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INTRODUCTION

m>o72 noon! concludes with the following lesson learned from a pwod
in myw:

,07W2 017w 0°27% 2°A07 AP LRIAT 27 MR MYOR 027 MR

ST ROR P12 09PN DR 2'7°12 210w 2T 1Rk 7012 DY R
How does &»rin "27’s changing of the original »5 by switching the
word T3, your sons, to 113, your builders, enhance the meaning
of the verse?

The answer lies in understanding the meaning behind the
term N2, XPIT U320 equates 2°n3n TnYn to builders, presumably in
praise of the way they “build” the world around them, infusing
spirituality into physicality. The root of the verb M1 is very similar
to the word nr3, understanding, because a key step in the learning
process is 727 Tin» 037 A, essentially building on each idea in
order to grasp the next level of comprehension.

At MMY, we spent a year trying to achieve a certain level of
mm in a range of Torah subjects: 1397, 7"10, 7awnn, ¥, and Hebrew
language. And whether we believe that we achieved it or not, our
Torah study has impacted the rest of the world in ways we, as
humans with limited perception, cannot see. We have been these
o3, increasing the level of m7w in the world far beyond the non of
MMY.

The class of X"vwn was unique in many ways, but perhaps
one aspect of our “legacy” lies in being the last year in the beloved
building on 779%™ 2, a street once characterized by Rabbi Haber
as being “sketchy on the outside, but pure 7w on the inside.”

A large portion of our year focused on the new building in nvpa,

ot
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and even though during the school-year we didn’t see the actual
construction in progress, a P19 in R¥n *> gave us a clue as to how
the building, or at least the roof, would look: fpyn n*wy w7 n°2 7320
1111 99371 997 9 TN°22 0N DOWN RYY T3

This mxn of npyn requires the owner of a building to put a
fence or a type of guardrail (as translated by °"wn on the d)
around the roof, lest someone fall. The 77 790’s* explanation of
this mxn offers a perspective on the general topic of nwin nmwn,
saying that 'm has already decreed what should happen to a
person, but that does not mean that the person can rely on a o1
and purposely endanger himself, thinking that he will not fall if
'" has not decreed for it to be so. Contrarily, 7 runs the world
based on natural principles, and if a person steps off the roof, he
will inevitably fall to the ground. Thus, we need to actively take
measures to protect ourselves against danger, regardless of what
has been decreed in the m%vn v 17 2. This idea can be expanded
to almost every area of Jewish life — believe that ' is in control, but
you cannot just sit back and wait for the actualization of 'n’s
decrees. The same is true in regards to 7mna 7»2: Every year, the
amount of Torah that a person will gain is decreed on mw: wx1, but
if the person does not take the initiative to learn, he will obviously
not gain what was expected of him.

As set forth in max °p195, there is another type of protective
fence — 7n% »o ww. Here we are advised to take precautionary
measures to keep from accidentally sinning. An example of a »0 is
the 11217 Mok of nxpm, stopping us from picking up certain objects
so that we will not accidentally use them to do a 7581 on naw. The
idea of a »o is remarkably similar to that of a 1pyn — both of which

protect from harm, whether spiritual or physical, respectively.

2"3:1 12
TAN7 TPy NPwYY —1"apn 7Xn 4

X mwna R pd°



To the mmn?n of MMY &"vwn: We have all made remarkable
strides in our 7mn7 T, but we cannot just stop there. We will
always be encountering barriers, and hopefully the o°»0 of 7571 that
we have learned this year will keep us well within the parameters
of mgm 710 Mmw as we continue striving for growth. We may have
been the last year in 2ww nya, but we have become the ona that
have the power to perpetuate 11n in the world, if we take advan-
tage of our opportunities and not rely on thinking that we will get
what 1 has decreed for us regardless of what we have actually
done.

May we all continue building our lives as Jewish women,

regardless of what building in which we find ourselves.

Ronit Goldberg Rebecca Ihilchik Yaelle Lasson
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Alyssa Greenberg

Thesis, Antithesis, and Synthesis

The Intrinsic Parallelism

Between w1%X and

MDA 12 MAR 32 I MYOR 027 1m "9a0I% mantR awR aw one
(3"pn "0 A2 NYRw WIPYY) 0 NIOR
This w1 links two seemingly distinct storylines, featuring
two o°%°21 who appear to lie in stark contrast to one another. One by
land, one by sea, Y7 and m each utilizes his unique personality
traits to accomplish the task at hand. Superficial readings of their
respective accounts would not result in any inkling of similarities
between the two; in fact, this would perhaps indicate an even wider
rift between the two leaders’ methodologies. However, once one
begins to dig beneath the surface of the two accounts, textual
analysis reveals the intrinsic parallelism between ¥oX’s and nn’s
personalities, casting light on the unifying theme.
Let us first take a look at their mw7ph (initiations):
9 P90 R 2%0»
WK PRI OPOR 7701 ARAR DR 7YX 2wnn awnT WK RN (R)
27727 °97 OX ° TuM1 BB A9RT DI T OX 1197 NI
MRY YRR 77927 5™ (2)
277777 919 DY WK 092 D112 N0 AT T2 oo e TR (3)
0w 7929957 07X 2°27vA NRY AN Ynaan oM (1)
R P95 M
STARY SNBAR 12 70 9R 57027 Y (R)
219% NI ANV 3 7R RIPY AT VYT T 0K T 2R (2)
WAWIN AR IR RYD 1D T 703990 wewan mak v ap (3)
21701991 7w wIN DRy X129 72 71 770w 100
1MAWNY AW IR 2°2 9173 W0 701 007 9K AT M 9w ' ()
DR IR WK 27737 DR UM PRYR OR WOR PYI 219N W ()
10777 20w 71°D077 N3 R T A o ovn Ypnh o

13



14 Alyssa Greenberg

Their superficial characteristics are apparent from the
start, as their opposite personalities seem to begin to diverge from
the very first o’09 in each story. w%x initiated his own leadership
role, declaring a drought for *"11 as a punishment for practicing
771 nmav. He seemed to make brash decisions in the heat of the
moment. He assumed authority, as it says, 27 95.

¥OR’s initiation differs from 71’s conduct, which appears
passive in the sense that he did not act until receiving the com-
mandment from '77, and also seemed to be running away from his
responsibility as a x21. Since the opening o105 of the P9 tend to
be the most declarative, only after the divergent beginnings do the
o100 tell us that 379X also received the commandment, ’7 927, from
’n, and the continuation of precisely what he must do next.

Although from the bare text W"’s decree for a drought

seems arbitrary and spontaneous, in actuality 1728 acted with

calculated reason. In order to explain his logic, ?"mn ! draw on m>mo
nrwsd off r-1o o°pp, which ends off with the death of “%n’s sons after
rebuilding w7, ’n told ¥R that “%'n was an important man, and he
should go comfort him. %% refused, because he felt that if people
would anger him, he would not be able to refrain and control
himself. ’71 responded that whatever 19 would decree, ’n1 would
follow through. So "% went, and found “%n studying the topic of
ywir swearing that whoever rebuilds w2 would be cursed. (He said
that when the builder lays the foundation down his eldest son will

die, and when he puts up the doors marking the completion of the

city, his youngest will die.)2 The amx tells that axnx, who was

RXp X9 7WHT RNONY ROWHA 779 K (7 RMF 79K 227 Kan 2797 "0 nbwr 121) 20 Pt
RVTTY N 2w DX XYY 092 7 AR 77M 2°091 " anT7a anor (XM 0°937) N7 ,Xevpn
YWITT ROUND 772 7307 20T X0 770 paw K91 ,07M 090 92 DY 371 Ty 1 PR X1
T OR L. DR IR T OM TY93 2Wnn 2w R R (1M 'R 0°391) T 2Rnpn abn

IR OPY ,R0AT RTIPR 777 12 A0 ova W um o ..

11922 WP DR DRI YT AR 712 D0 WK 77199 WORT MR RS R DY YW v
(192 YRP) NRT DX 1YY AIT0Y



Thesis, Antithesis, and Synthesis 15

present at the nvaw house, retorted and questioned how it could be
that the curse of y¥17>’s master, 127 7wn (that if *"12 worship 771 M2y,
’n would stop rainfalld), did not come true, but the curse of the
servant, yw, materialized? axnx bluntly declared that "1 were
practicing 771 a7y, and the rainfall had not been stopped as
promised! Subsequently and characteristically, o jumped up
furiously and swore that 'n would stop the 7vn %v. The purpose of
this 778 seems to be to add some perspective, to explain that w9R’s
decree was not simply as "spur-of-the-moment" as one might have
initially presumed.

The allusions to 7v are embedded carefully within the text
of my in the form of phonetic similarity with the word %vn (bolded
in the table above), to help tie the two together via contrast; the
first v shows that 'n, "on His own," interjected in nature with a
strong wind, and the second (1>v77) describes the sailors dumping
the vessels overboard to lighten the load on board. Both seem to
show n’s relative passivity, but really imply no less calculation
and initiative than 1%&’s course of action. n» wanted the sailors to
throw the vessels off the boat so that he would be able to sneak to
the bottom of the ship while chaos ensued. Because he understood
that he was the reason for the storm, he figured that if the ship
were to sink, he would die first at the bottom, the storm would
cease, and the rest of the boat would be saved. n’s seemingly
cowardly escape to the bottom was really an expression of initia-
tive and direct leadership action.

Additionally, the owasn explain key information which
illustrates mr's independence and precision, clarifying the entire
sequence of events. I'’s escape was not a denial that ’7 was

omnipotent, rather there was much reasoning behind his attempt

M 07 NN OIAR 072X ONTA aN101 03230 1ND° 19 039 1AW - -0 o037
7207 YIRT DY 77 ANTARY 7912 DR NN R? TR 00 70 X2 27Wn DR ¥ 222 70 AR
.02 1017 R



16 Alyssa Greenberg

to evade nx1m1. According to the a"™a%n, for example, 71 knew that
the 7x121 he was to receive would be about arousing the evil city of
mr1 to do nawn to avoid destruction. After declaring s
destruction, he did not want to be viewed as a 2pw x°21 if their n2wn
would be able to reverse the decree. M also knew that in the
future, if saved, mr1 would be the enemies of his beloved nation
and would cause them much harm. Also, he did not want °"2’s
72wn to pale in comparison to m?’s, which would anger ’n.

In essence, T°’s escape was not an act of timidity, rather
it was a carefully crafted plan designed to protect his people.
Hence we see from just these first o’p10o that while the text seems
to highlight the differences between the two o°&21 in activity and
passivity, it simultaneously hints at their similarities; both used
insightful calculations that superficially appear to lack careful
thought.

Both stories also involve harnessing the forces of nature to
teach spiritual lessons. However, the one point of difference still
lies in which individual initiated the stirring of nature; 9
declared the drought without even consulting with ’77, but in 71 990
it was ’1 Himself who brought about the 727 mA.

Furthermore, both 379 and 711 used water as a means to
carry out their plans- 1% used the lack of rain to reprimand *"13,
and 1 went out to sea to avoid receiving ix121. (One of the ways to
prevent getting X111 is to be outside of x> Y1x4 or to be at sea.)
Water symbolizes rebirth and purity. It washes impurities away
and allows for fresh starts. It makes sense that the motif of water
comes up in both places, since both o®21 were dealing with
nations who needed to do n2wn.

Additionally, a number of details of the story are reminis-
cent of the 7an. A m» was sent by m to determine the status of the

flood. Also, mwx 77 2m10 settled in mr1 and was killed by his sons,

X ’n>an 4
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who ran away to v "7, where the n2n rested after the flood.
There is also the forty day and forty night flood, which parallels
the forty day warning period for mri. The parallelism links 1, the
person, with mv, the bird, in that they both sought serenity and
calmness after warnings for n2wn to avoid destruction. Further
similarities arise, including 1’} walking in the desert in despair
for forty days and nights and v giving m»1 forty days to repent.

However, although both %21 had honest intentions, ’7
found fault in their overly exuberant zealousness to achieving their
goals, and communicated this to the X211 in a very clear way. In
1TOR’s case, 71 told him to drink from n3 %m (from the .n.25 ww,
meaning "cut off'), which eventually dried up (vam), and that
ravens, although notorious for their cruelty, would sustain him.
The message seems to be that if even these cruel animals were
kind enough to feed him during the drought, how could 1% be so
cruel as to deprive the nation of food? For n1v, ’i7 showed him that
it is prohibited to run away from nx121 by attacking his ship with a
wild storm, sending a big fish to swallow him, and then having
him spit out onto dry land (7w2Y).

Additionally, both the widow whom 1%} visited and the
sailors on the ship placed blame on each ¥2r’s shoulders. These
"bystanders" were designated as messengers through whom ’7 was
able to convey rebuke:

9 P90 R 2%0»

1Y DR I 9K DRI DTORT WOR T 00 0 NTOR R Rm ()
12 DR NN

N P95 M

WT 0D MWY NRT IR POR 1IN AN AR DWIRT W ()
10 A 0 172 RIT 01090 00 DOWIRA

Both o°x21 were addressed by the people in the same type
of questioning, accusatory manner, with tones of disdain. Both
were resented for their negative impacts on the people, be it via
storm or absence of water. Additionally, while »9x‘s famous

moment on 1> 171 occurred on top of a high mountain, nm's



18 Alyssa Greenberg

miracle happened in the depths of the sea. This symbolic contrast
highlights the intrinsic parallelism between the two narratives.

The climax of the parallelism comes when the o121 are
each exhausted from their mission and feel a sense of helpless-
ness; ¥R in the desert after his escape from the life-threatening
axnx and his wife 7arx, and n after 'n destroyed his last hope of
shade, his °pop.

Y P R 2vhn

DR HRWM IR NN 007 NAN 2N R O TI7 12702 720 X (7)

SNIRR SDIN 21 KY 53 WD 7P 77 A0Y 27 IR mnb il

221K 21 17 AR 12 YA IRO7 7T 73T TR 2na ann [ 25w (7)

223w 2w NN YIRN D NNSYY DX NI LAWK 1M 02 ()
17777 7R 2793 IR 1P MR 12 VI NI T RO 2w (1)

717°% DOVAIRI 0P DOV RO 727K 1192 790 AnwN 2R apn (1)
2297 QORI Y

79 72 1112 MR PHR 7927 I Qw190 Tvnn DR aw R (V)
IR

DR 9RIW° 12 N2 121 0D MIRAY PR CAY ONRIP RIP MR ()
MWD NX WP 7727 PR IMIRY 2712 T TR DX 1077 NN
Baialsirivs

P97 PIM AT MM N2y 7 AT 7 0190 9T N RY AR (R?)
1 WY R WY MIT AR 77 mNa K? 70195 0290 Nawn oo
TIPT ANT 2P WRT MR T WRA KD WR WY 0K ()

7 P75 M

29 MY AT Y A0 9K VY (R)

19 7Y PMATR DY N TV 227 AT RIPA T MIR MR 79K 99o0 (2)
27 2°OKR I DWW PN IR AR 2D NYT 0D Awwn 113a% Nt
Y7 9y ann Ton

S5O SN 23V 93 M1 SWDI NR K1 7R 7 A0 (3)

72 771 2007 70 R (7)

TONARD 2WN 10 aw 12 WY PYD OTpn 2w 1Y T 11 X (7)
TPV AN AR WK 7Y 7%

12 2X0R WRA DY HR N marh Sun 93 1P 209K o e (V)
IV AW 1RO Y I MW NYIn
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W2 PRI DX M DR NWn MYYa YN 09K 101 (1)

WRA Y WHawa TN AR 2YTR M0 O°OR 1N wewn 1 oo (1)

2T NI 210 AR NIWY WBI AR PRWN 75YNN I

9 70 20T RN PROPR Y TR 370 20T 73 DR DOTOR R (V)

mn Ty

72°% 12w 273 R21 12 DoAY RY WK 7PRR Y NOR AR R ()

TAR A% 1 R

2ONWR 7377 72 WY WK AT YA I DY MR RY IR (X0)

17127 7172 1RSI 12 YT RY TR 07X 127 TRy
Beyond the simple textual parallels, there is a very signifi-

cant contrast being demonstrated here.

Let us examine 17X’s case: He somewhat abruptly took
""12’s fate in his own hands, taking for himself one of the most

prestigious weapons, the key to rain. He did so out of his zealous-

ness for the honor of God — 727 7120 891 287 7125 ¥an yox.°> This sounds
like a very admirable trait, except for the fact that it came at the
expense of the well-being of the "son," X" "12. ¥oR’s flaw was that
he was so overly ardent for the honor of ’1, and so determined to

safeguard His name from desecration, that he overstepped his

boundaries. This is what 1798 realized when he admitted *nxip NJP.G
His onan nn was therefore misplaced; he had too much on1 on
the 725 of the a8 and not enough a1 on the 725 of the j2. Also,
when he went to visit the widow and asked for food, he mentioned
the young boy’s name last, which goes along with his little consid-

eration for the "son." It is also possible that he realized even earlier

YaN MR 07 %22 JWOW MR DRYAI ,07M27 O7°HY 01 " — W 10 1R Chwaw hpD? 5

YN M7 ,ART 7120 K91 127 7120 YN TARY 127 7120 KDY ART 712D YAN TR 127 TIAD ART 7120
A0 T MRIW IR 77923 73757 NP0 RY ANK 11 UYWD 1IN MKW 127 AT ART T2
DRI 172V 23 MIRAX 777 NRIP RIP IRIW 137 712D XD XA 712D YN 19X L0020 20027 oy
12 YWOOR NRY 7707 Awnn Swnl 12 XN DR PwnT 72777 W T INRN W 2005 5,703 DR
IR 7120 XD 127 7120 YAN M TNRIID WK KW XOX AAN 5N PRY NN X210 nwnn usw

"YAY 9271 RY NOWIOW 1Y D271 NOIW DR MW 731 OX T I27 70112 0K

s R 070 ©
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that he was at fault for acting overly excited. When he prayed for
the widow’s son’s recovery, he pleaded to ’7 that he should be

healed, especially if the sickness came as a result of his unwaver-

ing passion and punishing of the nation.’

When ¥9% was escaping the wrath of the idolatrous king
and queen, he felt faint from lack of food, water, and shelter. His
feelings of unworthiness, especially relative to his more righteous
ancestors’, led him to ask ’71 to take his soul from him, for he had
been in perpetual danger.8 We see that ’7 was showing 179x a taste
of the drought he hastily brought upon °"12 without regard to their

sustenance. Then when ’7 taught ¥} that He is not in the wind,

the thunder, nor the fire, rather gives off a thin soundg, He is
telling him that ’7 awaits patiently for nawn, and that his rash
declaration for drought was premature. It is interesting to note
that nonx, where the widow lived, can be broken down into ns -,
meaning narrow, or shortage, of bread, in other words, a famine.
Moreover, ¥7%’s name is composed of 'n ow, fitting for a man who
devotes his whole life to guarding the sanctification of ’i aw.

’s language when requesting death is strikingly parallel
to that of ¥9’s. When niv was suffering from strong heat, ’n
designated a 1°pp to provide shade for him. This intense heat is
reminiscent of the drought during »%x’s time. The next day, ’n
sent a worm to destroy it. 71’s gladness over the pp was thus
short lived, and m1 felt faint once the sun beat on his head again.
71 pleaded to ’n to take his life, and ’n asked him if he was so
deeply grieved over his loss of the p°p. ’7 therein taught v a
lesson: How could he be so distraught at the loss of a p°p which

he did not even toil to create, yet be content letting an entire

RO TWIR 7
7:0° P77 01 93 13902 12 01X 117 T 07 27 193-27 RN 8

o ®
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nation in mr1 be destroyed? By evading the 1 which would lead
to their salvation, he was essentially proclaiming his indifference
19 If the

PP, a small plant, was so important to him as a creation of 7,

to people who hardly knew their "left from their right.

how much more so should a nation of over one hundred twenty
thousand of ’i’s creations! The city is fittingly called mri, meaning
11 (great-grandson) of 1, an endearing term illustrating ’n’s care for
all His creations.

7 shows his own form of zealousness, but coming from

the other side of the spectrum, namely zealousness for the 71> of

DRI *12: 2ART TAD KD J27 2D van . 1 (Hence the aforementioned
contrasts in the wvwo, like passivity vs. activity and 91> 17 vs.
depths of sea.) n1 overstepped his zealous-boundaries by neglect-
ing to balance the scale when he avoided 7 mzn to receive the
mx121. He took his responsibility for national safety very seriously,
in that he could not pass on a call for 72wn to a nation that might
harm °"1 in multiple ways (see above). mv, too, was guilty of
misplaced mercy; he did not balance the o»nn scale well enough,
placing too much weight on the glorification of °"13, thereby
diminishing ax7 72>. ’7 then taught 71 that He is a G-d of mercy
and awaits 72wn patiently.

Neither 72X} nor 11 had the authority to take matters into
his own hands to such a far extent regarding others’ mawn. Also,
both learned their lessons in part from a strong wind, symbolic of
their overly powerful courses of action. These winds (along with
the wind sent to arx) are considered so mighty that they could
have destroyed the world. ™ 19X, ironically, was punished with the

same 71777 M that punished v on the ship.

x7 mr 0
w nynw mpy

277 09W A HPwnA KW WEW T 9Y NIMA 3 R 227 K — T2 w10 (R19) 730 nrwxa
Sy ,mIr B HRYAR 2272 771 027 R TR 102 'R ,A1R mna 'R T onna R, 3 19RY o2
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m’s name is also very fitting his fervor for taking respon-

sibility for °"12. *"12 are compared to a 711 in numerous ways, as

. 1
noted in the wAn. 3

The paradigm of misplaced mercy is also found in the sto-
ry of Mxw and pomy. ' commanded 7w to destroy the entire nation
of Py, but "xw’s personal logic told him to have pity on the
animals and the king. Unbeknownst to him, 1 would descend
from this king and bring terrible hardships upon °"12. When the
two X2 asked 77 to take their souls, the word "request" (7xw™)
shares the same v as the king’s name, 28w,

1ox’s foil during his story is 1729, a man who is described
as a 'nxy 14, and who shows respect for his people by saving the
%11 from 7ark and sustaining them. This is in contrast to WO
who failed to sustain his people physically while campaigning for
’1. However, after 317x’s time of rule, his successor yvox was most

clearly viewed as his primary foil. At the time of his appointment

0 NPT AR SV PR YW 000 9K AT 10 20a (R /M0 o) MR i aroon anR
R 0°397) MRIW WPOR 2@ ROR NP ANP T2 PRI 12727 0290 82 2173 MO T (R 21K) R
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by 7R, the first action of his we hear about is feeding his 1277 to
the entire nation, an act of sustenance. Interestingly, in the last
oo of m1, when 7 was just about finished teaching ni his lesson

of misplaced mercy, ’n says that mr1 is comprised of more than

1 mwy one.® Is it coincidence that when oy first approached
yuok he was plowing twelve pairs of oxen? And when 9% per-
formed the miracle on 91> 71 he used twelve buckets, the number
twelve representing the twelve owaw, or "X oy in its state of
completion.

We might ask ourselves: Why do these similarities mani-
fest themselves in m and w"? How could two 21 be so
strikingly comparable? 7", as noted above, identify the boy whom

WOR revived as none other than >nmR 12 M, as the pwo alludes:

16
ABR TONY 'OMAT ANR DPOR WK D CNYT AT ANY ONPOR DR OWRT MR

19X breathed his spirit into mv, as if to "father” him, passing along
his "spiritual DNA" to the child.

w9y and My are independent trail blazers. Their
unwavering adherence to their strategies, although perhaps
inappropriate at times, nonetheless seems to accomplish the task.
At the end of the day, the nation enthusiastically proclaimed X ’7
-1 after W9X’s 127 went up in flames. And mr1 did mawn
through crying and wearing sackcloth.

It is difficult to analyze nn’s level of success and to eva-
luate the honesty of mri’s repentance, because the same type of
m1wn is most certainly not expected from a Jew and a " alike. It is
most probable that 71> was not held responsible for the sincerity,
or lack thereof, with which mr1 repented. But don’t the successive
chapters after 75 17 deal with nonstop 7771 M2y, and kings who
continually did evil in the eyes of ’7? Maybe the generation at -

5m> needed a different, less fundamentalist approach? Maybe the

w7 10

73107
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01 on 71 17 was a short-sighted approach, evident by its short-
lasting effect. Perhaps the full mawn process needs to run its
course and be personalized and internalized! After all, just as we
have witnessed time and time again, 073 0°01 are not a quick fix for
a deep-seated crisis of faith. However, idyllic or flawed, successful
or unsuccessful, 7R and 1 each made an indelible mark as a
leader uncompromisingly devoted to his cause. Their successes, as
well as the limitations they were taught to realize, provide example

and inspiration for Jewish leaders of all time.
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noy and the 2N
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This brief narrative tells the story of qo1’s fateful journey to
meet his brothers — a journey which, as we know, ended with for
being sold into slavery. At first glance, this strange narrative
contains a lot of superfluous information. Why does the text focus
so much on the names of places (pdw, 1Man pny, and 1M7) — why are
the exact locations important? Also, who is the v’x that nor met?
One can assume that o1 had asked many people for directions in
his lifetime. Why is this particular encounter written up for us?

To make the question stronger, we can ask why this event
took place at all? Why did 2py need anyone to tell him how his
family and livestock were faring? The brothers were all adult men;
they could take care of themselves without someone checking up
on them. Why was 21py> worried that something might have hap-
pened to them? And even if 2py° did need someone to check on the
flock, why did he specifically send no1? Couldn’t he have sent one
of his servants?

It is clear that this narrative has a purpose, and that there
must be embedded significance. Many o'w1sn, bothered by the
larger question, have developed different ways of finding meaning

in this seemingly pointless story. The right combination of vw»

P> PwR1a
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and w17 adds dimension and foreshadowing to the narrative while
remaining faithful to the text.

w1 quotes 0w that fit into and explicate the basic vws
of the text, as he says in his well-known commentary in 1: W13,
PIDIR DY 2T D27 RIPAT 12T NWOAT AT RPN HW 0L ROX NN RY IR,
“l am only coming to explain the text simply and to add w2 which
resolves the words of the text.”

In his commentary on our section, he tells us that this
story shows us the true motivations of all the individuals involved.
He first notes that there are dots over the word nx in the first
sentence, and explains that this hints that the word should be
eliminated, and that the p0o should instead read as if it said, 1™
0Owa oPaR XX N N2 nx. This means that the brothers went to
shepherd themselves; it was their father’s sheep that were in adw.
In other words, the brothers didn’t go to 0o% in order to work, but
rather to have a good time, so it’s no wonder that 3py> wanted to
check up on them!? In direct contrast to the brothers, nor was
ready and willing to follow 2p¥’s command with alacrity, as he
stated, -1un.3 w1 adds that the encounter with the wX is not
random; he was a X, sending a specific message to nov.4 When
the wx says, 7m woy, it doesn’t just mean that the brothers left oow.
It means that they left the brotherhood entirely;5 they were no
longer interested in having a relationship with for. Also, 1117 can be
read as a contraction for mn7y *733; the brothers went to find legal
pretenses to kill qovr. Read this way, the 78%» wasn’t simply telling
qor that the brothers weren’t physically there. He was saying that

XY IR NIYTY KIR 1997 KIW ,NK 9V TP - IXE DX MyR9" — 19 P9 nowra e 2

PAR YTV AW D 5Y ARY,PAR MIRAD TIT MO Y Pw - 01" - 19 pAd nowra e B
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they also were spiritually far away.6 This narrative tells us the true
intentions of Ao and his brothers and explains to us that the
sudden decision to sell nor a few oo later was not quite so rash
after all.

w1 also adds that the conversation with the vk occurred
because of divine intervention. We first see this idea from the
superfluous identification of 7n01’s departure point, 1an pny. pry can
mean either a valley or something deep, but 1M2n is on a mountain,
as it says “They went up and went until 112an,” implying that it’s on
a hill, and therefore “the valley of Man” is an oxymoron.” So

4§99

according to *”wvM, this verse means that this narrative occurred
because of the deep counsel of the one that was buried in pan,
and the one whose name, nX1 721, can be contracted into 1112n; in
other words, Avraham.8 (pny> wasn’t yet buried in Mam, so this
obviously refers to on1ak.) Hashem made a promise to onnax in n*a
onan P2 that his descendants would be in a foreign country for
400 years, and therefore this account took place in order to
facilitate the completion of the promise.9 This story may initially
have a bad ending, but this was all in Hashem’s master plan.
These six short o»05 help us understand the events to come by
showing us the nmwn and the true motivations of everyone in-
volved.

Although "”vn adds a lot of flavor, this is not the simplest

way of understanding the text. The o'w1on that focus on the simple
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meaning are able to explain everything straightforwardly without
adding supernatural or extra information. They do not assume
that the brothers were up to no good, as there is no explicit
mention of their behavior, for good or for bad, in these o’p0s. They
translate vx simply, he was man, a random passerby, and not a
TIR?.10 Pan, oow, 1M are simply place names, and are not symbolic
of anything.1! Even so, they are still bothered by the apparent
insignificance of these o’»105 and also work to find some embedded
meaning.

a"awn is a commentator who is known to stick to the literal
meaning of the text as much as possible, as he declares: “the text
doesn’t leave its simple meaning,”!2 and therefore, he explains the
o°pos without resort to w1 . Even so, he is able to find significance
in these events. He says that we are told this story in order to
know what o was thinking, to understand his true motivations.
The pod says that the vX encountered n0» as he was 77w 7N,
wandering in the field. fqor was searching everywhere for his
brothers, even though they hated him and were likely going to give
him a nasty greeting upon his arrival.13 1790 adds that once nov
found out the location of his brothers, he even sought them out in
1m7; he went vnx Jnk, going above and beyond his father’s orders.
He was so scrupulous in following his father’s command that he
wasn’t willing to go back empty-handed. 190 also adds that apy
sent specifically 7o to check up on his brothers in order to change

Aor’s mindset; 2py° knew that there was animosity between the
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brothers and hoped that sending fo1 would somehow repair the
relationship. p"71 explains that the 3py> didn’t realize the danger in
doing so because he thought that the brothers feared him enough
not to harm #nov, but he was mistaken. These ow o» attempt to
extrapolate the thoughts of 2py> and 7o from this narrative.

Although the vwd commentators find significance, there
isn’t so much there, especially compared to "w3. A lot more
significance can be found, and the w2, quoted by the mnbw 77, to
the opposite extreme, learns many things from each »o» in this
section. For example, 2py> asked about the welfare of the flock,
since one needs to ensure the wellbeing of possessions from which
one benefits. Also, the poo equates the brothers and the sheep —
"IRgT oY Rk 09" — so we learn from this that 2py treated animals
like humans, who have souls, too. The w1 also adds that the
term "137 21awm" is a X121 that Ao would return home (he sent him
on the condition that he would return), and therefore 1Py was
comfortable sending Aor to his volatile brothers. Additionally, we
hear about oow because it’'s a place where bad things happen —
previously, the rape of n17, currently the initial step of the selling
of nor, and later on the splitting of kingship from avan-.

The wnn also notes that the word wX mentioned three
times. This shows that there were three separate o°ox%n that visited
Aor. It is interesting to note that omiax was also once visited by
three oox%n. This is the second reference to o71ax in this section,
with 11an pny being the first. This w1, therefore, is adding another
reference to 1 nmws in this aw-s.

Also, "nmwa mn" is foreshadowing. Aoy will be doing a lot of
wandering in the future, once he is sold into slavery. Also, n°n7 has
a numerical value of 470 (469+1). This shows that his descendants
wouldn’t be returning for another 470 years (a pasuk tells us that
there was 430 years at omyn nxw, plus 40 years in the desert
equals 470).

We see from all this that the w1 adds a lot of dimension

to this story, and we can learn a lot of life lessons from this
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seemingly insignificant story. However, a lot of it is unrelated to
the story at hand, and therefore even detracts from the storyline. It
gives us advice, tells us of 2py’s positive traits, and foreshadows
events much later in nor’s life, and even future events in the
history of "% oy, as opposed to sticking to the immediate story at
hand. Without some balance and context, the approach of the w1
can be overwhelming.

1" explains our section simply, while using enough wa7»
to flavor it with motivations, foreshadowing, and significance. The
first half of the story shows the 7213 that no has for his father. We
hear about the place names to show the large distance, which
explains why the brothers tried to kill qo» as they thought they
could get away with it. The narrative also shows "7 nmwn, as we saw
with the wan about 11an pny referring to the deep counsel of am7ax
war. He quotes this w11 because the idea of divine presence is
essential in the understanding of why this story took place and
why such a seemingly terrible event occurred.

1" believes that the story of the v can be understood
on two planes: we should read the story on the vws level while
taking the messages from the wam. The wXx was probably just a
random passerby, but the w2 adds another dimension to what
happened. He explains that the w1 is demonstrating the nmwn
while also adding foreshadowing and intentions of the brothers. In
other words, the wx’s responses have a double meaning: on one
level, it simply means that the brothers are in jm7, but the wamn
shows that there is a hidden meaning as well, that the brothers
were up to no good. nor only understood the simple meaning,
which is why he put himself in danger by looking for them in 1m1.
The reader, however, understands the full picture of this encoun-
ter through the added dimension of wam. By sticking mostly to the
vwd with a little bit of w77, he adds depth, like *”wn does, while

keeping the story on its simple level, as the o 1ows do.
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s1nonn e1: The Age Old Question
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“Nxw asked 9>n, ‘Why did you trick me this way? You sent
away my enemy so that he escaped.” And %>» replied, ‘He said to

£

me, Let me go or I will kill you.” This exchange took place when
e tried to kill 17 and had messengers waiting outside T7’s room
to kill him when 77 left the room. 9» knew that her father was
planning this, which is why she told 77 to run away and sent him
out the window.

There are two other instances in 97"in containing the
phrase 11 . In a"s:0"> wr3, it states:

N7V HRN2 K9 OD OWY DRT 2 122 9R MR ARD X7 1M P22 oM
210N e Ty

When 2py woke up the morning after his wedding, he ex-
pected to see “nn there and instead he found x> He challenged 72°
using the expression "0 k.

Similarly, in 2":n"> 'R "nw, it says, Py PRMW DX AWRT XM
DIRW DR AN 7R IARY DIRW OR TWRT RRN 9173 9P2

This was the reaction of the 2 n%va nwx after the disguised
ww asked her what she thought of the king. She screamed and
asked “Why did you trick me (an°»1:1?)? You are mww!”

What is the significance of this phrase which appears in
each of these stories? The commonalities between them help to
explain the connection. First of all, all three stories involve the
hiding of an identity. In n°wx13, 2% hid the fact that he gave ax> to
Py instead of %m. In 'R PRmw, 2> placed the o°97n in M7’s bed,

™0™ R e L
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causing Mwuw’s officers to believe that it was really ™7 in bed. Later
on, in 'R mw, Mww disguised himself when he went to the n%ya nwx
2% for help.

Furthermore, all three places include someone from the
family of m. 9m1 herself is in nwR12. Xw is one of the main figures
in both stories in '} " mw and he comes from 7»°13, the son of Hn7.2

Another commonality that all three stories share is the
o°97n. 711 hid her father’s o°97n. The 21 says that o070 is 777 amay:

S9m T" XOR 957N TRA 20T 27 AR LN IR DX T 797 129

Y>n hid o°57n under the blanket to make it look as if 17 was
in bed. 7w asked the 2 n%a nwx to do witchcraft for him.
Elsewhere, o'o1n are equated with witchcraft with idolatry:

4,791 TORNM 11927 DR NORN 1Y XD 020N 1IN I QDR DRV *D

We also learn from ":n™ 237 that no one from X" °13
should be found to have caused their children to become sor-
Cerers: AWM WNIM NYA MO OTP WXL NI M Pavn T2 Xy X2, This
emphasizes just how bad witchcraft is.

An interesting side point about the o°on is that both “m
and 7 used similar excuses to explain why the 2°57n cannot be
discovered.

2OW1 777 73 PI07 2P DN RI? 03 217X 1V P R AR HR MR

® 007071 IR KRR K wor

bm1 was unable to get up because she was sick, “for the
way of women was upon her.” 73m told "ww’s officers that 17 was
sick. 5.x%1 797 9mRM M7 DX NAPY 02K IRW oW

One last thing that each has in common is the involve-

ment of women in each incident: 51 and a8, ' and 21X n%va nwK.

SR R 12 T 19000 R TR WK " — 2-R:D R DKW 2
7"0P A7 XXM NwD (MPwRI2) 'R 710 AT 8

300 X oxmw 4

72:%9 wRa °

700 & oxw ©
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Here is a chart that shows all of these commonalities be-

tween these three sources.

Women 299N Connec- Identity

Involved tion to »m Hidden

Sm and 82 | 9n0 hid 12%’s %070 5m hity) 79:00 NPWRI2

(later on)

oom 5> put the 200 DI ja>ph] ™I R ORI
in M7’s bed

2N N7V NWK oon=idolatry= W kallv 0 R R
witchcraft

Based on all of these shared factors, it can be said that the
common denominator is %M. 97’s entire identity is about being
unfulfilled. In Biblical Images, Rabbi Adin Steinsaltz writes, “onn is
perhaps one of the most poignant expressions of the person who has
everything — and yet remains lacking.” m felt that something was
missing, causing her to attempt to surpass "7 to get what she needed.
For example, picking the o°'kn7 as a fertility agent symbolized the fact
that %m tried to circumvent 'n’s controlling the world. She could not
get pregnant naturally and so she decided that she would try to
“cheat the system” by selling her night with 2p3° — the physical,
biological way for her to get pregnant, in exchange for the oxm17.

This may help explain as to why »ww felt the need to go to
the 21 n7va nwx. He realized that he was not getting help from '
which caused him to resort to witchcraft. >n1 was also limited by
her father’s rules. She could not marry 3Py when she desired to do
s0; she had to wait until 127 said she could. This is similar to %'n,
who was viewed as a political object by »xw. He married her off to
77 as a reward.

Rabbi Steinsaltz continues, “onn personified another aspect
of the Jewish nation: its feeling of being chosen, overconfidence in
the love of God, which often led to disaster...She represents the
feeling that — do what we will — in the end, we are the favored ones.

No matter how shameful our deeds, the love of God will be
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forthcoming to us and not to others.” According to this, >m had
this overconfidence that no matter what she did, 7 would always
love her. This ultimately led to her death. She died during child-
birth because 3py° cursed the person who stole the o0 from 735%.
Although she was only trying to prevent her father from worship-
ping idols, she had a sense that she was divinely chosen by "1, and
so she assumed this would protect her.

I think that 2®w was unable to overcome this overconfi-
dence as well. He was told that he had lost the 1% and conti-
nuously chose not to accept it. He did not understand that his
actions had consequences. Additionally, it was not uncommon for
bn7’s descendants to hide their identity. Other than 9w, both for
and 2nox (also descendants of 711) hid their identities. Fortunately
for 5m, 7w and all of their descendants, Jnox was able to turn
everything around. There is a &) that states,

TIW NIYRIX 0w, 2RW 7R RYN 057 — D02 72 A0Tw MY 1owa
7 ANOX 151 NRYN 7191 — DIRW 12

“As a reward for “n17’s modesty — she merited for 2w to
come from her, and as a reward for 2xw’s modesty — he merited for
anok to come from him.” 2noX’s mission began like %11, when she
acted passively in v»wnr’s palace. Finally, °>79 made it clear to
her that she had to take control of the situation if she wanted the
Jewish people to continue on. nok was >nm7’s redemption. She never
had the “feeling of being chosen” or the overconfidence. She had to
create these feelings in order to save the Jewish people. She
managed to take what her ancestors did and change the charac-

teristics of 911 n°a for the better.
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Phonetic Connections

in the Books of ywim yyws ,pwi

When the word n7yn is read in m%nn 2w (in o°2°nn 790), it is generally
understood to be related to the root n%y, meaning ascension or
elevation. However, the word mbvn is also related to the word %vn,
meaning to betray or to misuse something good for unholy
purposes. This second meaning seems strange, particularly in the
context of Y"2p 2°%7n - "% nW DR 72w Moyan vw," which discusses
the positive subject of "% a¥’s return from m7. How can this 773
be related in any way to the root yn?

This puzzling phonetic connection actually hints at some-
thing very profound. There are three types of yn — betrayal of 1 —
that directly connect to making the land of Israel xav: 771 77w,
27 maow and 30w »9. The connection becomes clear through
the 09 in 1"5p o0, “U¥p> 7172 nvaTa ooy The sin of committing
Yyn is directly connected to X yax. Once 12 take what was holy
and desecrate it, the land becomes &»v and as a result, it stops
producing its fruit. Eventually, when they sin even more, they are
expelled from the land. Thus, when the Jewish people commit %vn,
they “plant with tears.” However, we also see that they will
eventually “reap with joy,” indicating that there will be a savior
who will redeem the nation and bring us back from the m¥%. The

idea that there will eventually be a 71783, even when we commit 5¥n,

axpn
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is hinted at by the similarity between the ww of the word %y»n and
the word n%y. It is therefore quite an appropriate play on words to
sing a "mbni " to celebrate “coming up” from the nm% brought
about by our Hyn.

In order for m? to begin, the Jewish people must commit
the three different types of %vn described in 7"in. The nation must
also be warned about the effect of these sins on the land, and how
they will lead to despair. However, there must also be evidence of a
7783, a redemption through a y'wwn in the event that we change our
ways.

There are three o090 in 7"in which connect the ideas of %vn,
mv, 773 and the ywin. These books are yuyp, 7yw and ywii. Here
we have another phonetic connection: all of the names of these
o0 come from the root yw°, symbolizing the nyw» promised by
these 090 should the Jewish people change their ways.

In vui 790, the %yn of om7 Mm>°ow is not an obvious theme;
but looking closely, it can be viewed as an undercurrent through-
out the 990. The Jewish people had to maintain a certain level of
TP even when they were conquering and killing the seven
nations, even in the midst of war. In yu 290, before the nation
began to fight, they first had to do the m» of 7% n>72. This allowed
them to maintain their Jewish identity and keep up the level of
m17p that they needed, in order for ' to help them with yax7 w0, 4

Similarly, when yu came to w7, he met a I8 who was
holding a sword in his hand and appeared to be a warrior. yuim
asked him which army he belonged to: the Jewish army or the
army of the seven nations. The angel responded that he led the
army of '7, and yv 7 bowed and asked him what 71 wanted him to

do. s

wavwr ?
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The x) explains this enigmatic incident by saying that
the angel was rebuking ywir for not making enough time to learn
70 right before the war. He became caught up in the planning
and the physical aspects of the war, and forgot to make enough
time to learn nmn — therefore lowering his level of qwip.6

This is related to om7 m>sw: When the nation conquered
the land, they had to kill people. If they took away the spirituality
of the wd, they would end up simply killing human beings in
order to obtain the land. If they had no spiritual reason for their
war, they would end up killing more and more people. Conquering
the land without mu17p makes the land xnv because the conquering
process is not happening in the proper way.

This idea of the %yn of o'n7 mww and its connection to the
land comes up again in connection with "y nanon: Just like 'nm won’t
help the Jewish people when they are &»v and going into a war, He
won’t answer their m?>sn should they cry out to him to save them
from their enemies, if they have done a 5.7

A similar theme can be discerned in wryw°. The first time
the idea appears in the 990 is when yryw talks about how the
nation’s hands are bloody, how "1 will not hear the m?sn of the
Jewish people because they are murdering others. Only after the
nation removes these bad actions, 0>%%n, from among them will 7
come back to them. Although the word n>%wn does not actually
mean %¥n, there is an interesting play on words here, which hints
to the idea that the bad actions the nation is doing are %yn.8

The second time this idea appears in the 790 is when the
X111 asks how a city of justice (2>v17) could now be filled with
murderers. ¥y warns the nation that they will be kicked out of

oy if they continue to commit the %y»n of o7 m>»ow . This pwod
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uses the word 7>} that is also used in 72X n?wm and connotes a
great tragedy, alluding to the tragedy that will come when the
Jewish people commit this %¥» of an7 m>vsw .9

The prophet yuin also warns the people that the %vn of
ont myow will affect the Jewish people in x> yax. The first place
where the idea of on7 n>ow is seen in ywwi, the %21 does not
specifically mention m? as a punishment, but rather warns that
the %vn of o7 M>dw is going to cause the land and animals to stop
being productive. He warns that the Jewish people are chasing
after sin and pursuing evil. In the end, their sin will make the land
xnv, which will cause it to stop being productive. 10

In addition, ywi portrays a vividly violent description of
how low the nation has sunk into this ¥ of o»7 m>»w. He rebukes
the Jewish nation, and describes how even the o°175 are waiting to
ambush and kill people on the road like thieves! Even people who
are supposed to work and serve '7 in the wipni n°2 are trying to kill
people!™

There are a few significant mmn o°»n (key words) concern-

ing the %yn of on7 Mm>ow, which appear in the three o™oo of wryw»,
yevrand yvii. One reappearing word is o7, or 23701, which is
seen in the books of yw andyye” . These words are used to tell "1
DX to remove o7 M>dw from among them. Another reappearing
word is on7. This word appears in both ¥yw 790 and yw7 790 and
refers to all the acts of om7 m>ow that xw» 12 are doing. These
words show the connection between the different discussions of
o'n7 m>'ow in the three different ooo.

77 amay is another %vn that, if it happens in RWw» yoR,
causes 9XW° "M to be sent into m» and makes the land
unproductive. One place where this is warned against is in "0

vy, The tribes of nwin >xm 73 1231 had built a nam as a sort of
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tribes of nwin >xm 73 12381 had built a nam as a sort of monument, but
the rest of the tribes were afraid it would be used for 775 imay. They
sent a delegation led by ombd to discuss the matter with those
tribes, and he said that the rest of x> °13 would be willing to
make their mn1 smaller in order to prevent them from doing nmay
1. He specifically referred to this sin as °poX2 an%yn WK 7 5vna o
R, 12

Near the end of yu 790 there is another warning that,
should x> 12 ever do 771 aMay, they will be severely punished and
'n will swiftly kick them out of the good land that He gave them.!3
There is also another warning that if the nation turns to other
gods, ' will take away all of the good that He has done for us, also
hinting to the destruction of the land.14

In 'y 9o, there are many warnings about worshipping
other gods. First, in the very beginning of the 790, 1yw> rebukes "1
oxw» for filling up their land with the other gods that they made for
themselves. They were doing 771 nmay all over X X% and making
the land xnv.15 Later, the %21 describes how '71 will show His power
and all the people that have been making idols for themselves will
be hiding in rocks and crags, and will see how ridiculous their
actions have been. The poo describes how they worshiped bats; it’s
making fun of what they have been doing and saying, “Look what
you betrayed me for.”16

The book of ywin also gives rebuke about this %yn of nmay
71, ywin describes how ' wants a relationship with %% »13, and

how He was calling out to & 11, but the more He called — the
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more they turned away from Him and followed 77 n7m2v.17 In
addition, another pwo states that the idols would soon be
eliminated, because they are not from '7. 'n wants nothing to do
with these idols, which were just created by man and will be
destroyed by Him.!8 There is also another o5 that states that the
children of a»v9x kept searching for even more types of 71 nmay,
and though they already had many different gods and mnam, they
felt that this was not enough.

There are a few mmn o»n that repeat themselves in
discussions of the %yn of 771 nmay. Most significant are the words
apnnwn and nnw?, seen in the o790 of ywy and wyw . The second
recurring phrase is “Pmaxy wy wx>” and "oaxy o7? Wy 0an" — two
phrases that appear in ¥y 990 and ywi7 190, Both phrases show
even more how ridiculous Y& "12’s were, putting faith in things
made with their own hands and believing these things had power
over "1, or had any power at all.

The other %yn that can cause exile from the land of xw»
is nrw " Warnings against this %yn are often combined with
warnings against 7177 7m2y and so the two sometimes overlap. We
see warnings against this ¥n of N1y "1 in ywi 790, such as when
oms made a specific allusion to the sin of 1ws %ya, where there was
nry 13 with the women of p. This sin was connected with the
71 amay of Mws Yya. oms warned the people never to let either sin
happen again because, as he said, the nation was still &»v from
that sin, so they should not add to that. 19 There is also a warning
that if the Jewish people have inappropriate relationships with the

people around them, follow in their ways and intermarry with
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them, 7 will not only stop defending them from their enemies, but
He will also send them out into n73 from x> yax. 20

In y1yw» 790, many warnings against this 5vn of nyy "% are
mentioned as well, such as when ¥yv° says that 'n will abandon us
because of our devotion to 771 imay and because of our intermar-
riage with other nations. These two types of %yn will make "7 turn
away from us.2! He also talks about people who do nvay "%, more
specifically adultery, and at the same time do violent 171 a1y by
killing and sacrificing children. 22

In ywi1 9o there are also warnings against these acts of
Yyn: Certain o109 warn about what n1w "9 can lead a person to
do, such as 771 1may, and describe the %yn that the Jewish people
commit in order to have these inappropriate relations. yvi1 ex-
plains that this is especially bad because many of the men started
to actually believe in the 71 7may that they originally did only to
enable them to engage in nry "3, 23 Another p1od explicitly says
that the mir being done in o»75k vaw was making them &nv. 24 In
addition, another P09 makes a direct connection between commit-
ting this %vn of n™y "% and the land not producing well. It says
that in consequence of n1y "%, YR 12 will not have food to eat or
wine to drink. The land will not produce for them. 25

Another o also alludes to Mw» ya. Like omd, yuii also says
how the nation’s forefathers sinned, and states that even though
God once viewed them as a great nation, after their sin. He loathed
them. This oo points out that %W 12 were acting the same way

as their forefathers, and just like it made their ancestors x»vw and
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made 7 turn away from them, the same thing would happen to the
nation now if they repeat this Syn. 26

Although all of these o™po warn us about the %yn that can
cause us to be expelled from the land, they also talk about the
chance for 793, While the word %vn refers to sin, it is also related
to the word n%y. The very names of all three of these o0, which
warn us to stop doing %vn, contain the word vwn. The names of the
o790 hint to the idea that once %7 "2 stop doing these acts of %un,
they will be saved by a ywn and brought back to x> yox.

Each of these three oo also states explicitly that there
will be a 7w once "X "2 stop sinning. In ywyr 90, we see this
towards the end of the book, after "% °12 had conquered and
divided up all the territory. The oo describes how “xw» 12 have
received everything that was promised to them. At this point the
people were fully committed to 'n and, therefore, they were receiv-
ing all of the good things that % yax has. 27 We also see this idea
of mwy when the poo promises that ' is going to strengthen "1
o> and fight their enemies, and they will inherit the land
promised to their forefathers. These promises were only given
because the people were not guilty of any acts of %vn. They were
totally faithful to 'n and, therefore, He was helping them and
strengthening them against their enemies and bringing them back
to Y px. 2

These ideas of return to %X y7x are also seen in y°w’ 790:
The promise of 773 is seen when ¥ve» says that if the people turn
around and do 72wn, then 'n will forgive them, as he says, " ¥ ox
1% 35wH s oxvkvn."22 Only then will the people benefit from the

land. The idea of 771 is also seen later in the book in the image of
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the people drinking from the springs of salvation.30 Finally, there
is a pwo that again describes how, in the future, there will be a
time when %87 12 will blossom like fruit, using the imagery of the
land to talk about the ultimate salvation and return to HRw> yax.3!
Yet another poo shows the direct connection between xw° 12
throwing away their idols and recognizing ' as the one and only
G-d, and 'n making the land produce and making the cattle
healthy.32

Another pwo from wyw> states that once 8w "1 stop
sinning, 'm will bless them and again improve the land. He will
pour water onto the dry land and it will flow with water, and -12
oxw will be like a tree which is taking it in. They will be blessed in
the land once again.33

These ideas of 773 are also seen in yw1 9o: The first time
TRy appears there, the oo says that on the day that “xow> 1
remove the names of the idolatrous 2°%va from their mouths, they
will be saved. "1 will turn all the places of conflict in X" yx into
places of peace, the bow and the sword will be laid down and there
will be peace and hope in the land. This again shows the direct
connection between not doing a %yn like 771 7may, and the ultimate
e that comes with doing n2wn.3* Once %W 11 correct their
ways, 'n will make them flourish. Like wryw, ywin too uses the
imagery of things blossoming and of plants, connecting m2wn to the
productivity of xR yax.35

There a few mnmn oo that appear throughout the different

discussions of 7. The first are the words n1» and y°¥°, which
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occur in ¥y 190 and yw 790, These words emphasize how when
% 12 do mwn not only will they flourish, but »xw» v itself will
be productive and flourishing.

Our teacher Mrs. Yehudit Elsant pointed out another
connection between yui 990 and 1yw° 190 — the word "1 meaning
“scarlet”. In ywi 990, a1 helped ywi»’s spies escape by letting them
down a rope. She later put a "wn v in her window to help the
spies identify her and save her. *"w1 says that the rope that she
used to help the o»» was the same rope she would let her
harlotry customers use. When she let the 0% down the rope, she
was doing mawn for her past sins. mawn is also connected to the
color "1 in °Yw* 790, as mentioned above.

Without spirituality, %7 yax is just ordinary land. When
X7 12 misuse the land and commit acts of %yn, this diffuses the
land of its spirituality, and it becomes just like any other land.
They can easily be expelled from it, and it can also be affected like
any other land and lose its productivity. However, when X7 12
stop doing %y» and use the land well, then it reaches a higher level.
X7 11 can then stay in X ya8, and the land becomes fruitful

and flourishes.
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Rising to the Challenge:

the Leadership of o927 2nox

“Finely featured, beautiful in appearance and pleasing to
the eye.”! Somewhat surprisingly, this is how 2nox is first described
upon her entrance to the plot of -nox n?m. This superficial
portrayal of our heroine is certainly unlike any description I was
ever taught of the brave and courageous 73717 TnoX.

If we analyze nox’s behavior through 2 779 of the 77w, she
emerges as a passive individual. Every time 2noX’s name is men-
tioned, someone is doing something to her; she is never acting on
her own volition. First is when we hear about her family back-
ground: na% W *37 anpb wx,® inferring that *>71 adopted her, but
the words used are that he “took her” as a daughter. Later on,
when wmwnk held a competition to choose a queen, ndOR was
similarly “taken” to the palace: wynwnx 7n7 X 2nox mpom.% In both of
these examples, Tnox was acted upon, and we don’t even know
whether she consented to these acts. In neither of these situations
do we hear a word from the object of someone else’s will.

In addition, “nox would not reveal her birthplace. Perhaps
we might have concluded that she did this for practical purposes,
which makes sense: the fear of anti- Semitism was understand-
able. However, if we look at the words of the 7%, it becomes clear
that 1nox’s reasoning was strikingly different. The P05 says, 77 X
430 X7 MWK 7YY M 5978 90 ANTHM IXY Ty NX TnoX. She would not reveal
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her birthplace because 37 had commanded her not to. We don’t
even know whether she understood why she couldn’t tell him, but
we hear no questions, no complaints, no fights; if *>7% said it, she
acquiesced.

Though it may seem that 9nox was forced into this passive
state, when given the ability to decide for herself and take the
smallest bit of control, she turned down the offer and chose
passivity. When she was preparing to meet the king, the 77w tells
us, DWIT MY TonT 00 3T MR WK DX OX D 727 qwpa 89.° When offered
from the plethora of oils and cosmetics, she took nothing except
for what "1, the king’s chamberlain, advised. It seems like she
could have exerted a bit more free will but instead remained
unassertive.

Until this point in the 17, ok seems to epitomize the
role of a female in her time: passive, obedient, and objectified. In
other words, she seems to be the antithesis of a good leader.
However, as the plot thickens in the n%n, we trace the develop-
ment of JnoX’s personality and see that when greatness as thrust
upon her, Jnox made a complete turnaround. She ended up
trading in robes of passivity in exchange for gowns of action.

In her first definitive behavior, 1nox ordered 1n7 to go to
»>7m and find out what happened and why he was wearing sack
cloth. ¥ 71 a1 nYTY %271 ¥ 3MENY 7210% TRva WK 790 20707 TN INOR XM
.8 Of course Tnn obeyed and -nox then found out about jna’s
decree on the Jews. *37% implored 7noxk to go to the king and plead
on her nation’s behalf. mx17% Y2 101 07PWAY [WIW2 101 WK DT 20D JAWND DX
Ay Y vI0bn wpan W [Ty TonT DR X1 DY ONE o9 7 anox nx. We
would expect anok to comply, but for the first time, 2nox finally
asserted her own opinion and took a stand. Ton7 M7 oy 7757 >72v 93

DoAY ANT DR RIPY X2 WR DRI XA DR 7917 DR X1 WK WK WOR 90 WK VT
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oY DWW 1 Ton PR K129 SNRIPI KD CIRT M 20T U DX 9N 0 0w wRn 729.8
She boldly explained to *57% why his plan would never work. If she
went to the king without being called, *>7n may as well keep his
sack cloth on because he’d be going to her funeral next!

377, unaccustomed to being proven so blatantly wrong,
replied, D21 DRI MR QPR DOTIPH MNP AW M0 DRIT Y2 WD WA OX 0D
mabn N NRID NYY ox v7r oM 17aRn 7ar.’ Admonishingly, he told -nox
that if she would keep silent at a crucial time like this, then
someone else would rise to the occasion and become the savior.
But what ">7 did not realize was that anox had no intention of
keeping silent; she simply needed a better plan of action. Rather
than go into the king’s chambers without any backup, she
requested that all the Jews fast for three days, prior to her
approaching wymwnx.

When someone had to stand up and take responsibility,
anox didn’t hesitate for all that long before stepping up to the plate.
In fact, when compared with wa1 nwn’s rise to leadership, -anox
seems far more zealous and courageous. When 7wn was told by "1
to go to nv1o and take X7 12 out of omyn, he hesitated not once,

but five times! We can see this clearly in the list compiled below.

.07 PRI 212 DR ROXIN 731 YD DR TOR 73 IR M D-RIT IR Twn R (X7h). 1
QMR "MP-K 077 NN DRI *12 R R ODUR 73T 2OMO-RT 2K Twn MR (0:) .2
LORR MR T 1MW 2 0D 1R 0OR Y

TR IRDI R 10K 92 9902 WA KDY 07 1R XD T R0 awn 1 (R:7) .3

DR 727 TRD OX DWHOW O3 2IMND O3 IR 0227 WOR R? NN 02 10K awn R (:7) .4
DR PWY 721 739 733 %3 77

WD T2 RI AW (37X 02 MR (3:7) .5

In contrast, however, we see that anox, whose life was
being put in immediate danger, barely once refused the responsi-

bility of going to the monarch to save her people. After she pulled
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at the thread of leadership, the curtain she was hiding behind
began to unravel and she started to take action. This can be seen
through the verbs used to describe her course of action.

First, 2nox got dressed.’ Then, she stood up.11 Next, she
quickly organized a royal party.'? Finally, she boldly answered the
question wmwnx had been asking.® While these seem to be minor
and mundane actions, when compared to the beginning of the
a7, when anox played no active role at all, one can see the
obvious turnaround.

By the end of the story, not only did -nox play a critical
role in saving the Jewish people, but her power extended beyond
the ordinary. We see jn71 begging her for his life."* We see the king
himself asking 2nox what else he can do for her.”®

This rapid turn of events exemplifies a 17 7901 that we can
all take a lesson from. To disprove an old adage, a leopard can
change his spots. People are capable of change and growth. We
can all become greater people, better leaders and more dedicated
to 7m0 and nxn, no matter what stage of life we are at.

Shakespeare once wrote, “Some are born great, some
achieve greatness, and others have greatness thrust upon them?16.”
May we all be blessed with the ability to rise to life’s occasions and

to become greater in the process.

P2 MM MRPI0R oA M2 TRA TMYM MDY N0R WM Cwrhwn ara oM — X: INoR
MD7R RO Yy 2wy Tonm Tonn

DX INORY 7217 VWY 11V T ARWI RN DT 70907 INOX DX ORI NIRD 7 — 27 aw n
02T WX YN INOKR 27PN 17°2 WK 2T 02

AR TNWAT DR AT 770 K1Y NOR 72T DR MWY? 10 DR TR TR0 R — 0 ow 12
INOR AWy

"MWP MKW RM NOX WM — 17 aw 2
FToYRTY o0 JI597 NPAT TAT AT YT AT 2K X WK INOR AR — 1:7 Anox
WM MY TNWwpa am T2 I TbRw o — 21 ow B

William Shakespeare, Twelfth Night, Act Il, SceneV *°
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29 WNT 7

Moral Lessons

From an Unexpected Prophet

772 nw1o describes the prophet ovya’s failed attempts to
curse the Jews. The 190 comments that the whole story of oy?, in
particular the narrative with the donkey!, is designed to teach us
about recognizing the signs that are right in front of us2. Of course,
the question begs to be asked, exactly what signs are we talking
about and what are the lessons that we can learn from them?

Perhaps we can gain some insight from the fact that the
71won chosen for P72 nw1s comes from the end of 72°n 790, one of the
books of the o°x»21 7wy »1n. What is the connection between 1>n and
the story of oy7a?

The 71vo7 ends with a very well known and oft quoted pos:3
TPIPR QY NOY YIXM TOM NAARY LIWR NWYY OX D T WNT 7 M) W 0 TR T2 T
This poo actually reflects oy>a’s transition in p?a nw1d, and rep-
resents each of his n372 to X "12. Let us analyze each section of
this pos.

w4 comments T WNT NoOM W o 07X 0 T — that the
reason behind Hashem giving the 0" a x21 was so they wouldn’t be

able to claim that they would have been as righteous as X 13,

Xn-X2:320 72702

:X1 2°970) "ANSN MW 'A" 1AW ;7277 D 72 JN3. PANT D DX A N9 - A2:3 72792 W00
PW 93,197 *n73% 03 NWH M A % 119713 ,m1Awna 1w avha amvntw 10 a9 ,(0
ATIND WOR TR ROW 73 A7 931 ,11187 19177 12 1107 201w

amon®
DPR*31 119 P 19K 1Y 002913 TAWH A5 TIAND S X9W STO... -"Mmy 12 PR "7 A ow Mwn
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had they only had %21 through whom they could communicate
with God. Rav Yaakov Weinberg in his 373 7> 990 points out that
even if they had a %21 they could have complained. They could
have claimed that he wasn’t good enough, saying, if we had a x°21
as great as Moshe we would have been righteous, but with a x°21
like oy?2 we have no real chance! Apparently, though, it must be
that oy was an extremely wise and righteous person if he was
able to receive nx11 altogether. But once he became a prophet, he
became corrupt in his power and fell under the circumstances.
That, according to the aforementioned *"v1, was what Hashem
was telling the nations — I will give you a prophet because that is
what you think you want and he will be the best of the best, but
you will see that he will crack under the pressure. If you are
given a test that you are not capable of handling, you will
become corrupt.

The 0"™2%° explains that 2w o 078 7> 31 means 75> 2, good
for you. I, Hashem, will give you all that is good for you and what
you are capable of handling in order to best accomplish w7 'n m
Tmn, that which I ask of you. ov?3, p93, and the other nations missed
this very important message: There are many things that we wish
we had, a big house, a shiny car, a lot of money. However, if we
were to attain these things, would it make us better people, or
would it corrupt us? Hashem knows what we can handle and what
will help us best serve Him.

In 7% 72 nwo, Hashem told Avraham 7% 7%, go for yourself,
for your own sake - what is good for you to best serve Me.6¢ While
it was daunting to pick up and leave, Avraham understood that
Hashem knew this would be good for him, and therefore, he went.
We have to appreciate what Hashem gives us and trust that it will

guide us towards true 'n nTay.
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701 NITINY WDWR NIWYY BN OO

One of the strangest parts of the nw-» is the story of the nxa *s,
when the donkey speaks to ay?a. According to °"wn, at the
completion of the whole episode, Hashem killed the donkey in
order to preserve the honor of ov72.7 Rav Chaim Shmulevitz8
explains that at the moment when ov?1 finally saw the &%, he
understood that the donkey was more v1ip then he was, for it was
able to see the Tx%» before oy7a could. Hashem goes to such great
lengths to preserve the 715 even of evil individuals, including that
of ov71 who was on the path to curse the Jews. Yet, Hashem is
trying to teach us a very important lesson- if we need to be
respectful of the ™15 and feelings of those that hate us as av?a did,
then mm %p, how much more so do we have to be careful with the
dignity of our friends.

The p"11° explains that what Hashem truly wants from us
is to do good, that the phrase Jan w7 71 7 2w 77 078 72 737 is not a
question but a statement- “I am asking for you to do good things
and to be good people.” He explains the word vswn as all of the nmxn
arb o 73, including mamn or7, the laws of money. The x '
explains vown as 17, and 701 N2R as o700 M. When ayha ultimately
arrived with intention to curse them, he ended up blessing them

for the first time. In the 7973, he said: 1uxI 22 wxwn > — “from its
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origins, I see it rock-like.” »"wnl! explains it as seeing %X "12’s
strong and established roots like rocks in the ground, planted by
the owyn of the manxy max. ov?a began to understand that our roots
are founded in our ancestors, and the legacy they left behind- that
of o>1on m»m3, 71123 and nax (corresponding to omnax, prve, and 2py). If
ayva was able to see it, then we, too, have to learn the lessons of

our heritage to serve Hashem like 2py ,pnx> ,0n02x.

TR "7 ay nob yism

ay?1 attempted twice more to curse 2% °12 and both times
he failed. However, something extremely significant changed be-
tween the second and third attempts, as explained by the 7"2am 12
Prior to the third try!3, the language used to describe oy?2’s mx
was 9, “and he happened upon him”. This denotes a removed
state of nxm1, one that is transient and void of any sort of real
relationship with ’1. ov?3, being a great sorcerer, thought he would
be able to use magic in order to take advantage of the moment of
Hashem’s anger to curse the Jews; however, he stated in his
second blessing!4, 3py>a wni X2 »3, “there is no sorcery in Jacob,” and
he realized that his plan had no chance of success. Therefore, at
the beginning of the third blessing!s, it says 119 72727 %% nw™ — he set
his face to the wilderness and opened himself up to the prophecy

that Hashem wanted to give over to him. Now, for the first time in
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his life, Hashem didn’t just happen upon him, but rather He
appeared to him in His full glory to give over the x1.

It is in this moment of submission to Hashem and the
realization of His greatness and Ultimate power that we can glean
a lesson from this narrative. 7x1272x16 explains that n3% yixm means
that a person’s faith in Hashem has to be pure, simple and
without question. o¥?2 was trying to fight back, attempting to curse
the Jews again and again. He was slowly learning his lesson, but it
wasn’t until this moment, when he set his face to the wilderness to
allow Hashem completely in, that he understood without question
that Hashem is the Ultimate God. It was then that he was able to
look out onto the camp of x> *12 and utter those famous words -
Py TR 12w, “how great are the tents of Jacob”, for the people
who dwell inside have accepted Hashem into their lives and have
vowed to abide by P17k oy nab vizm, to walk in the ways of Hashem.
They have made their tents into a place of ultimate service to
Hashem; in the face of the hardships of the desert they still have
TR,

That is the final lesson to us from ov71 and from the words
of n>n. We should strive for our faith to be simple, pure and
without question. Sometimes we can get so wrapped up in the
meaning, or in finding the connection to Hashem through intellec-
tual pursuits that we can lose focus. It is important to delve into
learning and to understanding the reasons behind the nmmx» on
some level, but first and foremost, we must strive to fulfill the
words TPPK oV noon viva, meaning, to follow in His ways because
that’s the true way to grow close to Him. It is with this foundation
of ultimate v 2 mmR that we will be 7517 to build houses of 77n
that will be worthy of the words 2py> TomR 120 .

We have yet to answer one question: why did p%a go
through all of this trouble to curse the Jews? What was he so

afraid of that he hired oy?a to curse the Jews in the first place?
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Furthermore, if he was truly scared, why not just wage war
against them with bows and arrows as opposed to attacking them
with words?

" 17 explains that he wanted to curse them because he
wanted to use their most powerful tool against them. Our most
powerful tool is speech — words are what we use to call out to
Hashem. Therefore, he wanted to use that power against us. Yet,
we are still left with the question of what was he so afraid of?

The xmwn ow 18 explains that oya wasn'’t seeking to destroy
us physically, rather, he wanted to stop us from entering into yax
5w, The Jews’ mission is to imbue spirituality into the world,
and the ultimate manifestation of that goal is in "X y8, where
the physical and the spiritual meet. If we are able to bring in
spirituality, then all the nations will be influenced to do the same.
It was waR o071ak who introduced Hashem into the world, the one
who brought Him down to us first and brought spirituality into
Israel. p72 was afraid to leave everything behind; he thrived in
materialism and the physical world, and if %7 12 would reach yax
%> and complete their mission, then that would be lost for him.
In the desert they weren’t a threat to him — he could let them live
their spiritual lives, as long as they were out in the 12 in their
tents. Therefore, he had to stop them from reaching x> yox.

In the cycle of life, we often have to sacrifice to achieve our
ideals. As Jews, we “forfeit” our Saturdays to celebrate naw, we
“give up” pork, and the ability to eat milk and meat together. If we
let the inconvenience of living without those things hinder our

observance of 71n and nn¥n, we will be stuck. Unfortunately, the
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oaxm were able to tempt the men of %X "12 to be with the »axm
women. The men let their ¥y17 7%> overcome them, and they weren’t
willing to sacrifice everything for Hashem.

However, in oy72’s first blessing!?, he said 2py> 1oy mn ",
“who has counted the dust of 23py>.” The w1720 explains this phrase
to mean that everyone treads on the dust, but ultimately it’s that
dust that will triumph over them all. We are constantly being tread
on by the other nations of the world, and even by our own y17 7.
They are sometimes able to leave a small footprint, but the nature
of dust and of dirt is that the footprints are temporary and can be
covered up. We can rise above those that have tread upon us and
have attempted to make marks on us. In '7 775 of 12°n it says, 1¥n
70 Ry¥n, that 70 will come from & yax. If we follow in the ways
of Hashem, and we listen to the calls of7an w7 71 a1 20 an 7R T2 A7,
and we build those 2py> "»mx, we will be able to imbue spirituality
into the world, and ultimately, 7mn will be flowing out of every

corner of ¥ to the rest of the world.
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Ronit Goldberg

Water From the Well:

Wisdom We Can ‘Draw’

from Women in 9”in

The imagery of a well, a X3, is prevalent throughout 77in. The max
dug wells, metaphorically digging the foundation of what became
DRI 990,

war amax dug wells at the time of his n*ma with 973 792 77297aR,
in the area aptly named vyaw 7xa.1 pnx> later re-dug those same wells
after the o°’nw"% had filled them up, showing his renewal of omaN’s
philosophies and will to spread monotheism and knowledge of 7 to
the world. pnx¥»’s endeavors in well-digging brought about struggles
with the o'nv*9s, and he named the wells poy, mww, and mamn, in
commemoration of those struggles.2

There is much to be learned from the mak and the “depth”
of the wells they dug. Nevertheless, the focus of this article is on
some of the more hidden personalities in 7710, the women through-
out the early generations of our history. Through an analysis of
several of these women, their personalities and their experiences
at maxa, we will reveal some of the most important mm» that have
since been emulated by all generations of Jewish women.

The first woman in 7710 to encounter a well was 271, during
the incident known as Rvaw" 31 w133 737, alone in the "2 with
Sxynwr, cast him under a bush to die of thirst, sat helplessly, and
cried. A I8 called out to her from onw, reassuring her that Sxynw»
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would flourish and father a great nation. Then v »05 describes 237
seeing an elusive X1 in the 7272: 0° X2 XM TV DR 'MP-K 0P,

The 1Moo is puzzled by the word npsm, which implies a
granting of sight — was "1 blind before this happened? Rather, he
explains, the word can be understood on a more figurative level,
indicating that she received new abilities of intellectual perception,
to see '7’s presence in the world.4 As we see from 7 0o, "1 had
gotten lost in the 127, which w1 interprets as her being spiritually
lost and returning to the n71 amay that she had grown up with in
Egypt.5 But then om»-x npom, 'n gave her the ability to perceive
something that in the past she was unable to see. Interestingly,
this oo is also part of the traditional 77°on for finding a lost object;
we cannot see something unless '7 wants us to be able to see it.
Otherwise, we remain blind to what may be right in front of us.

The word npo is also used in connection to X°217 ¥ oK in 190
0°37m6. The w1 with yw ) was afraid of the army of o7& surrounding
the city, but w1 v nk 1 npon, “Hashem opened the eyes of the
boy,” and he was able to use his newfound %>v to see many fiery
angels and horses on the hills around the soldiers. Rav Chaim
Shmuelevitz? comments that when the 7wi’s eyes were opened to
see the ox%n, even though they had actually been there the entire
time, he was able to reach a heightened level of prva. Similarly,
u’s eyes were opened to the well that had been there the whole
time. After she realized that '7 is always ready to help His people
(since they were saved in the nar of omax®), she was able to

acknowledge all the good that was in front of her.
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In a later P19, we meet 731 again under a different name:
710R2. aMvp was omar’s third wife, whom he married after the death
of 77w. *”w1 and the "mrl0 say that mmwp was actually 77, and that
her name was changed because she had done nawn and her
actions became pleasant like the nmwp, instead of being tainted
with 771 Ay,

131 is also the mother of an immense nation, and we can
learn a tremendous lesson from her story. The first step to
realizing the existence of 'n is to open your eyes and see all the
good that has been bestowed upon you, and to realize that this
good is beyond that which can be explained by natural forces —
even if it is not quite as dramatic as finding a well in the middle of
a desert. This level of 2w n1o7 is the foundation of nnnk, and thus
the foundation of living a life of o'wyn that are as pleasant to 1’ as
the nmwp.

7721 is the first of the formal nmink!!l to meet her husband
at a WR2. 7pa7’s outstanding character trait was 7on7 n7n. Hwn w12
connects 7p21 to the third pws of »n nwx:Ba»n » 93 ¥y &9 2w WM
because of all the acts of o701 m7°na that she performed for pny and
for the benefit of the future of x> %%3. In the story of her betrothal
to pnw!*, gave water not only to the omnax 72y, but also drew water
for all of his camels, going “well” beyond what was asked of her to

do. The v>x 277 P15 states that 7pa1 was treated like a %% na,
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the child of royalty, by her family, and this was the only time in
her life that she went out to draw water. How, then, did npan
accomplish such a difficult, physically demanding task?

The answer lies in 7727 being the recipient of xnw7 &ny°o,
divine assistance. According to *"w1 on ™ P05 16, the 72y immed-
iately noticed that this girl was different from the rest because he
saw the water leaping from the 2X2 into her jug, and realized npan
had a supernatural o1 on her side. The "2, quoting the nwx2
7Y, is points out a grammatical note on the word X>m in 1 pwo; if
7p21 was truly drawing the water, the pwoo should have said axwm
XM so perhaps npa7 was not actually filling her jug with water.
Rather, he comments that the omission of the word axwm signifies
that the water was drawn through a oi. The next pos writes @ xm
axnwn — which, according to the 179018, means that the 72y was so
taken aback by her act of 701 and the mi1 with which she acted.

Another o1 that occurred in this story is mentioned in nson

.1 wn19%- the 72y should not have made a myaw that the girl who
willingly draws water for himself and his camels will become prx’s
wife, because perhaps 7 would send him a lame or blind woman,
and he would be forced to bring her back as a wife for pnx’. Rav
Hirsch justifies this behavior, saying that the warning against
making these oaths applies only to events that could have a
completely random outcome. This 72w served the purpose of
identifying exactly the type of wife that prnx> would need — one who

displays the trait of kindness. Only a girl who would draw enough
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water for him and his camels would be a girl worthy of marrying
pry°, and nothing could be random about the choice. 7727 certainly
passed that test.

5m and 2py are the next patriarchal couple to meet at a “x2.20
Throughout her life as 3py’s most beloved wife, “n7’s outstanding
character trait can be described as calculated passivity; she knew
exactly when to be passive and when to take a more active role.
When she encountered 2py° at the -9x3, 29y was the active
personality, single-handedly removing the rock from the &1 as if in
a dramatic love story. Unlike 7pa1 who drew all the water for the
073X 72, om0 stood by as 2py> drew the water for her sheep, despite
her being a “professional” shepherdess.” Right afterwards,
however, she assumed an active role in the story, running to tell
122 about meeting 2py. When 2py wished to marry her, she may
have outwardly appeared passive, but she was secretly undermin-
ing his wishes to save her sister nx?’s dignity, going as far as to
give nx? the signs she had prepared with 3py so 2py would not
suspect any trickery until after their marriage became official.22

According to %"m, this is what happened; however, the
most straightforward reading of the o’p1oo indicates that 127 gave x>
to 2py’,2 while the only indication we have of n7’s presence in the

§99

story is through >’w7’s interpretation. On the ww» level, >n1 appears
to be a completely passive character, letting her sister get married
to 2p¥°; only on a w17 level can we really see the depth of her
actions and how she controlled events from behind the scenes.
There are many parallels between this story of 2py> and m

and the story of the meeting between nwn and 79y at the X2 in
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1. Some of the similarities can be seen in the text itself, and

some in the interpretations of the owam. The following table

summarizes these parallels:

awnR-ToY

2pY>-5mn

vy

vy

Passivity of 77d%
(needs to be saved from the ov1)

Passivity of 7

wn — 2T Y 2w

2PY° —17W2 IR 717 KM

DINX DR pwN

127 IR¥ DR pwN

ono a7 [Awn] 12 Rp

P2 DR IR LLPARD AN PO

7wn imprisoned by 1,
79% saved his life while in jail
(See explanation [A] below)

Py essentially “imprisoned” by 13,
his love for 7 kept him going
MR NN DR 20D V1YL VAN

7wn had to work to marry 7msy

.
(See explanation [B] below) 3p» had to work to marry 7m

Equal in her mp7x to the # nimx One of the nmx

[A] According to the w1 recorded in "nwnw mp% on maw 25, before
7wn ran away to 11, he had stopped in w1 v98, where he reigned as king
for forty years. When nwn was sixty-seven years old, the w1 rebelled
against him, and he was forced to flee the country. However, he could
not go back to oxn because the death threat from nyio was still in
effect, so he went to P and met »n° nua. After they brought him home
to M, he told mn° everything that had happened to him, including
being wanted in o¥n, and 1 immediately thought that mwn was a
fugitive, and therefore a liability. He decided to lock mwn» in his prison
without food or water and wait for him to die, thus avoiding the prob-

lem of housing a fugitive. Unbeknownst to 1, 7m9¢ would sneak food
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and water for nwn for the following ten years. When 1n° opened the jail,
he expected to find a dead body rotting with decay, but instead he
found nwn, still alive and praying to 'n. 7Mo% answered 1n”’s shock by
telling him that the 0™y can survive in any condition because their
God can perform tremendous miracles. With that, 17n° took him out of
the jail, fed and clothed him, and finally let him into his home.

[B] In the same mynw vp?, the w1 discusses how nwn was able
to obtain his famous mvn, his staff. The w7 lists the history of the nun,
starting with the point in which nwxai 078 was exiled from 17y 13. The fun
made its way through the generations of max, ending its journey in o xn
with fov. Upon 701’s death, the officers of omxn gave the fun to 1n°, who
put it in his garden. In order for nwn to marry 7mo¥, he needed to
remove the nun from the ground, something that nobody else had ever
succeeded in accomplishing. So therefore, when nwn removed the fvn,

he was working for the ability to marry i79x.

In the 727 w1 on Mnw, commenting on the statement 2w
a827 9y in reference to nwn, the waTn writes max 717 vhp 26. The waTn
says that it was not coincidental that these three couples all met
at a 7X3; actually nwn went there because he understood the power
of finding his wife at a 1x3, as learned from both pn¥> and 2py. Yet
it is not immediately apparent what the w17 means to say. Why is
the well specifically the place for a man to meet his wife? What is it
about the -xa that hints to the unique power and importance of
the role of the Jewish woman?

Looking at the context of the 7Xa as it appears in 771, we may
be able to better understand the significance of the 281 as it is used
to symbolize various aspects of Judaism. *»wn connects the X2 to the
idea of learning amn: 7982 TN 7NN MM DN anw.?” w1 on the pioo
comments that the a1 is a Ywn for the 7mn that '7 gave to nwn.

Interestingly, the 77 "3 in nwx1128 quotes this same P19 to explain
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why 2p3° stopped at a 782 on his way to a7p "2 y7X. Every person has a
P71 in the 7mn, and thus every person has a “well” of nnon and 77n
from which he can “draw” the tools to live a Jewish life.

In a contrasting image to this X2 of 7n, we are told by
Y that “x7w» 12 also have the option of living with empty mxa
that give them nothing in return: 2 Mpn 1Y *MKR MY WY MYY 22N °
7 1927 R? WR 0°72w1 MR NIR2 202 21307 21,29 SR 012 left 7, our npn
o»n on, to dig the broken, crooked wells of 777 fimay that hold no
water, having no actual depth to them. The 717 nT¥»30 comments
here that these mnxa lead to nothing but disappointment. A person
can spend his entire life pursuing modern-day #71 712y and will
have nothing meaningful or lasting to show for his efforts. But if
he spends his time involved in 770 and pursuits of nrimM, he will
receive an outpouring of goodness from .

Another dangerous X2 to avoid is the %1 found in >Swn
T12:30: 7°921 778 IR, N7 n7n comments on this oo that this xa is a
Swn for the non-Jewish woman because she is 771¥, meaning she
will entrap a man in sin and he will have no way to escape. There
is no outsmarting this non-Jewish woman once she has a hold on
the man, and no matter how much effort he exerts, he will be
unable to rid himself of her negative influence. The ™1 takes the
Ywn even further, comparing this non-Jewish woman to the y-7 7%
that sneaks its way into the person’s psyche until the person is
completely entrenched in sin, and the end of this person is to
eventually drown in this well that he dug with his poor choices.
Since the vwd of the mo» is discussing a non-Jewish woman, the
role of the proper Jewish woman is precisely the opposite. mn was
created as wxIn o’s 12 1w ¥ the opposite of a stumbling block

of sin. The Jewish woman should create an environment of
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spirituality within her home, and thus instead of being a well-
spring of sin and negativity, she will be a o»n aon 783, through which
the 7mn can flow to her entire family.

The female figure in the 770 who best represents this ideal
of being a source of sustenance (whether spiritual or physical) to
her “family” is o> . Her entire life was spent taking care of X’ 13,
being a facilitator for them to get out of m? and survive for forty
years in the 727n. According to *”w1 on the nn’s narrative of the
nIava MTn in o¥n32, on’s role began at a very young age, when
she and her mother, 7237, saved many Jewish babies from ny19’s
decree. The 721 nmw gives o the additional name of niax because
X *12 were able to fulfill 127 170 thanks to her actions33.

o n’s next task began immediately in the following P19, the
ambiguity once again clarified by w134, when 2wy and 727
separated because of another one of nyI’s cruel decrees. o™
convinced her parents to get back together, and 715 gave birth to
mwn. According to the Xy in 793 noon, when nwn was born, o was
so adamant for her parents to reunite because she had received a
121 that this child would be the redeemer of %X *12 and lead
them out of the %127 715 of o¥n35. Even then o™ needed to act as
the responsible caretaker. She watched nwn from the 1w, waited
until he was taken by nv19 n3, and even convinced her to let nwn be
nursed by a Jewish woman.36

0™ m’s role became even clearer when X" "12 were traveling
throughout the 712m. The xW) in mwn states that 8w "2 received

"0 N IS, 70T T OW" — W W K- X M 2

P X7 o 2

12 NXYR 720w 79N 1N AR WM AYID NN Y100 a0 T wie' — aw w 2-X 2 maw 3

"MaPIT Y O"A DRI 02217 DY 0 Y0 oK YD Hwn Awp TN 1R TR

AR MIAR RO RN TN 37 TR AN 27 K- X TRY T 7 79°0 120 *3a Tmhn
AR TAY ,AMIR 1210 1027 9D RPAN1 TONW YW ORI DR VWY 12 TN R ANV (DR
TONRI2I 77PN N2 D MR LAWK DY AN

v-7:3 maw



66 Ronit Goldberg

three minn, or gifts, in the 7a77: the 1 in the mor of awn, the Mad7 "1y
in the M1 of MX, and the X2 in the mar of 0™ M37. 9”m learn about
om w2 from the juxtaposition of ow’s death to the pws which
states, 77v% o 0 891,38 resulting in the disastrous episode of "
72 m. Without this ovan 983, %W 12 would not have had the most
basic source of life — water. The 1» and the 71257 *113v would not have
done any good for x> °11 had they not had water. o™n’s Txa
sustained the nation through the desert, the same nation that had
grown and multiplied in o¥n and emerged from there thanks to
o n herself.

We find all of these individual m7n merged together in the
character of an unnamed woman in "2 xnw.39 When M7’s army was
hiding from the rebellious m>wax, his two messengers, Yy iR T,
were able to uncover where o9war planned on attacking 77 that
night, and they began running back to 77 to tell him to camp
elsewhere for the night. On their way to 717’s camp, they were seen
by one of oowar’s servants who immediately ran to get owan’s
soldiers to catch yywnxy jnnm. With nowhere to go, they lowered
themselves into a man’s well outside his house in o113, and his
wife not only covered the well so they could not be seen, but she
went so far as to point m?war’s army in the wrong direction so they
were forced to return empty-handed.

This woman contained all of the character traits that made
the women in the 770 into the mx and protectors of X *13. She
had =»7’s povan nn and 9w, trusting that she could help these
messengers without being caught by owar’s army. She had the 7on
of 7pa1, acting quickly without asking questions about why there
were boys in her well. 9n7’s and 7119Y’s cunningness also reveals itself

within her — she knew when to act and when to remain passive.
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As if to highlight her passivity, she remains nameless and her entire
presence in the story is a total of two o°pwo. The %11 does not even
record N7 or yyn R expressing any sort of gratitude to the woman;
they just climbed out of the well and continued on their way,
proving that this woman did not expect any acknowledgement or
glory for her behind-the-scenes work.

Finally, we can clearly see o™»’s inherent character in this
woman because she saved 7w *12. Without her quick actions and
Jon, without taking time to weigh the options and decide whether
the risk was worth it, nn and yy»nx would probably have been
caught by ow“war’s army and killed, and 77 would not have gotten
the message to camp elsewhere. He would have been attacked
during the night and o%wax’s corrupt army would have taken the
Mmoo away from M7, the anointed 7 mwn.

In ovwi 1w, the X2 is mentioned once more: °% X2 O°1) 7P¥N
“On1a% 1 o9nn oon. According to the whx, a “xa is a perfect Ywn for
the 77n. Just like a person cannot drink from a well without
exerting effort to draw the bucket, so too a person cannot benefit
from the 71n without exerting the effort to learn. But once he
starts the process of learning, he receives help from 'n to keep
going, and the nn purifies his soul like the water purifies his
body. The six aforementioned Biblical women exerted unbelievable
effort for the sake of their nations, and they are the ones who
facilitated the transmission of 71n through the generations,
infused with their own personal m7n. From them we learn what
qualifies a true aox of 8w 973 and what we each have to do in order
to fulfill the role of a Jewish woman. Using these m7n and lessons
from these women in 7”10, we can see how to lead lives that ensure

that the o»n o°n 2x2 of 7mn will flow into the next generation.
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Atara Siegel

Prayer: Does it Work?

Prayer is a primary method of religious expression in Judaism.
Judaism includes both prayers with set texts, as well as sponta-
neous prayer. There are set prayers to ask for the sick to be healed
or rain to fall. People going on long journeys pray for safe travel,
and soldiers going out to war pray for God’s help. In emergencies,
many Jews’ first response is to recite o°2in as a way to ask God for
help. Prayer is a routine part of our religious experience that we
often take for granted.

However, looking into the essence of prayer leads to the
realization that prayer is not as straightforward as it seems. What
gives a person the right to pray, to ask the all knowing God to
change His mind? If God has decided on a decree, how can man
pray and hope to reverse it? If 7 has decided that an event should
happen, perhaps that a sick person should die, is prayer really
able to change His mind? Are Hashem’s decrees similar to those of
WIIMWAR in ANOX N9, of which it is said that “a decree written in the
name of the king ... cannot be called back”!, or are they more
flexible and subject to change?

The very facts that prayer is a formal mx» and also has
been practiced throughout Jewish history imply that it has some
efficacy. The & in (.1v) mwn wX1 points out that on the one hand
we believe a person’s fate is decided on mw:n wxn, but on the other
hand we still pray during the year for sick people to be healed, as
if is not yet definite whether the person will live or die. The &
explains that perhaps when praying for the sick we follow the
opinion of *or "27, who thinks life and death are judged every day,
and not just on mwn wx1. Somewhat dissatisfied with this limited

m:7 nox *
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answer, the & says even the other Rabbis could agree it is
efficacious to pray for the sick, following pn¥> *27 ’s principle that: 79
T 91 MR P2 PT W AP 2,07 ApYY — crying out is beneficial for man,
whether before the decree or after the decree. According to pnx® »2a9,
even after God has handed down a decree, prayer is still able to
appeal His verdict. Prayer, in fact, has the awesome power to
change God’s plan and reverse His decrees.

However, not everyone agrees with pny»»27 that it is possi-
ble for individuals to overturn their decrees. 1%} "3 maintains
that decrees against individuals are final and unchangeable
through prayer. An individual can only appeal to God before his
decree has been handed down. As the x i clarifies:

927727 AR - 2R TP .NANA RIT L, TN AN - NRYNI Wt

2 o937 OPL mWwn wR 1AV D0 AWy 198 TR

An Individual can “find” and petition God in the ten days
between mwi wxy and 9% or. However, if on m9°0 ov, God decrees
that a person will die, according to "% 27 no amount of prayer
can save him during the year.

On the other hand, all of the opinions in the xm agree
that the prayer of a m2%, as opposed to that of an individual, is
effective even after a decree. Not only can the community change a
regular decree, they can even rip up a decree so strong it is
considered sealed, as the X says:

NP N33 2°N5M 74001 IR 70001 RY MY Sw 77 o FRiatal

3y1P1 — DNMIW 23 DY AR ,ROX 1P19h

The power of the group can even be extended to help the
individual members of the group. *msoin ask how those nabbis who
maintain that decrees against individuals are irreversible are able
to pray for the sick, even though the sick person’s life or death has

already been decreed on mw:i wk1 . They answer that by praying for

T mwn wRa 2

ow 3

o mwn w4
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a particular sick person “along with all the sick of Israel”, the
individual’s irreversible decree becomes tied up with the decree of
the community and can consequently be changed through prayer.
However, despite the power of a Mm% to pray and change God’s
decree, God’s decrees still have force and cannot be changed
lightly. A xn»15 states that on mwi wky God decrees how much
rainfall there will be for the whole year. If the people later do 72wn
and deserve more rain, He will increase the efficacy of the rain, but
won’t change the actual amount that has been decreed. Even after
the m2°x does mawn, 7 may still stick to the letter of the decree than
ignore it entirely.

Even if in a certain situation prayer is unable to directly
reverse a decree, prayer is still a proper, and perhaps helpful,
response. 1wn has become the paradigm of someone who chal-
lenges God’s decrees through prayer. After 7:wvn Run, nwn’s prayer
was successful in reversing Hashem’s decree of annihilation
against the nation of Israel. However, at the end of his life, nwn was
unable to change the decree against himself that barred him from
entering the land of Israel. The 1w v1P?» w6 expands on the
idea that nwn’s prayer in jnnx), though unsuccessful, is still is a
model of appropriate prayer. The w1 points out that even as nwn
was planning for the worst, leaving last instructions and passing
on leadership to ywv, he didn’t stop praying or give up hope that
he might still enter the land:

WY 191072 HBW IM PRI QTR MR XYW ONWR XA DR Twn T
7"3pR PRY 9950 XX LTIV 995NKR KD (MR RD) 17 WK 93 pYm pnT
IR NND WY MR OPNNT AWY Awn YA 72 92 nYon H01
DRI "N MRD ROTT NP DONR XX N TYRIT DX NN 0D " T
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nwn taught that a man shouldn’t say, since his sickness
has become dangerous and he makes a will and divides his
possessions, “I won’t pray anymore.” Rather, he should pray
because God doesn’t make any creature’s prayer worthless. By
holding up Moshe’s prayer as a model for generations to come, the
Midrash implies that his prayer was proper and acceptable even
though it was unable to reverse his decree.

Even when a decree of punishment is so strongly sealed,
and God Himself swears there is no possibility of reversal, prayer
might be able to open a backdoor and partially modify the decree.
Hashem told Moshe he won’t be given a second chance and
allowed into the land of Israel. He also declared that Moshe can no
longer pray to try and change the decree. As Moshe recounts the
conversation:

937 701N 9R 72 27 U9R 7R R vaw K91 001wk 22 ' 1avnm

7717 9272 T OO

However , the very next pos testifies that nwn’s request was
partially fulfilled. nwn was told that while he still wouldn’t be
allowed to cross into Israel, he would be able to literally “see” the
land.

X2 72 PYA AR A0 73N TIDXY 72 PIY XYW 73097 WRI 7Y

a17 777°0 DR 72vn

Picking up on this leniency in God’s decree, the x i in
m>72 maintains that qwn’s prayer was in fact answered:

D173 77 PRY.O°2W DOWYAR N 3750 A7 CMYOR 20 IR
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8,097 WX 77,77 TR0 PR 927 0N OX (3 22127 )R

Hashem wasn’t willing to annul the decree against nwn,

but He also wasn’t willing to ignore nwn’s prayer and leave it totally

unanswered. Similarly, in %mw 790, 7 says he won’t be persuaded
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to change a decree against *%’s family, but the decree was later
able to be modified. The oo declares:
907 TV MmN M2 YHY M°a W 9007 OX YHY 1°2% Snvawi 197

The 0x7m) takes this verse as a model of a decree that is
impossible to annul. Yet the x) on the same page quotes stories
about descendants of "7y, personages no less than »ax and %217, who
merit long life through nn and 7on despite the decree against
them. Although the general decree against "7v’s family remains in
force, in certain cases individuals are able to remove themselves
from the decree.

Prayer has a range of effectiveness in reversing God’s de-
crees. The & records how different decrees can be modified to
different degrees. According to some, the decree of an individual
can never be changed through prayer. For a community, some-
times a bad decree is completely “ripped up”, but other times, like
in the case of a decree of limited rainfall, the decree remains in
force while only the spirit changes. »ax and &1 surviving the
decree against the family of "%y shows how sometimes even
irreversible decrees can be circumvented. fwn being allowed to see
the Land of Israel from afar illustrates how even when prayer is
ineffective against a decree, it can nevertheless be answered in an
unexpected way. An individual never knows what type of decree
she is dealing with. But she can know that prayer, even if it
cannot completely annul a particular decree, can still in some way
be helpful. In this way, all opinions on the effectiveness of prayer
can agree with pny» »27 ‘s rule that

17 913 NRD P2 7T MW 0P P2 ,0TR? ApYN 090
“Crying out is beautiful for man, whether before the

decree or after the decree.”
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Yaelle Lasson

Sink or Swim:
A Halachic Analysis of Learning to Swim

Parents often think of swimming lessons together with other after-
school activities, such as art and athletics. Perhaps, however,
swimming should be considered a separate, more important cat-
egory. As drowning is the second leading cause of accidental death
among children!, shouldn’t the prevention of a life-threatening
situation hold more weight among parents than a ballet class,
painting lessons or playing junior soccer? It is possible to suggest
that a swimming lesson may not be just a pastime, but rather a
Halachic obligation.
JMTO 1974 1122 2 28T "N RAD RPN L. 2ART DY 1207 NIXn D2 OR
292 WD AR X ;MR 1T AWK WOWI ,TNN 1T
When discussing a father’s obligations to his son, the
xnp xin lists five functions which a father is required to do.3 Then,
there is an additional, albeit more vague, obligation of teaching a
child how to swim. The x ) does not elaborate on any 2arn for a
father to teach his son how to swim, but does give the reason that
it is potentially lifesaving, 1 m°nrn.4 »”wa comments that if someone
is on a boat that sinks, he will be in danger if he does not know
how to swim.5 On the surface, this may seem like a practical arn

along with the others listed. However, the x 3 does not quote a »0
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as a pn for this example. This is in contrast to the others, which
are all derived from o°pi0s.

So, what is the status of this 21n? Must a parent teach his
child to swim? Could this be based on a Torah obligation akin to
the other onavrn listed? Is it 11297? Or, is it merely an n2w 7¥y for
parents? It would seem logical for reasons of mps ws1. But, how far
can we take this x120? Can we extend this obligation to other
situations of wo1 mpo as well?

While this may seem to be a clear-cut n3%1, this ™R @
012 W waY AR is not brought down 75972 in the any onwiy. The n"w
¥ 17126 in 7"op 0 discusses the absence of this being mentioned
noomv. While only the first three of the oarn have been brought
down 15972 in 70 mwn and mna i of the 0"ann7, all 6 are quoted in
his nriwna w8, Do the last three have a different status than the
first three? The P11 ¢ explains that awk xw°? and numR ‘Mn%» are

AWK X Y DTN 2PMW 772 7990 0"2n07 vnwn Tk SnYRwI - 93P 700 X 12 n'w ©
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indeed brought down 73%7%. In a8°2 *M0°X M%7, 0" writes, 031 NN
17759 M0 NI P12 0T XWw — which is more connected to a Xxn™a in
1"y 7m0 than to the aforementioned X3 in pwiTp. The ¥ 112
suggests that this is the source for the a father’s obligation to
marry off his son, even though the xn»71 is more focused on the
timing rather than the 21n itself. Furthermore, the nmx» for a father
to teach his son a trade is mentioned in n¥ M99, In fact, if a
father hits his son to force him to work, he is not 2»n for the
damage because it is a mxn for the son to work.

The % 112 concludes that o"an does not endorse the last
a1, namely, o°na wwia?, and he rules like the x»p Xin, against the
other opinion of the ao™mx w°. Still, there is the question of
why the nrawni vis quotes all six if he in fact does not agree
with the oKX v° and does not view a1 10°wia? 9% as a 21’1, Moreover,
nrawna vis does not even bring in o2 wwiT? as a omwR v, but
presents it as equal to the other oarn.

While the x 3 does not bring a mpn for teaching how to
swim, it explains that this is necessary because his life may
depend on it (X7 ®°'n1nY). This may fall under the mgn of a7 %y YN XY

v110 discussed in 191 mgn rnn oo, He explains that one may not
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refrain from saving a person when he sees him in a situation of
danger or destruction when he has the ability to save him.

The example that the Tnm 790 gives is directly related to
the issue of swimming. If one sees his friend drowning and does
not save him, he is guilty of neglecting the command 27 % Tyn X7
7¥7.11 However, the 71°'n expands the mxn beyond a father teaching
a son, and indicates that the need to save someone applies to all
people — not only a father to a son. In fact, he says that this
obligation is n1apn 1512 Ip» 9321 17 932 N (as opposed to the list of
obligations in Pw P where the mwn specifically states that mothers
do not share these obligations). Additionally, the x73 in 7771012
writes,

X272 021 2P 12°Rd 2N37 PRy %Y — SR DR wo1 o7pnn 93, anyone who
saves another life, is as if he has saved the entire world.

Even so, it is possible to suggest that since a father is spe-
cifically responsible for the safety of his son, this would be a nmx»
that would apply to him uniquely. On the other hand, there is
another important n7pn that may make a difference in terms of the
arn that would make the father 1w from teaching his son how to
swim. The P9 says 7v1 07 %¥ Tnvn 82,13 and refers therefore to a
case where “blood” may be “spilled.” But, what if there is no

imminent danger involved in the situation? Maybe this nnx» only
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applies to a case of immediate danger, but not to an obligation to
prevent future dangers that may later arise.

Rav Ovadia Yosef writes!4, regarding the recitation of n>ma
Ynia, that if one has flown on an airplane, nowadays this may not
present as imminent of a danger as crossing a sea once had. But,
if the same person swims at sea, even if it is close to settlement
and a lifeguard is present on a constant basis, he is considered a
Halachic sea traveler. Consequently, because of tragedies of
drowning that have occurred, he must recite Y»37 upon returning
to shore. Based on this, even if one is not in imminent danger of
drowning, because the possibility is present, it is considered a
dangerous situation, and he must say 3. Therefore, we can
perhaps conclude that the mmxn of Tmyn X2 can apply to even when
the situation is not in front of you, as long as it has the potential
to develop into a dangerous situation, which in our case can be

prevented and circumnavigated by swimming lessons.
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To combine the ideas of ¥ 7°n1n and 7Tnwyn X7, a father must
teach his son how to prevent himself from being in a state of
danger, in order that he be able to save himself. This idea is seen
in the next line of v> PYVITP, ML 172 TR ,MIAIN 112 DX T2 WKW 90 —
a father who has not taught his son a trade, is considered as
though he has taught him to be a robber. This potential outgrowth
into a negative situation can be applied to a father teaching his
son how to swim, so that he won’t drown: 37500 yavm 71°502 w119 Xnw
vInw? ¥y PR oRk. It would then follow that if a father has the ability
to save his son by teaching him, he would be 2»n under Twn x>.

What about a person teaching himself how to swim if his
father has not fulfilled this potential 2rn? If a son has not been
taught how to swim by his father, must he teach himself? This
X in PwplS is the main source for the avn of teaching oneself
Torah if his father has not. Since o'm> Yow»1 70 72716, can we say
that just as a son is 2°n to teach himself 7m0 if necessary, that he
must also teach himself, or even employ a teacher, to learn how to
save himself in water?

Even if we are unable to draw a parallel from the example
of 7mn 7m%n, someone who does not know how to swim may
fall under a different law — codified as the eighth 11277 mo°X of the
awa nixn oo, namely, mws1 N0 12 v w 9272 MIdnon MoR. If one does
not know how to swim, he is entering a 7150 2¥» and therefore may

be 271 to teach himself as a preventative measure — X wnvrn. In
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edition of the Sefer HaChinuch



Sink or Swim: A Halachic Analysis of Learning to Swim 83

addition, to writing n150 w2 MYy 071> XY, the Trnn 790 expands this
and says, 17 %Y 0InRY 7100 Xanw 1% &2, which perhaps supports the
idea that a father must teach his son to save from potential n130.

If we can somehow suggest that swimming lessons are ob-
ligatory based on the above-mentioned 1277 &n»™R7 nnyn, then
perhaps this possibility can also be expanded to teaching a child
how to save himself or others in other potential life threatening
situations, such as lessons in fire safety, CPR, and the like. At
the same time, the 21wy discuss the other a°a1n at length and do
not discuss this o™mi v, so it’s difficult to technically desctibe this
as a RN™INT 7¥» or 11307.

At the very least, it seems reasonable to suggest that
teaching a son life preservation is an n72amw 7%y — good advice, even if
not absolutely mandated. Rav Pesach Yisrael Friedlander, author
of mow» "1aR, interprets this X in a very different way. In a nmawn
considering whether it is a 2rn to teach a child how to swim, he
says that ®x°7 mnrn is explaining the obligation mimk 17%2, meaning
that he must be able to float his logs along the river to ease the
process of transporting goods. 1% is a way in which to perform
his numK, and is &7 nrn. According to this interpretation, there is
no 2rn to teach a child how to swim unless this would be directly
related to his livelihood. He does suggest, however, that there is
noin for a parent to teach his child to swim, but there is no
responsibility or obligation.

In conclusion, this xn™a3a is not quoted 79%77; however,
within the issue of ws1 mps, it its unquestionable that swimming
lessons can prevent m150. While this may not be considered a mxn

RN™MIRT or 11277, it can certainly be classified as an m2w nxy.
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If you ask the average religious Jew what to do to help someone
who is sick, he or she would probably tell you to say o°%an. Is this
correct? Is this really what the 7mn wants us to do? Can saying
o°21n heal someone?

The xmal states that "% 12 yw 221 said 0o before he went
to sleep. The & then asks how he did so, as he himself said that
it is forbidden to heal with words of 7mn. The & answers that
there is a difference between using words of 77n for healing and
using them for protection. The xx then brings a mwn that says
someone who whispers over a wound (as a method of healing) has
no part in the world to come. You are allowed to say words of 7mn
while you are healthy, which gives you protection, as % 12 yv 7 "0
did; but once you are sick, you cannot say words of 7mn.

The x"avn clarifies that, originally, the x93 thought ywm "2
"% 12 was saying o100 before he went to sleep because sleeping can
help in healing (meaning that in essence, ™% 2 yv7 "11 was saying
oo for healing purposes). The xwmy answers that no, he was
saying the oo while he was healthy, for protection, thereby
making it permissible. Rabbi Moshe Ben-Chaim? adds that since
sleeping is a vulnerable state, "% 12 yw° *27 became aware of other
vulnerabilities, making him wish for G-d’s protection. He, there-
fore, engaged in the greatest mm¥n, 770 7n%n, to gain merit through
learning ideas in 77n. He wanted to gain merit; he did not think a

specific P05 could shield him.

v nwnw
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mooin adds, based on a X in naw noon, that you are also
allowed to say o°pop in times of danger. Rabbi Moshe Ben-Chaim
explains that in times of danger, when you can easily become
distraught, you can say o109 in order to keep your presence of
mind to fully be able to react correctly and rationally to the
danger.

a"an13 says that if you whisper over a wound and say a 0o
from the 770, not only are you guilty of violating the prohibition
against doing w1 (enchantments), you are also a 291. But, some-
one who says o109 and songs from o°%1n for merit, in order to gain
protection, is allowed to do so.

Rabbi Moshe Ben-Chaim points out that the n"amn was
very exact in his wording. First, he specifically says that when you
say o'pop for protection, it is “allowed.” He does not list it as a
commandment or even as a suggestion that will actually have any
results. But he does use “the harshest condemnation” to describe
that which is forbidden, “which must cause your trepidation, not
your dismissal.”

Rabbi Moshe Ben-Chaim continues by explaining that the
problem with saying a 05 to heal someone is assuming a causal
relationship exists where none does, namely between the recitation
of words and someone’s health. The essential problem is assuming
a specific ps has the ability to heal someone. 0" also specifi-
cally uses the singular word, p109, when describing the prohibition,
illustrating this message: Someone may not assume a specific pod
has a causal relationship with health. However, when describing
what is allowed, a"ann uses the plural word, o105, 2"y is not
assuming a specific 05 can shield against a specific harm, but
rather the general rule that 7mn learning can provide merit for
protection. Someone who is healthy and says a specific pw» for

general protection, or someone who says many 205 for healing

2780 0°3013 2729 N
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from a specific eventual harm, is violating vwm. The 7w 1w rules
in accordance with the o"amn. The X"»1 adds that some say it is only
forbidden if it is said in wmpn 1w, but if it is said in any other
language, it is okay.

Rabbi Moshe Ben-Chaim brings a few more interesting
points. One point is that 7°»7 77 himself did not use o%an for
healing. When his own son was dying, 77 fasted and cried. He did
not say o°7n. “No one can give his work a new designation, which
717 did not.” Another point is that people should be sure to keep in
mind that o710 is no more effective than learning any other part of
70, and that o9an has no inherent healing properties. The last
point is that when asked why many contemporary Rabbanim
encourage this practice if it is indeed forbidden, Rabbi Moshe Ben-
Chaim said that it is important to note that the Rabbanim do not
“endorse o71n alone, without a subsequent prayer of “Thaw »’.
When the latter is recited, it is upon that Tefillah that we rely for
healing, and not the verses ... which cannot heal.”

Rabbi Ari Enkin5 says that the custom of saying o°%nn for
healing comes from a different &, which states that to cure a
number of ailments, you should engage in 7n study. But, the
o°wIon point out that you should not assume that 770 7m0 either
has a direct ability to heal; rather that in the merit of learning,
God should bring healing. Specific words do not have the ability to
heal, but when reciting 0°%7n, keep in mind that no specific chapter
of o'71n has an inherent capability to heal over other chapters or
books in the nmn. Any 70 learning is what gives merit.

If one chooses to say o°71n over any part of the 77n to gain
general merit, he needs to make sure he keeps in mind these
prohibitions. o910 is a good 790 to choose because of its short opo,

so it is understandable why many people turn to o°7in when they

s moyp Ay o 4

http://hirhurim.blogspot.com/2008/11/reciting-tehillim-for-sick.html X7 5
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want to try to finish an entire sefer. It makes it easier when there
are ready-made, small sections to read. Additionally, o°%n ex-
presses words of heartfelt prayer very eloquently, and people find
that reading these particular sections of the 7"in allow them to
express their thoughts better than they could themselves.

At the same time, it is important to remember that o°%1n is
not intrinsically better than any other part of 7”in. Especially, one
should not choose to specifically say o°p7n that mention healing or
the like. This runs the risk of falling under vwi1 and assuming a
causal relationship exists where none does. Although, Rabbi Ari
Enkin says that there are those who say that it is not a problem as
long as you say an entire chapter, as opposed to isolating a few.

However, the main thing is to keep in mind that o*%1n have
no inherent abilities to heal like some magical incantation. It is a
book of 7710, and as such, has the power to grant merit. You
cannot assume this merit will go towards something specific. You
may hope, but don’t think it will definitely be applied to the
specific thing you have in mind. Another possible solution to the
halachic dilemma is that if you do say o°>nn in order to gain merit
to help heal someone, it might be better to say it in translation
into a different language, such as English. This may have the
benefit of helping the person understand what he/she is saying
and can add meaning to it, and additionally would rely on the
X"27’s lenciency that it is only a problem in wmpn nwb.

Generally, when someone is sick, people aren’t asked to
merely pray for the sick person, but rather, to say 2°%in. Many
people seem to emphasize 0°71n over other forms of prayer. Why is
this so? Throughout our history, we have been told to turn to
prayer to ask for what we want or need. With this idea in mind, I
felt it appropriate to end by delving into the essence of praying for
others, and the meaning behind it.

In the Pirchei Shoshanim Roadmap To Prayer project, Rab-
bi Avigdor Miller is quoted as saying that not only are we asking

for a physical healing in the bracha of ko1, but we are also asking
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asking for a spiritual healing, namely to remove our sins. “Physical
illness comes to humble the arrogant and also remind the one
who’s ill that it is time to change their ways. This bracha in reality
is one of doing n72wn...” Sickness is one of the methods God uses to
“give us a wake-up call” and get us to do 72wn.

Rav Aryeh Lev Gorden, in the introduction to Siddur Avo-
dat HaLev, explains that the grammatical form of the word %%snn%
indicates performing an action on oneself, meaning that praying
involves performing an act upon oneself. He also says that the
meaning of that word relates to the process of judging. Rabbi
Gordon says that praying is not spontaneous; it involves an
intensive thought process. We have to sort through our various
wants and make a judgment as to priority. Through this process,
we reaffirm the importance of our dependant relationship with
Hashem.

So if prayer relates to mawn or prioritizing our own needs,
what are we doing when we pray for others? Rabbi Reuven Mann
says that “it could be due to the merit of another more perfected
person, that I will obtain God’s favor: God might save me, since my
death could negatively impact another person.” In essence, he is
saying that God may heal one person because it will negatively
impact a more perfected person. This is what you are doing when
you pray for someone else. You are asking God to heal them
because of your own merits.

I don’t think this means you have to be a perfected person
to do so, although that would help; but even if you are not yet
there, I don’t think it is arrogant to pray for others. It is possible
that something you did can give you merit that you should not
have this specific pain. God is merciful. It can never hurt to pray
for that which you want. He may give you something you didn’t
think you deserved out of His abundant mercy.

Rabbi Mann further says that when a person becomes
sick, it can be part of a punishment for that person’s own sins,

and therefore mawn would be required for God to heal them.
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Outside events are inconsequential. However, if a righteous
individual will be impacted by the death of the sick person, then
God may heal the sick person because of the righteous individual’s
merit, not because of the sick person’s merit. It is God answering
the other person’s prayer, not the one who was sick. And there-
fore, the one who is sick would still need to do 72wn.

If the true essence of asking God for our own healing is to
do nawn, than it makes sense that just praying for someone you
don’t know and will never meet won'’t be as helpful as for someone
you are closer to, although the fact that you even put them in your
prayers shows that you do care. There can be some benefit for
praying for others you barely know, but obviously prayer for those

with whom you have a closer relationship is even more beneficial.



Devora Levin

Bible Codes:
They May Be Cool, But Are They Real?

Twenty percent of Aish HaTorah’s Discovery Seminars, a group of
lectures designed to bring masses of Jews closer to Judaism, is
focused on proving the Divinity and “hidden genius” of Torah
through the statistical significance of “Bible Codes”.! Unbe-
knownst to many of these seminar participants, is the shocking
reality that the modern concept of Bible codes (also known as
Torah codes or 7"ina o79¥), is arguably one of the most empirically
and statistically controversial phenomena of the middle 1990s. In
addition to the mathematical debate over whether contemporary
Bible Codes exist, Aish HaTorah is flawed in its conclusion that
these codes prove the Torah is of Divine origin.

The basis of Bible codes, skipping equidistant intervals in
order to reveal a hidden message in the Torah, is attributed to the
discoveries of Rav Michoel Dov Weissmandl, a savior of thousands
of Jews during the Holocaust. Rav Weissmandl disclosed many of
his findings while hiding in a bunker in WWII. Although, he died
only twelve years after the Holocaust, he recorded many of his
codes in his incomplete sefer 7an nmn. Contrary to the modern
haphazard computerized method of deciphering Bible codes, which
will be described later, Rav Weissmandl, by hand, used specific
meaningful skip intervals like 49 or 50 when deciphering Torah

codes.2 For example, in nwx13, based on Y"m’s statement that the

! Aish HaTorah, http://israel aish.com/discoveryisrael /program.htm

2 The number 49 in Jewish tradition symbolizes the Omer, the days counted to
Shavuot. And the number 50 symbolizes the Yovel year. According to Kabbala,
these numbers have an underlying significance in this world.
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world was created for the sake of o772, Rav Weissmandl decoded
the word “amax” with 50 letter skips. He based his idea of looking
for Bible codes on statements of the Kabbalist »n2 w211 and the
Vilna Gaon, who coined the phrase “"xn»R2 *1n7 K77 >0 83°%” — there
is nothing that is not hinted to in the Torah. 3 However, Rav
Weissmandl’s codes were not fully popularized until the rapid
technological advancement of the computer which created a
generation of Bible codes mania.

In fact, modern Bible codes made their first global debut
in a 1994 article in the journal Statistical Science titled “Equidis-
tant Letter Sequences in the Book of Genesis”. The paper was
written by Associate Professor of mathematics at Hebrew Univer-
sity Eliyahu Rips, Doron Witzum, and Yaov Rosenberg (collectively
known as WRR), as a way to publicize their invention of a com-
puter program that turns the Torah into a matrix of Hebrew
letters, thus skipping random letter intervals to create hidden
messages. The article delineates their “Great Rabbis Experiment”,
in which Professor Rips and his team used their self-designed
computer software in order to decode the names and dates of 32
famous Rabbis buried in the book of nw&1a. In order to substanti-
ate the significance of their findings, Professor Rips attempted to
find the names and dates of the Rabbis in close proximity to each
other. Accordingly, the paper employs complicated statistics in
order to prove the statistical significance of this intricate cross-
word puzzle in the Torah. In the article, Professor Rips claims that
“randomization analysis shows that the effect [meaning the hidden
message] is significant at the level of 0.00002,” and that his data
resulted in .000016, thereby deeming it statistically significant.
Professor Rips includes in his experi-ment a control group in
which the same ELS (Equidistant Letter Sequences) method was

used in a Hebrew version of Tolstoy’s War and Peace. Oddly

3 http://torahone.com/docs/ TorahCodes.htm
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enough, Rips’ results came back over 1, which is completely
statistically insignificant. In the article, Rips concludes that his
discovery in nwx7a “cannot be explained purely on the basis of
fortuitous combinations.”*

In fact, the WRR’s paper was reviewed and approved by
three levels of secular peer review. Among these reviewers was
Statistical Science’s Editor Robert Kass who was “baffled” by Rip’s
results. In addition, Harold Gans a, senior Cryptologic Mathemati-
cian [code breaker] at the US Department of Defense, repeated
Professor Rip’s experiment and came out with similar statistically
significant results.5

While Professor Rips’ article introduced the concept of
Torah codes to a global academic audience, Bible codes weren’t
popularized until Michael Drosin’s 1997 New York Times best-
selling book The Bible Codes, and later his 2002 book The Bible
Codes II. In his books, Drosnin astoundingly claims to have used
the Bible codes to find certain predicted events hidden in the
Torah. Among his findings is the exact date of the Gulf War, Yigal
Amir’s assassination of Yitchak Rabin, a series of earthquakes in
Japan, and the Febuary 25, 1996 terrorist bombing of a Jeru-
salem bus. In addition, Drosnin claims to have found many pre-
dictions which we now know failed. For instance, Drosnin predicts
an Atomic Holocaust that would end the world by 2006 and the
assassination of Yassar Arafat, who eventually died of natural
causes.®

Due to the many apparent fallacies in Drosnin’s books,
the scholarly world reacted with different approaches. Eliyahu

Rips, Witzum, and Rosenberg maintained their belief in the

4 Doron Witzum, Eliyahu Rips, Yaov Rosenber: Statistica Science 1994
Equidistant Letter Sequencesin the Book of Genesis

5 Aish HaTorah, http://israel .ai sh.com/discoveryisrael /program.htm
% Drosnin, Michael (2001-09-11) Bible Code II: The Countdowns
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statistical significance of Bible codes. However, they dismissed
Drosnin’s codes by claiming he “employs no scientific methodol-
ogy.” In addition, aside from the Halachik prohibition against
predicting the future, Witzum claims using the codes to predict
“the future is impossible.””

Likewise, Australian mathematician Professor Brendan
McKay, Israeli psychologist Maya Bar- Hillel, Israeli Mathematician
Dror Bar-Natan, and Gil Kalai (conjointly referred to as MBBK),
concur that “all semblance of scientific method” is missing from
Drosnin’s books. In addition, Professor Mckay employed the same
techniques as Drosnin for Charles Dicken’s Moby Dick and
ironically uncovers a prediction of Drosnin’s death.

On the other hand, unlike Professor Rips and his col-
leagues, MBBK utterly denied the statistical significance of Torah
Codes. Beyond critiquing just Drosnin’s methodologies, in an
article published in Chance, an American Statistical association
magazine, the group of mathematicians attacked the WRR’s
original Bible codes article as well. In addition, in a Statistical
Science publication, Professor McKay and his team more exten-
sively critiqued Professor Rips’ research. MBBK’s refutation
includes a presentation of four major points.8

The first and most glaring refutation is based on the work of
Bible scholar Professor Jeffery Tigay. In an article titled “Text of the
Torah,” Tigay details the questionable precision in the Koren edition,
and thus of our current text, of the Torah. The Koren edition of the
Torah, which was published in Jerusalem in 1962, is a form of the
Masoretic text. Ostensibly, the Masoretic text of the Torah is based
on texts from the ninth and tenth centuries. Astonishingly, these

older manuscripts have remained consistent since the late Second

" Rich Milne: Leaderu.com. http://www.leaderu.com/orgs/probe/docs/bibcode.html

8 "Scientific Refutation of the Bible Codes' by Brendan McKay http://cs.anu.
edu.au/~bdm/dilugim/torah.html
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Temple times, 300 BCE, as exhibited in the Dead Sea scrolls from
Qumran. However, the uncovered Dead Sea scrolls were not a
complete version of the Tanach, and by comparing the Koren edition
of the Torah with the Leningrad Codex, an older complete manu-
script of the entire Bible, from 11th century CE, it is apparent that
the ancient documents “have 45 letters more than the Koren
edition.” And therefore, while the text of the Torah has been
preserved particularly well, it is evident that the precise text is not
100% what was given to us at Sinai. Due to spelling differences in
words with vowels and straight out transcription errors, it is
“inconceivable that this text, or any other known text of the Torah,
is identical to the original text, letter for letter.”

“Proponents [of Bible Codes] depend on the assumption
that the text of the Bible on which they base them is ... completely
identical to the original text.” However, these minute changes in
our text of the Torah, “drastically affect the number of letters it
contains.”

Another one of Professor McKay’s arguments is that iden-
tical statistical reasoning employed by WRR for Bible Codes can be
used with the King James Bible, the Quran, and certain classical
works of literature. However, a considerable facet in the belief of
the Torah is that there is no other book from God. Therefore, a
belief in the Torah’s divinity established by the Bible Codes would
negate the belief that no other book is divine. The idea that there
are those who adopt Professor Rips’ ELS decoding method for the
King James Bible and the Quaran is dangerous ground for any
Orthodox Jew, especially a kiruv organization which veers far
away from the notion of religious pluralism.

In addition, Professor McKay’s discoveries that ELS works

on other texts like War and Peace, Moby Dick, and Shakespeare

9 Professor Jeffery Tigay: “The Text of the Torah” http://www.sas.upenn/~jtigat/
codetext.html
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completely undermines the statistical uniqueness of Torah Codes.
For instance, using ELS in War and Peace, MBBK decoded mwi wx)
and 7oun references along with predictions of the deaths of Gandhi,
Abraham Lincoln, Martin Luther King, John F. Kennedy, and
Princess Diana with her chauffer Henri Paul, within close prox-
imity. Most surprisingly, by considering every possible variant
(adding and removing some names), when using the ELS method
in Tolstoy’s War and Peace, McKay’s results were .0000001 (one in
a million), which is extremely statistically significant.10 Subse-
quently, if codes found in Tolstoy are statistically significant and
sometimes even higher in significance than messages found in the
Bible, there is nothing unique in decoding random words or
phrases in the Bible.

Another one of Professor McKay’s refutations reveals that
WRR’s experimentation with Bible codes was “exceptionally
susceptible to systematic bias” due to data manipulation. MBBK
sources the WRR’s data manipulation to the fact that before going
about his experimentations on Torah Codes, Professor Rips chose
the words and concepts, which thus created an experimenter bias
on the study sample. Professor McKay suggests that despite
Professor Rips claims that his “appellations” (experiment sample —
32 Rabbis) were prepared by an independent expert, the earliest
available documents on the experiments (a lecture given by Rips in
1985) makes no mention of an independent expert. Rather,
Professor McKay points out that Rips says that he took “every
possible variant that [he] considered reasonable.” 11

Because Professor Rips speaks of an independent expert

in his article, Brendan McKay’s suggestions are really no more

10 »sejentific Refutation of the Bible Codes' by Brendan McKay http://cs.anu.
edu.au/~bdmv/dilugim/torah.html

B, McKay, D. Bar-Natan, M. Bar-Hillel, and G. Kalai (1999). Solving the
Bible Code Puzzle. Statistical Science, 14. projecteuclid.org.
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than conspiracy theories on a debatable experiment. However, as
Robert Auman, winner of the 2005 Noble Prize in economics
eloquently expresses,

Though the basic thesis of the research seems

widely improbable, for many years I thought that

an ironclad case had been made for the codes; I

did not see how ‘cheating’ could have been possi-

ble. Then came the work of the opponents

[MBBK]. Though this work did not convince me

that the data had been manipulated, it did con-

vince me that it could have been; that manipula-

tion was technically possible.!2

Most striking of MBBK’s arguments is that Professor
McKay attempted to replicate Rips’ experiment and “all of them
failed to detect anything not easily explained by random chance.”
One of the most important principles with experiments is that if
other scientists or researchers are unable to repeat the experiment
and receive similar data, then the original hypothesis (in this case,
the statistical significance of Torah codes) is not conclusive. MBBK
reason that most of Professor Rips’ statistically significant results
are “too good to be true,” anyway. Indeed, Professor McKay’s
definitive conclusion regarding Professor Rips’ flawed data is that
his “experiments were tuned toward an overly idealized result
consistent with the common expectations of statistically naive
researchers;”13 thereby creating an additional experimenter bias.

As one would expect, Rips, Weitzmen, and Rosenberg at-
tempted to discredit Professor McKay’s attacks. In fact, Doron
Weitzmen claimed that an interview with one of the experts on the

MBBK staff revealed that some of Professor McKay’s experiments

2 Analysis of the "Gans' Committee Report"

13 B, McKay, D. Bar-Natan, M. Bar-Hillel, and G. Kalai (1999). Solving the
Bible Code Puzzle. Statistical Science, 14
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validated WRR’s work. In addition, in 2006, three new Torah codes
papers were published at the 18th International Conference on
Pattern Recognition.!4 However, this battle over the validity and
statistical uniqueness of Torah codes is rather set in a stalemate.

Due to the plethora of reasoning and proofs for each side
of the discrepancy over the statistical significance and uniqueness
of modern Bible codes, one can choose to take any side of the
debate. Harold Gans, the aforementioned US Security Code
breaker, opts to believe in the significance of the codes. In fact,
due to this conviction, Gans expresses that “it would be natural to
conclude that the author [of the Torah] is a Divine being.”15
Accordingly, this logic, that the statistical significance of Bible
codes proves the Divinity of Torah, is something Aish Discovery
Seminar participants are regularly exposed to. Nevertheless, this
reasoning is flawed. In reality, Professor Rips himself, the lead
professor of this entire revolution declared in a public statement
that “the only conclusion that can be drawn from the scientific
research regarding the Torah codes is that they exist and that they
are not mere coincidence.”16 Even Professor Rips does not say that
Bible Codes should be used to prove that God authored the Torah.
In addition, The Bible Codes author, Michael Drosnin, is an ag-
nostic despite the fact that he makes a living off the ‘existence’ of
the codes. “Everyone I met seemed to assume that if the code was
real, it must be from God. I did not.”

In a CNN interview with Drosnin, he was asked how to ex-
plain the codes in light of the fact that he doesn’t believe it proves
God, and he bluntly responded: “I can’t”. Additionally Drosnin

answered to a reporters question over whether a time traveler

14H. J. Gans.." A Primer on the Torah Codes Controversy for Laymen
15 Aish HaTorah, http://israel .aish.com/discoveryisrael/program.htm

18 professor Rips public statement against Michael Drosnin’s book The Bible
Codes http://www.despatch.cth.com.au/Articles_V/Torah_Extracts.htm
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wrote the Bible and put the predictive codes in, “I'm a reporter and
can’t go past the hard evidence. There is a code; therefore, there is
an encoder. I don’t know what he or she is.”17 And so, even if one
would make the (albeit controversial) assumption that Bible codes
are statistically significant and unique, Drosnin’s personal belief is
clear evidence that Bible codes do not necessarily prove the
Divinity of the Torah.

Essentially, the use of contemporary Bible Codes as a ba-
sis of belief that God gave us the Torah comes down to two main
issues. Firstly, there is a serious mathematical debate over
whether these codes actually exist in the sense that they are
meaningful. Additionally, Drosnin’s agnostic beliefs prove the idea
that hidden messages in the Torah don’t necessarily indicate a
Divine source. Accordingly, Moby Dick is attributed to the author-
ship of Charles Dickens not God despite the fact that Professor
McKay successfully used ELS codes in order to find secret mes-
sages within Moby Dick. Therefore, if the quasi-statistical signifi-
cance of Bible codes doesn’t necessarily prove God authored the
Torah, then why are Kiruv organizations wasting a good portion of
their lectures on it? How could such a fragile foundation of belief
in the Torah’s Divinity create sincere worship of God?

Conclusively, the use of the controversial ELS Bible Codes to
establish or strengthen the tenet that God authored the Torah is an
unwise move. What happens if these Aish Hatorah Discovery partici-
pants find out that modern Bible Codes don’t necessarily mean
anything or that the codes didn’t convince the lead researchers that
the Torah is Divine? On the other hand, a legitimate uncontroversial
way to strengthen a pre-existing belief in the Divinity of Torah would
be through Rav Weissmandl’s meaningful Torah codes, which are not

subject to the statistical significance debate.

I Interview on CNN “Meet Michael Drosnin the Author, The Bible Code.”
http://edition.cnn.com/WORL D/9706/04/isragl .bibl e/drosninl og.html
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I believe that we should establish our belief in the Torah’s
Divinity based on the brilliance of what the Torah actually says,
along with its historical validity. Additionally, I think we should
spend more of our time and effort on what God actually wants
from us by studying the Torah itself, and not searching for the
alleged mystifying codes hidden within? As former research
associate with Probe Ministries Minister Rich Milne eloquently
concludes his article of Bible codes,

An important question to ask ourselves is “Why

are we so fascinated by codes and mysterious

messages in a book as clear as the Bible?” Do we

not trust that God has given us all we need to

know....in a text that all of us can read? ... God

has given us a Bible so that we might know him

and make him known. ELS codes in the Bible do

not seem to do much more than pique curiosity. 18

18 Rich Milne: Leaderu.com. http://www.leaderu.com/orgs/probe/docs/bibcode.html
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Must a Woman’s Role

Involve Motherhood?

It is often assumed that a woman’s main role in 'n nT2y is
through motherhood.

Does the nmn itself make this assumption? Is this message
explicitly relayed within the Holy Scripture? Is this a 7™n obliga-
tion, or is it merely a natural assumption based on a woman’s
biological make-up? Is it simply a logical action for a woman to
perpetuate her legacy, or does this logic assume some Divine
backing? An attempt at answering these questions entails an
exploration into the depths of 7mn and >"in to see if the 7mn
portrays an ideal role for women.

In order to understand these questions, we must first un-
derstand what characteristics the Torah identifies with women. In
the creation of man and woman it states, [11’713073] PR YRR NOR npn.2
God created the woman from the inner and internal part of man;
thus woman is fundamentally imbued with a tendency towards the
internal approach. It is this fundamental internality which we will
now explore.

Another insight into the true essence of woman is also ex-
pressed in nwx72. M is described as 17315 71y to o783, 07X, man, is not
complete without his counterpart. It therefore may seem that mn or
woman’s destiny is to feel whole and complete through helping

others and understanding their ways. This understanding, also

X2:2 wR12 "wn
X2:1 NPwK1a 2

m:a nwxaa
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known as 770 ara4, is relayed through the story of onnax and mw
and pry and npan who are the next paradigms of parents in the
7n. In both stories, the woman’s 71°n* 7171 is revealed. The couples
each argued about which child would perpetuate the Jewish
nation and we see that the woman in both stories had the fore-
sight and insight to choose the correct child for the perpetuation of
DRI 990,

5" describes the woman as being a nv'%, a braid or a
connectorS. It is the woman who is able to connect that which is in
the inside and the outside. In his o»n7 717 on Max, " n explains
why the world was created with the letter 71°. The outer part of the
7 (which is a 1) represents the four directions in which reality can
scatter, whereas the °, which is at the center of the 1 represents
the union of these four points into one. Therefore, the 71 is the
female force; the ability to unite a seemingly fragmented world.
This highlights the female’s unique ability to be involved with the
physical and mundane in order to produce the spirituality from
within.

It is through both of these characteristics and with the
5" mn’s insight into the woman that we can now better understand
the woman that is presented by 7mn. The insight granted to her by
the y%¢ coupled with her inclination to be the connector, brings
together her 77°n° 2 (an intuition which allows her to connect and
understand others) and her desire to be 1713 7 (to help others in
what they need).

These characteristics, bestowed upon the woman as a
creature, are the impetus for the woman’s inclination to make
connections with her children. Her intuition, when used correctly,

facilitates a deeper understanding of the needs of her child and
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creates a deeper connection through her desire to help and be of
service to those who need her. All of these traits seem to be the
quintessential characteristics of a mother.

Yet, does this mean that women have an obligation to util-
ize these traits for motherhood? If there is an individual woman
who does not embody these characteristics or does not desire
these connections, is she still required to cultivate these relation-
ships?

To answer these questions, we first must see whether
women in general have a Torah obligation to be mothers. In nwx12
ma:Xx we find the first mxn of the Torah, that of procreation: anx 7727
127 19 MR? PR, By virtue of the fact that the beginning of the po»
is written in plural and directed at both man and woman, there
are o'w1on who view this statement as a blessing for procreation for
both?.

In addition, from the very first curse of mn we see that
her role as woman is destined to include motherood, T1M2gy 7278 71277
12 oton axva M8, This idea is further evident in X7y JaR‘s
commentary regarding the prohibition of 7wx %y 223 *95, where he
writes: Y717 2P ok °3 N1 XY TwRa 09, Clearly, the Xy AR sees the
woman'’s role of motherhood as not only intuitive and natural, but
also as somewhat of an obligation.

If we continue into 7"1, we find that a woman is obligated
under the general obligation of procreation 7% naw? ax712 yn K510
There are those that read this as a source for a general obligation
of procreation and thereby relate to it as obligating women in

procreation.1!

01 P70, 2w L 1AM 7
T0:3 Pwra 8

a3 o7 ?

e v 10

“XA PV L0 KON K22 ,:2 AT — noon



104 Yosefa Schoor

This thread continues into Chazal. In max >p70 we see that
both men and women are asked three questions after 120 years
when they get to onw. God does not differentiate between gender
when it comes to the Day of Judgment. The woman’s role of
procreation supersedes the rest of the mitzvot in importance and
relevance at the end of her days. After 120 years, God wants to
know whether the woman utilized that which God blessed her
with. And in this vain she is no different than man; she, too, has
an obligation.

Furthermore, it is the woman alone who determines the
Jewishness of her family. It is through the mother that the no%n
determines whether or not a child is considered Jewish. One
cannot deny that the 7mn views the woman’s role as mother
integral to the paradigm of Jewish family dynamics.

It is on the premise of this integral role and seeming obli-
gation that many have suggested and accepted the reasoning
behind a woman’s exemption from &»3 1w Awy NN¥R. oaMaR first
put forth this idea, which has since been widely accepted and
developed: he suggested that women are exempt from the straining
time-bound n¥» in order to enable them to fulfill the primary and
integral role of serving their husbands (and perhaps by extension,
their entire families). 12

Through the specific characteristics allocated to women in
creation, stories throughout 7"in and in issues of 7397, it seems to
be clear that the woman’s role as a mother is viewed as both
integral and imperative. Throughout the sources, women seem to
have an obligation in motherhood and parenting like men. Yet, the
normative 1397 maintains that despite these facts, the actual mxn of
procreation does not apply to women. The consensus is that the
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This presents a puzzling question. Many assume women
are exempt from &»n73 rw 7wy mixn on the premise that the 71n and
5"in view their primary role as one of motherhood. If so, why did
the 7m0 not include women in 1M M1? If it is so obvious that an
integral part of the woman’s role is to be a mother, why not give
her an explicit "m0 command that can be fulfilled every time she
does not do a X»7 W WY NNIN?

A commonly suggested answer to this dilemma is the ap-
proach suggested by 0", extracted from the pwo that describes
the 7mn as Yobw smm %71 ova 577 977, He explains that the 7mn
would not obligate an individual to do something that by definition
involves pain, suffering or physical danger. Therefore, the com-
mand of childbirth, which by definition is cursed to be that of
suffering and pain, is not commanded upon the woman.

The problem with this reasoning is that there are nnyn
which God commands a person to not only suffer for, but at times
even to die for — may> 9% 3. Some mMen even have a built-in
condition which mandates one to both suffer and/or give up one’s
life to fulfill, like that of myn nnunon- an obligatory war, which we are
commanded to not only suffer in pain for but also give up our lives
for. War by definition is dangerous and painful and yet the 7mn
still commands it and we still endure pain for it. Therefore the
question remains: why not command a woman to fulfill 127 »» if its
importance is so obvious and integral?

In addition, even if one could explain why people must
give their lives for war efforts but not for childbirth, is it rational to
say that the 77n would not command people to harm themselves,
but would command them to harm another individual instead? In
other words, if childbirth is so painful that a woman can’t be
commanded to participate because it does not qualify as avi 77,

then why should a man be allowed, and even commanded, to
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commit that type of crime against a woman but putting her in that
situation?

A different answer is suggested by author Tzvi Freeman:
This also explains another distinction between
gender roles in Torah: Where the man has a com-
mand to do a mitzvah, the woman often has a
mitzvah -- but no command. Like in this mitzvah
of having babies (which happens to be the first
mitzvah in the Torah). The way our tradition reads
it, the man is commanded. God tells him he must
procreate. The woman is not commanded. It's op-
tional. And yet, she has nine months of the mitz-
vah, plus most of the nurturing. Not much room
to compare there. So, too, in many other mitz-
vahs. Like hearing the shofar on Rosh Hashanah,
sitting in the sukkah on Sukkot, studying Torah
and morel5. A man must do these things. Women
take it on voluntarily. Most of prayer is this way
as well: Women have a minimal requirement in
prayer, with no obligation to get to the minyan.
What men are required to do, women take on vol-
untarily.

A man conquers, therefore God deals with him
by conquering - by commanding him to dolS.
A woman carries the world upward spontane-
ously, from within. Therefore, her mitzvahs
come as a natural response, from within. In ex-
istential terms: there is Doing and there is Being.

The man is about the causative — making some-
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thing be. The woman is about being and discover-

ing that which is.”17

The idea represented here, that a woman’s desire to pro-
create, “comes as a natural desire from within,” is echoed in the
mnon qwn’s application of the .x» Pw7p 8 — “Because she desires [to
be married] by nature, God therefore does not need to give her an
extra command.”

Our question still remains: Why not give her an additional
and separate mxn to fulfill while she does what comes naturally to
her? This question is strengthened because throughout 71377 there
is a recurring concept, YW MY VR A1 NV TV NN N8

" derive the details of the nm¥n from the texts and
contexts of the pwo that they reference. Therefore, to better
understand why %" chose to distinguish between man and
woman in themmgn of 127 1o, let us understand the context and
words therein. The mx» of 1M M9 is suggested in: nma to be
referring to the individual, based on the word nwan. The beginning
of the P (1271 1M9) was commanded to “you” in the plural. But the
second half of the pwoo (w221 Y87 X RPM), which is written without
a 1, is suggested to be hinting at the singular — meaning only the
man. If the end of the p1oo is commanded to the conqueror, then
the beginning would also be, highlighting ?"in’s interpretation of 12
127 as commanded only to man.

There are those who hold though, that this po9 is in fact
not a command but rather a blessing for procreation!9, as the
beginning of the mos states, 028 on'x 77270 These ow1on derive the

mxn of procreation from a different verse in 11 nwao: X 3277 119 ODX)

http://www.chabad.org/theJewishWoman/article_cdo/aid/97367/jewish/Women-in- mx~ Y7
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729273 7982 20 This command is directed at m1 and thus is viewed as
the source for 1211 19 which is in the singular and directed at the
man.

In addition, the next instance in which the 1271 179 com-
mand is expressed, is through 3p3°.21 God tells 2py>: 779 >-7w 9-R "X
727, It is in the singular and directed at 3py°.22 While it is true that
God directed the same command the second and third time
towards man alone, maybe the command to the man was in the
context of their conversations, and the woman, as was usual, was
not a part of God’s interactions with man. According to this, ?"m
didn’t include her in the direct command because it would not fit
in the context of the conversation; they felt her role was so obvious
in all the other sources that it would be superfluous. Or perhaps,
the command is in fact meant to include man only and is not
written in the singular or plural consistently for the reason laid
forth by the %", that before the sin of mn, this my» was written in
the plural, because she was in fact commanded to do the danger-
ous procedure. But once mn sinned and was punished with painful
childbirth, the command was removed. Therefore all the following
commands that we find are directed at the man only, or written in
the singular.

Yet, if we don’t accept the position of the a"1%» on *Swn, and
we claim that the 7n and therefore "1in are not trying to avoid a
command which could result in possible pain or death, we are still
left with the question: If " felt that women on a whole would
benefit from this obligation and extra explicit command, why
wasn’t she included in the explicit command?

I would like to suggest that the question of why women

didn’t get an explicit command (and thus greater reward) for doing
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what comes naturally to them, is not a question at all. We are not
meant to use our halachic system to focus on the calculations of
the reward and benefits of the system of nngn. This idea is reflected
through the statement of >"in that, “We should not be like servants
who work to get a reward, but rather like servants who work not
for reward.”23 The rewards of the halachic system are not meant to
drive what we choose to do.

n"amn discusses the idea that there exist nv%win nnen, logical
men, which we should come to follow of our own accord. o"am
applies this idea in many places?24; for example, in regard to killing
someone. 0" discusses that a person should not say, “If I were
able to [based on n3%7], I would; but rather, even if I could I still
would not,” because that is the moral and logical decision?25.

I believe this concept applies here, in regard to women’s
role in procreation. God created the world through a system in
which people have to procreate. Women as a whole have a natural
desire to be married both to ensure their legacy, as is seen
through 1R %n7’s prayer to God, °2 fnn PR oX)1 0212 °% 712726 and also to
actualize the traits which God gave them. Therefore, to command
a woman explicitly in a m¢»n which comes naturally to her, namely
marriage and procreation, would be superfluous and unneces-
sary??. Men, however, were not endowed with this desire. The 7mn
therefore had to explicitly command men in order to ensure the
continuation of humanity and the Jews.

Additionally, I would like to suggest that perhaps the 71
and »"m had another intention in not explicitly commanding

women to have children. Perhaps they recognized that there might
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be exceptions, women to whom the usual desire for motherhood
would not apply. And even though the majority of women have an
innate desire for procreation and have traits that are imperative to
being a good parent, maybe the 77n and God are sending us an
important message: It does not have to be for every woman; there
are numerous roles which a woman can fulfill.

We see throughout 7"in that the woman is capable of many
different positions. In the wise words of 7771 mnbw, the »°n nwx has
numerous roles in which she excels. 07 Y1 192 *9n IAPM 77V 7927,
she plans for a field, and buys it, with the fruit of her hands she
plants a vineyard.” It is through the woman’s intellect that she has
the ability to nwha% paxxy ww 72 anwy o°727m make covers for herself;
her clothing is fine linen and purple2s.

In addition, 7127, % and »ax each represent female
leaders of &~ %73. Each woman led in her own individual way
with the general characteristics which have been identified with
women. 737 led in modesty from under a palm tree, 7 with her
understanding of the motivations of 7700 was able to manipulate
him and bring about his downfall, and ?»ax the wife of 21, through
her desire to provide for the needs of her husband, was able to
save him without embarrassing or disgracing him even when her
life was at risk.

Perhaps, therefore, the 7mn was creating a leniency for a
woman who does not exhibit the ordinary desires and qualifica-
tions for motherhood. Perhaps we can suggest that the 5mn
exempted women from having children in order that if such an
individual woman were to arise, she would not be obligated to

procreate and enter motherhood until she felt the need to do so.

> 0:RY wn 2



Sara Wolkenfeld

Maintaining a Healthy Lifestyle:
A Jewish Perspective

Imagine there is a town, a very nice town with all of its streets laid
out in a grid. The houses are neatly lined up. There is a post office, a
hospital, a school, a supermarket and a bookstore; every need can
be met in this town. The mayor of the town is the best mayor,
perfectly leading and governing the town. And because of this mayor,
everyone wants to move into this town. The town hall comes up with
a new housing project, but there is just one catch: the new housing
project will be next to the garbage dump. It will be so close that it’s
practically on top of the landfill. The houses will be beautiful just like
the houses in the rest of the city but they might be a little smelly. Is
this how someone wants to live? In filth? Surely not. One might
reason, “Well, it’s part of such a great town and it’s a place to live,
and everyone needs a house. Maybe one day the garbage dump will
be closed.” Sure, it’s a place to live, but it’s not livable.

Now imagine the town is a body. All the parts are working
correctly. Everything is in working order. Everything except for one
thing: the lifestyle of the person who inhabits that body. Healthy
food and exercise are not important. Unhealthy habits are the
essence of the body. Is this a way to live? Surely not. Is this a way
to serve 'n? Definitely not. The body may be able to live, but 1 nmay
is not up to par.

The 770 says &1 qwol Wy T2 mwn pa 1. This oo, found in
UINRY WD, comes in the middle of 7wn o1 before YR "12 enters 7R

oxwr. A few opiod later?, he warns them again, 03mwai? Tx» anpwn.
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An obvious question arises. Why in the middle of all this
mrn and onon are YXw° 012 being told to “guard their souls”? Can
souls really be guarded? Why is nwn emphasizing wsi1 nnw? In
order to understand these o°p09, '7 P19 as a whole must first be
understood.

'7 779 begins with nwn telling 87w *12 to listen to the 7n and
follow the mxn because they are a great nation3. What other nation
deserves to get these nn¥n and the chance to get close to '7? Then
nwn warns them Tx» qwo1 Wy 712 mwn p1. Why? The mo9 continues:
712 °1291 1R ANYTIN TR N 9D 2251 107 191 PIY IRY WK 02T DR 1own 1 L4
According to 12775 and Rty 1286, nwn is talking about all the o°0°1 that
'n performed for them in the 727 and on °ro 77. The reason why
they deserved such great o'01 and min is because they are special,
and because of the fact that they are special, they must guard
their souls.

The 9 > takes a different approach.” He says that
guarding yourself refers to the body. Then the P05 proceeds to talk
about the wn1. Why does the P05 say 78n only at wo1? Because the
wo1 is more important, but in order to guard our mwsil, we must
guard our bodies. [The irony of the name of the w7s» who makes
this comment must be noted. %> means vessel and 9 means

precious. The body is the precious vessel that contains the soul.]
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Now that it has been established that the ws1 needs to be
guarded because of the nu1p it holds, let us recall the 2p> %3’s first
statement — 717 naw M AN, Why is the 7p° *95 talking about the
body? What is the connection between body and soul?

In order to guard the soul, there is a necessity for simul-
taneous ABI nYRw. aua nvnw doesn’t only mean “guarding your
body.” It means taking care of it, watching it, keeping it healthy.
This way, you will keep your ws1 healthy, too. The uniqueness of °11
Y% is their innate nwvp, housed in the wsil which is in turn
housed within the body.

a"amn writes in 770 mwn all about how to live a healthy life.
There is a whole chapter of instructions regarding how to maintain
this lifestyle. He advises what foods should be eaten, the amount
of sleep one should receive, and when to go to the bathhouse,
among many other things9. He writes about healthful eating and
ways of living as part of 13%7. He emphasizes the importance of a
balanced diet and lifestyle. As a physician, 0"ann understood the
significance of a healthy lifestyle. As a rabbi, he preached it.

o"am advises to stay away from unhealthy things and to
behave in a healthy way. The reason, he explains, is X7 77 °2771.10
Again we find another nwxa explaining the reason to be healthy
because it is the way of 'n. This follows the logic of being healthy
because 7R’ 11 is »17p and they follow the ways of 7.

The nmn gives us guidelines of how and what to eat in the
laws of mw>. Although it is possible to eat unhealthily even within
the parameters of M w>, maybe these laws were given in order to
remind us and help us be aware of what we do eat. Every time we
open our mouths to take a bite, we must first make a 1572. We are
not allowed to eat certain foods because they do not have the
correct omo. If we follow the logic of “you are what you eat,” then

anytime we eat something unhealthy, we are damaging our bodies
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and therefore damaging our souls. Maybe we have m w> not only
as guidelines, but also as a way to be aware of what goes into our
bodies. If the reason we have mnw> is in fact because we are
supposed to be 2v17p, then we must certainly maintain that swp
by leading healthy lifestyles.

In o> 7, when discussing the prohibition against
eating pig, he writes, “The major reason why the law abhors it is
its being very dirty and feeding on dirty things.”!! The pig is a very
dirty animal. This again follows the logic that if " "12 are ow1Tp,
dirty things should not enter their bodies, in order to protect their
souls. He then gives reasons for the prohibition of certain types of
fat, 295n. He explains that it “makes us full, spoils the digestion,
and produces cold and thin blood...[it is] difficult to digest and
constitutes harmful nourishment.”12

The restriction of eating °ni7 1 728, the a"an" proposes, is to
curb cruelty. He also suggests that the reason for nvnw is also to
prevent cruelty. “Now since the necessity to have good food
requires that animals be killed, the aim was to kill them in the
easiest manner, and it was forbidden to torment them through
killing them in a reprehensible manner.”!3 The aspect of anti-
cruelty is also in the commandment to not slaughter a mother
animal and its baby on the same day.

a"amn isn’t just preaching. It is obvious that he is trying
to convey an important idea about mw>. According to a"an, the
reason for M w> is to ensure that we don’t “inherit” the negative
characteristics of what we do eat. In this case, the reason we don’t

eat pig is so that we don’t become dirty. We don’t eat °ni1 1 728 so

Xop:mn oo n
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English tranglation. 0>3121 71 was originally written in Arabic.
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as not to become cruel. We become aware of what we eat. We, the
people of Israel, cannot become cruel or dirty. We must follow in
the ways of 1. m"w> helps us be aware of what goes into our
bodies. We do not want to have these bad features and we do not
want them to become parts of our personality.

We also become aware of everything that we eat when we
say a no72. Every time we put something in our mouths, we say a
7972 and recognize that it is from 1. In this way we not only put
food into our bodies, we also put '7 into it. We maintain our nwp
in our bodies, and therefore keep our souls w17p.

Rabbi Akiva Tatz, in his book Worldmask, has a whole
chapter called Eating as Connection. In this chapter he writes,
“Food nourishes; it provides the energy for the bond between the
body and the n»wi. This bond is life, and life itself is the greatest
pleasure imaginable. The blessing we pronounce after experi-
encing the pleasure of food, 'mws1°x"112’, is worded for the life energy
we derive from the food, the energy which connects the opposite
poles of body and mnw1 into an integrated whole which can move
towards unity with the Creator.”14

Now exchange mnwiand w91 and the point is proven. The
body and the soul are connected. We use food as the way to
connect them. But the food that is eaten needs to be healthy food,
otherwise the connection is damaged.

It is obvious that we must live healthy lives. If the point of
our lives is to continually grow and work on ourselves, why ruin
our 1P with unhealthy habits? Those of us who are lucky
enough to learn 7m0 should know and understand the importance
of leading a healthy life. Just as it is impossible to live a Jewish
lifestyle and serve 1 without the 7mn, it is impossible to live any

kind of life without the proper nutrition.

Rabbi Akiva Tatz, Worldmask, page 152 i1 **






Emily Feldman

Do Disabilities Disable?

Many societies today place a heavy emphasis on adaptations for
and inclusion of people with physical disabilities. For example,
there is an entire law in the United States dedicated to assisting
those with physical disabilities. What insights does the Torah offer
on this subject? How are the Jewish people guided in behaving
toward individuals with physical disabilities? Can individuals with
disabilities benefit from viewing #7n personalities in similar
situations as role models?

The Torah states, 175X T79-X2 DRI 2won 100 K> W 2109 WA 5990 XY
— “You shall not curse a deaf person and you shall not place a
stumbling block in front of a blind person and you shall fear your
God, I am Hashem.” Following the interpretations of ", many of
the o'w1on extend these o™moxk to all people, not just the blind and
deaf.2 They are nevertheless an obvious source of how one is
expected to behave towards the blind and deaf, and presumably
anyone with a physical impediment.

According to the mrna 90,2 the reason for this mxn is to
prevent the individual with a handicap from being cursed or
tripped. It is cruel to do, and one does not know if it will have a
serious effect on the individual. Rav Hirsch adds that such
behavior displays an utter lack of respect. He understands the
word 99p% to be derived from the root word of %p, meaning light,
the opposite of 713, from 715, meaning heavy. Although teasing or

bullying a physically disabled person may seem light, petty and
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unimportant because, after all, the victim cannot see or hear
or walk, the victim should be treated with the same “heaviness,”
substance and significance as anyone else.

However, 0"an7’s reason for these nn is different.S
According to him, the myn is directed toward the one involved in
cursing or tripping. He explains that one who would do something
as cruel as tormenting a deaf or a blind person is simply harming
himself. The person being tormented has no idea he is being
tormented; rather it makes the tormenter become cruel and
inhumane. This ®nrnn 990 says ,»m7ws 93 Y¥91 07X a man is formed
according to his actions. Though one’s actions may not obviously
affect others, they inevitably will affect oneself.

Though these reasons are valid and legitimate, it is
difficult to understand the need to justify such an obviously
reasonable mxn. In fact, these n¥» in general seem so obvious it is
surprising that they are explicitly written in the 7mn at all. When
one looks in the stories about physically disabled individuals in
7"1n, however, one realizes that these nmx» are more relevant and
necessary than one might have originally thought.

I 12 Nwaon, a temporary king of Israel, is described as
being 0°931 1217, unable to use both of his feet. 117 realized such an
individual might in fact require extra help, and as a token of his
respect for Mxw, he promised nwao»n the inheritance of xvw’s land
as well as a lifelong invitation to eat at his table. From these
immensely kind gestures, it is evident that 77 properly cared for
nw2on in an additional way.

Their relationship appears to be sound until X%, nwasn’s
servant, approached M7 during owax’s rebellion claiming that

nwaon was disloyal to m7. 77 believed this falsehood and promised
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X¥ half of nwaon’s land. The 8a™a explains that M7’s immediate
punishment for this was ™ 12 *vaw cursing him and throwing
stones at him as an act of disrespect and rebellion. 77 also
received a long term punishment for splitting nwasn’s field between
him and x2°%: his kingdom would eventually be split in two®.

When M7 paid a visit to 2% and found nwron in an
unkempt and neglected state, he learned that x2°x had tricked him
and taken advantage of nwaon’s disability to steal nwasn’s rightful
inheritance. Nevertheless, nw2sn did not act angrily towards 77,
assuming 717 knew of x2¢’s lies, and still referred to M7 as 2°p17R TRM.
o3 explains, he was np> OX 03 PPYR ¥ XOW 7V 1391 DR 5V 1292 Maw 2 95
%57 nk. nwaon was at his worst state, financially and physically, yet
he still had the ability to regard m7 with awe and be happy
with whatever he had at that moment. Because of this spark of
optimism, nw2o» merits to be called an 117702 7173 07X,

The end of nwasn’s life is undeniably tragic. 7 was forced
to offer the omyax the lives of seven of "ww’s descendants to
compensate for "ww’s poor dealings with them. Unfortunately,
nwon was one of these seven descendants. The 2xm explains that
in order to decide who was to be killed, 7 had each descendant
pass before the pax. If the v seized them, they were destined to
die. How could it be then, that the p1o says, nwsn v 9mmm?™ The
Xy explains that 77 did pity nwaon. He prayed fervently that the
MR wouldn'’t seize him, but it did. 717 realized this was a situation
in which nwaon deserved to be treated like anyone in his place,

despite his disability.
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The complicated story of nwasn’s life depicts the very fine
line between circumstances which demand special attention for
disabled individuals and situations which demand that they
should be treated the same as anyone else. Perhaps, then, this is
the lesson the 7Mn is teaching regarding this population. ™7
himself had trouble making the proper distinction between these
two cases.

nwon’s relatively positive attitude despite his situation is
inspiring. What is more inspiring is that of 771 72 7%, who not only
achieved greatness despite his disability, but actually used his
disability to accomplish something. Tax is described as *rm 7 Ty,
unable to use his right hand. ""wn offers two explanations!S,
DI nama o 127...7m3, clearly connoting a negative, sickly trait, and
72 UMW R RYY...0wR, indicating a lack of control of his hand. 7ix was
able to use this apparent disability to trick 1w’s guards by having
his sword on his right hip instead of the usual left, thus
succeeding in killing 1n2ay.

7R represents someone who had a disability in one area
but compensated with intellect and strength in another area. It is
possible, as well, for one to use the very aspect that is the cause of
a disability as the source for success. w11 7wn is the quintessential
model for this situation. When "1 appeared to nwn for the first time
with his mission to go to vy, nwn felt incapable of speaking to
av9, as he was ®pwb 7207 7 720 and Yonow . There are many
explanations among the o°'w1on as to what this means, but perhaps
the most famous is the 18wa that tells the story of how nwn

acquired his speech impediment. According to the w2, when nwn
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was a baby, nv19’s astrologers were worried that he would try to
steal the throne from nv15. In order to test this, they placed nwn in
front of a tray of hot coals and a tray of gold; if he reached for the
gold, than 7y75’s crown was threatened and if he reached for the
coals, 1v19’s crown was safe. 7wn actually reached for the gold, but
a 8 grabbed his hand and put it in the coal where it was burned
and he instinctively inserted into his mouth, causing the lifelong
speech impediment.

'"’s response to nwn’s insecurity puts things into
perspective. MY W 1pD W WIT N QR DWW M IR 27X 19 aw n — “Who gives
man a mouth; who makes man lame or deaf or able to see or
blind?”19 He asked nwn. What right did nwn have to complain about
a disability that 'n had given him? Did he forget that '7is omn %3
Wyo?

This is something mankind struggles with all the time. It
is not as easy as it seems to view every person as a perfect
creation, o7-8 0%¥3. 1 has a plan for every individual creation to
reach his or her full potential, whatever physical, mental or
spiritual state he or she is in. '7 promised mwn he did not have to
worry about his speech impediment because 21797 7% 77 [PnK] -
“mx will be a mouth for nwn", and ' will be with him. 7 will
neither give man a challenge he cannot overcome, nor a test he
cannot pass.

WAk omaR is the paradigm for this principle. %"m’s main
discussion of o1 is in relation to the commandment of pnx> n7py.
On the words, o718 nX 7101 2°p1PRM, 1" comments®: 7MNaw NIPoIT 93
OYIT PR 197 T M7 XOXITD.L.a0mT nw? — Tests are for the one being

tested, in order to bring their potential into action. From here it
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122 Emily Feldman

can be derived that individuals with disabilities are given
difficulties that they are fully capable of overcoming, or at least
functioning with.

In addition to recognizing that no one is given a disability
he or she can’t conquer, there are many cases in which 'n’s master
plan becomes apparent through individuals with physical dis-
abilities throughout 7"in. On pn¥»’s blindness at the end of his life,
By rwxT2 comments, N9 IR WM 3PP RPW 2T 2pMX YW LIV 710 Y.
Though it may seem that 2py’s receiving of the 711 instead of wy
was trying to change '7’s true agenda, this w1 reveals the amwn
behind pnx>’s blindness.

In some ways, though, the nmn’s rules regarding dis-
abilities seem counter-intuitive and difficult to understand. In nw-»
2y, ' gives mwn instructions for Pk to follow while performing
the nmav. In discussing the criteria for %7, one of the more
troubling ones is that they may not have a om. If these omn were
limited to physical defects that prevented o> from properly
performing the nmay, their inability to fully participate would be
sad, but understandable. However, the criteria listed include a
o7, which 25"v1 explains to mean lacking a nose bridge, a y1w,
someone with asymmetrical eyes or limbs, among other defective
physical traits. Though these are clearly physical abnormalities,
why should a 715 be unable to bring mip when he may very well
be physically capable of doing so?

The *4p *9> differentiates between a person who is likely to
get a om as a result of misdeeds and someone who is born with a
om. Though the restrictions for one born with a om are less

extreme, one is still left with the unsettling feeling that the i
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seems to be, discriminatory. It seems that there has to be some
other explanation.

In fact, there is. In 2777 noon, there is a discussion about
whether a 17 with a om can perform the min of 2°93 nxwi. The
conclusion is he is not permitted to do so because the congregation
would be 11 ybanon. As to *"wM, the congregation would be distracted
by whatever physical disability the 375 would possess and resort to
staring at him and inevitably staring at his hands which is
prohibited. Rather than condemning the 375 for having this o, this
7977 sheds light on human nature. It is our inability to get past the
superficial trivialities of physical appearance that prevents the 3>
from being able to participate in this m¥». 1 knew his creations well
when he passed on these laws to nwn. Perhaps in a perfect, ideal
world, we would be able to see past physical defects and disabilities
and view every individual as a pure mnwi created by "1 for a specific
purpose. Since that is not the case, however, the 1377 is formulated
with this realistic understanding of our limitations in mind.

Physical disabilities are dealt with and handled differently
in every specific situation in 7"in. Though on the surface, physical
disabilities seem like nothing more than obstacles in a person’s
life, the examples in 7"i1n show the significance of these disabilities
and give us much insight on how to respond to individuals with
physical disabilities.

The most important thing to remember is that every
individual is created o>-x o%%2, and therefore one has the
obligation to respect and perform acts of 7on for any person,
whether he or she has recognizable disabilities or not. We will
never understand why ' creates people a certain way, but it is our
duty to treat them with love and respect and bring our society as

close to ideal and perfect as possible.
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LeeLee Borzak

Humorayta: An Analysis of

Comedy in Jewish Texts'

The importance of humor in our lives is no laughing matter. Being
funny has been a vital quality of the Jewish people since our very
origins and has perhaps even been an integral part of our national
survival. When the Jews wandered through the desert after 210
years of brutal slavery in Egypt, they infamously cried out, X %0
2937m My unmpb oema oMap, a rather shocking request just after
being miraculously saved from the throes of slavery. Rabbi
Shimshon Rafael Hirsch3, however, explains that “this sharp irony
even in moments of deepest anxiety and despair is characteristic
of the witty vein which is inherent in the Jewish race from their
earliest beginnings.” Even before actually becoming a nation, the
Jews had a sense of humor, an appreciation for wit despite — or
maybe because of — their trying circumstances.

A similar approach can be found when X217 %% criticized
e for not following his orders in destroying the entire nation of
Py and instead keeping mx, the king and the cattle, alive. “xmnw
said “yrw *2IR WK P37 9PY IR 717 R 9P 0. It is possible that xnw
used the sheep-like word mm as a way of adding a sense of humor

(albeit a slightly dark and twisted one, considering the eventual

Much of this article relies heavily on “ Does the Gemara Have a Sense of Humor” by *
Rabbi Yitzhak Blau, yutorah.org and parts of Danie Z. Feldman, “The Lomdus of
Laughter: Toward a Jewish Ethic of Humor”, delivered at the March 2011 Orthodox

Forum.
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outcome of the situation) in a time of tragedy. This is what Daniel
Z. FeldmanS refers to as a coping mechanism.

The ox7mr also clearly had a developed sense of humor.
When discussing y»n np>72 in the X6, it is suggested that even
after you rid your home of ynn, you may need a subsequent
cleaning due to the possibility that a 7791 (weasel) may have
foraged through your concentrated stash of ynn and transferred it
to a formerly ynn-free zone of your home in order to store food for
itself. However, a less weasel-suspecting source states that a
second ap72 is superfluous. »ar settles this contradiction by
proclaiming that on 1071 » there is still a plethora of y»n to be found
in Jewish homes, so a bread-seeking weasel will not feel the need
to desperately rummage through your ynn for himself, thus
spreading ynn throughout your home. Accordingly, if one were to
clean his or her home on %1 », a second 7?72 is not needed.
However, on 10’1 77, when most homes are yan-free, a weasel will feel
more pressured to grab any ynn he can to create his own stash for
the long holiday ahead. &11, however, questions »ax’s explanation
and wonders, X7 %21 a70 1? Is the 7791m a prophetess? Does it
really have the intellectual capacity to differentiate between the
thirteenth and fourteenth day of the month and schedule his ynn
stealing accordingly? In his rather sarcastic rebuttal, X317 did not
need to refer to the weasel as a nx21; simply calling it “smart”
would have relayed the same message. He uses the word nxa1 as a

pun, a clever reference to one of the mx°21 vaw? named a721m.

Daniel Z. Feldman, “The Lomdus of Laughter: Toward a Jewish Ethic of Humor”, °
delivered at the March 2011 Orthodox Forum.
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Another humorous account in the 7m»%n8 is that of xw»a .
1 was found guilty of hitting someone and was fined half a 11 by
X117 27, Always the financial fiend, 111 wanted to use his one old 1
coin and get back the appropriate and up-to-date money in return.
Naturally, however, people were unwilling to give him change for
his obsolete currency. His solution to the problem was to hit the
person again and give him a whole 1. In what Rabbi Yitzchak Blau
calls “slapstick humor,” it is clear that the &7 understood the
inherent comic value in this story. Its recording of such a tale
indicates a level of appreciation of humor.

Furthermore, the o7 mx had a sarcastic side as well. ™
Xwi1 a7 states in nwo noon? that the trait of 7y, humility, no
longer exists in the world, to which qo1 ’1 replies, “Don’t say there
is no one else humble. There’s me!” Likewise, the X310 recounts a
minor disagreement between "7 >3 and nwnw 1 in "27’s class. "1 s
known for a famous teaching from the second pod in 2?70, o8
7991 onY AN IMN2Y xen 71 nnatl, that a person can only learn parts
or areas of 7mn which his heart desires. When »% *3 and nwvnw *1 had
finished their unit, they were divided as to what to learn next: »7 3
was in a *>wn mood while nwnw *3 had a thirst for o°?nn. Eventually,
"1 and wnw 1 force M ’1 to learn o°°nn. One p0o later, they reach
72°91 On 3T NN 5N 1 NMNA ax *d, to which %’ responds, 17 nn1
Tmy? mwn - literally, “Rabbi, you have given me permission to

stand” or in other words, “I'm out of here.”
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128 LeeLee Borzak

It is critical to note that in all of the above cases in the
X3, an important Halachik principle or Jewish ideal is derived
from each of these instances; it seems that humor is used as a
mode to relay significant rulings and ideologies. an 12712 asks,
from a Halachik standpoint, which types of cases are permitted to
be judged in %122. He quotes xwa 1n’s ludicrous story as an example
of an assault case judged in 31 and thus concludes the 7597 that
such cases can, in fact, be judged there. Thus, while 1un’s slap-
happy ways were undeniably funny, they ultimately serve as the
source of a 1371 poo. Furthermore, nov ’7’s seemingly sarcastic *in°n X
RIR RRT ;MY can actually teach a fundamental lesson about the
concept of humility: While my is commonly defined as having a
low self esteem, this cannot be accurate because otherwise qo1 9,
by definition, would not have been able to call himself that.
Rather, says the 132™x1, true humility is when one is not concerned
with honor. qo» 7 is the paradigm of such a trait - when both he
and 127 were selected as candidates to be the 2w wxa of xn*7amd (a
major city of 710 study in %323), qor ’1 turned down the position,
exemplifying his remarkable capability to decline an admirable
title. Hence, while nov ’2’s tongue-in-cheek comment to &wi1 amim ™
is no doubt humorous, it also demonstrates important—and
commonly misunderstood—traits of humility. Likewise, in regard
to "% ’1 and his disagreement with nw»w 9, the significance placed
on enjoying one’s topic of learning and the overall vitality of the
Yamxn 5w ammw indicates an important component of the learning

process.
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Ultimately, these comedic cases indicate a humor that
contains wisdom. In ®max naon, o777 12 X017 " lists four problematic
things in this world: morning sleep, afternoon wine, childish
chatter and purposeless loitering. In ®xww» naxen, Rabbi Israel
Lipschitz explains that sleep, wine, and gatherings are necessary
to our physical lives; however, one must limit them quantitatively.
In regard to o7 nmw (i.e. comedy), though, he makes a qualitative
distinction. He identifies the inherent value in “joking around” as
it brings happiness to an individual; however, it should take place
among D7) DWIR because 75w 127 oany ¥xminvTa7, their jokes contain
an element of intelligence. Simply put, laughing is good and even
necessary. One must avoid, however, humor that is coarse and
meaningless and should instead aim for a humor of refinement
and worth.

Humor can further be seen as an effective educational
tool. The x Y records 72 starting off every =ww with a joke to
make his students laugh. In the text of the xw3, this immediately
follows the notion that G-d’s nr>w only rests with those who are
joyous, giving amw (and jokes) an almost divine level. ¥a"am, who
as a physician was qualified to prescribe laughter as the best
medicine, explains that this was in order to save their spirits and
have a bit of fun. Similarly, *"w notes that their hearts became
more open to learning from this nnnw.

However, some object to the idea of 721 having a pre-class

comedy routine and instead read xmm727 Xn?°» not as jokes, per se,
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but an aggadic exaggeration or riddle used as a thought-provoking
tool for his students. Some even say that xmmn»727 Xn> is merely a
reference to the joys of learning 7.

Similarly, the s bans “filling one’s mouth with laughter
in this world” based on the oo w» prw X9 1820, that only “then” (i.e.
when mwn comes), shall our mouths be filled with laughter. The
T 1w 2 quotes this awyny 7397, and the 712 mwn 2 explains that
excess nnnw (i.e. laughter) can cause one to forget the nmxn. We see,
therefore, that excessive laughter poses a spiritual danger, and is
inappropriate for our time period when we need to commemorate
the destruction of the wipni n.

Rav Hershel Schachter’s23 understanding of a suggestion
by Rav Yosef Dov Soloveitchik can lead to a different interpretation
of this somewhat troubling prohibition of laughter. The X2+
recounts that God divides his day’s activities into four parts, one
of which is 1% av pnwn. Citing the Rav’s eulogy for Rav Moshe
Shatzkes, Rav Schachter suggests that, therefore, humor is a part
of our obligation of imitatio dei, behaving like God. To imitate God
requires playfulness and laughter, an overall need to “not take

everything so seriously.” Coming from the Rav, who has refereed to
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religion as “constant conflict” and “not a paradise but a
paradox,”5 this is especially significant. His advocating of pnw
ultimately points to a more “serious” topic. According to Daniel Z.
Feldman?6,

It seems indicated that the Rav’s intent was to

highlight humor [or in this case playfulness| as an

indication of one’s awareness of the relative
importance, or lack of same, contained in various
elements of life. Humor thus represents one’s

ability to maintain accurate perspective, recog-

nizing that significance is both an absolute and a

relative concept, and as a function of the second

aspect, important things matter more when other

things matter less. If humor is defined solely as

possession of this perspective, it is fair to say that

God in His omniscience maintains the ultimate

“sense of humor.”

Thus, having a sense of humor is critical to keeping things
in perspective and our priorities in check. It is vital to our mxn of
acting like God?27. While the ban on laughter codified in the 2w
Ty could be interpreted as prohibiting mindless and excessive
silliness, it could also be a warning against having a “full mouth,”
the mistaken belief that one can have a complete understanding of
God. As humans, we, by definition, are restricted from total clarity
of God’s perspective and outlook. Until we gain that full
understanding and can “look back and laugh,” people “strive, in
imitation of God, to cultivate His perspectives; but we maintain
awareness that will always be flawed in attempt.” According to this
view, laughter is restricted not because it is spiritually dangerous,

but actually because it is so exalted.

Sacred and Profane, pg 7-8 nx1 25

Daniel Z. Feldman, “The Lomdus of Laughter: Toward a Jewish Ethic of nx1 26
Humor”, delivered at the March 2011 Orthodox Forum.
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It becomes clear then that the importance of having a
sense of humor is of ultimate meaning. We see it as a key
educational tool, as it both generates the necessary nnmw for proper
learning and also is an effective means of engaging with and
relating to students. Furthermore, as Rav Hirsch previously noted,
an appreciation for wit has been an inherent part of the Jewish
people since their earliest origins; it is perhaps this value that has,
in a Darwinian sense, enabled the Jews to survive and thrive
despite all odds. Whether a pun or sarcastic comment, one-liner or
ironic statement, humor is also what gives us the Divine ability to
maintain an appropriate sense of world perspective.

The x % recounts xp1a ' scouting out the market-place
and asking %217 779 who will merit xa7 0%w. After much searching,
198 finds only a worthy jail warden who kept the men and women
separate and, more significantly, the *m7a "wix, the comedians who
would use their jokes to create peace between two fighting parties.
This is a clear indication of the power of humor as a social tool as
well — one that will result in one of the greatest rewards known to
man, X271 27.

Ultimately, the multifaceted nature of humor and its

remarkable value is nothing to laugh at.
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Estee Robin

For PETA or For Pita?
A Deeper Understanding of

the Role of Animals in Judaism

There are two reasons why i created the world, says *"w2-
YR 2awaY...7n YAt Since we, 98w 713, are one of the reasons the
world was created, then one could posit that we should certainly
be allowed to freely benefit from all of '’s creations, since every-
thing must have been created for our benefit or there would have
been no purpose for its creation.

Alternatively, we could suggest that '7’s creations have
worth merely for existing, and that they were not created only to
benefit us. It says in the X that everything 'n created in this
world is not for naught; ' created everything with a specific
purpose.2 The & continues to bring examples of the purpose of
certain insects, for example it says that flies were created to heal a
bee sting and other similar cures and remedies.3 The question,
therefore, is whether we should view the purpose for the creation
of animals only in terms of their value to humans, or whether the
fact that they are living creatures automatically put them on a
higher level of creation, lending their existence a higher sense of
purpose.

Regarding the amn’s account of the creation of animals,
?"71 comments that unlike o7& and mn, animals were not given the
7572 of 111 1y, to be fruitful and multiply, because of the damage

and destruction that animals have the potential to inflict. Because
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of that danger, he continues, nrn, wild animals, were placed in a
location far from human habitation, while the nm73, domestic
animals, were placed near human habitation for their use and
benefit.4 The dangerous, wild animals were still needed, however,
because they are a major part of the food chain which allows all
life on earth to continue and function properly.

When it was time for the ?1an, ' told m1 how many animals
he should bring with him on the n72°n. More kosher animals than
non-kosher animals were saved, says p"7, so that n would be able
to bring ma7p after the "an ended.5 This shows that a significant
reason for the saving of the animals was so that m1 and all future
generations would be able to bring m127p, and thereby connect with
'm and establish a relationship with Him. In addition, p"71 com-
ments that because the animals were so few after leaving the n2'n,
'm now gave them the 771 of 12 1.6 ' also rescinded the
prohibition against man eating meat,” and now permitted it as
much as He allowed them to eat the awy po at the beginning of
creation8 (as it says, %X %5 210 Yv WK ¥ YT 2wy YO DX 039 NN 37).
m and his family, the only surviving people of the %1an, were told to
save the animals, and we see two purposes in doing so: this act
benefited them in both the physical way of being able to eat meat
and the spiritual way of connecting to '7 by the means of bringing
NP,

Another way that animals benefit us physically is shown
by 7%271 M7. The wan relays how 77 once questioned 'n what the

purpose in the world was for spiders, not understanding why their
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existence was necessary. ' therefore placed 77 in a situation in
which he was clearly able to understand and resolve his confu-
sion: when ™7 was running away from 2w, he hid in a cave, and
v, seeing a spider web covering the cave opening and assuming
77 could not possible have hid there without breaking the web,
walked right past that cave without even looking inside. 77 saw
this and realized that just as there is a purpose of spiders in
helping man, so too everything 'n creates has a purpose in this
world of benefiting man in some way.10

In addition to providing for us physically, animals have an
even deeper way of helping people. In the 71w 17w, it states that we
are allowed to harm animals if we need to for a certain purpose.
The &"m1 comments, however, that we should try to avoid such
behavior because if we treat animals with cruelty, then we will
become cruel people.1l As the 7nn 790 states, the way we act,
whether for the good or for the bad, has a deep, internal effect on
us.!2 Therefore, if we treat animals properly, that positive behavior
will have a positive effect on us.

The 710 has also given us many halachic boundaries to
prevent us from treating animals with cruelty. For example, one of
the m1 °13 n¥n yaw is °na v "aR. P77 comments that we cannot eat
directly from a live animal, because it is PR 717, a way of cruelty,

and that too will affect us negatively.13
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We also have all of the m3%71 of mvnw. We slaughter animals
in the least harmful manner because the act of killing alone has a
horrible effect on us and we want to diminish that cruel effect as
much as possible. It says in 727 nwxna that all the nmgn were given
in order to refine us. The w1 continues to say that the reason
that 'n commanded us to slaughter animals at a specific part of the
neck is to refine us, even through the cruel act of killing.14

721 mnw states that nwn was chosen to be the leader of -12
X only after it was seen how he treated animals. Since he was a
good shepherd and treated his sheep exceptionally well, '7 decided
that he would be a great shepherd for His own flock-9xw» 12,15

From all of these sources, we can see that treating
animals properly is a beneficial and necessary way to work on our
m7n. In fact, the X3 in P2 teaches that if we didn’t have the 70,
we would have learned different character traits by observing the
behavior of animals.16 Animals also shed light onto methods of
serving 1. In 77w P9, we see the way that all of creation, including
animals, praise 1, and we are supposed to read this, learn from it,
and take the same potential that we have and use it to serve and
praise 'n.17

From all of these sources, it appears that animals exist for
man’s benefit, both physical and spiritual. However, different
sources, and even some of the same ones seen through a different
perspective, lead to a different conclusion.

?"11 comments that both man and animals were created from

the yox. They were created of equal stature until 71 gave man a nnw
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o°n, which moved him to a level greater than that of animals.18
Animals, however, are still called mn ws1 in the o0 of own nxe92.19
While they may not have the mmw1 that man has, they have something
extra which puts them on a higher level than the rest of creation. The
2™y, quoted in YT R, says that man is the highest form of creation,
known as “2m,” but animals come right underneath them, as “n.”20
Therefore, although on a lower level than man, it appears to be that
animals have something indicative of inherent value.

Animals are nx¥p» on naw and 2w or because man has no
great need for them on these days.2! However, for the purpose of
avoiding o»n *9ya 7w¥, we are still allowed to move them and even
violate certain other 11297 1ok in order to put their suffering to an
end.22 ""w1 comments in 7:30 mw that if a donkey is burdened, we
must unburden it,23 and this can apply as a general rule to all
animals in a similar situation. The nvnw process can also be
viewed in a different light. Jn7 790 states that we slaughter
animals in the least harmful way simply in order to avoid causing
pain to the animals as much as possible.24 Also, the X3 in m>o7a
says that it is mox for man to eat his meal before feeding his
animals?5 (as learned from the 109 in W:X° 2°127: TNAM2? T2 WY *NNN
and then only after it says nyaw noax).
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There is a story in the X in xy'¥» X321 that a calf broke
loose from its owner on the way to the slaughterhouse and hid
under XWwi7 A7 'S coat, crying. "27 took the goat and said, “Go, for
this is the purpose for which you were created.” Because of °27’s
lack of compassion for this calf, suffering was brought onto him,
and he endured this pain until another circumstance occurred in
which he had compassion for baby weasels, thereby showing that
he had learned his lesson.26 All of these examples indicate that
animals have some sort of inherent value for which they deserve to
be treated nicely.

This second group of sources shows that it is important
and necessary to treat animals with compassion and humane
behavior, not just because it has a positive effect on ourselves as
people, but because there is something more to animals for which
they deserve to be treated in that way. We know they don’t have a
nnwl, as only man was given a o»n nnwi.27

However, animals still contain a life force within them.
They don’t have a nnwi, they don’t have 7713, and they don’t have
the high level of intellect that man has, yet they are still 7n waa.
They are living creatures with some sort of w1 and therefore
deserve to be treated in a proper way. Yes, man receives both
physical benefit from animals through eating, and spiritual benefit
by treating animals properly, via fulfilling nmx» or by refining his
character. However, the fact that animals have a life force within
them demands that they should be treated properly for this reason

as well.
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It seems, therefore, that the conclusion to our question is
that it is complex, and there are two different aspects to the
matter. Although in principle animals deserve to be treated with
compassion, 'n sometimes dictates that we should behave in a
manner that doesn’t seem to follow these guidelines. In such a
case, we are still obligated to follow the nxn of ', even to go as far
as to sacrifice animals in order to establish and increase our
relationship with Him. Assumedly, this is because serving man’s

needs is of a higher priority.






Samantha Barth

The World Runs on x1p

Q7R AWyl 2R MRNL, "w12 explains that the “we” in the p1oo refers to
'm Himself and the oox%». Why did 'm include the o°ox%»n in the
process of the creation of man? Until now, the o581 were the only
other beings in the world aside from 7 and since man was now
being created, 'n did not want them to be jealous.

From the very beginning of man’s existence, ' brought
about recognition of the 77n of nxip - jealousy. It is almost as if
the world was created with this n7n deeply planted within its roots.

The incident of the wni is a clear example of the 1Mn’s
early recognition of nXip n7n. According to the wan, the wn envied
o7 and desired to kill him in order to marry mn, his wife.3
Because of this 7x1p and his malicious desire to murder, the wm
was cursed and had to live the rest of his life crawling on his
stomach in order to get from one place to the next, while only
having the dust to keep him nourished.* The world had been in
existence for a short period of time when the 77n of nxip began
affecting daily life.

What is it about this 77n that it seems to be a founding

factor of the world? What is it about nxip that can bring us to
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violate one of the n1M1277 nwy, Tann X2?5 The °p 7% MR in ARIPR WY
teaches that envy brings a person to lust. Lust leads one to steal,
as it says in 12'n, “They coveted fields and they stole from them.” ©
The statement in the nMa77 nowy refers to one who acts upon his
jealousy. Thereby, one who is overtaken by lust will come to steal
and violate one of the most basic principles of Judaism.

It states in NaR No», DWW 0 DIRA DR RO T ANRNM ARIPE.7
The mwn X2 in Mak qwyn explains the different aspects of this
statement. IX1p, just as "W says in Mak noon, is the jealousy that a
man feels of another, mixn refers to physical desires, and 725 is the
desire to gain people’s respect.

As one focuses on nXip, is becomes apparent why this 77n
is a main focus in our lives. It is stated in °Hwn,® X1 MRy 2pM
causes one’s inner being to decay, as is explained in the &
Anyone who has 7x3p in his heart, his bones will corrode. One who
does not have nxip in his heart, his bones will not corrode.®

w7 in MaR noon refers to a wa that says the oo were
jealous of o7& and the amazing treatment he received in 17 13 and
they therefore sent the va1 9% in the form of a snake in order to
entice him.10 This nxip caused the ooxon’s “inner beings” to corrode.

710 121 describes the different types of nxip that would
cause someone, as the mwn says, “to be taken from this world.”
The first type of mxip is jealousy of a person’s good actions, for the
wrong reason. If a person is walking '7 7172, one may respond with
mxip if one hates those who love Hashem and succumb to His will.

This type of person is referred to as a ' ®w and has reached the
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worst type of nxip. Furthermore, a 'n XWw can be somebody who
does not approve of people going "7 7172 because one does not feel
the same way and does not want others to be better than he or she
is. Because this individual only wants what is best for oneself and
not for others, he or she receives the title of a ' xnw.

71 127 continues to speak about a different type of nxip:
aww nRip - jealousy of a person’s wealth. He categorizes this type
into three levels. Firstly, there are individuals who do not want
anyone to have more than they do. This is the most negative type
of nxi1p because these individuals are not looking out for the welfare
of others, but rather are interested only in themselves. The second
level is one who does not hate the person, but hates the fact that
the person is wealthy, due to one’s desire for wealth. The best
level, although still harmful, is someone who is just jealous of the
actual wealth. This jealousy has nothing to do with the person,
but of the wealth itself. It is these thoughts that remove someone
from this world.

Let us look at the story of yp and %37.1! Brothers, Pp and
ban, are the first to bring ma7p to '7. 'n accepts 237’s 1279 which was
of lesser value than j27p of Pp . Because of this, pp killed his own
brother. What brought 1p to do this? As 19012 explains regarding
the text “n Ppv M, 7P was jealous that the 1279 of %27 was
accepted and his was not. Furthermore, the 7mn writes, 2°vn ax X771
nxw.14 The xRy 128 explains the word nxw to mean “lifting up.” If one
improves, he or she will be forgiven. Had 7pp approached the
situation correctly and constructively, he could have used it to

uplift himself.15 However, as both w90 and 31"amn explain,6 pp
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allowed his nx1p to overtake him, causing him to spill innocent
blood.

The op>72 MAMKR in IRP7 WY explains, XY ,0¥37 11 A1V X7 OXIP7
mmn won o7R. It leads to nmn, coveting — and as explained previ-
ously, this is prohibited in the mn2a71 nawy. Envy is a deficiency of
the soul — woi1 mMy™an. By expressing nXip, one is proving that he or
she does not desire what 'n decreed. The individual does not
recognize that ' is providing what is best for him or her. As we see
through the actions of pp, nXip ruins intellect and concentration.
The x 1 also explains that when one desires something that
belongs to others, it causes that person to lose what he or she
does have.17

5"'ma7 in 0w nonl8 discusses nRip in the light of one who is
jealous and therefore causes oneself loss. It states in 2%, nn ano
TR1p.19 Just as o1 w20 said, the worst type of nxip is when one is
jealous of another individual’s good, and this nX1p causes the one
who is jealous to experience great suffering. "nn defines various
types of jealousy, as well. For example, one feels jealous of a friend
if the friend rises above him or her in importance. Similarly, if one
is of equal stature to another, the fact that one is more successful
than the other can cause great jealousy.2° One can see this idea in
the story of pp and 9a1. They were both of equal stature but
because ?37’s 121p was successful, Pp was overtaken by jealousy,

leading him to kill his very own brother.
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Rav Wolbe explains in mw >7v2! that one who is jealous only
sees the good in what others have and does not recognize the good
that he has. Even worse, he believes himself to be lacking. The
verse from “wn, “Jealousy leads to rotting of the bones,” can be
interpreted according to Rav Wolbe’s idea, as jealousy occurring
when a person considers his own bones rotten.

Rabbi Dan Roth points this idea out in his book, Rele-
vance, along with the idea that the word oty means both bone and
self. One can be so preoccupied with what his friend has that
he completely forgets about himself and all that he is fortunate
enough to have. If one does not look at the positive aspects of
one’s own o¥v, and what he or she has, one will view the oxy, the
bones or inner self, as rotten.

TRIP can ruin a person, causing him or her to drop to the
lowest of levels. It is clear why the n™mn warns us about this
7mn from early on. An individual who is taken over by nXip cannot
reach any level higher than that of focusing on what a friend has
and not what he or she has. Everything else becomes null and
void. Jealousy takes over one’s being.

However, one cannot disregard the fact that there is a type
of nxip that is permitted and even positive. 71 11"27 mentions that
the X says,22 7non 7290 2190 nRIp. 23 The P78 MR explains that
one should envy those who are close to Hashem because it will
lead him to a similar level. ni¥n that are not done onw owb will
eventually become onw owh. As we see from the beginning of
creation, the world runs on nXp. When a person acts one way, it
causes others to yearn to act in that manner as well. Therefore,

one must make sure that all actions are done onw owh.24
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It is important to strive for a level of “Loving your neighbor
like you love yourself.” How does one achieve this level? Rav
Eliyahu Dessler writes in 7&»n anon explains that the ultimate way
to reach this point is by removing jealousy from within oneself.
One must want only good for a friend.25

If this is so, how does one go about removing jealousy
from within oneself? The oW n»on in X P79 points out that one
must know, “A person cannot touch even a hairsbreadth of what is
set aside for his fellow.”26 Everything is from '7. When one can fully
understand this, he will realize that ' gave each individual that
which he or she needs. Therefore, if a friend has something that
another person does not have, it is clear that the other person
does not need it.

It states in “Hwn, w0 7272 woi. 27 If one desires that which is
best for others, it will fill his heart with joy and happiness, causing
his bones to become fat. This can be contrasted to the jealous
person in whom we understand from the pw» in “Swn, that being
jealous causes ones bones to rot.

Working on this 77» of jealousy is a life-long task. It is a

struggle that one has to deal with on a daily basis, a challenge
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that has been in existence from the beginning of creation.
However, there will '7 7% ok be a day, when this will not be so. As
it is stated in ¥PYw>, AT DR RIPY K? DK NI T X 2IOR NXIP 7700
°I9R DR % XY A1M29 One must be sure that all actions are geared
onw av? because the reality is that the world does run on axip. It is
our job to ensure that the 7x1p makes the world run in the proper

direction.






Emily Sobol

The Personal Paradox:
Can Individuality Exist within 75%7?

We, the Jewish People, are the People of the Book. Since
the beginning of our existence, we have prided ourselves on our
strict adherence to the laws of the i7mn. From the daily, to the
weekly, to the yearly, our 1377 governs every aspect of our lives in
order to bring us together as a nation, one unit serving God.

However, as much as we are one nation, one M2%, we are
also a people made up of individuals, each with our own personali-
ties, our own needs and wants, our own paths of life and direction.
Rav Yehuda Amital, in his book a78 23% i1 yI8m, writes that every
person is his/her own individual world, each created by God, and
each unique and distinct from the next. ! 7w 12 have always been
compared to the stars, as "7 told a712% in 72 77 nw192, and Rav Amital
explains that even though when we look up at the stars they all
look the same, a mass unit in which one perhaps cannot tell one
star from the next, every star is in fact its own world, an individual
creation with its own unique characteristics. The X1 states that
one who looks onto a large group of %7 "11 should say, “Blessed
is the [One who created them], for all their ... ideas are different,
one from the other.”

Understanding a group of people whose religion is based

simultaneously on the significance of the 7> — the individual, and
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the =72 — the community, can be quite difficult. It seems
paradoxical. How can a group of people, all directed by the exact
same laws, also truly be a group of individuals? Can individuality
exist within such specific guidelines?

Many defining moments of Jewish history have happened
as a Mm%, without a trace of individuality to be found. Much of
X7 "12’s becoming a nation in the 91 relied heavily on their
experiences as a whole, and not as individuals. We can see this,
for example, at the most pivotal moment in our nation’s history,
1’0 7 Tayn, when Y& 011 accepted the 770 as one. When awn, as
commanded by 'n, asked 9w 11 if they would accept the 7n, the
oo in nnw clearly states that 87w "11 answered together, 171, when
they said swvi.* There was no individuality at this point in our
national history. As >"v1 comments on the words 777 731 9% W ow .2
X 12 were at that moment like one man with one heart.6

On the other hand, there is a well-known statement of the
xm 7 that illustrates an interesting picture. The xm says that 7
held °ro 77 over the heads of X »12 and gave them a choice —
choose the 7710 or you will be buried under this mountain — and as
8" elucidates, this was wan 777 nnn, they were actually under the
mountain. Taken literally or figuratively, "x° 12 were essentially
“forced” to accept the amn. This also took place together as one
single unit.

Four nrwpo later, in Xwn *5, %W 12 began to panic. 7wn had

not yet come down from °°0 97; to whom would they turn for leader-
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ship? As a nation, they faced 177 1ax and said® wx oorbx wo wy op
12 TR YT R? D8 PIRD DT WK WIRT WA 17700 10107 1090,

It is here that %2 12 committed the ultimate communal
sin. There is such a stark contrast between the pure individuality
of pax, who attempted to stop "8 "2 from creating the a7 2y,
and the people who remained as a mass, dedicated to the task at
hand. The very unity of purpose which was so praiseworthy at n%ap
707 became the nation’s downfall at wn xvn. Rav S.R. Hirsch!0
points out that this was not a classic case of idolatry, but rather
an attempt to create a replacement for 7wn, an emissary between
them and God. % *11 were not yet familiar with the concept of a
personal connection with 1. They did not realize that although
leaders such as nwn are able to be the nation’s messengers, every
individual has the capability and responsibility to create their own
relationship with the Creator.

& 12 were forgiven by ', and just one nwp later, they
began to build the pwn. It is in this context that the concept of
individuality began to become familiar to the people. 2% s»a1 %2 wym
1 jowmn nx ;oxvmn cwwa. Not only did the people cooperate
wholeheartedly when asked for donations for the pwn, as we see
from the fact that 7wn even had to request that they stop bringing
donations!2?, but each person was able to channel their own
individual talents to help with the work needed to build a dwelling
place for God. Rav Hirsch!3, on his explanation of the jwn,
describes it as a place “to permeate the nation as a whole, and

each individual of it.” The building of the pwn was not only a
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project of great unity but also a clear display of individuality
within % °12.

The 7mn states, in reference to the donations brought for
the 19w, X 12 W37 WK TN SO NX awn 9n wpn.t* Rav Hirsch
comments on the words nwn 1971 to mean that nwn represented all
of X °1a. Once all the individual donations were given to him,
they were then given over to the nation as a %%. It is here that 12
v fully succeeded in making an ideal balance between their
individual talents and capabilities and their ability to work
together as a M2°%. A nation cannot thrive on the m2°% aspect alone,
but it is, of course, necessary. As much as "0 77 70vn lacked the
individuality of the jwn, it has always been one of 8xw» av’s
praiseworthy moments, for they accepted the 710 without ques-
tion. This was an essential process in our growth as a people,
bringing us together as a community. The building of the wn
came at the right time, perhaps to serve as a np°n for the earlier
communal sin of the 2711 %w. With the thriving display of indivi-
duality shown through the building of the own, this concept was
implanted into the minds of the people and into the mind of the
nation as a whole.

Soon after, we see yet another display of the success of
distinctiveness, with the nuaip of the oxwi of each vaw. At the
inauguration of the 1pwn in 16xw1 nwd, the 770 records identical
mi7p brought by each of the o®°w1, one after another. Rav Amitall?

18,19m1, who asks the obvious question of why, if each of

quotes the
the oxw1 brought the same thing in their 1299, did the 770 need to

write each individual j277 in the 2»09? The 1"an1 concludes that
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although each j127p was physically the same, each xw1 had their
own individual nm> regarding their offering. As Rav Amital
summarizes, each X°w1 put their own unique “stamp” on their j27p,
emphasizing their individual thoughts and intentions as well as
the importance of the existence of individuality in Judaism in
general. Rav Kook extends these ideas further in his book mmk
¥ympa. He explains that every person needs to understand that it
is as if they were created as their own world, with their own
personal needs rooted in their fnwi. Individuals are not to get
confused with the other influences surrounding them, but should
instead stay focused on keeping the nmn through humility,
knowing that what they are doing is an exhibit of their individual-
ity. The X120 states, 07197 X121 °2°2w3a 9 20 TR TR 72, “Everyone is
required to say, ‘the world was created for my sake’.” Rav Kook
comments that we are not to feel arrogant or self-centered as we
focus on our own personal “worlds,” but rather, ultimately through
modesty, focus on our personal 7pon that God has allotted to each
of us.

As we have demonstrated, the concept of individuality is
emphasized in 7"in and has been thoroughly discussed by many
great 7Mn scholars, but where does it fit into our daily lives? Where
does individuality appear within 7377? To many, this question may
once again seem to be a paradox. Is there really any leg room
within what seems to be such a binding set of laws?

The answer appears to be yes. If we look at n7%2°sn, one of
our most personal min, we can see that we have been given the
opportunity to express our individuality within the framework
established by 7"1n. We are given the minimal daily requirements in
our everyday 070, but there are several opportunities throughout

the 175n that allow for creativity. Not only is every person’s mmd
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completely different from the next, but a & in 777 Amav2! brings
statements by *wx 72 &1 271 and "% 12 ywi °27 concerning the addition
of personal m%sn in 7wy mwmw. Even though the a%on is set in its
text, one is allowed to ask for their own needs or the needs of
others in the n1772 of Wwxo1 and WP vaw. Even after mwy nnnw, before
the three steps back, there is a chance to communicate in what-
ever way one wants. We therefore see that within such an essential
part of our ' nmay, 7397 gives ample opportunity for individual
expression within the standardized structure.

Another such x 3, which emphasizes the ability of 7371 to
allow some breathing space, exists in 70 noon.? The xm discusses
the fact that it is permitted to say many different m%sn in a
language that one understands. This shows that not only may
people add to their individual 7%°sn, but they are also able to make
such a quintessential mg»n become more accessible to their own
personal needs, as long as it is within the boundaries of 73%7.

Another such myn which allows for individual expression is
that of o7on Mm%, We know that there is a Xn»1IR7 mxn of v17? nanx
713, but how exactly does one go about fulfilling this com-
mandment? The ®a"an7 in ax mobn discusses ov7on m»ma and the
several different ways one can fulfill their obligation. He then
writes, ThRY MR ONOK AWY LMK TP OMR WYW A¥N ke o027 90, In

addition to set requirements such as 2”1 P2 and o°%aR o, we
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are obligated to additionally do other forms a’7on m?n for people,
according to our understanding of what we would want others to
do for us. One is thus able and obligated to channel his individual
skills and creative mind for the benefit of others.

From a halachic standpoint, both 719sn and o701 nm2°»3 offer
the option of creativity and individual expression, making the law
code that the Jewish people have been instructed to follow a little
less constricting.

One final example of the individuality which exists within
no%n is the m¥n of 2w or nnw. Regarding the o7 w7w, we see in 190
%pm17 that there is a myn of anmw on 2w or. How, however, is one
able to fulfill a m¥n that seems so vague? The 2771y 2w explains
that men are required to drink wine, while women are meant to be
made happy with jewelry and clothing, and children with sweets.
The %757 %2 on the other hand states that one is to fulfill the mun
of 1w or nmaw through eating meat. This min seems very specific.
What if one’s happiness does not come through wine or meat?

The X 190 writes®, mwyy 20 Wuwna 137 %39 DR TIRAA AT 93,
if one does not find amw in the suggestions of the 7w m»w or the
7977 03, they are obligated to eat, drink, or buy whatever it is
that makes them truly happy. It is here we see that 7577 can con-
form to the individual wants and needs of a person, within certain
guidelines.

When 987w °12 transformed in the 127 from just a 112°% to a
T2°% made up of individuals, they expanded the seemingly narrow
path of 7571 into a much wider scope for individual expression. The
importance of the intertwining of the m2x and the vm is high-

lighted throughout nmw -90, as x> 12 proved that in order for
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them to succeed as a unified nation, they must be able to express
themselves in their own unique ways. 7750, o*70n M3, and v nMAY
2 are just a few examples of the role individuality plays within
noon.

By fulfilling 2w or nnnw, we are able to create a personal
connection with the 7mn and 15%7 by playing into our own needs
and desires. o701 m?m allows us to take our individual expression
to another level, as we thrive in the performance of a 2R 2 mxn
1an. Finally, once we have helped ourselves and helped others
through our own individual paths within the framework of n13%7, we
are able to fully focus our attention and fm> towards "7 through
the medium of 7%°sn, with the appreciation of the Creator Who, in
His infinite wisdom, allowed for a n7n that values not only the
nation as a whole, but the individuals within it.

anmn2 Myavn 773 Y210 2TRY L,RIT 702 WIRa SV NN AN

53 yap KT N2 WITPA 229917 2291 T L1 AT T 110 - TR

93 92°5% .Pan AT 1R TAR PRI - WRIT OTR W mmina a7

%0 p91y7 X123 992w (Y 277 TR TR

To tell of the greatness of Hashem, for when man mints

coins, he makes them all with the same stamp, and

every one is the same. But the King of Kings, Hashem,

when he creates every man in the image of nwxai oy,

each one is not the same as the next. This is why every-

one is obligated to say, ‘For me the world was created.’
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Etana Esral

manv 27K 172 and 29pRY 278 A -

Which One is Greater?

The Torah addresses two different types of relationships: o 1
o1pn? and 1Man? ox 2. However, throughout 7"in and Jewish history,
there often appears to be tension between the two relationships.
For example, ' visited o71ak after his circumcision, but then three
men came to visit him and he ran to do the mitzvah of on1x non.!
We then see throughout m p79, that annar kept running back and
forth between the guests and 'n.2 Additionally, ai1ax went and
smashed his father’s idols, which was good in the eyes of "1, but
not good according to his father.3 Similarly, >m took her father’s
idols away from him to prevent him from serving a7 amav.4 This
was viewed highly in the eyes of 1, but not looked at positively by
her father. These cases illustrate the tension between opn? ox 12
and 1Man? o7 2. The question now remains, which relationship is
greater?

There are many examples within the 770 that seem to
stress 1Man? o7 T2 to be of greater value and substantiate its
importance. For example, '7 brought the "12» onto the people as a
consequence for their actions to one another.5 In contrast, with
the story of 931 91, the people built a tower to try and reach the

heavens. As a result, 1 confused all their languages and spread
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them across the entire earth.® When the people rebelled against "7
like in %121 97, He only mixed up their languages and scattered
them, but when they went against each other like the 12n1 117,
destroyed them and the whole world. This certainly implies that
1Man% a7R P2 is regarded more highly than opn? owx .

In »n° nw19, when referring to the reason for maw within the
mmb, the p1od states yIRA DX »wa DX 7 Awy o nww 2.7 The reason
for maw is to commemorate the six days of creation from 'n. Then in
unnx nwao, an additional reason for naw is stated.

DA PR ANTT 72V 0D DOOM L. Tmd Ny JTay mpe wab,® If one
remembers what it was like in omxn, then they will take pity on
their servants and allow them to rest. These reasons for naw
include both a Godly and human aspect. As 1"11° explains, the
recognition of God can be accomplished through the remembrance
of our slavery in o¥n. Since even the Godly aspect is expressed
through our interaction with our fellow humans, this is yet
another indication that 172n% o7x 11 is of greater importance.

T is another example of something where the reason
appears to be for 'n but in reality it is a source of 7p7¥ for other
people. In nws o°vown, the 770 gives us reasons for leaving the land
untended once every seven yearsl0. It says that we must do so for
the sake of the poor, to allow them to come and take what is in the
field to eat. However in 772 nw o't in reference to mwnw it states, 7>
mw. At first glance, this appears to be conflicting, going back and
forth between 1an? 07X 12 and opn? o 2. However, upon further

examination, it appears that from here as well that 1an? o Pais a
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stronger obligation. Later in the pw», after describing mvnw as '
mw, the nmn declares that the produce of the land in this year is
designated for all people, including slaves and maidservants. Since
the charitable nature of nvnw is considered to be of great value and
is mentioned twice, it appears that 1an? o7R 12 seems to be on a
higher level.

Other sources also demonstrate the primacy of 2w 12
1727, For example, we are told that Xpy °27's students died
because of how they treated each other, not because of a lack in
their relationship with '7.12 His students were engrossed in intense
Torah learning reaching tremendous heights in their ' nmay, but
since they lacked respect for one another, they were killed.
Similarly, pwx1 na was destroyed due to sins committed against 'n.
These sins include murder, adultery, and idolatry, the three
cardinal sins.!3 This exile lasted for seventy years until the
building of "w na. Due to the hatred people had towards each
other, orn nxaw, the second wipn na was destroyed. The s states
that this demonstrates that orn nXw is equivalent to these three
cardinal sins. However, given the fact that this second exile is still
in effect, even after almost two thousand years, perhaps this
shows that sins against our fellow man are even more serious.

In life, we sometimes find it hard to befriend someone who
is not worshipping 'n properly, but if 112n% 7% 12 is a greater value,
then there appears to be a conflict. So, then, which one should we
view to be of the most importance, 113n% 07X P2 or 2Pr? DN P27

The 7 mentions 737, the year after the seventh cycle of

mnw, in connection to man and God. In 15172 nwn» it says, X1 9av
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as® 7°in. Then, in 16mpna nwao it states, ' wIp 22v2 nxxa 77wn om. It
seems that the 770 is showing us two different sides of the same
exact myn (for man and for 'n). Perhaps this can give us a different
perspective on the relationship between 112an% o7k P2 and 23pn? 078 Pa.
Maybe these are not conflicting values but rather, complementary
ones, each one leading to the other.

In M nw9l7, included in the ma77 nwy is the mxn of ax M2
ox1. As their children, we are obligated to treat our parents with
honor because they were partners in our creation!® and provided
us with life and sustain us. Therefore, we should honor them as
part of our 2w n757. This myn appears to fall under the category of
1Man? o7R 2. However, it is worth noting that this amn is grouped
with the first five of the nmM271 nwy, the opn? o P2 group. Rav
Hirsch explains this anomaly by connecting the role of parents
with that of God. God is revealed to the Jewish people through the
many facets of our history. But the only way He is acknowledged
through these events is if Judaism is sustained. Therefore, the role
of parents is to transmit the Jewish past and mission onto their
children in order to bring about knowledge of God. If the parents
fail to do so, the Jewish past will be lost and the nation will
become non-existent. Parents are the vehicles through which
recognition of God is imbued within their children, and for this
reason, they must be honored and loved deeply by their children.
This is another example from which we may conclude that there is
no tension between 172an% 07X P2 and 0pn? 07X 1°2; rather they are one
in the same within the bigger picture.

The relationships of 17217 7R P2 and 23p»? o8 12 cannot be
placed on different rungs on the ladder. To the contrary, they
must be placed upon the same rung. People need to first work on

their relationship with others, solidify them and grow from them.
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Only then can they work on connecting and getting closer to God
because, once they know how to act towards each other, then they
will know how to act before 'n, making a relationship with Him
much more accessible.

It appears, therefore, that »an% o Pa is not actually
greater than opn? o 2. Rather, its primacy comes from the fact
that it is a means to the goal of 21pn? 07X 2. In Xp™ D019 a few Mxn
that are 1an% o7 172 are listed and after several of them, the phrase
'n X is repeated. This is stated four times throughout this section.
20" explains the Xn»x7 M¥n of 1772 nIvM as imitating God’s
actions. In general, one is closer to someone that they are similar
to. In order to come close to "1, one should fulfill nmx» that are 2
1Man? o7, and become a better, more compassionate person. The
two cannot be separated. If one neglects 1an? o7x 13, then he has
erred in their opn? 07X 172 as well. The 21a™x1 believes that 7amx is
the basis for all our »an® ow a2 men. If people believed that
everything is from 'n and that He is constantly present, then they
would not steal, or speak y11 Wb, etc. If this is true, then the
opposite can be said as well. Our o1pn? 07X 12 can lead us to better
our relationships 11202 07X 2. In the end, op»? 07X P2 and Man% o7R 1M
go hand in hand and can both lead us to the ultimate

relationships in both respects, as it says, 71 °x 7115 w72 nanx. 22
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Aviva Leidner

Death is Not the End

If someone were to lend you something and ask for it back, should
you return it? This is the question posed by Bruriah, the wife of
Rabbi Meir, upon the sudden death of her two sons. Rabbi Meir
replied, “Yes, you should return it,” and when he then saw his two
sons dead his response was, “Hashem gives and Hashem takes
away.”!

Bruriah understood that God runs the world, and she was
able to see past her pain and recognize that even this was an act
of God. When a friend or loved one passes away, it is important to
intellectually understand that it was meant to be, that the person
was a gift from God who is now being returned. However, this is
not so easily done, as we have an emotional response as well.
What is it that makes us feel that something has been ripped out
of our lives? What exactly is taken away when someone dies? How
do we deal with this sense of loss?

The first time death is described in the Torah is after the
sin of Adam. Hashem says 2wn 19y %% anxk 79y °3 — “For you are dust,
and to the dust you shall return.”? The body will return to the
ground and, as Shlomo says, 2°PR7 28 WD MM AW PIRT 2 0V 2wN
mn wR — “And the earth returns to the land as it was and the
spirit returns to God who gave it.”3 When a person dies, the two
parts that make up each individual are separated. The body
returns to the source of physical life, and the soul returns to

Hashem, the source of spiritual life.
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What are you — a body or a soul? In order to understand
the loss felt when a death occurs, it is first necessary to
comprehend what defines a person, and what is lost when he or
she dies. According to Rabbi Aryeh Kaplan, a person is a
combination of thoughts, memories and personality. He compares
death to a book being burned; although the physical make-up of
the book is destroyed, the contents are intact.* When a person is
living, he or she thinks, acts, and exists in God’s ny7, or
knowledge.5 However, when someone dies, that person is not gone.
The individual’s thoughts and memories still exist, and they exist
now in God’s 713, in His memory.6 If the definition of who we are is
our memories, then when someone passes away it is not only in
God’s memory that they exist, but in ours as well. The memories
they leave behind, the actions they did that affected others, are
parts of themselves that stay with us, in our memories and in our
lives.

There is comfort in the fact that although a person’s body
no longer lives, the essence of the individual has the potential to
stay alive in us forever. But it still begs the question: Why does
this happen? Why do people die?

Rabbi Moshe Chaim Lutzatto, in his work, owa 717,
explains that death must have meaning because regardless of how
meaningful life can be, it is only temporary. The Midrash explains
that life is the connection between the soul and the body. When
Adam sinned, he damaged the equally balanced relationship
between his body and soul and consequently brought the concept
of death into the world, the possibility for a body and soul to be
disconnected. God therefore said, 1727 o7& N 2w 8% — “It is not good

The Rabbi Aryeh Kaplan Anthology mx1 *
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for man to be alone,” for the soul to exist isolated from the body”.
Adam’s sin damaged the perfect connection (life) between his soul
and body, hence death was inevitable. 837 09w will be the place to
correct the sin of Adam, a place where the body and soul can
reconnect in the right way. According to 1"2m0 on this verse, Xan oW
is where we will live immortally with this perfect connection. "1
created two periods, one for earning reward and one for receiving
it. In God’s kindness, He limited the earning period, making the
receiving period last for eternity. In the earning period, in this
world, we are supposed to get as close to perfection (as close to
God) as possible, through our own efforts.8 However, in order to
allow us to be able to actually make the choice to get close to God,
it is crucial for us to have the physical and spiritual in constant
strife. The objective is to subjugate the physical and not allow it to
restrain the spiritual, much like Adam before the sin.

Before his sin, Adam had the physical and spiritual in a
perfect balance. He was supposed to choose good and throw the
balance off in that direction, but when he sinned he increased the
evil in the world, making it harder to attain good as the dominant
force. In consequence, though we are supposed to try and reach
perfection, the effects of the sin make it impossible for us to
achieve it in our current, fallen state. Therefore, we first have to go
through a state of destruction, in order to rebuild the perfect
connection properly.

This process will happen through on»n n»nn. When
someone dies, the body is buried and deteriorates. When the
person will be resurrected, a new body will be formed and the soul
will then enter this new body, and “shine with great purity.” With
this perfect connection once again established, a person will be

able to experience the true reward he has worked for in the
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earning period.10 Death is, therefore, not a negative thing; it is the
second necessary step in attaining perfection in life, it is the
medium through which we return to the connection Adam had,
before the sin.

A very similar idea is portrayed in nowm nwas. When %m0
passed away, she named her son "X j2, meaning “son of my
suffering.” However, 1py° called this child 112, meaning “son of my
right hand,” which is meant to symbolize strength. 7"a» explains
that what 2py> was essentially doing was taking “n7’s death and
transforming it into a source of strength for him.1! Although 2py
experienced suffering after the death of his wife, he chose to focus
on the positive element of the situation, on the fact that she had
moved on to the next stage, and that she had accomplished so
much good while she was alive. This allowed him to find a way to
utilize the intense emotions that followed her death and transform
these feelings into a foundation of strength for him.

Clearly, I would never go so far as to say that death is a
good thing. But, ultimately, I believe that death is necessary. The
way of the world is to have people pass through it; it is not the
end, but a means to an end. Naturally, when people have
completed the stage called life, they move on to the next one,
death; and eventually, they experience the ideal life.

From the perspective of the individual, the death of a loved
one feels intrinsically wrong. We miss the person who we've lost.
To us, this sense of loss cannot be comforted. We feel an intense
sense of abandonment that cannot be simulated nor replicated, a
unique kind of pain. I think that’s the point. The way it makes us
feel to have a loss like death is a unique occurrence. Perhaps, in
this situation alone, the emotions are evoked that spur complete
and utter recognition of the limits of this world and shed light on

the subjectivity of man to a higher power, a lack of control we can
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rarely admit to ourselves except in a situation like this, where we
have no choice but to recognize that someone or something other
than man is running this world. The power of the emotion that is
evoked by a sense of loss such as death is a force stronger than
most of us realize. People have created fp7¢ organizations in
memory of their loved ones, have started revolutions to help people
in numerous kinds of situations, and have initiated innovative
acts that are fueled by an event, a loss, that sparked inspiration
and determination. A rare determination, one that will not fade
with time, because the action taken after a death — in honor or in
memory of someone — is meant to last forever, to remember in our
lives, the greatness of the life that was lost.

Think about it: What would it mean to model our lives
after our great and beloved ancestors, to turn even their deaths
into the single most powerful event in our lives? What would it

mean to literally bring their ideas and memory to life?






Rivki Weiss

Secular and Jewish Names

A name is an important part of a person. It is a word that
identifies each person and, without a doubt, will be heard
constantly throughout life. So if you were to pick one word that
would define you for your whole life, what word would you choose?
A name in vnpa WY that evokes holy concepts, which is what one’s
life should revolve around? Or a name in a different language, one
that has no innate connection to you? The answer seems obvious,
but the popular trend in at least some circles seems to be the use
of secular or non-Jewish names. How is such a trend justified?

The first case of naming in the Torah appears in v»:2 nwi12:

DR RN 2WwR AW 90 DRI ATWE DN 9D ARTRA R 200K M e

W RIT T W1 QTR 12 RIPY AWK 9117 X2 i NIRTD OIRG

God was in the midst of creating everything from nothing
when He told o7 to name all the creatures. This seems strange,
because after all, o7& had only been in existence for a few hours
himself. How could he name the animals better than God? 170!
explains God wanted him to name the creatures according to what
he saw and understood was a worthy name for each of them
according to their special characteristics. »m 1272 agrees that it
was according to the creature’s nature and recognizable character
traits. Rav Hirsch3 puts an interesting twist on this. He claims
man was meant to give names subjectively based on their
impression on him. Giving something a name indicates its place in
the world. God made a clear point that it should be man who

bestows the names, but the names should also be meaningful -
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not just a random word that sounds nice, but a word that
describes the bearer of the name in his mm and his role in the
world.

When Hashem commanded 278 to name the creatures,
language wasn’t specified. In a few places in the Torah, it says that
even our forefathers had names in other languages. The first
instance is nwn.* His name may have been Jewish, but he was
raised by an Egyptian princess in an Egyptian king’s house and
she most likely didn’t know Hebrew when she named him.

X7y 12%° says the name nwn comes from the Egyptian name
Monios. 70 is another example. It plainly says in fn:&n DPWRI2: RPN
M1V5 NIDX A0 DV Av75.

o"aw~® and Rav Hirsch?, among many other owon, agree
that this is an Egyptian name. Rav Hirsch examines the etymology
of the name and claims it can be rooted back to Hebrew to mean
"hidden." The name as a whole means in Egyptian “He with whom
the most secret things are kept.” There is no objection to the use
of this Egyptian name. One should also recognize that even though
it wasn’t Hebrew, the name he was given had meaning: To the
Pharaoh, as a dream interpreter, he knew secrets.

Another prime example of this is 73%s7 7nox.® She had a
Hebrew name, no71, though throughout the a9 our heroine is
referred to as anox. According to the %" based on X:» 72 ndon,

she was called "nox from “Esthar,” a Persian goddess. Note that in
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all three examples, there seems to be no negative connotations in
relation to the names, and the characters still had Hebrew names.

There are a number of well-known “ow~m that say that
our nation only merited salvation from Egypt because they did not
change several things about themselves, including their names.
This was one of their top priorities, and clearly they were correct to
give it so much value because it allowed them to be saved from the
most backbreaking and horrible persecution. If they had changed
their names to Egyptian names, our nation would have
assimilated amidst the slavery, like any other nation would have
under the pressures of persecution.

"y in a"» pd 7 mmas says that if we had not been an
27 oy oy but we had assimilated, we would not have merited
redemption. Rav Moshe Feinstein!l! and %"n» mention the pos-
sibility that since we were not yet a nation, we needed this added
P 1n to allow us to develop into an ¢y 21 av. However, after amn jnn,
we no longer needed this extra 77 because from then on, we have
had the 7n and mxn to hold us together and keep us on the
correct path. According to this approach, a Jewish name is a nice
addition, but there is no need to only choose Jewish names.
However, if we analyze our current situation, we can see that we
are a nation in a very long m?. Can this have been the reason for
it? Maybe our change of names (signifying great assimilation) is
the cause of our m. It was an added pn then, so why not now?

Even if there is no direct obligation to stick to Jewish
names, it may fall under the auspices of other nngn. There are two

obvious m¢n for which this may be applicable - the prohibition
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against o"oy mpin 2and the positive commandment of van owip
13_ p"ann14 explains the myn of ™2y mpi: We should be different
from the other nations and not follow in their ways. Specifically,
he gives examples to not cut hair or wear clothes like the other
nations, but these acts don’t make us different by themselves.
This prohibition leaves leeway to make one’s own judgment calls,
but honestly, non-Jewish names are questionable. It may seem
trivial, but so does a haircut.

Additionally, there is the commandment of »in ow17pls.
There is much dispute regarding this phrase. 1"a1116 seems to take
a very rational approach to what it means. He says the wam
explains v17p as ow1M9, meaning one should be separate in general;
in the way one acts, thinks, and views oneself. This is the
foundation of other m¥n and through this one can achieve correct
7m> of mMxn. "amn 17 teaches a similar idea on n: 037 . He explains

the 705 to mean one’s intentions when taking action must be for
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the purpose of being good for 1. The nmn doesn’t dictate how to
make each decision. This P09 is teaching us a mindset of how to
choose based on what one honestly thinks 'n wants. Again, this is
a very ambiguous commandment and we cannot be sure names
fall under this category. But if a name is how a person is
identified, being called a secular name essentially brings the
person to identify with the other nations.

What if one has a secular name and wants to go by a Hebrew
name? No primary sources discuss this issue however the 7 in w2
mwnl® may shed some light on this question. pry a7 said four things
can change a person’s decree: charity, crying out, changing one’s
actions and changing one’s name. The changing of one’s name seems
to have a lot of power. God doesn’t cavalierly make decrees; once a
decree is made, it is rarely nullified. Yet somehow, the renaming of
oneself could make God change His mind. It could mean the
difference between life and death, poverty and wealth, sickness and
health, success and failure. This is the reason why many times when
someone is sick, a name is added to their pre-existing name.

Rav Moshe Feinstein seems to view this topic from two
perspectives. In 7% '0 7rvn jax 1%, he writes that the practice of using
secular names is clearly against the common praise of our nation
in Egypt, and that we should condemn the practice. However, this
phenomenon has been going on since at least the time of the
onwRD. Secular names are so integrated within society that people
don’t even realize that they have no Jewish significance. However

in 0 'o 0”1 1MK20, he explains that it is important to name children
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after past 1 and family members, Jewish or secular. This isn’t
only 72372 — the own of oWpnx and the X are wnp *and and they
are written in Aramaic. These two approaches seem to contradict
one another, but they could be clarifying each other. When a name
is given for an honorable reason, to give someone rightful honor, a
secular name is even praised. It is important to recognize the
greatness of those before us. But when there is no praiseworthy
motive, a secular name becomes devoid of meaning.

After all this, it isn’t only about the actual name you were
given as a child, but the name you make for yourself. It says in
nax po? that a person can receive three crowns in life, but better
than those three crowns is a fourth called the 2w aw n>. A 2w aw N>
is defined as someone who makes a good name for himself (or
herself), meaning the reputation that is left behind. It is something
that follows a person, clinging closer than one’s shadow. It is
someone with a 2w ow who is deserving of true honor, unlike the
other three crowns. The ma1a x1m % is an example of the difference
between someone with a 2w ow 9n> and someone who is lacking a
2w aw an3. The x says that the onwr established 7mn and then
made work temporary. However, the onnx established work and
made 70 temporary. The o'k who worked still valued 70, but
they didn'’t correctly emphasize its importance. The same is true of
someone who does not establish a 2w av for themselves. This
shows the importance of establishing a 2w ow, as this is what truly

defines the essence of a person.
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Serena Schwechter

On the Value of 7702 nvny

*"w1 comments regarding Mmwn *mxn nRY 1O70 npna ox that the
P10 means 711N2 o1y YaInw — one should learn 70 so that one can
fulfill the mxn.2 However, it says in the X in Puip3 that there is
no reward in this world for nmxn. If this is true, and the pwo» is
referring to learning 7mn, then how could the following oo talk
about the reward being good land and other physical rewards?
7na ooy vanw must mean something more than 770 Tnon, since
70 770 is a men and would therefore bring no earthly reward.

According to o%w ma°n1, 7Mna ooy Panw refers to the myn Na
of 770 Mnon.4 What does this mean?

In 0"an’s 70 TMPN MOPA, it says that someone who learns
70 in order to be “crowned with the crown of nmn” doesn’t waste
his time thinking about other things and won’t think that he can
acquire this with any sort of wealth or respect, rather only by
learning. o"am1 adds that the imn way of life is that we should
need nothing more than bread, salt and water. Then he ends with:
1y °0% 15w — as they say colloquially: no pain, no gain.s

Hence, the reward that we get in this world is not for the
mxn of 7m0 TN itself, but for 7mna av%»y ranw, that we should work

hard and pain ourselves over 7.

319 X7 2
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Y6 explain the verse: “m%™ on mx™ NN W57 7 AMNA OX .
It is first called ‘7 nmn, and only after that, \nmin after he grasps and
“kills himself” over 770, is it called his own 7Mn:nMn, because he
has merited the “crown of nmn.”

A man once came to his Rebbe and said: “I desire, an-
ticipate, and love 7m0, but it’s just not coming to me. I just don’t
get it.” His Rebbe answered: “Man doesn’t merit this unless he is
Yy anM? w1 1om, unless he pains himself over 770 to the point of
metaphorically ‘killing himself’ over it.” Anticipating, loving, and
desiring 710 clearly isn’t enough. Only when someone is W1 701
and 7mn2 %y, will he merit the “crown of 77n.” And just like wp? w™
said in the x 3 in naw®: 7°5y Wy nPnw ma KX Prvpon 7710 727 PR.

In the x s in xnv°, the rabbis discuss three people who
come before Divine Judgment after they die: a rich man, a poor
man and an evil man. The poor person will be expected to have
learned 7n despite his poverty, just as %97 did. The rich person
will be expected to have learned 7mn despite his wealth, like 71yox 21
did. The evil person will be expected to have learned 77n despite
his good looks — just as p>7xn 70 did.

Rav Chaim Shmulevitz asks how these ordinary people
can possibly be compared to %7, 79 27 and for. One can
understand why the three aforementioned people were able to
learn 7m0 despite their situations. They were on such a high level
that nothing could prevent their study of 77n! But don’t the
“regular people” get cut a little slack for their situations? They are
on a much lower level than %7, 21v9x 27 and 730 nov!

Rav Chaim Shmulevitz answers that if the question was

about neglecting a single mxn, allowance would be given to the

oy 8
ax oo’
ap 8
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“regular people” because of their respective situations (poverty,
wealth and good looks). However, 770 is not just one mxn. It is the
very essence of one’s eternal existence. Rav Chaim says: “When a
luxury item is unavailable, one endeavors to obtain it in propor-
tion to one’s refined taste. When bread is lacking, however, rich
and poor, wealthy and impoverished, will pursue it with equal
vigor.” And this is the difference between any other m» and Tnon
amn.

The w1 connects walking in G-d’s ways to 771 T17’s state-
ment: TNy 9R U9 mawxy 017 Cnawn — “I calculated my ways and
returned my feet to Your testimony.”!0 Rabbi Henoch Leibowitz!!
explains that although 77 never neglected his responsibilities as
king, he never spent any more time and effort on them than
necessary, so that he could learn 770 as much as possible. The
ya7 ¥ always tells us to spend more time on things that don’t
involve nmn, but 77 overcame these temptations because of his
thirst for nmn.

Our teacher Rabbi Hanoch Teller tells about the unwill-
ingness of Reb Nison Alpert to waste any time on anything besides
amn: “On July 20th, 1969, the entire country was occupied with
one thing and one thing only. Every man, woman and child could
be found with eyes riveted to the television screen to witness the
event of the century: as Russia ate its heart out, a Yankee astro-
naut was about to land on the moon. Those who did not person-
ally own a television crowded around the windows of appliance
stores or availed themselves of their friends’ hospitality. No one

wanted to miss this stirring moment. The United States was agog

v1:wp ovan ©

Teller, Hanoch. "Time Management, Parsha BeChukosai." A Midrash and a nx1
Maaseh: an Anthology of Insights and Commentaries on the Weekly Torah Reading,
including Hundreds of Old Favorites and New Stories. New York: New York City
Publ, 1996. 188-190.
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with anticipation... [Reb Nison’s] son, who had saved him a seat in
a neighbor’s living room, hurried in [to Reb Nison’s home, where
he was busy learning x7m3] to tell Reb Nison that if he were to come
immediately he would not be wasting a second [of learning 17|
since the “moon walk” was just about to begin. But, as his son
recalls, it wasn’t even as though Reb Nison had to battle between
natural impulse and a sense of propriety — he simply was not
interested. There was nothing that could interest Reb Nison more
than a page of xm.”12

770 must be a continual investment, with constant work,
pain and struggle. Nothing else in the world is more important,
and thus we cannot waste our time thinking or being busy with
anything but nmn. After 120 years, no one, regardless of his
situation, will be given any reprieve for neglecting to learn mn.
Just like 77771 17 and Reb Nison, we must realize that nothing else

is worth our “extra” time.

Ibid 12



Gila Cohen

The Essence of a Name

Naming a child is, essentially, one of the most powerful acts a
person can do. When a7 named the animals, he exercised the
power of creation. When nx? and %11 named the owaw, they were
actually defining the whole nature of the future of Hx7w» »1a.

In 119 721 w3, it is written: “Rabbi Shimon ben Gamliel
said, The first ones were endowed with divine inspiration therefore
they named their children after an event; however we, who do not
possess that quality, name after our ancestors’.” It can be inferred
from Rabbi Shimon’s statement that during the times of the 7"in,
everyone’s name reflected his or her mission in life; however,
nowadays, names come from our ancestors. Despite this fact, there
is still a certain power involved in the naming of a child. A child’s
name provides a connection to the previous generations. In addi-
tion, the name reflects on the parents, indicating what they want
their child to be like. One does not just pick a name out of a hat.

Alfred Kolatch, in his book These are the Names, gives us
six categories of names in 7"in. These include: names influenced by
the experiences of the parents, names of animals, names of plants
or flowers, theophanic names (which have God's name either as a
prefix or suffix), conditions or experiences of mankind or the nation,
and names which express hope for the future or a desired condition.

When man was created, Hashem gave him the power of
speech. This power differentiates us from the animals. A w3
teaches us that o, the first man, had the power to use his speech
properly and was able to name animals using the wmpn m1 that he
had. He was able to see the characteristics of the animal and
attribute a name to it.

The ®27 v17n in X¥” says that names have positive aspects

or negative aspects, depending on one’s actions. Some examples of
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individuals in 7"in who are not positive role models include wy and
xynw. These names can have positive connotations or negative
connotations. Wy is 7wy, to do, and “xvaw’ is vaw, to listen. wy did
not do and “xvnw» did not listen. They did the opposite of what their
names meant.

Each viw was named for a particular reason and a
particular purpose. The first vaw, 12187, was named j2%1 because, as
it says in v? P nwx13, “Hashem had discerned my humiliation and
my husband now loves me.” j23%7’s name can be interpreted
different ways and we can see how his name plays out.

The ®x27 w17 and *"w1 both say that 12181 can be an acronym
for “to see what is between.” This means that j21X1 was able to see
the clear picture, in any situation. 12187 was not bitter about the
losing his first born rights, he just accepted it (unlike wy, earlier in
nwrMl). In addition, with regards to the events that occurred with
722 in vn 7o where the Torah tells us of 127’s sin of sleeping with
7172, the 7n%n in 700 noon teaches us that 21871 realized his sin and
admitted to it, and for that he inherited the xan7 o%w. A different
opinion, recorded in naw n>on, teaches us otherwise and informs us
that j23%7 did not sin; rather, he simply switched the beds to make
it look like he slept with n772. He reasoned that if his mother’s
sister brought his mother pain, therefore, the maid-servant of his
mother would also bring her pain. 727 was overseeing this
situation in order to help out his mother. Another event where 121%1
took the role as a 7132 and protector is in the story of the oxmT.
According to 813728, 1231 took the %77 for x> because he heard
that they were good. Later, 7n1 asked for them because she was
barren. A third occurrence of 12%7’s role took place in regards to
the selling of nov. 1281 did his best to make sure that fqor was safe.
The 23:19 X237 w1 says that this day, when fo1 was sold, was 127’s
day. He was the 72 and so he knew that it was his responsibility
to save nov. He told the brothers not to kill qovr, but rather, to put

him in the pit. Unfortunately, once 12187 left, no was sold.
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7w (meaning 'n has heard I'm unloved) and "% (the third
son) share a 1272 by 2py°. They are blessed to be comrades and to
have the craft of weaponry among them. But, because they both
have played out the trait of anger in their life, they should be
separated. In the nm>12 of nwn, only "% is blessed to teach. nwnw,
meaning “hear,” is blessed to be able to have weapons. This
probably means that he can hear the cries of %W "1 in war.
However, he is rarely mentioned later in 7"in. This probably is why
7wn did not bless him; but the 1572 from 2py carried forward.

The next vaw, 777, means “to praise '17.” 777 was blessed
by 2py° to be a lion cub; to be the scepter and lead the people. He is
blessed by nwn saying that he would help the Jews return and help
in wars. This shows us that nmn fulfilled his name in his lifetime.
He sinned, yet he recognized his sin and was a leader for all the
people.

17 means “Hashem had judged me.” He was blessed by ap
saying that he would avenge his people and unite the tribes. In the
7972 of nwn, he is said to be a lion cub. This 7572 makes sense due
to 17’s name. 17, being the judge, will help to unite the people.

"ono1, meaning, “Schemes have come so I can equal my
sister,” was blessed by 2py° saying, “Let loose to those who deliver
greater sayings.” In nwn’s m>73, he will satiate with flavor and fill 'n
with blessings. Again, this makes sense according to his name.
*ono1, meaning to scheme, will be able to scheme in order to gain
acceptance.

7, meaning “Good fortune has come,” was blessed by 2p»
saying, “He will recruit a regiment and it will retreat,” and in nwn’s
moMa saying, “He will be like a lion.” 73 will clearly bring x> "12
good fortune with wars.

TR, meaning “satisfaction,” is blessed by 3py° saying that
he will have bread and richness, and in 7wn’s n1»>72 is blessed
saying that he will be able to dip his feet in oil. We can clearly see

that Jwx will have great wealth according to his name.
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@

DY, meaning “i gave me a reward,” is blessed in nm

2Py to be a strong-boned donkey, and in nwn» m37a to be “in their

”

tents.” We can see that -oww is blessed to have reward and
strength, just as his name means.

17131, meaning “Good endowment,” is blessed in 2py> m>13 to
settle by the ships’ harbor, and in nwn m>1 to have the riches of
the sea. We can thus also see the reflection of N"21ar’s name directly
with his 772.

Ao, is blessed in 2Py M>2 to have an embittered life, yet
still remain strong. In nwn m>3, he is blessed with dew and crops.
We can clearly see that qor, which means to eliminate disgrace,
went through much disgrace in his life yet, as stated in the 7313,
he remained strong. This did happen in for’s life.

rm1a, which means or “the son of my right hand,” is
blessed by 2py° to be a predator during the day; and in the evening,
to disperse all of the spoils. By nwn, he is blessed that 'n will dwell
with him. Throughout yn"12’s life, especially in the story of for, we
can see how Pn1 is the young son and the younger brother of nor.
He is well protected by all of his brothers, and mainly by 1. We can
see from all of the above that the owaw’s names connect to their
moMa and, later, to their roles in Xw» *12.

In the book Shem Israel, Rabbi Zvi Beluski comments
about the meanings and symbolisms of names of 7"in. For exam-
ple, the name 2py° means heel. 2py° was a lowly person, yet he was
able to still achieve much more for himself. In .»» n372 X7 it says,
“One who calls on1ar, 07128, has sinned; yet, one who refers to x>
as 2Py’ has not.” The name X° means “To strive with God and
man.” This indicates that 1py> had achieved some sort of success
with all of his endeavors, yet he still thought of himself as a heel.
Meanwhile, wy, which means “done,” felt that he (and everything
else) was perfect.

Similarly, the rape and marriage to n7 can be explained
upon examination of the name oow. oow means a portion. oow

wanted to be a part of 2py’s family, which is why in v:7% nwx3,
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oow did not refer to nr7 as m7, but rather as “The daughter of 2py”.
oow wanted to be a part of 2py>’s family. Each name has a powerful
connotation indicating what its essence and mission is.

Names are the most powerful words on this earth. We all
respond to our own names. Not only that, but a name is the root of
one’s soul. When parents have a baby, they receive some type of
wnpn M1 as to what they should name their child. It’s not just a
coincidence that parents want to name a specific child after one
particular person, and not another. Neither is it just a coincidence
that the parents find a particular name to be nicer than a different
one. Naming a child, as in the story of o, has an aspect of

creation and creativity.
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The Connection of the w1 to >IN

Introduction

The =w1 is the most prolific bird mentioned in 7"in,
appearing twenty six times in fifteen different books! of 7"in. It is
generally used in a metaphorical sense but also appears in the
literal sense as a ¥»v bird, unfit for eating. There are a number of
metaphors which speak of the w1 relating in some way to 77w and
therefore, the purpose of this article is to explore why the 221 in

particular is used as a primary metaphor for redemption.

Metaphors

Metaphors are commonly used in 7"in. This suggests that
there is a value to metaphors that literal language does not and
cannot provide. Nechama Leibowitz expresses this succinctly:

Poetic imagery cannot be translated into abstract

terms, without losing some of its significance. If it

could, a metaphor would be no more than a cipher

to be cracked by the one who had the key. The art-

ist does not use imagery where he could express

just what he wants to say in so many precise

transparent words. If this were the case the em-

ployment of metaphors would merely constitute a

barrier and brake on the understanding of the text.

The intention is surely not to conceal the author's

9w DAN ,PPAN N T YT ORPIT TR TV, SRmw ,0maT ) e
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intention from the reader. We must assume there-
fore that a metaphor with all its subtle associations
and allusions can never find its exact equivalent in
conceptual terms. The full implications will always
elude definition. Its effectiveness and impact derive

precisely from this.?

What is the w:?

The ~w1 is described by the xm® as king of the birds, just
as the lion is king of the wild animals. msoin4 refute the commonly
accepted idea that the -w1 of the 7"in is an eagle. If that is the case,
what species of bird is the wi?

In terms of the etymology of the word, the root is 2.wa
which means “fall off, fall away”5. This supports the words of n>n
who says, W1 Jnmp "anan 6 “Expand your baldness broad like a
nesher”. The root 2.1, commonly referring to the loss of hair,
would fit this description of the =w1 as a bald bird. This s
substantiates the claim of the m»own for there is no known eagle
that is truly bald.”

Another description of the =wi, this time in 2ark, further
distances the w1 from being translated as an eagle: w1 2» 70 % X

PINORY 072 PPV PITIAY IR 910 DWA LITIEA V9D W DY 1707 1w Y90 1P 00 O

Nehama Leibowitz, New studies in Shemot (Exodus), translated and adapted 7x- 2
from the Hebrew by Aryeh Newman, Haoman Press, 1976, Yitro 1, "You yourselves
have seen...", p.291-292

a0 manan 3

"p1" 57,30 Poin

The New Bantam — Megiddo Hebrew & English Dictionary, Dr. Reuven Sivan nx1 °

and Dr. Edward A. Levenston, Bantam Books, 1975

T0:R 7m ©
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The bald eagle is not actualy bald, its white plumage merely gives it a bald
appearance.
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R oW 2900 WwRD o7 why — “Is it by your command that the eagle
soars, or makes its nest on high, dwelling and lodging in the clefts
of rocks, upon rocky cliff and tower, from there he searches for food,
his eyes look out to the distance? His eaglets gulp up blood, and
where there are corpses there he is.”

Eagles do not usually feed on corpses; they generally kill
their own live prey. This seems to suggest that the w1 is actually a
vulture. Birds feeding on carcasses would consider a bald head as
advantageous as the feathers would not get in the way or become
infested with decaying material when the head is dipped inside the
carcass. The bird usually suggested is the griffon vulture.®

The root in Arabic and Aramaic, W3, is used to refer to both
the eagle and the vulture. There is no clear answer to the identity of
the w1 and indeed many commentators identify the word -w1 in

certain places as the eagle, and in others as the vulture.

Physical Attributes of the ~un

In addition to the baldness already mentioned, the xm
provides us with further physical attributes of the awi. In rnw nwno,
the 7™ lists forbidden birds:

NXY 07977 DRI WA DR 07 YRw 129K XY QWi 12 XPWN 9K DX

10 aryn

"These you shall make into an abomination from

among the birds, they may not be eaten — they are

an abomination: the 2, the 0o, the uy..."

The xw in ponil discusses the signs of the permitted
birds. The x ) notes that the an has all four signs of M w> and all

5-19:00 2K 8

For the purpose of clarity, | will not translate 2w1 in the article, but rather °

tranditerate it where required.
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other birds possessing all four signs are also “w>. Any bird lacking
even one of the signs is not considered 2w>. The four signs are
listed in the mwn:

MR VAR WARI R? QW 101 LaNNT A 1R DM 72 0100

A%P1 112P P PN 7N YARR 17 WOw DI .XnY 0TI AW 9D 0onon

12 xmw TRA7 DR PIAT AW 93 1R PITX T2 WYX 27 .0

The mwn explains that the first sign is that any bird that is
o7 is not kosher. *"w113 explains that this refers to the way the
bird claws its food and raises it from the ground. on w2714 explains
this differently, as a bird that is a predator that devours live prey.

The second sign brought in the mwn is the presence of a
raised hind toe. The third sign is the possession of a crop. The
crop is part of the digestive tract used to temporarily store food.
The fourth sign is a pocket within the gizzard that can be peeled
away from the flesh using the hand without needing a knife.

It is interesting that the X in " identifies that out of
the twenty four non-kosher birds listed in x99 the w1 is the only
one that lacks all four of these signs, making it perhaps the
quintessential &»v qw. If the w1 is indeed the paradigm of non-
kosher, then why is it specifically the =w1 that is used to describe
the process of mwxa?

Perhaps we can suggest that just as the 7w1 has no oun,
so too, the essence of 771 is that we do not recognize any 211
until we step into the bright light of redemption.

There is also, perhaps, another lesson we can learn. The
w1 comes to teach us that 793 can come in any form. We should
not think that being xnv excludes the w1 from being the vehicle of
redemption. This is also true of modern times. When the State of

Israel was established, there were certain groups within the nation

13 79 mwn 12
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who claimed that this cannot be the start of redemption due to the
secular Jews who initiated the return to Zion.

The w1 comes to refute this claim. We should accept '1's
salvation through whichever path He chooses, and recognise His
hand in all stages of deliverance. We should not discount miracles
solely because of the method of their implementation. Just as
being carried by the 21 did not lessen the miracle of omx¥n nx*y>, the
miracle of the State of Israel is not diminished by the lack of 7mn
observance of those who led us home; we are still lacking a fully
71n-observant state, but that does not mean that we should not
fully acknowledge and express gratitude for this great miracle as a

small step in the lengthy process of redemption.

The 2w in 7"in — Metaphorical Appearances

The w1 appears many times in 7"in in various different
contexts. This article will concentrate on those relating specifically
to a7, 15

The w1 appears in mnw 190 as an introduction to °1°0 277 Y7
in which "7 describes the path from Egypt to 7m0 jnn:

1859% DINK KIXY W1 3510 HY DINK RWRY O™MEAY WY MWK ONPKRA ONK
"You have seen what I did to Egypt and that I bore you on the wings
of o2 and I brought you to me.”

In the song of wixg nw1o, the w1 is used to show the
kindness ' showed to us as His nation:

Mn9ax Y Rw? 1AR? Y13 WD AR 1O 9Y 1P Y WD
"He was like a 72 arousing its nest, hovering over its young,

spreading its wings and taking them, carrying them on its plumes."

The Nesher is also used many times relating to punishment and is also used **

numerous times as a metaphor for Bavel. It is, however, beyond the scope of this
articleto relate to these.

70" nw

x":a" a7 Y
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Concerning the future redemption, ¥yw° describes that the
op>7¢ will have a swift and easy return to x:
Bygymr k97 1992 Wi K91 X 0D 2R 98 03 1999 ' P
"Those who hope in Hashem will have renewed strength; they will
grow wings like o w3; they will run and not become weary, they will
walk and not become tired."
The xm3 in P70 *° uses this pos as proof of there being no
pain for those o°p*7¢ who will be alive when '7 renews the world. '
will make them wings like 0*w1 and they will fly over the water but

it will not be painful for them.
2°99%7% NDINA

The w1 appears twice in reference to o¥» n2xs and in both
cases it is an aspect of '1's behavior towards us that is compared
to the ~wi. ¥ n2Xy is seen as the model for future redemptions
and therefore if we look at the significance of the w1 in o™xn o,
we can extrapolate to all other redemptions.

We will start with the P05 appearing in nnw:

20558 DONR XIXT D3 930 99 DONK RWKY 01817 "Wy IR DX NN
This mo» is the opening to *1°0 771 7vn, the final step in the liberation
of the nation, signaling the transition from physical bondage to
spiritual commitment.

11t explains that the metaphor refers to the manner in
which "7 took us across the mo o, like an airborne bird who carries
its young across the river. 0"awn agrees with the "1 and adds
another reason: 3 .79 777 0 DWW 2MWID W22 O DX DINXR "NIWIW

229 0°137) AR PRI BV 1P Y W1 1N onpN R
2(xn1h o 91 9y 17 w P R9W

x9:n oy 18

238~ 3% P70 1

70 v 2

w1 %913 By 1"7 700 Mnw By npin 2

"W 203 9" 7"7 0w o"aw 2
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a"awn brings two reasons for the metaphor of the 2w, the first is
that 7 brought us across the 70 o> on dry land just like o™w1 cross
a body of water by flying. The second reason he gives is based on
the o5 in wixn which we will deal with in more depth later. He
explains that the metaphor also demonstrates that we were not
harmed; "7 protected us just as a w1 shields its young. With these
words the n0"awn adds an extra dimension to the metaphor. Whe-
reas the mpm refers to the flight of the 7w1 which is universal to all
birds, the o"awn adds that the =w1 protects its young. However, it
seems unlikely that this trait is unique to the =wi. Other animals
are also protective and caring towards their offspring.

The w190% and the x7v j28°* highlight the position of the “wa
in the sky.25 The 2w1 reaches the loftiest heights, soaring above
every other bird. X7y 128 explains the significance of this in terms
of all other birds being fearful of the =w1 whereas the 190 com-
pares this attribute to 7 separating us from all other nations to be
His. This direction is very relevant in terms of n7wa. If we view 79183
as the return to our true selves, we are destined to be an 7910 oy,
wITR M o370 nabmn.?® This pos is two opoo after the one referring to
the =w1 and is described as a consequence of our listening to ',
rather than a directive. This is the essence of 771X3, as no 773 is
complete without 12wn.

"1 also refers to a characteristic unique to the “wai:

QYA PRINAY °5H 0777930 P2 07°12 DR 22INN MIDWIT IRW YoWw 17010 HY 1PINA RWIIT WD
PRY 907,77 12 P RAW DIRT 12 KPR R1NN IR 73177 W7 228 ,00023 DY DY 01w R

"0w1 %913 Yy DoNR XwRY" 77 ,0W 117190 =

"oMw 910 Y 77, 0w TART ¥Uaxd 2
25

This fits in well with the x7»3 in :v"5p 1211 that implies through a halachic discourse
that “w1 717 is specifically the expression used to refer to a 117 in the sky.

1o v
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P NOWY IR AR 122 KDY 02 YT 01 2011 MK L1710 9V 1M1 197,120 Y 1D
7 pbapn UM, MKILDYA *12K) 0¥ DR 0N
*"w1 compares the w1 to all other birds. Whereas other birds place
their young between their feet to protect them from the w1 which
soars above them, the =w1 is only fearful of the arrows shot by
men, as no other bird flies higher than the -wi. Therefore, the w1
places his offspring on his wings, preferring the arrow to hit him
rather than his offspring. *"w differs from the other commentaries
seen so far in that he hints to the relationship?® between the
carrier and those who are carried. The application of this, accord-
ing to ""v1, was evident in the 1w that defended “x7w» oy from the
Egyptians' weapons.
The o»nn & elaborates on this theme:
Y2ORW ,1°2°217 0°12 HY 2R QM1 032 N1 IR MK AT9...72RT NI NINRT TR 737
DOYXIMN P T ONY WD DWW 091D Y DONR CNRWN 1YY Non 03°737 72 71
#_ onnn
The o»n1 & explains that '7 showed His love for us like a father for
a son, and carried us on 257 "uY to prevent us from becoming
footsore. According to this explanation, the clouds were not merely
protection but also a sign of majesty and glory. Perhaps this also
could be a sign of 79wy, Not only will we be protected but we will
also be in a position of honour and grandeur.
The 2™x1 interprets the metaphor in a very different way:
Dpr w1 50195 Swn 1 vavn 7772 122 79I 701707 7AW
The 2"x1, like the w0 and &y 12K, relates to the height of the ~wi's
flight, but interprets it as a metaphor for the fact that their 7o1»

was received in a way that was out of the realms of the normal

"owi vo10 YY" 1'7 LT maw Sy e

28

The o"x1 on this *"wn points out that the 7w1 as the bearer shows love towards the
bornein carrying them on his wings.

"0anR XWRI" 77,70 Maw Y 00onn IR 2

"o 2910 YY" 77,0 13T Py
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rules of nature. This could also be an indicator of a new reality in
the times of mwn.

The w1 reappears in the 770 in 17 n7°w towards the end
of oma7 "wo. The context is the kindness that '7 showed to us,
bringing us from the 127 to 7xWw” yx:
oy TP Y WD APY NWORD 71X 171N 1712200 A 59 N2 12 YOR2 IRXD

31921 HX 1Y PRI AP 7727 INT2R DY IR WP PO WD AT YHM:
"He found him in a desert land, and in desolation, a howling
wilderness; He encircled him, He granted him understanding, He
kept him like the pupil of his eye. Like a 71 arousing its nest,
hovering over its young, spreading its wings and taking them,
bearing them on its pinions. Hashem alone did guide them, and
there was no strange god with Him."

The ~w1 here serves as a simile in contrast to the metaphor
we found in nm»w. Nechama Leibowitz32 also points out that in 17
a series of actions are described, whereas in the P in M0 only
one action is depicted. She explains that these differences imply
that the w1 has a unique purpose in each . If we study the
context in R7 nwIY, the emphasis is on '7's exclusive and paternal
Providence. However, if we look at the internal context within the
o0 in 1n°, we see that the metaphor of being borne on the wings
of ow1 signals the transition from Egypt — 0¥n% "n°wy WX on°R1 anx —
to the service of 'm —%x 0anx 8ax1.33 Nechama Leibowitz explains that
the purpose of the o™wi in nnw were to symbolise the idea of
training and education to transform the nation from ny7» *72v into

'1>729. One who lives under the yoke of imn is one who is truly free

-2 ot &

Nehama Leibowitz, New studies in Shemot (Exodus), translated and adapted x1 ¥
from the Hebrew by Aryeh Newman, Haoman Press, 1976, Yitro 1, "You yourselves
have seen...", p.295

33

Most interpret this as meaning to °1o 17. 0"awn differs from the mainstream approach,
interpreting it as "o°phx> 037 N1, that ' brought us to Him for Him to be our God.
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but one cannot fully accept this until one has cast off completely
an alien yoke. Therefore, this metaphor signifies a momentous
spiritual and physical transition.

The two purposes of the 0’05 are highlighted by another
difference. The w1 in wix7 is just one w1 showing the personal love
that 'm shows each one of us. This is in contrast to the o™wi, in
plural, mentioned in m»w which Nechama Leibowitz describes as
"flocks of eagles flying their precious cargo swiftly and safely away
from their country of imprisonment.”3% This metaphor represents
the enormity and public impact of o™xn nxox.

We will now look in detail at the mention of the w1 in nw
WIRA. 1"2m7 explains the entire 77w of Wik, and this is what he says
about the first section in which we find our 2wa:

TOM 721N 7P IR MR MIRYINT 21D AN AR MR TY9 017 RO WK DRI AW
TWRY M2 NP AWIW MAWT TN PPN AARRW TR KT N2 wWITRR 1Y wvw
201,02 NI WK 71T WM 7207 M Rakial k7l DOTAT O M NI

% 1"y Tayy 72 37m aa o

The 1"2m1 explains that this 77w is eternally true and tells
us of all the historical events that would occur. The 77w begins
with a description of all the 7on that 'n bestowed upon us from the
time He took us to be His, including the goodness He did for us in
the desert, and making the Land our inheritance. As a result of all
this benevolence, we rebelled against 'n and turned to idol worship.

However we see from the om0 that the kindnesses are
described from the time of us being in the desert, 7271 yax2 wRY .
Why does the depiction begin from the desert and not from Egypt?
The bx1212x  strengthens the question by asking why omgn noow is

not mentioned being the first 701 we received, even before entering

Nechama Leibowitz, New studies in Shemot (Exodus), translated and adapted from 3*
the Hebrew by Aryeh Newman, Haoman Press, 1976, Yitro 1, "Y ou yourselves have
seen...", p.296

"7 o DR KWK 3" 77 002 03T By 1 B
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the desert. Nechama Leibowitz37 explains that the best answer to
this question is that om¥n nx°¥* is a means to an end, the path
towards the real goal which is the greatest kindness of all. The
final objective was the selection of the nation through 70 jn» to be
'"'s people. Nechama Leibowitz explains how this is evident in our
00 in W1k, The 7wi1 hovers over its nest in order to teach its young
to fly. The offspring represent all the different nations. The w1
takes one tired or scared fledgling, and places him on its wing
until the young 2w1 dares to fly on its own after its father. 7 chose
us as His people, protects us and guides us until we fulfil our
destiny as His people.

However, most ow1on do connect this o9 back to nowxa
o™Mxn. "wiss explains each section of the Yw» in connection to 7' s
behaviour towards us. The o5 describes the mercy of the w1
towards his children; he does not enter his nest suddenly, but
rather he flaps and shakes his wings above his children so that
they will awaken and have the strength to receive him. So too, '
treats us with mercy and compassion. The w1 in hovering over his
young, does not rest his weight upon them but covers them, not
quite touching them. The same is true of 1, Who, when He came to
give the 7mn, revealed Himself from four directions and not just
one. On the last part of the P10y, *"w1 repeats the idea he mentioned
on the pws in M, about the 7w1 placing his young on its wings to
protect them from the arrows of men in contrast to the other birds
who carry their young in their feet to protect them from the aw.

The “x1272%39 brings four comparisons from the analogy of
the 7w1 to '1's goodness to us as His people. The first is that the w1
chirps before it reaches its nest so that its fledglings will not think

that it is another bird. The second characteristic is that the 2wi,

DOWIT L T-TIRD LDPIINRM NWRIT PIWID MIAPYA ,0°727 7902 2OV L anm s
92772 PIRI IR — 1IRA

X°:3% 07 By oy
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after flying from a distance, does not land suddenly on its young.
Instead, he hovers over them so he will not harm them with his
talons, but will rest upon them calmly. The third trait is that when
the w1 wants to move his young, he places the nest, together with
the young in it, on him so that he can transport them in comfort.
The fourth and final attribute is that when the -wi1 wants to
transport its nest, young, or eggs, it does not place them on the
outermost section of the wing lest they fall. He places them instead
on the section of the wing closest to its body where they will be
safest.

The x1172x continues to explain how 'n displayed these
four attributes. When "1 descended to Egypt to redeem us, He sent
7wn and 1178 to announce the imminent redemption and to awaken
the people. This is parallel to the first trait. The second trait is
parallel to the fact that 1 did not immediately reveal Himself with
all His greatness in Egypt as He later did at °1o 97. The third
attribute is parallel to 'n bringing us out of Egypt with all the
sheep, cattle and 91 w1 . The final characteristic is shown
through '7’s protection of us from the Egyptians when they tried to
harm us and from poy. The X172k finishes the comparison by
highlighting '7's personal Providence over us. 'n Himself watches
over us without an intermediary.

The entire %wn is explained beautifully by Rav Shimshon
Raphael Hirsch in his commentary on the pos:

"The picture is: Just as the eagle does not bear its

young aloft sleeping or in a passive condition but

rather first stirs the nest up and then spreads its

wings not under but above its nestlings, so that,

with keen courageous eyes they fly up to rest on

the mother's outspread wings awaiting them above,

and with free, conscious, brave, decision trust

themselves to the upward flight into the heights —

70 wxa ©
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the eaglets must fly up out of the nest by them-
selves, set themselves on the wing - so did God
first awaken His people and get them used to have
the courage to trust themselves with free-willed
decision and full consciousness to His guidance.
This conscious free-willed trust was the preliminary
condition for the whole of the future further guid-
ance and was to make them fit and suitable and
worthy of it. Only a young eagle has the courage to
leave the firm, warm secure nest and trust himself
to the upward flight into the isolating heights where
his parent hovers. And it does require courage,
while everywhere men and nations only feel them-
selves secure in the comfortable life built up on
human power and art, to sacrifice all the life of
purely material human greatness and imagined se-
curity and bring into it all that is spiritual and
moral of the life men are meant to live; and it does
require courage to deny this worshipping of nature
and men, and to reach the lofty heights of mind
and morals which man can and should soar up to,
turn from the geniuses of the world, and alone with
one's God give oneself over to the Almighty Wings
of the One Unique God. And to obtain this courage,
which can only be found in firm rock-like trust in
the guidance of God, the whole wandering in the
wilderness with all its experiences and teachings
was given, to awaken, educate and train the Peo-
ple of God. For just as the uplifting power of the
eagle alone bears the young with it up into the iso-
lating heights so...does God also lead His People,
772, separated from all others, up to the heights of
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its calling, and will not tolerate being connected

with the powers which the other nations deify. "+

Conclusion

We have seen two main approaches to the use of the w1 as
relating to 7173, The first refers to the method of the redemption
and the second refers to 'n's relationship to us. In the first, we saw
that the 21 is an analogy to our education to be worthy of being
'"'s chosen people. It symbolizes a transition period, both physical
and spiritual, to be able to accept the yoke of Heaven. The second
aspect shows 'n's love for us, He takes care of our every need with
the devotion of a father. These two facets are inextricably linked
for even when we live in a time of a1 2non, it is our challenge to
recognize 'n's guiding Hand in all that occurs. If we can do that
then we will merit the future a”x). As Rav Hirsch explains, 'n
reaches out to us but we have to have the courage and self-belief
to take that leap, leaving behind human materialism and striving
towards spirituality and an elevated existence. The only way to
find this courage is to trust in 'n.

May each of us find this courage within and through this
we will merit a swift and complete 712w, Let us conclude with the
words of the xmx:*

T2 NT9D NYMOW AYwA 7012 DY NTOR 7 A9V 'awn MR 90 v9o Chye nTo ny ny T’
227PR Y9nHRY 77197 WPIRY 1D 2ARAW W 17 PATA PIRI MR 717 DIDW 272 N WRI?
59 99N XD YAT2 VAT P2 DR 7D TAR YA RN IR TR YA

The x 3 tells of how a wild goat is cruel to its young. It

ascends a mountain in order that the baby will fall to its death

when it is born. 1 prepares a w1 to catch the baby on its wings

The Pentateuch, Volume V Deuteronomy, translated and explained by Samson mix
Raphael Hirsch, rendered into English by Isaac Levy, second edition, Judaica Press
LTD., Gateshead, 1989. p.640-641

T0-.0 XIN3 X2
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and return it to the mother. If the "w1 would come a moment
earlier or later then the young goat would die. ' does not miscal-
culate by a moment. So too, just like the w3, the 773 will come at
the most opportune time for x> ov. In the meantime, we must
take the lessons of the =w1 and strive to be the n21 0y, bringing and

recognizing '1's Presence in the world.
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Rabbi Alan Haber

Is this the Final 7"Rx?:

Walking the streets of Israel, it is almost impossible to ignore
the extent to which today’s wondrous reality conforms to the predic-
tions of the Biblical prophets and the Talmudic rabbis. 150 years ago,
the Land of Israel was a desolate wasteland (as it had been for untold
centuries), and the Jewish people were scattered around the world
and powerless. Today, by contrast, millions of Jews live in our na-
tional homeland, which is a sovereign independent state with a
powerful army, impressive agriculture and industry, and a thriving
economy. Whether one sits in the study hall of a Yeshiva in Jerusa-
lem, rides a tractor through fields in the Jezreel Valley or vineyards in
the Golan Heights, or strolls past gleaming skyscrapers in Tel Aviv's
financial district, the words of the prophets and the rabbis come alive.

In the Torah itself, Avraham Avinu was assured, “I have
given the land of your inhabitance — all of the land of Canaan - to
you and your descendents after you as an eternal estate”. Later in
the Torah, we are promised, “If your banished ones reach the far
ends of the heavens, from there shall Hashem gather you and from
there shall He take you. And Hashem your God will bring you to the
land your forefathers inherited, and you shall inherit it.3” The
prophet Zecharia foresaw a simple life of normalcy in rebuilt Zion:
“It shall yet happen that old men and women will sit in the streets of
Jerusalem, each one holding his cane because of old age, and the

streets shall be filled with children playing in the streets.4” The

! Originally published as part of Yeshiva University’s “Yom Haatzmaut
To-Go 5771” (www.yutorah.org)

2 Bereishit 17:8
3 Devarim 30:4-5
4 Zecharia 8:4
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rabbis of the Talmud5 told us that there is “no greater indication of
the End of Days” than the fulfillment of the verse® “And you O
mountains of Israel, give forth your branches and produce your fruit
for [the benefit of] My people Israel — who are coming soon.” All of
these verses , which just a few generations ago seemed like impos-
sible dreams, are today simple realities that we sometimes take for
granted.

For this reason, many Religious Zionists? view the State of
Israel as the beginning (and perhaps more than that) of the messi-
anic redemption that we have been awaiting for all of history. In
fact, as a movement that sought to bring about the ingathering of
Jewish exiles and their return to the ancient homeland of Eretz
Yisrael, even secular Zionism could not ignore the profound parallel
between their plans to create a Jewish State in Palestine and the
biblical prophesies of redemption. Herzl himself — an avowed
secularist and agnostic — made explicit reference to this in a number

of places8. Certainly, Torah scholars who formulated opinions on

5 Sanhedrin 98a
6 Yechezkel 36:8

7 As a political movement, Zionism began in 1897. However, the roots
of Zionist ideology began to form in Europe at least several decades
earlier, during a period sometimes known as “proto-Zionism”. Already
from this early stage, religious leaders were divided in their attitudes
towards the emerging movement. Some were opposed, and some in
favor (with the majority seemingly undecided). Thus “religious
Zionism” is as old as Zionism itself. And religious Zionism has never
been simply “Zionism by people who happen to be religious” - it has
always been a separate movement which shared similar goals to
secular Zionism, but always maintained its own unique terms of
reference and ideology.

8 Theodor Herzl, The Jewish State, Jacob M. Alkow, trans., New
York:American Zionist Emergency Council, 1946, pp. 96, 155-156. See
also Altneuland, Herzl’s 1902 utopian novel depicting his vision of a
future Jewish State in Palestine, which draws heavily on Biblical
imagery.
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Zionism could not ignore this connection. They were, however,
divided on its significance®.

Among those Torah thinkers who can be described as
“Religious Zionists”, there have always been two schools of
thought!0 regarding the nature of the Zionist project. One group,
which we will refer to as the “messianic” school of thought, sees the
State of Israel as the beginning of the process of redemption.
According to this view, the initiative to form a Jewish State brought
about the partial fulfillment of Biblical prophecies, including those
regarding the physical rebirth of the land, the ingathering of exiles
and the restoration of Jewish sovereignty. This is viewed as the
initial stages of the final redemption. According to this point of view,
the Biblical prophecies have already been partially fulfilled, granting
our generation a unique status that has been variously referred to
as 2w ’nbrnk M oor wnwe nm wxn 2. While setbacks and delays
are possible, this view maintains that the process is essentially

irreversible, and that we can declare with certainty — as a matter of

9 As explained below, some Religious Zionist leaders built their
ideologies around these connections, while others distanced them-
selves from them. Among the opponents of Zionism, there were also
different camps. Some (most notably Rav Yoel Teitlebaum, the late
Satmar Rav) based their opposition on this very idea, believing that
the Mashiach must come as a Divine miracle with no human involve-
ment. Others, however, focused on more practical issues, chiefly the
secular nature of the State and the non-religious character of secular
Zionist leaders.

10 Of course, as in any attempt to group great thinkers together, these
camps are not monolithic, and there are numerous variations and
nuances among the different thinkers. Still, two general lines of
thought can be discerned.

11 Megillah 17b.

12 “The first flowering of our redemption”. This phrase is part of the
standard edition of the Tefillah Lishlom HaMedina, the prayer for the
well-being of the State of Israel, which is attributed to Rav Yitzchak
HalLevi Herzog.
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religious faith backed by nothing less than the Torah itself — that
the State of Israel will exist forever, and will continue to progress
and develop until the final messianic vision of the prophets emerges
organically from it. Among other things, adopting this view requires
one to take certain positions regarding the nature of the ultimate
redemption - including the idea that it can happen slowly and in
stages, and that it can come about through a natural historic
process, as opposed to a miraculous supernatural one.

Since the earliest days of Religious Zionism, however, there
has always been an alternate viewpoint that denies, or at least
questions, a messianic role for the State of Israel. The State of Israel
is viewed as a positive development insofar as it has saved Jews
who were in distress and danger, allowed Jews to fulfill the mitzvah
of Yishuv Eretz Yisraell3 and has allowed Torah study and religious
observance to flourish. However, this analysis is limited to the here
and now. All of these things can be cherished and valued without
declaring that this has anything to do with the ultimate redemption.

Adherents to this view are not necessarily less “Zionistic”
than the messianic Zionists. They support efforts to create and
sustain the State of Israel, and view its successes as miraculous
Divine gifts worthy of rejoicing and gratitude. They may issue strong
calls for Aliya, place a priority on strengthening the State and its
religious character, can celebrate Yom HaAtzmaut (and even recite
Hallel), and speak passionately of the miraculous gifts that Hashem
bestowed on us and our responsibility to express gratitude.

However, according to this school of thought, we cannot as-
cribe messianic significance to these events. Those who hold this

view may symbolically express this by either omitting or altering!4

13 The mitzvah to live in the Land of Israel. See Ramban, Additions to
Sefer HaMitzvot, Mitzvat Aseh 4. See also Rambam, Hilchot Melachim
5:9-12.

14 Some people omit the phrase, praying for the well-being of the State
but not connecting it with the redemption in any way. Others modify it
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the phrase wn?x nmny w1 in the prayer for the State of Israel, and
they will avoid making any statements (and certainly any decisions)
that express certainty about how the future will unfold. They are
generally more cautious and tentative in their worldview.

In the coming pages, we’ll briefly trace the existence of
these two schools by referencing a few of the many notable leading
figures in each camp, from the middle of the Nineteenth Century
until today. We'll also discuss how historical events have had their
own impact on the debate, with different viewpoints achieving
dominance in different time periods in response to the events of the
time. Finally, we’ll try to at least tentatively suggest a new, “middle
of the road” approach that is both rooted in traditional sources and

perhaps ideally suited to the situation we find ourselves in today.

The Messianic School of Religious Zionism

In the year 1862, Rav Zvi Hirsch Kalischer!S published a
small book with the title Drishat Zion. In this book and in further
writings and letters over the coming years!6, he developed the idea
that the long-awaited geula of the Jewish people would not
happen spontaneously and miraculously; rather, it would require a
this-worldly effort to raise funds, organize immigration to Eretz

Yisraell7, rebuild the land!® and even build a mizbeach on the

to say something like 1°n9W3 neny WX AR, turning the phrase into a
prayerful wish, as opposed to a descriptive declaration.

15 1795-1874. Born in Prussia, he studied under the great Rabbi Akiva
Eiger. For more than 40 years he served as the rabbi of Thorn. Kibbutz
Tirat Zvi, located in the Bet Shean valley, is named in his memory.

16 Both the original book and the later writings have been reprinted
multiple times over the past century. A recent edition, in modern
typeface and with additional notes, references and photos, was
published by Mosad HaRav Kook in 2002. References in footnotes in
this article refer to that edition.

17Drishat Zion, pp. 37-41.
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Temple Mount and re-institute the offering of korbanot!®. While he
knew his positions were unconventional, he expressed hope that
other Torah scholars would come to agree with him,20 and corre-
sponded with a number of them on the topic. He was also an ardent
supporter of the immigration group Hovevei Zion, putting his
theoretical ideas into practical action.

For Rav Kalischer and some others of his generation?!, it
was clear that the redemption of the Jewish people required a
program of action similar to that which eventually became known as
Zionism. In his generation, of course, many of these ideas remained
primarily theoretical.

Several decades later, though, waves of immigration had
brought tens of thousands of Jews to the land, agricultural and
urban settlements had been founded and political Zionism was a
reality. Talk of a future Jewish State was in the air. In this environ-
ment, Rav Avraham Yitzchak HaCohen Kook wrote extensively
about the messianic nature of what was happening?2. Rav Kook
spoke in mystical terms of the rebirth of Am Yisrael that he per-
ceived in his generation. For many centuries, he taught, the Jewish
people had been in exile, and as such could be compared to a soul
without a body. For this reason, Jews in exile had focused mainly
on the spiritual aspects of Torah — study and prayer. As important

as these are, Rav Kook said, they represent only part of the totality

18 Ibid., p. 85.
19 Jbid., pp. 89-98.
20 Jbid., p. 35.

21 Such as Rabbi Yehuda Alkalai of Sarajevo, who had written similar
ideas (though with a Kabbalistic orientation, and without including
the idea of reinstituting korbanot) as early as 1834. Other rabbis who
expressed similar ideas included Rav Eliyahu Gutmacher and Rav
Shmuel Mohilever.

22 This theme is found in many of Rav Kook’s extensive writings. For
example, see the book Orot (Jerusalem: Mosad Harav Kook, 1949),
especially the first two sections.
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of service of God demanded of us. In returning to our land and
restoring our national existence and political sovereignty, the “body”
of the Jewish People was being revived. Rav Kook saw great signifi-
cance in all aspects of the emerging country — the agricultural
revival, the development of cities, of a political system and army,
and all other aspects of national existence. To him, these were all
part of the approaching redemption of Am Yisrael.

Rav Kook passed away in 1935 and thus was unable to re-
late to the actual State of Israel. But his son, Rav Zvi Yehuda Kook,
lived through the establishment of the State in 1948 and the miracles
of the Six Day War in 1967. He further developed his father’s ideas
and formulated a vision that equated the modern State with the
messianic redemption in very clear and precise terms.

According to Rav Zvi Yehuda, it is absolutely clear that the
redemption will take place in a gradual fashion, and that the first
step in this process is the re-establishment of Jewish sovereignty,
which was achieved in 194823. He said that this is not a matter of
interpretation, a hope or a wish — it is as clear as day and an
absolute certainty.24 Although at the end of the process we will be
ruled by the Melech HaMashiach who will be a descendent of King
David, the present democratic government of Israel represents the
beginning of his reign.25

According to Rav Zvi Yehuda, the Ymot haMashiach have al-
ready begun. Although the process is not complete, it is well under-
way?26 and anyone who doubts this demonstrates a lack of faith27. As
a result of this, he ruled that all of the wars fought by the IDF have

23 Sichot HaRav Zvi Yehuda: Eretz Yisrael, edited by Rav Shlomo
Aviner, Yeshivat Ateret Kohanim, 2005, p. 163.

24 Jbid., pp. 233-234.
25 Jbid, p. 165.

26 Sichot Harav Zvi Yehuda: Moadim II, p. 130 and 138 and many other
places.

27 Ibid, p. 132.
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the halachic status of milchemet mitzvah?8. When the IDF captures
territory, this is a fulfillment of the mitzvah of Kibbush Eretz Yisrael
(conquering the land), and thus it is forbidden to subsequently
relinquish this land, even in the context of a peace treaty.

As we will explain later on, in the decades following the Six
Day War, these views achieved dominance in Religious Zionist circles,
at least in Israel. Many — indeed most — of the rabbinic leadership of
Religious Zionism?2° spoke in these terms, leading many people to
think that being a Religious Zionist requires accepting all of the above

concepts. There has, however, always been another point of view.

Non-Messianic Religious Zionism

Rabbi Yitzchak Yaacov Reines3? was a member of the pre-
Zionist Hovevei Zion movement, and one of the first Rabbinic
supporters of Herzl’s Zionist movement. While most of the rabbinic
leadership of the time was opposed to the Zionist movement (largely
because of its secular character), Rav Reines founded the Mizrachi
party — the first institutional body of Religious Zionism.

There were a number of reasons why Rav Reines supported
Zionism. Firstly, he identified with Herzl’s idea that Jewish
nationalism and an eventual Jewish state could protect Jews
against anti-semitism3!. Beyond this, he believed that a Jewish

state could provide a “spiritual center”32 for the Jewish people,

28 An obligatory war. Assigning our reality to this halachic category
carries a number of ramificatins, including making universal military
service a halachic obligation.

29 Rav Shlomo Goren and Rav Avraham Shapiro are two of many
notable examples.

30 1839-1915

31 Rav Yitzchak Yaakov Reines, Or Chadash Al Zion (written in 1901),
New York, 1946, pp. 7-8, 21.

32 The name “Mizrachi” is an acronym for Merkaz Ruchani, “spiritual
center”.



Is this the Final 75w:? 213

where Torah learning and mitzvah observance could thrive. He felt
that the Zionist movement would first and foremost be a fulfillment
of the Mitzvah of yishuv Eretz Yisrael33, and would also encourage
the Jewish people and help revive their faith34, restore their pride
and enthusiasms35, would protect them from assimilation and
constitute an essential element of the process of teshuva36. How-
ever, he was careful to never categorize these positive developments
as the final redemption, or even its beginning. He viewed all of this
as part of the long historical development from churban to geula,
but not as the redemption itself37.

Several decades later, Rabbi Joseph B. Soloveitchik
articulated very similar views. The Rav was a Zionist, a member of
Mizrachi and honorary president of the Religious Zionists of
America. He spoke many times about his love for the Land of Israel
and support for the State, and addressed it in a number of places in
his writings. He marveled at the intense opposition that Israel faces
from the nations of the world, and reasoned that this can only mean
that the State is endowed with intense holiness and spiritual
significances3s.

Perhaps the clearest articulation of his reasons for this
support can be seen in the well-known passage in his landmark
essay Kol Dodi Dofek39 , in which he articulated the “six knocks”,

33 Or Chadash Al Zion, pp. 33-60.
34 Ibid., p. 61.

35 Ibid., pp. 202-204.

36 Ibid., p. 71.

37 See Aviezer Ravitsky, Messianism, Zionism and Jewish Religious
Radicalism, Chicago:University of Chicago Press, 1993, p. 33.

38 Rav Hershel Schachter, Nefesh HaRav, Jerusalem:Reishit Yerusha-
layim Press, 1994, p. 86.

39 Based on a speech given at Yeshiva University on Yom HaAtzmaut
1957, it was originally published as a pamphlet in 1977 by the Israeli
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the six great miracles that he saw in the establishment of the State
of Israel: 1) the almost supernatural political development in which
a majority of nations of the world voted to support Jewish
independence, 2) the miraculous military victory of the out-
numbered, poorly trained and poorly equipped Jewish army against
their numerous Arab enemies, 3) the historic repudiation of
Christian theology regarding the rejection of the Jews, 4) the re-
awakening of Jewish spirits as an antidote to assimilation after the
Holocaust, 5) the ability of Jews to defend themselves and avenge
their martyrs, and 6) our newfound ability to save Jews in distress
and protect them from danger.

Noticeably absent from this list is anything having to do
with the coming of the Mashiach. Whereas for Rav Kook, the
metaphysical entities of Klal Yisrael and Eretz Yisrael — and thus by
extension of Medinat Yisrael — occupy central roles, the Rav placed
these values into halachic contexts that bring them into line with
many other halachic concepts, values and principles*°. For Rav Zvi
Yehuda and others of his school of thought, the State of Israel has
intrinsic significance and holiness, but for the Rav its significance
lies in its ability to actualize and facilitate the mitzvah of settling the
land.#4!

In a number of cases, the Rav was explicit about his
opposition to attributing a messianic character to the State. This
cannot be the ultimate redemption, he said, since the Jewish people
have not yet achieved real independence and sovereignty — as
demonstrated, for example, by the fact that the Secretary of State of
the United States can summon the Israeli Prime Minister to

Washington at will. “Under such circumstances,” the Rav once

Ministry of Education, and later reprinted in Ish HaEmunah (Jerusa-
lem:Mosad Harav Kook, 1986).

40 Rav Aharon Lichtenstein, “Al Yachso shel ha-Grid Soloveitchik za”l
LaZionut”, Alon Shvut Bogrim Vol. 17 (2003), pp. 164 and 168.

41 Nefesh HaRav, pp. 86-87.
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explained, “there is no real independence, no real sovereignty. [Only]
with the arrival of the Mashiach, the Jewish people will reappear [on
the stage of history].”#2 In a 1957 letter, the Rav succinctly
summarized his approach to Zionism as a “third halakhic approach”
in between that of the non-Zionist haredim “whose eyes are shut
and reject [the significance of the State]” and the messianic Zionist
“dreamers” who “adopt a completely positive stance to the point
where they identify the State with the [fulfillment] of the highest goal
of our historical and meta-historical destiny”. His own approach
“would be positively inclined toward the State and would express
gratitude for its estab-lishment ... but would not attach excessive
value to the point of its glorification and deification”.43

The difference between the Rav’s approach and that of Rav
Zvi Yehuda is not merely theoretical. There are ramifications in the
halachic and public policy spheres, for example regarding the
question of relinquishing land in the context of a peace treaty.
As noted above, Rav Zvi Yehuda ruled that this would be for-bidden
under any circumstances, since this would represent a repudiation
of the historic mission of Kibbush HaAretz and a reversal of the
messianic process. For the Rav, however, if the continued existence
of the State would require relinquishing land, this would be both

permitted and required.44

42 August 28, 1974 address in Boston, recorded in Aaron Rakeffet-
Rothkoff, The Rav: The World of Rabbi Joseph B. Soloveitchik, Volume 2,
Jersey City, NJ:Ktav Publishing House , 1999,p. 132.

43 Letter to Mr. Moshe Meisels, editor of the Hebrew weekly Ha-Do’ar.
Published in Nethaniel Helfgot, ed., Community, Covenant and
Commitment, Jersey City, NJ:Ktav Publishing House, 2005, pp. 163-
166. I am indebted to my friend and neighbor Rabbi Reuven Zeigler for
directing me to this source.

44Nefesh HaRav, p. 98. While the question of relinquishing land is not
by necessity linked to the question of the messianic nature of the
State, it is certainly related to it and influenced by it.
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Beyond this, there are ramifications also on the national,
communal and personal levels, regarding the relative weight one
assigns to supporting and developing Medinat Yisrael and
encouraging Aliya, as opposed to other Torah values. If this is, as
Rav Zvi Yehuda held, the advanced stages of the coming of the
Mashiach, then it is more important than almost anything else.
Conversely, if one ascribes to Rav Soloveitchik’s view, than Medinat
Yisrael is a very important Torah value — but it is not necessarily
more significant than other Torah values. Indeed, the Rav has been
invoked (rightly or wrongly) in support of the idea that American
Jews — at least those involved in the community’s leadership -

should support Israel from afar, but not necessarily make Aliya“5.

History’s Pendulum

Until 1967, the majority of the Religious Zionist rabbinic
leadership was careful not to speak in definitively messianic terms
about the State of Israel, reflecting the caution inherent in the
classic approach of Mizrachi and Rav Soloveitchik. However,
following the Six Day War, Rav Zvi Yehuda’s messianism became
much more popular, and as noted above, ultimately achieved
dominance. There can be little question about the role of historical
events in this ideological shift. The miraculous military victory and
subsequent resettling of our ancient homelands in Jerusalem,
Judea and Samaria (a movement which was initially led by Rav Zvi
Yehuda’s students) seemed to leave little room for doubt that the

process of the final redemption was reaching an advanced stage.

45 See, for example, Rabbi Reuven Spolter, “In Search Of Leaders”,
Jewish Action Volume 64, No. 3 (Spring 2004 - accessible online at
http://www.ou.org/publications/ja/5764/5764spr/INSEARCH.PDF),
and this author’s response in the “Counterpoint” section of the
Fall 2005 issue (http://www.ou.org/publications/ja/5765/5765fall/
COUNTERP.PDF). See also Nefesh HaRav, pp. 98-99.




Is this the Final 75w:? 217

This view occupied center stage for at least two decades, and
is still quite dominant in the Religious Zionist community here in
Israel. However, over the past twenty years the pendulum has begun
to swing back in the opposite direction, largely due to additional
historical developments. First in the 1978 Camp David agreement
and subsequently in the Oslo Agreements of the 1990s, land that was
captured in the miraculous wars was in fact relinquished to the Arab
countries and the Palestinian Authority. These facts led many to
question whether Rav Zvi Yehuda’s assessments of the messianic
character of the State were in fact correct.

More recently, the traumatic 2005 withdrawal from the
Gaza Strip and consequent destruction of Gush Katif and expulsion
of its residents from their homes and towns has caused a genuine
ideological crisis within the community. The crisis is particularly
acute because these events were brought about not as a result of a
military defeat, but rather by decision of the Israeli government as
implemented by the IDF. Thus, the very entities which Rav Zvi
Yehuda saw as the embodiment of the redemption became the
vehicles for the apparent reversal of some of the steps towards this
redemption.

As a result of this trauma, some elements in the Religious
Zionist community have ceased to identify with classic Zionism and
have loosened their identification with the State and the govern-
ment. Other elements within the community — alarmed by these
developments — have called for a return to the classic approach of
Mizrachi, which emphasized the importance of building the State for
all that it accomplishes in the present, and downplays or removes
connection with the future redemption.46 It seems that time and

history have demonstrated both the limitations and inherent dan-

46 For example, see also the recent Jerusalem Post opinion piece “The
Struggle for the Soul of Religious Zionism”, April 2, 2011, by Rabbi
Yosef Blau (accessible online at http://www.jpost.com/Opinion/Op-
EdContributors/Article.aspx?id=214872).
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gers of excessive messianism. This is driving the return to a more
cautious approach that focuses on the here and now, and leaves the
process of history largely in God’s hands.

At the same time, I believe we must be careful not to swing
too far in the opposite direction. As I write these words in my home
town of Alon Shevut in Gush Etzion - glancing out the window at
beautiful mountain vistas dotted by Jewish towns and farms in the
very hills where the Avot walked and the Maccabim fought, with the
Jerusalem skyline visible in the valley below — the observations
mentioned in the opening paragraphs of this essay still seem very
significant. Looking around my shul as I sometimes do, realizing
that I have the privilege to pray in this unique location with a
congregation of Jews who have gathered together and come back
home from tens of different countries on every continent on earth, it
seems impossible to deny that we are literally living and walking
inside a prophetic vision. If we downplay the significance of all of
this and view Medinat Yisrael as nothing more than an important
tool to fulfill mitzvot, we run the risk of tragically missing an historic
opportunity. Indeed, Rav Soloveitchik himself warned against this
very danger in Kol Dodi Dofek.47 It seems, therefore, that the events
of our generation urgently call for a third, nuanced approach that

lies somewhere between those of Rav Zvi Yehuda and the Rav.

B’chezkat Mashiach

Perhaps the source for just such an idea can be found in
the Rambam. When discussing the Melech HaMashiach, the
Rambam takes the position that we are not to expect him to perform
any supernatural acts or miracles:

Do not think that the messianic king must perform

signs and wonders, create new elements in the

world, revive the dead or things of that nature. This

47 Ish HaEmunah, pp. 74-77, 83-86.
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is not the case, [as can be proven by the fact] that

Rabbi Akiva was among the great scholars of the

time of the Mishnah, and he was a supporter of the

king Ben Koziva (Bar Kochba), and he and all the

other scholars of his generation saw him as the

messianic king — until he was killed due to sins.

[Only] when he was killed did they determine that

he was not [the Mashiach], but they never asked

him for signs or wonders*s.

Since Rabbi Akiva considered Bar Kochba to be the
Mashiach even though he had not done any miracles, the Rambam
deduces that an ability to perform miracles is not an essential
quality for the Mashiach49. This proof is fascinating, since, as the
Rambam notes, Rabbi Akiva himself eventually realized that this
ruling had been incorrect. How, then, can the Rambam quote this
as the source for a halacha?

The answer is provided in the next paragraph, where the
Rambam discusses the criteria for evaluating a potential Mashiach:

If a king shall arise from the House of David, who is

learned in Torah and observant of mitzvot like his

ancestor David — following both the written and the

oral Torah — and he compels all of Israel to follow it

and strengthens its observance, and he fights wars

on behalf of God, then this [king] is to be pre-

sumed to be the Mashiach. If he is successful in

his endeavors, defeats all of the nations sur-

rounding him, builds the Bet HaMikdash in its cor-

rect location and gathers the remotely dispersed

exiles, then he is definitely the Mashiach. But if he

does not succeed in all of that or is killed, it is clear

48 Hilchot Melachim, 11:3.

49 Later on, in 12:1-2, he implies that there will be no miracles at all in
the Ymot HaMashiach.
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that he is not the one to whom the Torah’s prom-

ises referred, but rather he is among all the other

good and proper kings from the house of David who

died.50

The term “b’chezkat Mashiach” — “presumed to be the
Mashiach” — is a halachic concept. In Jewish law, there are certain
assumptions that one is allowed — and in fact obligated — to make,
even though one does not know for certain that they are true. For
example, a mikveh that was measured and determined to contain a
sufficient quantity of water is considered kosher and is assumed to
contain the correct amount of water until proven otherwise or
unless there is reason to be concerned that some of the water has
escaped. One may use the mikveh and rely on this assumption,
even though we know that it is possible that it no longer has enough
water to be kosher5l. The chazaka — the halachic assumption —
remains valid unless proven otherwise.

It is clear from context that the Rambam’s ruling regarding
b’chezkat Mashiach is based on Rabbi Akiva’s decision regarding
Bar Kochba. In the end, it turned out that Rabbi Akiva’s ruling was
not correct, but he still acted according to the halacha by making
this assumption52. Therefore, if such a situation were to arise again
in the future, we are to act exactly as Rabbi Akiva did and make the
same assumption, even though we realize that it may once again
turn out to be incorrect!

If the king in question succeeds in his mission, then we will

know with certainty that he is, in fact, the Mashiach. But if he

50 Jbid., 11:4. Parts of this passage are missing from the standard
editions of the Rambam due to Christian censorship, but can be seen
in several contemporary editions based on earlier manuscripts.

51 Shulchan Aruch, YD 201:62-65.

52 Some commentators suggest that Rabbi Akiva was not completely
wrong in his assumption, and that Bar Kochba had the potential to be
the Mashiach or even was some sort of a precursor of the Mashiach.



Is this the Final 75w:? 221

ultimately fails as Bar Kochba did, then we will know retroactively
that he was not the Mashiach. Nevertheless, once he has met the
requirements for being considered the presumptive Mashiach, we
are obligated to follow him, support him and assume that he is the
Mashiach, even as we realize that this assumption may later turn
out to be false.

Today’s reality does not directly fit into the Rambam’s
category of b’chezkat Mashiach in the sense that we do not have a
king who meets the criteria. At the same time, though, perhaps this
category can provide a model for a contemporary, revised Religious
Zionist ideology. We can recognize, as Rav Zvi Yehuda did, that we
are witnessing the fulfillment of Biblical prophecies, and that this
very much appears to be the final redemption. In fact, we will
assume that it is and act accordingly. At the same time, we can also
maintain the Rav’s caution and recognize that we don’t absolutely
know this to be the case. This possibility will remain in our minds
even as we contemplate events through the prism of messianic
redemption.

We will view our generation as something that we might call
T2WAT XNPNNR NP, presumed to be the beginning of the geula. We will
exercise caution and not base any decisions on assumptions
regarding the future, since we have not yet reached the stage of
certainty regarding future fulfillment of prophesies. But in the
meantime, we will continue to view this as the redemption, express
boundless gratitude to Hashem for bringing this development in our
generation, and do everything within our power to continue to
advance the process until we reach the point when all of the
Rambam’s conditions are fulfilled. May it happen speedily in our

days.






