1NN MITIY YTN INYN DRY 1710 N2 NR TR
MY PAP AYWNN MYAM 1P NUR NI IR PVIN? 227 .mbYan nTmY 1983 AN

The nwn discusses a case where a woman is suspected of
committing adultery. In order to reveal the truth, she must drink the m
nowo. The mwn explains that even if she is guilty, her punishment can be
delayed up to three years if she has mmar. What nvmor is the mwn
referring to? The xm3 (®"y 3) explains that nnxn are the mimar that protect
her, although they only protect her temporarily. n7mn mn%n, however, is
able to protect her for a longer period of time.

The mwn continues: NNWN DRY 1730 102 NR TAYY DTR 27N RTY 11 IR
"% n9n momw yn. w1 explains that a father must teach his daughter
nn because if she was taught nvin she would understand that the m
nvo did not kill her right away because of her miatr. The »»xn explains the
statement of »xty 12 to be referring to other women. If they had learned
nn, they would know that the words of the n1in are true and that the m
nuo will eventually take effect.

The mwn continues and quotes the following: 102 1510 93 MR A1YHR 1219
"m5an T ¥Ry 1N, According to the opinion of onupmn 12 vyHr 19, if a
father teaches his daughter nmn, it’s as if he taught her "mban” - stupidity.

B”an7 in »:x N Tnon madn follows this statement. NN NTNYY NWR”
POY NN IPRY 12T AVIPN 91 ,NN0XI RHY 910 ,WIRN 19V IR IR 1DV 1Y W
NN MY 0V 1Y WY 2"PRI 1NN MIND RIR NVYY INXNN 1IWI 19V PR IMVYH
N ROR TNYNNY NN DNYT PR DVIN 21TV a0 1NN N2 DR DIR TP RHY

81



Are Women Allowed to Study 771177

170 N2 DR TNYNN 93 0NN IR LINPYT NVIY 2% IRIN MI2TH 1IN 72T MINRXIN
MR TRY? RY AN22W "IN YR DA YYIY 1IN DNINR DMAT N2 ,MYan NTRY 198
mbYan nTYnI R NTNY o 19nnaY”. We need to ask several questions in
order to understand this o”an.

1) When n”amy uses the word "nmin”, is he referring to na Yyaw nn
or an>aw n1n? What is the difference between the two?

2) Do women have an obligation to learn certain parts of the n1n?
If yes, how can the n”ana state categorically that anyone who teaches his
daughter nmn is teaching her mban?

3) How do we reconcile the n”anv’s ruling with the historical
examples of Jewish women who acquired vast knowledge of nn?

The definition of the word 770 - 1o SYaw AN or an53W HIN?

-89 0117 describes the mxn of Ynpn. mwim pwiIrn oyn nr Snpn”
93 NR MYYY 1YY DIPHR ‘N DR IR ITRY? 1PN IWNY? (PRY TIYVWI TOR TN QUM
nrtn amnn 271", The king is commanded to read certain sections of the
nn before all of the nation. Women were also included in this nnxn,
implying that it is permissible for women to hear an>aw nmin from the king.

However, the 1o (1:327 7v) wonders if this proves that ansaw nvin is
not considered to be mYan. If so, why did the n”ani explain that amn
an21w should not be studied by women n%nna5? The v explains that
there are two methods in learning ansaw nmn. One method is the simple
study of the text, "m»a7n »vywa”. This is completely permitted. The other
method is the analytical processing of the text, which is prohibited.

Women’s obligation in studying nnsn that apply to them

The »”n7 in nyT N7 comments that women have an obligation to
learn the nnxn that apply to them (7). Similarly, oron 790 comments
that a father is obligated to teach his daughter the nnxn and things like
mar .

7o concurs that women must learn the nnxn that apply to them. But,
unlike boys, they are not required to be involved in the details and the
grammar when studying amn (n1pn). Thus, according to all three
commentators, women do have an obligation to study certain areas of nmn.

halhani ek

Given a woman’s limited obligation in nmn study, are women
obligated to recite nvnn m371? The 7y nYw explains that women must
recite nmnn mxa (T n"R), and 87 quotes the Y nn, who indicates
that women must recite the nminn m»7a because they too study nmn
anaw (:m n”R). 8™, however, cites a source that disagrees. Women
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cannot recite the m>1a because they were not commanded, and
therefore cannot use the word "“mx”. The ®™) concludes, however, that
women do say the n313, just as they say a n>12 on others mmxn from
which they are mmvs, like 813 1AV VY Nxn (21,71 NMR).

Limits to the Prohibition

The nYn 1 (1:x Dawn nw1a) was unable to accept the opinions that
seem to contradict the xm which states that women are exempt from
the mxn of studying nmin. He explains that there are two types of mmn%n
nn: a) study of nmn, and b) knowledge of n1in. Women are exempt from
studying nmn, but they are still obligated to “know” the mmxn that apply
to them. Of course, in order to know the relevant laws she has to study,
but once a woman is familiar with the laws that apply to her, she has no
more obligations in studying n1n. nmn TSN is a n¥n 7wan - an act that is
not a mxn in itself, but is a prerequisite to the fulfillment of a different
mxn. In order for her to fulfill her obligation of knowledge of nvn, she
must first study nan.

The nwna (M3 77) explains that n”anv’s statement concerning
women and nmn was directed to most women, who were not to be
taught because they would turn the words of the nmn into nonsense. In
the event that a woman learned nmn in a serious way on her own, she
would be permitted to study nmn and would even get 15w. However, a
father cannot predict how his daughter will react. Therefore, n%nna% he
may not teach his daughter nmn because he is not aware of what is in
her heart. The nnn n1n (R Dn1a7) agrees that n”am refers to the
majority of women, but claims that the minority of women who are
motivated may study and be taught nmn. It seems from these sources
that when o”an7 implies that a minority is permitted to study nwin, and
should perhaps be encouraged to do so.

Contemporary Sources

There is virtual unanimity among contemporary sources that
women should be permitted, and even encouraged, to study at least
certain areas of nmin. The most famous of these sources is the o»n yan.

It would seem to me that this [prohibition] is only at those
times of history when everyone lived in the place of his
ancestors and the ancestral tradition was very strong for each
individual, and this motivated him to act in the manner of his
forefathers as it is written,”7Tn par Sxw” (1:25 ©»11). Under
those circumstances we can say that a woman may not study
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n1n; she will learn how to conduct herself by emulating her
righteous parents. However, nowadays, when the tradition of
our forefathers has become weakened and it is common for
people not to live in the same place as their parents, and
women learn to read and write a secular language, it is an
especially great mxn to teach them Bible and the traditions and
ethics of our sages, like max »p1a, the 7mnn nmn, and the like,
so that the truth of our holy heritage and religion will become
evident to them. Otherwise, Heaven forbid, they may deviate
entirely from the path of God and violate all the precepts of
the n7in (2 83 TVID MAYN VIPYY).

Many contemporary o'poa follow this lead. For example, Rav Ben
Zion Firrer explains that “Today, the question is not whether or not a
woman should study nmin, but rather should a woman study nmn or
should she study other subjects which are unrelated to the nwin. An
obsession to pursue the tree of knowledge has taken hold of all people,
women as well as men... If a modern woman does not study n1n, she
will certainly study mban.”t Similarly, according to mnn mpn n"w (3 pon
8 2o 1), “Modern woman plays a significant role in society, engaging
in scientific research, filling the universities, managing offices and
businesses, participating in government and political affairs. Surely »21
a9 would now waive his ban on teaching women even na 52w n1in, so
that they might carefully observe all the laws of the nmin affecting their
activities and employment. Furthermore, we must intensify their
uprightness, and serve as an antidote to their evil inclination.”

Others do not want to go quite this far, retaining some
ambivalence about na Yyaw n1n. “Our age differs from earlier ages. In the
past, Jewish homes followed the 71y jn%w, and one could learn the
entire nmn from experience. There was no need to teach Jewish girls
nnn from text. Now, however, our sins being many, many homes are
totally divorced from many nn¥n and laws of the nmin. Indeed, Jewish
girls coming from such homes to attend a religious school are almost
like converts, and consequently they must be taught the fundamentals of
Judaism and the essentials of practice.... Not only is it permitted to
teach nmn to girls in our generation, it is an absolute duty. It is a great
mxn to found schools for girls and to inculcate in their hearts pure faith
and knowledge of nmn and mxn. We may have certain reservations as to

1 x%p Tmw 2 770 ov.
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the Oral nmn, but there should be no hesitation about teaching
Scripture” (an 1170 & PYN VaVNY DTRN).

Conclusion

There is clearly a difference between a man and woman’s avn in
70 Tndn. Men are obligated to study nmin on a larger, broader scale,
while women are obligated to study the nwn that applies to them.
However, just because women do not have the same avn in 771 Tn%n as
men do, does not mean that it is mox or unnecessary for them to study
what they are not obligated in studying. On the contrary! When women
study nmn that they are not obligated in studying, they are considered
like an nwyy nnen 1R, and unquestionably receive a 13w for what they
studied. Women should study even things that do not translate directly
into practice.

Secondly, one could mount an argument that women should be
studying na Yyaw nn as well. If a woman has obligation is to study the
nnn that applies to her, it is understood that she should excel in that
before studying nmn that she’s not obligated in knowing. In order to
master something, it requires learning the topic from beginning to end.
Therefore, a woman who wants to know the mm¥n that apply to her
would have to study the nv»o in depth, from the xn3 through the nwn
nMa. There may be some who argue against this method of study,
claiming that it is sufficient to study only the bottom-line naYn. xm
would be unnecessary. Personally, however, | believe that when I study
navn starting with the xIm3, not only does it help me remember what I
have learnt, but helps me to have a much clearer and stronger
understanding of what | am studying. Furthermore, 3 is the primary
source of navn, and it seems fitting to start studying nabn from its
beginning, its foundation.

In conclusion, I think that our goal as Jews is to serve and feel
connected to ’'n. There are certain requirements and obligations that
each person must fulfill in order to serve ’n correctly. However, there are
many ways that a person can find a connection with ’n. If one finds a
connection through 7on, then that should be an emphasis. If one finds
this connection through studying nmn, then nmin might get higher
priority. There is not one set prescription that every Jew can follow in
order to find this personal connection. Therefore, one should
concentrate on fulfilling ones obligation in nvn, and then move on to
find those ways that help to personally connect with ’n.
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Defending Crime

Sharon Shmuel

The nmin regulates a justice system, but it is difficult today to live
up to the nmn’s high standards. p7 'na today are rare, and even the ones
that exist do not deal with criminal law. What do we do when a Jew
murders (God forbid) and is taken to a secular court? Does a Jew have
the right, or perhaps obligation, to testify against another Jew in front of
a secular court? Is a Jew allowed to defend another Jew when he
committed a crime, particularly if that crime is also prohibited by the
amin? These issues will have to be closely examined.

Rav Herschel Schachter, Rosh Yeshiva of Yeshiva University, in an
article he wrote for Journal of Halacha and Contemporary Society, states
that there is no mox of nvon under these circumstances.? A Jew is
allowed to testify against another Jew because the general courts are the
only available justice system today. For the sake of law and order, a Jew
may even be required to testify against his fellow Jew. The one
restriction Rav Schachter mentions is that in order for a Jew to testify,
the Jewish criminal had to violate an mo» from the nmn. The witness,
however, has no 1m0 to lie; he must tell the complete truth.

The ®y in R”y 78-27p 39 nroen Raa tells a story of ~ryHxr 127 who
agreed to arrest thieves for the Roman government. yvw i
reprimanded him, telling him that he is giving over a fellow Jews to be
executed by the Romans. This xn3 addresses the two conflicting sides of
the issue: a) In order to fulfill the mxn of "avpn yan mwn” (u» oMa7),
sometimes we have to follow the only justice system available. This was
myor v's point, when he said, "m0 10 nYn ar owp”. b) Testifying
against a fellow Jew and giving him over to the hands of non-Jews is
highly problematic, as yw »a1 strongly stated when he rebuked his
colleague, telling him to leave those thieves in the hands of 'n. What is
this v telling us? Who is right, 71y9x »211 or ywin» »27? The ®"av in his
own on this X explains that for a 9y like ~1y9% 129, it is improper to

! Thisarticleislargely based on Rabbi Michael J. Broyde, “On the Practice of Law
According to Halacha,” The Journal of Halachah in Contemporary Society, 20.

2 Rabbi H. Schachter, “Dina Dimalchuta Dina” Journal of Halacha in
Contemporary Society, 1, pp. 103, 118.
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work for a gentile government (not mox, simply discouraged), but for
most people nowadays, it would not be a problem.

The v:nyw vawn o My In9v states explicitly that it is mvox to
hand a Jew to the hands of idolators, even if he is a yw1. Anyone who
violates this does not have a p9n in xap o%y. Rabbi Michael J. Broyde
explains that the 7y n%w prohibits one from testifying against a Jew
only to an unjust government, but if the government is fair then it is ammn.

Rav Moshe Feinstein wrote a n1wn regarding a person who wanted
to work as a financial auditor for the government. The individual
realized that if he discovered any financial misconduct, he would have to
report it even if the criminal was a Jew. Rav Moshe explained that there
is no problem with this because even if the Jew did not take this job,
there would be someone else in his place finding the same wrongdoings,
and any Jew who acted illegally would be caught in any case (nwn mmax
ax ,x n"n pY). Rabbi Broyde adds that the principle X7 xm35nT ®17 means
that a government has the right to enforce laws, and Jews have to abide
by these laws. We can infer, therefore, that Jews can also help enforce
the laws.

We have seen that it is not necessarily a problem for a Jew to
testify against another Jew. However, is a Jew permitted to defend
another Jew who is accused of violating the law of the land and a law of
nn? First, let us examine if a Jewish criminal would be allowed to plead
not guilty himself. According to n"anv, if a Jew was to plead guilty in
front of p7 ma his testimony would not be accepted without two o1y,
like any other case in a Jewish court (x> pa1MI0 Mabn). From this we can
conclude that a Jew is not required to plead guilty, even if he is guilty.
Rabbi Broyde adds that proof is required both in Jewish and secular law,
and therefore, it is the court’s responsibility to find the necessary
evidence, not the defendant’s.

There is an interesting X in 8" xo n11 that discusses a group of
people who were suspected of murder. They asked navvo »a7 to defend
them. 97w 117 declined but advised them to go and hide. There is a
dispute between »v1 and mavin. »w1 says that he declined because it is
~or to defend criminals. According to this, even if there is just a chance
that they committed the crime, it would be 11ox to defend them. 1% 11,
cited by R. Broyde, reads »w~ differently. He says that »w1 is saying that
it is only mox to defend a criminal if defending the criminal is prohibited
according to the secular law. Otherwise, it is completely a\mn. maown say
that patv »11 refused because he was afraid that he would get punished
for defending murderers, but that it is "\mn to defend them. According to
this, being a defense attorney is completely ammn. If we follow the x11v of

88



Defending Crime

the 715 Py, »w1 and maoin might even agree, and if the client pleads not
guilty, a complete defense is ammn. Rabbi Broyde brings an appealing
twist on 1% M’s logic, explaining how this fulfills the mitzvah of niya”
"a3pn yIn. He says that according to American law, even a criminal has
the right to representation in court. Without a lawyer (if he desires one),
there can be no conviction. In fact, a defense attorney makes it possible
to convict the criminal. Therefore, it is always permissible to defend a
criminal. Rav Schachter disagrees. Based on the nnbw nnan and xpy 1
R, he says that defending a criminal is only amm if the lawyer is not
100% sure that he is guilty. If he is sure, then it is 17ox because every Jew
has the mitzvah of "27pn yn nayar”, even lawyers. There is, however,
general agreement among the mpoia that a lawyer may not lie in
defending his client. He may only make claims that he things might be
true. If a lawyer, for example, knows that the client is perfectly sane, he
may not mount an insanity defense.

Although we see through all these sources that it is permissible
both to testify against a Jew and defend a guilty Jew in court, we must
always keep in mind that it is not permissible for us to cheat and lie.
There are many limitations regarding what a lawyer can and cannot say.
But that is a topic for another article. May God help us live in a world of
true justice, according to the 'n pxa.
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NI NXN ,NO9

P12 Y 290

Ponn nnbw declared in *Swn, 97 DNPVYA WIN TIT .00 IR NN NVHY”
D 251 IR 717 Mx oYy wm”. “There are three that are beyond me: the way
of an eagle in the heavens; the way of a snake upon a rock; the way of a
ship in the heart of the sea” (v-n»:5 *Swn). Ytn comment that these three
— the eagle, the snake, and the ship — represent respectively nxn ,noa
MM (pnn KHYon v1py), i.e. the three central mixn of the Seder night.

I would like to raise two questions. First, what couldn’t the Yan non”
"o1r understand about these three phenomenon? Second, how did Y"n
connect these three with "1 n¥n ,;noa”? [ suggest that what perplexed
the mind of 19nn nndw is YR 995 and its survival throughout history.

I.

The “aw1” is an endangered species in most parts of the world. It
never flies low. It is either soaring above all creatures, or trudging on the
ground. When one sees it on the ground, the eagle looks clumsy, unable
to fly. But, suddenly it zooms up to the heavens. The “qw1” symbolizes
Y877 993. 9" say that our people: ,0%1p Dnw, .avNY 1Y PTIV ,PTIV TNVY”
"5 1y oy, When they are low, they reach the depths; when they are
up, they soar to the skies.

Our People reached a low during the Holocaust. During that
horrible period we were tortured, murdered, humiliated and trampled
upon. Yet, a mere three years later, our People established their own
independent State in Yz yix. And less than twenty years later, we
experienced the amazing miracles of the Six Day War.

This “9w1” phenomenon is also true in the spiritual realm. In our
time, we have witnessed, thank God, an incredible increase in maws
standards and nmnw n¥n. We have seen the proliferation of mww. We
are “yp1y 7v.” But, at the same time, we are witness to a plague of
intermarriage and “mxixn oy” which threatens to cut off major branches
of the tree of our people. This is “non% 1.”

noa dramatizes this fact. One day we were “o7ay”: beaten,
brutalized, and humiliated. Overnight we became “p1n ma": free,
independent, and proud. Our People experienced a dramatic transition
in the spiritual arena as well. »27p YW APMAR 1A 1T ATIAY TP AYNNNR”
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nTayy mpnn” . From nin to onnar — in just one generation — there was a
change from nvr nmay to the belief in, and love of, One God. This is the
paradoxical nature of the Jewish People, symbolized by the “sw1” and

“ ”

noa.

II.

We can also explain the “wm” in a related fashion. The snake
thrives on a minimal diet — “mx 9»”. For over two centuries in o»mxn,
Jews lived on “my onb”. For forty years in the desert they survived on jn:
"BnY WY RY NTX DN ...DM¥NN W 37 (09:20 Mmnw). Throughout the mY we
lived like the wmi in conditions of deprivation and poverty. And yet, we
survived. This is the paradox that engaged the mind of 1onn nnow!

When the nvn of Moshe was cast to the ground it became a
dangerous wni. But when Moshe was told “yaia mr,” handle it with
tenderness, “nonY »nn” it became the “nun” which led to n%R3 (7-2:7 Mnw).
'n has cast His People to the ground during the many long centuries of
m9. Yet, He has consistently redeemed us with great 7on and the tender
affection of a loving mother.

The wm also requires wit to survive. It represents cunning. It is the
379N NN Yan o1y” (x:3 wria). The Jew has survived due to his “Yiddishe
kop.” There is a story told about Moshe Montefiore. He was summoned
to the palace of the king for an emergency meeting on Shabbat.
Following the meeting, the king offered him a cigar as a gift. The king lit
the cigar, but Montefiore refused. When the king asked why, Moshe
responded, “Because a gift from my king is too precious to let go up in
smoke!” nx¥n, the bread of affliction, the =y onY, stresses the idea of
pram, quick wittedness and the ability to survive.

The Sachachaver Gaon said the following. Normally yn 170 comes
before 110 nwy. First we should cleanse ourselves from oxon and then
sanctify ourselves with mxn. First, should be nvin and only then %y n%ap
Tnyn. But, during omxn nrow, God did not wait for the cleansing process.
He redeemed us prona. That is why v1p comes before ynm on 3700 9.
Sanctification (1 nwy) should be before purification (yin 1v).

11

7onn nndw also wondered about the “p» 291 nx 777”7, Imagine the
picture of the helpless and lonely sailboat in the face of a storm. Artists
used to bind themselves to the mast of sailboats to experience the fury
of a typhoon. The crew might become discouraged, but not the
seasoned captain. He knows that the hurricane pushes the nnx closer to
shore.
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The bitterness of “11n” represents the furious storms of “m%” and
the situation of the lonely nnx. But, mn often drives the nax of our
people closer to the shore of “n%w3.” In our days we are experiencing
bitterness of " . Our People is as lonely and as the battered “o’ 292 nax.”
We hope and pray that the fury of the storm of hatred will hasten us to
the shores of “n®3” and “nyw.” Amen!
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