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INTRODUCTION

Writing Your Own Torah
Ariella Bram, Co-Editor

The (® 1250 1 P39 AN 190 AN PYan Mavn) n”amy’' introduces the
mitzvah of writing a Torah scroll. According to the n”an3, everyone is
required to write his own Torah scroll, even if he has inherited one from
his father. It seems that the mitzvah is not owning a Torah scroll, rather
writing one. However, the n”anv does not explain the purpose of each
person writing his own Torah scroll.

According to the (3 10 ny1 ) Mo 2, each individual must write a
Torah scroll in order to learn from it. It is now easy to understand why
one must own a Torah scroll, but why does each person have to write
his own? The mw quotes nY 12 ywir »a1 that one must write his own
personal Torah scroll because “pwn jn Mxn quINa PV 1 AN 790 Nvn”
(“One who purchases a Torah scroll from the marketplace is like one
who steals a mitzvah from the marketplace”).

The 7w expands on the concept of the Torah scroll being one’s
own. One can not sell his Torah scroll, even to replace an old Torah
scroll or to buy food. The only exceptions are to earn money so that one
will be able to learn Torah or marry.

How does this mitzvah apply to us today? Nowadays, most people
do not learn out of a Torah scroll. The Torah scroll is replaced by book-
shelves of sefarim and CD-ROM. The w”x7 explains that today one can

990 PMAR 1Y IINY 9PRY ... XYY AN 190 1INV SRIWIN WK VIR 97 Sy nwy men’
2339 YTV IR DRI 1D 00 1P 1R RIN M0 1T 1200 DRI DV 2IN3Y Mxn 1N
919 9202 19783 RIA M0 DNR MR 192981 1710 990 717300 991,39 Panid Danr
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Ariella Bram

perform this mitzvah by writing sefarim, including the Chumash,
Gemara, and their commentaries, so that we may learn the Torah from
them.

The (1 o AY1 n) qov o' elaborates on the w"x1’s comments.
Although in our day the mitzvah is fulfilled through the writing of
sefarim, this does not mean that the mitzvah for each person to write his
own personal Torah scroll is to be disregarded. Rather, according to the
w”®1, the main aspect of the mitzvah remains the writing of a Torah
scroll. The writing of sefarim (and the prohibition to sell them) is
considered only a partial fulfillment of this mitzvah.

Another halacha will help us better understand the importance of
writing one’s own Torah scroll. The (23 9»o T5v 0 DN NNR) PIY NV’
writes that on weekdays, one must burn wnpn »an> that were written by
heretics, even if the scrolls were properly written (x1 p"o a2 mwn®). A
Torah scroll is not considered holy because it is written on the right type
of parchment with the right kind of ink; rather, it also needs to be
written by a Jew to be considered holy. The writer of the Torah scroll
determines the holiness of the scroll.

The chidushim, insights and interpretations of Torah presented in
this journal are a fulfillment of the mitzvah of Talmud Torah. The
creativity required in the composition of the following articles echoes
the mitzvah of writing a Torah scroll as well.
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With these insights in mind, the editors would like to thank all of
the MMYers and staff who contributed his/her Torah thoughts to this
journal. May G-d grant you continual growth in your Torah studies.
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The noyna

Yudit Ebert and Ariella Rosenberg

19 P79 MY
VY AVIN VYN ,ITVN YWY 1Y NYOIM JN3IRY NYIN NG MW (RY)
1072770 MR

NYIIR HY ANT DN ANT DIAINN DVY ITINY NPIIR HY TMR NN (29)
1903 NN

MIYN PIR NR NI795 022N NNY NRIM 00PN NNN N2790 IR NN (1Y)
:DWTPN VIR 122 WP P2 DIY N9 NY*TIM

:DWTPN WTPA MTYN IR 5P N8N NR NN (19)

1PWNA YO HY MYV N 1NN DRI N27Y PINn NNVA DR NHWY (NY)
1A% YHX Y 1NN NV NN

VYN ITVN VWY 1Y NYOIM PR NYIN HMIRD NNaY Jon nowm (1)
0PN

DAY NPXN AT DNM,ANT DR NYAXY , D0V *TINY 1WNRN TonY mwm (1Y)
MV TR NwNN

(31) Make a cloth partition (parochet) out of sky-blue, dark red and
crimson [wool, woven together| with twined linen. Cherubs shall be
woven into it [so that they can be seen on both sides].

(32) Place it on four gold-covered acacia pillars having gold hooks. [The
pillars shall be| set in four silver sockets.

(33) Place the cloth partition directly under the fastenings. Into the space
behind this curtain you will bring the Ark of Testimony. This curtain will
thus divide between the Sanctuary and the Holy of Holies.

(34) You will then place the cover on the Ark of Testimony in the Holy of
Holies.

(35) Place the table outside the curtain, toward the northern wall of the
tabernacle. The menorah shall be opposite the table, toward the
southern wall of the tabernacle.

(36) Make a drape (masach) for the entrance of the tent out of sky-blue,
dark red and crimson wool, and twined linen. It shall be embroidered
work.

(37) Make five acacia pillars to hold the drape. Cover them with a layer of
gold and place golden hooks on them. Cast five copper bases for [the
pillars].

13



The nro

An overview of (19-89:13) mnw describing the nsa prompts a
number of questions, both technical and general. The noma serves as a
division between the wmp and owpn wnp of the 1pwn. What is the "on”,
“drape”, or "onn nana” which is mentioned in the last two opoa of this
section and why is its purpose not explicated as it was regarding the
nona?

The beginning of 3> pwa implies that the n»vs must be in place
before the m7yn 1Ir may be brought into the jown. Was the nava meakev
(20Yn) the pr? l.e. was the presence of the nana essential for the px to
exist in its place? Above all, why does the division created by the nana
between the wmp and the mwtpn wnp bear such significance? A critical
analysis of the verses and the role of the na11a will shed light onto the
essence of the noo and its function in the pwn.

A diagram of the 7ym Ynx has been included as a visual for the
placement and set-up of the na,17a and 7onn noma in the jpwn. The nona
Jonn is represented by the line to the far right of the diagram at the
entrance to the Ynx. The nasa is further in the Ynx, immediately before
the beams of the wmpn px begin, dividing between the wmp and wnp
DwIpn.
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The chart below outlines the similarities and differences between
the noms and jonn nome. Similarities include the language of the
command, the materials, and the quality of the thread. Differences
include the design embroidered on each curtain, the number of beams
and sockets, the quality of the sockets and placement. The final and
most significant discrepancy is the stated function of the »»5. Regarding
the nomo, the text clearly states, “to divide for you between holy and the
holy of holies” (Shmot 26:33), while the purpose of the qonn nos is
conspicuously blank. This leads the reader to conclude that the nas has

14



Yudit Ebert and Ariella Rosenberg

an important and meaningful function beyond that of a mere division.
While the technical function of the Jonn novs is clear (that it is merely a
door in the xn), the lack of emphasis in the o’mos about it, especially in
contrast to the structure of the n'pmoa about the nora, allows the reader
to question if its function has inherent meaning at all.

DWTPN VNP

Ton nomMa
VM VY NN
1Y NYYIN NI ,nYan 1Y NYYIN NI ,nvan jatatally]
YN VY 011 NwYN YN VY ,2WIN NYYN MmN
japiph} DINVY
5 4 DTNY
nwm 5 qo3 4 DNTR
HMIRN NN 00PN NNN 129N1 PN
121 V7PN P2 DIY »TINY 990 MYYon

A search in the concordance of the words “na118” and “qon” displays
a pattern in the usage of these words throughout Tanach. “qon” and
“qonn noma” are used in functional contexts, whereas the “nsa” always
appears in the context of the nmay. Examples are included below.
Additional sources for “na;1a” may be found in the mnw passage above

(26:33) and in xpn (16:2,12,15).

Jon

V) PIDA T P 2 HRINY (1
1727 YT R MATN PP NOVWM IRAN 29 HY ToNN NR WINOM AWRA NpM

The Woman [of the house| came and spread a sheet over the well.

Then she scattered groats over it, so that nothing could be seen.

N PIDO 23 P18 YW (2

And he stripped the covering of Yehuda

<. ITINY TON DR D3N

VY PoA NP P ONN (3

He spread a cloud for covering
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The nro

:70NN NOMa

710 1Y P MY (1

70NN 12179 DRI NN DR 1T DRI PIRD NR

R PID N PO MY (2

N MR TURI IYTYA IR 9P 707 TONN NN NR DY ]9WHN YR IR DR RN
VN NR

N P10a T P19 72T (3

:MTYN PIR DR N2 10291 TONN N1 DR YPNM 7INHN YIDI 17327 JIIR R

N9
P P10 T P19 RIPN
121797 18 NR ‘N 18% DNYa YW AT DTN 10 IPINR 11970 Y0

From the comparison chart and the concordance data, it is clear
that the essence of the noa is its nmay, which, as stated explicitly in the
text, is “to divide for you between holy and the holy of holies” (Shmot
26:33). The next step is to understand the significance of "n%7am"; what
does it mean and why is it so crucial? A look into the owan reveals two
mainstream approaches to the purpose of separation. The first approach
is that of separating for m1s, honor, for that which is holy. »mav explains
it as separation for ma3 of the nyaw, xpn ny1 for the wnpn par, and
o7a5n for the M2t mwy kept in the wnpn par. "1 (verse 31) takes a
slightly different approach as he views it as separating for holiness, i.e.
the distinction between different levels of holiness, similar to a division
created between the king and a nation. This idea will be explored
further towards the end of the analysis.

In Shmot 26:33, the mention of the order of placement of the naa
and par is dually problematic. Firstly, nman n»vis and mxn are not the
forum in Tanach for discussions relating to the details of the actual
dedication of the jown. They are more conceptual n»w9, introducing the
%3 and their important functions for the first time. Only in Ynp» nyos
and mps does Hashem finally instruct nwn in the details of the
dedication. Secondly, there is a contradiction in the order of placement
between mxn 26:33 and mpsa 40:20-21. In mxn, the none must be in
position before the x, while in reality the pnax must be brought in first,
as described in >mpa. One concludes that mxn nwis does not intend to
describe the actual order in which the naa and pr must be placed, but
rather it conveys the idea that the n:9 should, in theory, be placed in
the 1pwn before the px is brought inside. It is a conceptual 15yn. The
presence of the nama is conceptually essential for the par to exist in its
place. The i, in reality, is to be brought into the ;5wn before the nana

16



Yudit Ebert and Ariella Rosenberg

but the idea of the n:a is a prerequisite for the pax’s entry. Somehow,
the "n»7am” function of the nama must conceptually be in place before
the R can exist in the owtpn wvNp.

An analysis of the role of the nova in the m195 oy service enhances
one’s understanding of its function as a division. The main event of the
unique M93 by service features two miap taken by the %y jn3, one
destined to be a 'n% nxon j21p and the other to be sent to Y. The jna
57 places his hands on the head of the latter and confess the sins of 2
Sr7w, transferring them onto the goat. In this way the sins of Yr1w 12
are atoned for, leaving 57w na blameless. As a preliminary to the final
stage of atonement, the 5 jn> performs a series of ritual sprinklings of
blood which acts as purification for impurities which may have occurred
in the Temple service throughout the year. Thus the %11 103 is worthy of
performing the special nmay and Yr7w 711 are worthy of receiving
atonement.

This annual service was commanded by Hashem to nwn in exact
detail in ®vpn chapter 16. The 19 opens with: mmn mnx ,nwn Y8 'n a7m1”
“mnn o8 onaipa R a1 naw. Hashem’s command is immediately
connected to the deaths of am and »nar who by bringing an offering
'n naY sinned and therefore were killed, "mn»n”. The very next poa
follows with a warning to jinx that he should NEVER enter past the novo
into the threshold of the owpn wnp lest he too die, "mn»”, the reason
being that "n1193n %y nrax ya 7, “since | appear over the i cover in a
cloud,” the nraw is manifest between the wv»ayra. However, verse 3
supplies the formula for j7nx’s safe entry into the ow1pn wnp once a year
on M9 oY, “.. wNpn YR IR R nrra”. This is reflected in verse 13 in
which 1nx must take nmvop and offer it on the burning coals and then
MRy RYY ... N80 NR NMVpn Y 1o7”, “the smoke from the incense covers
the ark cover ... then he will not die”. It is interesting to note that the
nmop from the anmn nam serves the same purpose here as the nomo
serves throughout the year, namely protecting individuals from coming
into too close contact with Hashem’s n1>w. In Shemot 30:6, Hashem
provides the exact location of the antn nam, a5 ... a0 xa% IMR ANNN”
".. nmaan. The connection between these two m%> and the nyaw which
rests on the nma> has already been drawn.

Vayikra 16:4 continues with instructions that j3nx should wear only
the four 12% 12 when entering the owtpn wnp. The obvious reason is
that the four anr »ma are not appropriate for the Day of Atonement since
they serve as reminders of the sin of the Golden Calf. However, another
possible reason for the absence of the four garments is that the function
that they normally fulfill is already fulfilled by other aspects of themas oy

17



The nro

service. These four garments are described as to be worn ”n na%” (verse
13), and they bring the %y 03 close to Hashem. In this paa, however,
many parts of the nmay itself are described as ”n »a5” and accomplish
the role of the %1 jno »ma. Therefore, there is no need for jinx to wear
anything more than the j2% ma.

With the background to the service, a closer analysis of 1nx’s
actions from opoa 11-19 is now possible. 1nr slaughters the bull
previously mentioned in mpmoa 3 and 6 and takes coals from the nam
together with nmvp and proceeds past the noma into the owipn wnp.
The cloud formed by the burning incense protects him from the Divine
Presence which hovers over the nmas. j7nr may then perform the first of
the sprinklings of blood in the direction of the nma3, the covering of the
MR (one time upward and seven times downward) from his own j31p
nron and repeats the process with the blood of the nxon j27p of the
people (verse 5). Verse 16 describes the second sprinkling which is done
in a similar manner "y Ymr%” — “upon the v Ymr.” »v1 explains that
this refers to the sprinkling upon the n»ma. Lastly, the %1 jn> takes
blood from both his and &7 »12’s mia7p and sprinkles over the nam”
"n naY (verse 18) — the antn nam found in the vnp.

17am (verse 18) clarifies the practice of the sprinkling as atoning for
impurity which may have defiled the nmay or 095 of the wipn throughout
the year. The first sprinkling atones for impurity in the owipn wnp, the
second for the nn, 1n%w, and their accessories, and the third for the
anm nam and nop.

In Shemot 30:10 this annual service of sprinkling is described as
"% wn ooty wnp”. The lofty description assigned to the procedure
causes the reader to question what its great significance is.

The answer is hinted to in the strange phrase which appears at the
end of Vayikra 16:16, "onrmv na onr pwn”, “Who (the n1»vw) resides
with them (the Israelites) even when they are unclean”. What does this
expression mean? In what way does the nro>w dwell amongst Yx7w 72
even when they are impure?

The nomo serves the unique role of allowing Hashem’s nyaw to
constantly manifest itself in the ow1pn wnp even when the x> na are
impure and therefore unworthy. Additionally, the naa defends Sy na
from the dangers of coming into direct contact with the Divine Presence
in an impure state. The naMa acts a screen for the nyaw from impurity
and as a shield for Y87w 711 from strict 10 nn of Hashem.

»»7’s earlier comment in Shemot 26:31 now falls into place. There
»p7 interprets “nama” as "oyn pay Pnn P12 Yr1ann 1277 — “something that
divides between the king and the people”. A screen between the royalty

18



Yudit Ebert and Ariella Rosenberg

and the masses is not merely for the honor of the king but also for the
people whose behavior causes them to become unfit and unworthy of
regularly being in the king’s presence. In the same way, the nos is a
necessary screen for the Y81 na who are undeserving of the constant
presence of Hashem, the King of all Kings.

Recalling the discrepancy between mxn nvwis and mps about the
placement of the px and nana in the owipn wnp, the “conceptual 23yn”
of mx¥n may now be understood. Before the Divine Presence may rest in
the 1pwn, the conceptual function of the na1a as a screen and shield from
H®7w 11’s impurity must be in place. Without this, the pax with the n1»ow
resting atop it could not exist in the jpwn and among the nation.

On 793 ov, the nome must atone for its purpose, for allowing the
n1av to rest in the pwn although Yxyw» na are undeserving. It atones for
an entire year in which the Divine Presence rested among the people
despite impurity and sin. Without the protection of "n%7am”, Y8w» 12
would be inevitably destroyed by such close proximity to Hashem.

The phrase itself in Shemot 26:33 hints to this idea: naman nb7am”
»... 03%. The separation is for you, for Y%7 211 (not for Hashem or m23), so
that you will not be destroyed. The nona is a gift from Hashem
permitting a special closeness that would otherwise be unattainable.
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ana

Alyssa Rottenstreich

At the start of yw7» 790, yo prepared the Jewish nation for the
conquering of the land of Israel. One of his preparations in this process
is to send out two spies to “go observe the land and Yericho” (x:1 yvi)
ywin'’s teacher and leader, w17 nwn, had sent out spies as well, but the
mission was unsuccessful. ywin» was therefore very careful when he
selected the spies he was to send. "1 notes that because the s uses
the word mwir it implies that these men were good men, unlike the
ones sent by nwn. (7 poa) w1 says that these two men were om 193.

The verse at the beginning of this reconnaissance mission, tells us
"ANYW 129WN INT NNWY AN AWK 11 wan dn”. What does nir nwx mean?
Secondly, why are we introduced to this woman first as an nir nwx and
only then by her name? Thirdly, why would these two great men, oms
and 1%, representitives of the Jewish nation who was famous for its
morality, stay in the house of an nnt nwr?

To answer these questions, we must first understand what nar nox
means in this context. The owion offer many different explanations.
1My oun translates nar as xnpTne which means innkeeper. Rashi agrees
with this explanation and elaborates that an nnt nwR is an P MY NYR,
a woman who provides food for others. Other commentators disagree
and explain nnr in its more common usage, as a prostitute. 9x117ax
merges the two answers and explains that an innkeeper really is a
prostitute and that her brothel was disguised as an inn.

The two different possibilities of what nimr means correspond
perfectly with the different ways to explain the name any. The word
means wide or broad. On the one hand, she was a wonderful innkeeper
who helped and gave with a wide and broad heart. On the other hand,
the word “anv” can mean wide or broad in the sense that she was too
giving and open, that she was loose; namely, she was a prostitute.

Assuming that ann really was a prostitute, why would two men of
the highest moral standards stay at her inn? Even if these men were so
great that they could resist the temptation of a prostitute, it is still
wrong to willingly place oneself in a situation of j»v1. Why then would
they stay at a brothel? Additionally, a brothel isn’t the most private place
People are constantly coming and going. Why would the spies, who
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obviously didn’t want to be discovered, hide in a public place? The
owan offer a number of answers to this problem. The n™an points out
that no one would even think to look for two spies from the Jewish
nation (known for its morality) at such a disreputable place. Additionally,
at a place like this there was potential to receive a lot of political
information. The poa alludes to this. It says about the spies maywn”, they
rested and made themselves look as if they were sleeping and not 5",
they slept. The spies feigned sleep so that people would talk freely and
they could hear as much information as possible. Furthermore, the spies
knew from an’s name that she was a generous person and that is why
they went to her house. "an7 nnwy nar pwr M2 wian 197, the spies went
to the house of a prostitute only because her name was anv, only
because she was generous. Finally, before one sets out to conquer a
nation, they try to find the best way to do this. The enemy would learn
this from spending time with the people. The spies knew that many
people would frequent the brothel and therefore, it would be a good
place to garner information.

The king of v discovered that there were spies within his land
(2 poo). “rianar mentions that the spies were found out because they
sinned and did not sleep in the fields. Although the spies were morally
great, their decision to sleep in an7’s inn was a sin.

When the king’s messengers came to find the spies, ann lied to
them and saved the spies’ lives. In 7 po9, it says: maxm”, “she hid him”
in the singular form. Shouldn’t the word be written in the plural since
she was hiding two spies? »w~ explains that ann hid each spy in his own
spot. This shows her great kindness that even while hiding them, she
showed concern for their comfort.

There is a very fundamental question though that must be
answered. Why would amv, a Canaanite lady, hide these Jewish spies?
According to the wymn that all the kings and important people would
visit her, this question becomes even more troubling. Why would a
Canaanite lady with connections to important figures hide these two
Jewish men? It appears from the rest of the story that ana truly believed
that the Jewish conquest was Divinely ordained and that the Jews had a
right to the land. She recognized G-d and realized that the Jews were
invincible. In that case, why would she not save the Jewish spies who
come from G-d’s nation? an1 can be looked upon as a traitor to her city,
but if she didn’t hide these spies, she would be a traitor to her own
inner conviction. Additionally, since ann believed in G-d’s greatness, she
wanted to convert, and these men were the perfect people to help her.
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Before asking the spies to help save her family, an spoke to them
(®-0 mpoa). The Sxia1ar beautifully explains what she is saying. Her
speech really has three parts. The first is that G-d has given the land to
you. If Hashem could perform the miracle of g0 o ny»=p, then surely He
could give His nation the land of Canaan. Secondly, she mentioned the
fear that the king of Yericho and his servants have for the Jews. She
referred to this when she told what the Jews had done to the »mx kings.
Thirdly, she informed them that the common people were frightened of
the Jews. This was some of the information that the spies came for. The
spies also learned of her awe of and belief in G-d and of her desire to
convert. She was similar to 19 who also desired to convert when he
heard about Hashem’s greatness and the miracles that He performed.

an1 saved the spies with three objects, her window, her rope, and
her home, which was located within the wall around Yericho. an’s “high
profile customers” had used the rope to travel through the window
unnoticed and leave her home without passing through the main gates.
She took the same three tools that she used for evil and used them for
good (1 poa »w7). She told the spies to hide in the hills for three days
time. (v o9) w1 notes that she knew it would be three days because
she had wnpn m. Only by repenting did she merit receiving wmpn n.

There is, of course, another way to read the mpos that presents a
totally different view of amv: She was a prostitute, who committed a
great act of betrayal to the city where she lived by saving the spies.
Furthermore, she saved the spies so that they would later save her and
her family. In addition, later on in (3:7) yw172 190, an7 is still called a
prostitute. If she became such a great woman, wouldn’t this title be
removed? This title doesn’t paint a picture of holiness and greatness.

Although these questions paint a most disparaging picture of am,
5n unequivocally conclude that she reached a great level of n1vwn and
became a great npT¥. an1 married ywvin (/7 97 09 xIm)! How could
ywi, the mwwn of nwn and a prophet marry an immoral woman?
Secondly, the xn3 also mentions that anm1 had eight descendants who
were both owa1 and pnma, among them nmv. Finally, nxain a1 s
identified as being descended from her. Only a genuine np7x could merit
all this.

It is important to note that like ann, the other Canaanites also
recognized G-d’s great powers (13 ,X D03 1 7a). However, only am
took the necessary action to change and save herself ,x pon ,yn9xrn anon)
(205-204 mmmy. If am was like any other Canaanite, she should have
handed the Jewish spies over to the king and not save them. The life she
had lived makes her conversion and actions that much more incredible.
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In "y pra, the term nnr is meant as praise to her. It emphasizes that
despite the fact that she began her life as a nn1, an1 succeeded to repent.
Jewish people all throughout history look to the Tanach for role
models. an1 is one such role model. There is much that we can all learn
from this great woman’s generosity, her concern for her family, her
conversion and her ability to reach the highest levels of naywn.
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Abby Atlas

INTRODUCTION:

When researching Devorah'’s relationship with herself, with others,
and with Hashem, one must pay special attention to the wpvos in 990
oomw. The poa (1:7 DVAWY) states: NVMY XA ,MTAY NYR AR VR AT
“onn nya S8 wr nr. This pws gives insight into how a person must
develop his or her relationships. First, one must develop his own
strengths; find out what his priorities are, and what his passions are.
"R nMan”, the first two words of the pwos, show us that first and
foremost Devorah had developed herself. With this self-development,
one is then able to develop his primary relationship in this world: his
connection to Hashem. nx is the ultimate relationship between a
person and G-d. Through the words “nxa1 awr nman” we learn that
when it came to relationships, Devorah’s connection to G-d took priority
over her relationship with her husband Barak (“mma% nwr”) and her
responsibilities to her community (“ox7 nx nomw »n”), which are
secondary, mentioned only after her status as nx'21. Once the poa has
established Devorah’s self-knowledge and connection to Hashem, it
describes her relationship to her husband and community. With her
insightful 1mxy5 o8 3, self-development, and oipnY ox 12, Devorah was
able to get the most out of her relationships with all others she
encountered.

Inxy? oIx "2

When perusing the mwian’s comments on the beginning of promw
7 719, Devorah’s superior mn are apparent. According to 3151 (1 p1va),
“mrab nor” illustrates that Devorah was a fiery and passionate woman,
since the word “vay” means “flame”. This indicates that she was a
woman of convictions, adhering like glue to her beliefs and even
advocating them to others. Explained by p»x nmisn, these words indicate
Devorah’s mir, which was “1a% n3,” like a flame. It is also noteworthy
that Devorah was the first of the oow to be described as possessing
11 and as someone whom the nation approached with questions
(verse 6, "0awny YR 19YN”).
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One might associate these qualities with the feminists of the
1960’s, who often fought to be equal to men to such an extent that it
seems that they must have believed that masculinity was superior to
femininity because they made it their ultimate goal. However, Devorah
was not this way. Although her accomplishments in the realm of Torah
learning were equivalent, if not superior, to those of the established,
accomplished men of her time*, making her more of a public figure than
most women of the time, Devorah was not provocative, nor a woman
who wanted attention. She understood the boundaries of mynx that
make women special, and looked at those boundaries as something wy1p.
In her day-to-day dealings with others, Devorah was careful to make sure
that the boundaries of mynx were upheld. This is apparent in the words
“amn nnn nawy m” which, according to 77 nmxn (and x/71 97 nYaNn RIM)
display her myny. The amin (palm) tree offers no seclusion and helped
Devorah keep the laws of mm. Also, Devorah sat outside. "wx1a vy nonn”,
a wise person thinks ahead; Devorah was able to think ahead and realize
that her credibility would be undermined if there was even the slightest
suggestion that she was transgressing the laws of Tin» (Yr12172R).

DIpnY? DX "2

In (® p79) ow? nYon, Y"nna says that achieving the level of nxa is
the ultimate in one’s relationship with Hashem. Therefore, the mere fact
that Devorah was one of the select few who were chosen to receive nxia
indicates a lot about her relationship with Hashem.

58117128 focuses on Devorah’s relationship with G-d. He quotes 3159,
who says that her level of nx1a1 was such "orpab n1ao nrmw”, that the
area around her seemed like flames. These words are a bit ambiguous,
but it seems that »”a57’s main point is emphasis on the extremely high
level of Devorah’s nx1a1. Y®1329ar’s own thesis is that her nxya reflects her
great intellect and her subservience to Hashem. He also agrees with
77 nmxn about Devorah’s quality of mpar. Devorah manifested this trait
in her relationship with Hashem, through her constant readiness to
serve, and her eagerness in her nmay. In (0 p19) na7 YR a7 RN, the vIN
asks why Devorah nx»ain was the nx»ay and noaw, if at the time she was
living, 21y9% 12 onra was still alive and clearly fit for the job. The vy
answers that if a person meets his or her potential, whatever that may
be, wnipn ma will be given to him. This reflects another aspect about the

LS Somyy 11p 12 9RNYY DOIPH DPPID YOINN YYITY 170M 20N AN YIp 1w
(MM 1NN HAPN AT VN NN WIPA) ... PYTIY 7721 112TY Mnwh
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spiritual life of Devorah. She must have used all of her potential in her
relationship with Hashem in order to acheive such an intense level of
prophecy.

NN 0Ix 2

When discussing Devorah’s vany oTx pa relationships, yo9% a1 xin
(0 719) na1 places great emphasis on her relationship with her husband,
Barak. As a wife, Devorah showed that her husband’s spiritual well-being
was an issue of major importance to her. Barak was an ignoramus and
Devorah made up her mind to do something about it. She made wicks
for the 1own (another reason that she was called "mmab nwr”) and had her
husband bring them there. This way, Barak associated with the pmw>,
righteous, who spent time in the vicinity of the jown. She hoped that
these omws would exert a positive influence on Barak. Hashem told
Devorah that because she and Barak’s intentions were nnw nwY, there-
fore Hashem would make them great in Israel.

The most crucial part of the vy follows. “And who caused mma),
Barak, to associate with the wnw> and merit the World to Come?
Devorah, his wife, about whom it is said (x:7 *Swn): “nra nnaa oW1 MNON”.
Devorah wisely helped her husband become a p»x in a way that was
subtle enough not to offend him and that also benefitedyxvw %95 by
adding to the supply of wicks needed in the jovn.

Barak’s reliance on and respect for Devorah is apparent when he
says to her (m:7): "or 85 my »m5n ®Y ory”, “if you do not come with me |
will not go.” The o™a%n comments that Barak thought that his merit
alone was not adequate to save 981 Y93 from the hands of 8100, and he
therefore wanted his righteous wife, Devorah, to accompany them. This
shows how much respect Devorah must have been accorded even among
the elite of the army; respect earned as a result of her sterling character.
Abarbanel says that her coming to the war allayed the fears of the
nation. They were confident that through her mere presence they would
be saved due to her abundant nnar.

Devorah led a balanced life that allowed her to maximize her
relationship with Hashem, her relationships with others, and her own
self-development. With her as a role model, we should aspire to reach
this incredible balance and channel each and every aspect of our daily
lives toward 'n nmay.
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75n: Daughter of 918w or Wife of 117?

Ariella Deyong

918w N2 Yn was a np1y, who helped build the kingdom of m7. Her
personality was strong and her love for her husband was immense. 53m
was able to save m7 from her father time and time again. She was the
antidote for her husband against ww. Her soul was intertwined with m7’s
so much so that their love for one another was a love until death. But
was this love all a plan by Hashem to saved 77 and his kingship, or was it
a true love that went even deeper? Was she just an accessory in the
story of establishing his empire, or was she a genuine individual whom
we all can look up to?

In Shmuel I (17:25), v promised the man that defeats mY great
wealth, his daughter’s hand in marriage and exemption from taxes for
his father’s house. 17m, the eldest daughter of Yww was originally
expected to marry 17 until %w gave her away to Sx»1y (18:19). How
was 9w to fulfill his promise to T1? ™5 nyn vp (verse 20) explains
that 5w realized how much Y2m truly loved 7. Indeed, ®xvpn nyT (18:20)
points out that %»n is the only woman that Tanach states loved
someone. The root, anx, is repeated in verses 20 and 28. He also knew
that if he gave avn to .7 after annulling her previous marriage, it would
be bad in the eyes of Hashem. yww therefore decided that 17 should
marry %3m (verse 21). His intentions were for the worst, for 9w believed
that %m would remain loyal to him and encourage 771 to endanger
himself in battles with the nnwba. 53m truly loved 717, yet simultaneously
was a pawn in the hands of her father, 5rv.

7711 (verse 22) says that Yww needed to have his servants convince
717 to marry Yww’s second daughter since Yww had so carelessly broken
off the first marriage. However, 717 had to fulfill one condition in order
to marry Y. SRw wanted T7 to obtain 100 mby (foreskins) from the
onwya. Instead of returning with one hundred, ™7 brought back two
hundred and received Y>n as his wife. Did m7 return with two hundred
mYy in order to illustrate his love for Y2n? Or was 71 more concerned
with becoming the king’s son-in-law (verse 26)?

When 717 set out to obtain one hundred mvy, Rpn nyT (verse 26)
explains that the words"mmn won 9", “the days had not yet expired,”
emphasize 117’s love for 9am. He did not waste any time and immediately
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fulfilled %w’s condition so that he could marry her. In Breishit (29:20-
21), apy> worked seven harsh years for Yn7. However, it seemed to him
but a few days because of his love for her. apy» said to 125 at the end of
seven years, " won ", “deliver my wife, for my term is fulfilled.” The
same term is used for 717. Even more emphasis is added in verse 27
when it uses the word, "mronn”. 771 fulfilled %rv’s condition and now it
was time to marry Yn. He did all this just as apy> had done, in order to
prove his true love for Y.

5w realized that Hashem is with 7 (verse 28). p"11 points out that
5w now feared 77 for two reasons. Firstly, He saw that Hashem was
helping 117. Secondly, he recognized that Y truly loved 77 and would
not help him trap m7. Hashem planned all this in order to prevent
dreadful events from taking place in the future (1m% oyn vp%).

Y3 was also concerned for 17 and exhibited self-sacrifice. %3n did
not flee with ™7 because she would have brought danger upon him.
Instead, she delayed those that were chasing him. She could have been
killed by remaining at home and experiencing the wrath of her father
(19:17). However, Y3'n was not concerned with the consequences when
she helped 717 escape from the hands of Hw.

Y3 acted out her great love for 17 in chapter 19, verses 9-11, in
order to save him from her father. v attempted to kill ™7 with his
spear. m7 barely escaped and ran home. 8w sent messengers to T7’s
house and commanded them to keep watch over him until the morning.
7”11 (verse 11) explains that 7 was put under house arrest because %1rv
did not want to kill him in front of %n. Y2n informed 717 that if he does
not escape that night, he would be killed the following morning. In this
setting we see that the text refers to Y3 as 717’s wife (verse 11), whereas
the previous o'poa (18:20, 27, 28) addressed her as the daughter of xv.
5»n had more love for her husband at this point than her own father.
Love as a wife as well as her action to save him surpassed the love that
she had for her father.

In verse 12, Yo lowered 77 though the window and he fled. vip%
w5 oyn (verse 12) adds that Yam herself let 117 down from the window
and did not allow any of her servants to help her because she wanted it
to remain a secret. Yam (verse 13) took o’a7n and placed them in the bed
so that no one would know that 717 was missing. ™% oyn v1p% explains
that the man were an image of m7 which Yn lovingly looked at
whenever ™7 was at war for long periods of time. This is another
example of 93n’s love for m17.

5> reported to yxw’s servants that 717 was sick and not capable of
leaving his bed. m% oyn vp» explains verses 14-16 as a ruse that gave
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77 more time to escape. M&v asked his daughter (verse 17), “Why have
you deceived me?” Sww was furious that Y>n allowed his enemy to
escape. Y replied that she was forced to let him go, or else T17 would
have killed her. Why didn’t 92»n admit to ww that she loved 77 and was
protecting him from %ww’s wrath? Why did she have to lie and say that
she did it out of self-defense?

In chapter 25 verse 44, Y»n is given to w9 12 »vYa. According to the
n”a%n, 9w heard that 77 had taken two other wives, Y»ar and oynx.
He was furious that 7 had done this, so he took Y>'n and gave her away
to someone else. The connection between the families of “xw and 77
was severed. Yn, it seems, was out of the picture and was not to be
used in Hashem’s great plans for 7. Was she used only to save 77 from
9ww and then abandoned by being given over to another man?

90 reappears in Shmuel Il chapter 3, when max decided to switch
his allegiance from %%w’s son nwiawr to T71. M7 explained to Max that he
was willing to reach a treaty with him on one condition. 1128 must return
his wife, 9n. 7 placed the nation’s unity on hold until Y>n returned.
717 was king, but cared about his family, too. 77 had many wives, but the
love he had for them was incomparable to the love he had for his first
wife, 93n (w1 Shmuel Il 3:5).

In verse 14, w5 nyn vp explains that T7’s love for 9am, his first
wife, still remained strong and intact. In addition, 71 knew that Y2n was
his destined wife from Heaven since Hashem performed a miracle for
him and he was able to kill two hundred o’nwba for their foreskins.

9»n is seen in a more negative light in Shmuel II, chapter 6. The
MR was being carried to oYwrv. Ym, who felt it was improper for the
family of a king to mingle amongst the common people, looked from her
window and witnessed King 77 dancing. > n felt that 77 had desecrated
the royal honor and he became contemptible in her eyes (verse 16). Even
then, x1pn ny1 explains, Yn did not inform anyone of her feelings, but
rather waited to personally tell T.

In verse 20, 77 returned home and was greeted by %3m. nyn vp%?
Y explains the phrase,”>n r¥m”, that Y could not restrain herself
anymore and rebuked 17 before he even entered the house.

77 responded to Yn (verse 21) that he was dancing in front of
Hashem, who placed him as king over the people instead of her father.
My attitude is different than your father’s (p"11, verse 20). Interestingly,
verses 16, 20 and 23 describe her as %1xv’s daughter, not as 111's wife.

The book 5 nww enlightens us about 53n’s personality. She had a
daring character before kings, especially her father. She tried to right
something she believed was wrong. She was also not afraid to state her
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positions. Although her love for 7 was so extraordinary, it did not
prevent her from speaking her mind when, in her opinion, ™7 was not
acting as he should have been. Because this is the only place in Tanach
where it explicitly illustrates the love of a woman, one must conclude
that her love for 717 was a true and pure love.

Without Y3, 17’s kingdom would never have survived because she
saved him from her father’s hands. %»n had to choose between her
father and 7r71. The love for 71 was stronger and deeper than the love for
her father. Thus, her strong and courageous personality and her love for
717 helped him establish his kingdom.
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Jeana Beneson

Western culture is filled with the motif of light versus darkness.
The media clearly emphasizes that light is associated with positive
knowledge and goodness while darkness is a manifestation of evil.
Horror movies revolve in shadows and darkness emphasizing the evil
characters and plots, while “happier” movies are filled with much more
theatrical light and brightness on the screen. Novels follow this same
pattern. Authors use darkness to demonstrate evil and light to portray
goodness in the characters, setting, or themes of a novel.

In Heart of Darkness by Joseph Conrad, darkness is such a central
theme that it is important enough to be part of the book’s title. Taking
place in the time of Europe’s imperialism over Africa, darkness engulfs
Africa and its natives. The imperialists see the Africans as primitive and
describe them as dark, cannibalistic beings living in a sea of darkness.
Darkness therefore operates metaphorically and existentially in the
novel, portraying a land and a people ignorant and primitive. England
and imperialism seem to glow in a ray of light. However, Conrad hints to
the darkness and malevolence that he personally feels about imperialism
into the novel.

In the novel Frankenstein, by Mary Shelly, this same idea is
conceptualized. The main character, a scientist, is consumed with a
pursuit of knowledge, a desire to discover the secrets of life. By trying to
create a man, the protagonist follows a ruthless search of “the light” of
discovery that in the end becomes lethal. The novel, like a horror movie,
however, progresses around shadows that block out the light. The
being, the monster, which the protagonist created, becomes an
embodiment of darkness, and the protagonist himself becomes a victim
to that darkness which he himself created. The motif of light and
darkness in non-Jewish society become realities.

While Judaism agrees with this separation of light and darkness, it
is not as definitive, nor as rigid. With the Torah and the works of
Mussar, light and darkness are manifested in many different ways. The
Torah, like Western culture, portrays light at times as a goodness, a
following in the ways of Hashem, and darkness as an evil, a digression
and sinning against Hashem. Light at times can be signify redemption,
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nom3, a positive reality, and darkness can be seen as exile, m%, a
negative reality. Conversely, many times light, or heat, can be seen as a
discomfort to Y%7w» »a, while darkness, or shade, is something Y%7 712
search for and desire. Throughout Tanach and Jewish history, light can
be portrayed as a discomfort, a closeness to Hashem, or a symbolic
manifestation of redemption. Parallel to this, darkness can represent
comfort, a separation from Hashem or an expression of exile. Each of
these different outlooks reveals a fundamental truth of Judaism and the
relationship between Hashem and &7 na. This three pronged analysis
of dark and light forms a cohesive portrait, one which is filled with
bright colors and dark shades, that allow the beauty in Judaism to
emerge.

In own vw, the nyl, representitive of Yy 71, expresses her
desire for shade from the 717, from Hashem. She describes (» pioa & pr9):
"WNWN NNATYY ,NMNINY AR NRIN Y87, “do not gaze upon me, because |
am black, because the sun has scorched me”. This negative statement
about her describes how she does not want to be darkened by the sun,
rather as it states (0 pI0a 2 pa): aN% MINN 1PIMY NawnN nTEN HYNa”, “l sat
down under his shade with great delight, and his fruit was sweet to my
taste”. Y81 n1 want the shade, comfort, sustenance, and protection
from Hashem. This can be compared to many verses in o’>nn where the
shade denotes this protection for which the ny7 longs. Ty ,nonx 7215 H¥ay”
(2 poa 1 pra oHn) “mn My, “and in the shadow of Your wings will |
take refuge, until the wickedness passes by”. 987w na desire to be
shielded from destruction by Hashem’s shade; they crave protection.
Similarly, (m 703 2 I3 HAN) AR Paad Yy Y Any nrn a7, “For You
have been a help to me, and in the shadow of Your wings I will joyfully
sing. Additionally, ’n .n%%2 nan 0337 Y WNYN DY R T Y POx ' TImw 'Y
(-1:X3p DHNN) WAl NR NN’ Y1 YIon vy, “Hashem is your guardian,
Hashem is your shade at your right hand. By day the sun will not smite
you, nor the moon at night. Hashem will guard you from all evil; He will
preserve your soul.” Hashem guards %7’ 11 and protects them from the
sun. The shade, a positive connotation, is protecting Yz 71 from a
destructive sun, guarding them from a heat that is synonymous to "y %n.”
It is this sun that the n'y does not want, and it is this shade for which
she pleads. yyw» conveys this same idea that it is Hashem’s shade that
protects Y87’ 1. "11INN YR DN NONN Y IR PPIARY DIYN LHTY 1IN nvn 07
(7 poa 12 p1a ovnn), “for You were a stronghold for the poor, a fortress
for the pauper in distress — shelter from rain and shade from heat”. The
Torah uses this concept of shade, a type of darkness, to demonstrate
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Hashem’s protection, and it is the sun, a type of light, from which »a
Y®w are being protected.

However, while 587w na beg for the shade from Hashem, Hashem
requests from Y81w> 11 to make an effort and come closer to Him. As Y"n
state: "m%R YW NN D3Y NNAar IR ,oNN YV TN *Y INna”. In Ywn P, time
after time, Hashem calls out to 9w 23, as for example in (:3), 72 Mmp”
"5 "% na moyv, “arise My love, My fair one and go forth”. Yet, Yx1» na
do not rise to greet Hashem, and finally, Hashem turns away. Hashem
leaves Yr1w 11 exposed to the heat, with no shade for solace, as it says
(:2): "m%9xn on o maw Ty”, “until the day blows and the shadows
flee”. Hashem will not freely give the shade that Yz »a desire. To
receive the shade, Y87 2 must make the effort to greet Hashem.

In n1 790 a similar idea arises. Yonah wants to escape from the
scorching heat and be protected by shade. 51 mnnn awn n2w ow 19 wyn”
59 NV NPV INPIN 1Y HIXNY VR HY YR NPNY MY YYN HYN PP DPIOR TN L.
O-n:T M) "N nnnw ppn, “He (Yonah) made a hut for himself there
and sat under it in the shade ... Hashem the L-rd then summoned a
castor-oil plant, which grew up over Yonah to provide shade for his head
and alleviate his suffering. Yonah was extremely happy about the castor-
oil plant.” Yonah desires the shade, the comfort, and when the shade is
taken away and the sun beams from above, (n p1oa) "MnY W1 NR YRVN”,
“so he asked that he might die”. The story of the 1p» reemphasizes
what we already know about Yonah’s personality. Yonah ran away from
Hashem because he did not want to prophesize to the city of man. He
didn’t believe that Hashem should forgive them and judge them with
mercy. Rather, he was convinced that G-d should punish them with strict
justice. Yonah wants things to be easy for him; he wants things to be the
way that he understands them to be. He wants the shade, the comfort,
but like 587w m1 in ovwn 1w, he too isn’t willing to work, as Hashem
says to Yonah ( p1oa) : 85112 nny 8D TwR 17PN YY non AnNR” nYY 12w INYTH
*1aR 0% 111 o, “you are concerned about the castor-oil plant, though
you neither labored over it nor grew it. It appeared overnight, and
perished overnight”.

In contrast to Yonah, lies the story of Avraham. Still in pain from his
n%n 13, Avraham sat out in the "ovn oin” (x:’ nwr12) waiting for the
opportunity to fulfill the mxn of on7r noin. As Rashi explains, Hashem
intentionally caused a heat wave to occur. Hashem wanted to offer
Avraham the chance to stay in his tent, in the shade, where he could heal
comfortably. However, Avraham so much desired to perform acts of Ton
that he did not allow the heat to stop him. In fact, Avraham was so
preoccupied with the mxn that he didn’t even ask Hashem for shade.
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Similarly, the mxn of n»w expresses the same idea of shade and
sun-light. Y87 na clearly want the shade and comfort from Hashem and
want to be protected from the heat; however, Yrw 11 are willing to sit
in the n»w with little comfort or shade in order to be close to Hashem.
This is the effort that Hashem desires from Yx1w> »a. Even in ovwn vv
the my, who was originally unwilling to rise and greet Hashem, later
searches for Him. The sun is no longer an embodiment of sin or badness,
but rather it is a discomfort, and Y%7 na are willing to withstand the
discomfort for Hashem. Yxvw» na describe Hashem »m7 12 9y>n »xya mana”
NY PINN 1Y P NAVN NN YA ,07nan pa, “like an apple-tree among the
trees of the forest, so is my Beloved among the sons, in its shade I
delighted and sat and its fruit is sweet to my palate” (:1 ovwn ). The
apple tree does not provide shade, but Y& 11 still compare Hashem to
this. Although they want the shade, they ultimately want the substance
from the apples, the Torah. These two views of light and shade
exemplify man’s relationship with Hashem. Man wants shade and
comfort from Hashem, but to get this luxury man must be willing to
make the effort. He must be willing to sometimes sit in the sun in order
to reach a level of closeness with Hashem.

In contrast to this approach of light and shade, or darkness, exists a
deeper and more fundamental aspect in the life of Y& na: n%rn mba.
Exile and redemption follow &7 11 throughout the ages. From Egypt,
to Bavel, to the exile of today, Y87 na are constantly praying for the
light of redemption. In (37:19) o%nn, Hashem is described as a light and a
shield, "mpYr 'n pm wnw ", Radak explains that Y%y na are asking
Hashem to be a great light for them in exile, and to take them out of the
darkness and bring them into the light.

MIAM MR DY PIRY NIVNM DI YRV NRIM ... RN DY M

"... APPY DYPYW Y31 ,Yary oaan, “On that day ... | will make the sun set at
noon, and I will darken the earth on a clear day. I will turn your festivals
into mourning and all your songs into a dirge ...” (-v:n omy). Rashi

explains that “on that day” refers to the day of the jamn. The beginning
of the exile will be a day that the sun will leave and the happiness that
accompanied the wipnn ma will be replaced with mourning. When
redemption arrives and Hashem is ready to bring Y& »a back home,
then ,0%p MRS ' 75 M ,72 PR RY 1PN MDY 0N NIRY WAV TY 15 I RY”
"narany Ppvry, “You will no longer need the sun for daylight or the
moon to give light at night. G-d will always be your light, and your G-d
will be your glory” (v:o ywyw). Rashi and Ibn Ezra both explain that
wyw is describing the period of redemption. Y8 712 will no longer
need the superficial sun for light because Hashem’s light, the n»>w, the
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eternal light, will have returned to earth. Here, light and dark take on a
new dimension. The sun is no longer an unpleasant and undesirable
physical discomfort, but rather the sun, the light, is a metaphorical and
metaphysical state of redemption. Darkness is no longer a physical
comfort that shades man from the sun, but rather representitive of exile.
In exile, Y87w> »13 may find some physical comfort. However, it will be a
darkness that will always lack the closeness to Hashem that only the
light of redemption can bring.

As an extension to this view of light and dark, which, like in
Western culture, light is positive and darkness is negative, the Torah
builds and reshapes this motif to show another level of the relationship
between Hashem and His people. The child lays in the dark, fearing the
monster under his bed. It is only when his mother comes into the room
and turns on the light that the child’s fears dissolve. Darkness, a scary
reality, portrays 5% n2’s separation from Hashem, while light denotes
their closeness to Hashem. In (n-1:x%) nYnp it states owyY 2107 ,M8N PNy’
"wnwn nr mr1Y. Light is defined as “sweet” and it is good for a person to
see this “radiance”. However, concerning darkness it is said in (1:2) *"oon:
7010 13772 N3%Y 3wy mmr oanyn”, “who leave the paths of uprightness,
to walk in the ways of darkness”. Those who turn away from the nnx ,
the truth, the light, walk in a darkness, thereby walking away from
Hashem. (3 p19) 0w n%on furthers this idea by saying that to do good
and to find the “light” one must first examine what is truly good and
adhere to it, and what is truly evil and run from it. The evil inclination,
however, blinds man’s eyes, causing darkness and making it difficult for
him to see and understand what is truly evil. This darkness can cause
man to err in two ways. It can cover man’s eyes so that he cannot see
what is in front of him at all, or the darkness can deceive man into
thinking that a pillar that is in front of him is really a man or the man
that is in front of him is really a pillar. It says in (0:7) *Yon: Dywi 711"
"mHowy nna wT RY ,nYard, “The way of the wicked is like darkness; they
know not at what they stumble”. This represents the first type of error
caused by darkness. The yv1 is in darkness because he can’t see the
wrong that he is doing and on what he is stumbling. Secondly, a man
who comes to see evil and think it is good or see good and think it is
evil is under the influence of darkness and is subject to the rule of the
evil inclination. As yyw says (2:n): TUIN DMY Y7 1M 10 YIY DIMRA NN”
"0n% 1R IRY. Man sees the good as bad and the dark as light.

Because of this destructive nature of obscurity, one must constantly
search for ways to overcome the darkness, "m%%a qnnnxy 7700 9121 Tans”
(2% oonn). During the day, when things are clear and life seems easy,
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man can see Hashem’s kindness; he can see the good. However, at night,
when things are distorted and life gets hard, one must have nnnx. In v
(®:3) »vwn, the Ny goes out in the night to search for the 77, Hashem.
Even in the dark, even though the world at night is filled with robbers
and wild animals, she finds the courage and faith to search for Hashem.
Like Hashem desires, she is making an effort to find and be close to
Hashem, even in the scariest of times. nanrw nx nwpa ;M1 »13vn Hy”
(R:3 »PWYN PY) way, “upon my bed at night, | sought the one I love”. Itis
up to man to find a light from within to conquer the darkness, the v
vy n, which dwells within him. While this approach can be seen as a
parallel to Western culture - darkness as evil and light as goodness - the
Torah amplifies these terms in a different way. This darkness is not an
evil, but an obstacle. Darkness can be compared to this world, and light
can be compared to the next world. The Maharal (x> nx1 190) states
that in the verse "m%b%a qnnnxy 770N 9p122 T3n%”, morning refers to oYy
ran and night refers to nm o%y. In the next world, man will see all the
7on and good from Hashem, but in this world, one must rely on faith,
nnnr. One must strengthen that faith, that light, from within to dispel
the darkness. True light, the light from Hashem, can only be purely
manifested in the world to come, and nature, this world, covers or
shades this light. However, this darkness is not bad, but it exists for man
to be able to strengthen his faith, and it exists so that one day man will
be able to understand and see the true light in xan o%y. 0w nYon - pro
® (quoting x3 mwn 7 P9 Mar *pla) states that 91 MTNMAY IMT AT DYIWYR”
"Ran oyn. Man was placed in this world so that he can reach the world
to come. "D1OW YapY M omwyb orn” (8313 97 Pary). The darkness is a
means to gain greater reward. In addition, "nawa %%’ nav 17ya nvw Mm”
(%3 97 P71 nmay). Performing nnxn in this world, preparing and working
amid the darkness, allows man to enjoy the Shabbat, to enjoy the light
of the world to come. While the darkness can cause a separation from
Hashem, Hashem places the darkness there for a reason. It is not an evil,
but a challenge for man to be able to see the true light in xan n%wy.
Darkness and light are multifaceted concepts. In A Tale of Two Cities
by Charles Dickens, the thread of darkness is used to express evil during
the French Revolution. By being cast in shadows and darkness, the novel
manifests the shadowy depths of the human heart. Many characters are
consumed with this evil that leads to their ultimate destruction.
Similarly, Lord of the Flies revolves around this darkness of the human
heart. A group of boys stranded on an island become consumed with
evil, having no order and society to keep them tamed. Shadows in the
forest, tribal rituals held in the dead of the night, portray the boys’ loss
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of innocence and emergence into their own “heart of darkness.” It is a
fire, a light, which saves the remaining boys, and returns them to
society. The novels do not stray from the set stigma of light as good and
dark as bad. However, the Torah has many approaches to these same
terms. Man sees light, the sun, as a discomfort, and shade, darkness, as a
desired state of being as well as one that is frightening. To man, both
these terms, the sun and the darkness, are a representation of physical
states. However, to Hashem, these terms are more than just physical;
they are also metaphysical. Light and dark are spiritual states of being,
means of closeness to or separation from Hashem, obstacles or rewards
from Hashem. Each different approach to light and dark demonstrates
the different relationships man has with Hashem. They demonstrate
what man should strive for and what man should run from, how man
should act and how man should think in relation to Hashem. The world
was created with light and darkness. Both are dependent on each other,
both build off each other. oy 18 DPHR ®IPN TWINA P2 MIRN P2 DPOR HTAN”
(P-T:R YWRIL) "NHH RIP TVINN
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The Issue of n*v15 NMwn as Dealt with by
Four Major owrA

Sarah Willig

In mnw (Chapter 3), Hashem gave Moshe his first mission to go to
Pharaoh and take Bnei Yisrael out of Egypt. In verse 13, Moshe responds:
“I will go to Bnei Yisrael and tell them ‘The God of your fathers has sent
me to you, and they will ask, ‘What is His name?’ What should I tell
them?” If Moshe was worried that Bnei Yisrael wouldn’t believe that he
was sent by God to redeem them, how would a name dispel their doubt?
It must be that Moshe is asking for more than just a name. According to
Ramban on this verse, what Moshe really wanted was a clear proof of the
existence of God and His Hashgacha, Divine Providence. Hashem’s
answer was concordant with this deeper question. "nnx qwx nnr”, [ will
be with you in this n9x and in other nmx. According to nmx w7, it also
means, “As you are with me, I shall be with you. If you open your hands
in charity, so too, I will open my hands to you. If, however, you close
your hands, so too I will close my hands to you.”

Judaism presupposes that God exists and that He knows and cares
about mankind’s actions and can directly interfere in their lives as a
result. Without this belief in Hashgacha and reward and punishment,
there is no basis for fulfilling Torah commandments (Rambam, n1nwY
o, Chapter Eight). Once this is understood, the logic of Moshe’s
question becomes apparent. Not only did Bnei Yisrael require proof of
God’s Hashgacha and omnipotence while they were still in Egypt, but
they would also require this knowledge in the future in order to accept
the Torah. As the redemption process of mmxn nxy» commences, with
the ultimate goal of the formation of the nation united by its acceptance
of Torah, Hashem provides the name mnx qwx mnx in order to establish
this essential belief.

Once we accept that there is an omniscient, omnipotent God,
questions arise. Is everything that happens, no matter how small and
inconsequential, the direct will of God, or do chance and nature exist?
Can we perceive God’s intervention, and in what manner is it manifest?
How do we explain what appears to be Divine injustice, when people do
not get what they deserve? It is possible to see various approaches to
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answering these and other questions by comparing the philosophies of
Ramban, Rambam, Ralbag, and Rav Yosef Albo?.

The first question to be asked is the extent of Hashgacha over
people. None of the Rishonim mentioned states that Hashgacha extends
over everyone, always. All suggest that Hashgacha applies only to Bnei
Yisrael, and all conceive of levels within Hashgacha, while some
Rishonim have starker gradations than others. The broader application
of Hashgacha is seen in Ramban and Rav Albo. In his commentary on
Iyov, Ramban states that the righteous within Bnei Yisrael always have
Hashgacha, and evil-doers never have Hashgacha. A middle level Jew,
one who is neither completely righteous nor completely wicked, will
sometimes have Hashgacha and sometimes not. Therefore, war in
Tanach is presented as subject to natural occurrences and Bnei Yisrael
are commanded to act within nature in this respect’. Rav Albo also
presents a rather broad, inclusive perspective on the question of to
whom Hashgacha applies. According to him, even doing one mitzvah is
enough to merit Hashgacha, just like doing one mitzvah is enough to
merit the world to come. If someone does many nn¥n well, he is on the
level to have Hashgacha over him in all respects® % Implied in this

L ntn nvhyanm A mYYan mao mm” : (M3 — R MK W00 IRA M1I0 190) 1YH Y7An
2293930 YR YINY TY IMIA0 M0 R R¥NN 2 1907 J12 IPNN DR 1MAaN 7YY nwpn RY
MYRN NI YIN 9 TNRD RIAR PHRR?Y PTNI NNWRIN D200 YR 100 029390 Mo YR onm
DRI MYRN NI PINND YR AT DR IR T DR RRPY RY2 1PN 17N22 IR PARY PTRY 'ID
DPMYR DN DWYNN 1295 NPYNN MPRNARA NTN PIYD IR DR JNYTY 2999 Y0 791 1xIn
VAR RV NIIWRIN NADN N W DIRAN DOWYNN DN DPAYR DNIN IR DPIPN DYV IR
.70 MYRN 1INY 72910 NINR 120 RY2 jaR DIWA D'pnnY BnY Therefore, even when God
does not miraculously intervene in worldly happenings, as when things occur through the
laws of nature, by accident, or as a result of man's free will, all happenings ultimately result
from God's will. (Rabbi Aryeh Kaplan, Handbook of Jewish Thought, volume 2, pages 286 —
287)

2 phy M OPY 19 ,10Y AN DPPYI DY IWRI M DPITIN DR MDY Q1A DO 1!

DTN 779 KDY AN PPIYRA PATH N3N TONN I TY ,NIVA TINR TV MIVD PYRIN

,Y302 0NN AR LINTA PN YIN TN NVl 177 ,09IPN 21PN 1?11 12 INAVNNI

NN 27NN RY 127981 PYYN INAVNNA H-RN N PININ ... TN IY 1YY’ DI DAN INNVN

LJUPRNRD NRID NN J2 DYIPD 2179 129101 ...DMPNRY 2P NHVN P ,RON TYR IRVNA

119 2R HY 17207 “.NIpnm Yavn 7171 30INNY 018 %I L.DNNYIN PONN NINN INvY

(R0 RIPN 17anI0 72T ARTY)

% 1979 992 RN NMMAWYA DN PATNY YR NPADA 7191 NNK MIXA PRY 85 73 130T 72"

9-R 272010 ...AN3YNI NNVY NNR MXN 1DI9KR 3,19 DN PRI ...DNARN DYIX¥AY DIVYN

V3:3 INIRN DMPIYN 90 ,1A9R”..RIN DNPY N2 DTRA MPY

4531 A1 DY MYV MITAL Y SR TR WR T Y Mnrpnan mnn 17 Y nnys”

R? T INRND DMPIYN 9D AR 7101 0079
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statement is the middle level of Ramban, with some nn¥n done well
making the person worthy of a certain amount of Hashgacha.

Ralbag and Rambam, on the other hand, have a much narrower
application of Hashgacha. According to Ralbag, individual Hashgacha can
be removed if you are part of a collective unit that doesn’t deserve
Hashgacha. He bases this belief on the story of Achan in ywvw =9v.
Before the battle of Jericho, Joshua commanded that none of Bnei Yisrael
should collect any of the booty. Achan, however, disobeyed.

At the next battle, which occurred at Ai, 36 men of Bnei Yisrael
were killed, the first casualties of war in Eretz Yisrael. Through a lottery,
it was discovered that they had lost the battle because of Achan’s sin.
Ralbag asks, if Achan was the only one to sin, why should 36 men of Bnei
Yisrael deserve to die? He answers that as an army, Bnei Yisrael are
considered like one body. If all the soldiers are deserving of Hashgacha,
all would benefit from it. If, however, one soldier from the unit is
unworthy, the whole unit is abandoned to chance®.

Rambam has the narrowest application of Hashgacha of all.
According to him, only op»x of Bnei Yisrael receive Hashgacha. His
definition of wpry is strongly focused on their intellectual
achievements. The state of those who are not opr1y, the ignorant and
disobedient, “is despicable proportionately to their lack of [the divine
overflow that distinguishes op»1x from other men],” and is equivalent to
that of animals. Even for the opm¥ who do merit Hashgacha, it is
proportionate to the measure of their intellect and righteousness. Even
for these o’pr1y, Hashgacha is only bestowed on them when they are
actively being occupied with G-d. Otherwise, they are left to chance and
nature.®

If, as all the Rishonim agree, Hashgacha does not apply to
everyone, and is even a temporary state, as posited by Rambam and Rav

5 R5YW AMNN MY 7291 HRIY? 211 ]3P RON HY WYY 7HHRN VAVN PRI N2 N7 PR...”
VRN THIVIN YWY 19182 19931 NN AWRIY ...MINDY IRVN HY WIR DR M DYWIRA I
70NY 19182 9N IWN HNN NN TNR RVN TWRII AP POR INIRNY 1902 RY NRYHW Anwvn
10N WIRM TNR WIR 10 RIN RIND PIVPN 2 LINRNN 19D RINY TN 100 YR 1Mawnn
1919952 RIND DTRA 12 PIT? DIRND MIARND NN AR NHYMIVWIY 1071 17IDRN 2R 10 RIN
R:T YWINY 27297 ..p127p0 993 12 PTd RINA PIPN TR WIR ROTY

& Rambam, Guide to the Perplexed, Trans. Shlomo Pines, Chicago, 1963, Section I1I:17, 18, 51
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Albo, what is its opposite state, chance? For Rambam’ and Ralbag®, lack
of Hashgacha is complete happenstance, following the natural way of the
world. Someone abandoned to chance can die, even if he is not
deserving of death, if he is in an objectively dangerous situation. So too
one who is deserving of death can flourish if he is in a naturally
prosperous place. Thus there are two types of “bad” which can befall
man: the evil of nature and chance, which strikes indiscriminately, and
punishment due to hashgacha/wiy, which only strikes the deserved. Rav
Albo differs in that he does not consider the alternative state to
Hashgacha to be chance, but rather calls it astrology and mbm, i.e. fixed
fate according to the position of the planets at the time of a person’s
birth®. Essentially, however, Rav Albo agrees that existence without
Hashgacha is determined not by the person’s merit but by arbitrary
events.

Ramban’s stance on mpn is more complicated, as he seems to
contradict himself on whether he believes there is a state of nature, or
whether everything that occurs is decree from God. In his commentary
on mnw 1av, he states unequivocally that there is no npn™®. Everything
that happens is a hidden miracle that is equally as miraculous as a
revealed miracle, but only differs in that we were not forewarned about
it and therefore do not recognize it. The revealed miracle of nmx¥n nxw
and g0 o nynp were to prove not just that Hashem has power to do
massive miracles, but that everything that we see in “nature” is a hidden
miracle and equally miraculous. In his introduction to lyov, he further
adds that it is heresy to believe in chance and nature™.

™“When |man] abandons Him, may He be exalted, and is thus separated from God and God

separated from him, he becomes in consequence of this a target for every evil that may
befall him.” Rambam, Guide to the Perplexed, Section III:51

8 kY 73 19 NN XYY T2 DRVN MY DNYD TY PYI] VIR VWV WYY 1R NNV MP”
DIPNI INRY DY RY 1PV 2991 Y7 IMRDY NRI RIN MY 9PN NPIYRD AMwnn 1Ty Y1 1Ip?
,3297 ”..AN0 1320 DIPNI DARRY INVY DYWIRD DMRI 1NN ANIVAN 1TV 2290 NN RY MOoN
R:T YOI
VAVN 793 MN?YZNN DNXP IRV 2 KY GRYI ,M1PNIIN 7R D2A2190 MRNAIY WINY v...”
. MXN IR MIT APR IR 17NN N2D..190270 TWAR 7117 DIPN YIN ,DVIRN HY DIPIINRD
Y TR ITORND MRNAN HI 1H0W NRIY 93 HY M HHIN RINY 1?2 H-RD 11872 19 YN
790 ,)29R 7910219 v P HIN 1YY MIA0 2207 YWD ... 7152 1YRR NPT N20Y MINIa
T:7 INRN DIPYN
10 995 pna pr , 001 DYV TP WATT ST PRRIV TY 1127 NON NNNA PN DTRY PRY”
L0779 2P DRI 179V 1LY MDA 1YY DR RYR ;T2 11 ,0°192 12 DNY YV Dm
TO: MINY 17am7 . 1179Y N7P1a YN 1wy Nnn
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HSee footnote 1
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However, in his commentary on lyov, Ramban states that one who
distances himself from God is thrown to chance and can be killed with
impunity, even if in terms of sin he is not deserving of death™. In
addition, the fact that he believes in gradations of Hashgacha shows that
those who do not deserve do not receive Hashgacha, or only receive
Hashgacha at certain times. Consequently, whoever doesn’t deserve
Hashgacha receives napn. Also, in “ymn 1yw, Ramban states that he
agrees with Rambam that a great deal of man’s suffering can be
attributed to his own faulty logic and not to Divine Decree®®

One is left wondering about Ramban’s real position. Dr. David
Berger attributes Ramban’s strong comments against yav and those who
believe in it as “rhetorical excesses”**. According to Dr. Berger, Ramban
“was forced by the Bible, the halacha, and intuitions influenced by
philosophy or common sense or both, to recognize that natural law
often does operate...” as seen in what Dr. Berger calls 99% of Ramban’s
works. He proposes that, in the cases where Ramban claims that nature
and chance do not exist, he is referring to cases of reward and
punishment only. Reward and punishment refer to Divine decree and is
of a miraculous nature. If Dr. Berger is correct, we find agreement
among the Rishonim as to the existence of chance and the
indiscriminate occurrence of good and bad, dependent on natural
courses of events, as opposed to the divinely directed reward and
punishment of Hashgacha.

The most pressing question arising from the belief in Hashgacha is
that of theodicy, God’s justice in what appears to be an unjust world.
This can be discussed as two separate issues: 1% ym1 p18, and 1% 1101 yw.
Regarding 1% ym p1x, both Rambam and Ramban place a portion of the
responsibility on the p»x himself. However, their approaches to the
question are vastly different. Rambam doesn’t say that y1 is a
punishment at all. Rather, it is an inevitable consequence of the p»1¥ not
actively reflecting on God at that moment. The removal of Hashgacha or
the giving of Hashgacha is not only dependent on the overall worth of
the person, but rather on his intellectual connection to God at that
particular moment. When the p»¥ is distracted and not actively focusing

2See footnote 1
1 Pyn NMYIOM DINYT PIONN MR1 DTR 711 YWIRI MRIN MYIN 17’ IRA [Dan]”
NRI AT 9 L.DMITR NN YY DYNIVWNRN MY DYIYI 01 NAM WINY RY n7apm Lyon
910N WY 17am7 "MK JIan RNIN T PPN 1209 0TI DN Y3 1% Yy mdynh
14 “Miracles and the Natural Order in Nahmanides,” by Dr. Berger (published in Rabbi Moses
Nahmanides (Ramban): Explorations in His Religious and Literary Virtuosity, edited by Isadore
Twersky)
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on G-d, he has the same status of a yw1 in terms of Hashgacha, and
natural 1 can happen to him at that point™. According to this belief,
there is no question of 19 ym pr1x. The person is a p»1¥, but was not
under the benefit of Hashgacha at the moment y1 befell him.

According to Ramban, however, there is no punishment without
sin. Troubles and oo cleanse the pr1¢ of his sins and increase his
reward in the world to come™. If he is a 113 pr7y, like Iyov, then he must
be a reincarnation suffering for sins in a previous life, what Ramban calls
mwyn o', Hashgacha and divine justice are completely dependent on
the individual himself and are not affected by outside influences. A
person will receive exactly what he deserves.

The relationship between the individual and community in respect
to Hashgacha is not addressed within Ramban or Rambam and is not a
factor in their explanation of 19 y1 p»13/1% 2301 Y. Ralbag and Rav Albo,
on the other hand, show a very strong interaction between hashgach of
the individual and the community, and place the pr1x within a larger
context that allows for him to experience 1 without directly deserving
it. As we have seen, in Ralbag the sins of individuals can remove
Hashgacha from the community. The 36 men who died at Ai were not
deserving of death and may have been o’p1y. They were subject to
chance because of the sin of Achan and therefore died because they
were in a place of danger. Achan, who was in fact deserving of death and
can thus be considered a yv, did not die in the battle of Ai, a situation
of 19 1 ywa, because he was in the state of chance and was in a less
dangerous place.

Rav Albo goes a step further than Ralbag. In his position on ym pr1x
19A% 2101 yo1, Rav Albo shows both how the Hashgacha of an individual
affects the Hashgacha of the community, as well as the opposite effect,
how the Hashgacha of the community affects the individual.

According to Rav Albo, an individual p»1x is subject to the general
Hashgacha of the community if the p»7» isn’t worthy enough to have yav
overridden to save him from y7. Rav Albo gives the example of a pr1x
who lives in a lowly nation with evil decrees decreed against it. Because
he is a part of the nation, he is subject to the Divine decrees against the
nation whether or not he specifically deserves it. This is similar to the
cases of Daniel in the exile of Yihoyachin, and Yirmiyahu in the exile of

15 Guide to the Perplexed, Section IlI: 51

16 11001 Paa1a pa 0T8N YY ARI NI PR..KRON T793Y RYR DRI NANR Y0 PID PR”
91310 WY 1”7 "PTH 2 HY ROHR

7 Gynyw nMInna ava Tny) MmN v (GYNyw nMINNa 3 Tiny) 2rRY AnTpn 17am
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Tzidkiyahu, both of whom were exiled from Israel because of a decree
on Jerusalem and the nation, even though they themselves were not
deserving of exile®,

Rav Albo offers some other reasons for 15 ym1 p72. A 7% can at
times be punished with the nation as atonement for the nation, because
Hashem wants the world to continue and knows that a p»1x will be able
to withstand the punishment with sanguinity and not complain against
Hashem, unlike the common people of the nation. Similarly, the p»7» can
receive 1 because of a yw1’s connection to him. For example, a wealthy
w1 loses his money as punishment. Inevitably, his children also become
poor. This is not considered as a case of children being punished for sins
of father™.

The parallel issue of 19 Y7 pr1¢ is 19 13091 yo1. According to Rambam,
it is possible to say that the yw, while in a state of npn, receives 21
through natural consequences, just as a p1¢ who is subject to nipn at a
certain moment could receive y1 through natural consequences.
Ultimately, however, Rambam acknowledges that man’s understanding
of 19 ym prvAY 1 yon, is inherently flawed and incomplete. In his
explanation of Sefer lyov, Rambam states that Divine Hashgacha isn’t
comparable to what we think of Hashgacha. What Hashem creates is not
like what man creates; therefore Hashgacha over His creation is not like
our supervision of our possessions. There is indeed divine justice, but
due to man’s limited understanding, we can’t comprehend it?°. Ramban,
on the other hand, does not include nvpn as a possible explanation for
19 101 ywa. Just like a pr1x will receive »1 to purify him from his minor
sins and increase his reward in the next world, so too Hashem will
withhold »1 and grant 21 to the yvn in order to bestow on him all the
reward he deserves in this world and deny him the greater reward of the
next world?.

Like Ramban, Rav Albo agrees that a yw~ will get all the good that is
coming to him, because Hashem in His justice must reward any
meritorious act. By receiving that reward in this world, it will lessen the
reward of his soul and increase his eternal punishment. However, Rav
Albo also presents several alternative explanations for 1% 2101 yv1 that are
consistent with his overall position of interplay between individual and
community.

18 Sefer Halkkarim IV: 14

1 Sefer Halkkarim IV: 14

2 Guide to the Perplexed 111:23
Zlapry nnTpn
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The Issue of n7v19 amywn as Dealt with by Four Major ooawwn1

If the community in which the yw lives has good decreed on it, the
w1 will benefit from the good bestowed on the community. Individual
o»w1 can also be saved because of the merits of individual o'p»12 who
are somehow connected to them, like Lot who was saved in the merit of
Avraham. A yv1 can also be saved from evil because of a righteous son
that he is destined to have, just like Achaz was saved in order to have
Chizkiyahu. Sometimes a yw1 is empowered in order to punish other
oyw1, such as Nebuchadnezzar, Sancheriv, and Titus, who were all used
as tools to punish Bnei Yisrael.

Another possible explanation for ¥ 11 yv is that myws receive
good in order to increase the reward of mpry. If a yv1 was punished
immediately, a p>7x wouldn’t necessarily be able to receive the reward
worthy of him, because it could be said that he just worshipped out of
fear of punishment. However, when people do not see the direct
relationship of reward and punishment, each person can do what is right
in his eyes®. According to this position, we see that absolute justice in
this world bends for another philosophically vital principle, that of free
will. The axiom that man must have free will sets limits on absolute
cause and effect.

A factor to consider in the question of % ym p1v/A> 101 Yo s
whether the person is being subject to nuavo, tests from God, or pnw,
suffering sent to purify. Rav Ami in the x1m?* asserted that there is no
death without sin, and no suffering without sin. This assertion was then
followed by a xmavn, a successful move to disprove the statement by
quoting a contradictory tannaitic statement that four died for the sin of
the snake (i.e. they died not because they had sinned to deserve death,
but rather because it was decreed after the sin of Adam that man would
not live eternally). The xam then concludes that there is death without
sin and suffering without sin. Tosfot comments®, that this is so even
though the xnavn was only against the statement concerning death
without sin, and not the statement concerning suffering without sin.
However, there is a debate among the Rishonim as to whether the xnavn
really applies to the second statement, whether there is indeed pm1o
without sin. Rambam and Ramban both hold that pmo> only comes

2 Sefer Halkkarim IV:12
2y kY BYIY DIAVIN ,YIN DMVY 9P TR YYIN MWIRY YN VIYA PRY DTRA IRTWI”
27:7 INRN DMPIPN 9D 120K "P1YA TWN WIR Y3 VY DT NP WY DYDY
445K YN YV POYI NN NYIIR PTNN .PY RYL PND? PRI RON R AN PR DR 17 INR"
VN RON RY2 NN B NYY LTIT 12 IRDIT TIT 2R TWN NWN IR DINYY IPY’ 12 PRI 1N
2 TINYY R TINY M 47 NAW NOON “RNA1N MR 177 RNV PY 82 PO
% py MAvIN “IMIPR RY Y RY1 PNO? PR IORPT RNAT 3"PRY”
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because of sin. According to Ralbag and Rav Albo, 1o’ may also come to
increase reward in the next world.

Rambam quotes the prevalent concept of nanr 5Sv pmo as
“calamities [sent] upon an individual without their having been preceded
by a sin, in order that his reward is increased®.” He holds that this
opinion is incompatible with the statement of the Torah: “The Rock,
perfect is His work, for all His paths are justice; a God of faith without
iniquity, righteous and fair is He,””” and also incompatible with the
aforementioned xm (apparently because he holds that the statement ”
no suffering without sins” has not been disproved.) Rambam then
explains that while pmo» are punishment, niavos in Chumash are models
to be followed. They are not for Hashem to know how the pr1¢ will act,
because Hashem knows everything, but rather for the generations to see
the actions of the mar as examples to know what to do, “to let people
know what they ought to do or what they must believe®”.

Ramban also presents pmo» as atonement for sins. His explanation
of o1 differs from Rambam’s in that the purpose of o is indeed to
increase reward by turning the person’s potential to do good into an act
of good®

As we have seen, according to Ralbag, not all 1 that occurs is
punishment. An example of this is the nmm 770 12. He is amn a»n, not
because he deserves such harsh punishment, but rather to make him an
example to the community of Divine rebuke. So too, pmo are sent to
untangle a person from sins, not as punishment but out of Hashem’s
infinite chesed™.

% Guide to the Perplexed Section IlI: 24
Z Deuteronomy 32:4
% Guide to the Perplexed I11:24
2 See footnote 11
0 k5 DR NYY? AR DR 1771 NVYMA MW DTRA VYA NP TP NPTY RIN JPOIA PIY”
58 NIN N 9TH RIXINY 12 MY TIAN’ NDINA YIAR ,NDIND TN 1D RIP? ,NWY? RY NN
YTV RINWI LN PYIRN DY 2 YT 7251 10 29 1DV RY ;110 1wYN 199 1Y MY Sman
MM ,IPNY RY TWUR DYVIN AR N RYY P01 IMR NN IPPTINNY Pam MIXT DUYY Pr18a
R:19 PYRIA 17207 "NONND NAIVY 1INV MIPOIN Y
%Ly9 1t A0 PN Y21 PR IPINRI WY 0D TP APNY IMIR 109V AMM N0 11 PIYa”
977991 PINA DY WNYN DT AN 13 PIYD 170 DRY ,WNYN TN Y PNDIN YR R RY VN
21 T PRI .AMVAM ANINN TR HY DMR R HAR 1IN0 799 IRIN J7 ANV RVIND WYY
RN NIVA N0 P AN AW DY D2 WIAY DTR 1¥7 DRY YWNN 120M 137N RN Yar
HAR VIY AT Y RY RN NIV NIYN IMPINY DN VA PHY R¥D DR 1IN D12 MIAVY
0 IO MY DR JTANDI DR 121 (R Ty RY 4T 1T NION ORI :7IPN) RN N12IM NAvH
YPWIY YIN INR YNNI DN 0V ,PANO? VN 1Y NHYWY DR JINR TWUNAY 120 T 290 1M
R:T YWIN 3297 “N1am NavN Y 0?03 IRIAN RIN M

51



The Issue of n7v19 amywn as Dealt with by Four Major ooawwn1

According to Rav Albo, nanx v p7vo> are mavos for a 19m pr1x who
worships out of love. Hashem gives him pmor to cleanse him of sins, for
it is impossible even for a pmx to not transgress some lower-level sins,
such as some sins that do not require a sacrifice to atone for them or
laziness in the fulfillment of a nwy mxn. Although there would be no
sacrifice brought, and the p7¢ is not technically deserving of
punishment, nevertheless these actions still have a negative impact and
lower his level in xan n%y. While the p7¥ might not have any knowledge
that he has done these sins, he still needs atonement for them, which
Hashem provides out of love. Because the person doesn’t realize he has
sinned and therefore can perceive no reason for 1 to befall him, this »1
is called a jpo*. Thus, according to Rav Albo, o1 is o for a lower-
level sin, unlike the Rambam and Ramban who view P79’ and o) as two
distinct categories.

However, Rav Albo also quotes the opinion that there is a form of
oypno that comes without any sin, to test if the p1¢ worships out of
love or out of fear. This is seen in the case of lyov. These pmo are
considered nanr Yv pmo because if the pr1¢ withstands the test, then
people will really see how great a p»x he is. In addition, if the prx
accepts the pmo> with joy, he will receive more reward®, *

If it has been established that the p»1¥ has no sin, and he has
already passed a test to see if he worships from love or fear, then the
PMo come to increase the pr1x’s reward by having the 15w of 1w nwyn,
and not just 19w of n1w nawnn. Hashem knows how we will act and react
to any given situation, but the knowledge of our potential actions still
generates less reward than if we actually perform the deeds in reality®.
While Ramban gave this explanation only for 1103, Rav Albo applies it to
PO

%2 9301 M0 192P? NANRD DTN DA DRY ,0VA DR DTNYD DWIRA NN ...pNON”
oYN MTN Y N IRIP? 19VN NANRY YVIPN NRTND DITNY DN DRI ,DVD NINRY MY D19
R%:T INRND DMPIYN 19D, “AVIN PHY 112
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We have seen the various approaches of Rambam, Ramban, Ralbag,
and Rav Albo to the issue of n»via nnmywn. Some allow for more napn and
others allow for less. Some apply Hashgacha to a broader range of Bnei
Yisrael, and some apply it to only op>1¥, and then only at certain times.
Some Rishonim present direct Hashgacha as solely determined by the
merits of the individual involved, and some Rishonim allow for interplay
between the individual and people around him. We have seen pmo
presented solely as punishment, and we have also seen pmo presented
as in some way benefiting the person being subjected to them. In
general, we have seen two schools of thought: For Rambam and
Ramban, the state of Hashgacha presents a very strict correlation
between the person’s individual merits and his fate. According to Rav
Albo and Ralbag, on the other hand, n»v1a nmwn is not a mathematical
formula, but rather a force in constant tension, pulled between
individuals and communities, and taking into account consideration of
future events and other philosophical issues, such as nvna. The approach
of the Rishonim that one identifies with, based on these distinctions,
will have a profound effect on how one views the world around him.
This matters, not only on a theoretical/philosophical level, but also in
practical terms, as a motive and impetus to keeping the mmyn and
coming closer to Hashem. The distinctions between the various
approaches of the Rishonim also highlight their agreement about the
existence of Hashgacha and Heavenly reward and punishment as
fundamental principles of Jewish belief.
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Directing our Lives

Debbie Weinerman

After 'n commands nwn to count Yxw n3a, the second pra of 7aNa
begins: »2 1M omMar n2a% MMR2 YT HY WR INRY IR YR DN HR ‘AT
M TN YnRY 130 TN ORI, “The Israelites shall camp with each person
near the banner having his paternal family’s insignia. They shall camp at
a specified distance around the Communion Tent”.

This is the first time that we see a true division of the ovaw. Until
the counting in ® 18 of 12103, Y87W> 7M1 is only counted and described as
a nation as a whole. (See 12:n% 19:20 mnw). R’ Yaakov Kamenetsky explains
that before the jpwn was built there was fear that ones identification
with his own tribe would lead to factionalism among the ovaw. Once it
was established, however, that " v S5mrS 220 ;70 5SRW N1,” Na
5% would be surrounding the Ty Ynx, looking at the jpwn as their
primary unifying force, then separate tribal identities would be healthy.
Each vaw would realize that its individual characteristics should be
developed for the purpose of 987w 112’s national goal of serving 'n.

The xmmin v (» 92703) says that the idea of the order of the
camps came from G-d’s desire to have the Y81 na emulate the naxdn,
who are also arranged into camps. Elsewhere, the xmmin w3t (3" 92703)
claims that the order of the encampment of the o»vaw was established by
apy. He informed his sons before his death exactly how he expected
them to carry his coffin from pm¥n to Y87 yax. Both reasons show that
the arrangement of the camps of the ovaw was not by chance, but rather
had some spiritually-rooted source. In any case, the ovaw did not live
according to this arrangement until ’n commanded them to do so.

Concerning the camp of 17, the nmn mentions (®9,n3:2): 17 nann a7
DY9ITY WO ANINRY ... DMRAXY ANax.” §7 vaw is the last vaw to travel. As
noted, the arrangement of the mann was not established until this paa,
yet we see that even before n1in jnn, y7 walked in the back. Regarding
the commandment to remember pYny, the (m:n2) NN states: Y3 72 23"
»panr oowman, “and they cut off those lagging to your rear”. xmmnin vin
(" explains that pInr ow mn” refers to 17 vaw who were nvr nmay »awy
causing the protective cloud to go away, leaving them weak and
allowing pbny to successfully attack. 17 vaw, with its own free will, chose
to walk last just as they chose to be the last in nwyp by worshipping
7 nmay. We see 17’s tendency to nar amay in m pro oomw 190 as well.
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17 11 were the first to sin with nan Yoa. When 'n arranged the order of
the traveling of the minn, He established for 17 the place the vaw itself
had already chosen.

The opposite case is true with nmn> vaw. amn »a traveled in the
front, as it says (0:2): Yo’ NNWYKRA ... PTIN MNNY DTPan Y37, In 3 proa we are
informed that "a1my 12 pYM AT 125 RWN”. According to mnw) N1y v
(:x3, the go o’ did not split until 27110y 12 pwM obeyed nwn’s command,
entered the water and the water reached his neck. He who chose to lead
587w M1 by jumping in the sea first was chosen by 'n to lead 5x7w» 11 as
they travelled through the 72mn.

We say 'n writes and seals 1217 213 on p7n v, although truthfully 'n
really writes what we have written for ourselves through our actions. As
the (-7p naw) XI03 says: MR DY»oON IN*Y K1Y Pima ’pYY R1.” When one
attempts to sully himself with sin, 'n opens the way for him to do so.
When one decides to “purify” himself through nvn and nixn, 'n helps
him. The wwian bring this concept to explain various incidents
throughout 7"1n.

In 2:» 92702 Hashem says to nwn, “»13 pIR NR 11NN DWVIR 9 NHY”,
“Send out men for yourself to explore the land of 1»13”. R 3 explains
that nwn consulted with 'n to know whether or not he should listen to 2
HR1W’s request to send men to spy out Yxw yIr. 'n answered, 79 nHw.”
15 mnxn »R R INYTH Based on (7p naw) xna, 7R A explains that even
though 'n knew that Yx1w> na were asking to send spies due to their lack
of belief in G-d, nevertheless He allowed nwn to send them and create
the opening and potential for sin.

The (:3 mwrI2) 727 pyn quotes the above xny as well. After (omar
took nvw, Hashem appeared to him in a dream and said: > »ny7 »r oy”
POR YINY PN RY 13 5P Y RN TMIR IR D) IWNRI DRT WYY 7119 ona,” “I,
too, knew that it was in the innocence of your heart that you did this,
and I, too, prevented you from sinning against Me; that is why I did not
permit you to touch her”. a1 pnyn explains that since 7omar did not
know n7w was onran’s wife and truly acted in innocence, 'n helped him
retain his innocence. This is another instance of 1mx wy»on 1nv’H Ran.

This idea that it is we who often decide our own fates by our
actions is an idea of which one should constantly be aware. When one
chooses to “hang out” with a certain group of friends, it is not a baseless
decree from ’n that may cause him to be involved in activities which are
similar to his friends’ activities. He chooses the direction and path his
life takes. One must always consider the consequences of his actions.

On a more positive note, it’'s encouraging to know that nv% xan”
MR oy»on.” 'n is just looking for the littlest effort on our part and He
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will help us go the rest of the way. One should never feel that there are
too many nn¥n or that some are just too hard to keep, because 'n is

always willing to lend a hand. He only requires us to make the first
move.
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Finding Yourself

Jeana Beneson

2NNR PYWIY RY DRI 23R 7N MXPY ARV 229 0 Y R PR DR IMR 710 (D50) RN
(T:8 Mar)

Who am [? What is my purpose? These are questions that surface
in man’s mind and heart, and in Judaism the same questions arise. To
the secular world, the answer to these questions lies in the Self. The
individual is seen through a self-involved prism: What about me? How
do I feel? What do | want? Others are only secondary to the needs of
one’s own ego. While Judaism clearly values the self, it also focuses on
others, the %%3. Judaism’s dual approach to life helps man find meaning
and direction. Judaism helps man create himself. This niwn in max 19
can be interpreted on many levels and through the eyes of many
commentaries, each adding a missing piece to the puzzle of how man
should look at the meaning of life and how man should regard his own
purpose in the world.

“If I am not for myself, who will be for me?” Rashi explains that if
man does not keep the nmxn, who will keep them for him? Man can only
depend on himself. However, when man does get up to do the nnmxn,
then “Who am I?”. He is unable to do the nn¥n like he should. It’s man’s
goal and struggle to keep the nm¥n, to get up and serve Hashem. No one
will do them for him and “if not now, when? ” Man only has now to live.
This world is the time to do the nmx¥n and in x1n 0%y one no longer has
the ability to do more nmxn, get more nvar, and get closer to Hashem.
Only when man is alive can he fulfill these goals and fulfill his ultimate
purpose which is the world to come. (x p19) Dmw» n%on explains that this
world is preparation for the world to come. "35> nmT ntn own”, this
world is like a hallway that leads to the destination, to xan o%y. In
addition, 073w YapY Inm omwyb orn”, do today, so tomorrow one can
get the reward. Man must do the nn¥n in this world, for he only has
now, this world, to do the nn¥n to be able to reap the reward and be
close to Hashem in the world to come. Similarly, Y% naw 1a niow n”
"nawa. Man must work and prepare for Shabbat, for the world to come,
in order to be able to eat and rest on Shabbat, in xan o%y. Man only has
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now for preparation, and it is the nmx¥n man does in this world that set
his station for the next world. Because after death, man’s station is
sealed; “if not now, when?”

While Rashi focuses on nnx¥n, Rambam approaches this mwn from
the perspective of mTn. Rambam adds yet another missing puzzle piece
to the mwn and to the search of the self. “If | am not for myself, who will
be for me” connotes man’s job to awaken his soul, for no one will do it
for him. Rambam states that man needs to find the inspiration and the
light from within to wake up and serve Hashem. (a:n) o»1»wn 1w Tells us:
"HAYT T 91p Y 1% mawr AR”. Hashem is knocking and Yx7w oy must wake
herself up and go to Him. After man awakens his soul, "nxy% nxrw3” then
miar nn”, what did man do with right intentions? How many of his
actions were truly “good”? Man is basically saying who am I? What am |
really accomplishing? Am [ going in the right direction? (3 p72) D7 nYon
explains that man must delve and consider what is truly good and what
is truly evil and then he must judge his actions and see in to which
category they fall. This is what leads to the trait of mwnr, watchfulness.
It is up to man to look at his actions and change his ways, and if he does
not do this now, then when will he? Rambam explains that man needs to
begin to change now before he gets old. When man gets old it becomes
harder to change and to turn from his set ways. One’s traits, as the years
go by, become too strong and engraved in one’s personality.

In (1:20) *Swn it states: "mnn MO RY PP 2 Dy 1977 8 Yy WY ]n”.
DTnYNn NN (3annn nnTpn) explains that it is imperative for man to teach
the person as a youth. ,0%yn1 12 WK Y870 NYVITP DRI ,MNTNN 127P YR ,12INN”
"mnn Mo’ RY PP 2 o R pN ,nvan. If one does not receive n while he is
young, then when? He will become too old to change. In the
introduction to o’pry MmNy, the author clarifies the idea with a Yon. A
silver tray is buried in the ground and acquires a thick tarnish over time.
This silver then becomes very difficult to polish for the tarnish has
stained the tray. This is like a man leading a defective life. The longer he
is under the influence of bad ways, just like the longer the silver is
buried, the harder it will be for the man to fix himself and regain his
luster. It’s harder for an older person who is already set in his ways to
polish his mind and distinguish anew between good and evil, pure and
impure. He is no longer in the position to be able to reflect on ™ nn”.
Rather, while he is still young, man needs to search his ways, his middot,
and find the right path .”2>a nn mxyY nrwn” After searching his actions,
he must inspect if they are good or evil, pure or impure?

(Mar »p19) »na w11 also explains, like Rambam, that man must fix
himself while he is still young. However, he adds that when man gets
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old, his Teshuva can no longer be complete. The 7% is not as strong and
the desire for sinning is less. (x 1350 2 P79 nWN M%) n”ana explains this
further, saying that complete navwn exists only after man committed a
sin and finds himself in the same circumstance, with the same ability,
and with the same desire to act wrongfully. If, with all these conditions,
he nevertheless does not sin again, then he has done nmn n1ywn. When
man gets old these factors may no longer be able to exist, and although
any nawn is accepted, man won’t be able to do complete nawn.
Therefore, “If not now, when? ”

my w1 provides a different outlook to this mwn. When man gets
up, when he has awakened his soul to do the work of Hashem, then
“what am [, really”? Man does not do even one one thousandth of what
he should be doing, of what Hashem wants him to do. It is similar to a
king that gives his servants a field and demands that they produce 30 13
for the year. At the end of the year, after the servants worked and
worked, the field only produced 5 113. When the king asks the servants
why they did not accomplish their job, they explain that the field was
deficient and that no matter how much they worked they would never
be able to finish what was commanded of them. Similarly, Hashem gave
man the evil inclination, so that even when man strives for nxn, he can
only do a little of what Hashem really wants. Because 5 ™3 is better than
no M of the field, man must still try and maximize his effort. “When [
am for myself, who am 1?” Even when man works hard, he still must
realize, “who am | really?”, for he has accomplished so little of what is
wanted from him. However, “if not now, when?” Man can’t say that
today he will live by his own will and do what he pleases and tomorrow
he will fix himself. Not only does man not know what the next day will
bring, but the spirituality that man could have reached on that day is
forever lost. Rabbi Dr. Abraham Twersky, in Growing Each Day, explains
that if man uses the excuse that he will accomplish and do tomorrow
then he is losing out on the “now”, “the present”. What man can
accomplish at a certain moment might no longer exist in the future. Man
only lives in the present once, and once the present is lost, man no
longer has that exact opportunity to grow and to accomplish what he
could have achieved at that moment. Man has thereby lost an
opportunity he can never retrieve.

While the commentaries describe this niwn according to its simple
and practical meaning, it can be seen in a more conceptual light as well.
Rabbi Twersky in Growing Each Day explains that many people read “If |
am not for myself, who will be for me" as a selfish proclamation, and that
Y9n is advocating selfishness as a positive trait. However, this is not the
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case. The Kotzker Rebbe said “If | am | because | am | and you are you
because you are you, then I am I and you are you, but if [ am | because
you are you and you are you because I am I, then | am not and you are
not. ” It is through these eyes that one must read this niwn. Every person
has his own identity, but many times man finds himself in a position
where he becomes molded and manipulated by others. This susceptible
man lacks his own existence because he is always becoming what others
will him to be rather than forming his own essence. It is these people
who let others determine their being and life that usually do not assume
responsibility for their actions. One may hear such a man claim, “he
made me do it”. What %n and the Rebbe of Kotzk are saying is that a
person must take responsibility for his actions. "2°% m »5 »nr pr or”. Each
individual must decide what is expected of him and what he sees as his
purpose in life. No one can tell man who he really is except for the
individual himself.

Rabbi Akiva Tatz sheds an even stronger light on this niwn by
expanding Rabbi Twersky’s idea. In The Thinking Jewish Teenager’s Guide to
Life (chapter four), Rabbi Tatz explains how every man is unique and it is
up to man to discover his personal uniqueness in which he will be able
to achieve his life’s purpose. “If I am not for myself, who will be for me?”

No one can fulfill man’s individual role, his specific function in the
world; this job is solely up to each individual. However, at the same
time, “If I am for myself, who am I?” Man must be part of a group, for he
is not the center of the world. He therefore must combine two opposing
existences—being unique while being part of a greater whole. “I fit in
perfectly so that | become indistinguishable as an individual, and yet in
so doing my individuality swells to a proportion of the universe. I am
nothing, yet | am everything.” xnowan ona 11 taught that one must feel
that (2:m mwrI2) ™oy 1ar Mxy”, while simultaneously believing that
(a7 97T M7 R "ohyn R oawa”. This dual existence can be seen
clearly through a Ywn. In a machine every piece is vital for the machine to
work properly. Alone, a nail may not be significant; however, if the
machine is lacking the nail, the machine may fall apart. This is the same
with man. His individual uniqueness becomes alive in the context of the
world, in relation to others. Man must discover his uniqueness and find
his particular task: What essential part of the world is his to build?
However, concurrently, man must see the importance of the group and
the immaturity that lies at stepping out of line in order to experience his
own uniqueness. “Immaturity cannot see the beauty in yielding the self
in order to actualize the self; in truth, however, that is the only way to
genuine selfhood.” This depicts a two pronged approach to man’s
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station and outlook on life that the mwn beautifully articulates. »x px or”
"% on Y%, man must find his uniqueness, his goal, his purpose in the
world, but also ”273x nn »mxyb "x or”, man is part of a greater world and
must cede his distinctiveness to the group in order to actualize his true
potential.

Evidently, this mwn yields many significant perspectives to man'’s
purpose in the world. Looking at life through the glasses of the mwn
helps each individual find his place and purpose. If man won'’t get up to
serve Hashem, no one can do it for him. If man won’t awaken his soul,
no one will do it for him. When doing the right thing, is it truly right?
When going in the way of Hashem, how much is one fulfilling of what
Hashem really wants? If man doesn’t change now, will he ever be able to
get himself on the right path? Man only lives once, how is he spending
his time? These questions and issues flood man’s mind and heart and
this Mishna fits all these confusions and uncertainties together into a
cohesive puzzle. Rabbi Twersky explains the importance of “finding
yourself, ” but how does one accomplish such an abstract concept? Who
is the real You? The answer to this question lies in the idea of “creating
yourself.” Through creating oneself, man will come to find himself.
Doing the nn¥n, serving Hashem, and being an essential part of a bigger
picture, ™x nn XYY NRWN 'Y m Y R Pr or” is the way for man to create
his essence. This is man’s goal, his purpose, his uniqueness, and it is up
to man to constantly be creating and finding himself. “And if not now,
when?”
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Gabby Soep

Often, the hardest part of our handling the various mayo) that we
face is that we aren’t always aware that they are really mayo), tests from
Hashem. For example, imagine that one were to receive the following
letter in the mail: "On Friday morning, you are going to be tested in the
supermarket. Someone is going to knock you down with a shopping
cart. Then that person will try to apologize. Now, if you smile and
forgive them, you will receive a very special reward, but if you get angry,
you will be very badly punished.”

If one were to receive such a letter, he would be ready and waiting
on Friday morning, and would welcome the person who knocked him
down. He would be GLAD to be knocked down, get up with a big smile
on his face, and pass this “test” with flying colors. If only we would
realize that many events in our lives are these kinds of tests.
(http:/members.aol.com/gishmak613)

Another aspect of nisyonot is that it’s very hard to understand how
the situation one is in is really for his benefit. (a:1) na1 nwrya says that
when a flax maker hits the flax, he hits it hard because it will improve it.
Similarly, Hashem tests the op»x since He knows that it will help
improve them.

If Hashem knows our capabilities, then why does He test us? The
Ramban

(®:20 mwrna) explains that the test helps us actualize our potential.
The test brings out our inner strengths that would have remained
dormant within us. Hashem then rewards us not only for our good heart,
but for our actions, too.

The 5"nm (ow nYon) states that Hashem puts man in certain
circumstances where many factors can distance him from Hashem.
However, if he overcomes these obstacles, then these same obstacles
can bring him closer to the Divine. It can even exalt him to a level where
Hashem’s name can be attached to his. What does Y"mnn7 mean?

The (x/1p 97) pr7mo R relates that David asked G-d: “Hashem, why
do we say Elokei Avraham, Elokei Yitzchak and Elokei Yaakov, but not
Elokei David?” David asked out of humility to know where his service of
Hashem fell short. Hashem answered: “They were tested by me, and you
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were not.” Immediately, David requested that Hashem test him. Hashem
acquiesced and tested David with Batsheva.

In the book Living Inspired, Rabbi Akiva Tatz explains that when
someone passes a test from Hashem, he is acting beyond the level of
normal, expected human behavior, and when this happens, Hashem is
revealed. The person is expressing a connection with Hashem, and can
therefore have his name attached to Hashem just like our max, Avraham,
Yitzchok and Yaakov.

The quintessential test in Tanach is the nmpy. This was the most
significant test of Avraham’s life, and the zechut of the nmpy continues
to protect our people. This test showed the readiness of Avraham to
carry out Hashem’s will, even to the extent of giving up his only son,
who he loved so much, as Hashem said: “You did not withhold your only
son from me” (27:23 nwx13).

The nmpy seemed to go against Avraham’s principles and morals.
He taught people that to sacrifice one’s child to an idol was wrong, yet,
he was now commanded to do the same thing for Hashem. Avraham
didn’t even question G-d. Rather, he rose early to fulfill Hashem’s
commandment (325 MWRI3).

Rav Eliyahu Dessler (191 - 190 oy ,a pyn ynvoxn anan) explains that
Avraham was afraid that if he were to ask G-d to clear up his confusion,
he would become slightly biased by his great love for Yitzchak, and show
the smallest element of opposition to G-d’'s commandment. This is the
deeper meaning of the words: “Now | know that you fear G-d and you
did not withhold your only son from me” (327:23 mwr13). Avraham’s love
for his son and his normal human emotions had not the slightest power
over him. This was the clearest sign of his great ability to fear and serve
Hashem.

After this test, Avraham davened to Hashem that the power to
break one’s personal will for the service of G-d would remain with his
children throughout the generations. This is why he called the place 'n”
"RY (1:15 wria). Avraham prayed that Hashem would see the spark of
spiritual power in every Jew’s heart and enable each individual to overcome
his human instincts, his tests, in pursuit of a higher spiritual goal and greater
connection with G-d. Due to Avrahams merit, Hashem answered his prayer.
We have it within us to not only withstand any jvo, but to use it as an
opportunity for spiritual growth.

70



Stem Cell Research

Talya Adler

(25 MWYN N P39 MR NION) ... NN A ,N2 RPIT A2 9N A2 190 ,INIR 1232 12

Ben Bag Bag said: Delve in it [the Torah] and continue to delve in it
[the Torah] for everything is in it; look deeply into it ... The Torah deals
with everything. What does it say about stem cell research?

To appreciate what the Torah has to say about stem cell research,
one must first clarify what stem cells are. Stem cells are unspecialized
cells that proliferate, or renew themselves for a long time. They can
become specialized through a process called differentiation. Through
this process the stem cells can, in theory, become any type of cell.
There are two types of stem cells: embryonic stem cells and adult stem
cells.

Embryonic stem cells are found in the blastocyst, a three to five day
old embryo. The stem cells can be obtained from eggs that are fertilized
through in vitro fertilization and are donated to research. Stem cells are
not obtained from eggs fertilized in a woman’s body. Once obtained, the
stem cells are grown in cell cultures in a Petri dish. An embryonic stem
cell line is created when stem cells proliferate for six or more months
without differentiating. When stem cells proliferate without
differentiating they are called pluripotent. Under certain controlled
circumstances the stem cells can remain pluripotent unless the cells
become clumped together.

Adult stem cells are found in the bone marrow, in muscle tissue,
and in brain tissue. The unspecialized cells, the stem cells, are found
among the specialized or differentiated cells in the three places
mentioned above. Their function is to maintain and repair the tissues in
which they are found. The origin of adult stem cells is unknown and
there are very few stem cells per tissue. Adult stem cells don’t divide
until they are activated by disease or injury. For this reason, they
generally generate the cell types of the tissues in which they are found.
However, there is a phenomenon known as plasticity in which the adult
stem cells become a completely different tissue.

Stem cell research has the potential to open many doors in the
world of science. However, in the process of the research, the embryo is
destroyed. The main halachic question is whether or not one can destroy
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the embryos. To deal with this issue, the rabbis look at the ma%n of
abortion and in vitro fertilization.

We know that abortions are only permitted if the baby is a danger
to the mother (v mwn 1 p1a mynr). This seems to imply that the fetus is
alive because aborting the pregnancy will “kill” the fetus. However, until
the 40th day after conception, the embryo is considered to be merely
water. A 103 na can eat from the nman if she was pregnant for less than
40 days (2700 91 mna xIm). Also, a woman who was pregnant for less
then 40 days does not receive n1% nkmv and she does not become xnv
from being in contact with a nn (r nawn 3 p39 nm1). The embryos used for
stem cell research are three to five days old. That is well under the 40
day point. There is also a Halachic concept that something that is so
small that it can only be seen through a microscope or a magnifying
glass is considered as if it does not exist. At three to five days the
embryo cannot be seen by the naked eye. However, because a fetus has
the potential to become a full human being, it is considered to exist in
the realm of na%n (See, for example, 2 9vo 15 pra & PHN ANIYNI NV NPHVY).

According to the above information, one can understand why it is
forbidden to destroy the fetuses because they have the potential for life.
However, the embryos used in stem cell research are embryos that will
not become human beings. They are either surplus embryos from in
vitro fertilization that are not going to be saved for later use and will be
destroyed, or they are embryos that do not have the potential for life. If
the embryo is going to be destroyed anyway, or it can’t possibly survive
since it will not be implanted, why can research not be done? There is
no life; there is not even the potential for life. Why then should there be
any problem killing the embryonic stem cells?

The bottom line is that doing research on adult stem cells is fine,
but doing research on embryonic stem cells is more problematic.
According to some wpoma, such as Rabbi J. David Bleich, it is considered
killing the embryo. There is debate among Jewish scholars over whether
the soul enters the embryo at the moment of fertilization or forty days
later.Rabbi Bleich contends that this happens at the moment of
conception and therefore there is a problem to kill the embryo.
However, according to Rabbi Moshe Dovid Tendler and as can be
deduced from the words of Rabbi Sholom Yosef Eliashiv and Rabbi Dovid
Feinstein, it appears that research can be done. The reason for allowing
the research is because the embryo is within the first 40 days after
conception and because it was never implanted in the uterus. l.e. it
never could become a human being.
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Sources

stemcells.nih.gov/info
Tradition 36:2; "Stem Cell Research" by J. David Bleich;

pg. 56
jlaw.com

jewsforlife.org
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For Every Man There is a Different Path

Michal Lyons

I can see myself as a small child at the airport, looking around,
entranced and enraptured at scenes of joyful reunion and tearful
goodbyes. | gazed at people waiting at the arrivals gate and imagined
who they were waiting for, whom they had left at home and where their
family or friends had been. I pictured an airplane winding its way home
with hundreds of people on board and thought about how all their paths
were crossing at this very moment. | fancied how in the near future, as
soon as they stepped off the plane, these people would all continue
travelling in different directions all across the country. The purposes of
their trips were all very different. Some were travelling for business,
some for family smachot and some for other reasons.

I would always conclude my speculations with the same thought.
People are so different! And they are so fascinating as a result!

As | grew up I realized that Hashem had in fact created us to be this
way.

"BTRA DR Dp1oR RIAN” |, “And G-d created man” (12:x mwr13). w3 on
this poa emphasizes that each and every man is created unique and
distinct. All creations, apart from man, were formed with the word
"mnrn”. Man, however, merited the terminology ”x1an”. This, »wvn
explains, sets man apart. All creatures were fashioned with a Divine
decree, a “word”, but each man is molded with "o»7”, the Hands of G-d.
Each and every one of us has the print of Hashem’s “Hand” on us. He
formed us, some with brown eyes and some with blue eyes, some with
short noses and some with long ones, some tall and some short, some
with dark skin and some light. Each man is created differently; no two
men are alike.

If Hashem cared so intensely about our physical forms being
different, it stands to reason that our spiritual forms were also created
to be absolutely different one from another.

The Gemara (x Ty n” 97 ma3) discusses this very point. nxmn”
DT DMT 1PAINIA PRY MY AT AMT ONYT PRY ,007I0 DIN I IR HRIW TDININ
"mY, if one sees 600,000 or more Jews, he recites “Blessed be G-d who
knows what each and every person is thinking” even though they do not
look alike or think in a similar way. This teaches us that just like our
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faces and external forms are dissimilar, so too our minds and internal
cores are not alike. We all work and fuction differently than each other.

And what a blessing this is! Hashem created us to think differently,
work differently, have different ideals and values and, most of all, to
have an inherent uniqueness about us that no one else possesses. It is
the interplay between all of our different hearts, minds and thoughts
that allows the functioning of a society where each person busies and
satisfies himself with a different job, creates in a different field, and
takes care of a different task for the good of the whole.

The fundamental principle here is that humans were created to be
diverse in order for the world to run its course and complete its mission,
and for us to have the ability to be satisfied with who we are and that
which we possess.

17an1 builds on this idea in his commentary on o%yn nxma. He says
that the phrase (na:x nwr12) "pIRN NR WYM” conveys to us the idea that
man is supposed to be diverse and fill the universe, live in different
places and build up different societies according to his personality and
values.

Our mar lived by this concept. When wax apy was on his deathbed,
and distributed m»a to his sons, each vaw received an individual and
unique blessing, according to his character strengths and weaknesses. For
example, in n 7o vn pra Mwraa, A is told that he will rule over his
brothers because of his qualities of leadership and nma.

The fact that our nation has ovaw is a fascinating phenomenon.
Hashem could have swiftly created a nation through the max; onrax, pny
and apy’. However, He saw fit to create twelve tribes for Y1 oy, thus
illustrating for us the important idea that Y81w> »a must use the essence
of their individuality to build a collective nation.

A beautiful and poignant portrayal of this idea is the heartwarming
relationship between par and 15ww> . One learned nwin day and night,
while the other was a sea-merchant. The businessman supported the
scholar, and in turn received half of his portion of xan o5 ( P79 oMa7 V"
m moa ). This is how Bnei Yisrael works best, with each individual
contributing that which his nnw) dictates to him and the totality of our
qualities and skills form a holy and fulfilled society.

Every single one of our souls has a different makeup. Our uniquely
special mnwy cause us to appreciate different pleasures, direct us
towards achieving different goals and guide us to different sources of
inspiration. This is all as it should be!
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This theme repeats itself over and over again throughout nmn
an>aw and na Yyaw nn . Indeed, phrases such as wp,yr 127 o8y 1HR”
(0™ 97 P2Y) "orn, interpreted to mean that there are many ways to
determine the living truth of Hashem’s words, and "n1n% ona oyaw”,
there are seventy ways to interpret each portion of the n1n, testify to
this point.

Tonn mnYw also emphasizes this idea that there are different paths
and ways to connect to Hashem when he advises advises us (1:13 *9on)
377 22 Y% 1Y Min”, “educate the child according to his way”. From here
we see that each one of us leans towards a different method of
instruction and to a different path of spiritual growth. in our own
personal quest for Hashem and our desire to connect and relate to Him.
This is the approach Hashem wants us to take. By blessing us with
different physical forms, minds, and souls, Hashem, in essence, charts
for us individual routes as we attempt to achieve our mm%w in this
world. It is for this reason that each person feels comfortable with a
different Rav, each family feels at home in a different kind of
community, and each girl feels a different seminary best caters to her
needs for growth.

There is however a fundamental point that cannot be overlooked.
All ways and paths to Hashem are equally valid only as long as they are
within the boundaries and sanctions of Halacha. We are reminded of this
key factor by a beautiful explanation on a verse in (::33) nmn that
describes the jpownn my», the curtains of the jpwn. The my» were ten
individual curtains sewn together, bound and connected by golden rings.
Why is there a need for ten curtains? Why didn’t Hashem simply
command that the Jews make one longer curtain that has the breadth of
the ten curtains?

Hashem is teaching all of us an important lesson. Each individual
Jew, represented by each curtain, must link his ’n nmay to the central
connecting golden rings, namely Hashem’s nmin and Halacha. Then his
'n nmay will be as valued and as special as that of the Jew next to him.
Also, the curtains needed to be bound inextricably to each other to
show the power of a united nation that doesn’t allow its differences to
prevent it from uniting to serve a common and profound purpose and
goal.

The poa in (:n3) Donn states: “nnry Ton ‘n MmN 937, “All the ways of
G-d are kindness and truth”. This can be interpreted as: “Your unique
way of relating to G-d is truth, if indeed it is a G-dly way.”

We must learn to appreciate and love each of our fellow Jews’
distinctiveness. May we all direct this uniqueness of our hearts, souls

78



and talents to the service of G-d and thus fulfill our mission as an oy
nYno, a chosen nation.
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Sensitivities

Rabbi Eliezer Lerner

Towards the end of Sefer Bamidbar (35:14), Bnei Yisrael are
commanded to establish six cities of refuge: three on the eastern bank of
the Jordan River, and three in Eretz Canaan. This even split, however,
seems to be unbalanced. After all, only two and one half tribes lived in
1710 72y, while nine and one half tribes resided west of the Jordan.

The Gemara Makkot (9b-10a) addresses this issue. Divine
Providence was aware that in the future there would be many murderers
among the residents of Gilad on the Eastern Bank, which required,
therefore a greater percentage of the vopn »my.

This response, however, does not appear to resolve our problem.
After all, the cities of refuge were designed to accommodate only those
who were guilty of unintentional manslaughter, not the intentional
murderers of Gilad!

Rav Pam zt”] explains this Gemara based on the commentary of the
Maharal in Gur Aryeh. When a person lives in a society that has the
utmost regard for the value of human life, he too will tend to adopt this
attitude. As a natural consequence, the person will be certain to take the
necessary steps to ensure that his actions will not bring harm to others.
However, in a society where murder is commonplace, even the average
law-abiding citizen will not value human life to the extent that he
should. The resulting apathy leads to negligence, which in turn will
increase the number of awa mnx.

We see how important it is for a person to strive to live in a society
that has a positive attitude towards the moral values he adheres to. And
it is also imperative to minimize the exposure to the sights, sounds and
ideas that are antithetical to Torah. We cannot fool ourselves into
thinking that these negative forces do not affect our sensitivities to
Kedusha.

The Torah (Bereishit 26:34-35) tells us that when Eisav married the
Hittite women, "npay» pnyy m1 nan pam”. They were a source of
spiritual rebellion to Yitzchak and to Rivka. The Midrash (Bereishit Rabba
65:2) is curious why the Torah writes “to Yitzchak and to Rivka” and not
the simpler “to Yitzchak and Rivka”. Evidently, the Midrash explains, the
anguish caused by these women did not affect Yitzchak and Rivka
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simultaneously. Initially, Yitzchak was bothered. Shortly afterward, Rivka
too was troubled. What caused this slight delay on Rivka’s part? Rivka
grew up in a home where Avodah Zara was prevalent and therefore her
reaction was not as swift as Yitzchak’s, who was raised in an atmosphere
of total Kedusha.

How old was Rivka when she left her parents’ home? She was a
child (possibly as young as three). A full sixty years pass before Eisav’s
marriages. And yet, Rivka’s sensitivities were not as sharp as those of
Yitzchak’s.

We might be able to deceive ourselves into thinking that we are
less influenced by our surroundings than the residents of j1vn 2y, but
who would presume to be on a higher spiritual plane than Rivka 1nx?
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The Sweet Taste of the Fruit of Israel

Rabbi Hillel Horovitz

Concerning the text of n'nnn Yv, Rav Moshe of Coucy, Sma'g (Sefer
Mitzvot Gadol), writes that although one version of the blessing includes
the words "nayon yawn nman Yaxrn”, and let us eat from its fruit and be
satisfied with its goodness, he believes these words should be omitted.
After all, one should only desire the land of Israel for the possible
fulfillment of mitzvot in the land, and not for an “ulterior” motive, such
as desiring its fruits (Tur, Orach Chaim, Siman 208). The Gemara (Sota
14a) appears to support this idea. R. Simlai stated: Why did Moshe desire to
enter the land of Israel? To eat of its fruit or be satisfied by its goodness?
Moshe hoped to enter the Land so he could fulfill the mitzvot that were only
applicable in Israel.

Many Rishonim, however, disagree with the Sma”’g, and
recommend the recitation of "nayon yawn nman Yaxrn”. Indeed, common
custom follows this opinon. How does this opinion address the Sma"g’s
issue of “ulterior” or materialistic motive?

Rav Yoel Sirkes (Bach, Orach Chaim, Siman 208) suggests that the
land of Israel provides us with spiritual sustenance. We eat spiritually
enhanced fruit that contains within it n»>wn nwyp, when we eat from the
Land. R. Yitchak Arieli (Einaim L'Mishpat, Brachot 44a) compares this to
m. Ramban (Shmot 15:6) explains (based on gemara Yoma 75b) that n is
derived from the supernal light that has taken on physical form through
G-d’s will. Therefore, even angels eat ! The fruits of the land of Israel
replaced the jn (see Yehoshua 5:11-12) and actually give us the
opportunity to attach ourselves to the n»>w. Moshe did not require fruits
of Israel due to his lofty spiritual level, but we, who are not of such a
high level, have much spiritual sustenance to receive by eating of the
fruit (Eliyahu Raba, Orach Chaim, Siman 208).

Alternatively, fruit is representative of redemption. R. Abba
(Sanhedrin 98a) said, There is no clearer sign of the end of days than this
verse: But you, O mountains of Israel, will give forth your branches and yield
your fruit to My people Israel, for they are soon to come (Yechezkel 36:8).
Rashi explains, “When Eretz Yisrael gives forth its fruit in abundance the
end will be near, and there is no clearer sign of the end of days.”
Ramban (Vayikra 26:16) notes that the land had remained desolate for
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generations, as long as we were in m9, so that our enemies would not
take over the land of Israel and develop it as their own. Now, however,
with our return, the Land has begun producing fruit again, signifying
that the curse of the Land has fallen away and it is G-d’s desire that we
return to the Land (Netziv). We exhibit our desire for this redemption by
eating of fruits of Israel.

The o9 sinned with the fruit by using it to buttress their false
report. The sin, leading to Bnei Yisrael's unwarranted tears on Tisha
b’Av, is associated with the destruction of the Land. We are able to
rectify part of this sin by desiring and eating from the fruit of Israel
(Einaim L'Mishpat).

As many of us continue our lives (albeit temporarily!) in yIr5 yin, we
must remember the messages of the blessing of mnnn Y». We must recite
"non yawvn anen Yarn” with fervor, praying to G-d that we should all
eventually be able to eat from the fruit of Israel once again in ¥
nwITPN.
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