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INTRODUCTION

When nwn came down from >»o 1n, the nwn describes the mmy
that he carried. Yy man X PR AN ANNM ,ANN PR VYR MMYM”
"mmbn, “The Tablets were the work of God and the writing was the
writing of God engraved on the Tablets'”. »5 ja yww 1 by focusing on
one word in the pog, gives an alternative interpretation. min xipn Hx”
Zmbpnn A1 AN ,AMN TINYNA POIYY n RYHR PN 2 1Y PRY ,MPN RYR, “Do not
read man, “engraved,” rather mvn, “freedom,” for the only free man is
one who engages in nvn study. Indeed, whoever engages in nmn study
will become elevated.”

How can one who is totally consumed in the pursuit of nmn be
considered free? One would think that a free person is one who is not
bound by anything, let alone something so demanding as nmn study.
Yet, the mwn limits the definition of a “free man” to NN MnYNa poW M”.

An Eastern poet, Rabindranath Tagore, touches upon this idea.
I have on my table a violin string. It is free...but it is
not free to do what a violin string is supposed to do —
to produce music. So | take it, fix it in my violin, and
tighten it until it is taut. Only then is it free to be a
violin string.?

Similar to the violin string, we can only make “music” after making a
complete commitment to a nmn life. Only by engrossing oneself in all the
laws, statutes, details and ideas of the nmn can one truly lead a free life.
This 177 elevates us and leads to fulfillment and a sense of purpose. This
is what the mwn is trying to convey.

We want to thank all those who wrote for and contributed to Kol
Mevaseret. We thank our teachers who guided us and gave us the ability
to find our way. A special thank you to Rabbi Horovitz whose hard work,
constant smile and devotion taught us what true commitment is.

Yael Hall

Rina Olivestone

Osnat Rabinowich

Editors in Chief, MMY 5766

10 78 19 pra mnw!
1 mwn I pre mar’
*Irving M. Bunim, Ethics from Sinai, New York, 1966, Volume 3, pages 299 — 300
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v1Y and Family

Ilana R. Borzak

v performed many actions that may seem inexplicable at first, but
upon further examination, lead to a deeper understanding of his life. He
is introduced in the nmn in m nwAa (8 779 YRI):

1019 DR YN M 1IN DR NN DR DIAR DR YN NIN NN DTN AYRI (1)
DTV TR INTHNN PIRI AR NN A HY 130 NP (N2)

111 DIAR NWR 1NHI W DRI 11 12 190 12 V1Y DRI 12 DIAR DR 1IN NP (RY)
10V 129 1IN TP IRIN P13 NXIR N2YY DTYI NRND DNR IRYN

These mpoa do not shed much light on vi%’s character. Why would
the non-righteous % wish to join his uncle oyaxr?

vy was left alone as an orphan after, as the *wan tells us, his father
died in the infamous wxn jwas. Before niar was thrown into the fire, 170,
vy's father and piar’s brother, decided to base his faith on prax’s
outcome. If p1ar survived the furnace, 13 would place his faith in orax’s
God; however, if n1ar did not survive, then ;30 would submit himself to
the gods of his father, nn, and 7 n1. When ohax emerged from the jvas
unscathed, 170 sided with p1ar and he was thrown into the jwas. Unlike
o1ar, 170 failed to survive. Rabbi Shlomo Riskin notes that j7n felt he
could “jump” into religion on a whim and reap its benefits without any
effort or work, a “fair weather faith”. j3n began a pattern that his son, v,
would emulate. He used his family and its beliefs for self-serving
purposes.

In 7 moa 2> pra, the NN states: "V15 MR 19 N PHR 72T TWRI DIAR THN".
ornn MR tells us: 789 8Y vIva NR 790 DNIAR1 IMPAAT TN VIY 3 NN YTIM”
MRy 19m 19N IR RYR N nrn prp. ornn MR sees this verse as a clear
indication that v%’s reason for going with o1ax was not because ’n said
so, for vy like his father 1w used belief only for his non-spiritual
advantage, but rather because of his attachment to ovax. Regardless of
his motive, vy greatly benefited from this situa’tion. The verse

DIIR 5V NN Y2pW 1N PAR D YYY DMK W TR WITAY :Am3 (N2:R0 wrAa) o
NN DIAR DR 1292 IMIRY AVY I, VRN JWAY 15V PAYY NR NNOW HY TN 71aY M
170 DNY IR ,ANR M HVN 1I1Y 1Y 1R DIAR HYIWI YWD IR NI TIINI DRI NHVN IR

DYTRI MR NN IV WRA JWIAIY IMIHVN IR DIAR HVN



Kol Mevaseret

(0 proa » pra VKRIL), “DYHNRY AP IRY N DIAR DR TINN VY D" teaches us
that v had a lot of property only because he was with the worthy o1ax
("wA).

5"m do not portray v as purely bad or evil; he can even be seen in
a more positive vein. For example, he did not endanger oiax by
revealing »v’s identity to ny19 in D¥n (727 NPYYRIA ON Y PIA 0 pId and
v2:v 1), and later he invited the oax9n into his house. Yet, despite
these good traits, the time came when vy had to separate from onax.
The nmn informs us (1 - » @PIDA » PI9): 120 13 1T NAVY PIRD DR RYI RN
" NAvY 1927 RY 17 DVINT

TPIRI AW TR I IPIIN VIY NP P PN DR MPN Y1 Pa 1 0 This
occurred because of the surplus of cattle that both orax and vi% had (in
D7ar’s merit. See n:3 »w3). Since v1% and his shepherds were aware of the
oInan pa ma and they presumed that oyar would never have sons that
would inherit his possessions, v19 and his men felt that olax’s land was
rightfully theirs. Therefore, they allowed their cattle to graze on »yi
land. omar approached vi% and notified him that his herdsmen were
guilty of theft. The land still belonged to the 1> and had still not been
inherited by piax. Despite any animosity that might have existed
between them, piar declared nmx onx mwir (n mos); he would still
protect v1» financially and physically as he had in the past (v pyoa »w1).
vy decided to head oTpn (% poa » paa), which according to the v
(brought by »w4) alludes to the fact that ohy 5w mnTpn mxy yon, “he
removed himself from the Originator of the world,” and revealed his true
thoughts on 'n nmay. By distancing himself from o1ax’s way of life after it
no longer benefited him financially, v39 decided to leave orar and God
and head to o11o, despite its notorious reputation, in order to pursue his
financial quests, the main focus of his life.

In v> pra, we find vy sitting by the gate of 1o when two maxdn
came to the city (2 v9). vy immediately invited them to his house poa)
(2. After some resistance, the angels finally acquiesced to vY's request
( mo9). Before they had a chance to go to bed, the townspeople
gathered around vmY’s house (1 mv9) and demanded that vvy hand over
the guests (0 pyog). vy tried to appease the townspeople and offered his
two daughters in their place (n pyos).

vY's hospitality with the two angels is important for our analysis.
(09 ®M "7 R:v) DN MR states that viv was merely mimicking pnvax’s
famous nn of hospitality. Because of this, v1% merited being saved from
the destruction of Sodom (xan n™ ow). Shprintza Herskovitz, in her
book 7nn7 »1a1, takes a similar approach by comparing and contrasting
pnmar’s and vY's encounter with the maxrdn. The underlying difference

10



v12 and Family

between the two men is their view on family. She suggests that pn1ar
only invited his guests to rest outside his house under a tree (n:n> nox1)
because he felt that bringing strangers into the house might make his
family feel uncomfortable. vy, on the other hand, wanted to help the
men to the full extent and invited them in without much hesitation, even
though he was fully aware that he was putting his family in danger by
breaking the strictly enforced anti-guests rules of m1o. vi9's indifference
towards his family is shown even more dramatically when he offered his
daughters to the rioting Sodomites outside his door. His inability to put
his family before others, despite his positive reasons of oTon mm, was
what eventually led to his and his family’s downfall. Learning from the
example of their father, the daughters later seduced v1% in an effort to
do 7on for the world mpos) (05 — rY. The message that family and its
beliefs are expendable and not important in one’s life was originally
formed by 170 who passed it on to his children.

Finally, in (@ p19) oa7, there is an attempt to teach v's offspring
the importance of family. 'n reminded &1’ »1a not to battle axm and pny
because of their relation to vi9, a relative of oniar. As the nmn says:
1Y 9 NV INIRND T INR RY 3 NNNYN DI VNN HRY ARIN DR NN HR HR DR
22 PIRN JNR RY 72 DI NN YR DINN HR PNY 11 DI NP .. DV I DR DM VY
(v v PIA DY) "NYT PR VY M1Y 13 WY 1Y poy. Since the message was
lost on vy, 'n tried to pass it on to his descendants. The hope was that
vY's descendants would see the compassion that Sx7w» »a showed
towards even distant family and inculcate the value. However, these
nations failed to accept and internalize this n as we see in mvaw 19v.
In » 719, we learn that axmn rejected this value. yan mwyY YR 11 19701”
PHR GORN /NP PIN DR IVY 1D HY HRIW HY AR O Py R ‘N pmn ‘noopya
NINY RN THN PHIY DR HRIW 112 37PN L HRIW DR P O pHnYy pmy 11 nr
(T - 2 poo) "mw nwy. Similarly, we learn about pny. nx pnoy »a apn”
(0 7109 7 PI9) MIRN HRIVIY IXM DMIAR 1I2) PRI AT D DNYRY JTIN.

From the above analysis, we see how v has a complete disregard
for his family. The attitudes of nniar and Yx7w> »1a stand in stark contrast
to v19’s and highlight the strong sense of family embedded in Y& 11 °.

./o5nn RY JIwam” :(11 PIDa N1 PIa) MW IRY
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RINN’s Advice

Talia Reiner and Lizie Wolf

On the verse’, "rann myra 'n vHx RV, w1 wonders why the nwin
needs to tell us that onyar was in xn mHx? We were already told this in
f» ma 1 paal v explains that vhy nbn 1209 aYnn Yy Xy 1Y MY KIN”
mpona. What advice could xwn have given oniar about the aym? Is it
really possible that without xwn’s advice oniarx would not have
performed the n%n? Did he really need the encouragement and the
advice of others? The commentators approach this puzzling »v in four
different ways.

The »mm explains that onvax planned to fulfill this mxn; he was just
testing his friends to see if they were true ’n »xv. The n11 vy elucidates
the individual advice of each of pnaar’s ma "Hya, "KM HIDVR NY”. 1Y
told pnnar that "2qway apxm mw ’'p 12 7313 R owr advised onvar that
PRIV Pa JARY NR ORAN ANR AnY” 1y and Yowr didn't think that it was
worth taking a great risk in order to fulfill God’s command and strongly
discouraged onar from carrying it out. However, xwn encouraged him,
ANR PR 7Y IMIRY AN 92T ,D2902 PAYI VRN JVAIT PPYR IO T RY (R IR
115 ymw Only xnn passed the test and proved to be a true wnw rv. The

R PIDA W PIa wrta’

P2 DM 2P ONRY HIWR MR NHRA RN 29RI (I RIM 112P7 DIIRY T vhan kR
./D7aR

7127 WA WTTNN AT IR RAN (RIW RIA AT R PI0A T I8 THWRII) NN WYR a1
910 1YY DNNIRY N7APN NRY PYWA”HN ;NI DMPY 103 WY (N IPDA 2N WIS WRT)
NR 1N HIPDVR Y R TAXY NR WRN TN ANRI ANR MY ’P 12 929 7Y 1D IR PINR N PN
2T PAYI) D22YN VR ]V Y TAYY PADR RINN 1Y IR PRIV P JaXY DR DYOM N
RY YHY NN HOPRY PN HINY ARY 1Y AN ANR N7apn Y R YWY ANR PR Y199 1Y INRY AT
URINND MHRA N PHR R (N HVRII) 7700 THW PUYAT RHR DNIWR HY PVHaa kD 7Y HV pvYaa
72PN HV NV TN KINN MHRI AN RINND INYRIA” (3 PIA RI) RMINID WITHN HV IMVY AR
WITPNY I0RY 11731 RINM NIVR Y DAIARY 1Y PN DANR AVHY 7112 HY 19V Napn 1IRY
HP2 Y YR RIN PI2 WITPN Y IR TN 72 IR NY YR PHN Ay DA nnpY 10 Hinvw Rin Pa
mMIaY Y120 ANR PRI TR PINMN PRI IINY DI5N0 YW 17121P PKY TMVYY INR DX 0N
95N INR DR 1PTANR DOWR YR 17PN Y R 191 72 1Y IR HIIVR YRR oM NN DN

0 17apn Y IR 79172 DR RINN HRR M I mnm %Y YN RY 1290 DT Jan RYY
To8M DOIN Y TH WYY YRA JWAIN TONNY RIN RHD XY WPIAN ANR AT 9272 RINDN H"R N8N
WPIaN ANR TNR 2R NXPM TV DR D707 D80 TR PIND PRHINNN NI R 3900 10
TN TAINNA ROR PHR 1Y DR DINOW AXY NNV ANR TIA 072pn IR MDD HOY ANy
DYn ONd YR NN VY RIM RINND INYRA N PHR R

13



Kol Mevaseret

v’ tells us that the name xann hints to "nnn”, the brazen 1o that he
gave on1ar about doing the n%n. Therefore, 'n revealed himself in xn’s
portion. Despite my’s and %25wx’s negativity, on1ar had already decided
from the start that he would nevertheless stay strong and fulfill 'n’s nxn.

The nmx 1 believes that onax intended to perform the mxn of nyn,
but he first wanted to consult his friends out of loyalty to them''. Both
the max 7 and mwn agree that oniar never hesitated to fulfill the
command of n»n and he did not require advice from his friends. Rather,
pnnar asked them for “advice” either to test their mnw nxv (mam) or out
of loyalty to his friends (nx ).

In contrast, p1tn 190 and nTwa ra believe that ontar was actually
unsure if he should perform the mxn and was seeking the advice of his
friends, my, Ywr and x1n. Since ontar was already ninety-nine years
old, he worried that the performance of the n%n m11 might affect his
health. He also had reservations regarding how the other nations would
react to the circumcision. They would probably consider him to be
crazy'?. Therefore, he needed the support of his friends. 1y and %awr
did nothing to dispel onnan’s concerns. However, xn reminded onnax
that 'n had saved him on many previous occasions, including the jwas
wrn. He emphasized that oniar was a mwm pr1x and, therefore, 'n would
continue to perform miracles for him. Therefore, nnvax should fulfill the
mxn.

Other mwnan believe that onmax planned to perform the mxn.
However, pn1ar was questioning how best to fulfill the commandment
and therefore sought the advice of his friends. He in fact valued their
sensible advice. The 7719 n1¥ quotes the Yxnw »vown who says that pniar
asked his friends if he should do the n%n earlier (based on the idea that
the max kept all of the nnxn before the nmn was given') or if he should
wait until he was commanded to. Once he was commanded he would be
nwy axn and would receive greater 7w. Additionally, the 7119 nx

7... PAMR 22 HNN THN 1Y DANARY 17APN INRY NYYA DANARA D28 NINNY P 0
ANY WP DATARY MY .AYMIN Y NN 1Y MY RINY (R PIDS M7 PIA WVWRIL) IR M
DAIAR 172552 PR RINM HIDVWR NPY 11910 WY W T ... (D7RIN WIP) 1YNIN Y
R )12 H9N0Y PINY AN NPT RHYA 12T DIV TRRA IYY? RHW 72292 79 (0,7 YY)
N AYY? 2 INRY NPT RHI MVYPY IRVI PRY RHR 112N 1Y IR0 1n mwyH 2200 RN
IR DIPAN TIAI TH 12T NN RY RNV ,T2H N720 2191 DNA 1HNAY JININ 7299 ,INVIY
1920 TYN 2YNNY

DWA AN MYY) .7D2PY TIY 9 RS MPIAA 10 TI91 PN 9IN0WI RNV DAYAR wwn”2
(2Y¥21010 DNYAR 71 VINTR

1 PIDA I PID MVWRIA (7N VA A
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Nn's Advice

notes, once he was commanded by God, the whole world would know
about the command and it would result in a much greater 'n wypp. X0
advised onnax to delay the performance of the circumcision until he was
commanded and, thus, increase the level of the 'n wivp. We see that
onar followed the advice of xwn. The nnn ara agrees that ontar was
planning to carry out the mxn; however, he explains that on1ar needed
advice about whether the mna should be done publicly or privately. xnn
told pnhar to do the mitzvah "ovn nxya™™, in public, so that everyone
could see him fulfill God’s command.

The 179 %3wn says that onmar intended to perform the circumcision
all along and his friends were aware of his decision. However, pniax
asked them for reasons why he should not fulfill the nmxn so that the test
would be greater and he would, thus, receive more 15w. xn could not
bear telling bn1ar to sin and, therefore, he merited to have God’s
presence appear in his portion.

From the fact that so many commentators grapple with the
question "nYmn Yy Ny wpP BNIARY MM, we see how dedicated bnrar
was towards his fulfillment of the nmyn. Also, onrar did not just do the
mxn, but he contemplated how each aspect of the mxn should be done.
Lastly, no matter what the circumstances were, pniaxr constantly
displayed full nnx and pnva in 'n. We should strive to emulate pniax’s
sincerity and strong commitment to fulfilling 'n px.

55 IRY NP2 TP 93 ARY 112 YRYAW IR DATAR NPN” (13 39 DDA D pIa) wraa't

INR 12T TWRI ATA DA DX DNYIY TWI DR Y1) DNTAR TIP3 OWIRD 13T 93 1900 Mpn
133 HRYNYN DNMAR HIN3 AT DA DYYA .. DNYR
mar mb
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Why Did Dinah “Go Out”?

Avital Feiglin

There is very little description of na7 in the nvn, yet her character
is intriguing. Was she a sociable, naive girl who got herself into trouble?
Was she simply curious, or was she immodest? And, as the daughter of
apy», would we not expect her to be a righteous woman?

The episode which describes n»1's abduction begins: na ny7 Rym”
7opIn N2 MIRIY APYY N7 wr ary. Why did nat “go out”?

p"awt and p™1v explain that n»7 went out because her tent was
positioned outside the city, as it is written about apy>: ""vyn na nx ",
“And he encamped before the city.” Therefore, in n"aw7’s words, “nxx”
TyY nodn nwn, she went out from her family’s tent and entered the city.

The oaYn explains that n»7 was not crossing a boundary of mynx.
She was the daughter of nx who was nyny, and was also born to apy
who was modest and proper. She did not go out to seek the attention of
males, but rather to inquisitively observe the girls of the land dancing
with their tambourines.

Rav Shimshon Rafael Hirsch explains that “she was a young girl and
curious,” and that she wanted to familiarize herself with the foreign
girls. Although she may have made herself vulnerable, and was
mistreated as a result, she is still praised for she was the daughter of
apy». Her intentions were fine, though their consequences unfortunate.

Some pw1an, like »na w011, interpret this pioa to be speaking in pvb
m1n, shaming na71 for her taking the initiative to ‘go out’ and for doing so
adorned with jewelry. This poa comes to show the nmn'’s disapproval of
such behavior. As it says in »ywn:

:2% NIRD MIT IOV INRIPY YR NI
P NIY KD APIA NII0) XD WD
2980 139 93 Y¥R) NiANI2 DYS pIna DYs

R P09 9 P19 wrIa'®
™ P08 25 pra mwrta'’
2 - ppIoa 1 pra vwn'®

17



Kol Mevaseret

Then behold, a woman approaches him; bedecked as a harlot and with
siege in her heart.

She coos and she entices; her feet do not dwell at home.

Sometimes in the courtyard, sometimes in the streets, she lurks at every
corner.

The way of a woman is not to be outside, inviting male attention;
her place is inside, as 17 proclaimed: “*nn»9 790 na nmas Y3, “The honor
of a princess is within,” and as it is written about nvw, “*ax1 mn”.
Furthermore in %nn we are told: “*'72 'napa 79 1932 JoYr”, “Your wife
will be like a fruitful vine in the chambers of your home”.

XY jar notes that n17's ‘going out’ was nnxyn, from herself. This
implies neither a positive or negative approach to n»1's behavior, but
gives insight into her character as perhaps an independent woman, and
an independent thinker.

1 explains these words as follows:

TIIRY RN RY ,ARY N2 NRIPI ANRNY DY HY RHR ;apy? Na R - IRY N
(M1 NNRI 2Hwnn 1HVN YY) IMRIPY IRY REM 2RIV AN

The Lubavitcher Rebbe, Rabbi Menachem Mendel Schneersohn®,
asks numerous questions on this »w-.

1) Why does v speak disparagingly about nxb? We are taught
that (0> »Hon) "n>1ay prax 1", when one refers to a righteous
person, he also mentions his blessing and good deeds? (v~
himself (v poa 1 pra mwrIa) quotes this idea regarding m).

2) Furthermore, we cannot say that the intention of »1 in citing
the mi of nxY was to minimize the shame of n»7 by blaming it
on her, for a child cannot derive merit from the disgrace of their
parent.

3) The “going out” of nxY is not spoken about as a weakness or
bad quality, but rather as one of a positive nature. It elicits a

T poa An pra oyan®’

v P0a TV P10 R

1 708 NP pra wYnn?!

™ 708 5 pra YR

™ 719 10 A8 YRPTYS

R 708 15 pIa wrIa Mo

TARDIINNIY HTayn DMIN 27,05 PON MR 015>
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Why Did Dinah “Go Out”?

positive response from n"apn. As it says:*nxry o% vy ynwn”.
»o1  explains:"mvaw mawmy nawnm mrnn aenw”, “she was
desirous and put forth effort to increase the tribes”. ’n
acknowledged that desire to be proper and responded to nx%
with the birth of novw.

For these reasons, it must be that by calling ni71 the daughter of
nRY, w1 was praising n»1! For just as the “going out” of nxb was
positive, so too n»7’s “going out” was. Because »wn already explained
how nny is praised for her efforts in going out, he need not expound on
ny7's praise once he compares her to her mother. How can n»1's “going
out” be a praiseworthy behavior?

Earlier in *'nyon nwaa, the nmn reports: nw nx npn ®n A»Ya opn”
51> 72PN NR 72PN YT WY TR DRI PANAY NV NRY PYIL. w7 asks: xR nry

VIYI 1991 009 1wy N2 RHY 1992 HYI NN MM 20100 1200 11T 0T vy
3w 191 NYAN ,20NY NTINN ROV PIRN IPINY 1PY.

This vy is very difficult to understand. Firstly, why should apy
endanger his daughter and encourage her to marry ywy? And even more
puzzling, why is apy> punished so harshly for not wanting ywy to marry
his daughter?

From this vy we learn two important points. Firstly, we are privy
to the greatness of n»1. She was capable of bringing »wy the yw- back to
God. Secondly, we learn that n1wn, returning to n”apn, is so important
that it would have been appropriate to let n»1 marry »wy, even though
there was only a possibility that yvy would do n1ywn and return, as »3
says, “nvmn xnw”, “he might return”.

Now that we have a glimpse of the character of n»7, it becomes
clear that the verse, "n»7 x¥my", is speaking positively about her. n11 was
not, mbv on, acting immodestly, but on the contrary, her going out to
see the daughters of the land was an attempt to lead these girls to good,
to the truth!

It is for this reason that ny»71 is apy’ na &%) nxrY na, because this
positive trait was inherited from nx% and not from apy», who prevented
her from positively using this power when he hid her from oy.

However, the “goings out” of n»7 and nxY are seemingly very
different. nxY desired to increase the ovaw, the leaders of our nation,

© PILO Y I8 wRILY
23 P08 15 p1o mwr1a?’

DwZS
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Kol Mevaseret

whereas n17 wanted to bring the yaxn nna, foreign girls close to God.
What do these two approaches have in common?

On the words in x¥n nwaa, “¥nisr ARy »pyr”, »w1 explains: NrRY "

MYI APATY 002NV DIMR HIN YAV N1 VY YV 1HINT MHPY 1MNI0 IV M
¥mupy mopm 9mY AN 2% nna. Leah was under the impression that
she was destined to marry Esav. She would cry for everyone would say,
“Rivka has two sons and Lavan has two daughters, the elder for the elder
and the younger for the younger.” The apy» nbm, 119 »swn and others
explain that although nx% could have brought »wy to good, she was
adamant about not marrying him.

5m1 and nxrY are the women upon whom our nation is built, as it is
written in m7: m3a NR DPRY N2 YR IRYI YNNI T3 YR NIRID NYRD DR "D m”
31"783‘?7-

The a0 comments: DY 790 MPHTINM ,ARN NOVN AR 120 MRNNY”
32rpRn 021 DYTIN AYVD MPRY P Yy ARa orvaa, “the existence of a child
comes through the sperm of the father, but the process of the birth and
all its details comes through the nine months in the mother’s womb.”

Just as the essence of a child comes from its mother, so too, our
existence as a nation derives from our mothers.

The two general types of Divine worship that Yx1w> oy have, stem
from the mothers. These categories are that of p»1¢ and n1wn Yya. Both
are equally important and crucial. The nmay of a p71x remains in the
world of nwyp, holiness, to learn nmn and keep the nnxn. The nmay of a
n1wn Yya on the other hand, is to convert and elevate his surrounding
world from bad to good, mundane to holy. This is the difference
between the nmay of nxY and that of Yn.

In the vnn it is written® that the namn Mo was placed in pmaa's
portion rather than that of nmn» despite nmn» being "mvawn Yan ma".
Why? pma, one of four people who never sinned (3/m naw naon) was a
s 1y, The oooaw, however, lost that status when they participated in
qov nvon. Although they did naywn, the namn mo> could only reside in the
portion of a p1¥ and not in the portion of a n1wn Yya.

This is the fundamental difference between the children of Ynv and
ARy, Ynv's children do the nmay of a prx, whereas nrY’s children do the
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Why Did Dinah “Go Out”?

nmay of a n1wn Yya. (See va:1h PRI "Y1 and NTIMY NRN AT 1Y DM2T Y
concerning j2x1's and nmn’s acts of nawn). Therefore, “*maa nrY Yy,
“the eyes of Leah were tender”. nxY, like a n1vwn %pa, had to work and
toil to refine herself. On the other hand, concerning Ym it says: *> bna
"wn no nrn, “Rachel was of a beautiful appearance”. 9nn had a
beautiful appearance, like the perfection of a pr1x who does not sin, but
rather delves deeply in holy matters.

Why would people say “the older for the older, and the younger for
the younger?” The personality types suited each other in a more
befitting manner. 1py» was an **mYmx 1wy on wx”, “a simple man who
dwelled in his tent”. ywy, on the other hand, was a more active person
who had the potential to become good and to return to G-d. apy’'s
introverted personality was suited to that of Ynv, and nxY’s personality
better complemented that of ywy.

n7's nmay was inherited from her mother. She was a person who
had the power to convert the mundane to holiness, to merge the
physical and spiritual worlds together so that they’d compliment one
another.

Although in reality n1»1 was confronted with an obstacle, and ended
up in the hands of oaw, her behavior was mnw pwb. It was only because
of apy’s punishment (for hiding her from ywy) that it resulted in this
way.”’

One can even claim that n»7 inadvertently achieved what she had
set out to, because it led to the circumcision of the men of n>w. And
circumcision, 1’ 93 explains38 is an act of m, conversion.

Although the men were then killed, it is known that their wives and
daughters were brought to righteousness, for they all ended up in the
house of apy> (03:79 Mwr).

From the above, we gain insight into ny7’s character. Although just
a young girl, possibly seven years old at the time of the incident in o>v,
she, nonetheless was capable of having a great influence on society.
With her leadership qualities and ability, she had the potential to draw
the world to the truth.
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The Lubavitcher Rebbe concludes in his namw, that although women
are described as the man nvpy and that *"nnva 190 na nmas Y27, “the glory
of a princess is within [the palace]”, a woman nevertheless has the
power to influence the outside world and be successful. She is able to
bring the “foreign” daughters of Israel close and return them to God.
She is able to do all this within the boundaries of my»x. Moreover,
women can be even more successful than men in drawing the hearts of
people back to true consciousness because by nature they are more
sensitive and emotive than men, who are driven and competitive with
the desire to conquer.”*’

Women, like n»7 and nxY, were not only able to have success in the
home, but also to influence those around them and to bring them closer
to their Father in heaven.*!
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Representatives of the House of 2py»

Shlomit Schwalb

ppn nwia opens with the continuing saga of qov’s experience in
Egypt. We learn of ny1o’s dreams and the lack of an adequate
interpretation of them. Finally, ny-a is approached by his butler, recently
restored to his position as accurately predicted by qov, who tells of a
young Jew currently wallowing in prison, who has the ability to interpret
dreams. ny1a, desperately grasping at any chance to have his dreams
explained, orders that qov be released so that he may interpret ny1a’s
dreams.

The Torah describes how qo» was “rushed from the dungeon; he
shaved and changed his clothes” (m:xn mwx11) in preparation for his
appearance before the monarch of Egypt.»w1 comments that qo»
cleaned up his physical appearance “maYnn 113 »an”, in deference to the
honor of the king.

The 01 »Yya wonder at qov'’s readiness to enhance his looks. Did
he not remember that such preoccupation with his physical appearance
was his most damaging shortcoming? In fact, Y teach that qo»’s
troubles in the House of n9wa originated with his tendency to be “5o%on
1ywa”, to care too much about his hairstyle. (See qo» »nn 1”1 1:0% »w~ and
W ’im A" 219 wa). The answer they give is that qo» did realize that
caring too much about looks had led to his downfall; however, qo»
correctly concluded that showing the proper courtesy before a king was
more important.

An interesting interpretation of »wi's comment leads to a
somewhat different conclusion. Some wwian suggest that “mabn may”
refers not to the honor of the Egyptian monarchy, but to the “ma%n”, so
to speak, of his father, apy>. In 13 pax, apy» was a very distinguished
individual and was considered a royal personage among his
countrymen. It is to this royalty, perhaps, that »"w~ is alluding. If qo»
were to appear before nyna in a disheveled state, he would surely cause
the members of the royal court to sneer at the House of apy». Thus, it
was crucial that qo» appear before nyna in a dignified manner befitting a
member of apy>'s family.

This constant awareness of the idea that every individual Jew is a
representative of all Jews, everywhere, is an idea that manifested itself
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earlier in the story of qov. After numerous attempts by the wife of 19ma
to seduce qov, we are taught in (3/1%) nvyo naon (and brought by »w in
MIRYD MWYYY N"1 R Poa vy p1a) that qor was on the verge of giving in to
her demands and sinning with her when suddenly, he became aware of
“var v up1 mnt”, “the image of his father.” This xn3 is meant to teach
us that just as qo» was always aware of the importance of upholding the
ideals and values of his father, even when he was not in his father’s
house, so too are we, as Jews, descendants of apy>, commanded to do
the same.

The brothers of qor also exhibited this characteristic of dignity on
behalf of one’s tradition. When the viceroy of Egypt (actually qov in
disguise) accused the brothers of being spies, they refuted the charge by
responding (®:an): "mMix D13 MM TR VR 12 3. Rabbi Shimshon
Raphael Hirsch comments on the odd usage of the word “nm”, meaning
“we”, without the “x” that usually begins the word, followed
immediately by the same word in its more common form “nmx”, with
the “x”. The answer can be derived from careful scrutiny of the
difference between “um” and “wmx.” “nm”, posits R. Hirsch, denotes a
humbling of oneself, whereas “umx” implies a sense of dignity and self-
worth. Comprehending this key distinction, one can understand the
response of the brothers. When they identify themselves as “sons of one
man” they are describing their social condition; therefore, they feel
comfortable diminishing themselves before the Egyptian viceroy whose
position of power demands respect. However, they are not willing to do
so when they describe their moral character. When describing to qo»
their moral state, which in essence is their real response to his charge of
espionage, they respond with “nm»”, with righteous indignation. They
knew that should they be considered guilty of spying, their actions
would be known throughout Egypt, and would thus cause the Egyptians
to cast aspersions on the sterling reputation of the House of apy>. Thus,
they felt it was important to maintain their dignity and responded
forcefully to qo» with “numx o13.”

In (x/nY) xn» noon, we are given a few striking examples of laws
whose sole purpose is to demand that Jews conduct themselves in a
manner designed to put us above all suspicion. Essentially, these laws
are meant to ensure that Jews always conduct themselves with dignity
and make a own wvip. We are taught in the x s that anyone from the
family of mm ma, who were responsible for the baking of the mian onb,
should not use high-quality flour for their own baking, lest that person
be accused of pilfering the flour designated for the wipnn ma. Secondly,
we are taught that the family of o»var ma, who prepared the nwwp, the
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incense, for the Services in the wipnn ma, did not send their daughters
to their weddings with perfume, lest they be accused of using the spices
meant for the nmop. In (2 mwn 3 pr9) Ypw we are taught that when the
o, the official in charge of the mYpw entered the place in the ma wipnn
where the oYpw were kept, he would not wear clothes with sleeves,
shoes, or sandals, lest he be suspected of stealing money from the ma
wipnn. These passages exemplify for us the behavior exhibited by qov,
and later by his brothers in ypn nwia. It is important for all Jews to
always remember the importance of acting in a dignified manner in front
of others so as to protect the reputation of all of Yxww> %93, and to
sanctify the name of God. Just as qo» made a point of looking his best
before ny7a, and just as the brothers made a point of defending their
honor before qov, and just as the people described in xm» mnaon and
oYpw acted in a proper manner so as to be above suspicion, so too must
we, as Jews involved in the encounter between the values of the nmn and
all of Western Civilization, act in a manner befitting that of a Jew, a
descendant of apy».
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The Significance of Spices in 7N

Tova Friedman

Throughout 711, spices and natural fragrances are mentioned, each
with their own individual significance. The spices indicate a distinctive
spiritual tie between two parties. In »v»wn v, spices are used in regard
to both the m7 and the my3, where each individual spice represents a
specific nm possessed by the two characters.

This theme concerning fragrances is apparent throughout 7"n.
Mixed together, the most aromatic and the foulest smelling of spices
join to create the necessary combination of components for the nmp.
The fusion of eleven spices made it impossible to distinguish the distinct
fragrances from one another. According to n%y) mp nan pny DRTaR 11
(138 - 136 MY ,mR7, each spice represents a particular quality, yet when
elevated to such a high level and brought before God, they are revealed
only as the attribute of an absolute unity.

In addition to being used in the mixture of the nmvp, spices were
used in a variety of settings within the wTpnn ma. nnaY was an ingredient
placed on the in%w together with the mian onY and subsequently offered
on the nam (13 P19 ®Ipn). N1y was also brought with most mnin, meal
offerings, such as the n%o nmin and the o133 nmn, better known as the
Imyn 1279 (2 P9 ’Ipn). pmap (cinnamon) was used in the mixture of the
nnwnn jnw, which was used in the anointing ceremony of individuals
dedicated to the service of 'n.

The wpnn 1 is the ultimate depiction of the intimate relationship
between God and His nation. 'n demands many specific and exacting
tasks for the service in the w1pnn ma. Every combination of the nnwnn jnw
was mixed with an exact amount of fragrance. Every action in the ma
wipnn was done in such a precise manner, with the ’n px¥1 in mind.
Represented by the spices, each task was performed in a specific
manner, allowing x> n1 to carry out God's will, thus creating an
intimate relationship between ’n and His nation.

The n1n relates: (1:13 Xp») 11218Y ODNYY APM Nt NN NN YY NNy’
“ny nwr, “Place pure frankincense alongside these stacks. This will be
the memorial portion [presented as| a fire offering to God”. Rav
Shimshon Rafael Hirsch notes that the ingredients of the oian onY were
fairly simple, as the recipe was lacking in oil. The nat nmaY, pure
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frankincense, a simple construct, symbolizes human satisfaction with
simple natural life. This symbol of our satisfaction was offered as incense
on the fire of God’s altar to achieve a Divine satisfaction. Rav Hirsch
continues that the spices symbolize Yxw» n1's duty to make all their
actions pleasing to God. Therefore, every man must incline his will to
the performance of ’n’s mxn. In (1:3) Mar »pra, AT 227 HV N1 HRHN 129
2w teaches us, “111%73 N7 NVYVY 173,813 M awy.” By doing 'n px,
God will reciprocate, and perform our will as His own. Only when "n’s
satisfaction is met, can we make the pnan onY for an “naw”, “for a
memorial” (13 x1p7) for us, and pleasing before God.

When Yxvw »a and ’n each are concerned with each other’s pxn,
this draws an ineffable bond connecting the 77 and the my3, God and
His nation. This unification is also attained through the physical act of
bringing the nmvp. In n"r1 n%y, mp 11 explains that the nwop linked the
material and spiritual realms. Rising directly from the anm nam, it
connected the divided physical world, xma1 xnby, with the unified
divine realm. In this manner, it is possible to connect ourselves with God
in every possible way, in a physical sense, as well as spiritual.

Our sages teach us that the righteous are compared to spices. 1nor
also bears the name of notn, myrtle (x/» n%an noon), while »1n is
represented by W71 an, pure myrrh, (3:% mnw) one of the main
ingredients of the incense, which is translated into Aramaic as »>7>1n owv)
(/. »1m, whose righteous deeds were pleasing to 'n as incense, cried
aloud in the midst of the city. Through his intense prayer and
beseeching on behalf of the Jews, »»7n was able as incense** offered
before 'n to nullify the harsh decree against the Jewish people. In this
way, he acted as a human nmp, just as 17nr used the incense to stay the
plague of 'n's wrath (v — v:v 72713). »3771 saved the Jewish nation from
destruction, and stood firmly in his belief in ’n.

'n has a constant desire for His people to be close to Him. When »a
Sx7w sin, they become distanced from God. 'n still provides His nation
with opportunities for repentance and nva for their sins. The nmwp, the
mixture of spices, was offered before God, providing atonement for the
nation’s mron. It says about the nmvop in (2:1) 72111: 1™ ,0pa 900 Snn mm”
"oyn Yy 199 ,nvpn nr. These spices cleared the impediments between
5% 71 and 'n, immediately stopping the plague. In addition, the power
of nv95 is manifested in (»:10) x1p». The Y1 10 offered the nmop in the
owpn vnpon the Day of Atonement. On this day, 'n takes all of Yxve» na
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's sins of the previous year into account, and being the God of Mercy,
chooses to forgive. Since such opportunities today concerning the
Incense Offering are no longer available, the recitation of nmopn mwa
provides yet another chance to draw closer to ’n. The 9"y, in his
commentary on the nmvpn mwa, says that this recitation takes the place
of the actual mixture and brings one to repentance.

Rabbi Moshe Sofer (m» mwi1 ,3m0 onn) explains the symbolic
meaning of the names of the four main incense spices mentioned in the
Mn, "Nt N2y ... madm nYnw quy”, “balsam, onycha, galbanum and pure
frankincense” (19:5 mnw), as well as the n»w1a, vetch lye. qui is also
known as »x and nonw is called jmax. »7x alludes to the nvn which is a »y,
a balm and healing, for the entire body. nar ma% alludes to God's love for
His people through which He is j29n, whitens and bleaches, our sins®.
The max and mavn are placed between these two spices. The maon,
which had a pungent, almost unpleasant odor, alludes to o oyws,
while the jmax refers to the majority of the Jewish people. Like manay,
fingernails, they are smooth and unblemished on the inside, and only
darkened on the outside. It is for this reason that one is required to rub
the ymax with n1»w13, to beautify it and remove its external blackness.
This process symbolizes nawn, repentance, and good deeds. With the
use of n1aY in the nmop, 'n removes Yrw n1a's stains, while, at the same
time, Y87 1 do naywn and cleanse their nnwa.

The 11 also comments on the power of spices to nullify sins. In
(2:8) YA P, the verse says: "1 1M »1 1ona Poaw 1", “While the
king was reclining at his board, my nard sent forth its fragrance”. In his
commentary on mvwn vw, nmn Yw M7, the 2w discusses the qualities of
the 1m. Growing in the desert, it has a malodorous herbal scent when
intermingled with the various scents of its environment. In mvwn 1Y,
different spices represent diverse m possessed by the two
protagonists, the 17 and the m»y~. The 21 views this as a metaphor to
the spiritual state of Y87 »a. Y81 7M1 is a nation infused with many
superior qualities. Forced to dwell in foreign lands, Y%7 »1 has acquired
many negative traits, integrating harmful qualities into the fibers of their
very being. Thus, their fine qualities have been diminished and diluted
over time by the habits they have obtained, causing the ny»>w to abandon
its residence amongst Y& w1 1.

The 27¥1 continues with Y87 »11’s response in the following verse,
» P1oa. "pY 7w Pa v nT mn vy, In order to dispel her foul stench, the
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my3 calls out to her 77, praising him, and comparing him to a bouquet of
myrrh. She places this pleasant aroma on her chest to abolish her own
odor. In this same manner, 57w n1a calls out to 'n praising Him and
beseeching Him. This bundle of myrrh represents their praises to God,
who out of great love for His people makes a constant attempt to nullify
their sins and banish their unbecoming odor.

The 2w also views natural fragrance as representative of positive
qualities of Hr1w» 1. (:3) YA PV states, jwY MIPNI 127N 19 AYY NRT M
"111% 1 npn, “Who is this coming out of the wilderness like columns
of smoke, perfumed with myrrh and frankincense ..."” =m, myrrh, and
nn1y possess opposite qualities in nature. While n»aY is a perfume that is
easily found, washing up on the seashore, myrrh is highly difficult to
obtain, growing amongst the thorns. The 2 compares perfumes to
acts of kindness. Some o1on are easy to come by, and others demand a
greater effort.

(1:7) DPYN PV states: DY MHYNRY 0 ,N11Y XY HI DY MNP MIP DI TN
"nwa *wry Y3, “Nard and saffron, calamus and cinnamon, with all trees
of frankincense; myrrh and aloes, with all the chief spices”. The verse is
telling us that although certain sectors of Yx1w» »1 seem to be barren of
kindness, it is present throughout the entire Jewish population.

The ultimate depiction of the spiritual bond connecting the 77 and
the oy through fragrances is seen in mvwn vw, although it is found in
many places throughout 74n. The fragrances link us to God and direct
our thoughts toward the Almighty, the power of n193, and the need for
n1wn.
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Counting

Lauren Schwartz

The end of xpn 19v shows particular attention to the idea of
counting. In *yo p1va 3 79, the nn teaches us about "/myn nvavo, where
we are commanded to count 49 days, and only a p7s and a half later, in
“n s ny pw, we learn about the concept of Yav, where we are
instructed to count 49 years. While these two ideas seem unconnected,
there are several important similarities in the way they are presented
that can help us learn important thematic lessons.

The first important parallel between counting Imyn nvao and
counting the %a» is the language of the mxn. Both use the root "av”,
"p3% nn1aoy” by amiyn nav and "y niavy” by Yav. This root, "av”, the root
of ™yavYy”, to count, is the same root as ™avy”, to tell. This is also the
root of the word "aw”, one of the essential nnxn of 7100 %Y. Could
there be a thematic connection between counting and story-telling?
Could there be a correlation between the nnxn of maxn nrox Mo, NYPao
myn and the counting of Ya»?

Regarding vmyn nvav, the nvn chose the word "mnavw” to indicate
weeks. We are instructed to count "mmnn mnav yav” (0:23 RIp»).
Regarding Yar, we are instructed to count "maw mnaw yavw” (N:n3 ov). In
this context, mnaw refers to cycles of nonw, which are seven years long.
The nmn chose the word “naw,” creating another parallel between
counting the Yav and counting the days of the 1my.

Another interesting parallel between the 3my and Yav is the
puzzling manner in which we are instructed to count. In both cases,
we are told to count 49 units, whether days or years. However, in
both instances, the importance rests in the 50™ unit. It is the 50"
day of the iy (or the first day after the completion of the nvav
amiyn) that is the »n. This is the day that we are instructed to bring a
special “j21p and to experience a “wnp xpn. Similarly in Yav, the 50™
year is the important year, the year when all the mabn of Ya» apply™.

N1NN NNNN MINAY Yaw 19100 MY NR 0IXRAN 01D NAWD NINNN 03 oniaoy” “
YON DIVN NNAY YAV 71 0 P DAYA PIV DNIW YAV DIV NNAY Yav P n'\am"‘“
MY DYaIny
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Finally, in both %1» and 2my, once the counting is done and we've
reached the 50", we are instructed to “call out” or announce. By mmaw,
the 50™ day of the 1m, we are instructed w7p R1pn N DPN DXYA DIRIN”
#Irgay o> and by Yar, v Y35 PIRI IT DNRIPY NIV DWANA MY DR DNVTY

The language analogues between the two indicate that a parallel
theme exists for both. The essential thematic element of Ya» is one of
freedom. The nxnp referenced earlier is “111”, freedom. All slaves go
free and all inherited land returns to the original owner’'. This essential
idea of freedom is the ultimate goal of the whole cycle. But how does
myiav parallel this freedom? After all, my1aw is not the holiday where we
celebrate freedom. noa is »wmm 1!

The answer is that myaw is, in fact, wwmyn . myav is the
ultimate conclusion to nva. In fact, while we celebrate it as 1wnn inn jnr,
it is also the time of our freedom.

myv, in the times when wmnn vimp was dependent on witnesses,
could fall out on the 5", 6" or 7™ of Sivan, depending on whether the
months of jo3 and & were 29 or 30 days long™. How could this be?
How could the date we received the nmin not be celebrated on its exact
anniversary? This is because myaw depends on nos, and is inextricably
linked to it; myaw is not an independent holiday. It is the culmination of
our freedom on noa. Yr1w »a were not truly “free” until they received
the nmn*. Our freedom may begin on nos, but it is incomplete until we

NY 1YY P DAY DYIRI TIR IPA 12 19 MY 112 DN DY) NYAw onYn YY onapm /ah
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>When one thinks of freedom, one imagines being able to do whatever one wishes to do.

Real freedom does not follow this concept. When one searches for real freedom they need

to have a goal and guidelines to lead them through life. Judaism gives us this real freedom.

As the (0 NPOA » MWD 12TN2) N2T WITN says: (32 MNY) MMM’ 1PN SR 1 NNN DNYR NYYN
POIY RINY M ROR PN 12 92 PRY MM ROR MAN ."nn Tinbna
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count 49 days, and celebrate spiritual freedom on the 50" >*, The mxn of
D3N NRoY 190, the story of our freedom, does not end on 100 Y. We
were not free simply because we left mnyn. Rather, we were only truly
free when we accepted the nwn, the word of God. The mao of v1on Y
turns into myn nwvoo, it grammatical cousin. myn nveo is the
continuation of the story of max¥n maow; it is not simply a temporally
related mxn, but an intrinsically thematically connected one as well.
myav is the ultimate culmination of our freedom. It is through the
freedom of myaw that we can continue to grow in nxm nwn each and
every day of our lives.
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59’1, a Dominant or Passive Princess?

Aliza Riemer

9w na Y is one of the most interesting women in 7"n with one
of the most inspiring and nevertheless tragic stories.

Y3n is mentioned for the first time in vn PLa T P1a & YRINW as the
daughter of the king, but her real story begins in mpioa) n™ 19 & HRINW
(0" after 17 killed m% and as a reward was promised one of yxv’s
daughters as a wife. 2vn, Yn's older sister was supposed to be m7's
prize, but instead 9w gave her to »n»mnn STy (VN DY), Y0 then
spoke up (3 Poa Dw), "PPY1 12T WN NRYVY T TIT DR NIRY N2 YN INRM”
declaring her love for m1. Yam is the only woman in 7%n whose love for
her husband is written in the text. The price 77 had to pay to marry Y,
besides killing m%, was to bring xw one hundred mYvy of mnwya ( ow
N3 poa). 71, in his excitement and love for Yam, killed two hundred
onwYa and brought their m%y to %xw (13 poa DW). AR MNYw 11 explains
that the price m7 had to pay was mbiy, the most xnv part of the body.
This is in stark contrast to the pure love of 77 and Yam.

The next part of Yan’s story is described in (m - ® DpIoA) V' P19
when she saved m7 from her father, Yrv. *xapn ny1 explains that Yrv
sent people to guard m7’s house at night so that in the morning he could
take m7 to p7 ma on charges of maYna nmn. Also, 9xw did not want to
kill 71 with 9n, his daughter, in the house. Y>n realized what was
happening and helped m7 escape. To give 11 more time, she placed
a1, an image that resembled 77, in his bed to make it look like he was
there. Yx111ar is troubled by these m»ann, since oa n are a form of nmay
n1’®, He explains that women used to make wain, manlike figures,
which looked like their husbands. They would do this because of their
intense love for their husbands and their desire to always have an image
of them nearby. nnx Yn4, who stole her father’s man (poa &Y p19 MRt
w) and even sat on them to hide them (15 pyoa ow), felt no holiness in the
an. So too, Yan held that the an had no nvrp.

Eventually, 91w gave Y3:m to v 12 »0Ya as a wife (7109 13 pra & Hxnw
Tn). Although Y>n was given to »v%a, 117 never forgot her and when Hxv’s

1p21 1009 A7 R PIa’
7 PIDA D PI9 VMW ABM AT DY WM Y PIDA RY PIa YR ARTC
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general, mar, wanted to make peace with 11, 77 only agreed if first Yo
was returned (» poa x pIa 1 HxNY).

The last account of Y2n found in 70 is discussed in ) p19) 2 HRIDWY
(13- mpoa when 171 brought the par back to mHwiv. HRw na Y reym”
mMY%NI PTIY MANR 2% DY 193 TWR HRIW ToN TR 711 AN INRM 1T NIRPY
(© 71091 19 2 YRINWY) “DpIn R M. For 7, this was a day of pure nnnw,
which he expressed by dancing in front of the . %xw’s house was very
careful about myny”’ and, therefore, from Y»n’s perspective, m7's lack of
mynx was completely unacceptable. For that reason, %3»n rebuked him.

1918 YW 21 in 27 pea and porrow Iy 31 in Biblical Images present
two very different understandings of Y2>n’s character. Wax 11 views 51
as a strong and usually positive character who is not afraid to stand up
for her beliefs. He explains that Y3 was the nann »a% mxiav; there was so
much love for 71 in %&w’s house, from Y2n and ymv, too, that it saved
him from all of Yw’s hatred. Yww thought he could use %3 to get close
to 7 and trick him and kill him. However, 92m's love for 17 was greater
than her love for her father and, therefore, xv’s plan failed. Y20 was, in
KR 17's words, an awp ™R, a tough nut, and had her own plan and
didn’t listen to %w. When 9w came to kill 17, she put her own life in
danger in order to save him. Similarly, Y>n expressed herself forcefully
to 11 when she thought that he had exhibited a lack of my»x.

pourow 17 presents a diametrically opposed approach to Y»n. He
claims that Y3>n was, with the exception of the last incident, a completely
passive character. She was given to 71, given to wb ja »vYs, and taken
back from »oYa, all with hardly any input on her part. He explains that
the relationship between Y»n and 71 parallels the relationship of their
pvaw, pmia and nmw. poa represents the aristocracy and every
weakness that comes along with it. Aristocrats often have an inability to
adapt to awkward situations and often react wrongly in difficult
scenarios. nmm, on the other hand, represents the simple shepherd with
his ability to form deep connections with his surroundings. 17 entered
the scene as the victorious hero who was promised a princess in
marriage. 11 was also more simple and, therefore, held more charm than
any member of her own family, so Y3»n couldn’t help but fall in love with
this new hero. Later on in the story, when Y>n was taken back from »bs,
he cried, but Y>n did not. In the years %3 spent with »vo%s, she gave up

TV NIRY 73NN RYN ANIT HNIA N2 AAY MY 1DV 12/ 9T 0D RINY T!N157
7ANDR 1NN NRYN NI HIRWA 12 NY MYy
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hope of ever being reunited with =7 and therefore lost part of her
personality. She had an emotional crisis and from then on, she became a
shell with no inner emotions left. She was now only concerned with
external appearances. When m71 brought the px back to obwiv, Yamn
could not see the spiritual significance of the day. She was only
concerned with what she could see, m7's lack of my»nx. She viewed m1's
behavior as a total lack of respect to the throne and was hurt by the fact
that 77 saw no majesty in his kingship.

These two opposing approaches of 9n highlight the difficulty in
understanding her character.
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Soaring Higher

Nechama Grunseid

Throughout 7"n, there are numerous references to the mmwv, the
dove. On the surface, one would think that the dove was of little
significance, a simple-minded bird, but after much study I have found
this to be untrue. To the contrary, the v bears great meaning for oy
587w and many times our nation is compared to the mv. What is the
intrinsic essence of the ny» that it is chosen as a metaphor for Y& 1w »1?

In ovwn e, the love story of 'n and the Jewish Nation, the 71,
God, describes the eyes of the my~, Y8 n3, as looking like doves, .n”
(VR DPVN PY) "DAY PIY DY PN OTYI DY w3, R0 MR and o™adn all
state that the n»y1 is compared to a n» because a nav is always faithful to
its mate. Similarly, Y87 oy, represented by the mya, should be faithful
to 'n.

The second reference to my in mvwn v is found in T ,oa a paa:
"M1TIN 1N Yyon mna omav”, “O my dove [trapped] in the clefts of the
rock, the concealment of the terrace". w1 (based on nav wy) explains
that this verse represents Yx1w> oy's flight from Egypt at the time of nxx»
oxn. The Jews fled Egypt and reached the sea. Soon after, the enemy
closed in from behind, preventing all means of escape. The Jews were
like a dove that was being chased by a falcon and seeks refuge in the
rocks where a snake lays waiting to attack. The dove has nowhere to
turn. Both Yx1w by and the dove appear to be in a state of despair, but
the continuation of the verse, "% nx »ynwn ,PrRIN NR PRIV, “show me
your countenance, let me hear your voice", tells us that we can always
turn to ’n for help.

(To Npoa R AWIA N1 DPYR W) N1 v brings other similarities
between the n1» and Y%7 M1, 1AW 199N2 DRI HRIY’ T2 NN AR MAYD A"
MR NOWID T I AN LDOPNR HRIVY TI APNX T MY AN .. D9 myah phy
"B 92 MV PYY 3 (I DYAN) MRV SR 1o noonwy. The whiteness of
the mv is a symbol of its purity and the purity that Yx3w> »11 should have.
The dove and Yx1w> oy are both modest. When the n» is brought as a
117p, it willingly extends its neck to be slaughtered. Similarly, Jews
throughout the ages have accepted ’n's decrees and sacrificed
themselves 'n vyrp Yy.
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The n is also mentioned in many places in the Torah, such as in
relation to m na'n, onan pa n1a and nnasp. We must explore the role of
the m» in these areas.

At the end of the %an, m wanted to check how far the waters had
receded (n:n mrwrn1). After first sending an amy, m changed his mind and
sent a my. (M Nw19) NTAR VITA states: MR ,MPY HRIY? 1HVMY K N NIR"
"mnn Ypn MY 199 2n. When m realized that Yxiw> »a would be
compared to the mwv, he saw fit to send the dove. Later, the wym
parallels the n»’s coming back to the ark to the return of the Jews from
m%. The dove returned to the nan because of the flood waters.
Similarly, in the future, Y%7» oy will come back to Yx1w> pax due to the
yoke and persecution of the nations that are compared to water.

The nv is present in the oanan pa 13, however, it is referred to as
the max, "na &Y maxn nxv, “the bird, however, he did not split” (mwx1a
»w). This ma was the treaty that n"apn made with »ax ontar regarding
all the exiles in general and oA ¥n mayw in particular. opax then split all
the animals that ’n commanded him to gather, but he did not cut the
bird. Various mw1an try to explain the reason for this. nxy n"1 ,ow) »v1
(12 &Y Moxn maintains that all the animals relate to the different exiles
that will be destroyed, while the uncut dove refers to Yx1w oy, the
nation that will always remain. Rav Shimshon Raphael Hirsch (:n xapm)
searches deeper into the nature of the bird and its relationship to »a
Hxvw. He asserts: “The max represents a life, without power or weapons
which lives and saves itself by its power of soaring upwards...” The bird
is by nature defenseless, and its only survival is its ability to fly upwards
and transcend the wretchedness of the world. Yr1w> oy, too, is powerless
without the help of ’n, and must rise above the world and all of its
baseness.

According to Nechama Leibowitz (104 Tny ,;owrIa 7901 Davy), the
uncut bird symbolizes the unity of 9% n1. Regardless of how far apart
we may live in the mY, we unite ourselves by banding around the nwn.
Accordingly, we continue to be faithful to 'n and remain one nation.
Also, the bird represents the failed efforts of all the other nations in
their attempt to annihilate us.

Both the m» of m and the m» of the oiman pa mna are
representative of 98w »1 in m. The dove represents our source of
strength for overcoming the mb. It also symbolizes our victory over the
nations of the world.

Finally, the mv is an important component of the owx j21p and 121p
nxon. When a person transgresses n1n law, it is a sign of disloyalty to 'n.
Therefore, in order to repent and correct his sin, the person must bring
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a mv which symbolizes fidelity and loyalty to 'n. Nechama Leibowitz
(Studies in Vayikra, pages 102 - 103), quoting Rav Dovid Tzvi Hoffmann,
gives an alternate reason why the nm is included in the sin-offering
brought by a n19v. A n9» is prohibited from entering the vTpnn n»a due
to her state of impurity. In order to be able to enter the wtpnn m3, she
must bring this sacrifice to mark her re-entry, “as a dove returns to its
nest” (n:0 yyw). The dove indicates her longing for God.

The prophet ywyw> also describes Y81 oy as a dove returning to its
nest at the time of redemption. (ow) "orYmaIR Y8 DIVN MAWN Y3 YR M,
"who are these who soar like clouds, like doves to their coops?” Like a
dove returns to her nest in a hurried state, so too, when the time has
arrived for Yxw» »11 to return from the Diaspora, the people of Israel will
return quickly to ’n and x> pax. (ow) w19 oyn vIP» notes that we are
compared to o because they recognize their home even from a far
distance, and return quickly to their nests. Also, a dove does not usually
stray far from its nest. In the future, when Yx1w> »a return from the
Diaspora, even the Jews who live far, far away from Y% par will be as
though they came from nearby because of their constant connection to
God. Lastly, just like the dove returns to its nest, so too the souls of Y93
Sxr7w will return to their source.

The v always returns to its mate. We must emulate the na» and
soar upwards, remaining faithful to ’n regardless of the situation that
we're in. We must not turn to anyone or anything else but Him.

If we act like the mv in m%, then we will merit being like the nv of
the final n% . By acting with the same purity and faithfulness of a dove,
we will merit the ability to fly quickly to our nest, to Yrw yax.
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The Ultimate Relationship

Chaya Taub

In vwn v, the 77 and the m>yy meet in the vvs and the nTv. nnYw
7900, the wisest man ever to live, must have had a reason for focusing on
these two places in the story of the two lovers. In order to better
understand this, we must look into the various ways that the imagery of
“p73” and “n7v” are used in 7an in general and in ovywn W in particular,
and try to understand their meanings.

The nmn always differentiates and separates the o713 and the nTv.
For example, in (7 7,09 23 $19) MW it says: NR NYY) 0713 IR ATV WK P22 1"
0997 117D 2V TV 200, MR ATwa D Avva. The nwn states both the
n7w and the oo as separate entities. Practically, the o1 and the nw are
very different. The n7w is a place where all fruits and vegetation are able
to grow. It is enclosed by a fence and there may be many animals which
live in a field. A o7 is a “field” in which only a specific fruit, grapes, can
be grown. Also, a n13 does not support animal life.

T9nn YW writes: nHy MM 1% 10N DIR DI YY), NNaY HRY WR ATV Yy
(9:73 Y9wn) "NOIM PIIR T DI 19 DI ,DWNP 193, “I passed by the field
of a lazy man, and by the vineyard of a man lacking an understanding
heart. And behold it was all overgrown with thorn; nettles had covered
its surface and its stone wall was broken down.” **yayn says that the field
of a lazy man will have weeds growing in it and there will be no fence to
protect the ntw. On the other hand, the fertility of a vineyard depends
not only on work, but also on a much greater level of understanding and
knowledge. The o7 is clearly on a higher level than the n7v.

In mvwn 1w, the o1s represents the relationship between the ™7
and the my~ which is a Yvn for ’n and Y% »1°°. Grapes are only ready at
a very specific and exact time. If you pick them too early, then they are
7o, unripe. However, if you collect them a little late, then they are
vinegary. Similarly, the ny1 fails to visit her 77 at the right time. She is
either too early or too late and always misses him.

NI PITHT WINY HTIY? RS NHYPN 211NV MNP HYY VIR DTV 5 DR 1197 :amd 37508
STNW RY IMYRY 13 NDIM 11 MNVYY 12720 MIIY VIR 1IN DIXIP) DY DAVY 1219
”... WMNYR NNYNN VN 9 NNY VN NPYVIVY HIVWN DN DIR DI PN 1N Mpnd
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In (¢ poa 2 pr9) prwn P, the mya sits in the 17's field enjoying
his fruit, but senses that something is missing. The nTw does not offer
her what she needs. Therefore, in the next verse® she asks to be taken
to his winery, representative of the o113 which is symbolic of a deeper
relationship.

Later in the ®*p1a, the 77 tells her that winter and the rain that
comes with it are over. It's the beginning of a new season with the
arrival of the blossoms (2> poa), unripe figs, and, specifically, the unripe
grapes (*» pwa). In essence he is telling her that last year’s season
passed and she missed out on the opportunity to develop their
relationship. Presently, the grapes aren’t ripe and the time hasn't yet
arrived, but she should be ready for the chance to pursue the
relationship once again.

The same idea is expressed in w - » wmoa. The 11 (» PoY)
mentions the wine’s scent to convince the ny~ that she really is ready for
the relationship“. She, however, informs the m7t that the vineyards,
which symbolize their bond, are still unripe and, therefore, can easily be
destroyed by foxes®. She uses the foxes as an excuse to push off the
relationship®’.

In %% o8 1 779, she goes down to the nut garden, and not to the o, to
see whether the fruits and grapes are ready. She pretends that she is ready
and interested in the relationship, but her actions indicate otherwise.

In 29 pyoa 1 s, the oy~ tells the 77 to go to the nTw. In the next
verse’’, she goes to the o7 to see if the fruits are ripe, if the relationship
is ready. The my is telling him to first go to the field for the night and
then to the vineyard. She’s still not ready to go straight to the vineyard.
She is clearly not ready for the relationship with the m.

myw> writes that on the day that ’n will bring punishment to our
enemies’', a song will be sung regarding how Yx1w» n»a are like a

/7309 PINA YA NAWN NTAN 9% D11 P NT 13 BN oxpa many
nanr Y 1M P a HR nan!

9 190 95N DwIN 7aY YRON NN YT Ry pma“

7. PIR IR DI

”... T3 1101 710 D9 A8 nvIn Nk

.0V TIT ATI¥N ARA 779 199 MY YT 9 'mp N1 1M 110 Dagam L
TR0 PN DN DYANN DNIVP DKMV DOV 1Y 1R

ow 71 nmyn®’
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vineyard of fine wine’. 'n is going to guard, water us” and personally
take care of us.

A chapter later”, the »13 mentions that the 115 and the 1pw 1
erred due to intoxication from wine. The b1y gives us the ability to
establish a close bond with ’n. However, if the fruits of the vineyard
aren’t used properly, they can ruin our connection with n"apn.

Similarly, in ”o»wn P it says: ,wNVA INSTVLY NININY NRY NIRIN HR”
A0 RY YHY NI ,DNIIN NR NIV MDY P2 1M mk 3, “Do not gaze upon
me because | am black, because the sun has scorched me; my mother’s
children were angry with me; they made me the keeper of the vineyards,
but my own vineyard | have not kept”. »w~ presents a metaphorical
explanation of the pyoa. The n»y7 became the keeper of the vineyards of
idols and didn’t keep the vineyard of ’n, thus becoming black and dirty.

ywnv'® states: M55M YVI WL ,PINY NI DN YON T YRV N1
will once again plant vineyards when they return to Y1 par. ""oxprm
conveys this same idea when he says: 73 yon Dna N1 NVaY MHY YY"
"DMI0N DNR DORYA 931 DAY "mwya noay 1awn. The o1 represents the
resettling of 98w paxr and our becoming grounded there. Once we plant
our vineyards, we strengthen our relationship with ’n, as the end of the
verse in YRpmm says: "DinhR ‘1R 13w

The (2/0n 97 DNOA) RN states: Na RYW”N 1Y WY AN Y3 DIR NI DNYY”
"Hapnm AR 927,193 23Y2 190 r23YY YV .Don YNy Na XN ,oom Tnvn. A
good marriage is compared to two clusters of grapes. If the relationship
is strong, then a beautiful sweet wine can be extracted from the grapes.
However, if the relationship isn’t nurtured properly, then the grapes will
turn to vinegar’®. We need to actively strengthen our relationship with ’n
and to become as close to 'n as we can. We should constantly be
thinking about our v, our relationship with God, and striving to take
care of it the best we can. This is the lesson that the my and her o
teach us. She did not take advantage of every moment with the 7. In
(2 moa n pr9) mrwn Y, when he was knocking at her door in the middle

2 In 2 p1oa 1 pro YW, it says: “ab 7Y TN DI XA 0127 “On that day [this song
will be sung]: Sing to the vineyard of wine!”
AR DY A9Y 5P TP 19 MPYR DPITY A1) A OIRY 23 PIDa DY
1 poa na pra™
1pwa R pra”
7 108 RY P8’
13 proa na g7’
721P3 193N 121PY HVN PIRD DY N2 RY RN” (2 — R/VN §T) DNOA NION YH1a Tnon’®
75apnn 1R MYI 117 ,Mmon
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of the night, she kept finding excuses why she could not open the door.
When she finally decided to get up and act, she was too late. Even when
he clearly told her that he was in the on3, she still went elsewhere to find
him. We, however, need to show ’n that we want a closer connection
with Him. And once we show interest, 'n will respond.
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Nechama Grunseid

In the final verse in 7an”’, v18 790 w13 declared to the people in his
empire "5y my PPYR ‘0 my Y1 i1 m”, “Whoever there is among you of
all His people, may ’n his God be with him, and let him go up” (pnn »a7
3 70919 pI9 1). Why would a declaration made by a gentile king merit to
be the last words recorded in 7n? It must be that this announcement is
one of special significance and importance. What message is found in his
proclamation? wmy gave the Jews a chance to go back to Israel and
rebuild the wipnn ma. vy allowed the Jews to choose whether they
would go up to Israel or stay in exile. Unfortunately, most people chose
to stay in Y11. wm>’s communication was not only for the people of his
generation. 7an’s message is for eternity®” and, therefore, wm3's charge
is to every Jew of all generations. He says “oy»”, “go up”, rise, take a step
and move! w1 told the Jews of his generation to take initiative and
begin the journey to obwyv. Similarly, wm3 is telling us to be resourceful
and rise in mmm, spirituality®’. At any given point in a person’s life, if he
is not ascending, then he must be regressing. In mTm, stagnation is
regression®’. 7an ends with a mission for each of us to take that step of
1Yy with resourcefulness, persistence, and way myon.

Ironically, "y»n” is not accomplished by our exclusive concern for
ourselves. We must reach out to and focus on others as part of our own

™ According to Y”m (R/T RINA R23), NYAP HVM AR DYAN VDI M DXAINI HY 1T
707127 72T RIY INOR NYRM HRNT M o wn Y. Therefore, although ormn »av
is not the last 790 in a chronological sense, it is placed last. In p1p 290 TOMN's edition
of 7", A8”72 7370 21 presents a different order of 3.
R PO 1787 1270 DN NTIR WA P AR
81 It is worth noting that wm3's statement actually appears twice in 771, once in »121
D0 and once in ) — 2 PO R PI R, [n XY, NI declared VR DHVIVYH Hyn”
"DHWITL TR DNYRN RIN HRIW YR MY 12 NR j21 AMva. These words clearly
relate to the building of the Temple. However, in D)0 »127, w13 only announced
"5yn”. The message here not only refers to the building of the Temple, but to the
spirituality of the person.
DR ,N2VN NIV DR 137 ...” :aM3 PRV MY DR M A" » P R’ PIa DAaT) 7 10
9321 P1DA IR HAR DIIND NYINA H™) NYIN NI 1AV NP NIVNY 9D ,MIVY nHNNn
JJAtYR DNV DY 121N DR (771N
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spiritual growth.*> There are many ways that each of us can take
initiative and affect many people in our own small ways, which really are
not so small. In (@ mwn 1 p19) Mar *pIg, HHn says: YINVN ,DVIR PRY DIPRL”
"»r nny. We cannot leave 1vvp for others. We each must take this
responsibility upon ourselves even in the face of adversity and even if it
means swimming against the current™. We are charged and challenged
to step up to the plate and take the lead.

Let us gather strength and inspiration and climb spiritually as we
are charged by the word "oy»”. And, of course, may we also merit the
"yn" that wma was really declaring, an m% to oYwyw», may it happen
speedily in our days, !

... YYIV 1ANRY INNY RON7 15N PWHYA MYNN VY NIYN ,071070Y NN¥NA 18D IR
112 PRI T INTAYY 0YI DIVIRA RIPN WITIV 13 DI NHHID IT MINAY 190K 12N
19 HYVNN TR HY AN IMR 2ARY DIVIRD WPAM 1INV PHY 1Y WD DIR ANRNWI
D0719197 RIPM VITN PAD 'H2 NNR NIN INNNR MIVIN TO NPYNNY 7N NNRA YR AIRNYI
DNIARI N0 HY INAAR A NR NANRY 71990 PYO ITMR NPT TWR NNRD MY TY D2YI0M
YNV NI DYA AMR IV NP DNTIRY 10D H77 1IN 10Y TR WAIN AR INIRIY PaR
ANR 190208 PUINN ANNRD HR DVIRD VITIMWYA HTNY 19 DI 1AW 2AMR DAYAR 2NN
JPHR DIWIRD WITAY TY IMR DR

%1rving M. Bunim, Ethics from Sinai, New York, 1966, Volume 1, pp. 155 - 156
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The Environment

Shlomit Cohen

I will never forget my first Friday in seminary. As | walked the hour
trek from M.M.Y. to the Ym»>, | was amazed by the beauty of the land. |
felt such pride in living in a country that is not only historically holy, but
a land that we built up with our very own hands.

And then, I noticed the garbage. It's hard to miss the old bottles,
rags, newspapers and food that line the streets and alleyways of mywiv.
What bothered me most was not the way it looked or even how it
smelled, but the clear indication that we have not recognized the
importance of the environment. Our connection to the land is
demonstrated in our holidays, our mmxyn, and our purpose in this world.
Furthermore, there are prohibitions regarding mnwn Y3, needless
destruction. All of this is compounded by the fact that we live in yx
Yr1w> where the land and its nwy1p play an even greater role in our nmay
'n, and must therefore be treated with an extra measure of sensitivity.

A. The importance of agriculture and the environment

The first step in environmental awareness is recognizing the emphasis
the nwn places on agriculture. Each one of the %1 whw is directly
connected to the land. When the nwn discusses mov, it states®®, maon m”
"apm N JaoR1 D nyaw P awyn, “The holiday of Succot will be for you
seven days when you gather in from your threshing floor and from your
wine cellar.” maw is clearly based on the harvesting of the crops.

We see this same connection with myaw®®, snan ,19 790N nyaw nyaw”
"myawY ayav 1auh Ynn anpa wnan, “You shall count seven weeks for
yourselves from when the sickle is first put to the standing crop shall
you begin counting seven weeks.” As mao is tied to harvesting, so is
mynaw connected to gathering. In fact, the nvn actually calls mawo “the
festival of the harvest” and myaw the “festival of the ingathering” (mnw
r0:29)".

» Poa 1 P8 DT

v Mo pw*’

1 TOYN NR 90K NIVA NRYA PDRA AN ATWA PN TOR POYN N33 Vepn am”’
ATon
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In a similar fashion, the nmin bases the holiday of noa on the spring.
Here the nmn writesxs, “PRYR 'NY Noa MW 1aRN WD NR MY, “Observe
the month of springtime and make a Pesach offering for God.” The xma
(*2/% 47 p771m30) explains that one of three reasons that the pa1nio adds a
leap year to the calendar is to insure that noa will fall out in the spring!
The implications of this are enormous; the calendar was established in a
way that the holidays would revolve around the appropriate seasons.

A further connection to the land and its produce can be seen
through the nnxn of mman and mawyn. These nnyn are completely based
on agriculture. It is clear how closely tied we Jews are to the
environment.

B. Whose world is it?

The next factor we must consider when addressing the
environment is of ownership. Who does the world belong to? ywn 'n%”
“nxvm, the belief that the entire world belongs to ’n is a fundamental
principle in Judaism.”

This idea is also found by the giving of a donation for the building
of the ppwn. The nmn writes’?, "man » mpn”. The n9n explains that
the pyoa says mnp»”, “take”, and not "ann”, “give”, because Yxv» »11 were
not giving a present to God, rather, they were simply returning that
which already belonged to Him.

1’ explains that even our own bodies belong to ’n and we are,
therefore, forbidden from taking our own lives. It follows that the
environment, too, belongs to ’n and we must treat it with respect.
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C. wnwn %

In v poa 3 pra oaT, 'n tells us, WYY DNYnY D27 D Y YR MNN I”
PY DTRA 3,100 RY IMRY HIRN 1010 23,511 1¥YY MY 1xY NR nwn RY ;nvand
"¥na Pian K1Y n1on, “When you besiege a city for many days to wage
war against it, to seize it and not to destroy its trees by swinging an axe
against them, for from it you will eat and you shall not cut it down; it is
the tree of the field of man that it should enter the siege before you?”
**grana and the ?>prnn 1oo derive the prohibition of mnwn Ya from this
verse. u”an1’® notes that mnwn Y1 doesn’t only apply during a time of
siege, rather it always applies. The 7amn 1ao explains that this mxn
applies to men and women equally’”’ and it forbids us from wasting
unnecessarily’®. Thus, rnwn a can include a prohibition to waste water,
electricity, and gas.

This mox also has an important condition. n”an explains that the
prohibition of nmwn Ya only applies when it is purely destructive.
However, if there is a constructive purpose in cutting down the trees,
then the mox doesn’t apply!” Furthermore, the nmn indicates'” that it
is in fact a command to utilize and work the environment. on9 nxn”
DNYR NVNIN N K31 DNVA PP TN MHTL TN MY PIRD IR IRIM 121D 19
"parn Yy, “God said to them ‘Be fruitful and multiple, fill the earth and
subdue it; and rule over the fish of the sea, the bird of the sky, and every
loving thin that moves on earth’. The key word here is "mwan”, “subdue
the land”. We have a direct instruction from ’n to use our resources, to
utilize the environment, to rule the earth.

This principle is illustrated by the mxn of a%»n m7a. When 'n
introduces n%n ™1 to p1ar, He says'"!, "onn mm »ah 19nnn mw Y8 nax,
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We can only become wmnn, become perfect by being involved in
perfection, by taking an active role to complete that which ’'n has given
us.

D. Are we to preserve the land or use it?

02 59nw5) 77205 1Y 132 NN DIRAD MR DAYR ‘N npn”. What is our role?

Are we supposed to safeguard the land at all costs, or are we to use it
even though it could lead to exploitation and extinction? Can we destroy
rainforests for their wood? Can we drain lakes to make way for housing
developments? Can we drill oil from wildlife reserves? What constitutes
a constructive purpose? Where do we draw the line?

A partial answer may lie in the purpose of jpn mYw. In 23 719) D117

(t ;os, the prohibition of taking the eggs without first sending away the
mother bird is stated, 5 npn D310 NX ORA N8 NYwn YY", '%rany explains
that killing a bird and its children together is tantamount to killing an
entire species and is therefore forbidden. This prohibition remains even
when it is for your own benefit. Although we are commanded to work
the land, the level of destruction may limit the mxyn. It seems that
“constructive destruction” depends on how endangered the area is and
the long term consequences of the destruction. Destroying an entire
rainforest, even if it may benefit you greatly, is prohibited. Each case
may depend on the need of the construction and the effect of the
destruction.

The '"n21 v addresses this same question. nR n"apn X712V NYw1”
1N PRIV DRI NN MVPN AIRTIY MR JIY P OAPR D3 HY 1M 1H0I PYRIN DR
PR NYPYR DRY MNY DR 2NMm HpHpn RHYY NPT N NRI 197291 MRIAY 0 YN
IR 1w on, “When God created Adam, he took him to see all of the
trees in Gan Eden and told him ‘Look at My creations, see how beautiful
and excellent they are. All that I have created, I have created for you. Pay
attention that you don't spoil and destroy My world for if you do there

will be no one to fix it afterwards.” This w2 is one of the most telling
sources in how to approach the environment from a nmn perspective. 'n
tells ox that it is “My world”, raising the concept of His ultimate
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ownership. However, 'n also makes it clear that “All that I have created, I
have created for you”, that the world is here to be utilized. God warns
p1x to be careful because he will have to deal with the consequences of
his actions, indicating that although 'n does want o7& and us to partake
from the world He gave us, there is a limit. We are not allowed to cause
complete destruction for no one will be able to fix it. When we kill out
species, or destroy entire wetlands, when the damage cannot be
reversed, then we have gone too far.

As with everything in Judaism, we must find the fine line between
two extremes. We have an immense responsibility to develop and make
use of our gifts from 'n, but we have an equal responsibility to recognize
that if we go too far, if we don't take care of this gift, we will lose it.

In this day and age where problems like global warming, lack of
natural resources, pollution, a thinning ozone layer, and threat of
extinction to plant and animal life alike are prevalent, we have to be
extremely careful in weighing the benefits versus the consequences of
each environmental decision. There is no easy answer. But the important
thing, regardless of what the final decision will be, is to appreciate the
importance of the environment and do everything we can in order to
treat it with respect. If there is a circumstance in which “constructive
destruction” is necessary, we must do everything to minimize the
destruction. And more than that, the positive and relatively simple
things like recycling and conservation must be incorporated into our
everyday lives as a fundamental principle. It is an issue that applies to
each one of us as residents of Y paxr, members of this world, and
most importantly as Jews.
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Nature or Nurture?

Sipporah Natani

One of the classic psychological debates is “nature vs. nurture;” the
quest to discover which factor plays a greater role in a person’s
development and being. In determining a person’s personality, does
nature, the innate character untainted by surroundings, overshadow
nurture, the environment and upbringing? Or perhaps the reverse is
true. There is a great deal of data from psychological studies to support
each side. What is the nmn’s perspective on the matter?

Those who believe that a person’s natural personality is completely
unaffected by his or her environment would say that if a person who
grew up in one type of environment had instead grown up somewhere
else, his characteristics and personality would remain the same.
According to this opinion, a person’s personality traits are determined at
birth. We see this idea expressed in the nvn regarding »max onmar. As
the verse in (2 P10 73 pr9) Y states, YR ‘N R 13 DYN HI HR YOI RN
"DINR AYR 1TIYN NN YR DATAR YAR NN DNIPN DIMIAR 1Y T 1P HRIWY,
pnrar grew up in a house of idol worshippers. However, on1ar was able
to find ’n and was not influenced by the idol worshipping around him.
Had it been his nurture that determined his personality, on1ax probably
would have followed in his father’s polytheistic footsteps.

The concept is once again articulated at the births of apy> and wy.
When npay was pregnant with her sons, the n1n says: oaan wwxinn”
"11p1, “The children clashed inside her” (13:n3 mwx12).” (xxInn 7™1) »WA
learns from this that whenever npay would pass by the n1w> of 12y o,
apy> would struggle to come out, and when she would pass a place of
nt nmay, ywy would attempt to come out. The twins each had opposite
natures even though they had not yet been born, and were to be raised
in the same household and surrounding. The 5"nn of Prague'®® explains
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that even in the womb the twins were guided by their temperaments.
There was no bad intention on ywy's part; he was merely being directed
by his nature.

The (x1p 97 naw) x1m discusses how personality is affected by the
day and hour of birth. »% ja yvw» »11 discusses the effect that the
different days of the week have on a person. For example: “if a person is
born on a Monday, he will be a bad tempered person. Why is this so?
Because the waters were divided on Monday'®...xvn »11 says that the
hour at which a person is born is what affects his personality. If a person
is born at an hour when the sun is dominant, he will be a bright man; he
will eat and drink of his own and his secrets will be known to all'”’. And
if he is a thief he will not be successful...” This x shows that a
person’s personality can be determined by nature and not by one’s
upbringing.

%9597 9% 21 sums up nature’s role in a person’s character:
“There are psychologists who think that a person is born without any
natural inclinations at all, that a child is completely influenced by his
surroundings. But that is incorrect. Even a fetus can have an instinct for
evil, though he lacks all thought and consciousness. The particular traits
of each person are born within him."

On the other hand, there is also the opinion that nurture eclipses
nature. The (& navn 1 p19 my7T mavn) o”ann claims that people tend to be
influenced by the beliefs and actions of the people around them.
Therefore, the n"an~ advises people to attach themselves to the oprix
and mnan in order to learn from them. He brings evidence from a verse
in (3:») *Yywn: "1 YOI Y 0o Dnan Rk ", “He that walks with wise
men shall be wise, but a companion of fools shall suffer harm”.
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The n"ana even believes that placing oneself in an environment with
onon is a "’awy mxn! All this proves that the environment affects who
one is.

There are rabbinic sources that indicate that nature is dominant, as
well as sources that point out that nurture is the prevailing factor. It
appears that it is not one side of the spectrum that determines a
person’s personality, but rather both sides working hand in hand.
Judaism’s outlook reflects the middle road. As '''19v1 wYr 27 writes:
“The particular traits of each person are born within him. Of course, the
surroundings do have influence; however one’'s main traits are not
learned, but inherent.”

Each person has their own specific nature. What is most important
is to realize a person’s nature and nurture them in a specific way in
order for them to reach their full potential. The (/715 q7) Ry’8n 821 RN
brings a story where pnv »a1 observed wpb w1, who at the time was a
bandit, jumping into the y1v. 3 »11 told him: “Your strength should be
used for Torah.” vwph v~ agreed to return to nmn learning and change
his ways'"?, if pnv »21 would give him his sister, an extremely beautiful
woman, in marriage. vp9 w1 indeed became a tremendous nmn scholar.
wpY w1 had so much potential, but, before pny »a1 brought him back to
mxm a1, used his energies in the wrong direction. When pny -
nurtured wph v1's potential to be a nmn scholar, wph v succeeded.

The aforementioned (/7 971 naw) x s illustrated that nature is a
determining factor. The xa adds that if a person is born under the
constellation of Mars, he will be bloodthirsty. He can choose to become
a robber, a butcher, or a Ymn. A person has a specific nature, but what
he does with that nature is very much determined by his environment.

In (1:29) *Hwn it says: "ninn M2 &Y PP 3 Da 197708 Yy WY pan”, “Train
each child according to his own way, and even when he is old he will not
depart from it.” x19m 1Y% 17, the "1, explains'"”: “It is impossible for a
person to change his nature; however he can use his inborn traits to
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become good, evil or ordinary...if you teach a child how to serve God
using his own particular strengths, then even when he gets old, he will
not leave it. However, if you try to force upon him a foreign mode of
behavior, he may listen to you when he is young, out of fear, but when
he grows up and becomes independent, he will throw away and rebel
against the mode of life that was thrust upon him.”

There is no denying that a person is born with a specific nature, but
at the same time, the nurture that a person gets can steer his natural
abilities in a positive direction. Yet, there is also a great danger in
nurturing a person incorrectly.

It is this theory that brings about the practical conclusion on how
to educate children. Rav Shimshon Raphael Hirsch @:n3 mnowxaa)
comments on the difference between apy» and yoy:

The striking contrast in the grandchildren of Abraham
may not have been due to a difference in their
temperaments, but to mistakes that were made in their
upbringing. As long as they were little, no attention was paid
to the latent difference in their natures, both had exactly the
same teaching and educational treatment, and the great law
of education “educate each child according to his own way,” was
forgotten — that each child must be treated differently, with
an eye to the slumbering tendencies of his nature... The
attributes of strength and courage are no less important
before God than the ability to think lofty thoughts and have
fine feelings. Every person, in the most varied ways of his
calling, is to achieve the one great common task of life.

Each child must be brought up in the path of life to
which his tendencies lead; each person must approach the
one great goal differently. To try to bring up a Jacob and an
Esau in the same college, make them have the same habits
and hobbies, and to teach and educate them in the same way
for some studious, sedate, meditative life is the surest way
to court disaster. A Jacob will, with ever increasing zeal,
imbibe knowledge from the well of wisdom and truth,
whereas an Esau can hardly wait for the time when he can
throw away the old books, and with it, a whole purpose of
life, for he has only learnt to know life from one angle, and
in a manner for which he can find no relation to his soul.

Had Isaac and Rebecca studied Esau’s nature and
character early enough, and asked themselves how can even
an Esau — with all that strength and energy, agility and
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courage that lies slumbering in this child — be won over to
be used in the service of G-d, then Jacob and Esau, with their
totally different natures could still have remained twin
brothers in spirit and life. Esau’s “sword” and Jacob's “spirit”
could have worked hand in hand, and how different all of
history might have turned out. But, as it was, only when the
boys had grown into men, one was surprised to see that, out
of the very same womb, having exactly the same care,
training and schooling, two such contrasting people emerge.

Rav Hirsch highlights the most effective way to educate children.
When a child is young, his natural tendencies must be observed. Just as
there are different ways to do 'n nmay, so too there are different ways to
connect to each person. There is no educational system that works for
all.

This idea of nurturing based on nature should not only be applied
to children, but to people and the choices they make as well. It would be
beneficial if people would ask themselves whether they placed
themselves in the correct situation in order to help them reach their
potential. Nature and nurture are both important, but above all, the
most important is the combination of the two, which lets each person in
their own way contribute their fullest to this world.
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Are Luxuries Good for Us?

Esther Goldstein

One often hears stories of great mpx who, because of their high
spiritual level, do not feel the need to indulge in luxurious items and
therefore live a modest, simple lifestyle. In his book, and from Jerusalem
His Word, Rabbi Hanoch Teller recounts a story about Rabbi Shlomo
Zalman Auerbach 5"t who exemplified this trait. His family wanted to
buy him a chair that was appropriate for such a great Rav, but Rabbi
Shlomo Zalman felt that this “fancy” chair was unnecessary, and
therefore only used it on noa when we are commanded to behave like
kings. Rabbi Teller also notes that when Rabbi Shlomo Zalman passed
away, the Israeli media was astounded by the simplicity of his house and
furnishings. The o»n yan was also known for his modest way of life. His
house had a dirt floor and its few furnishings were old. Yet one rarely
hears stories that say, “This p1¢ was so rich. He had four large mansions
all over the world, a high class yacht, two personal jets and enough
servants to take care of his every need or desire.”'* This is not to say
that the bank accounts of mp»1¥ don’t come in all shapes and sizes, but
there must be something about living a lifestyle which is devoid of
certain luxuries that many wp1x found helpful in maintaining, and
advancing, their ’n nmay. What was it exactly that they saw in such a
lifestyle? Is this a level that we must all strive for? Can one be a true pr1x
without giving up (entirely) his life of extravagance?

This topic revolves around one’s understanding of the vu'". The
+wu is forbidden to eat or drink anything made from grapes. He is
prohibited from getting a haircut and may not have contact with a dead
body. The nmn calls him wp'', but on the other hand, it requires
him to bring a nxon j1p when he finishes his term as a n'’.
How can he be considered wrp and a sinner at the very same
time?

"WHowever, seen - T P08 7 PI91 3 — 2 PIDA N P9 R D390 for a description of
some of the wealth of 79nn nnYw. Similarly, see n> — 1 Dp1oa a1 pIa M for nM's
description of himself.
1 - 8 Dp1oa 1 p1a 1atma'l
n proa pw''s
7 proa pw'!’
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Nechama Leibowitz (Studies in Bamidbar, pages 51-59), brings many
sources in support of both opinions. In @v® 1) myn noon, there is an
argument between Sxnw and Ttybr »21 whether the 7 is in fact a holy person
or a sinner. %mw is of the opinion that anyone who fasts a voluntary fast is
called a sinner. In fact, from the laws of v we learn that anyone who merely
denies himself the pleasure of having wine is called a sinner. It follows then
that one who abstains from other pleasures in life is definitely called a sinner.

TyYr 011 disagrees. If someone who merely abstains from wine is
called holy, then certainly one who withdraws from other pleasures in
life is called holy. The x1m explains that according to =9 »14, the nmn
only calls the +n a sinner because he came into contact with a dead
body (% - v mpwa)''®. This npbnn revolves around a contradiction in the
text, but has ramifications for our original question, whether it is only
possible to attain true holiness in a state of asceticism, as well.

(T P19 ,mpI9 nnw ,mar naony antpn) ovam''? sides with Yxrnw's
approach that the nmn warns us against the actions of the +vmn. p”ams
compares those who abstain from the pleasures of the world to the non-
Jewish priests who do s0'?’. The v"ann also rules that such behavior is
prohibited and that one should only restrict himself from things which
are prohibited by the nwn'>'. He should live a life of moderation, a
life neither of pure destitution, and lacking, nor of excessive
extravagance'?,

"%The vm must bring two different nkvon Ma1p. One is brought if he is defiled by contact with a
dead body and the other is brought at the completion of the M. How does 7tyo 121 deal
with the second nkvn 129p? How does Y8 mw deal with the word "w17p"? Clearly the nuances in
the text provide support for both opinions, and also challenges for each. Notwithstanding these
questions, it is clear where YRnW and 1Yo »21 each place their emphasis.
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In (@ mwn 3 pIv) Mmar »pIs, Rpy 111 teaches us that “Vows are a
protective fence for abstinence.”'** na» w11 remarks that abstinence is a
very important trait.'** However, he later limits the expressing of vows
of abstinence to cases where one is afraid that his yan 1% will overpower
him."?* So, while in the beginning, n» a1 seems to agree with a life of
restriction, it is clear from his later words that self-imposed restrictions
are only acceptable in dire circumstances which require preventative
measures.'*

The y"anv, however, seems to take the opposite approach. He says
that the reason that the vn is required to bring a sin offering is to atone
for his not continuing to live the life of holiness that he has lived
throughout his term as a v1'?’. The j"an7 even quotes a verse in oy
which seems to compare prophets, who are surely considered holy
people, and ovu. 'n lists good things that He has done for Yxve» na.
"D 0INIM DR 0an wpry”, “l established some of your sons as
prophets and some of your young men as nazarites” (x:1 omny). }"an3
interprets the verse that not only is a v considered holy, but he is even
similar to a »21! This opinion of the yan~ is consistent with his attitude
in @ ,oa v p19) x1pn on the words "»nn wwip”. The Jewish people are
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commanded to be "wy1p”, to be separate, but exactly what this obligation
entails is subject to debate. The j"ann says that one must separate even
from what is permitted by the nmn'?®. yanv clearly argues with the o"an
who said that one should only restrict himself from things that are
proscribed by the nwn! However, even the n"any advocated a life of
moderation, rather than pure luxury.

(MW"an 11 MR L1 PI9 DWW NHon) Ry orn nwn 11, like the
1"am, sees abstinence in a positive vein and declares that »n mwnan”
"mmonn nnn, “abstinence is the first step towards piety”. This is
because worldly pleasures usually lead to some form of sin and,
therefore, the best protection is through mwna'?’. At the end of the
chapter, Y"nn1 makes it clear that not all mw»a is acceptable. His general

539 ,AIAYA 191 AP 1D DWIIE DA - VAN DWITP” :am3 (1 PIos v pa RIpN) 17’
MR (2 R NVIA) DN NNNA HAR YW PYY ,AWVITP R¥IN ANR I 1T) RN INRY DIPN
mMWYMan Yar ;390 73373 YA j1 WINaY 1T MYIan PR ONYT 28 ... AN D'Wi1a ,0No
NP NPAT ANNN I PV .DWINE DIRIPI 1YHYIY ,TINHNa DIpn Y33 NIdNNN RN
DIPN MRNN HYa RENDY IR ,1PM WD NHIR INWRA WIR ARAN 7NN DINORD D7YIRN
932121879 727 ,1nY WA YN P IRDDA NPAYY ,MIATN PVVI IR INVR NN NOW nvah
VIV INR NN R 29Y .ANNN MWYIA YA 1 1IN ,ANNA AT NOR 1NN RHY ,MYAIN
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9"nnA, for example, gives numerous examples how worldly pleasures lead to sin -
wearing fancy clothing may lead to arrogance and envy.

DORYI DNA 7Y RHY RYHR ,DN1AN HY IR D79 HY ANNN NPAT RY DVIVPM DWIAYNN”
DN MRIN TUAN ANPIN RN NWIAYNY YT RY M, DINK .DIMN DI TR WY DDA AN
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rule is that one should abstain from unessential worldly pleasures, but if
something is essential then he must not abstain from it."*’

In conclusion, we must appreciate all that ’n provides for us in this
physical world."”! Every day in nan, we thank ’n for these pleasures. We
must not run away from worldly pleasures because 'n does not want us
to live a life of pain and suffering."”> However, we must always keep in
mind the ways of the o’p»1¥ and use them as role models to determine to
what extent we can engage in luxury, and how to advance our closeness
to 'n.

DYWN P DTRY NI IPRY N1 939 HIPNRA Y990 19 0”29 P78 DWW nyon 1ap'’
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Learning in Kollel

Carrie Friedman

At first glance, sitting and learning nmn all day in kollel appears to
be the ideal situation. What could be better than focusing our entire day
on learning Torah and growing closer to n"apn? It seems to be the ideal
situation. But is it really? Are we allowed to use nmn as our source of
income and rely on others to support us? Yes, we may be fulfilling our
arn of nn mnYn, but where is our mytnwna for our nvata? On the other
hand, if no one learns nn all day, how do we, the Jewish people, expect
to produce the next Wt »»1? In summary, how does navn view learning
in kollel?

When n"apn created the world, His original plan for man was n7ayy”
"nnwH (r:a mwra). The only way for man to eat, was by working the
land, Dophx ' oA RY D MY DI ATYVR VY Y PIR I DIV ATVR OV YN
"ANTIRN DR TIaYY PR DTN pIRA Y (7:2 wria). The 2y adds that once pix
worked the land, the purpose of creation was completed 7171 pnyn)
(Mwy ora 0”1 1:1 orna. The Ynn, in his commentary (:x mar) o»n 177,
says: AT O YY NANRN NTA 319 P RHY TWAR IR 193 PPN MMN 0I IYTH 19 vn”
o U279 PNV D 2R ROV 13 T3 TWAR IR 9D YN AMRI MY RINY MNRN 7 IR
"DIRA MNYY Narvnn v3, “he who enjoys the fruit of his hands’ labor, will
achieve love of God as well. Since he is joyful and loves the hands’ toil,
he will surely come to love God, the one who granted him this... for
work is man's perfection.”

In a similar vein, the (x/n 971 m372 noon) X1 quite shockingly states:
"DnY RPN N o mmn 1Y, “He who enjoys the fruit of his hands’
labor is greater than one who fears Hashem!” We know that the oxin
and mxmnr had jobs (0 nawn 7 pra mar o”anny nmwnn viva). Even Y9
1Pt was a mxy avn! (a/nY kv noon). The (:n my7T mdYn) n”anv declares
that the way of a sensible person is to first find a job, then buy a house,
and only then get married. The nan> clearly states that a husband is
obligated to support his wife. It is apparent that every man needs to
have a profession. Is one who learns nmn for a salary considered as
having a proper job?
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The "*xm presents a dispute between Hxpnw »7 and »snv 12 pynw .
Hrynwr 111 says that we need to work, as we mention daily in ynw nxnp:
"PXT NAORY (TR TM3T). PYnY 011 disagrees. ,nwn nNywa vMN DR TWOR”
RAN A0 AN ,MAN NYYI 1NN 0T YY1 W ,AVRP TYYI NP ,0Y 0 NYwa yhn
YTPY MRIY DINR T HY VY NIRHD DIPN HY 1NN PYIY HRIVIWY 1011 RHR 7709
" pary wn o, When we do God's will, our work will be done by
others; we will somehow find a way to support ourselves. »ax and x11
both agree with Yrynw> »av’s opinion. xa1 does add, however, that nmn
should be our preoccupation and work our secondary occupation.

Concerning the use of nmn for personal benefit, (:7 mar) prx 111
rebukes us: ,ymr Y9n >0 1 .02 MONY DITIP ®RYY ,DNA YTINNY NTvY DYYn YR”
"09Yn 11 PN YN NN 2T MM Y3 ,NTNY R 99N ,KRna wonwrn, “do not
make the nmn a crown for self-glorification, nor a spade with which to
dig. So too %n used to say: He who exploits the crown [of amn for
personal benefit] shall fade away. From this you derive that whoever
seeks personal benefit from the words of nmn removes his life from the
world”. xmvran 1Y 290 adds, nen a7m AMN YV ANWITPa YYin 12 nwivnw”
"wIpNn A MM md onw 1, “he who does so, abuses the sanctity of
Torah and deserves the death penalty from the Heavenly Courts.” The
346 1950 2 pA9 nn Tnhn maYn) o"ana quotes sources that say that if you
learn nmn without doing work and are being supported by npy, it is a
'n 990 and an embarrassment to nmn. You are causing yourself evil and
you lose your xan oYy, because you are not allowed to have benefit from
the words of nmn. p”an1 adds that if you do exploit the nmn, in the end
it will be py n1mm nYva, “ceases and leads to sin”. Furthermore, the
Rabbis said: "mma7n nx x1w1 NarYHA NR 1INR"

The (/19 om) R0 reports that n"apn gave us the nmn for free; nwn
taught it to Y%7 »11 at no cost. The xmy rules: 1) onr qr ,01NA AR NN”
"ppna. Just like »>17 nwn taught for free, so too must we. It appears that
making a livelihood from learning or even teaching nmn is utterly
forbidden. Is this really true? What about all the o%1 who sit and learn
Torah all day?

a/n5 mama'®

DWA DR YHN DTN IPTRN N DA NIRYN NV RYY 1INA PIDYIW 119 HY DwnNn Yy!3
MORY 28Y 8AN DY 10 17N HON XYY IPT DI DI NTA NRA 1A ANND DR AT

N TV DLW 171N HVI NN TN NININ DI DININ IR ATH DY NN ATH NINYY
NIRHNN IR VAR 1NN NY TP 102 NANY DITIP R 102 HYTINNY 1IvY DVYN HR 1DR)
DVOYN RIVW AT DTR PO PY NI 01DV NAID NIRKN NNY PRY 21N H3) MI2IN DR RIW)
1NN NR
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The (» - 2> mabn » pra Yam nvnw maYn) n”ana appears to contradict
everything he had previously said. nnra1 Yx1w> pIr nhmia nH nar &Y "
DTN PVAVM DIV 1PITT MM INIWY 'R NR TaYH HTDINY Nan 2PNR DY
127 RY ,DHIPN 37N IYTIN 720 ,HRIVY TNNM APYIY PVAYN 11V INRIY ,0111H
RIN P2 RIM YNNI IRV ,DVA DN DA ROR L PO RDY HRIWY IRWI nnnYn
DYIYN ORI HIN WIRY WIR HI RYR ;7192 1Y VIV RYY INHNN TPYN AR NRIY ,DNY 1N
T9M ' NR AYTY 1T INIVY ‘N 1aY TNy HTanY 1WwIN 1M IMR M 12T VR
0, DTRA 121V TWR DX MINAVNA NP 1IN YYD P9 DNYRN INVPY NI W
727 YD 1o, D% MY DHYY NN YN N 0w VTP VI M
7. DMYY In2Y 101w 1D 1Y praonn. ”ana claims that »Y vaw did not receive
nym in the Land of Israel because God, instead, wanted the o™y to
dedicate themselves solely to ‘n nmay and separate from "ohyn »77".
This is also the case with anyone who separates himself and serves n"apn;
'n will be his nbm. From the v"anv's words it is evident that full-time
learning would be a positive act.

The >(p >0 navn x02) 0PN pan presents a solution to the n"an's
contradictory words. He explains that the o”an- in nmn mnYn mavn who
demands that one must work and not just learn is referring to the
average individual who is unable to occupy oneself in n1n study alone.
However, it is fine and proper for capable individuals to be busy with
n1n alone. 'n will support these individuals and supply them with their
needs.

The ¢ n3%n 2 P19 NN Tndn maYn) mwn qoa suggests that it all
depends on each and every individual. One who learns nmn for the
express purpose of noa1a or T13 loses his portion in xan o%y. However, if
one learns Torah for the right reasons, for example, "mwy5 mn 5y 15n”,
to get closer to 'n, and out of sincere love of Torah, such a person may
receive payment for his learning.

Rabbi Mordechai Willig® quotes Rav Hayyim of Volozhin who
wrote that an individual, who has the ability to learn Torah all his life,
has an obligation to do so!! Rabbi Yisroel Salanter commented: “in order
to leave yeshiva and go into business, it is necessary to first fortify
oneself spiritually. However, if a person manages to strengthen himself

maty Y 0N PRY DHYN HHIH IR INTYW DDA 1IANI - PY NI AHva naw'?
ny 951 8¥NNY Y2 DTN DWIR VIR NTAY ANNA PI DPOY NYAY T INT T MYYH
PVNIY MIYN 379 D”ANIN ANI AT PP DNDING DAY RN IRTIA N7APM ... NT 19N
Y13 137X 1Y PA0NY IMITY IWIR IR¥NI 12D DR VD WY 131 T1Ha NH VIV RY MYam
992 077 RHT 1970 NIHN DR 27 AR NIV PHAN VYN DT POV RY IRTIA 1IN PIOYY
136 sSecular Studies: Are They For Everyone?" in The Torah U-Madda Journal, Volume
one, New York, 1989, page 93
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as required, then his leaving yeshiva is a great loss. Imagine wasting such
spiritual powers on a business!!"'*” Rav Moshe Feinstein nw ,nwn nux)
(op 10,2 pYn ,ayT says that in our day and age it is fine for onan »mbn
to receive kollel stipends. 79nn T7 writes: ©Ynn) “in1n 1an 'nY moyy ny”
(ap moa vp g, “for it is a time to act for God, they have voided Your
n1n”. Sometimes to preserve the n1n, the Rabbis deem it necessary to
void a law of the nmn. Even if the naYn agrees with the n”any that Kollel
is only for certain lofty individuals, nowadays, however, Kollel is a
necessity for anyone interested in a path of learning. In our generation
which is weak in nmn learning, advancement in nmn can only be
accomplished through oY% and the like. Rav Moshe states emphatically
that it is »7n 3% nxy to think that one can adequately advance in learning
even while working.

In general, the most important thing to remember is that every
person must always set aside a fixed time to learn Torah every day y"v)
(R YD MP 120 DPN NIR PAVI R PPO 107 0 AYT A, It must be a part of
your daily routine. Just because you work many hours a day, doesn't
excuse you from the mxn of nmin mnbn!

37 Sparks of Mussar, page 11
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Some Thoughts on Vegetarianism

Naomi Sharon

Many people become vegetarians for various reasons often relating
to health, moral, and religious concerns. For example, many vegetarian
advocates oppose taking the life of a living being for the sake of eating
its flesh. Isaac Bashevis Singer criticizes meat-eaters:

I think that eating meat or fish is a denial of all ideals,
even of all religions. How can we pray to God for mercy if we
ourselves have no mercy? How can we speak of right and
justice if we take an innocent creature and shed its blood?
Every kind of killing seems to me savage and I find no
justification for it.

I believe that the religion of the future will be based on
vegetarianism. As long as people will shed the blood of
innocent creatures there can be no peace, no liberty, no
harmony between people. Slaughter and justice cannot dwell
together.

Early in my life | came to the conclusion that there was
no basic difference between man and animals. If a man has
the heart to cut the throat of a chicken or a calf, there's no
reason he should not be willing to cut the throat of man.

What is the nmin’s response to Singer’s claims?

According to %% qov 11, Singer’s approach is exactly what pp
thought. pp viewed man and beast as being on the same level and
therefore man had no right to take away the life of an animal. pp
believed that man is only superior over beast since man can till the soil
and grow plants. Therefore, he brought God an offering from the fruit of
the earth'”. God rejected pp's offering because of his lack of

10 P19 "WYY RN - DAPYA 8D

»,DNNXA INAND NN NPAY ANTRA IR Ty 19 NPY PP 22” :amd (Dw) Dapyn 1e0"
A9 ,NT N 12 AT MN LYY TR MY 2WN N”7aN IRWI DNNXA N P DTRA ARIY INR

3 NN 19 127P RAN R, DINNXND HY 1Y MY PN Yy own navh anTrn Man nnan Ran
APY VAR .. PYY 127 RANY NRIW N1 P ANTRA NTIAYA DYYY 1Y WV PN 2wn RY
N"an NPINA MOR NN 37 AWM ,mYIY N7 HY DIRY WV PN VN ROV 2aH 7R RoNN
AT N 12 DT MINI I NPT 8% DIVHR MW INYA INR
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understanding of man’s role and position. Man and beast are not on the
same level. 1a9% qo» 11 interprets God’s rebuke as follows:

Man is born a wild ass, and has no superiority over the
animal in actuality when he comes into the world, but he has
superiority potentially if he practices goodness and realizes his
potentialities and recognizes the greatness of the Lord. If he
does well, he will be lifted up above the animals'*°.

m understood man's superiority over beast and, thus, offered
sacrifices to God from the animals. God wanted ny’s descendants to retain
this understanding and, therefore, immediately permitted them to eat
animals. This way, man continues to view himself above the level of
animals'*'. If man were not allowed to kill animals, he may think he is on
the same level and stoop to their low level of moral and ethical behavior.
Another possibility, as "pwp a0 pnw pnnar 17 explains, is that if one
treats animals equally, he will not view cannibalism as being any more
unethical than the consumption of meat. As a result, instead of increasing
the amount of respect for animals, one is decreasing the meaning of
human life. In effect, this approach views eating meat as a means to an
end"*. Once man realizes his true spiritual essence and level of elevation,
there will be no need for him to consume meat anymore. Once mwn
comes, man will return to the ideal lifestyle of only feeding on vegetation.

Although %% qo» 11 sees a positive aspect in the consumption of
meat,'**9r111ar pnw 11 focuses on a negative characteristic. Eating meat

nYa 51191 N0 5Y MRWVINM 1IN 15 PRI ,TOV DIR RI9,(1) 19 R :am) (D) 0rpyn 100!

3N HPIHN HR IN2W AN RIVINDY PYYNI 2VNY NI NI DAHY 1D W HAR ,DNYPN IIRY INRY
ohy MRWIND 1Y 177 VYN VY BRI ,NTRA NYYN
19 © TTRA 9 INPTH N”2R 10 1Y 129 1PN NV 1A NI RV :amd (DW) Drpyn 1o’
2IM5W N3 XA 127P HAPpNI 27V 0T YY DWY MTIND DN AN RN TAYH 1IN5 HIW NI P
NYTY VW TWOR 1PN R DR NPT NTY (172pN) YWWNY 85 .MINAN M DR ‘A NI (N WRA3)
5y PYRIN ONPYPY 1NN Yan 1279 YapWw 1N PR DRYAR 13p "WN HAPY NRY M) 212)12wnn Yan
ow) Y5 NR D3Y "N VY RIS BNY MR RPN N”20 NYIR DND PNNY 37N TN 12PN IR 1D
HYa Y3 19 DR TR DRI NN DNNRA Y NINY DTRY WV NTIN PP 12ORY 113 1M1 (0
TTRA DR WY DN5R BYX¥1 D 07N DY M3 IMA PRY 85 Nta DYLN N DIRA TS On on
01 %Yan $3 R Y At ab AR MY 0PN DY MAIN NTI NV HHIW NNR I VW ImD)
111991 NN OMPR NYTR NPYY 173 0 DVNN AT NRD HY PN 0NN TNRS DWW RN
an

142Rabbi]. David Bleich, Vegetarianism and Judaism, Tradition, Volume 23 Number 1,

New York, Summer 1987, page 86
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causes one to become callous and cruel. After the flood, n1 was forced to
eat meat because the land was desolate of trees and plants. However,
God’s original plan consisted of an ideal world where man was content
with vegetation. God said to oTx: 79 Y TR Y1t YT 2VY Y3 NR DY NN MA”
"N9IRY I BIY YU P Y 1911 TWR pyn Y3 nR parn 3, “I have given you
every herb yielding seed which is on the face of the earth, and every tree
in which is the fruit of a tree yielding seed - it shall be to you for food”
(va:x mwria). People should strive for this spiritual level, to be
compassionate to animals and not eat meat'*’.

In a Talmudic passage (x/na 97 xy>xn r13) , we are told that while »11
2o amp was walking in a marketplace, a calf that was to be
slaughtered escaped and hid behind his cloak. nmmn> »a1 said to the calf,
“Go, for this purpose you were created” and returned it to the
slaughterer. Due to nmm »v's lack of pity, he was punished with
intestinal problems and years of pain. This source seems to object to the
slaughtering of animals and meat-eating. Rabbi Alfred Cohen'*® quotes
the o1y who refute such a proof. They explain that even though it was
permissible to slaughter the animal, »win nmn x17 was condemned by
Heaven for his lack of sympathy for the calf’s fate. »win nmn »a1 should
have comforted the calf from its distress.

There can be positive features in eating meat. naw and 17v ov are
times when meat is often used as a means of enjoyment and celebration.
Rabbi Shneur Zalman of Liady writes that the entire world exists in order
to glorify God. He says:

If a God fearing individual eats ... meat or drinks wine
... In order to broaden his heart to God and His Torah, or in
order to fulfill the mitzva of pleasure on Shabbat and Yom
Tov ... then that flesh has been affected by a measure of

radiance, and goes up to the All-Mighty as a sacrifice'"’.

In other words, one is actually allowing an animal to become holier
by using it to serve God. However, strict laws of slaughter are still
mandatory in order to show mercy for the animals. There is an attempt
to make the killing as painless as possible.

143 Skobac, Michael. “Food for thought on Judaism and Vegetarianism” 13 Jan. 2005
www.cjnews.com/viewarticle.asp?id=5207
14Rabbi Alfred Cohen, Vegetarianism from a Jewish Perspective, Journal of Halacha and
Contemporary Society, New York, Fall 1981, pages 47 - 48
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Therefore, while there are negative aspects to eating meat and
positive values to a vegetarian lifestyle, nevertheless, eating meat has
the potential to build a bridge between man and God. Whether using
meat for a sacrifice or as a source of enjoyment on naw or 1 ov, one is
utilizing God's creations to enhance his service to God'*,

With such immense benefits and losses at stake, one must ask
himself, “Am [ eating meat for the reasons that God has allowed me?"

8y egetarianism is permissible if the consumption of meat repulses someone and
prevents him from serving God. See 77N 71 P79 TV PO AN PIH NNIYNI NIV NVNY
vnp. In the days of the wTpnn n1a, there was an obligation to eat meat on v". See
Rabbi . David Bleich, Vegetarianism and Judaism, Tradition, Volume 23 Number 1,
New York, Summer 1987, page 87.

76



nnnwva 'n nR yTay

Leora Slansky

Happiness. We are actually commanded to be happy. There are
various sources exhorting us to be happy, such as 7 n»m ... na nnnwy”
(O=T:10 DI2T) "MNY, "3 1IN 11Y 10 ANNY3A PRYR ‘N Nk nTay RY TR nnn”
(m:m3 p1a7) and (:p oY) “Annwa ‘n nr Tay”. What does happiness
actually mean, and how is one to reach a true sense of happiness? It is
very easy to feel “happy” when placed in a good, comfortable situation.
What is one to do when he or she does not feel like being happy or
when one is in a situation in which it is very hard for him to experience
happiness? One must understand what happiness is, and how to achieve
it before one is able to feel happy in a difficult situation.

Rabbi Zelig Pliskin, in his book Gateway to Happiness, writes that the
ultimate formula for achieving happiness is trust in God for it gives one
peace of mind. One must trust in everything that God does and that He
will help us. Trust also adds spiritual dimension to everything one does.
We do not know the outcome of specific events, but we must believe
that in the long-term everything that happens will be in our best
interest'*. When one constantly has this belief, he will consistently live
a happy life.

We are taught (x:7 max), mpona nnwn vwy mer”. One who is satisfied
with what he has, and believes (and trusts!) that ’n has given him what
he needs has a true sense of happiness because he knows that he does
not need more.

What does “ipbn” mean? One is generally happy when he has
accomplished something. His pbn is something he has worked for; he is
happy with the accomplishment, and feels 1»wy, or rich and satisfied in
what he has accomplished. This accomplishment, though, can only be
something he has worked for spiritually and which brings him closer to
'n. When one has worked at his spirituality, and has become closer to 'n,
that is true happiness. If his accomplishment is primarily materialistic,
his efforts will be wasted, as he will not feel as satisfied as he should.
The spiritual awareness that one has all that he needs is a foundation for

49See (/83 47) mayn naon which brings a story concerning 11 by WX DN, a teacher

of RpY 1.
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happiness. When one truly needs more, he will get it. Trusting in 'n will
ensure him a happy life.

This sense of mnbw, completion, as the Y"1nn states 1m 0% mami)
(R P19 mYVA: "MYWI RIN NNV K1 DTRA TwKR 3", One feels complete and
satisfied when he is happy, and then he is more willing to serve 'n with
happiness, as stated in mynn'>’, “na37a viab w3 ANpWa 'n nr 1Y

n»an is the most powerful tool for increasing one'’s trust in
Hashem. As he builds a closer connection to Hashem, he will experience
greater peace of mind and tranquility, which is in essence a true sense of
happiness.

According to the o7n 190!, one must be happy nmay mywa,
because it will make him work harder, and in turn, feel more satisfied.
When one learns with happiness, he is more receptive to what he is
learning, and he will learn more. It will then be a greater, more fulfilling
learning. One should always have a smile on his face, because there is no
greater 'n wypp than seeing nnnw on the face of someone who is 1mw
nmn and nxn. One has to be happy himself before he can try to make
others happy. Also, as the "*pynn 100 states: "maavn Davm MMPan * NN
If one smiles, then eventually, no matter what the situation, he will make
himself feel happy.

One has reached true happiness when one is placed in a difficult
situation and reacts with happiness. One accepts that what has occurred
is God’s will, and believes that naybY 1 D).

When one is thrown into a difficult situation, he often does not feel
the strong sense of happiness he would otherwise have from serving 'n
and being satisfied with what he has. On the contrary, he is unsatisfied,
and sees no reason to be happy. Instead of serving 'n and feeling happy,
he now no longer wants to serve ’n. He feels that 'n, the one who is
supposed to take care of his every want and need, is not doing so. He
despairs, and turns away from ’n at the very moment he should be
turning and directing himself towards 'n.

o non'™ teaches us that wya nruN pmTmM RINA W 198K 1 AN
"MANR NV RYR NARa R 73, When a situation appears to someone as

1 poa p pra'
YW NNW NPAY PN VMNP TN XY DTRY 29 5Y qR” :(03 MK 10 p19) 077N 190!
7.’ RTay %3 Y951 A0 L,22Y 2302 ANNWA PAYR N DR NTIY RY WK NNN 2N5T ,AMay
152

O MNN
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very bad, it's not really bad, but rather it is truly good. An example of
such a case is when a doctor cuts off a limb of his patient, to save the
rest of his body from getting infected. To the outsider this seems cruel
and barbaric, but it is really for the patient’s benefit and survival. A
person sees his situation very differently than 'n does. He sees it as if 'n
is hindering or keeping him from happiness and contentment. There is a
three-part resolution that will aid this person to recognize that what has
happened is truly for his benefit.

First, one must train himself to think that everything is for the best,
and is really for his benefit. God’s ways are often hidden from us.

Reframing is one way to work at one’s perception of a situation.
Rabbi Zelig Pliskin writes that events, situations, and occurrences in and
of themselves do not result in someone’s happiness or unhappiness.
Events just happen. The personal, subjective evaluation of the events
creates one’s emotional reaction. If someone evaluates the situation as
positive, he will experience happiness, joy, serenity, relief and pleasure.
If this does not happen naturally, one can reframe or reevaluate the
situation, and develop these positive feelings within themselves.

All that one has to do is change one word, which can change
everything: change the word “problem” to “challenge.” Most of the time,
the word “problem” makes a person sad or frown. A “challenge”
generally brings a smile onto someone’s face. That way one can
overcome their situation with ease, and have a great feeling of
satisfaction, accomplishment and most importantly happiness!

Secondly, a person has to bless the “ny3” just as he blesses the
good"**. When one accepts this “ny1”, he is serving ’n for he understands
that the suffering in this world is so that he will not have to suffer in the
next world, because the punishment there is much worse'>, 7a is kind,
and in punishing someone for their sin in this world, he is minimizing
their sufferings in the world to come.

The last way to resolve feelings of discontent is to realize that ’n
brings tests (mvo1) upon us every day. He does not give someone a test
that is too difficult for him to handle, and these tests are for our benefit;
' tests mpr1x, not mywa' ',

7. AN 5V 7120 RINY DWI TYIA 5P T125 0TR 2707 :(7 MWD Y PI9) M2 Naon mwn'*
D22 DIPTX HY DN RAN RID I WITPA P .7 :(2/10 §T) PWVITP Noon *Haa Tnon'S
RaN DWWV T AT

R PIDA 23 P8 YR 17"
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Rabbi Akiva Tatz notes: “Real happiness is what you experience
when you are doing what you should be doing. When you are moving
clearly along your own road, your unique path to your unique
destination, you experience real happiness. When you are moving along
the path that leads to yourself, to the deep discovery of who you really
are, when you are building the essence of your own personality and
creating yourself, a deep happiness wells up within you. The journey
does not cause happiness; the journey is the happiness itself.”
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Experiencing the Exile

Miriam Langermann

Every year all Jews are challenged to re-experience the Pesach vT1o
as if we ourselves had just left Egypt. Every year, every family goes
through the same motions in an effort to reenact the Exodus story. We
use “props”, such as mn and novin and we create substitute props for
the nianp, the shank bone and egg. Some also act out different events of
the Pesach story. For example, some throw sacks with mxn over their
shoulders, replicating the Jews as they left Egypt (See 19:1> mnv).

Why is it is so important to act out and re-experience o x¥n nxox as
opposed to just reading about the story? The mxn of »w noa emphasizes
the importance of re-experiencing the Exodus. Every Jew is required to
bring a noa 117p, an act which commemorates the nos j21p brought at the
time of the Exodus from Egypt. Although it is forbidden for a person
who will be xnv on the night of the v7o, the fifteenth of jo», to bring the
noa j127p, he is still required to learn and retell the Exodus story that
night. However, retelling the story is not enough. The Jew is further
commanded to make up the mxn of noa j127p on the fifteenth of x by
bringing »w noa.

Rabbi Joseph B. Soloveitchik (in a myw given at the Maimonides
School in Boston on April 19, 1975) stressed the importance of
experience and re-experience in Jewish tradition. The Jew, he explains, is
very connected to his past. Our memory is an experiential one. We
resurrect and relive the past interwoven with the present. We restage
dramas every year, not letting our memory fade with time. This helps the
Jew build a collective memory where past and present merge. Our
memory is responsible for our survival through m% and our dedication
to the land of Israel. We celebrate n»xn nxowy and nn jnn as if we were
actually there. We mourn the destruction of the wtpnn ma, sitting on the
floor and fasting as if we were there. We relive oixn nmw» and
experience feelings of great happiness, which we express through the
recitation of the %n. The 1o, says Rav Soloveitchik, is arranged as a
means to stimulate that great experience. According to the pmoa) mwn
( mwn > P19, in the na7a which we recite before drinking the second cup,
we first declare “n9xy wr”, that God redeemed us, and only afterward
do we mention “paxnn wmar nr Yxn”, that God redeemed our

81



Kol Mevaseret

ancestors. This highlights that the primary goal of the 710 is for our
current generation

Why is it so important that we re-experience those events? One of
the messages of the nmn is to teach how to relate to m%. For example,
we must make every effort to retain our Jewish identity. We must also
act to end the m%. Each of these ideas is reflected within the text of the
.

During the mn portion of the 710, we read: “marn »a Yy onr”. Rabbi
Soloveitchik explains that apy felt forced to leave jp1> by circumstances
created by God. However, 1py» was afraid and hesitated. Why? nnbv 11
1rar explains that apy» was scared that if he went to Egypt to see his
long lost son, qov, his children would never return to Yx1w> yx. For this
reason apy» offered a j27p to the God of pnyw, “pny »pMYrY Dnar nam”
(% mwra). The 127p was offered specifically to the God of pny» because
pn¥> was commanded to never leave Israel. Although 'n had previously
promised that Yx1w» »a would one day return to Israel, apy> made the
effort to bring about this promise through his sacrifices.

On the verse (7:12 p1a7) “Dw wn”, the nmn comments: 71 XYY TRYN”
"0w MY RYR D1¥N1 Ypnwnb 1war apy. apy» went down to Egypt with the
intentions "mY”, to live there temporarily and not "ypnwnY”, to become
part of the culture. Rabbi Meir Simcha from Dvinsk (1n:13 89p» nnan Jwn)
explains that apy» was afraid that if the Y% »1 would be in exile for a
long time, then the Jewish people would gradually become part of
Egyptian society and remain in o¥n. Therefore, apy> told his children to
keep their Jewish names and clothing so that they would remain an
independent nation and view themselves as strangers in Egypt. In
addition, 'n in his great mercy caused the Egyptians to hate us so that
the Jewish people would never feel comfortable in the land of m%. This
is the meaning of the verse "om%3% oYy 89 noxrn rY”, “I will not grow
disgusted with them nor so tired of them that | would destroy them”
(1:13 ®pn). 'n allows the on to treat us in disparaging ways not because 'n
wants to destroy us, but rather because 'n wants us to remain His nation,
“DymYR 'n r 13" (ow) and not assimilate.

While many Jews today do succeed in leading a religious life in m%s,
we too must continue to take measures to protect our Jewish identity.

A little later in the nmn we read a verse from 11 YRp, “PNxd N111
7nm n1on”, “I made you numerous like the plants in the field”. The more
grass is cut, the more it will grow. We see this idea similarly expressed
in relation to the mo, “Y7r nrR Mom wra W1 mon mm”, (x1 mMnwv). (See
also 2:x mnw). Despite all the efforts of the nations to destroy Yxvw »3,
it is impossible to do so.
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These are just a few examples of how the nmn relates to m.
Today we actually experience the exile. May we have the opportunity to
soon experience the redemption just like our forefathers in or¥n did.
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Someone’s Watching!

Rachel Greenbaum

Imagine if every minute of everyday, our parents were scrutinizing
us. We would always be on our best behavior and would have a much
greater fear of doing something wrong than we do now. Without
question we would all become better people and our behavior would
improve, even though life would perhaps not be as enjoyable.
Nonetheless, this is exactly how people are supposed to relate to God. If
the principle of reward and punishment exists and there is an omniscient
God, then people who believe this should act at all times with a greater
awareness of God than if their parents were watching them. Millions of
people do believe in God, yet, very few of them, if any at all, live that
way.

A simple look at the nmn reveals that from the very beginning of
time, God carefully watched the actions of man. In (o-n :3) mwxra, after
pr and mn sinned, they tried to hide from God. mnYx 'n 9p nr wnwn”
N RIPY PR PY PN DAYR ‘N 90 INVRY DTRA RINDN ,DPA MY P2 Toann DA
"398 19 rn oTRa YR, They didn’t succeed since God was aware of all of
their actions.

When pp tried to “play dumb” with God after killing Yan, God didn’t
allow him to: ’2)21% MR MWV NPT RY RN 2PNR Y20 R PP YR DRy
(—0:7 IYYRI) ANTRN AR DPYX PNR MT NP 21PVY N INRN.

In (12:23) v, God asks rhetorically if it is possible for man to hide
himself and for God not to know. ,’n pri 1RIR XY %)X DINDNA WK 1ND’ DR”
"1 DRI R9N IR PIRA DR DNwA Nk 890, Similarly it says in (13:1) oYnn that
God knows all secrets in man’s heart. mnbyn »m R0 ¥ NRT P DAYR RHN”
5.

Before m's death, when bidding farewell to nnYw, he advised his
son to fully obey God for God knows all the emotions in man'’s heart and
all thoughts in his head"’.

Indeed, one of the basic principles of Judaism as the n”an states is
that God is aware of all of man'’s actions and knows all the thoughts of

VA1) DHY 292 INTIYY PIAR YR NR PT N2 ANHY INRY” (0 PIDA NI PI9) R DN matt??
7 7PN MAYNN Y Y2 N VNT MAaY Y3 ) nvan
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each person. 921 D& 212 AYYN H3 YT NV TIIM RNINY MNYY NNINRL PHRNA IR
“38ppwyn 93 SR PanNn DY TNY AXPA (V:Y DYAN) IIRIY ,DMIAVIN.

Not only is God aware of man’s thoughts and man’s actions, but
these actions are recorded. It says in (%> q7) myn noon that when a
person dies, all his actions and thoughts are replayed for him as if on a
“videotape” playing back his entire life, for him to be judged after
death',

Consequently, it is abundantly clear that the nmn teaches that God
always watches us and is always aware of our thoughts and deeds.

How, then, can people misbehave and commit acts of sin? This
wrongdoing can even at times far exceed any misbehavior that they
might have done had their parents been watching! One possible answer
is that the group of “sinners” does not believe in God. If no God exists,
then there is no real reason to hold back on any immoral act, especially
if one can get away with it. Furthermore, without a God, a person can
redefine what is right and wrong, because without an ultimate authority
of right and wrong, who is to say whose system of right and wrong is
truly the correct one?

However, the truth is that most people do believe in a supreme
being. Most people believe in some form of a God that determines right
and wrong. Nevertheless, for many, this God only created the universe,
but takes no active role in daily life. One of the main purposes of the
deliverance of the Jews from Egyptian slavery was to show the world
that our God is an active God, active in the present as well as in the
past. According to o”"ann, this is another essential Jewish belief. praxn ax”
MUY AVY 1T1Y RIM DRININ HIY PNIM RTT RN INY I RNIANY 1YY 11INRI
"r9pnn Y35 awyn. God is both »nimy xma, Creator and Supervisor, in
the present and not the past tense. Therefore, although there are many

MWN RIN I DPVYN MDA (R NIVA 2 PIS PITNID NION) MIWAN VIV 0”an12 RN 158
NI RHR PIRD NR ’N 2T INRY N0 NPT RY ,DAN DY DYYN IR DR 112 YV DWYN YTV
ORI DR 2229977 HI HY MIMIpa Py IR 1YHYI AN DXy N1 (A0 NY) INRIWY
Y 7NN HINT (N7 DY) N2 73 ANNPI DITO NPYT IIRND (1 NVWRIL) M) PIRA DIRD NPT 1271 2D
ANNTPA 93T I0Y VAN NPIND PTIN NNIR” :7HTIA DIMR MR PN AT IVPVYN TN
PVI8I PYYN Y3 109 MAY DTR YV NPV MYWIY 157 (1:15 ©127) A Wwn x>’
JoDmm Dinn 1% AmRI IR R NV 0P NYA DIPNI VY 1N 7219 IR 1MIah
1ansi 1902 Pwyn K917 (R NIVN 2 PI) MIAR NION NIY 1IN

WY PTY MNINA NP MMDA NO” :(1 — 7 ,R MIYA R PIa ATNN Mo Mavn) 0”ant'®
RYR IRENI RY DAY AN PIRY DNWN DIRYMIN HI) RENI HI RXNAN RIM PRI N¥ND DY
1Y PRY N3 939N PNIND RIM PIRD HI PTR DYWN INOR RIN AT NXNA ... IRXNN NNNRN
RIN I RIM 22010 RH DY IWAR ORI THN 2210 YINNY pOAN 1Y PRY N HIM pp
7. PRYR 1IN MRV AWY MINND AT AT NPT 41 RY T RHI IMR 22000
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people who believe in a God who “went to sleep” after creation, this is
not the Jewish view of a supreme being.

There are many people who believe that God runs the world on a
general basis and controls history, but has no interest in the individual
human being. These people base their model on the human ruler who
cannot both concentrate on the big picture and also pay attention to
individual details. The president of the United States cannot possibly
involve himself with the details of all particular aspects of the job and
still be involved in the general picture of the nation. The '*'w31m informs
us that a human king cannot look at the big picture and the small
picture at the same time. However, God is involved with both at the
same time'®*. Similarly, the (x/to 47 x1ma x23) X9 informs us that God is
not only aware of each individual’s thoughts and actions, but is even
aware of each follicle of hair on a person’s body'®. God can both run
the world and concentrate on each individual’s needs at the same time.

The idea that God can relate to the entire universe and to each
individual simultaneously, is demonstrated by the verse ’n Yz ynw”
"84nn 'n wnyr. This mwa is so famous that almost every Jew knows
these six words even if he or she knows nothing else about Judaism. The
words refer to our relationship with God as both the distant all powerful
being that looks at the world from the big picture, and at the same
time, as the God who has a relationship with each individual Jew.
Accordingly, the words mean “Understand O Israel” (not “hear” as it is
commonly explained) that the distant God of the third person is also our
God, Elokeinu, a personal God, who relates to each individual. The verse
ends by saying that even though God has both of these relationships
simultaneously, He is one entity. Therefore, God can be both a personal
God relating to our every need and action and, at the same time, can
continue to be God of the universe, relating to the major problems of
the world.

Similarly, every Bracha said by a Jew, "0%yn 19n wnbr 'n anr P11,
has this same connotation. The bracha begins with the words "nnx 711"
"anr” is informal and indicates the very personal God. This personal

2 APoS L AWIA 127 w1’
vaN PYYS AN DT WA PO IR NP 127 TRA DV M AVY TR Y3 NR DAYR RN
UINR PRI DINNNY D121YYA VAN A7APN YAR NNR PRI DNINNN NNR PRI DY
ANXY 1191 RMI 1Y MRIA RMD R Y7 DIRI NRIA P23 1290 (AVRY n7apn) 19 R~
HV PIY NRND MIVWNN NNR RADA MNP DNY IYNIRY NNR RNMIND MPIV? DNY 17 RHY

9 959NN 2RY AR PAY 45NN R RNMD RN P2 DIR
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reference is immediately followed by the word "n” in the third person,
showing a distant God who is related to the world in general, but not to
the individual. The next word, ™»n5x”, again points to a personal God.
This is followed by "o%wn 19n” which once again refers to a distant God.
Like the ynw, each n>1a we say shows that God can be both distant and
close at the same time.

There are people who believe in a personal as well as a universal
God. However, many of these people still manage to sin. How is this
possible? God, in setting up the world, made many adjustments in order
to maintain freedom of choice. If man were always aware of God’s
presence at each moment, in a certain sense man would lose freedom of
choice as he would always be aware of the consequences of
disobeying'®. Therefore, God makes it difficult for man to be constantly
aware of God, thus protecting his freedom of choice.

From the above it follows that the more man can discipline himself
to think of God at all times, the more he will naturally follow the correct
path in life. This is the meaning of the phrase "'**vnn 5 'n »mw”. This
awareness is very hard to achieve, nevertheless, it is achievable'®’. With
this feeling, one can withstand his base instincts and, thus, wrongdoing
and sin can and will be prevented. The (***anY q1 nviv) 8 tells us that
the image of qov’s father, apy», which was constantly in front of him,
enabled qov to withstand the temptations of the wife of 12wva and
prevented him from sinning. By keeping the image of a parent
constantly in mind, qo» was able to overcome any desire to do wrong
and sin. So too, it is with God. If a person can maintain the knowledge
that God is watching, he will be protected from sin.

2 P10A T pI8 MY 190 11MeD AR

n oA 1o pIa wHAn'e

5N ATINA Y173 993 RIN AN TAY MY 1AM (R YD R 70 070 1K) R0
M”22 1729 RIM PPOYI PIIVIM DIRD NDY? PR I DIAYRN 18Y DINN TR DprINn

I OWIR DY RIM 1MIRII VA NANTN INAT R DITA O 218Y RIM PPOY YIYNIM N
93 RHYN VR N”2APN DTN PRIV 12 HR DIRD DIWWI VI THNN AVINT INATI PP

DRI NI RY 2RI DINDNL WK IND’ DR TIRIV 103 PPN ARIT PHY TP 1N PIRD
R9) (2”179 3N 072123 NNN) THN 1NN INWII NVA TRHA AYIINM ARV PHR P TN N
12N31” :(T PO DY) NI MV AR ./N7WN NTI2YA 1YY DPPYHNN DIR 12 NaN WA
NONNY TID NN N--0- AT IR P2 PIY T TN A0 DY DY H717IRD Dva
UARIA PIYY DT nHYIN AN THn b

qO1 1Y MR PYNA 1Y ANRIN PAR YV NPT ANRA NPV AR M INIRY 112 nwanm”'%
MNT AYIT RIPM DPIIAN JAY ANDY JNINT DIV ANRI TR AR HY 1ANIW PR PTNIY
AT RINIY OIIAN (R PIDS VY PIA MVWRIL) MV /INVP IR 20M TN ...

38



Faculty Articles






PIRN NMRI

199 YHR 290

oya IR DPI N7apn SR PNNM LHRIY? PIRD DINY NIRM 11917 DVN
NPHM 2P0 N"aPN DR NN PIRD DR MIRIY JTIN DR NYY 1Y 1VPY
IRT N1 90 %Y My nwRY 8% — TNR 1279 00N RIN HIR NP1 AThY
PIRD 9 NR YD

DN NPRI2 VN PIAN? AN HRITIARD VPNV 18I qPY PIR 12TM
NR 1Y DRIN DR DAY DMDN YIRN DIDRY AIRNY DTR DRN 2PININ MYan
ROY VA NNAY 1Y DI DT 92T KON 21NN RS 1Y Dana RY Yar Yonnn
7PIRN NPRI HY NNIWYN NN L] DRI 1Y P19

T3 HRIY PIRY DIINY MIRNI 11727 NYVNY NIMR (R/T §T NOID) RININ
DR NIAYY VN KV D NXIN — MAINR YN PIRI NMONN NNxNn OYph
,U812) ™30 97201 10 DRI .AWVITPI ,NYIMI2 MYYNNY vI9Rwn ya3 17N
DRIN DY NVITPN NN YY YaVnY DD NWITPIY DT NURIY PAnY W
NYITPIY D137 NPRI INIT NIRY 21PN 1ORID PININ NPRI AMT DR DINR
1991 .IRIIN OR WIPYY MYYNY DMID2 w 19R YD HaAR ,AVITRAY DT NYWYd
N3:3 D137) "NAIVN PIRD NR IRIRT RI NIIPR” 1 WP 11027 NYN

PIRD DR IRT DIVIINN ARIIL ANON TIRIN DY NYHYAN NTNY PIANd W
D92 OPYN NR ITIR LPIRD NDT NR RN DY ,MOYNNY DIpNY 21PN
1IXT TINN YINDNY N 11NN vah Yon HRIW OYY mArTH 17515 I Ran
NR T ;NPT NIVIN PNN INIANNY MM LWTPIY — IVITPN NR 1DINY HIRYY
o

VNN PINIY 2T ,217PN NMIRIDY HRIY PIRY DINY 19N 1Y 1"
099 NY0N T MO VIR .DMMTIPA MMTN DPIX NI 1Y 1T ’YY 1an
DIPN 992 RY .20 72T RIN PIRD IR WNINNY 3T Y RY 1IYNY mrnr
210 PN W YaR .0NY TID PYTN RIN 2INT1 DIVNAY TNR Y RHY NNV DRI
DR 172 ,pIRN 9P HON0NY WO MPIX PN ,NWITH RN ,TON NN L, pIRa
MYPINYY 2100 DR 1INY PRVYY PRI TPN ,PINM DR P2 ,219PN0 DINIANN
vITHa

(0 PO mop PIa DYAN) "o M Y DHWID 2102 AR NN ' P

DN2 ARN” DOV 2107 DR DRIIYI 218N 'R No725 maxd war nn
(1 7108 DY) 7RI HY 1YY aaY

91






nwnn HYv 1w

P20 Y50 19

PIN DYWN 95 NR WA ,NVR TON LMD (/R 4T 1HNAN) RN aY
SV IRAN TV ,NPYIT PPN HY NXY DHWIPY IRIN DR NHY IMD .DHVIIN
19 DINRY VR TON DR TR DR R) 29900 NP 10K IIPINY Y Mo
RN .(0 P0a ™ P 2 DIYN) "DhY 00137 P NNY H9IN DR VIO DIAYR
D MPI YIN DNIAD NHR TR LTHINY NN ONYR OR” D NR TN 41N D)
9% 93 TN DXIR NR IDIND VR MINIRD NOR 992 M TN PINY DR IDNN
MHYR 'Y 4INY AN DMevY” (NY-TH TPIDA , DY 2 D35N) TN YWY NR N
RY 19 07N DAY 1980 RY TWUR MINIRD M ONORI INRY PHY NRDY HRIW
VYN PIRN MY NOR HYI HWIT MNYR HR 112TLOTNA MY IPINY MNOR DN
IR DR N9Y ' 199700 91 (01 P 29 P9 2 DN MIT) "DTR D
"DYNN D9 DY NIM P MW 45K NVAN DNINY RN NYR NINNI Y
LY P04 19 PAs 1YY 197 ,0Y PIDS VY PIS 2 OaYN)

MY RN T2 VITPN W27 :NIMIR (RN qT) PITNIDA RIDIN 0T 01 Y
SV 111327 1RV PIT WVITPN Y PTN DTN DINR AN NI DINDY MWD 1PN
WYY RY — PIaY MINIVM MY N3 INRY YRIY o0 71T I 1oy
"IPVN INVYN — PIAY NPV IR R YO0 DIONN I 1Y MwYY PN YN
VYRS DINN PYTY MNIRY PTH NTA DY DOoN N

MNR Y VY Y AYITIN IYIWN Y N7IpnY AN RY WPINY 10N
;DY) ‘N SR 1521 HHann R (R PIDA 1Y P YY) mnd wpin nvnw
R 10 P YR nanrY N7 3wy 1nra 1Y My ‘n ("1 opos
RN PR? YY qOY MIN LIIYNT DR ORI IN5AN DR MYNY ,PaAR 7T ONYR
,0W) "NRIN PYN HY M DRI YD NIRY TONR NUR TN 9O .NIY NIvY
"omn M INYNA DTN PN PINY anon” 1N N1 Yy ®YD .(-'n Dpros
N9YY PHNN RATNIVI W NRTIN ANI” :aMD (2NN N7 PUTIM (0 PIDa DY)
191112 HY POINY HRN MY NYYY TONN YY NI3NY NYRY ARTIN DR N nna
IR OPINY TIVIORT RDM HY IRTIN ANI"Y YVIAN NIV DHIN DY 7YY
2 5 1IN MY HI 1A HOMIIN IYWIND ‘N7 1anoma amd npmy ' pros
TN A% ATIN RY WIPINY PITNIDA RIMN 2T DR PIANY nvp 1Y 7N
YN MO YV INYaAN 185 DY NYHV"Y PI0 (DNN DN AT R PIDY) "WV
S0 PTYRT VY RIM IMD YV INYaN DY R N N AYYWI 3 DM P
IR DT TPINR VR TN I P10 (1 PIDA D P9 2 DIYN) PUIIN 191 .NDY

1 D950 P ,0AR D2 AT ,R PIDA 1Y P19 1YW WA ,0VA TY 17T .RY nYnan '

Y P9 INYW VN PXPA NNNWI 17T 2 PIDS V P19 1YY 1WA AR R LAY PI0a W P
0 ,IMYN PEp DY N vy 1ww YW 2Y pioa

93



Kol Mevaseret

DPI04) R WPIDAN MYNYN RN 1 7,PIn NSN 29Mmo YW InYan oTp D
170 (-"n

"DY0)” NAMD RINNY Paon (15510 Donan H 07T RAR 4T PITHID) "V
ROINN DIMON HNIYW” D01 NIV HY NPV IR RY NP D D127 pwda
5 'Y NTIN 12 MPINY 7702 DOWNAN DPIDA Ta1 DN YT 72T RN VYN
1NN ROIMIY

J0INY Dwp YR D277 ORI (DY ,MTIR OWVITN) H7Nnn N pin
277PWNY NPY PIY INT MOV IMR DYY RY 1Y PN IR RYY 912917

ITPAN VNN YV YPPAN NN PNy TN MORWA 93 NR QWY 1T
"7 737 oMR 17 (ORIW DY ,IM9I) OYN DI TRV RIN MYVYNN HY IPpIvn
DY NR P 5y waw mwn ;R 7@ 1950 v pas naTYN MY D”anA)
DoY) RIIPY NN DAY DINAYN HY TR IR I IRV T N NR 7YY 1)
Ry P78 D% MaYn 0”an7) (0 PIDA 3 PIA NNANR) TNR DIV ITIYHY ‘N DWwa
P79 DMPYA DY) YTYIY NI ,TPVN SV PR TRAN MYXN PN (T NN
1229 993 2w (IR YY) 122 PN R 1 wIAN (PHY NN YN DT ) 7I0a N
,PYN2 WNANY NI, 0NN HRIYVIA NT DP RY ,0M5Y N7 Y1 ,n"Ipnh v
WIR IRNND ROY NRIDTVIR TPI NN .PIRD DY IRRND ROY YIY IR T {70 P72
NMIR 191 7733 M 1901 Y NN NIN0T RNV NDYNL PRPI PRY DYRY
n%N1N) anay” (0HYn NITY AT, PIDA U PG MIYRID) VYT MIITR DRI
0N DN DPYTRY 8% (MYPN YY) MIRD 1IN RHY MNT WY 30N (MNT
RN 7Y 199 RNV 11 PIPNRY 117 HY YNTY AT TN 1Pm YV YNT md
DPARD HRIW NR PINTY DY YY PRI NN (RAR §T) pITMoa
SDnvaw

a2’ nR 7YY oYyn NR PNY 1vNn 1DRana Y¥ P sy
SR MM DA Y22 PN TRYL 3 7TRY2 TIRI2 NHY ,NAND Nya” Mnw
N1 M2 Y9 IR DRI IPIN DYDY YRWN PN AYN I YRY 1 PN
AWR 5 IR PYI M2 NRY VN JNYD DRI DNYIAN DRI 23N DRI 0N DR
RN ANYVNAN DI N PN DRIN RY TVR 12T 70 RY PMINIRI RX¥N)
IR PRAY,NORN DIVIRD IR AN ,VOR INRN PN THNN SR RN 1YY
MRN TP IR DNOINIRN 1D IR DPINT PIRD WPIN NRN ?PYR
NN INNINT DIPRIN KD VR 72T 7PN RY IRT M2 AWR YD DR PN
IR VR AT IVR DI RWIT DRI DN NN N I2T YRV PN R 1YY
AUR TN IR VR PIAM N OINR 72T NP RY ,;NYA3 N DY TY PHar

2WNR .MINY PN NYN DAN WA :AMI (R PIDS 3 P78 1 35M) 739w PYah v R0
AWAR 12373 THYR NMVR TON 4IM INRY 1NN RYAN R AT 7R DTIPN MNODN INR 1)
79T HR DHIN D (2IN10 HY 111) PTNIORY

AN AR TT AN N TN DRY M3 (T 1957 R P19 DAY mMavn) n7anan 13 mn' !
NPT P N2 Y HRIWY H3 9191 ;NA HYAWI ANIAY AN AT AR TITI NMIXNA PO
YN RINY NPTRA AT IR — N MNNYn onon

94



mvnn v 1y

22 - 2 opwa 5 P19 1 Ddhvn) “Haa THn YN DM P NP YN

709 PN YV NYVWIN N N
922 MY ORI 1Y (Y Pod 1Y PIa) 1 DN M2TA TN N2TH
95 NYTY MY DNORN 12Y LPINT 7N IVR NAMN YVITY POY DNHVnNn
M RN NNNNY PPV (2 P10 I P 2 DIYN) MY TNAMNN N N “a1a%a
KT 1D MR AN INOYY? YR IPIN RN (R-N DPIDY DY) 1 D’I5N1 1INIY
N nYY? D N NIRN MIRD Y AT YY) IR D 02 wHvn opa mvy Y 'n
JPIN ANIRN MYYN VY 21 DR ,MOYN WY YN THN 72T YR 1270 DR
WIPY? RIPN :MHOHYN WY MOIINR HXN 2102 13 RY MYyNn vy Mo HxH Y
Y MIINR MR MYYNI TP VR MOYNI SN DR 2vn N YR RN
12 1TRY1 TTIRI2 MYV NN NP7 1IN 1 DY YINRYY P1oaa Tn L mbyn
(DW) Y7V H”1Y "ANPIN NYN I YNV I IPTN HR INIM DMAD Y11 THN IR
myw wHwa Y19RY 0 TN 2pnY PRI .. (1PIN) NYN 1 (D22 Pn) ynw Y’
RINY RXNDI MPY YYNI NP2 ,0PINY 1NN %3 N 1199 .pwn T jun ,0va
JINR DYDY 0P Y MR DNMIN DOR IR LPTIY DR NN WP nY
RIVRTD OPIN YY PSR % 1R 239mM0 M ,00Y IR N N %
5p ROR YOHN HY IMMYY oY MR RYY” IR (DY) P10 1. T RNproaa
JTPARA D AVR NNMN WITTH” DN 11272 RN 11 1IN HY 19D NYPIY Namn
,01971 7727 79D 790 135” :aM3 (INPIN YR NNIM DD 17T DY) 2”290 IR
N NAN 1D N M L,PIND NUTIN YW ‘NS Nnan oNan vn oaa
RIN N3 PIRD MDYNRN HI WD IR ;NVR THN N2 N NVYY NAONNN WNYY
JNVR PN N2 N NYY IR NAMD DT NAD INR DY AT 790 7YY ,0mnYRN
127 DPYN PV RINY NI A0 /D DR PINY Nx Y33 on /namn” Yoa
IR LR PIDE VY P9 YY) LJTRYI TTIN NHY RINN NP7 (0 NYIa RIHN)
11991, MYV "0 TP 19 v MY Ywa H1IRY TIND M N NRnd TNy NN
,ONY MR L. DINY IR TAYY 1Y W ATINY 15N ORI M2 N v Ny
NTORY,DNY MR AMT RN RNDY Y PINR .01 H31 0rn Y 197 MR Dnman
972 MOR W 91 ,0NY IR PN PIN YV IMOR 1Y IR 23NN MR
NINY D90 NYY T PAYRN RN 51T PN SV IMOR 19 1INR 298N
ans M L(DY ,YYWY) "ITRY TN NHYY RNN NPT :N9T RN RTD APINY
1M27) Duann P7LpSwrrh odw ;N1 RAYRY DYV RS DYY 7303
WPINY PPN ML, mIMYN DR MIRIY 1P Y22 Hn MOYY 1300 (DY 0NN
1DMRINDY DOVTPN WPV PIRNIN DRINING
Y 9230 A% Dhn Y HY Pavnh mAvar nndn npmd
NINMRM MTN HY IMININRI DPIDVN 1N INPIN DR .IRIN HY-NNRXYN Nvnd

1= R DPIDO VY P19 1YW kN N7
N-T DPIoa NY A9 ywra RN N

2 VI (RIM) 111 DVVA PV RN N
RAX 9T PYTNIO R R '

95



Kol Mevaseret

DN 2T DI NYPT) 1910 oYY Y51 N 72T PR YN PN DYYAaAN IR ,'NA
779 2% MHYN) D”aNIN MINY PP AT T 12T RN YR (DD 710 1Y prs a
5w MRIN PV YV RN DTN 9217 :am (70939 Maw nMTAN ;T NN N
1912 DN IPNYY MWAN TONN TIT WY ROR JPOR VINR TAYY YORYNWVIN N7
N DwYa 0YIY RITPY 12 NAY DMY YR PANR IR 13 MRV T D NR Tayy
7NN 2T VNN 2T DD DYYN RHNNI 12D TN TNR DOV YTAYM
DM ,2Y% "9IY D27 DNYIT DPINT DPRL YR DT OV ,INNNN AT
P ONR YR NN DIMR IR DVND INRNDY YR DMIATI DM DIRYN
DN W) NMIIND) D37 DMK 1YRY ,MINTY DN PR R N1 1l 1902 9an
YN NNRI MVAN TONN TINPIYWI .DNINDI NYN VN R 1191 JOIVAI (PRI
DIRIVI DAYMAR 19N PYY YT PINN 1919 DN TR RV DN
a5%n NINTA” 2750 9902 YA ATINY 137 AND AT PYY Z.DWon DIMIARY
JDN TPINRIY A0 RID VR 5NN ‘mwn’s anTpm Mion pa RIOR 10
AUR VNN DR IO IR - IR D pYR M 19 10 NN 3 immina
9”17 ,(73 PY0a 2% P9 2 DN MI2T) 3725710 MI2T IRT VMR DTN PR DY
559 DOIAYY NN TN I, 10NN PHY HNIY NN IND "WNY PN DWN R
9220 VYR DIRIAN D DT VY RO INTIAYY 1TV 1YNY PMRYAN VN M)
D792 75NN IR ,"WNY 71290 7PIN 12 101 RY PIRI 7N TR NAMNN WINTY
DIPNL LD DR .48 vHY R DT P 1m0 1 91 T Dnd MRINY
,DDHYRMVN DAY RN PPIN ,TITN YV ANYIMAI DR 922 1Hn MHvH MmRINY
™Y DYN) IMINTIN PIRNNY PIND WD IPYY TR VT NITn 1oy
95 PINY YTIN YWY VN NYY ‘DY DIPNa L19Y (T PIDa D P19 2 DN
1919330 " HY NYRIN AN SY ITNYN 127NN
T 5Y Yrasn (03 PIDa H Prg) NPV PIDANT NPV W IRTY PN T aY
X OR ‘N oana Miad HYna 9o 220 nnnwy an wIpnn Y 0ah iy vwn”
M 19,1V 12 DINMIRY 12 DINNVY AN YV 1YY 1 wIan (DY) PP "ORIWY
D1 DIY NVWYY SRY HYHNM TPV INNVNY ,NVR 7ANN NYaN DYa 7 DY
SR DY Y9N 1YY VTP N2 RINY NN INRDY ...NA RIN DN PV 91T
DA NPPN NOA Y2 D IV YT MWK TON DY DPIN DNX AY HRIY? NN
N7 59N NPV 12 DAMRY AN WIPNN 999 D35 1Y PV 1 INRIY ,NYR NINn
9 TNYY R DIRI N1 RIPN NRY VYM NIY pHnIn (DY) M"Y “.noan v
SR D900 v L, DNoa NYMR YA Y50 1INRY AYIs Yy TO% ,19mo
DY ,7IVNN N1Y” YN HVINN RINHRIW 111 1Y TV PIY N YW P
ST NYI N2 DYDY RIOR T D NTaYY DY , 0590 MNIRGD Tyvnn
108 2% PI9 2 DN 72T 1NOT LMD NYAN HY NPV IMY WIPIN RN
PRI (MR R2) "IN DR 125 123 9”7 (71Y) P Dwn vHY Snad R (7
YW ROR DY IMH5N 125 N2 ROR 2729 123 0”7 NINR NRY 0TI TN

MDY MYV DOIGTH M TN Atn Yop'
127 NRYIN 379 Yo T RN’

96



mvnn v 1y

;19 PANR RN (D PIDA D P8 YY) PRY IR NPT IRINT PINNAY
MY 127 DR L 7PIRD 93 DRT NYTINT 720 ,70Y PINR LY MR Y7 20nY
10N NIRT NYTIN 930 ,17aPN HY PIITNN VDI MY PN NR N PN NN
S5 MMM VDI IR LYPIN YRR INANN 9393 THY 120 RY NS0 TV DOIYN
NPWN RY TIPIN IR ,1NXYI N YOI "N NINR YV DY 1D5YR 910 TY n”apn
Y8 NY TY DYTY RO DYIN DMR DR
PN TIT .YNn YY) XYY AR "Mwnn nvYw” 9w 1Hnn TIT NRT nmyb
DNIY2 WD INYa WRIP 'NY IMn” wTPRn KA1 oy Yo 1w omdnw
DY YR DN 1V L,PIRD HI 'Y 1Y L (N P10 TV PIA R DI IIT) NDYHY
SIRND 55N A 91T 00 cvmrDa) Donyn Y91 ;1720 DR DM 1190 Y
AT TN :NYY DY M, DYOR Dmyn MOR Y3 0 DndR Y HY NN RN
DDA ,0Y) “1Y1 TAD 'Y 1an ,0my MNawn 'Y 1an ampna mTm 1w ek
YN — PMYYY DMYa WMDY v (N P , DY) YYVIY DNYND (NI-1D
MNAT 1DHNYA T PIDHT YWIAN VI T PIAIRD DY HYAY PIIRDAN PN
1WA PIRD 93 'Y YWY YPY” YN DY 10 PIDSL HNNN TI Prod KV Hmnnn
DNYN Y31 :NWYE PIR HR PIRD NYIWI MY NYYY YY) — 1790 I ovn
(N P10Y) MRAP” NYNN DY DY IPNNN DMYD LPAIRD DY NYWYY — PIIRDS)
MYRIL) ‘N Dwa RPN AY Nam DY (DIIR) J0..7 :PI0AN DR WIAN 172n70
RY NI ..0Y Y9aNNY DYPNIR YA — N DYa RIPN” (N PO 1 PIs
" ,DTR 125 WNORY MR YT N DY DR NAmn 185 v T Ypa R
N1 NVINY DRI PIRI RIVI NP ,)INY 128 RO DTN 70 DYTYWI NN
19 PYYRIL) 1NN DR 1 IMYRD DAY TYY TINY R " PITan NIaArRY”
narm 123Y 7918 TR 9 RO OR” NV 1M SN HR THN TUR PN (T
R2Y ("N YY) WNY NR WNY RY YR YN DIPNI KA (PNXd) M N Dwa RPN
D71 TYNY 1910 19 2pYa IR RO 0NN DML ITIAD THM 1T DR IR
MOIANN HRIY NTY NRIPI 09T NYNp 19 arem R 721y oY1 D
991930 PR 932 NNDIANI PMAR 1M D DN 0PN Y9V NYTIN DN NINIRD
2 93092 n7apn YV Y (DIIR) RMIPIY TAYN (TV YY) N7 PYRILL 1NN
PIRN HY (10 P9 R DN M2TI) N1 PIHL DPIDHN NR WIMN PUTINY NN
% yan” :(no prod) amd RN L,(1D )10 30,0 DPIDAl) DONYwLan 1T Yy Naviv
DYV 121, TN TIAON NN ,NT DYMWMN DRI DMYN Y3 0 — Dmy mnavn
TOYN 5P 19 DI 1Y ,PIRD PIY HY MRIY 29 HY R IORN 1NN DPIoan
TR NI M2INN NRNPYI L PMIRDA) DYWA IRPYWY N mYin Y
5 o1 N MM INMRY MO 1IN TI2ON 1 0 DMN Y9 JUR TY 119 PNIRDA)
POY? IRIONY DN DY :INR 191,790 N DML 1INRN NIN INRY 10D ,PINRD 9
NTYN XY 5O ;N1T DINAY MRS MY DMINN (NP PIIPA IR 191 ,NTVN
PYN (33 PI0Y) PTIN N3 20 13 Y TN AYRY NOR VIR IR QD IRNNDD
-39 DPIDA) 'NY TPV ,IP22 1INR (20 — N DPIDA) 'NY ITIN 9D 1ML TINR"Y
D' 93 PVIRD 11Y DY HI2 DN DY DMK HI 1INR 191 ,07290 Pa (1D
RININ 2T DR DN MR IWIY DMy maY PIRD DR MYV RIANY TY
Y IDNY SV M7 (RN P WVITPN 038Y PTN DTN NINRT ((R/TX 4T) PITRIDA

97



Kol Mevaseret

PIN ,MOVN VY RY — P1AY MNIVM MDY 103 INRY HRIWY Pn 117
XY TIT "700VN VYN — PIaY NPV IR R YO Doan Y 1D novyw
JEin 5y Dy ROR DTN HY P RY PAYW VTPHRM PIRD YV INVIMIY

NNV JANYANa “Mwnn NPY”H 11nvpad DyTin nvnd oy Nmn
191 7050 TITY DYNN Y DMYOM "9 NMIR DTN DYYNNN NNIR ,NIVY
INIPY WA 22 HIY DMMDNY "PON PITRD NAVYY HY” HNNN NMIR 5"
" nwva

N7 DYWR 'NY T (RIPR N DY NTIN NAT NATR 797 DY IR ,HHNA D)
DI04 ,TOP P9 DYYAN) (12 199N DYVIV DN ‘N M2 MIINNA Y HIY RI
5 N2V DM 93 'R DR HON7 DMWY DYVNN NMIR LRI PI9L (00— D
MNNINN N1"Y (DY) P70 12T 2000 DI (R P10 DP PI9 DYIN) LDMIRA
NYY Pan 0MIANNY TR PREYM vnn midh KM T1Y Dpoa 01Ivn
PRI HW NNT HY ORINIVIAN MHVWN DV 1INT HY DT (P TOP) DPIan

IV DYNYS DI YIP2 DINIR NRYI DOWPIAN NNRL NUR N NI HY
7 DHWIT2 RN MWYY” 5" IRNINGY ITON D3

DINYS WHY MY "1PNYYY DINYI WIMN ,INVIAIRIP 1Y IMN” DYNIY PYRH v 178

108 10 P9 R DN 12T R PIDS AP PI DIYAN) T D HY 190K 1R DYN DY JIna
L2 APDO T NWIA NAT DPYR VW) WITAN 78Y (T PIDA D PID YY) YW 1D Y Dy (n
1WA YV 1PV DR PYWY 1NN VP (A PIDA) PINRHY PIDATN PN NR NINN YW

98



