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INTRODUCTION

Chapter 19 of onn records one of 727 M7’s many praises of
Hashem. The entire first half of the p7» is devoted to a poetic

description about how all of creation praises Him:

MR Y20 VY OV P T 1T AWV PR 712D 0°I90n o°nwh
YR 922 1291 ¥nwi V92 22727 PRI MR PR YT M 0990 090
MDA KT TN RN 072 2AR oW wawh omon 9an agpal op R
IN0I PRI ONZR Y NDPN IRYIN AW AXPD IR PIN2 M0 W
Rlatatgtal

(1-2:v° ©°910)

The sky itself declares Hashem’s glory, stretching from
one end of the earth to another, and providing a backdrop for
the star of the show - the sun - who triumphantly emerges
each morning. With the enthusiasm of a wonn xevro 7 — a
bridegroom emerging from his 7 in ecstasy, the sun travels
each day across the sky, proclaiming its enthusiasm for serving
Hashem, and warming all of creation with that excitement.

But then suddenly and abruptly, the pa» switches

themes, and appears to be discussing something else entirely:

DWW 7 OTIPD N9 MDA AIARI ' MITY WO N2Uwn wan ' NN
WOWR 7YY NTMY AMAY ' NKT O1Y NRA 772 ' NIER 29 v
PO NON WATH DPINMY 27 TOM AN DTAMT T PTE AR 5

(x-n ow)

These verses pay homage to uniqueness of 770 study,

and the unique gifts that 77 provides for those who study it.



The 770 is pure, and refreshes our souls. Hashem’s command-
ments are bright, straight and sweet as honey, and fear of Him
is pure and everlasting.

Both halves of this p7o are beautiful poetic images that
illuminate important religious teachings. But what do they have
to do with one another? Why are they in the same pa5?

77 n7¥n explains that all of the images in the second
half (the ones referring to the nmn) are meant as contrasts to
the central image of the first half — the sun. Whereas the sun is
powerful, the 770 is nn°nn — perfect, because it restores our soul
under all circumstances (as opposed to sunlight which can be
of benefit to people but can also do damage). The sun can
cause happiness or hardship, but the nx» are always 2% *nnwn.
Looking directly into the sun can damage one’s eyes, but ' nmxn
271y n°R1 7172 — Hashem’s commandments always enlighten us.

The one who studies the Torah and follows it, therefore,
is able to bring warmth and excitement to the world, and to
enlighten all of creation, even more than the sun which itself is
AR P17 200 WIS N9 RE 0D,

The mmnon of MMY 5772, among whom are the authors
of the articles in this journal, spent a year immersed in the
study of nw7pn unmn within the walls of MMY’s wa7» nna. They
themselves benefitted from all of 77n’s unique abilities to
improve mankind, which 791 77 expresses in such an exalted
fashion in these o’pos.

The transformative happiness and excitement of learn-
ing 7n is palpable to anyone who steps foot into MMY’s
building on Man 717 in o%w. But after a period of time im-
mersed in the study of 71, it is incumbent upon all of us to

emerge from the w1 nawith even greater enthusiasm than the



sun emerges each morning, to share the warmth and light of
7mn with everyone else — wnnnn ano1 X1, This journal offers some
insights into the 7m0 studied in MMY by the m7n%n of 5772, and

it is our pleasure to share these articles with the public.

,1 11N N2722

Rabbi Alan Haber
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Shayna Kayla Lis

The Secret of the vnn:
The Destructive Potential

of Human Emotion

Language is an exceptionally intricate art. Each word has the
ability to breathe new life and meaning into a passage in a book or
into everyday speech. However, people often underestimate the
power of words and ignore their depth. The highly unique word
wnn, which 717 n7¥n explains! as nwnnn vo¥, the fifth rib, is used
only four times throughout all of 7"1n, exclusively in 2 %xnw.

The term first appears when 11ax killed xawy: 1737 07 1807
M2 W 997 PIARD MPAnA KX wana X nana k2 ax.” It is used a second
time when describing a8y in turn killed 21ax: 272 n wanm ow 1mom
rix wxawy.’ The word appears in a third context when ann and mwa
assassinated nwaw R: wHRT 9K 1797 00 NpY a7 0 T wa mm.* The word
is present a fourth and final instance when axy stabbed xwny: Xwny
M Y9 FIW KDY TEIR PR JOWN WM 9 712 1797 2K T2 TR 2702wl K.

This unusual term creates a link between these stories,
threading them together through themes of treachery and immo-

rality. Through this connection, a cause-and-effect chain of events

"N R" 30:2 2 PRmw M7 nTen
3132 5xmw 2

19:3 2 oxmw

172 R

525w 1
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12 Shayna Kayla Lis

emerges. Thus, wnn serves to teach people the power of one word
and the effect of one person.

The first account of murder introduces the theme of de-
ceit. In 2 P9 2 9xmw, N1aR, MXw's lead commander, instigated a battle
with 2x», 17's lead commander, to compare the military powers of
both armies. The battle escalated and ax» ultimately defeated 91ax.
oxnwy, axY's brother, pursued 71ax in order to fully achieve victory
through the opposing commander’s death. 7138 defended himself
by stabbing 7wy in the fifth rib. "% validates 71ax's actions by
affirming “x7wy’s status as a M1 and concluding thathax was
acting in of self-defense6. However, p"7177 argues that =1ax did not
have the right to kill xawy. Rather, he could have adequately
defended himself by wounding 7xawy. p"717 quotes the X3 in P70
which describes a conversation between -1ax and the "M7710 in
which 7128 maintained that he did not intend to kill xawy. -n13x
claimed that a lack of focus when he aimed his weapon caused his
attack to have fatal results, despite his attempt to merely injure.
Through this assertion, 7128 made himself appear blameless in
oxwy’s murder. However, the 17710 challenged him by pointing out
that he had enough concentration and aim to specifically stab
SXawy in the fifth rib. This indicates that 71ax did, in fact, intention-
ally kill x7wy. The term wnn is thus used to indicate 713x's dishon-
esty and deceit.

The second stabbing in the wnn exemplifies a murder
which was even more dishonest and cunning than the first.
According to T7 nm¥n8, ax» blatantly tricked n1ax into thinking that

717 had a message for him. When 7138 came to receive the message,

v°:3 2 5RMw 0">an 6
"SRAWY 072 MM 123 2 XMW A 7

12:3 2 5% M7 nTEn



The Destructive Potential of Human Emotion 13

axy killed him. Unlike the previous confrontation between 21ax and
oxwy, in this case, 7128 had no opportunity for self-defense, and
therefore 2% could not even have made the claim that his killing of
1128 was accidental. His act was completely malicious and was
condemned by 77 numerous times. The wnn traces this thread of
treachery, as 2K1’s act overshadows 1128’s in its level of deceit.

The next incident in which the word wnn appears depicts a
progressively more severe case of deception and immorality. In
7 P19 2 YRmw, a1 and "w3a, two officers of nwawox, dressed up as
wheat gatherers and entered nwawR's room while he was asleep.
They killed nwawk and brought his head to ™7 in an attempt to
earn M7's praise for murdering the only remaining impediment to
his acquisition of the throne. Their crime was unabashed and
portrays a complete lack of respect for human life. Thus, the word
wnn highlights the presence of an even higher level of treachery in
yet another murder story.

In the accounts of =128, 28, 277 and nwa, the word wnn il-
luminates the progression of dishonesty. As the stories continue,
the level of treachery deepens. 7128 was dishonest in his confronta-
tion with the pPa7710. At the same time, he murdered xnwy in self-
defense and not merely in pursuit of personal gain. In the second
murder, 28’s only reason for killing 7128 was revenge and he did so
in complete deceit. However, he, too, did not murder for profit.
Finally, ann and mwva brought this trait to its climax. Their treachery
was total: murdering an innocent man and betraying their own
royalty merely in pursuit of wealth and power.

The word wnn further links these accounts by showing
their cause-and-effect relationship. Due to Max’s killing vy, ax»’s
vengeance for his brother was aroused which, in turn, lead him to
murder MMaR. As a result, nwaw R no longer had 713X protecting him
and his kingdom. ar11 and mw3a, therefore, could freely enter nwawx’s
room and murder him in his sleep. Each first murder acted as a

catalyst for the next incident.



14 Shayna Kayla Lis

The final usage of the word wnn appears in > 9, also in the
context of murder. Although not directly connected with the other
occurrences, this killing strongly relates to them. Thie incident
occurred following 717’s choice to replace a8, his head commander,
with xwny who was consequently murdered by ax» out of spited.
According to *"w110 and many other commentators, a8 purposely
tied his sword in an abnormal way that would cause the sword to
fall and allow axr to pick it up without &wny noticing. When axr
approached xwny, he grabbed on to xwny’s beard, as if to kiss him.
Instead, he stabbed him in the wnn.

This appearance of the term wnn, like those previously
mentioned, accentuates the themes of treachery and immorality.
The poo explicitly states that xwny was entirely unaware of his
predicament: axr 72 qwx 29n2 w1 &2 xwsyt.'! axr had no right to kill
him and, moreover, did so in utter deceit. wnn in this context refers
the reader to all its previous usages and in doing so, once again
serves the purpose of highlighting the murderer’s actions as
devious.

While the mere appearance of the word wnn indicates the
themes of treachery and immorality, the meaning of the word itself
alludes to these traits as well. All the murderers stabbed their
victims specifically in the wnn, the fifth rib, conveying the murder-
ers’ true intentions and qualities. According to the x7m12, the fifth
rib is over the liver, the organ responsible for detoxification and
necessary for digestion. The acts of murder described here reflect

the toxins of deceit and trickery found within the murderers.

75 3 xmw °
3 2 9%mw " 10
>33 9xmw !

om0 2



The Destructive Potential of Human Emotion 15

Alternatively, 17 n7xn13 holds that the wnn is over the heart,
where a person's true intentions are hidden. Although -12x had a
basis on which to claim his innocence, his true intentions were to
kill, as were all the others’. The heart is the home for emotions and
feelings towards others; however, none of these people had love or
even concern for others. They had no understanding of another’s
life and worth. Instead, their hearts harbored hatred. The wnn of
each of these murderers was the source of their hateful traits.
Moreover, instead of recognizing the qualities within themselves
and correcting them, they placed the blame for their faults on
others. Stabbing their victims was the physical manifestation of
handing the fault over to them. The fifth rib and the organs it
protects hint to the root of the sins of 7128, a8, a7, and mwa.

The repetition of the word wnn reveals these themes of de-
ceit and treachery. wnan links all the murders together, creating a
series of cause and effect incidents, showing that the first act
perpetrated by 712k resulted in the proceeding events. The word wnn
thus unlocks the main lesson in all these stories: the power of
each person's attitude and actions has the strength to create an
ongoing rippling effect on everyone around him. One person's
mindset and deeds can create a chain of events which will leave an
indelible mark and irremovable impact, which can last for genera-

tions.

3:2 298w 7 nmen B






Melanie Miller

oo nwo: Structure of the
Torah’s Ideal Government

2woW nwId begins with the commandment to appoint avow, a term
which generally refers to judges!. Following this commandment,
the Torah details a number of other laws on a variety of topics,
including the prohibitions against idolatry, laws of nuap, the
borders of the land, the o> and o™%, the oxa, the king, and
procedures relating to war and peace. This provokes the question:
how do all these laws fit together into one theme, and how do they
connect to the theme of 0127 790 as a whole?

Mentioned in the same section as the mn of appointing
owow is the prohibition against planting trees for idolatry?, the
prohibition of creating maxn (altar-like platforms used for idolatry)3,
the prohibition of bringing blemished sacrifices4, and the com-
mandment to seek out idol worshippersS. These nn¥n appear to be
disconnected and unrelated — not only to each other, but to the
preceding commandment to appoint judges as well.

Idolatrous trees and maxn, according to Rav Hirsch, “cloud
the Jewish conception of 'n. Our meticulousness in ensuring that

our mip are without blemish mirrors our striving to submit to

! However, these 0'u9'w are interpreted by many 2°w79 as much more than that,
as the basis for the entire Halachic system

X2:T0 0727 2
22:0 a7’
X ot

-2 omat’
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18 Melanie Miller

X7 M2 wipn without blemish.6” "npmn similarly comments that by
removing idolatrous trees and ma¥n and giving blemish-free nua-p,
we are acknowledging our internal and individual devotion to '7.
Furthermore, says Rav Hirsch, we must remove negative external
influences, namely, idol worshippers, so that we do not fall prey to
their tendencies of blemishing our service of . Only after following
such conditions can X 13 sustain p7¢ vown and properly appoint
ovow to maintain such justice in our social and political realms.”

The next section opens with the words, vown? 127 a1 X797 *38,
which means “if a matter requires clarification”. This command
mandates the use of the courts whose establishment was com-
manded in the opening verses. This instruction fits logically with
the nwo’s initial emphasis on having a 17 n°2 in 7 N2 WK opn;
ensuring that we turn to a 17 n2 in order to clarify 1577 in a Godly
and just setting. Additionally, the choice of the word x72°, usually
used in the context of miracles, seems to reveal something new
and profound about the nature of this judicial branch of govern-
ment: just as miracles, according to R’ Hirsch, are wholly new
entities created by 'n that have no connection to previous series of
events, so too, 2vOW must view every case as an entirely new,
original case, without preconceived notions10.

This is the theme that ties together not only this section,
but the rest of ovow nwd as well. According to 1"ann, regardless of
whether or not a person agrees with the verdict of the 7 n3, he

must follow the verdict because of the notion of >nwn v 7 m1 »

R:P D27, w0 YR Pwaw " °
X:T0 ©2T W HRoT Pwnw 7
mromat

9

ow

P o™Ma7 w1 vxen pwaw M 1O



owow new: Structure of the Torah’s Ideal Government 19

wipnil. By following the court’s ultimate decision, one is following
'7’s will: 92 301 TPOR ' @R PIRT DR D an wab'2. As we will now see, a
similar concept underlies the authority of other authority figures
and government functionaries as well.

The next section discusses the appointment of a king, rep-
resenting the next branch of government. According to a"an,
appointing a king is one of the three nn¥n that X2 *12 must fulfill
when they conquer the land; namely, to appoint a king, to elimi-
nate Py and to build the wipna na!3. According to R. Hirsch,
appointing a king is the mitzvah that will assist 7% "11 in creating
an orderly, just nation. Thus, the establishment of this branch of
government fits with the nw79’s theme of creating a social and
political system according to 'n nxA.

The following section essentially discusses the future life-
style of the o°175 and ™%, who are meant to be the spiritual leaders
of the nation. These "7 "2 actually represent a third branch of
government; a reinforcement that ' ¥1 must be carried out so that
the political and social realms of the nation shall thrive. >npmi4
believes that the reason 0°175 and 0™? receive no portion in X2 PR
is in order that they not be burdened with the daily responsibilities
of cultivating and maintaining the land. Without the burden of
such responsibilities, the "% "12 can commit to being uninterrupted,
devoted spiritual leaders of Hx7w »12.

Following the subject of o%n3, the notion of prophecy is

discussed!s. This section delineates our obligation to listen to true

X a7 ,"am

5:m o7 12

X:X 0°0% M397 770 mawn o"ann B
X o7 e M
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20 Melanie Miller

prophets and avoid false ones. "1pml6 comments that the discus-
sion about ok fits in with the theme of the 7w because the
leadership of a'x°21 is yet another form of authority in the Torah’s
social-political system. a°x*21, although perhaps not usually
considered to constitute a branch of government, nevertheless
offer vital sources of guidance directly from 7.

After the section about o®°21, the next three topics dis-
cussed in the nw1o are cities of refuge (v9pn W), the preservation of
borders, and conspiring witnesses (2w 2°7)17. According to
o018, all of these fall under the jurisdiction of the judicial branch
of government. Lastly, the topics following the judicial theme
discuss the processes of war and peace!9, which fall under the
jurisdiction of the king. The last topic discussed in the nwn», the
91w 17aw,20 is a procedure that takes place when a dead body is
found in between cities, and the murderer is not known. This is a
halachic procedure that involves the 7vn "1, who represent the
entire governing body of the city closest to the scene of the
murder.

Only after the nw9»d finishes discussing the key instru-
ments that will ensure a strong, just government does the nw1»
then discuss how to accomplish the government’s most significant
goal: safeguarding human life2l. The subject of preserving borders
is written adjacent to the subject of v?pn >w. This unique placement

represents the court’s two separate functions: nunn 7 (civil law)

v . 037 onpi e
xo-x:0° a7 V7

2 o137 ,meo B
5-x:3 037 Y
v-x:x0 027 2

X:0® 037 W 201 e M 2!



owow new: Structure of the Torah’s Ideal Government 21

and nmws1 17 (criminal law). Both types of law rely heavily on the
belief and trust in witnesses. Thus, these two sections are juxta-
posed with each other in order to emphasize the importance of
witness integrity in order to help uphold '7’s will in the courts?22.

Only after describing the domestic government does the
70 discuss foreign affairs; how X7 "11 are to proceed in going to
war and handling peace processes. w123 explains why the
sections of government are juxtaposed next to this section on
mnnon. This unique placement highlights the notion that, if P& "12
carry out righteous judgment and follow '7’s guidelines when
dealing with domestic government, they will succeed in war and in
foreign affairs in general. Furthermore, Rav Hirsch infers from the
opening o2 of this section?* that all matters delineated in this
section deal exclusively with a mwh nnnn25 (optional war, as
opposed to mxn nan?n, obligatory war, which includes the conquer-
ing of the land from the seven nations). This optional war, led by
the king, aptly fits with the theme of the 7w7» discussing the king’s
jurisdiction and his delegated powers.

The structure of the laws in ovow nws ultimately deline-
ates the ideal way 'n prefers “x7w» 12 to govern themselves and
allow us to understand the deeper meaning behind the intricate,

and sometimes unrelated laws in % "12’s legal system.

W:0° 027 WA SR Pwnw 1 2
x:3 037 " B
"X By manonb x¥n 0" — X oMaT 2
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Sara Tepper

Just Within Sight...
But Just Out of Reach

11 wn was perhaps the greatest leader to ever lead P& °12. He
remained a steadfast leader through the formation of the nation in
oxn, oMxn Ry itself, and all the way through 7mn 1n» and forty
years in the 727. But when their ultimate destination loomed just
ahead, over the 777 and into the land of Israel, 'n told nwn that he
could not continue and complete the mission. Why was nwn denied
this final step of fulfillment of the dream?

In o227 nwd, nwn stated ow Xan XY AR 03 WAR? 229932 1 9IRNT 0 4.1

A simple reading of the text seems to indicate that '7 was
angry with nwn because of the sin of the o™, as that is the
incident which was mentioned previously, directly before this pos
which begins with o). However, this seems a bit strange. Could it
really be due to the people’s sin of which he was not a part, that
awn, the 'n 72y, wasn't allowed to enter the land of Israel, which he
wanted to do with all his heart?

This question actually runs deeper. We see in npn nw1o, at
the incident of 72 °»n, 1 said, "2 DnPIAKRT XY ¥° 7R 2R Own 9X 'TO0RN
079 "NNI IWR PIRT 9K T 9P IR 0N K9 1Y YR "33 rvh wTpae.? Accord-
ing to this Py, nwn’s punishment was due to this event and not to
the o371 xvn. So which sin was actually the cause - the sin of the
o9 or the sin of 72 n? Are these two separate reasons, or are

they perhaps related?

W:x a7 !

:5927m1 2
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24 Sara Tepper

A closer look at the various ow1on relating to these events
can shed light on both situations. The 190 in 0727 explains that
the incident with the o°73n is commemorated as a national day of
mourning for all of Yxw» "12.> Therefore, this event must have been
seen as a communal sin in the eyes of ', and would indicate that
the whole nation should be punished, not merely the spies. If so,
then perhaps we can understand that nw»n himself was also
included in the punishment, as implied in o°727 nw1s.

But still, in npn nwo» it says that the reason nwn wasn’t al-
lowed to enter the land of Israel was because of the incident at °»n
727n. The 4"ann addresses this problem and explained that the pios
in ™37 must be split into two statements. The first half of the s
says 'n 71kn7 °2 03, which means that because of the spies, the entire
nation would be prevented from entering the land. The o717 Run
wasn’t simply an individual sin with personal ramifications, but
rather it was a sin that had a ripple effect on the entire nation.
This is why the whole nation needed to be rebuked and was
unable to enter the land — and nwn» included himself in that rebuke.
The j"2m1 goes on to explain that while the current generation had
sinned, the next generation would be worthy of entering the land
and y»17° would lead them in. Because the leader is responsible for
the community he creates, we can infer that j"ann saw a direct
connection between the o°7231's sin and 7wn, their leader.

The second part of the po», ...03%733, goes on to say that it
was because of 7w "13, with their pressure and complaints, that
nwn sinned at 72 » by hitting the rock.

With this 1"am1, we can perhaps answer our initial ques-
tions regarding nwn’s punishment. He was actually punished for

both incidents: one as the leader of a community, and one as a

"a3b%33 ’ AIRNA *2 A" - 9-A2:K 07127 W00

"039931 ’7 AIRAT 2 3A" — 19:R 0137 7"



Just Within Sight...But Just Out of Reach 25

personal sin. We can now understand the basis behind nwn's
punishment and how the two sins are related.

Regarding the sin of the spies, it's understandable why nwn
wouldn’t be allowed to go in to % yIx — he brought up a nation
that could speak negatively about the land. But why was the sin of
hitting the rock — a personal sin seemingly minor in comparison —
also mentioned as a reason for this harsh punishment?

To answer this we must analyze the o105 in npn nwao. >"wn
comments that nwn’s sin was specifically that he hit the rock
rather than speaking to it5. X7 128 comments that he hit the rock
twice when he was supposed to hit it once6. 0"an7 says he got
punished because he lost his temper and spoke harshly?, while
1" says that it was because he said that he would give x7w» °1a
water without acknowledging that it would actually be 'n that
would be giving it to thems.

In general, the owon can be divided into two groups —
those who believe that nwn did something wrong physically in
dealing with the rock (""w1 and &y 128) and those who attribute the
sin to his general mindset (1"a»7 and 2"ann). All of these reasons,
however, can be viewed as manifestations of a single flaw: nwn’s
leadership abilities. The first group claims that nwn lacked the
appropriate level of nimk by being impatient and hitting the rock.
Additionally, hitting the rock twice showed a sense of urgency. We
learn from nwn’s physical sins concerning the rock that he lacked
7R and succumbed to the pressure of the people. The views

regarding his angry words to the nation and his claim that he

MR STy — 2% 12T’
"Auna IR TP — i3 92773 KT 1K
710, 0po mmw” 7

M3 13703 " ¢



26 Sara Tepper

would give them water rather than attributing it to 1, both led to
nwn being unable to lead the people into 7% yax. He was a great
leader during amxn nxx® and all the way through the 127, but this
time could not extend into entering and conquering the land. At
that point, 9% *12 needed a leader that had steadfast, unwavering
71mmR in Hashem, patience with the people, and acknowledgement
of '1's Hand in everything.

Now we can finally answer our question about how these
two sins relate to each other. These are not distinct matters, but
two aspects of one single issue. The incident of the rock shows nwn
failing personally (because of his relationship with the people),
while the sin of the spies shows nwn failing as a leader, through his
personal action of sending the o%m. Both exhibit the same
qualities that made it impossible for 127 fwn to be the one to lead
the nation into %W yoX.

Or, to take a different approach, perhaps we can suggest
that this isn’t even a punishment at all — just a natural conse-
quence of the situation: the passing of one leader to make way for
the next.

Ultimately, though, w1 fwn remains a truly exemplary
leader and figure that we have much to learn from. ay p7p7n 7"3pn
7w v o7 — through this analysis of his exceedingly minor
flaws, we can learn of his overall greatness as well as from his

failings.



Hadassa Steinberger

Growing Day by Day —
the Example of 11°21 fwn

After 120 years we will each be called upon to give an accounting
of our life in front of the Ultimate Judge. We will give a report on
the success of our mission, because only we have the capacity to
fulfill such a mission and to be in the immediate presence of 'n.
Every Jew is created o°n-9% o9al; therefore, each of us has the
potential to become great. Yet we all start small, and sometimes it
can take a lifetime to achieve our potential. We see this clearly
illustrated in mnw nwad through nwn. Just like every person, he
starts off small and throughout the nw1» we see how he gradually
develops his min, until at 80 years old he reaches the level of
becoming 121 nwn.

In the beginning of nmw, 7wn hadn’t yet had enough time to
grow spiritually, and is therefore referred to as “99°7’. However both
> 7Moo and X° P1od use similar phrasing of 7211 972, w1 explains that
the first use of the word %7 is referring to nwn’s physical growth
and the second mention in ¥’ p105 is in terms of spiritual improve-
ment. Only now in X Pwd is 7wn given a name, thus signifying his
spiritual development as he gradually grows closer to fulfilling his

mission.
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28 Hadassa Steinberger

Yet this is only the beginning of nwn’s growth process, as
he views every stage of life as a means of strengthening his m7n.
We see how nwn grows stronger in 2°-X° 2109 '2 p9.3 His compassion
for “xw° m1awas so great, that he could not bear to see them being
beaten by nv1o’s taskmasters. 7wn was so greatly distraught by the
beatings that he hit and killed one of the Egyptians, *1x¥nn nx 4.
wn 20 explains how this trait in nwn’s character is of utmost
importance. nwn felt that it was his duty to help an innocent
person being harmed. Although we see nwn's improvement in m7n,
he still had not yet reached his ultimate level of leadership. This is
evident in 2° 700 '2 p79, when 7wn turned and saw that there was no
one around WX PR *3 R1" 7121 71 19M. w77 21 goes onto explain how this
proves that at that moment, nwn lacked the ‘daring boldness which
rushes without thinking into danger’. Although nwn was far from
being a leader at this point in his life, he had grown much closer
to fulfilling his potential than the very beginning of the p-».

mwn's thirst for strengthening his % nmay in every stage of
his life is what enabled him to become a leader. After 7y79 con-
demned him for his action against the Egyptian, he was forced to
flee o™xn and he traveled to 1n. » Pwod portrays a further develop-
ment of mwn’s character, Dixg nx pw™ Www™ qwn opn.’ wa 21° explains
how shepherds came and pushed the seven daughters of the 71>
1 away and mistreated them, however nwn came to help them,

simply out of kindness, in order to aid mistreated beings.
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In 1 P79, Moshe entered a new stage of life in 1 when he
became a ¥ nk 7v77. This not only implies that nwn literally be-
comes a shepherd, but figuratively too. The w1 tells us how nwn
was chosen to lead 7% "12 due to the compassion that he dis-
played towards one helpless animal. When he brought the sheep
to a river for water, one lamb did not come so 7wn went over to the
animal and carried it to the water to allow it to drink. Like §, nwn
cared about each individual in the group, not just about the group
as a whole. And here nwn proved himself worthy of becoming a
shepherd for %’s children. Only now, at the age of 80, hadnwn
reached the level of becoming a leader.

One would think that since nwn had now reached the level
of undertaking such a challenging mission and had gained such a
high level of authority, he would feel accomplished and would
perhaps feel no more of a need to grow. But this is not the end of
his personal development; 7wn constantly stove higher and always
realized that the n»17» that he was on at every stage of his life was
only a fraction of what he can achieve. Throughout the rest of nwas
mnw and the entire w0 we see clearly how nwn continuously
developed himself through the rest of his life until his death where
he was described in 2127 790 as 7 72w nwnd. And one of the main
reasons for this was his humility. In 1 p75 nnw 290, when ' com-
manded nwn to take X7w "2 out of o¥n, nwn questioned his own

ability, 7319 X T9R 3 221k 9. wn 21'" explains how the fact that nwn
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30 Hadassa Steinberger

saw his complete unsuitability for the work made him the most
suitable for it. He goes on to explain how ' required a man who
was the greatest odn and at the same time the greatest wy. This is
such a valuable lesson that ™1 nwn teaches us. nwn started out
small and through many years of constant growth he managed to
become 121 nwn and continue growing until ultimately he became
TATRI 19 Y WK QTR 751 RN 1Y Awn wRALL

Each one of us possesses a divine soul and therefore each
one of us has the potential to achieve greatness. But nwn highlights
the fact that greatness does not come easily or instantly. We see
this too in ywi 790. At the beginning of the =9o, ywi is referred to
as M 12 312 and only by the end of his life in 75 P79 is he referred
to as 'm 72v 11 12 ywr13. Like nwn, it took ywn a lifetime to become a
true "7 72v. This further teaches us that it takes many, many years
of one’s life to achieve our potential and often up to a lifetime.

The first Mmm in 0210 0o discusses the worthiness of one
who immerses oneself in 7. It begins in X p1d by referring to this
person as vx1l4 and only in the last m09 of the =mm does it change
from vk to p*7¥15, again signifying this vital message. It begins with
vX to highlight the fact that any person can become a p7¢. We all
have the potential to become a leader in our own unique way,
though we all start as an w’X, just as nwn starts his life as 727,
small and untitled. Yet only by emulating the ways of 121 nwn, by

using every stage of our lives as an opportunity for growth, of
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strengthening our 'n nmay, growing closer to our mission and
always remaining humble can we eventually reach the level of

becoming a true p*7¢ and a leader.
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Allison Alt

In Pursuit of Peace

The concept of peace tends to be conceptualized in physical terms:
the rescue from an enemy or the disappearance of burdens and
annoyances; but is this the only “peace” a Jew is meant to strive
for? After all, peace is a theme expressed extensively in the 7"in:
o°nt is bursting with petitions for peace, the blessing of the 3752
ends with a request for peace, and three times a day, in the last
19723 of mwy mnw, we send a plea to X1 12 vi1Tpa to bless Yxwe oy
with peace. Why is peace so important? Why is peace something a
Jew is constantly begging and striving for?

"wa* quotes a wITn stating that 1py> pleaded with 7172 wypn
X7 to live peacefully. Upon hearing this request, Hashem respond-

ed that op>7¢ dwell in peace only in 37 0%w. How can this be, if we

Hunh !
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36 Allison Alt

are constantly asking for peace in this world, in our homes, within
our families? If Hashem’s response does indeed reflect the way we
should approach the idea of peace, how do the requests for peace
permeating the 7"in correspond with other facets of Judaism? Is
peace not placed on the pedestal of Jewish achievement? Do we
not plead for peace three times a day? In order to completely
understand the idea of peace, we must expound upon 2p¥°’s search
for peace.

The first scenario indicating 1py»’s attempt to attain peace
is when he came to now in a state of o>w. The oo ° states:

YT 019 NN I DR 1797 NI IO IR TR DOW Y DYW 2Py RN

2y came 09w to Dow v. According to *"wn°, xvv jax’, and
1"am0,8 this p1od alludes to the peace 2py felt after overcoming the
traumas of his past. *"v1 states that 1py was 0% in terms of his
health since he had been healed from his encounter with the
angel, in terms of his wealth because wy had stolen none of his
money, and in terms of his 77n learning for he had not forgotten
his 770 while living in 12%’s house. Subsequently, 1py, after so
many years of hardship, was finally able to feel the tranquility of
peace. His entire life had been devoted to fleeing from spiritual and
physical dangers. Now, finally, 2py> was able to sample and

appreciate the sweetness of freedom.
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Yet, something is flawed with this image. If 2py> truly did
achieve peace, why was his next life event one of the biggest
tragedies in all of 7"in-the story of oow? Moreover, soon after this
event, "9 asserts that Hashem specifically told 2py° not to live in
peace. Why did 2py° continue to search for peace then, and why did
his pursuit of this peace lead to tragedy?

The first time 0>v is mentioned in the 770 is:

DR 7T R IPIRD IR CIVIDM 770 NOR TV 20w 21pR TV PIN2 002K 129
10:nX17 PIRA DR IR T KM 072K

omax was travelling in search of 7w yox. After a seeming-
ly endless journey, Hashem told him to remain in the place he had
reached, for it was 0ow, a city in the land of xw».

This episode is not only the first place where 02w is men-
tioned, but it is also the first reference to any place in x> yax!

1"am1 11 states that this verse is the source for the concept of nwyn
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o°12% 00 mak. He explains that omiax was aware of the fact that 12
2py would conquer oow before yunm conquered the rest of X yax;
071728 may have even prayed for 2py° »12 while in 0ow, as 7"an7 quotes
from *"w7’s vyn. Thus, it can be derived from this 7"ann that, after
Py finally left 12%’s house, he should have proceeded directly to
now. He should have felt inclined to follow the directive of max nwyn
o°12% 12°0; he should have followed the path of his forefather to go
promptly to X v, specifically aow .

Nevertheless, instead of following his preordained path in-
to 287w yaR and beginning his destiny as the father x> oy, 2py
went to a place outside of x> yax; to mo.

20130 mipni ow X7p 10 Y 190 AwWY WIpHYY 17219 1201 N0 Y01 3pY)

According to *"wn13, 1py> stayed in mowo for more than a
year! This incident is the manifestation of 2p¥>’s search for peace. A
o0 is a temporary dwelling; by establishing himself in mo, 2py»
was attempting to construct a home in a temporarily "peaceful"
world. 2py° did not want to pursue his destiny as a leader of a
nation. Rather, he preferred to view his life as a secluded, isolated
event, void of its inevitable connection with history. His search for
peace was a search for calmness, after a life filled with turbulence.
After all, it is not unreasonable for 2py° to ask whether or not it
was really his duty to suffer endlessly in order to forge the path for
his descendants. Why then, was his pursuit of peace deemed an
improper lapse of judgment in the eyes of Hashem?

Regardless of how comfortable 1py° may have been in nowo,

the decision to go there started a cycle of events that ultimately led
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In Pursuit of Peace 39

him to more pain and suffering. Though 2y, as an individual,
desired peace and tranquility in this lifetime, his destiny was to
become a leader who wouldn’t have the luxury for such desires.
Thus, since 2py° decided to take a detour before going to the city of
0w, he had to suffer the consequences. 2py° inevitably conquered
oow, the city where 8w °12 were to receive the m?>, momal4, as
stated by 1"am.15

Nevertheless, had 2py° entered oow at the first possible
moment, he would have conquered 0ow by way of 11372 only. Since
he had deviated from his intended path to attain "peace,” 2py> had
to conquer 00w by means of n9%p.

In addition, the kidnapping of 7r7'® by now was also an in-
cident orchestrated by Hashem in order to convey to 1py° that he
had sinned by delaying his conquest of now. Throughout 77 P79 nwr3,
within the narration of the affair of n17’s kidnapping, the words

np>!” and jni!® appear numerous times. The idea of giving and
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taking is a very external and superficial view of a relationship; it
implies the concept of “who has what” or “who possesses whom.”
This idea coincides with 2py’s approach to obtaining peace; he
became so focused on attaining physical and monetary attributes
that his sense of mn%v began to become dependent on his external
and material gains. Consequently, the tragedy that occurred in oow
seems to have been a situation of 7 71> 77n. Hashem would not
allow events to transpire in 2py’s favor so long as he shirked his
duties, as he had when he delayed his entrance into a>w. Had 2py»
gone directly to oow, fulfilling the edict of 20117 0 max nwvn by
emulating the actions of o778, 1Py would have conquered oow
easily with Hashem’s help.

But, why was n7 chosen to be the medium that Hashem
would use to teach 1py° this lesson? The story of 717’s abduction
begins with the indicative verse:
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*"wa asserts that the reason the verse explicitly states na
X2 and not 3Py n2 is because, in this incident, 117 was behaving
like her mother®. »"wn develops this idea in his commentary on the

X717 where he focuses on the poo’s description of nx> with the verb
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X¥m- someone who ‘goes out’. This story epitomizes the concept of
"wanting something you cannot have because it belongs to

"

someone else." 7x? believed she could achieve a life of fulfillment
only after getting 1py>’s unwavering love, which he bestowed upon
5mi. 911, on the other hand, assumed that she could only attain a
life of contentment after bearing children, with which 7x> had been
blessed six fold. Each believed that her happiness could only be
attained if she would be granted what her counterpart had,
something beyond her control and reach. This idea is also repre-
sented through the repetition of the words np? and 1n1,21 words that
are used repeatedly in the saga of oow1 717 as well. This use of word
choice only emphasizes the flawed nature of the idea that a sense
of fulfillment and tranquility can be achieved through external
means. When 7xX? was given the opportunity to be together with
Py, the verse states: XYY ARY X¥mM?22; nx> nearly ambushed 2py»
upon his arrival. Through the use of the word xxm in the aforemen-
tioned pod,” it is apparent that 717 inherited this trait of ‘going out’
from nx>. The o»ni R explains that when 77 would see the women
of aow who were apnwn, she would ‘go out’ to “play” with them,

which ultimately led to her rape in 2>w.24 717 represented the 17 of
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Hashem; the harshness, which ultimately inspires a person to
change. n17 served as the conduit for her aunt, her mother and
now her father, through her ordeals in o>w, to achieve a true,
internal peace.

The idea suggesting that 3py’s punishment through oow
came as a result of his attempt to attain peace through external,
material gains can further be conveyed through the following
verse25:
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This verse presents an interesting phenomenon: that oow
was willing to get a 79n n2* and assimilate into 2p¥’s society
because they assumed 2py”’s people were on7w! The characteriza-
tion of 2py> as o, describing 2p¥’s complacency and focus on
materialism, is exactly what drove now to agree to join ’2py°s people.
The closing portion of this verse testifies that the people of oow
believed that they would be able to develop a relationship with 2py
and his family in order to trade with them and intermarry with
them. 2py>’s yearning for a feeling of peace was translated into
materialism: 0ow saw his wealth, and saw that they were willing to
trade; they saw 1p¥’s women, and they assumed he would allow
their sons to marry them. Thereby, 3p¥’s desire for peace came
back to haunt him and ultimately manifested itself through the
suffering and embarrassment he was afflicted with in a>w.

The most obvious change in 2py life was his name. The

first time he is referred to as X7 in the opwd is immediately
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before the crimes of 0ow27 were reported. This change is alluded to
when 2Py fought with the angel and asked for a n27328. At this
point, 2py* was still being pursued and attempted to flee instead of
confronting his brother, since he was so accustomed to always
having to escape and run: from home, from wy, from 127 and, now,
from wy again. 1py> was always searching for tranquility, always
searching to escape and be temporarily at peace rather than face
the struggle. This time, the angel did not let him; the angel forced
2Py to fight and refused to allow him to escape.

After their battle, the angel gave 1py> a 1372 he had been
forced to fight for: a name that signified his ability to defeat both
angels and men alike, %29, His new name represents a man
who creates his own destiny, who is not interested in superficial
peace. His new name proclaims a man who is willing to endure
any turmoil in his life in order to create a nation for X M2 wypn.
Although 23y could have technically obtained this new name
during this confrontation, he was not officially called x> at this
time. In the next verse30 he is, once again, called 1py°, because had
not yet acknowledged his own potential; he was still focusing on

externals. He was unable to appreciate the great destiny that was
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being shaped in that very transformative moment; he was not
prepared to accept the great burden of his destiny on the weak
shoulders he had yet to strengthen. But, at this moment, the
destiny of %7 "12 had been set regardless of whether or not 2py
could perceive this. He would be the father of a nation who would
now be forever prohibited from eating the 317wi7 73 in honor of this
momentous altercation.

Although 2py° did not instantly become 7xw°, the moment
he received the n272 marks the beginning of a transformative
process. This process began with Hashem’s decision to grant a
new name for 2y following his confrontation with oow32. Through
these events, "W learned the about the significance of destiny
and the true serenity of inner peace, thus earning him the right to
apply his new name.

Despite the fact that 1py> asked no questions and over-
came his need for externals, there are more verses after this

momentous occasion where he is still called 2p3°33. In the wake of
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this meaningful change,>n tragically died in childbirth34. The
verses state that 2py° erected a monument in her honor3s but,
nevertheless, 7% continued to travel to the next location after his
wife’s tragic death36. This incongruence marks the inception of
2py’s embodiment of his new name. On an individual level he was
still 23py»> and had to mourn his wife. On a global level, he was
becoming x>, 98w had to ignore the pain and continue to move,
to travel, to become a nation, to fulfill a destiny. 2py> gradually
changed into the embodiment of purpose, accepting the yoke of his
formidable new name. Furthermore, when 31211 slept with 2py’s
w9, the verses describing this incident once again uses the name
X137, When 98w heard what had happened, he did not attempt
to escape from the event that he was just informed of. Instead, he
accepted reality and the scenario’s significance in shaping the
nation’s destiny.

From these events, it is apparent that >xw° ov must learn
to strive for and relate to peace the same way 2py° eventually did as
well. 5% oy must see that “Peace is not something you wish for.

It’s something you make. Something you do, something you are,
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and something you give away38.” It is important to acknowledge,
however, that ,2py> despite his accomplishments and understand-
ing of true, innate peace, was never able to fully transform into
ox . This is demonstrated in the opas that describe his pain after
he heard about the tragic events that befell his beloved son, qo1*’.
He was so inconsolable, so distraught that he reverted to his old
nature and began to search for superficial peace again4°. He was
unable to completely overcome his internal desires.

Honing the ability to look inward for peace, rather than
seeking external enhancements is a difficult task. It relates to a
bigger inner task: acknowledging that we are not merely individu-
als, but also a people who are forming and fulfilling a destiny. If
we search merely for our own personal contentment, what will we
contribute to the Jewish future?

Conversely, praying for peace is a duty performed daily;
we beg for the peace of X, a peace within one’s self. If one
examines the 7572 of 09w 0w it becomes apparent that the peace we
request for our nation and 770 is not peace from our enemies.4!
This can be seen directly in the am of naw: w1 vpwWmM MW DPW DM

#2392 e ankw mbw M for it is not merely an armistice for which we
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pray. On the contrary, what we yearn for is a state of being. This is
the peace that we pray for every day; a peace within oneself which
comes from X7 M2 WP,

Ultimately, peace can be understood as “not merely a dis-
tant goal we seek, but a means by which we arrive at that goal43.”
Ultimately, the search for peace involves a battle within one’s own

heart and mind.

Martin Luther King Jr. **






Aviva Adler

Why do Innocent People Suffer,

and How to React to it?

In “5wn 190, 7707 7w declares 7¥7° 12 IR 28Y "1 77 27K WK DX °2 — often
those most precious to Hashem suffer the most!. This is a very
difficult concept to understand, since we generally base our faith
on 3 fundamental ideas: That Hashem is Omniscient (He knows
everything), Omnipotent (He can do anything and is all Powerful)
and is just and good. If this is the case, then why do the innocent
suffer? If any one of these attributes of Hashem were to be
removed then we wouldn't be able to ask this question. However, if
all three are true, we are faced with a very difficult dillema. This
very question was actually articulated in the Torah by none other
than 121 7wn himself:

' OWA NRIPY TP PV 20 D PR VIR MRM 772D DR KD PRI RN

DR NRT? 9910 XY RN O0IR WK DR DAY IR WK DR ONIm ok

722 7 LR PV NIV DR QPR T3 R DM DTN I8 KD 02 01D
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2,87 K2 °191 R
Many people interpret this pw» literally, to say that nwn
asked Hashem to reveal His physical appearance. However, this is
difficult to understand, as nwn knew that Hashem is not a physical
being with a form or body. Therefore, we can view thispis as a
request by nwn to “see” Hashem's "Glory" in the sense of under-

standing His method of operations. Here, nwn admits that he does
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not understand all of Hashem's ways, and asks our question: How
can He inflict suffering on people who appear innocent?

Attempts to respond to this problem largely fall into two
categories: one approach is that suffering is actually a positive
experience, and the other is that the suffering is only given to
those deserving of it, even if we can't understand why.

Perhaps we can begin to understand a Jewish perspective
on suffering by looking at the Hebrew word used to describe it.
oo, derived from the word 2o, connotes both punishment and
teaching. This implies that there is a higher purpose to suffering,
that there is something to be learned from the difficult experienc-
es, and that some sort of growth should take place as a result of it.
oo, both large and small, ultimately come to teach us and to
help us to become better people.

The idea that suffering is meant to be a teacher is dis-
cussed by Rabbi Samson Raphael Hirsch when he writes,

Suffering is a great teacher. Suffering teaches you the
limitations of your power. It reminds you of the frailty
of your health, the instability of your possessions,
and the inadequacy of your means which have only
been lent to you and must be returned as soon as the
Owner desires it. Suffering visits you and teaches you
the nothingness of your false greatness. It teaches
you modesty.3

Thus, suffering allows us to understand the transience of
our lives, that nothing is permanent or constant, and that our
lives can be turned upside down in the blink of an eye by circum-
stances out of our control. In ¥o&»n 2non4, Rav Eliyahu Dessler
extends the idea of the capacity of suffering to teach us a lesson

when he states that, "A person who is broken-hearted has a

Horeb, Volume 1, p36 X1 3
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greater tendency to think about his ultimate purpose in this world.
This can lead to more elevated behavior." Thus, suffering teaches
us to change the perspective that we have on life and forces us to
consider our greater purpose as our finite years slip away. Lastly,
this idea is expressed in 227, 710 79X '7 112 DR WK 0% WK 5
Hashem is like a loving father; He is just trying to teach us a
lesson.

The word oo also connotes the idea that suffering is
supposed to help us become better people. This leads into another
aspect of our perspective on suffering: that it is meant to be
utilized to grow spiritually and form a greater connection with
Hashem. Rav Dessler also addresses this in %7°%%» anon:

A person who utilizes suffering to arouse himself in
spiritual matters will find consolation. He will
recognize that even though the suffering was difficult
for him, it nevertheless helped him for eternity. When
you see yourself growing spiritually through your
suffering, you will even be able to feel joy because of
that suffering®.

Thus suffering is meant to act as a wakeup call for us to
immerse ourselves in spirituality. Ultimately, this will allow us to
view suffering in a much more positive light.

Another idea we find in our sources is that suffering
befalls a person because Hashem is expressing a desire to bring
that person closer to Him and to forge a deeper connection. If a
person, in his anguish, recognizes that he needs to turn to
Hashem and spirituality, he will be able to build a stronger
connection to Hashem. This is one of the ultimate purposes of
suffering. The suffering therefore acts as a ladder to bring him

closer to Hashem.
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Furthermore, the suffering of the righteous can also
potentially help strengthen their own commitment if they keep
their unwavering commitment to Hashem despite the anguish and
pain they are confronted with?. Furthermore, the X adds that
their steadfastness even in adversity serves to obligate others who
might use suffering as an excuse for relaxing moral standardss.
Therefore, suffering provides the opportunity to grow spiritually,
by using the anguish as a path to connect with Hashem on a
deeper level.

The x states that we are obligated to make a blessing
over misfortune just as we make a blessing over the good?. This
leads to an even more dramatic conclusion: whilst the suffering
may appear as a negative experience, it is really of ultimate benefit
and purpose for us. The words 'just as' show us this perspective.
When something good happens to someone, he responds with
gratitude. The greater the good, the greater the feeling of gratitude.
Apparently, this should also be our attitude toward suffering.
When someone suffers a little, he should realize that it is truly for
his benefit. When he suffers in more extreme cases, he should
realize that Hashem means it as an even greater benefit. Thus,
suffering is ultimately a beneficial and meaningful experience.

This idea can also be seen when analyzing Hashem's
response to nwn in nmw when he asked this question. Hashem
responded T1d? 1 owa "NRIPY T 9V 2w 93 avk . This response
provides two ideas on the perspective of suffering. Firstly, it is
important to note that Hashem chooses to identify Himself by the
name known as the Tetragrammaton, as this is the name that

signifies Hashem's compassion and kindness. This therefore
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suggests that everything in reality is Hashem's good even if it
doesn’t appear so to us. Additionally we are told that 'all' of
Hashem's goodness will be testimony to His quality of mercy. It
seems from here that we would change our perception on suffering
if we would see 'all' of the story. When we see only our half of
what's going on, it leads us to think that Hashem is not all Good,
but if were are able to understand the whole picture, we would be
able to view suffering as a manifestation of the good and kindness
of Hashem.

Tomn M7 also recognized this, and verbalized it in his
beautiful and uplifting o°»1n. He knew even in difficult situations
that the suffering is ultimately beneficial. Viewing suffering as
meaningless only increases one's pain. However, if one searches
for and finds the meaning and purpose in suffering, it becomes
much easier to bear.

Suffering has additional purpose to it, as it allows us to
acquire the three spiritual things that much of our life revolves
around. ?"in teaches us that there are three spiritual acquisitions
that are so valuable that they can be acquired only through
suffering. According to the x7 3 Sxw° yoX is acquired through
suffering, 770 is acquired through suffering, the X117 20%Wv is acquired
through suffering!0. Consequently, there is great benefit to
suffering, as these things have a value beyond our imagination.

Another encouraging perspective on suffering is that the
evil in the world indicates the work we still have left to do. Evil is a
manifestation of a world that is still incomplete and is waiting for
man to do his part and finish the job. When Hashem responded to
nwn when he asked why righteous people suffer, He said mn 'n anxn
M7 Sy nagn onx opn - To help nwn understand why there is suffering
on Earth, Hashem told him to stand "alongside Me". This echoes a

similar idea in nwx12 when man was created in the image of
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Hashem, which highlights that man is given a role to play in
completing Hashem's work. Hashem then told nwn to set himself
upon a rock. The Hebrew word for rock, 1%, comes from the root
which means to form, fashion or shape. Thus, the rock alludes to
the purpose of man as being a partner with Hashem in the
creation and completion of the world. To allow us to exercise this
power, Hashem purposely left the world incomplete with the
existence of suffering in it. By allowing sickness for example,
Hashem provides us the ability to create cures, and with the
existence of famines, we can develop new methods of agriculture.
Therefore suffering exists to enable us to fulfill our role in helping
Hashem complete the world.

All these ideas come under the first category of Jewish
views of suffering - that the suffering is actually a positive
experience. However, we must also consider an alternate view on
the suffering of the righteous - that the suffering, contrary to our
beliefs, is deserved.

This possibility presents the immediate question of how it
is possible that those who are righteous and dedicate their lives to
710 and nx» possibly deserve punishment? A possible response to
this is that the real question is how can humans make judgments
that a person does or does not deserve to suffer? We may be able
to make a long list containing all of a person's praises, but if we
have not taken into account all human responsibilities, then our
judgment is incompetent.

For example, thex s tells us that certain people were
marked for destruction at the fall of the first wipnn na. To the
objection that these people were righteous and therefore undeserv-
ing of destruction, the X answers that whilst in terms of their
individual responsibilities they were exemplary, they failed to

make sufficient effort to try improve their neighbors!l. Conse-
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quently the suffering of the righteous can be deserved only due to
the sufferer's failure with respect to human responsibility, which
we may often not account for when judging whether someone
deserves to suffer or not.

Additionally, a concept exists that those who suffer in this
world will be better rewarded in xa7 o72w. The 2"nm1 discusses this
idea in ' 777 — he says that the wicked are rewarded in this world
while the righteous suffer. WX Y77 DwWYR? Y% WR W WAL X
M VWA 213 YW 2P 12w MR MNP AT WA RYR,0Wn 7Y DY T
Zw pmova rmmy wa-pr7em vMnYea2 2 wR. Because the righteous
suffer in this world, they will enjoy their reward in xa71 o»y
untainted by sin. Similarly the xx states: 7 p178 272 YK *27 MR
1D YRPI IRV DIPAY 01 I 7770 DIPRR TAW 10w TRY AT awa o0hwnl P
X277 0297 WITW "7 AT 0212 DpTX PV 0000 K0an A"apn 70 70n0 Dpna 7ot 191013
Thus, another aspect of the Jewish view on suffering is that it is
beneficial for the righteous to suffer in this world as they will merit
only reward in the next world.

Whichever approach one takes regarding the purpose of
suffering, it is important to also consider how we are meant to
respond to it.

In x3p» 79D, after 1nR's sons were killed by Hashem, 1ix's
response was silence - piax o™, This response of 17X is a para-
digm of one approach to how we should respond to tragedy and
suffering. According to *"w9, his silence enabled him to receive the
reward that Hashem spoke directly to 17k regarding the next mzn
He gave to Bnei YisraellS. Silence is praiseworthy as it demon-

strates that you trust Hashem and are able to therefore conquer
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your emotions, feelings and questions. There are two benefits to
this response of acceptance. Firstly, by accepting suffering, it
enables us to acquire 70 according to 1737 1 N 77N 7173 NIAR PO
DOY2IRI NOIPI AN LYY DMWY ANAIM MY DWW nhIp1 Mavamw ,mavna i
LRI AWM P DRI PN nkapa Lon oK) 00037 aanenlie. Ac-
ceptance of suffering, and some related qualities, are listed
prominently among the 48 ways in which 7m0 is acquired. Thus
through maintaining our nn»k, we are rewarded with the tremen-
dous gift of the 7mn. Secondly, acceptance of the situation that
someone is faced with can actually reduce the amount of suffering.
This is discussed in the book w11 nawn, which claims:

"While you should try to protect yourself from harm, if you
do suffer, the best tool is acceptance. Accepting your situation
greatly minimizes the amount you actually suffer. The most
unfortunate person in the world is one who has not learned how to
accept setbacks and misfortunes. Either this day or the next he,
like everyone else in the world, will inevitably drink from the cup
of suffering, which is either a test or an atonement. By failing to
accept suffering, the pain you feel will be much more acute and
harsh than necessary"!7.

As a result, it's of tremendous benefit for us to face
hardships with acceptance of Hashem's ways that we can't fully
understand, as it will minimize the suffering that we are
experiencing.

1"am18, however, provides another approach to reacting to
suffering through his interpretation of 17nx's words. In his opinion,
when it says PR o™, it means that first he cried and let out all his

emotions, and only then was he silent. Consequently, an alterna-
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tive response to tragedy is to first cry and release one's emotions,
and only after that natural, human reaction can one then come to
recognize that this is what Hashem wanted, and then withhold
future displays of emotions.

Yet another reaction to suffering could be the appreciation
that we won't always understand the big picture, yet must have
71mmR in Hashem nonetheless. Perhaps this is hinted at in the fact
that ypn nw1d ends on a bad note, which is then only resolved at the
beginning of the next nw1n. The oo could have simply extended
vPn by a few oo so that it would end on a good note. Perhaps,
though, they were trying to communicate the lesson that we don't
always see the whole picture. Sometimes we have to appreciate
that even though the suffering is bad now, we just have to wait to
realize that everything turns out good in the end.

The x 3 teaches us the principle of 7212 7 o319, It tells us a
story about &2py *27 who was travelling by donkey through a small
village and couldn't find anywhere to stay. He took this in his
stride, assuming that there was a reason for his difficulties. As a
result, he camped out in the woods outside the town, content that
he had his lantern to read and a rooster to wake him in the
morning. But, soon he experienced more difficulties as his donkey
ran off, his rooster died, and his lantern blew out. Despite all of
this x2°py "2 still accepted the situation. The next morning he went
back into the town and discovered that the entire population had
been massacred by a gang. He suddenly understood that all his
difficulties were ultimately for the best - if his lamp would have
been on, the gang would have seen him; if his rooster was alive, it
would have made noise and he would have been discovered. It is
important that when suffering comes our way, we should
acknowledge that even if we can't understand it, it is ultimately for

our benefit.
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A similar idea is mentioned in 010 where 717 writes Joaw®
“1any ana Jnvwn). In this context, the vaw refers to the stick used to
punish the sheep by pushing them back to their place whilst the
wwn refers to the stick used to direct the sheep. Thus, the vaw
represents misfortune and suffering, whereas the ww»n represents
good tidings. Both of these equally comfort him, showing that 77
understood that even Hashem's sometimes harsh discipline is
comforting because it shows Hashem's love for us.

We must also use our suffering as a reminder to improve
ourselves. Rabbi Simcha Zissel of Kelm says that "when some
people suffer, they complain about their situation. At the opposite
extreme are people who have developed a philosophical attitude
toward suffering and do not even feel it. The proper nmn attitude is
to utilize suffering as a reminder to improve oneself'21.

Lastly, we must realize that only in hindsight can we gain
perspective on suffering. When nwn first asked this question to
Hashem of why there is suffering in the world, he said, "Show me
Your face". Hashem's response was that "No human being in this
lifetime can see or apprehend the meaning of My ways." Hashem
did however show nwn His “back”, thus indicating that it is only
hindsight that will provide meaning and perspective to suffering.

What this can mean is that a full understanding of this
question will still never be fully understood by us mere humans,
and perhaps in hindsight, or only in X317 27w, will we truly under-

stand the concept of suffering.
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Talia Lakritz

Unsung Heroes:
qwx 717 and Jewish Women
in the Arts

No human being appreciates feeling muzzled or limited, but for
artists, for whom creative expression naturally serves as a method
of communication, the sensation is particularly unbearable. For
Jewish women passionate about singing, music, and the perform-
ing arts, the ma91 of nwx »p that restrict when and where they can
perform are difficult to reconcile with an intense desire for cathar-
sis and communication through these media. However, through
halachic analysis of the parameters of nwx 7 and exploration of
existing opportunities, the future of Jewish women in the arts can
be realistically assessed and revolutionized.

The concern that a woman’s voice has the capacity to
arouse illicit thoughts in men first appears in m>72 &l in a
discussion regarding yaw nx™p. Various aspects of femininity are
labeled mny, which can be defined as potential sexual incitements,
in the presence of which reciting ynv is forbidden. &7on 27 and 21
nvw both consider parts of a woman’s body to be M7 — the pw (leg)
and hair of a woman, respectively. "xmw, however, declares that »p

MY AWKl — a woman’s voice also qualifies as provocative. His source
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is a po from WA PW: MK IR W TR 0.0

77 n7en on this oo
defines 27y as describing a sweet and pleasant voice, and mX1 a
beautiful appearance3. The juxtaposition of these qualities
prompts mw to label a woman’s voice m1y and *"wA to call it a mxn,
an object of desire?.

From this source alone, it would appear that hearing a
woman’s voice is only considered forbidden to men while reciting
ynw nx™p. However, halachic authorities such as 0"an75 rule that it
is Mox at all times, not only during prayer. The 7w jn2w, especially,
uses the severe language of ymw" MORI...TRD TR DWIIM PIINT? DIR TN
MW 91p.6 The “Xmw na7 clarifies that this statement refers solely to a
woman's singing voice — her speaking voice, he says, is innocuous
and totally permissible. Yet the message is clear — to men, the
melodic qualities of a woman's voice contain an inherent sexuality.

But why is this so? Why are men barred from hearing
women sing, but women are free to listen to both male and female
singers?® Why isn't a man's voice also considered sexual in

nature?
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The fact that 0"am0 categorizes this 7377 under 782 *MO°K, not ¥HW NR™MP M7,
proves this, as well.
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According to the xm3 in 7719, one answer can be understood
through the creation of a7 and mn. *"w110 explains that man was
created from the ground. The ground possesses no acoustic
abilities; drumming on dirt produces no sound. But woman was
created from bone, from o0X's rib. Bone can be carved into instru-
ments and employed to create an array of sounds and tones -
clearly a more aesthetic material.

If women are inherently more aesthetically pleasing beings
than men, this could explain why at fancy events in Western
culture, men generally sport fully-buttoned tuxedoes while women
bare arms, legs, and daring necklines. This could be why men's
clothing is generally long and loose while women's garments are
expertly cut, seamed, tailored, and fitted to accentuate the curves
of the female form. This could be why a market for men's cosmet-
ics does not extend beyond aftershave and cologne, while entire
floors of department stores are dedicated to women's beauty
products. And this could be why a man's singing voice is not
considered enamoring, while a woman's is labeled mny.

This does not mean that women should be viewed as sex
objects, too lecherous to be allowed in the public sphere. But it
does mean that, by nature and by God's design, a woman's
sexuality is more obvious. Therefore, it would seem that men are
prohibited from hearing a woman sing because her voice has the

ability to, in the words of the 73, "heat up [a man's] inclination
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like fire in straw cut up for fodder"!! more than a man's voice does
for women.

The extent to which a female voice affects a man's desires
is a debate among o°nwX1 in terms of whether the Mok is Rn»™ X7 or
11277. Some believe that hearing a woman sing is 7707 11 MoK12 as it
will undoubtedly lead a man to 772y *M17 or more serious trans-
gressions, violating the Biblical commands of *nx 05227 *nx 1100 &
02°1y13 and My Moy 12700 82,4 But most authorities hold that qwx 9p
is an Rnonox, a command only alluded to,!5 and since there is a pso
if singing will lead to sin in every situation, it is an 1277 ME°X.16

It is apparent that the ma%1 of nwR 217 are a man's respon-
sibility to adhere to, but women are also restricted by default. If it
is Mox for men to hear women sing, that means that women are
free to sing only under specific, controlled conditions. The parame-
ters of these conditions vary among o°pow.

Some opow interpret the 7377 strictly and rule that under

no circumstances may a woman sing where men are present and
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may hear her. The author of vaw axa n"w!7 writes that even if a
woman is nva a7om vue, she must be careful that no man comes
to sin because of her. At a nav table with other men, she can move
her lips, forming the words of naw mar1, but her voice cannot be
audible at all. w5 7w Ao " even rules that a girl over the age of
eleven must refrain from singing at her family's naw table because
her father is not permitted to hear her voice.!8

Other halachic authorities adopt a more lenient approach.
When asked about recorded music, such as female singers on the
radio, 1o 72w "1 responded that there is room to be %p if the man
has no relationship with the singer and does not know what she
looks like. Having an image of the singer, even if she is not
present, is equated to a live performance during which the man
would be looking at her. Since the appearance of the performer
could induce 7722y 1777, a man may listen to recorded music of a
singer he has not seen a picture of. 19 Another such "loophole" is if
the woman singing is a 79, meaning that she is unmarried and in

a state of ritual purity.20 But since nowadays single girls do not go
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to the mpn, such a 2nn is purely theoretical (other than for a
children’s performance).

In a mawn regarding a co-ed Jewish youth group in France,
the wx *7 W combines multiple factors to allow singing on naw in a
mixed setting. M 1 arouse wNp w31 and not 77172y A0, 21 and since
the singing was onw ovh and not 721 717, there was little chance of
it leading to sin. 22 The songs were sung as a group, making it
difficult to distinguish individual voices,23 and forbidding the girls
from singing m7nt would cause them to feel inferior in a time when
women are educated and self-assured.24 Considering that the
mission of the youth group in question was to strengthen Jewish
commitment at a time when assimilation was rampant, the w& *7w
applied the principle of nmn 197 '72 Mwy> ny — awakening the girls'
love of God and Torah was worth the leniency in n13%7.25

From this 72wn, there appears to be basis for allowing
women to sing wTp Y in a group, even when men are present, as

both o720 Y8y 'Y and w1 PR90 nwnw M permitted the practice in
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Germany.26 Additionally, the an *7w writes that in situations where
the songs are not lustful in nature and the men do not intend to
derive pleasure from a woman's voice — i.e. lullabies for children,
wailing over a deceased, and songs of praise to God — the mox of
wR 7 does not apply.2”?

Labels such as my, “sexually provocative”, and “danger-
ous” have been used to describe a woman's singing voice. Yet M7
Tonn rallies the women to rejoice in '1's judgments2® and calls on
m7n2 on o to give praise to God in joyful song. 29 ¥1n prophe-
sizes that 7% 79 1nn 79 will once again fill the courtyards of
o°hw1.30 And the X1m3) names a woman's singing voice as one of the
three things that pacify a person and return him to a calm state of
mind.3!

nOY 772 ' goes so far as to call this a ¥wp — a fundamental
contradiction. How could it be that a woman's voice is both a
breach of modesty and a powerful tool that brings beauty, healing,
and holiness into the world?

Perhaps the most famous example that illustrates the
problem is a»m nw after the miracle of 7m0 o ny™p. The 7n de-

scribes nx°a37 2™ taking her drum and hastening to sing to God in

.17 7mwn xn bax 26

9P 1 PR oW ,pon (XY PP AT TS WNT) ¥ON a7 277" — 21 993 p n>wn mn 1w Y
9°2w3 72N HRY MINAWM MY 2127 DMWY 72707 MIT? 1115072 1K1 0028 Y YW
"R MR 1N IPRW DI MO PR DT DY DANPRY IR L7990 2070 AVIDW R 01

"7 PUOWN WY ATV N2 AIAM TR mawn avnw — 1% oonn 2
oW1 oY o°1pT NN oM ona — A ooan 2

200 % MPAX 7 DR I 2R 2P 193 DI A 2P A 91 ww p — k29 e 0
'R ANWRI2D PIRT MAW DR WK °D PIP° N2 770 OR°20 1701 09w 00 '

Sw — "R WA P AR DR 23 9R LOTR W NPT PWR Awhw - 13 1072 & !
TR 9w 27 P R 07 o)



66 Talia Lakritz

exulted gratitude, singing !o°2 7m7 1237 0w ,a8) A8 °> 1% 1w as the
other women followed her lead. 32 The ow1sn describe o™ as the
conductor of a call-and-response 7w for the women, just as nwn
was for the men.33 wn %897 nwnw ' explains that the inclusive
language of o 27> wm (as opposed to the feminine 379 teaches
that the men and women "were fully equals in expressing the
whole deep meaning of the song, and in realizing the high mission
of the nation which is expressed therein."34 No one called o> » a mr
or a 1¥1M» for her exuberant display of jubilation. Quite the opposite
— the 770 records o n's musical debut as a dynamic piece of the
narrative of q10 o> ny>p.

o nw demonstrates that a woman's musical abilities are
not to be dismissed as lewd or inflammatory, and therefore
valueless. True, a woman's voice has the potential to induce *n97
7y — but it also possesses potential that can accomplish many
positive things. With her musical expression of emotion, she
causes others to feel and understand what she radiantly conveys.
With her song, she affects the nation so deeply that they cannot
help but sing along. With her voice, she reveals the sound of the
soul's deepest chambers. With her glory note, she echoes the glory
of God.

The nmn clearly validates a woman's right to artistic ex-
pression through music and song, but the halachic restrictions

remain and the various leniencies discussed above are unfit for a
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creative, artistic woman seeking to use her talents in a profession-
al setting. A compelling singer or actress can hardly hide her
identity and appearance from men if she releases music or
performs onstage, and the hodge-podge of a youth group is
incompatible with a skilled artist who is serious about her craft.

Furthermore, the fact remains that most, if not all, secular
outlets for such a talent are for mixed audiences. Performing on a
professional level outside of a strictly observant Jewish context is
also impractical due to issues other than nwx 7p, such as Friday
night shows and thematic elements such as language and sexual
content. Therefore, adhering to 7377 while navigating the field of
performing arts as it is today proves to be a near-impossible feat.

Must a talented singer who dreams of sharing her gift on-
stage be forced to accept the limited prospects? Must a woman
whose identity is deeply entrenched in her musical endeavors be
satisfied with singing m7»1 at the naw table and crooning lullabies
to children at bedtime?

The Arts and Torah Association for Religious Artists
(ATARA) was founded to ensure that the answer is no. ATARA
acknowledges that God established a binding system of m3%1 by
which we must live. But it believes that since God also created
individuals with the capacity to communicate through music,
dance, and theater, artistic expression through these media while
adhering to halachic standards must be possible. In addition to
organizing conferences, concerts, collaborations, and annual
workshops, ATARA serves as a network for religious artists,
understanding that such outlets are necessary for their ' n72v and
overall spiritual well-being. 35 Though its members and projects

are still largely confined to select locations in Israel and New

http://artsandtorah.org/content/statement-purpose 3
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York,36 ATARA's existence alone proves that the difficulties and
frustrations of religious women participating in the arts have been
formally recognized, if not yet fully addressed and resolved.

Another such breakthrough was the inclusion of The Heart
That Sings, a musical film starring mostly Orthodox actresses and
produced exclusively for women, in the 2011 Jerusalem Jewish
Film Festival. Though men were asked to skip the screening, they
were not barred from attending — executed within 1577 up to that
point, the responsibility to uphold the integrity of the project
shifted to potential male viewers. The experience sparked illumi-
nating dialogue between the secular Israeli and religious Jewish
populations, provided talented Jewish singers and actresses a
framework in which to flourish, and demonstrated that awx ?p is
not a fringe position of the ultra-Orthodox but a workable,
mainstream practice.37

Even with increasingly accessible opportunities for women
to realize their potential in the performing arts, there are still
vexing limitations. Male artists can play at mixed events such as
weddings, while female artists cannot. Male singers can release
songs and music videos to the general public and attain a certain
degree of fame, while female singers must limit their audiences to
women only and keep their careers veiled in modesty. How can a
woman come to terms with the confines of nwx 9y that affect her
life and embrace the narrow scope of by-women-for-women
entertainment?

Restraint ultimately increasing perceived value is a theme

apparent in halachic guidelines. Regarding the ramifications of a
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The Jerusalem Post 12/25/2011 — "Women-only movie sparks debate, *’

understanding” by Robin Garbose.
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woman's state of 771, &1 "1 asks why the n7n instituted seven days
of ritual impurity. The logic, he explains, is basic human nature.
Over time, a man becomes familiar with and accustomed to the
physical component of his relationship with his wife. To prevent
complacency and monotony in their intimacy, she is forbidden to
him for seven days, so that when reunited after time apart, she is
792 AN0*1D NYwa 7Y By 122,38

A woman's restrictions in nwx " do preserve the beauty of
her singing for the inner circle of her family and spouse; the rarity
with which her voice is heard ascribes greater importance to it
than if strangers heard it constantly. But more importantly, the
woman herself recognizes the significance of her own talent and
the depth of her love for the performing arts. Since halachic
opportunities for female performers are fewer by definition, when a
woman finally can revel in the heat of stage lights and release the
clear, vibrant power of her voice, singing becomes a highly
uplifting and even transcendent experience.

The xm's statements that a woman's voice is both m1y and
a source of healing and beauty are not contradictory; in fact, they
complement each other. The determining factor is context. If a
woman uses her talent to sing publicly in circumstances ranging
from mildly immodest to sexually explicit, her voice is mw -
provocative and unfit for the public sphere. But when she sings to
inspire and affect other women, to praise God, or even seductively

in the confines a marital relationship,39 her voice perpetuates the
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highest forms of mw17p, and is not only permitted, but must be
heard.

There are still potentially discouraging barriers. But if the
future of Jewish women in the arts is to broaden and develop,
pioneers such as 782171 2™ are crucial to increasing the availability
of creative outlets. Only once o> took her drum and began to sing
did all of the women at the 710 o raise their voices. If those women
unsatisfied with existing opportunities channel their frustration
and creative passion into improving and expanding the field, their
efforts could revolutionize the condition of observant Jewish

women in the arts.
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Helene Sonenberg

Why Do We Celebrate 15un
on the 25 of '\02?

What is the significance of the date of noun? Some people offer the
reason that the name 101 is a cute acronym; since 7% °11 rested
on the 25th of 903, we name the holiday 7"22 1un2. Although this is
an amusing reason, however, when we look at several sources, we
can see that there are much deeper explanations for why we
celebrate noun on the 25th of the month, as well as why we cele-
brate n1o1n during 1705.

First let us examine why we specifically celebrate 1311 on
the 25th of the month. The name n>n carries another meaning:
that of nan noun. From here we can infer that one aspect of 7oun
was the rededication of the 2nd wipnn na after it was defiled by the
Greeks. Looking at "n 190, we see that the original date for begin-
ning the construction of the second wpni n2 was the 24th of 1703.3
Therefore is seems that there is a thematic connection between
mun and the building of 1w na.

"1 was a prophet during the time period of 1t naw; when
%’ 13 returned from exile and started rebuilding the 2nd wipnn noa.
When closely examining *»i 790, we can see that the nation needed
encouragement in order to rebuild the wpni n2. They were unen-

thusiastic because although they had been given the freedom to

Based partially on a shiur by Rav Menachem Leibtag. See !

http://tanach.org/special/chanuka/chanuks1.htm.
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return to the Land of Israel, they were still under the rule of
another nation and many of their brothers had remained in %11
instead of coming back to o*bwi.

Therefore, "1 related a prophecy: on the 24th of 703, the
ruling nation will be overturned and be destroyed+*. After hearing
this prophecy, &> 11 realized that the only way to bring the
nation together again was to reestablish the wipni na and, to that
end, they started to build on the 25th of Y705. Unfortunately, we do
not see the second part of "an's X121 come true until approximately
200 years later-in the time of the axnnwn!

In the book of 'k 0201 (a historical work relating the events
of the period), we see that the Greeks started offering sacrifices to
their "idol alter" in the wipna 2 on the 25th of 9035, It seems like
they specifically chose this date in order to spite the Jews by
ridiculing them and saying, “Your prophecy has not been fulfilled
because we are still controlling you!” Three years later, after the
Jews defeated the Greeks, they decide to purify and rededicate the
wpna 2 on the same date. It seems that the oxnnwn believed that
their impressive military achievement had finally fulfilled the
words of »1, and was cause for an annual celebration. This point is
strengthened by *"v7's commentary on °ai¢ where he interprets the
words PIRT DXY 2°awa DR weyn W1 as the miracles that Hashem
performed for the o°xnnwn. Now it is slowly coming together why the
25th if 1500 was chosen to celebrate noun. However, there are even
more connections between 1oun and the time period of ¥ naw
which we are going to explore.

During mun naw we read from 731 790 as the 77wsn. moor

was another prophet who lived during the time period right after
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932 M. In the 77won, we see that 701 sends a message to Y% 13 to
rejoice because 7 is returning to the nation again. However, this is
only on the condition that ywy, the 173 170 at that time period will
follow '1's commandments-meaning that X °12 have to prepare
themselves in order to have 1 be amongst them again. The
pinnacle of the 721 nx121 is at the very end of the 77ws7 when 71
sees a vision of a menorah surrounded by two olive branches. He
does not understand the meaning of this until a ' % says that
this image is a message to 722171, the political leader of the Jews at
that time, to show that victory will come from 'n's spirit and not by
force or power.”?

We can clearly see how this prophecy was also fulfilled
during the time of the oxmmwn. The oxmmwn were definitely not
stronger or more powerful than the Greeks that they defeated;
therefore their victory must have only been because of Divine
intervention, just as 751 had prophesized. 'n's involvement in this
war is further seen by the miracle of the oil that lasted for eight
days.

This can teach us an important message for today's gen-
eration. We are in a similar situation to the people in "1 na. Many
Jews have returned to Israel and we even have political independ-
ence (as "1 had predicted). However, we have not yet fulfilled nx11
m1: we have not defeated our enemies through ' mn. Therefore
the holiday of moun serves as the perfect time for retrospection on
how to improve ourselves according to 751 n¥121 and hopefully the
words of "nin a1 ann o will take on additional meaning, and the
spirit of 1 will help us overthrow the nations who are mightier
than us.

Now that we have discovered the meaning behind cele-
brating n1o1n on the 25th of the month, we must analyze reason why

moun is celebrated during the month of 1703. We see significance of
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the month of 90> through a Gemara in 777 anaw8. This Gemara
discusses how we are not allowed to trade with idol worshippers
during their pagan holidays and then surprisingly says that the
source of origin for these holidays is pwx11 oR! According to a
Midrash, when 078 had noticed that the days were getting shorter
in the winter, he thought that the world was returning back to its
original state of complete darkness as a punishment for his sin in
179 1. He therefore did nawn and started noticing that the days
began increasing. When a7x realized that this was the cycle of the
year, he established an annual celebratory holiday. We can see
that the celebration of our annual 7511 matches up to ax's holiday
since they both occur during the longest nights of the year. This
w1t also shows us the depressing effect long nights can have on
an individual. o7&'s dark thoughts about death were instigated by
the dark atmosphere. His perspective on life only brightened when
he turned to 'n. We can say that '7 was the "light" to the darkness
that 07X was experiencing.

We can now make the connection of why noun takes place
during the winter month of 1703. It is intended to be a holiday that
offers encouragement to the Jews that they can overcome the
hindrances standing before them. The light of the olive oil in the
menorah is a symbol of hope during a time of darkness. Therefore,
the next time we are feeling depressed and discouraged by the
obstacles we are facing as a nation, we can remember the miracles
of noun to give us the energy to defeat our obstacles and help us
grow both spiritually and physically. These points teach us that
with '7's help and involvement, we can defeat our enemies and

then hopefully we will be 151 to have mwn and the 3rd wpni naal
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Deena Jacob

2RI 2P Oor VY

Now that we are blessed with a Jewish State, and %y is becoming
even easier and more popular, Jews of the Diaspora are often
faced with the question of whether to come to %X yIR or to
remain in yIR> ym.

At times, this decision can pose a genuine dilemma. One
of the common factors that sometimes comes into the equation is
the desire to engage in 2pw1 1np (Jewish outreach), in yIx? ywn.
This is a modern version of a centuries-old conflict that dates back
to early generations of Jews who wondered where to live, drawn as
every Jew should be to the Land of Israel, while feeling that their
particular calling in life beckoned them back to the Diaspora.

There are many conflicting opinions regarding this topic,
ranging from a"an’s seemingly straightforward approach! forbid-
ding Jews to leave X yx except in a few specific situations, to
the late Lubavitcher Rebbe’s active encouragement of Jewish onow
moving all over the world to bring religious Jews and Judaism to
places and people everywhere.

This debate begins with the story of 1ax omnax in nwxMa.

Repeatedly, on1ax was promised? that 287w yax would be given to

ROR ,0910% YIRD 7319 ORI PIRD NRE? MOR— Vi MAn 0237 M0 ,an mwn !
7OWY PaR ,ANN0Y RIT KXY 191 ,PIR? A 2NV 1 2% W AWK XYY IR 710 790
0°727 12,7777 1WA POR 1T MW WYY TV 2V O P 10 OR KPR NOR PIRD 73I02
P2 K9 MY XY RPN MIDT OX AR ,IP12 MO NI MYRT AW 0TINK
DT APR DRXY INMAW °D 5V AR 1Y 12 XYW Q1P 929 XX ,0°07 T2 709 772K Onw°

2P 17992 12700 IRY 71T 77 21071 1T NTT T 3w 1191 NP0 W MTon

PART IR NND YD MR 172 073K X 7000 RIAT 0T — 0 pAD MWK RaNTY 2
N7 71 DTN AT TV 228N I DRI

75



76 Deena Jacob

his descendants. If 7 promised %7 yoX to o71ax and his children,
it is a fair assumption that 'n intended the Jewish Nation to
inhabit it. The mn%n3 affirms this statement, declaring that “one
who dwells in the Diaspora is like one who worships false gods.”
Similarly, 1"am1% comments in 2127 that “those who dwell in yax> v,
it is as if they are worshipping 177 nmay.”

In the 7m0 mwa, 0w’ gives a 7 to leave xw» yx for the
following purposes: to study 77, to get married, to save one’s
property from being taken by gentiles, or to uphold a merchant job
that requires traveling. Nevertheless, he concludes this statement
with the condition that, after accomplishing such goals, one must
return to X POX.

2"am6 emphasizes the importance of living in X X via
his claim that those who abandon the land with the intention of
settling permanently elsewhere are met with ’s disapproval. He
mentions the case of Nonn and1?, great men described in the book
of nm. Although they left x> yox with great pain and out of
desperation caused by a famine, they were found worthy of death

in '7's eyes.
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Rabbi David Slavin’ quotes the statement in the w8 that
“Oxw vIR is the heart of the world, for it is the portal to heaven,”
and explains that living in %W yx is the only direct way to
connect to X117 M2 vTpn. Even the sincerest of mvon uttered in yin
7X? need the help of msn from %W v to ascend to the 7257 Xo>.
0"m~’ quotes a P2 of ¥7n10 that illustrates the love our great o1
had for the land of “x7w». In the following n5%7, o"ann refers to a oo
in yrywo!ll declaring that whoever dwells in %2> yax will have all his
sins forgiven. He also quotes a oo in 22712 testifying that anyone
who walks four cubits in %X yIR merits the entrance to Xa7 o22w.
He adamantly states that it is better to live in a town in x> yax
inhabited mainly by gentiles than to live in y2&> yw in a town
populated with Jews!3. Furthermore, Rabbi Slavin mentions a
Xmal4 asserting that “the only way that any Divine influence enters
the world is through %% yx”. From this x we see that those

who live in %W 778 receive blessings directly from '7.
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Although n"amn presents a powerful argument based on
sources in 71577 as to why we must live in % v9R, there are also
many statements in the 7n and %"in that express our obligation to
assist and care for all fellow Jews, regardless of their current
location. For this reason, 0"1m7’s conditions for leaving X7 y7X can
potentially be interpreted to include teaching 770, as a component
of the permission granted to go to yX? v in order to learn .

In the 2008 publication of Binah Magazine!S, Eileen Fine
brings forth examples of 1an® ok P2 nen that, based on the
powerful concept of 12 a1 02w YW 93,'° may require us to leave pIx
%W when necessary. She quotes the phrase Tm> w17 nanw.
Perhaps, this can be interpreted as wanting for others what we
want for ourselves; in order to share our passion and dreams with
our brothers, the fulfillment of our own aspirations must be
delayed. This applies to the circumstance where our aspiration is
to live in %W yaR. No matter how worthwhile the goal, this
aspiration must sometimes still be temporarily sacrificed.

In addition, "11 are required, according to the 77, to give
o0 and help fellow Jews correct their misguided ways.17 Some
commentators explain the mitzvah of 7728 nawn to include helping
return a person’s “lost” soul. It becomes our obligation to involve
ourselves in o 2P, bringing unobservant Jews closer to a
lifestyle of nmxnn nnw. It is possible that our ambitions to live in
X yIX must be postponed, despite the importance of this mxn, in

order to fulfill the obligations of teaching Torah and P11 217°p.

B

http://www kiruv.com/SSI/articleToPrint.asp?PageURL=/forY ourlnspiration/MitzvahOfKiruv/The Kiruv_Impe
rative0.xml&teaser=The+need-+for+community-widetoutreach
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*"13 promised 7 at °0 77 that they would emulate His ways,
through His commandments, and represent Him by being o1 7x,'®
a light unto the nations. On one hand, it is likely that we have the
greatest capacity as a people to influence the inhabitants of the
entire world by remaining a united nation together in Rxw° pox.
Yet, if we are to travel even to the remotest of destinations and
demonstrate our concern for every single Jew, we have an even
greater opportunity to produce this light of influence. For these
reasons, people who choose to leave %7 y7x to search for discon-
nected Jews and bring them closer by communicating the beauty
of the 7mn and Judaism can certainly claim justification in doing
so.

It is my opinion that as a whole, we should not have to
choose between these two different lifestyles. In order for >x7w° ay to
function correctly, it is necessary for Jews to complete both tasks;
both are necessary, noble positions that must be upheld within
the Jewish community. Living in %W y7X is a privilege not to be
taken lightly. A person who makes 7% is making a significant
effort to connect to 'n and associate with our collective heritage. I
do not think, however, that living in y8% yin and doing outreach is
any less admirable. If a person can successfully relocate to &
%, he is fulfilling a myn. Nevertheless, if a person believes that
he will effectively fulfill a different mx»n in yIx? yin, he has the

backing to do so, as this is important as well.

von mvws 18






Molly Brakha

Waiting for mwn», “at the Bus Stop”

While there are no explicit mentions of mwn in the 71, there are
four allusions to it. The first is in n'wXH3. During 2py”’s 7572 to AT,
he said, ony nap> 1 1w (APW) K 3 TV PRI PR pRAM AT LW MO K.
According to both oWwpnx and i own on this pwd, 1w refers to
mwn. The next allusion is in 2273, when avb2 gave his blessings to
55X %12, He said: 9Rwn vaw apy 2pyen 2213 777 21790 89 WNMWR A0y 891 1IRIR
MW 32 93 9P a8m Cnxe prmt.? Again, 0pnx says that this is talking
about mwn. In o™317, nwn discussed the time that ' will gather -12
% from where they are scattered: T¥ap1 2w Jan IM2aWw DR TRYX 172w
awm PRYR 718 QWA DORW %R T T OX W PROR Y000 wR oonyn hon
.3 Finally, nw» mentioned three vopn v that have yet to be built:
SPNARY DAY 927 WK PR 90 DR 77 101 TNARD VAW WRD 7923 IR PROX 201 oX)
52 13772 1292 TRPYR 71 AR 728D 0PI TIRA DI WK INWYY DRI TR 93 IR w0
7ok WhwR By 0w whw Tw T2 noon ot These are the only times that
mwn is hinted to in the amn.

It is puzzling that although mwn is not explicitly mentioned
in the 70, o"ann lists belief in it as one of the thirteen minak Mpy,
and says that one who does not believe in mwn is a 7702 791, 0"ann
says that one must believe that mwn will come, and must continue

to believe and to wait even if this process is delayed: nan nnann ox

son R !
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82 Molly Brakha

12.5 He also tells us that one is not allowed to assign a time for his
coming. And anyone who doubts this is deemed a 2915, one who
denies the 77, 1, and the words of o°x°216.

How does 0"am1 understand that you are a nmna 191, a her-
etic, if you do not believe or wait for mwn even though this is not
plainly mentioned in the 7n? According to "w °%y, 0"am under-
stands this from a story told in 737 mnw.7 X °12 asked oya when
mwn is coming. av?a responded 2P K9 WMWK AN X2 URIR. 7 told °1
oxw, "That is his opinion. What you do not know is that ay?1 will
end up in axm because he did not believe that My salvation will
come. Rather, you should be like your father (3py°) who said Tnyw >
'7omp. Wait for the salvation because it is near you, as it says,
X129 "y 7ap.’

The jop nmgn 190 (P"10)10 says that believing in mwn is an es-
sential part of the mma77 nwy. He explains that the word "o is a
word of redemption. When 77 told 3py° that He would go down with
him to Egypt, 1 uses the word °2X — 03 T7UR 211 72°7%2 AV TR "X
nov1l. Then when 7 told *>x% about mwn, he again said *21x: 218 mn
XTI 91T A OV X2 190 X023 198 X 0ob 19w, '? According to the p'no,'
the "21x of 272y n*an o™¥n PIRN TR WK AR 10k refers not only to

aappan®

X:X0 o9 Ao ,pon o mnTpn o'"am
72:5 727 mnw
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Waiting for mu», “at the Bus Stop” 83

the 79w of o™gn nx¥’, but also the 773 of mwn. That means that
believing in mwn is one of the mMa73 nwy. vy w7 explains that
because all of the m1277 Wy are commandments, then 21Xk not only
refers to believing in mwn, but waiting for mwn as well.

Though we now understand where a"an1 got his idea from,
it may still be difficult to accept. Most beliefs in Judaism can be
deduced from logic, or based on historical occurrences, and are
not completely dependent on blind faith. But regarding mwn, we
must believe that he is coming and wait for him, even though
there is no logic that would lead us to believe in mwn. It is one of
those things that you just have to believe and that is it.

We have to believe in mwn, but actually waiting for mwn,
which includes an action on our part, is even harder. Belief is
defined as “the feeling of being certain that something is true.l4”
But to wait means to look forward eagerly to something.15 o"ann
delineated belief — Pax7? — and waiting — nan? — as two distinct
obligations when it comes to the mwn. And furthermore, in naon
naw,'® it says, nyap ,AmmRa NN NRWI A0 DMK PTY OTR POOIMAW WA X7 6K
2727 TINM 927 N1 ,Anon2 N9ODD LAYIRS? NvBX P2 M9 NpoY L,aMN? oY —
One of the first questions we will be asked when we get to onw
after our death is, “Did you wait for mwn?” So it seems that it is not
enough to believe — we also must wait for the Redemption to come.
We must wait for mwn every day, as is also stated in our a7
(based on 2"an7’s DPW): 0D HY AXY ,MWHT DRI ,TM0W AMRI PRRA IR
27w 21 H32 Y% 757K 771 D0 v iy,

It is difficult enough to believe in this abstract concept of
mwn, but how are we to look forward to something that we cannot

imagine? What does waiting for mwn consist of?

Cambridge online dictionary "

http://dictionary.reference.com/browse/wait?s=t 1>

X Ty X2 77 2w noon "2 Tabn 16



84 Molly Brakha

Every day, we pray for mwn repeatedly. One of the main
parts of 77on where we mention mwn is in 7wy aw. In the 7572 of
e 7P mnen, we ask ' to bring mwn, ora 95 wp nvw? 3. The
Lubavitcher Rebbe, Rabbi Menachem Mendel Schneerson, writes
in his Mmw MPY: X1 OM O 932 KPR 7T 0P X12°W 2202 21 2P 952 P71 R
ara 93 WP et (WA Mea) ava onys B ome wa v avw 992, Not
only must we hope for mwn every day. We must hope every day,
every hour, that mwn will come.

Thankfully the rabbis have helped us implement this re-
quirement. Every day, three times a day, we ask for mwn in nnw
7wy, We speak about mwn several times throughout our m?sn
(between our private 7wy e and y"wn pain), so mwn is on our
minds when we pray. But what about our the rest of the time,
when we aren't immersed in prayer?

In xy¥n X132, we learn that if a worker does not demand his
wages from his employer, the employer is not required to pay
him!8. The o»n yon learns from this that we need to ask for the 7713
like a worker asks for wages. If we do not demand the 773, 71 is
not 171 to give it to us!9. The Ao» N2 on the MW explains, pYmw ora
[Ma%n] 79 TORAT PRI 71T NP2 MY wIpna N1 7"2pna 227 awhwa 1190 N7 M

b wann w20

7 is waiting for us to demand the 77w before He
is going to give it to us.

If we are supposed to wait for mwn and demand mwn, one
might think that knowledge of when he is to arrive would be

necessary. In 1 nwd, it says NR 37 FTAX DOXT HRM P33 IR Y RPN

162 1% 1 mmw wp 7
x°p myoen k11 8
7 orn yon mmw Y0

nop 170 0 MR Ao N2 X
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-0 NANRA 0onX X wr.2! " explains that 2py wanted to tell them
when mwn was going to come, but then the nrow left him and he
forgot.

If we know when mwn is coming, would we really wait for
mwn before that? For example, if you knew a bus was coming at
exactly 11:00, you would not be waiting anxiously at 10:50,
wondering why the bus is not there yet. mwn is the same way. If we
knew mwn would come at a set time, would not wait for it. In yw,
'7 is quoted as saying, mwnx anya, > which means "in its time I will
hasten it." This seems like a contradiction. How can something be
in its time, but also be hastened? >"w1 comments that ifoxX7w» "12 are
worthy, then mwn will come early, but if not, then it will be in its
time. This means that in fact, there is a set time for mwn, but he
could come at any time as long as we try to hasten his coming.
Perhaps this is why it is prohibited to attempt to calculate the time
of the Redemption: if we set a time, then no one will work hard
before that time to bring mwn. However, if we do not know the time,
we will try to work hard to bring mwn as soon as possible.

If it is not allowed, why do people attempt to calculate the
time of mwn's arrival? Perhaps because mwn is such an abstract
concept, many become disillusioned and believe that he is not
coming. Many of the calculated dates that were set have already
passed. In the X3, >mm 12 2Xmw 21 said that even those that
calculated a date that had passed should still wait for mwn,
because if they do they will be rewarded. 27 explained that even if
the predestined time for mwn has already passed — we just have to

do 12wn to bring mwn here23.

x:on nowna 2!
0 vy 2

ax a7 2
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mwn can come any day; 1 is just waiting for us to demand
it and do nawn. Not only do we have to believe that mwn is coming,
but we have to actively wait for him every day, not only in our
m>9n, but every hour in everything we do. It is up to us to bring
mwn sooner, and if we set a date, we will not have that motivation.

We can understand this with a parable: A man was run-
ning late for a meeting, and he was at the bus stop waiting for the
bus that was supposed to come at 9:00. It was already 9:05. The
man kept looking at his watch and wondering why the bus was
taking so much longer. That is the way it should be with mwn. We
should wonder what is taking rm'wn so long. If it were a bus we were
anticipating, we would constantly be looking at our watches,
money in hand and ready to go. It should be the same way with
mwn. mwn could come any second, and we should be waiting

anxiously and impatiently at the bus stop, wondering where he is.



Rosie Weinstein

Blowing the Lid off Sherry Casks'

Let other poets raise a fracas

"Bout vines, an' wines, an' drucken Bacchus,
An' crabbit names an'stories wrack us,

An' grate our lug:

I sing the juice Scotch bear can mak us,

In glass or jug.

O thou, my muse! guid auld Scotch drink!
Whether thro' wimplin worms thou jink,
Or, richly brown, ream owre the brink,

In glorious faem,

Inspire me, till I lisp an' wink,

To sing thy name!

Let husky wheat the haughs adorn,
An' aits set up their awnie horn,

An' pease and beans, at e’en or morn,
Perfume the plain:

Leeze me on thee, John Barleycorn,

Thou king o' grain!

Robert Burns (1785)

"' 1'd like to thank my father, Eliyahu Weinstein, for providing me with much of

the sources, analysis, and support required to write this article.
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Scotch whisky is an alcoholic beverage enjoyed not only by the
Scots, but also by many in the Jewish community. However, it can
present serious M w> problems, because it is often aged in casks
which previously contained sherry or other non-kosher wine (ano

o).
Historical overview

It is stated in Tractate (:3y) 771 nmay that if regular wine and
7man wine are inadvertently mixed, the resulting mixture is
permitted to drink if the proper "ww of "2 is attained. In the
times of the x3, wine was normally diluted in a ratio of 3 parts
water to 1 part wine. According to one interpretation of the
gemara, the 3 parts water added to the regular wine and the 3
parts water added to the nm1n wine when combined are Svan the
one part 7m0 wine, with the regular wine not counting in the
calculations (because of the principle &k 12°8x> n°ni nx PR1M). (The
other way of understanding the w3, which would require
the traditional 60:1 7w of “1°3, necessitates two wine cups of
unequal size. See, for example, 1"7). So in general, when 21> anodis
(inadvertently) mixed with water, the resulting mixture is permis-
sible to drink if the amount of water is at least six times that of the
wine. The 7w 1w indeed rules this way.? It also permits the
drinking of other beverages aged in casks which previously
contained o1 ono,’ as long as an extra condition is fulfilled — that
the wine in the cask’s walls detracts from the taste of the beverage

within.* Much evidence exists to indicate that this last require-

79 T W T 2
T:r9p 7" 3

While there can be halachic differences between 701 1 and 01 ono, all wine
discussed here is assumed to be 01> anv.
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ment is generally not satisfied for scotch aged in sherry casks. In
any case, wine casks used for the purpose of improving the taste
can be problematic regardless of whether the taste is in fact
improved. °

In what many considered to be a tremendous wn, Rav
Moshe Feinstein, "1, extended the 77w 1n7w’s 6:1 rule to the case
of wine intentionally added to whiskey, even if it improves the
taste and even if the wine itself can be tasted.® However, the nmn
pry» addressing both wine poured into whiskey and scotch aged in
sherry casks, disagreed, adding an extra condition: in addition to
the 6:1 whisky-to-wine ratio, it must be true that even an expert
cannot detect the actual taste of the wine. With regard to scotch
aged in sherry casks, the pny> nmm’s advisors felt this second
condition is always satisfied, and he ruled only assuming it is
indeed true. However, in reality, it could actually depend on what
types of cask were used. For example, scotch aged exclusively in a
first-fill sherry cask (i.e., one used for the first time after contain-
ing sherry), and even more so if it is cask strength (not diluted by
water before bottling) may have a much stronger sherry taste than
a scotch aged in a second or later fill, or one aged in a combination
of ex-sherry and ex-bourbon casks (the latter type of cask present-
ing no kashrut concerns). Expert tasting notes for heavily sherried
scotch share many of the descriptions given to pure sherry.
Additionally, it should be noted that the aroma of oloroso sherry,
the most common sherry used for casks in the scotch industry, is
quite strong, much stronger than that of other wine, and thus

perhaps more easily detectable in the scotch.

> For a discussion, see ri2:a pry> nin n™w. Already matured scotch finished

in wine casks may be particularly problematic.

70-20:X 1" ,7wn naK ¢
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Entire thickness vs. kdei klipa

The history up to this point is well known’; however, there
is a misconception that Rav Moshe’s famous nawn addressed
scotch in sherry casks, when in reality it addressed only wine
poured into whiskey. The 6:1 rule as it applies to wine casks
requires more discussion. When it is known for sure that o1» ono
was stored in the cask for at least 24 hours, the 7"v in W oW
requires that the "ww of "wa be attained against the entire
thickness (volume) of the cask, since we don’t know how far the
wine penetrated into the cask walls.® (This is similar to the
halachic requirement for a vessel that had non-Kosher food cooked
in it and then was used to cook Kosher food, except in that case
60:1 is needed.) So accepting the 6:1 ratio as the Www for 23, the
liquid capacity of the cask must be at least six times the volume of
the walls of the cask.

There is another opinion, namely that of the 3% o031, which
holds that wine never penetrates into a vessel farther than 199 73
(a thin scrape’s worth), a literal reading of the 7w 119w.” According
to this view, 6:1 would easily be attained since it is measured only
against the n99p of the cask walls. Rav Moshe explains this np7nn
in depth in 2%:3 77 77 7wn M. In any case, the predominant view
among Dpo1 is not to rely on the 7% *715 opinion. Furthermore,
one could argue that relying on 1% >73 in this particular case of
wooden wine casks, even in conjunction with other m?p, may be
particularly problematic, since it can be demonstrated (by break-
ing open a wine cask stave and observing the visible wine stain

line) that the wine indeed penetrates much farther than n9°%p >72.

Rabbi J. David Bleich, “The Whiskey Brouhaha,” Tradition 34:2 2000 1%~ 7

DONNR N TP TAWN 07T O3 X1 L0 P 7MW LK:Tp a0 Mo T'w 3 T 8
NYWYH DWW MY R 7"wd 020w

11T WOR PR LR:I9P AN SANDA RAM LAV X 0N K T9p 3ep 7 0
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There are those who attempt to save this view even in this
particular case by saying it must be that the area beyond the n2°%p
has no effect on the cask’s contents and so halachically can be
ignored. However, such an assumption would be highly question-
able. First of all, scholarly wine journal articles suggest significant
interaction between the wine-stained wood and the liquid contents
of the cask, as evidenced by the tannins extracted from the wood
in this region and the effects on the wine.'’ !' More importantly, it
is interesting to see how the w°x n (™ 7v7 77), one of the few
prominent 21X who support the n9°%p *75 view, addressed a few
questions on this view. A mwn in (.2) X¥°¥» X121 suggests 1/6 of the
total contents penetrates into the cask walls. To this he was forced
to say that 1/6 is actually the size of the n9%. And due to an
opinion of the w"x"7 mvon that says the contents of a typical "%
have a volume sixty times that of the n9°%p, the wx 1 was forced to
say that there is evaporation within the 19°%p, leaving only part of
the 1% against which the "ww of "2 is measured. That is, he
was not willing to entertain the possibility that no%p >75 allows
penetration beyond the n99p. This is so even though the answers
he gave would mean that the interior diameter of the long-term
wine storage vessels in Xy¥n X321 could be no more than an inch or
so wide, which is difficult to assume. And then there is the »xn
(Pvoawn 7"7,.0% 771 nMav) which says that the suggestion to kasher the
wine cask by using a tool to scrape out a n9%p’s worth inside the
cask since wine penetration allegedly is only up to 19°%p 7> does not
work because “We plainly see red wine stains penetrating farther

than this measurement.” That is, he accepts the common sense

1 Singleton, Vernon L., Maturation of Wines and Spirits: Comparisons, Facts,
and Hypotheses, Am. J. Enol. Vitic., Vol. 46, No. 1, 1995

" Puech, J-L, Characteristics of Oak Wood and Biochemical Aspects of
Armagnac Aging, Am. J. Enol. Vitic., Vol. 35, No. 2, 1984
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interpretation of n19°% >73. Note also he did not offer as a solution
that one could simply scrape out up to the visible wine stain.

The result of all this is that for scotch aged in sherry
casks, even Rav Moshe himself might require 6:1 against the
entire thickness of the "93. So what is the actual ratio of the liquid
capacity of a sherry cask to the volume of the cask’s wood? While
many intuitively believe the actual ratio must be far, far greater
than 6:1, a simple and convincing geometric argument is to
approximate the wood volume of the cask as the difference in
volume between two cylinders—the one which includes the wood
of thickness as measured at the cask’s bilge (that is, at its thin-
nest) and the one which does not include the wood—of the same
height and head diameter (see illustration) as the cask in question,
and compare that to the stated liquid capacity. Since the calculat-
ed wood volume for the case of the cylinder will be less than for
the actual cask (which has bulging walls and varying wood

thickness), this will give an upper bound on the ratio.

— Btave

, ~ - Bung hole

' Bilge

Bilge hoop
~—-Quarter hoop

| ~=- Head hoop

Illustration from:

http:/ /www.rootsweb.ancestry.com/~flbbm/heritage /cooper/barr

elmaking.htm
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Dimensions of a sherry butt

The internal dimensions obtained for an old sherry butt
(the most common type of sherry cask) are head diameter d =
25.8" (65.532 cm), bilge diameter D = 32.0" (81.28 cm), height h =
42.4" (107.696 cm).12 While there can be minor variations in these
parameters, the approximate size and shape, selected to fit on old
Spanish galleons, has not changed much in centuries.!3 While
often rounded in the literature to 500 liters, the exact standard-
ized capacity for a butt is 490.7 liters,!4 or equivalently, 490,700
cu cm. A prominent distillery, in response to an email query,
stated that the stave thickness of its butts is 3.0 cm at the bilge
and 3.3 cm at the head for Spanish oak, and 2.6 cm at the bilge
and 2.8 cm at the head for American oak. The head thickness was
assumed to be equal to the lower of each pair of numbers (a
conservative assumption based on research). The chime will not be

included in the wood volume calculations.

Upper bound on the liquid-to-wood ratio for a sherry butt
using cylinders

The formula for the volume of a cylinder is just mr2h,
where r = the radius, and h = the height. So for Spanish
wood, a conservative approximation for the wood volume is
([65.532/2]+3.0)2(107.696+2x3.0) - 1(65.532/2)2(107.696) =
93,673 cu cm, so an upper bound on the liquid-to-wood
ratio is 490700/93673 = 5.2. For American wood, a
conservative  approximation for the wood volume is
([65.532/2]+2.6)2(107.696+2x2.6) - 11(65.532/2)2(107.696) =

12 http://home.clara.net/rabarker/Barrels.htm

13 hitp://www.whisky-distilleries.info/Fabrication_EN.shtml

14 http://www.winebarrels.com/bitspiecesnew.html
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80,367 cu cm, so an upper bound on the liquid-to-wood ratio is
490700/80367 = 6.1.

Barrel volume approximation formula

However, we can do much better than that. There is a well
known, remarkably accurate formula approximating the volume of
a wine barrel by assuming its sides are bent to the arc of a
parabola'’:

Given height h, bilge diameter D, and head diameter d, the
formula for volume V of a barrel is

V =(1/60) th [8D2 + 4Dd + 3d2].

Using this formula on both the interior (without the wood)
and exterior (with the wood) dimensions of various casks (bour-
bon, Bordeaux, Burgundy, hogshead, Cognac, puncheons,
Madeira, sherry butt, port pipe) produces ratios in the range of
around 3.8-5.2 to 1. The most common wine cask used for aging
scotch, the sherry butt, produces a ratio of around 4.3 using

Spanish wood and 5.0 using American wood:

Liquid-to-wood ratio for a sherry butt using the volume

approximation formula

First let’s see how well the formula approximates the lig-
uid capacity: (1/60) mt 107.696 [8x81.282 + 4x81.28x65.532 +
3x65.5322] = 490,818 cu in = 490.8 liters. Amazing! The external
volume wusing Spanish wood is (1/60) mt (107.696 + 2x3.0)

15 Solution to Problem 341, The American Mathematical Monthly, Vol. 21, No. 4
(Apr 1914), pp. 127-128. See also

http://cambelt.com/cs/tpl=tr_math_volume/barrel&toc=trtoc. The appropriateness

of the formula for the cask in question can be verified by comparing the formula-
produced interior volume to the stated capacity. The formula works rather well
for all casks tested. It should be noted that the actual capacity of a cask can differ
somewhat from the stated capacity since the staves forming the cask are bent into

shape by hand.
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[8x(81.28+2x3.0)2 + 4x(81.28+2x3.0)x(65.532+2x3.3) +
3x(65.532+2x3.3)2] = 605,635 cu in = 605.6 liters. So the Spanish
wood volume = 605.6 — 490.7 = 114.9, and the liquid-to-wood
ratio is 490.7/114.9 = 4.3. The external volume using American
wood is (1/60) m (107.696 + 2x2.6) [8x(81.28+2x2.6)2 +
4x(81.28+2x2.6)x(65.532+2x2.8) + 3x(65.532+2x2.8)2] = 588,849.7
cu in = 588.8 liters. So the American wood volume = 588.8 — 490.7
= 08.1, and the liquid-to-wood ratio is 490.7/98.1 = 5.0.

So for all casks in question, the 6:1 ratio is not attained,
even allowing for a significant margin of error. There are other
barrel approximation formulas in the literature, some more and
some less suited to the particular shapes of the casks considered,

but most give rather similar results.

Chaticha Na’aseit Neveila

Up until now, the discussion has been regarding scotch
aged exclusively in sherry casks. But most scotches are aged in a
combination of ex-sherry and ex-bourbon casks (the latter type
generally presenting no halachic problems). In this case, do we
need 6:1 against just the wood of any sherry-cask aged scotch, or
do we need 6:1 against all the sherry-cask aged scotch? This
seems to depend on whether we apply the rule of nwyi nnxy n>°nn
7921'% in a case of nva > (liquid mixtures). The X"a1 is machmir to say
we do, except in a case of na1m 7097, and many agree (see, for
example,vy p"o 7:2¥ W °71 ), while Rav Moshe (12:2 7"v awn M) was
2P (at least in a case of pn7i nyw) when it is only an 131277 MoK, as in

this case. If we apply the rule of 1"in, the maximum allowable

'S This is a halachic principle which says that when a permitted entity absorbs the
taste of a forbidden food and becomes forbidden as a result, the entire entity
becomes transformed into a forbidden object. For the object to become %uv2
subsequently, the quantity required for 71°2 would need to be calculated against

the entire absorbing entity, and not merely the amount of 110°X that was absorbed.
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percentage of sherry casks in the mixture to attain 6:1 would be
one part sherry cask-aged scotch for every six parts bourbon cask-
aged scotch, that is, 1/(1+6) = 1/7 = 14.3%, and if we don’t, the
percentage would rise to around 65% or higher, depending on the
thickness of the sherry cask wood. Both of these numbers would
rise a bit further for all but cask strength whiskies due to water

dilution before bottling.

Label issues

Given the new openness of distilleries, as well as easy and
increased access to information the internet provides, for a
particular scotch one can often find out not only that sherry casks
are used, but sometimes even the exact proportion. The easy
access to information may put into question today’s application of
Rav Moshe’s dictum that if the bottle label doesn’t say anything,
one has no obligation to find out more information. It’s one thing
to have to visit, mail or phone a distillery, quite another to make a
few clicks on its web site to find out what everyone else already
knows. It also happens to be true that the vast majority of
bottlings—whether sherry casks are mentioned on the label or
not—are a vatting from a combination of ex-bourbon and ex-

sherry casks in varying proportion depending on the bottling.'” '*

17 «Contrary to popular belief, very few whiskies are aged exclusively in
bourbon barrels — most ex-bourbon aged malts are vatted with a
(varying) percentage of whisky which was aged in ex-sherry barrels.”
http://inebrio.com/thescotchblog/?p=138

18 «“We can achieve consistency by vatting about 100 casks prior to bottling.
These will all be pre-selected; those that are not selected go for blending. We also
have a cask type mix recipe, specifying the proportion of various types of cask.
Throughout the company we have about 10% sherry casks but the usage varies
from brand to brand. We don’t bottle a 100% sherrywood whisky as we feel that
the sherry masks the flavour of the whisky itself. When we select a style,

Lagavulin or Dalwhinnie for example, we will also select a cask recipe. Having
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Research shows there are numerous reasons why, despite
a sherry cask costing almost ten times as much as a bourbon
cask, a distillery might choose not to advertise this, even though it
clearly values sherry casks in the recipe. The differing policies of
kashrut organizations making various inferences from a label not
mentioning sherry casks when no such inference seems to exist
can be hard to fathom. For example, there are scotches known to
be 100% or near-100% aged in sherry casks whose label makes no
mention of sherry casks. So what is the kashrut status of such a
whisky? The current kashrutguidelines for single malt and blended
scotch whisky were devised in an era when information was
lacking or very hard to come by. In this new era of increased
openness and easier access to information, perhaps these guide-

lines need to be revised.

Dried out or rejuvenated casks

Some seem to think it takes perhaps a year from the time
sherry casks are emptied of sherry until they are filled with scotch,
and so halachically these casks would be considered dried out.

This assumption simply is not true in general."” ** *' 2 Others seem

played with it we will decide that, say, one in five casks should be sherry wood—
20% is quite high for us. We will also specify refill and Bourbon casks...We’re
trying to produce a malt that tells you about a distillery and reflects the character
of that distillery, and keep it consistent from year to year. That involves
everything, from the buying of barley, the mix of casks, to the age of matura-
tion.” Excerpt of an autumn 1994 interview with Dr. Alan Rutherford, head of the
production subsidiary of United Distillers and responsible for 27 malt distilleries,
http://www.1lfw.co.uk/whisky review/swrl5/articlel5-3.html

1 “Prior to being shipped, each cask receives ‘one for the road’ in the form of 5
litres of wine, helping to maintain freshness during a 4-6 week journey to
Scotland. (This is of course emptied prior to filling with spirit in Scotland).”
“Lets do the char char,” Whisky Magazine Issue 34 (Oct 2003)
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to think a rejuvenation process (scraping out and scorching the
inside of the cask) is applied to all casks and that this would
render them kosher for use. Again, both assumptions seem not to

be true. 23 24 25 26 27 28 29

20 «Seasoned casks are kept fresh en route to Scotland by giving them four to five
litres of ‘transport sherry’ (emptied of course prior to filling with new make spirit
in Scotland).” “No Spain no Grain,” Whisky Magazine Issue 53 (Jan 2006)

2l “My requirement is that the cask must not have been sitting around and be all
dried out. Ideally the wine is emptied out completely, the cask resealed and
shipped to Scotland within a couple of weeks. Most arrive dry but they do have a
lining of crystals of tartrate and such like. The fortified wine casks are dry to
moist but none of our casks has any lees swilling about in it. If that was the case
you could ask if the flavour was coming from that but there must be some wood
maturation for success. Any wine in the cask would be strictly against the law
and the rules of the Scotch Whisky Association as it would potentially be
considered as an additive.” Interview with Dr. Bill Lumsden of Glenmorangie,
http://www.lfw.co.uk/whisky review/Intro Edition/Intro 8.html

22 Concerning bourbon barrels, “A barrel may have stood in the open for several
weeks, even up to a year in the case of ‘cull’ barrels [lower grade barrels
expected to need repairs] before being shipped, which progressively reduces the
level of residual liquid. Meanwhile, the fastest door to door service is around 21
days.” “America—the stave,” Whisky Magazine Issue 52 (Nov 2005). But sherry
casks from Spain have a much shorter trip to Scotland than bourbon barrels from
the United States, perhaps accounting for some of the average time difference
between the two casks. Distance aside, a delay in the delivery of sherry or other
wine casks could mean the cask will be teeming with dangerous bacteria caused
by the wine. Casks expected to sit too long before arrival may have to be
subjected to sulphur candle treatment, which can impart an unpleasant odor into
the scotch and lower its value. So it behooves the distilleries to expedite their
sherry cask shipments. See, e.g., “Wood is Where the Magic Happens (Or Is It),”
http://bruichladdichblog.wordpress.com/2008/08/06/wood-is-where-the-magic-

happens-or-is-it/

2 “The more you use the cask, the less extract there is, which is why producers

like Glenmorangie and Macallan only use first and second-fill casks for their
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malts. Third-fill casks are either sold on or used for grain whisky or fillings for
blends.” “A suitable cask for treatment,” Whisky Magazine Issue 2 (Mar 1999)

2% «For the port, sherry and Madeira [finishing casks] we get one fill and
that’s it, we can’t use them again and I then sell the old casks. They are
very expensive casks and there are potential savings to be made by
refilling with wine to revitalize them but it is not our practice at the
moment; as a whisky purist I am uneasy about going down that route.”
Spring 1999 interview with Dr. Bill Lumsden of Glenmorangie,
http://www.lfw.co.uk/whisky review/Intro_Edition/Intro_8.html

2 «“However, first fill casks not delivering The Macallan’s required range can be
withdrawn (and used for blends), while star-performing second fills may go on to
provide a third fill. When no longer appropriate for ageing malt, certain second
fill Macallan casks are utilised as marrying vessels (being essentially inert with a
minimal wood extractive influence)...There don’t seem to be any shortcuts in
rejuvenating Spanish oak casks. We’re better off buying fresh wood stocks from
Spain, rather than sending an empty cask to Spain for dechar, rechar, dechar and
putting it into a bodega system for three years.” David Robertson of The
Macallan, “Lets do the char char,” Whisky Magazine Issue 34 (Oct 2003)

26 «“The whisky industry frequently subjects used casks to various rejuvenation
treatments to increase their effect on the maturing distillate[1, 36]. Most often
this will be a recharring procedure sometimes in conjunction with the scraping
out of the exhausted inner layer of wood. The change from using ex-sherry casks
to used bourbon barrels has led some Scotch whisky manufacturers to specially
treat their casks before using them for whisky maturation. Cask wood may be
treated with white wine or allowed to absorb a very sweet, dark sherry under
pressure. This has been reported to raise levels of total esters and sugars in the
cask and claims to result in the mature whisky being mildly flavoured by the
previous beverage. Other methods involve the use of steam, wine or ammonia
treatments to simulate sherry cask flavour.” Mosedale, JR, Peuch, J-L, Wood
Maturation of Distilled Beverages, Trends in Food Science & Technology,
Volume 9, Issue 3, March 1998, Pages 95-101, available at

www.sciencedirect.com

" “How ex-sherry casks are treated, once whisky distillers get their hands on
them, differs by distiller. Most will empty the cask of any residual sherry, nose
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Summary

This article presents what is hoped to be a clear, concise
summary of the problem of scotch whisky aged in sherry casks,
and raises some new issues as well. For further reading on the
sherry cask problem, see the thorough treatment given in

http://bit.ly/sherrycasks? by Akiva Niehaus.

the cask (to ensure the casks smells fresh, and then fill with new spirit. Dave
Robertson doesn’t believe any one would char fresh sherry casks unless the
sherry cask does not smell "right", in which case they might char, or may simply
reject the cask.” http://inebrio.com/thescotchblog/?p=138

28 «Recharred casks can either be filled with spirit, or undergo additional ‘re-
seasoning.” European oak casks, for example, may be filled with sherry to help
‘recreate’ the original influences, prior to filling with spirit.” “Let’s do the char
char,” Whisky Magazine Issue 34 (Oct 2003).

» A halachic requirement for the scorching of the inside of the cask to be
considered a kashering is that the outside of the cask would at some point be at
the temperature 12 N7710 T (too hot to touch); see 7o1> 7"7 ' ,:3% 777 AW and
w23k 1emaw oan oha A7 a"a ,ap 7" M. It is debatable whether this is so;
videos of the process seem to show the handlers holding on to the cask. Further-
more, the level of scorching for an ex-sherry cask (toasting) is lower than that for

an ex-bourbon cask (charring).



Naomi Shore

RO R,V 1Y LY 7Y
Examining the Concept
of the Evil Eye

Superstitions exist in many cultures and result in various customs
designed to ward off evil spirits and misfortune. In Judaism, it
would seem we have a similar belief conceptualized as the y17 py.
In earlier generations, there existed a prevalent notion
that certain individuals had the ability to give someone an “evil
eye,” bringing bad luck. Many historians assume that this belief
prevailed because of the collective fear of witchcraft and sorcery.
My grandmother related an incident that occurred to her father as
a young child, in the early 1900’s. A neighbor who was suspected
in the community to be a harbinger of bad luck or witchcraft
visited unexpectedly. After her departure, my infant great-
grandfather suddenly passed out and his mother, beside herself
with worry, insisted that her husband retrieve their guest. The
woman returned to their home and, after abiding by the custom to
spit in order to remove the effects of the curse triggered by the 7y
yI7, the baby was revived. Although it would be impossible to
prove whether this incident was truly caused by the y77 1y, it is a
testimony to the influence of this particular superstition.
Curiously enough, the Talmud contains dozens of anec-
dotes of similarly eerie events, to which we may attribute the
influence of the many different customs in existence to dispel the
v 1y including the customary phrase ¥ 1y °%1 or vIn Py PP
(Yiddish for “let it be without the evil eye”) utilized in everyday

speech.
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In an account found in the Talmud, °Xnv j2 NWow °27 was
somehow able to reduce someone he “placed his eyes upon into a
pile of bones!.” In the story related there, °xm» 12 nWwnaw °27 was
reported to the Roman officers by a fellow Jew for making a
disparaging remark against the Romans. This treacherous act
resulted in a Roman-decreed death sentence against wnaw 29,
forcing the great sage to go into hiding. Following the subsequent
passage of time, the threat of the death sentence finally abated
and °Xmv 12 YRw 20 was able to return home. Upon encountering
the informer, Nynw "27 was incredulous that he was still alive, and
cursed him with his ¥y77 1y, reducing him to a pile of bones.

Fortunately, this does not appear to have been a common
practice among the sages, but it does occur a few other times in
the Talmud. A second incident? occurred when nww 211, who is
reported to have been blind, was traveling to show his respect at a
royal demonstration. He was confronted by an individual who
disrespectfully inquired, x»% >0 X717 "23n, “whole pitchers go to the
river, where do broken pitchers go?” This comment was an
implication that the Rabbi had no reason to go to such an event
because of his disability. This disparagement earned the cynic an
instantaneous death through nww 27’s ¥77 1v.

A third episode3 describes a student of 7 °27 who scoffed
at his Rabbi’s teaching that in the future, God will create precious
stones of giant proportions. Time passed and the student, while on
a sea voyage, witnessed angels creating the immense stones
depicted by his teacher. After inquiring about their purpose, the
student received a response identical to the lesson he had deemed

ridiculous. Upon his return, he approached 1 *27 and admitted

NINXY 20 93 1YY PIY 12 101 [PRAP 12 7waw '] 7o naw |
nmoa?

Ay xN2 822
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that the rabbi was not mistaken and his words were truly wise. In
response, 1M 27 retorted, “Had you yourself not seen it you would
have still contradicted the words of sages®,” and annihilated the
doubter with his y77 Pv. Though these stories are recorded in the
Talmud, they are not necessarily relevant examples of y71 py. The
people manipulating this mystic capability were wise sages who we
can’t usually compare to the whole nation. Therefore, if there is a
widespread belief in ¥77 1y, there must be a more rational explana-
tion of the concept.

A statement in mak ndonS reveals a more conventional con-
cept also known by the term va7 v. This concept refers to a
natural flaw within human nature, rather than some supernatural
force of superstitions and mystical occurrences. ¥y Py is men-
tioned as one of the evil influences that have the power to remove
a person from the world. In this mwn, three of these forces are
discussed, specifically the va7 py, the ¥y "% and nraan nxw. In
o"an’s explanation®, he refers to each of these principles in terms
of their manifestation in human thought and nature. He interprets
nan nRw as woin nwn (wickedness of the soul), y77 9% as MmNk
(desires), and van Py (or mv1 Py) as Py mwnaon (diligence in the
acquisition of wealth). a"a» concludes his analysis by exposing
these descriptions to be symptoms of melancholic diseases. These
illnesses cause a person to be repulsed by his fellow man and
foster feelings of contempt and loathing. Even the tranquility that
his soul may find in the solitude of deserts, forests and desolate
locations will not prevent these feelings from taking their toll on

the individual and, undoubtedly, remove him from the world.
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Similarly, y"aw17 infers that when an individual focuses his
¥yI7 7Y on another person, he, too, will experience the detrimental
effects of his y71 Py in the form of a disease; namely depression.
The persisting feelings of discontent, which sustained his ¥ Py,
will pervade his conscience until his death.

71 1278 offers a similar interpretation of the concept of v
v, although he does not go so far as to call it a malady. Instead,
he comments that this mwn is describing someone who is unhappy
with his lot in life and, therefore, looks with hostility upon his
fortunate neighbor, brooding on the injustice of his circumstances.
These feelings of self-pity and hatred can only negatively impact
himself and his neighbor, as stated by contemporary scientists
(¥awvr "nan):

0°277 DR AW R FAWART 7 Y IR WPI? WK 9310 70
JPW QPRY 0771277 MRNAY AR LW 127 03 90T Y2 a2 WY
AZPN® 3 1913 NPPYRR RO FAWMAT ,MWY? 1772 M8 NIY 9D Y AN

.02 2 INRIEN

This excerpt discusses the negative energy, which is creat-
ed through these feelings of covetous desire. It illustrates the full
extent of its destructive power, for it is not limited to the harm it
will undoubtedly cause to the subject of his envy, but also the
influence it possesses over the person harboring such feelings. The
vavn 'mon claim that even if he may have had the ability within
himself to fulfill his wishes and achieve what he envied, these
destructive thoughts would impair his capabilities and result in
him being removed from the world.

In this commentary, 71 w279 alludes to a p10d in 'R PXMW1O,

which describes the feelings that 7w fostered against 7, as an

aw y"awn

ow a0 1 S
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example of ¥y py. In the verse, these emotions are expressed as
™y, which 1% nmxnll advises should be read v meaning to study
or examine. In his commentary he attributes this word use in the
700 to illustrate "ww's tendency to scrutinize 77 with hostile
thoughts. 3"197’s12 analysis of this diction is similar, but he
emphasizes that 2xw's thoughts about 717 were constantly occupied
by hatred and murderous desires. Mentioning this citation
illuminates the strength of these evil thoughts and the ominous
consequences sure to ensue.

v"awa13 begins his v on the mwn in mar by referencing
a"an7’s opinion and enhancing it to relay v77 1y as a craving which
necessitates the attainment of immeasurable wealth. One who is
characterized by this focus and determination would perpetually
strive to attain this goal and willingly compromise his own safety
by becoming involved in dangerous situations in order to fulfill
this purpose. The y"awn concludes this thought by refuting its
legitimacy, proclaiming it to be the description of 7¥7 1y, not ¥77 1v!

This recognition begs the question: what is the difference
between the concepts of ¥y71 vy and 7y7 y? 71 w27 addresses this in
his commentary on &"™ mwn. He describes y771 1y as the speculation
of corrupt ideas and, despite obvious similarities, 71 1127 explains

vy 1y differently, stating that it represents the attribute which
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opposes m7on, namely 1m>3, or stinginess. He further expounds on
the concept of nv1 1y in his commentary on v mwn in Max noon.
Although he describes 7y 1y as an idea that opposes the positive
characteristic of generosity, he insists that stinginess is not
necessarily a malevolent quality in itself. Instead, 71 1127 holds
stinginess to be sinful, because it is the foundation of all depraved
deeds. The reason for this definition stems from the deterioration
resulting from the individual’s refusal to act generously when the
opportunity presents itself. As emphasis for this certainty, 71 w29
mentions a p10d from n>apt4 which is developed by 127 w1Tn1S to be a
depiction of a sinner seeking to do 12wwn when his time has already
expired. The wvd conveys the importance of doing n2wn in 711 09w
while his good deeds and repentance will be received by n"apn,
instead of attempting to cure his deficiencies when he no longer
has the opportunity within the realm of improvement and merits.
The w1 cites mn2w to have said: 71m wawn DN WY DWYnRa 93 DR NRI
ma My 937 951, With this statement, 79w expresses his dismay at
witnessing the lack of goodness in the world. He describes the acts
he witnesses to be exploits worth nothing, mere embodiments of
immorality, which is an appropriate description of the characteris-
tic represented by the nv1 Py; an aversion to the performance of
moral deeds and the implementation of indecent behavior.
Furthermore, this trait of nv1 v impairs the individual’s
capacity for growth and improvement. nv 127 emphasizes this
deficiency with a reference to a verse in 'x 9Xmw16 that describes %2
"m157 who was referred to as 71 %3727 wxn. This strange terminolo-

gy is explained by i w27 as an indication of his self-serving
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miserliness. The implication of describing him with the phrase >
5w is that he was incapable of elevating himself or developing his
character. This persona of %11 is illustrated further in “Swnl!7, as
cited by y"awn18. The X1y 12819 comments on this »105 indicating how
it describes a miserly person who will never be enticed by the
valuable guidance of the sages, just as a generous individual has
no desire to heed the foolish declarations of liars. By interpreting
the pwp in this manner, XY a8 is stressing the full extent of the
manipulation of the nya Py, a character flaw that inhibits an
individual’s crucial tendency to strive in order to improve his
misguided ways.

»a 11717120 begins his w1 on 'v mwn2! by confirming that v
7y7 is the opposite of 72w Py. He quotes 0"1n122 who states that the
latter is a sense of satisfaction with one’s lot and the former is a
sense of dissatisfaction and derision. This feeling embodied by the
7¥7 Py is a person’s need to search relentlessly and implement
different methods in order to obtain objects with which to enhance
his lifestyle. This person will never be satisfied, even in the best of
circumstances, and will remain in a state of being which is often

classified as pvi nx.
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yI7 1Y, according to y"awn23, describes an individual who
enviously observes his friend or his friend’s possessions. This
pervasive jealousy has the power to injure the person or thing on
which his envy is concentrated. Therefore, the Talmud encourages
the use of various precautionary measures to avoid incurring or
causing the blight of the va7 py. One such precaution is the
suggestion to avoid standing in a friend’s field nmw xnw nywa,
M pa24 which "wn explains is either to prevent a loss through the
curse of the ¥y77 1y or to avert causing damage through the ‘burn-
ing’ gaze of one’s ¥17 1v. Additionally, there is the advice given to
hosts cautioning them from displaying extravagant possessions
when they accommodate guests in their homes; own 8 R1Y DWwn °K,
225 lest their guest be overcome by the y17 Py or decide to steal
the expensive item. Therefore, the X3 recommends that the hosts
should only use this item 1>m%% and never 112339, in order to avoid
flaunting their wealth before their guests.

These practices and others similar to them may seem to
be mere superstitions, but that is a misunderstanding. Rather,
these are moral directives, and their preventative capabilities are
particularly powerful. They cater to the delicate predictability of
human nature and prescribe awareness of the dangers of jealousy
in the hopes that, in this way, the ¥y77 1y can be suppressed.

There is a report in m37226 of 1Ny "27, a particularly attrac-

tive man, who claimed he sat outside the mpn in order for the
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women who exited and gazed upon him to have abundant chil-
dren. Other 2127 approached him and queried whether he worried
about the curse of the y17 py. 1M "21 responded that he had no
reason to be concerned for he was a descendant of nov. This
concept is discussed in a later portion of the same noon27, which
describes what seems to be a superstitious belief concerning
immunity to the effects of ¥y17 1y, possessed by the progeny of nor.
In nwx1228, they are portrayed as Py 7w, individuals with the ability
to overcome the negative effects of y771 v. Also included within the
formerly mentioned segments of this njon is a discussion that
identifies fish as an animal that cannot be controlled by the 37 7.
This connects aptly with the previously asserted statement about
the descendants of Aor through the blessings which 2Py bestowed
upon AoY’s sons, 2™BX and "w: 17 B722 — blessing them, as it
would seem, with the mysterious properties possessed by 7.
Perhaps this reflects a 1972 that they not only be fruitful like fish,
but also that they be immune to the control of the y771 v like fish.
As a final point, there is an intriguing orthographical simi-
larity between the Aramaic xv°2 X1y and the Hebrew concept of nw1a
o°19. The Aramaic word Xw°a means evil or bad, and thus w2 X1y is

the translation of va1 7v. In Hebrew, the word jv»2 means bashful,
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virtuous or shamed. In the text =wn7 N30 it declares that 7"apn
gave three maw nunn to ""13, namely: P (mercy), Pw»2 and P
o7on (God’s evident kindness when disciplining *"13). The first and
third are self-explanatory, but the second begs description. In the
passage, the author included the following excerpt as a means of
definition: > 921,80 PRW Jw>°2% 1190 77 .RLAN >N22% 02°10 HY KT P70 M)
10 77 9V PMIAR Y937 172V XPW X122 127,070 NYNa D PRY.

This piece implies that in order to attain righteousness,
onw PR must be instilled. When a person is aware of a higher
power, he is prone to inspect his actions and avoid transgressions.
This means that the definition of 0°1® nv1a is a form of humility —
establishing a set of personal ideals; a realization that 7"pn is in
command and our goal is to abide by His decrees. Our objective
should be to attain a level of righteousness, a paradigm of self-
elevation and perfection.

An antithesis of this attitude can be found in ¥»n7°3! where
it describes ""12’s reactions to the sins they committed. They lapsed
in their fulfillment of 7mn and NMx», and perpetrated abominations.
*"wa32 explains that, not only were *"12 not ashamed (yw>ann) of their
sins, they did not intend to rectify their ways and return to 7"pn
by doing nawn. This is an example of *"12’s obstinacy; through their
lack of humility or ideals and intensified feelings of entitlement
they refused to admit the errors of their ways. As a result, they
brought an y77 7y upon themselves in the form of God’s wrath.

From this comparison, the Aramaic provides another
agreeable definition for the concept of ¥ Pv. Xwea XY is the

opposite of "5 nwa.
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Examining the Concept of the Evil Eye 111

In short, the y77 1Y is an exceedingly complex concept. Dis-
regarding its superstitious appearance and mystical connotations
it becomes clear that the idea of ¥y Py encompasses the most
unsavory characteristics of human nature: greed, jealousy,
aggressive thoughts, dissatisfaction, stinginess, limiting personal
growth and lack of humility, ideals or a sense of self-entitlement.
These insidious emotions have the ability to completely occupy a
person’s mind and intentions, which will only lead to sin. The
lesson to be learned from this is the importance of sensitivity, both
to one’s personal deficiencies and to the feelings and weaknesses
harbored by a friend. By instilling this meaningful idea, aspiring to
behave with a modicum of my1¥ and concerning ourselves with the
feelings of others, there is the potential to become refined, right-

eous 7N Jews.






Penina Sheer

A Parallel Dichotomy

Work, kids, and money are often major stresses in our everyday
lives. Living in a society with a “workaholic” mentality, we are
always striving, pushing, and fighting to make our futures
successful. We tend to think we are invincible and can achieve any
level of success as long as we try hard enough, but our efforts
never seem to be enough. We are constantly pushed down by a
society showing us that we are not doing our best which essential-
ly fuels our ambitions to work even harder. However, this may be
because our society lacks the Jewish outlook of 'ma pnva. A person
who genuinely trusts ' and realizes that He alone determines the
success of our efforts will not feel an overwhelming compulsion to
constantly work harder. At the same time, though, we must ask:
does having complete 12 in ' mean that we do not need to put in
any effort at all?

The term m>7nwn is used to describe our attempt at an ac-
tive contribution to our successes. Just like we cannot expect a
tree to grow when it was never planted; we need to take some
action towards our success. Before nwx17 o07x sinned, he was in 1
179 and 1 gave him everything that he needed to sustain himself
without any physical effort. After he sinned, though, he sunk from
that level to a lower one that required m>7nwn.! The punishment of
nwxIn o7X for his sin is stated in the oo, an% %80 Tox nyra.2 He then
had to work and guard the land since the miracles that kept the

land fertile were taken away. Thus, m?nwn became necessary.
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114 Penina Sheer

Having established that both ynva and m»nwn are neces-
sary, it becomes necessary to attempt to ascertain the proportions
and boundaries of these two values.

w3, according to o™ n°on,3 is displayed when a person
puts all of your burdens on 1. One has to have complete faith that
n"apn will take care of everything he needs. If you think you would
ever be in a situation where no one will save you, then it is as if
you do not have trust in 7.

This means that nnva and M?7nwn can work hand in hand.
Realizing that everything comes from "1, no matter how hard you
work for it, clarifies that even though you can be doing your
m>nwi, at the end of the day, if 7 does not want it to happen, it
will not happen, and conversely, even if you do not work so hard
for something, it could still happen.

'7 put us in a world that was filled with bad and good, and
He gave us the difficult task to find the good. By choosing it, we
gain spiritual and physical strength.4 Spiritually, we are sub-
merged in materialism and profanity and we struggle to find 'n in
our lives, but when we find Him, His presence elevates us.
Physically, searching for no1m» in this world is a constant challenge
because we are always in competition with each other. Our
struggle is to not get pulled into the mentality of secular society
and to realize that we need to do our m»mwn, but we cannot do it
without nnva.

An entire P79 of oonn (19p) is devoted to the message that
without the blessing of ', no human initiative can have any
success. Our efforts are nothing without 'n and He can decide to

give us something simply because He loves us. This, however,

X"3 P79 o™ nYon
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leads to another question: if nothing can be accomplished without
His blessing, then why is human effort necessary at all?

People like to eat from the produce of their labor, but, on
the other hand, even though we try to do everything, we know it all
comes from '1.5 This statement highlights the paradox. What in
fact is the point of both Pnva and m>7nwn if they cancel each other
out?

The xms tells us that our no1» for the entire year is prede-
termined on 7w wx°. Some people who are vigorous workers think
it is a m¥n to work based on the pw» that says mavn o nww,” but
this is not accurate. There is no mx» in that verse; the p109 says one
may work, not that he must work. However, the k38 says that we
have to work because if you learn all day, you will wind up
spending all of your time asking for money to survive, and then
you will not have any time left for learning.

Since our no1o is predetermined, no one can take it away
from us and we have to have nnva that 'n will give it to us. Working
will not change the outcome of how much money we make, but
since we are no longer on a high enough spiritual level to witness
open miracles, we have to do work as part of our m>mwn. This
explains one aspect of the paradox.

There is another aspect of nva that is unrelated to making
a living. In %709, when 72171 17 says, 7Y %X PR3, he is trusting in '

to save him when he goes out to war. From this psalm we learn
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116 Penina Sheer

about a mxn to not be afraid when going to war.1© When you are in
this situation, you have to have complete trust in 1 or else all the
Jewish blood that was spilled will be on your hands if you lose.
War is something that is totally out of our control and you cannot
win a battle unless you have complete trust in 'n. Although the
need for pnva is readily apparent in such an extreme situation as
war, it is actually equally relevant in all circumstances!!.

When nor was in jaill2, he tried to do his m»7nwn by asking
the opwnn "W to remember him when the opwnn 2w got out of jail
and yet Hashem punished him with another two years in prison!3.
Ao» knew that he would only be saved by 'nm and not by doing
m>1nwi, but since he was not on a high enough spiritual level to
merit open miracles, he knew he would have to make an effort.
However, he was only supposed to do the minimal amount of
m>7nwa so it would not overshadow trust. Unfortunately he failed in
this task and there is much we can learn from his choice in terms
of the necessity of putting in only minimal effort.

The least amount of m?1nwn, R’ Zundel of Salant says!4, is
what allows the world to attribute its success to “natural causes”.
no» had to stay in jail for an additional two years because he did
too much m>mwi. He asked the opwni W to remember him twice
and he only needed to say it once. The "2 115 says that there is a
m>1nwi scale; the more nva you have, the less m?1nwi you have to

do and vice versa. Ao was on such a high level of 1nva and because
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of this, he should not have asked the opwni " to remember him
twice, but only once.

The world that we live in is filled with worriers. We are
born into a society where each person fends for himself and
pushes his way up the social scale so he will not be at the bot-
tom!6. Winston Churchill, as quoted in ¥1°%8n 200117, said, “We have
left nothing to chance”. This epitomizes our society’s mentality; we
cannot trust in anyone else but ourselves for success. People think
they can control everything, which highlights the lack of 7nwva.
Ironically, though, this overconfident mindset causes us to worry.
Since people attribute their success to their own actions, they
worry that if they are not alert all the time they will miss out.

If we find the correct balance between our nva in 7 and
our m>1nwi, the way we live will change. When there is more nnva in
our lives, we start to focus on things that are more important,
such as learning 77n, working on ourselves, and building a
relationship with 7. In fact, Rav Aharon Lichtenstein says that the
greatest source of faith is "the 0w %w 121 Himself." 18

Our history also proves that there is what to believe in. 7
has saved us from countless tragedies when nothing seemed to be
working out for our people. 7 is present in this world and all we
have to do is open our eyes, put in the effort, and find that balance
in our lives. When we do, it will propel us to lead lives that are

more focused on 770, and become better Jews.
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Alexis Levy

0°777 DR 01797 — ORI 2R 712%

o7 M2D is a great myn, and one needs to be meticulous in its
fulfillment. The a"2a»7 points this out: 72173 Awy mxn oxy ax 72! It is
also written in the 1w J5Ww: DARMD MK PR 71292 TR WY TR, 2

The importance of this mx» is learned from the comparison
between the obligation to honor one's parents and the obligation to
honor 1. Just as it is written about honoring 7, 912 ' nx 725°, the
same expression appears in the command of honoring parents, 723
TaX N1 AR nR.* »ma a0, in his commentary on the 7mn, expands this
comparison in his explanation of the order of the nmna71 nwy®:

»m2 a7 explains that we learn what is included in the ob-

ligation of honoring parents from what is included in the obliga-
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,A29I WRIT ART 7200 MR 7297 W1 03 17 71237 WIS X9 2137 ON0Y LNTR0A Ry
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122 Alexis Levy

tion of honoring 1. He brings examples of this, first from the nwy
mMa7t and then from other places in 7"in. He points out that m2»
o1 includes monetary support, and that is indeed the 15%7. 120
»m2 connects the mxn of a1 a8 12> to the first five commandments
in the mm>. We find in the X "27 Xin an explanation of the
connection between the my» of 17 M2 to the last five command-
ments in the mmb.
M2 TIN2 M TRY 19 W1 AR, TR0 ROX,'NEON KD DER 120 Ay on
% TR PRI LIMT2 2°OR MR DR AR DR DINOMA N 7201 PRI
€ 2" apn *10% Y10 B2 MY 1R Y awnl imIpia
The continuation of the ¥1°7% "27 Xin goes on to state that if a
person has the means and yet does not honor his parents by
financially supporting them and providing for their needs, he is
considered as if he has committed adultery, kidnapped a person,
given false testimony and been envious of others’ possessions.
Included in the mx» of honoring one’s parents, is the obli-
gation to support them, making sure provision is made for all their
needs. The general rule is that if the parents have enough money
to support themselves, then the child is not obligated to pay from
his own funds in order to honor them. However, if the parents do
not have the financial means to support themselves, then the child
is obligated to support them from his own money.
It is written in the xna:
WY R ,1MPR2 TAW RY XM 2D PR R AR 127 00
7021 W2A%R ApWRY DIRD (7% ;1WM01 K91, 1727 DR M0 XY, mpna
RN 07101
SWn NR ROVYIR T2 103 20 .32 Dwn R a7 20 20 Dwn nR XOVR
DWn MART INDI - M7 277 27 A2 MR - P17 270 1127 Y IR LR

7K

5 MK 1"98 7727 79K 227 Rin 6

29 - X5 PR



D77 N 01797 — ON) AN 712D 123

The xn»2 starts with the question of what is the definition
of o™nn N in contrast to o™i M. The answer is that 7x71 (awe)
includes not standing or sitting in one's parent's place, not
contradicting their words and not ruling on a halachic discussion
between one's father and a aon. On the other hand, 723> (honor)
includes providing food, drink, clothes and an escort to accompa-
ny one's parent. The distinction is that the mzn of ™13 obligates the
child to do positive actions in order to honor his parents, whereas
the mxn of X7 obligates the child to refrain from any action that
would take away from their honor.

The actions listed in the X are brought solely as exam-
ples because it is a m¥» to help one's parents in providing for all
their needs, to do their will and to carry out their desires. The
basic rule of ox1 28 12°3 is that o723 w7 onxn.

As a result of this, the Xk are divided on whether a
child is obligated to pay out of his own pocket in order to honor
his parents, for example to provide them with food. 77 27 says
that a child is indeed obligated to honor his parents from his own
expenses. However, Xy2IX 72 jn1 21 is of the opinion that a child
should honor his parents out of the parent's expenses. The X
recounts that 7»7 27 asked and he was told to act according to the
opinion of a8 wn, the opinion of 1n111.

In terms of the actual 75%1, most of the opow rule that a
child is not obligated to pay out of his own pocket in order to
provide for his parent's needs. Rather, the parents should pay for
their own needs, according to the decision of 1127 in the &3, 2"an"'s
P00 is the following: aNm Hwm 7o) w22 Apwm 2a8n 722 w1 °k.° This is
also the ruling in the 1w and W T2W: R 2RI a8 @R TPWA 12798 71
.2 v.” Despite the fact that a child is not obligated to spend his
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own money on supporting his parents, someone who does spend
his own money fulfils the mxn of axy ax 7a%>.
This is implied in the words of 73X X2py ' R? 7777 KOX...
IMPRYI MIATT TR TN IR 932 2P0 KD 1D TR R DPn D1 ,0° NN0MA NN
MIXAT 27PH K2MM) 1ARD 71NN MYHT N1 ,10° NN0N? WY IPRT RIR KT D7pn
x172'°. Here, 12k v2°py ' explains that there is a Xxnx M to think that
someone who provides for his parents Yown, falls into the category
of nwwy nmxn WX, and therefore his reward is reduced. However,
someone who does do this still fulfils the mg»n according to the 7.
Even though a child is not obligated to honor his parents
from his own expenses, a child is obligated to be idle from his
work in order to serve his parents himself, as it is written in the
T I M: 19132 1720 20 YA
The wn na expands on this obligation: mav? 2»nn 10w ...
... TI207 M3 XA RAPLAWD XPNT A vRA 17207 . He explains that there is
only an obligation to serve one's parents if the exertion itself is
part of the honor. Otherwise, there is no obligation to honor them
with his own presence. The opo» say that the obligation still
stands even if as a result of not working, the child has to resort to
begging in order to support himself. The original source for this is
the X
DY T NN WnR] AR NDRY AR IR 720 (R* D Mnw) R P2nn
MWRIYN] TN T AR 723 (0 3 °PwWn) MR L[T? 101 TROR TR TR
- 2R SWn NN ORI 0% PI0MA IRD AR 03 11N0M2 127 a1 - [70R12N0 9
13 99K5n D172 200 199 KPRl R

o o X" &"pya n'w 1
am e yen !
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This x93 quotes a xn™32 explaining that just like there is
an obligation to honor 'n with one's money, so there is an obliga-
tion to honor one's parents with one's own money. The X raises
a difficulty with this: If we said already that the money used to
honor one's parents should come from the parents then how is a
child required to give from his own pocket? The &) answers that
the child is obligated give 9wn by refraining from work in order to
serve his parents. The w"x1 explains the words of the xx:

qT RITIPPDR 2 PR P2 WO P TAR DRI TR DR 72 0K X 712002
12wWn IMTAW K2 QNN 9Y N R 120K MR KPT RN 2007 2
NIRONA SV 17207 1D ROX 2R Hwn 9P RAT 2°0N03 HY Ry

Yaomnom by AthY TIX 0 Tnm

The w"x1 speaks about this idea within the context of a
discussion on the fact that '7 is more 79p» on oX) 28 T12°> than on
His own m25. He explains that when it comes to ' 712, if a person
has no money then he is exempt from the min. However, whether a
child has money or not he is obligated to honor his parents, even if
as a result he is forced to resort to begging for his own livelihood.
The w"x1 continues to explain that we are not talking about a
situation in which the child supports his parents from his own
money, because the 7377 is a8 Ywn. Rather, in this situation a child
honors his parents in person and as a result of not working, he is
forced to beg. So it is written in the mw: %02 95 TN 5"YR 19132 17237 270
2°nN97 HY A TI0XM MNIRIIN'

In contrast to these opinions, there are those who opine
that a child should only refrain from working if he has enough
money to ensure his sustenance for that day. The &", for exam-

ple, explains: 2"17 %y »%5 7"n77 noxa w0 X1, And so it is written in
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the 71w in the name of A"n7: N°% R 2R XA KT ITOR? M 122 ORT KT
.DOANDT Y A1 INIRMN 2037 27 &Y 1 .

This means that a child is only obligated to stop working
when he has enough to sustain himself for that day. Therefore,
according to their opinion, if a person does not have enough to
sustain himself for that day, he would not be obligated to refrain
from working in order to serve his parents.

This 7 that a child should support his parents ax Ywn only
applies to a case when the parents have enough money to support
themselves. However, if the parents do not have enough money to
support themselves, the child has an obligation to support them
2wn, as the 0" writes: 53 1R PIR 11 MK 19912 127 770 WM 2R? 1991 TR O
91 xiw o', This is also the pod in the Ty jww v wIpwnY 2°R0w 7
9120 RIAW 71 253 1K 1 NI PHID 12% w1 ARY PR ORI Y W OK ORI K Ywn'.

According to many of the anwxn, the obligation of the child
to support his parents when they do not have the means to
support themselves is actually not part of the mx» of ox1 ax 712°3, but
rather is included in the mz» of np73. The w"R1 writes:

R M9 1320 777 1R AR HWR MR RVWT 27 72 Dwn MR a7 A0
K" 0w NWID2 RAR 277 MN7XRW3A 0D 191 XN227 191 2R Hwn 7"1d
AT APTX NN TPIA 9P 127 777 119970 9% NYY AR 127 RMT

20maK?

The w"x1 explains that in a situation where the parents
cannot support themselves, then we force the child to support his
parents, and take from the child 7p72 Pn to give to his parents.

And so is the opinion of many of the apow. For example:
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PO ROXR 1PARY 092777 M 93 POOY 21 11K 12 WOw 9"YRW RN
7277 AR I A% W PR vOY ApTEY NN 270 KW an 90 2 b
P77 00 MARY 13 ARTE NN IR I19PWT 1200w wURIM 500
NR 7 127 IR P91 127 w1 aRY PR ORI 1200w 1173 2" an0nT KawsH i

2 520 Xy i 990 aXA

The qov N2 is p» in the words of the onwxa, the 7" and
the v"x1, who wrote that as a result of the 17 of 7p7¢, and not as a
result of ox1 a8k T2, we take from the child to support the father.
He is also p»7n in the words of the 0"ann who writes that if a parent
can't support himself then the child is forced to provide for him °5>
9> xw an. The 7o moa learns from these sources that in this case, a
child is obligated to support his parents np7% 17, according to the
money that he has. According to this opinion, a child is not
obligated to provide for all his parents' needs. Rather, he is only
obligated to give according to the amount that he is obligated to
give to 1p7x. This is also the opinion of the win na:

7M1 997 APTYH NNY 270 RIW 77 %93 19 1°H Rw WD 2"anan oM
22 51 5y 11mn 93 IR ROXIAD TR PR 2AR MIPTE XY 1% v

The n"a explains the xrn xpo1 of a child being obligated to
support his parents as a result of the 17 of 7p7¢ rather than as a
result of the 17 of oX1 ax 712°:

% 777 2"RT 723 PR 17 107 X7 102 200 nvT whok PR DaR
MW 79 PRY ORI AR 712D M¥A 22PY 270 79900 HYT XA 170K 0
2 5150 R 71 993 12n0W 7 1)

The n"a explains that there is no limit to the my»n of ax T2
oX) whereas there is a limit to the mxn of gp73. Therefore, if a child
would be obligated to support his parents as part of the 2vn of 72
ox1 ax then he would be obligated to give even the coat off his back.

XY PR DX 7"7 1 7" Ao a2

ow 22

o 2



128 Alexis Levy

However, if the child is obligated to support his parents as a result
of the 17 of fnp7¥, then he is only obligated to give according to the
halachic limitations of np78 which depends on the amount of
money he has. This is the pos of the X"»1: an P12 12 20 WRT R™
apTEY I .

Another proof that a child is obligated to support his par-
ents because of the men of 7p7¥ and not o7 72 is written in the
1"

OKY IR TI20K 1912 7"2 PR RTT N NN 1912 203w 71 09T R 1T
19 03 72 DORT APTE T IMR PO KOR T TOWW WY M¥n RIWw
..0" myn

The 7"w explains that the 7 n2 only force someone to
comply with a myn if it is a 7wyn X2 nn¥n. oX1 2R 712°0 is a Twy men that
has its reward written explicitly in the 7710, and therefore the 17 n°2
do not force people to comply with this mxn. Therefore, if the 1377 is
that we force, the child then the original obligation must have
been a awyn 8 nxn. This is the myn of 7p7¥ that includes within it a
"wyn X2 miyn. The 1"v explains:

X" Qw2 A7 9Y K"MY 200w 79 A0 M2 "D WY 97 ApTX N1INa o
70w 37 RITT AR IR POIDT R .10 NN2I0 QAWK AYT OXT RN KIT
TPTX CINWT 227 "D 'O 1N " 72727 WY 2°03 TPTR KAT 782

%€ 975 DX PI9PN K 1Y 1 72 2°N07

The 1"v also explains that a child is obligated to support
his parents as a result of the mx» of 7p7%. He continues to question
the x"»1 who mentions the 17 as a o™ v°. The 1"v says that this is

the opinion of the nwk1 and so it's not relevant to write about this
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o R v, He concludes by bringing the mson in x»p X212 who raise
the difficulty that the reward is also written about the mx» of np7y,
72 WY, The moon explain that the mun of np7x is different
because it also includes a awyn 8> n¥n which is 97 nx ypn 7. On
this difference, the X"»1 gives the pos: XY 28 7125 MR ¥ 19913 72 PR 1M
by P10 7" PRY 7Y 0V 1AW AWY MR 9 MhT.

However, there are o’pow who explain that even though the
child is obligated to support his parents as a result of the 7 of
7P7X, he has a greater obligation to his parents than to other ao»wy.
They explain that a child is obligated to supply them with all their
needs, giving even more than the amount that he is 2»n to out of
7p7%. The 290 ann explains:

...ONDID *7 NOM WWMARY W 070 C1Y 2WH WYH NNY ORWI K.
1% 2"YR PARD N’ 2P M) TAY 21U IR 2037 2T PR 73 RAm
557 DR 12 Y X PaR2 DaR phny mEn A1) 0T IRWAT A'YR
ROW ROR AR Hwn RP17 IXDT 0D 2"n AR Swn XOR L.0WD X1 VoM
...993 129 03 PI0R 12 PR APTX MYR ORAT P 122 020 NIoN 12 7
MR 127 9 PR ORT D"PT L7129 MED WA AR? NN 27100 R
7YY R WOW RTRY WY 9317 1090 270 R9Mn 2R 1MWwyn PR b

319 q0M WK 10MN T ARY T

AR 123 NIXA 5932 ®°7 DM 0PN 01D INNIW 00 PR DNWRI W ,0N 2
5Y TIY R 270,100 122 PR OR 7 AVT 097 .(271Y IRWAD 072 TIMN% 8210 129) oX
WM .aN0I119% TIXIT MWD 712 N0NWAY 91w 7712V TI2vR IR L1 DR 0119 572 2NNon
PD0Y K177 1211 ,09IX .17 NOIID TNXY 2 1ND DY Y 20 120 PR, AVT? aRY 201210

XY NOIND TNEY 2AN0T HY Y 191 R PR 70 2pY OR 120K 11111 07°37% 9D
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The 290 onn explains that one of the o°1°7 of the mun of np7y
is that one is obligated to give to family members before other o™iy,
and there is no one closer than a parent. Therefore, with other
o1y, there is a myn to split the np7% in order to give to as many poor
people as possible. In contrast, if one’s parent is in need, he
should give everything to the parent without dividing the money,
in order that his parent not lack anything. In other words, the
actual obligation to give is based on fp7¥, but one's parent takes
precedence over other a1 as a result of the my» of o1 ax M.
Thus, both mxn — 7p78 and a1 a8 112> — both play a role in the final
decision.

The -9 onn also adds an extra dimension to the 17 of
providing for one's parents ax Ywn. He explains that this is not xpn7
from the parents' expenses. Rather, the meaning is that the child
should not lose out financially in supporting his parents. There-
fore, when a child supports his parents as a result of the 7 of np7y,
he does not lose anything as he is already 2»n to give that money
to npIX.

However, the 1"277 expands the amount that one has to
give to a parent as npTy:

IRWI RPNT WY 7PTE NN IR OHPWT D°P0IDT 1ANOW DYRY YT M
101157 DWW TITW VAR Y ARTY AWIWW 1 NN MM 29D KIR 071
Z.anman T

The 1"271 explains that one does not give np7t to a parent in
the same way as one gives to other o™w. One is 2”1 to support
one's parents as other people with the same socio-economic level
are accustomed to support their parents. This view also combines
both nnx¥n to produce the final decision.

Additionally, there is an opinion a child is obligated to
support his parents as a result of the mxn of 7p7x. However, if the

child has enough money to support his parents and nevertheless

307N 79°0 M0 137 A 32



D77 N 01797 — ON) AN 712D 131

supports them out of money designated for np73, 7%%p will fall upon
him. So the 7wn *>77 writes in the name of the *>7n:
MRY MR PPIRAW MD TINA KN T 227 MR 227 227 ML 2NN
RPIT W RN 21 WA PIAR? 07 NN RNPD2T KM TV 11 01 wYn
07X OXT TR? 21X JNIM 17 7IRR R2N WY 127 OX PIX 0%V 0TI 07 OX
33 519 7R 12 K2N KW 1m0 1PIR DK 01197 XY ARTY W0 WY
The nwn *517 discusses the difficulty raised by the *>7mn. It is
written in the name of 77 °271 that someone who feeds his parents
1w wyn will bring 7199 upon himself. However, there is a xn™12 that
says that it is 1nm to give "1v "wyn to his parents. He resolves this
apparent contradiction by explaining that the xn™a is talking
about a situation in which both the father and the son are
destitute and then he is permitted to feed his father from - “wyn.
But, if the son has the financial means to support his parents
then he will bring 799 upon himself if he acts in this manner. This
is the poo of the X"»1: APT MynM PIAR DINDAW M2 7IRN XIN NAWN 17> DX 1"M
P,

If the child does not have enough of his own money then
he is not required to beg in order to support his parents. This is
because the obligation to support one's destitute parents is only as
a result of the mxn of np7e. So it is written in the Tw:

DY MR 70X MNORDAR P2 70 A O"YR 1D 17207 270 DaAR
27m XY Y 19 0K HaR XA RYTT ITNOKRD M 1292 DORT XPIT 01007
**onnon By 9 NaRHn YU

If a child has enough money to sustain himself for that

day then he is obligated to beg in order to sustain his parents.

However, if he has less than this then he is not obligated to beg.

201 7"7 1 7" wn o7
a7 R 3
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Even so, according to the °n v’k 13, it is proper that a child should

do this for his parents because of y7x 777.%

IR DT DR 7297 ATIw

YYD AW TWRT MWW DTN 9Y Y MRY DTR M KD 19K DWW ,an0w n w6
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Rabbi Eliezer Lerner

Letter to Mnon

Dear w"vR> mmnon,

As Rav Pam Y"1 notes in one of his mmw, the x! asks an
intriguing question. Why is it that converts to Judaism often suffer
trials and tribulations? A number of suggestions are offered. The
final response is that it is due to their delaying their conversion
somewhat. The X3 proceeds to bring proof from ma n?m. 1wn
blessed nn that she should receive full reward for all that she had
done because she joined the Jewish people with alacrity.

The xm, at first glance, is quite strange. Since when are
non-Jews expected to convert? And if there is no obligation of
conversion, why should they suffer for delaying that decision?

Rav Yaakov Emden explains: It is true that a non-Jew is
not required to accept m¥n i™n. But once he decides that the
ultimate spiritual truth is achieved by leading a full Jewish life, he
must do so without delay. Whenever a person has an awakening to
perform a nnyn, he must do so immediately.

The importance of mrar is also evident in the continuation
of the 77w story. When reading the final chapter of mn, there is a
feeling of contentment and joy. After living a life of childlessness,
widowhood and poverty, mn finally married a great wealthy
individual, and we anticipated that together they would build a n°2
o%wa Rl One almost expects the final words of the 72 to be:
"And they lived happily ever after." %", however, tell us that this
was not the case. On the very night of this wonderful marriage, 112
died (leaving behind a pregnant bride). What message are we to

derive from this sudden unsettling event?

i !
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At the beginning of 'x p79, "»v1 told mn that 11 would be at
the threshing location that very night, and she urged her to
rendezvous there with him. mn listened to her mother-in-law
without delay. Subsequently, when w12 realized that mn would like
him to be the redeemer, he assured her that he would immediately
take care of the matter. The next morning he sought out "1 1.
After some negotiations, 12 was awarded the rights of redemption
and he proceeded to marry mn. Within a few hours, wn died, on
the day that presumably had been determined the previous ar
T9°2. What would have happened if m1 had delayed meeting w12 by
even one day? How different would history have been if 1311 had
procrastinated with his plans to be appointed the redeemer? It was
only due to their mrar that they merited being the forbearers of m7
Tonn and mwna oA,

Often in life we sense a feeling of mn™wnn — a spiritual
awakening, a desire to take another step in our lifelong quest for
improving our nvim and relationship with the a”w w w2y, But all
too often we delay just a little — and a little becomes too late. Our
enthusiasm wanes and our best intentions remain just that -
intentions.

The X3 in 771 72 tells the story of 77 12 7y2x who led a
life of depravity. In the midst of one of his sinful acts, he suddenly
felt the urge to do n12wn. He turned to the mountains, to the land
and the sky and to the heavenly bodies begging them for assis-
tance, but his requests were denied. Realizing that it was solely up
to him, he began to cry uncontrollably and died. A heavenly voice
announced that X717 12 7YX '1 was invited to a life of xan o%w. When
Rebbe, ®wi1 a7 17, heard the story he cried and said wm>w nnp w»
nnR 7ywa - A person is capable of acquiring the World to Come in

one moment.

A oy 2
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The story is uplifting, but why did Rebbe cry? Rav Chaim
Shmuelevitz "1 explains: It is true. A person can acquire his 7w
X277 in one brief moment. But how many people are presented with
that one moment and fail to take advantage?! The opportunity
presents itself, but all too often we delay until it is too late.

You have merited spending the year learning in X X
and developing a love of imn and onw nk. These feelings can leave
an everlasting impression on your lives, but only on condition that
you seize the opportunity to incorporate them in your decision
making, your actions and your goals. You have experienced a ten
month "nnk nvw". Use it well, and 7 n71wa you will acquire the ability

to thrive in this world, and reap the benefits o™wy axn R,

27 %3 o722
Eliezer Lerner

2"Ywn NN 1% 1T W






Rabbi Eli Ozarowski
o100 Inscribed on Jewelry”

I. Introduction!

In recent years, it has become popular in the Jewish community
for young women to wear jewelry that has been engraved with
verses from the Torah or quotes from rabbinic literature.2 Unfor-
tunately, some serious halachic issues arise when dealing with
this type of jewelry or other materials that contain pesukim
(verses), such as embroidered cloth or yeshiva sweatshirts. In this
article, we will address and analyze the various halachot related to
this question to determine whether it is permitted to buy them,
wear them, and bring them into the bathroom or other unclean

areas.3

* This article was originally published in The Journal of Halacha and Contempo-
rary Society (Sukkot 5773, Fall 2012, No. LXIV).

"I would like to thank Rav Daniel Mann, Dayan at Kollel Eretz Chemdah and
rebbe at the Gruss Kollel in Jerusalem for his help and suggestions in preparing
this article.

2 See for example http://oneofakind-store.com/main.sc and

http://www.judaicawebstore.com/jewish-jewelry-C2.aspx and the vast range of

options available on these sites for engraving jewelry with Jewish sayings. This
author discovered that many of his American seminary students studying in Israel

for the year either already own or have thought about purchasing such jewelry.

3 The halachic issues discussed here overlap somewhat with the general question
of properly disposing of Torah works through burial, commonly referred to as
geniza or sheimot. However, we will focus mainly on those sources relevant to
our discussion as well. For a summary of the numerous sources and poskim who
address that issue, see for example Piskei Teshuvot (Orach Chaim 154:#15-18),
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II. The two concerns of the Rambam

The first source to deal directly with a similar issue was
none other than the Rambam (Teshuvot HaRambam 268), who was
asked about whether embroidering a pasuk, or verse, on a gar-
ment was permissible:

Concerning a garment (“tallit)* on which a person
chose to place tzitzit, and he wanted to beautify him-
self with mitzvot and embroidered its edge using su-
perior craftsmanship and wrote on the edges a pasuk
from the section of “Vayomer” (Bamidbar 15:37-41)...
please instruct us our teacher, is that which this per-
son did appropriate and permitted [for others] to fol-
low in this, or has he sinned... The answer is that this
action is considered a sin and is not permitted in any
way...

Thus, the Rambam rules that it is not permitted, and

then offers two reasons to justify his psak.

Sefer Halacha Berurah by R.Dovid Yosef (Orach Chaim 154:16-17); R.
Yechezkel Feinhandler, Sefer Ginzei HaKodesh (the entire sefer is about this
topic), Rabbi Jacob Schneider, “Sheimot and their disposal,” Journal of Halacha
and Contemporary Society, Fall 1991; Rav Eliezer Melamed, Peninei Halachah
Likutim I, p.139; and Techumin Volume 30, pp.472-496 (addressing the problem
of disposal of Shabbat parsha pamphlets known in Israel as alonim).

* Rambam here uses the term “fallit” to describe the garment, which in earlier
times often referred to a standard garment (see for example the Mishna, Bava
Metzia 2a) as opposed to what we often refer to as fallit today, namely the full
size tallit which is worn exclusively in shul. See footnote #15 for a discussion

about whether our type of tallit would be included in this prohibition.
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Reason #1

“The first reason is that one may not write individual vers-
es from the Torah [outside of a Torah scroll], rather he may [only]

”

write three words and no more.” As the Rambam goes on to
explain, it is forbidden to write individual sections of the Torah,
and certainly individual pesukim, outside of a Sefer Torah or
Chumash. This is based on the Gemara (Gittin 60a) which states
that individual sections of the Torah may not be written down for a
child to study, either because the Torah was given all together
(“chatumah nitnah” or because it was given in sections but
eventually transmitted together as one unit (“megilah nitnah
v’idabak”. According to some opinions, this halachah may be
Biblical in origin.5 Both Rambam (Hilchot Sefer Torah 7:14) and
Shulchan Aruch (Yoreh Deah 283:2) rule in accordance with this
Gemara, permitting only an entire book of the Chumash, such as
Bereshit, to be written individually, but nothing less than that.
However, many later poskim have noted® that following

this ruling would create serious concerns, since many shuls and

> See Turei Even (Megillah 8b) who maintains based on Rambam (Hilchot Sefer
Torah 7:1) that this halachah is a Biblical one. Rambam there states that the
mitzvah to write a Sefer Torah is derived from the verse “And now write for
yourselves this song, (Devarim 31:19)” which he interprets to mean that the
Torah must include this song (Parshat Haazinu) in it, but one cannot write any
individual parsha by itself. Since writing a Sefer Torah is a biblical mitzvah,
Turei Even proves that the prohibition of writing individual sections must also be
biblical in origin. However, others suggest that it is only rabbinic and not
Biblical.

® See Rosh (Gittin 4:20) who explains the Rif mentioned below as being
concerned that most people at the time could not write an entire Sefer Torah from
which to study. See also Shach (Yoreh Deah 283:3), Taz (Yoreh Deah 283:1),
Bach (Yoreh Deah 283:1), Beer Heitev (Yoreh Deah 283:1), and Pitchei
Teshuvah (Yoreh Deah 283:1) who all allow this practice.
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educational facilities at the time lacked sufficient copies of the
regular Chumash, thus making it difficult for children to study
Torah, among other things. Therefore, they claim that we can rely
on the rishonim such as Rif (Gittin 28a in pages of the Rif),
Mordechai (Gittin 407), and others, that do not rule in accordance
with this Gemara, based on the concept of “Eit Laasot L’Hashem,””
‘It is a time of emergency,” which is occasionally employed by the
Gemara to permit violating certain prohibitions to ensure that the
Torah not be forgotten.8 This has indeed become the widespread
universal custom, and even today it is assumed to be permitted to
write individual sections of the Chumash.

Based on this, it might appear that this reason of
Rambam is not a relevant factor in our discussion to prohibit
using rings or other jewelry with pesukim engraved on them, since
the custom has evolved to permit writing individual pesukim.
However, acharonim, later authorities, debate whether the permis-
sive ruling is limited to cases where it is necessary for educational
or spiritual purposes, such as studying Torah or davening. Some,
such as Taz (Yoreh Deah 283:1), Beer Heitev (Yoreh Deah 283:1),
and Mishnah Berurah (Orach Chaim 638:24), recommend against

writing such pesukim for unnecessary educational purposes,®

7 Literally translated as “it is a time to do [something] for Hashem,” taken from
Tehillim (119:126).

% This concept is discussed elsewhere in the same sugya, or Talmudic discussion,
in Gittin, concerning the famous allowance of writing down the entire Torah
She’baal Peh, the Oral Torah, due to concern of being forgotten despite the

prohibition in doing so.

? These poskim do not use the expression of an outright prohibition, but rather

“lav shapir avid,” “it is not appropriate to do so.”
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such as writing pesukim on the wall as a fortuitous sign,10 while
others do not limit the leniency in this way and permit writing
pesukim even in such cases.!! According to the more lenient
approach, perhaps one could argue that this particular concern of
writing pesukim is not violated, since the presence of the pesukim
may serve as a siman tov, a positive spiritual sign, or a constant
reminder of G-d or some other Jewish value (depending on the

particular verse engraved) similar to the writing of pesukim on the

19 The Mishnah Berurah here is discussing writing and placing pesukim on the
wall in a Sukkah, and he forbids the practice for this reason as well as the second
reason of disgrace discussed below. See also Maharit (2:3) referred to by Pitchei
Teshuvah (Yoreh Deah 283:1) and Machatzit HaShekel (Orach Chaim 40:1) who
is stringent concerning writing verses from scripture above the bimah in shul on
Yom Kippur to increase the intensity level of the davening. He feels that this is
not sufficient reason to be lenient about this question. Interestingly enough,
Magen Avraham (Orach Chaim 40:1) and Mishnah Berurah (Orach Chaim 40:3)
actually quote this Maharit as being lenient about this question, but in truth he is
stringent, at least in the context of our topic (though he rules that the second
reason of the Rambam is not a problem in this case). Perhaps they meant that he
was lenient concerning the second reason of causing verses from the Torah to be
disgraced. It is noteworthy as well that the Mishnah Berurah permits having
pesukim on the wall in shul (see next footnote) yet forbids placing pesukim in the
sukkah partially due to the concern of writing pesukim outside of a Chumash,

which appear to be contradictory.

"' See Shach ad loc. who does not specifically limit the leniency as do Taz, Sefer
Bnei Yonah, Magen Avraham (Orach Chaim 40:1) and Mishnah Berurah (Orach
Chaim 40:3). Furthermore, a number of acharonim are lenient when the script
used is invalid for use in a Sefer Torah, such as Tashbetz (1:2) cited in Pitchei
Teshuvah (Yoreh Deah 283:2). Thus, script which does not qualify as Assyrian
script, the type of script used in a Sefer Torah (discussed later in the article)
would be permitted according to them. Rav Eliezer Melamed, Peninei Halachah
Likutim Vol. 1, p.125, rules that one may be lenient on this issue, assuming that

the script used is not valid for use in a Sefer Torah.
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wall.12 According to the more stringent opinions, it would seem
inappropriate to engrave pesukim on jewelry, because it does not
serve as a critical educational tool for study. Rav Hershel
Schachter felt!3 that this is the accepted approach and such

jewelry is therefore prohibited for this reason.

12- Although one could argue that the presence of a pasuk or rabbinic saying
simply enhances the beauty of the jewelry but does not specifically add any
religious dimension to the experience of the individual wearing it, students this
author has spoken to indicate that they specifically choose this jewelry because of
the religious element they perceive it contains. Rav Asher Bush (Shoel B’shlomo
Siman 59), in discussing a shailah asked to him about murals or pictures of
stories in Tanach with pesukim written in small letters underneath, comments that
based on the above sources, it is problematic to write pesukim in this context.
Although he acknowledges that perhaps such pictures can create an element of
spiritual inspiration, which could perhaps be equivalent to the educational needs
described above (at least according to the lenient view and perhaps the stricter
view as well), he notes that since the words were so small that they could barely
be read, any inspiration derived would be solely from the picture and not from the
words. Therefore, Rav Bush felt that writing pesukim under the picture was
problematic. In our situation though, perhaps one could argue that if this type of
jewelry really does inspire a person religiously to constantly think about Hashem
and the Torah wherever they go, then this problem is not of serious concern.
Interestingly enough, a number of seminary students related that at times when
non-religious friends of theirs saw their ring or necklace, they inquired about the
nature of the quote and where it was taken from. This, in turn, led to an entire
discussion about Judaism and the Torah. This argument, if a person finds to be
realistic for them, could be strong enough to obviate this concern, at least
according to the lenient opinion. However, unfortunately it does not appear to
hold sufficient weight to solve the second concern of bringing it into the
bathroom and other unclean areas, in which case it should still be prohibited

according to Rambam and Shulchan Aruch.

'3 Written communication from 26 Tamuz, 5772 (July 15™, 2012).
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Reason #2

Rambam describes his second concern as “stronger than
the first one” and this would therefore appear to be the more
serious problem with embroidering or engraving pesukim:

“The second problem... is that he brings verses from
the Torah to be degraded, since the tzitzit are [only]
objects used for a mitzvah and do not contain intrin-
sic sanctity; therefore it is permitted to enter the
bathroom with a garment containing tzitzit, and to
step on it and use it... and how can we free verses
from the Torah which were written with sanctity from
Hashem to [be exposed to] these unclean areas and
degradation?” Thus, Rambam explains that when the
pesukim are embroidered on clothing, they will inevi-
tably be taken into the bathroom and other places
which are considered to be unclean. This is because
any garment with tzitzit, which are classified as
tashmishei mitzvah, ritual objects, do not contain
kedusha, holiness, like that of tefillin or Sifrei Torah,
and are therefore not prohibited from being brought

into unclean areas.!4 Consequently, the words of the

' In earlier times, most regular garments worn had four corners and therefore
were obligated to have #zitzit attached to them. Consequently, Rambam here may
be referring exclusively to a standard garment and explaining that since one
would walk into the bathroom with it, any pesukim written on it would be subject
to degradation and therefore forbidden. However, it is unclear whether he would
also forbid embroidering pesukim on the full size tallit which is generally worn in
shul alone. Beer Heitev (Orach Chaim 24:4), Shaarei Teshuvah (Orach Chaim
24:4 citing Radbaz (4:45, note the printer’s error in Beer Heitev citing 1:45),
Ginat Veradim (2:26), and others), and Mishnah Berurah (24:9) all cite this rule
prohibiting the embroidering of pesukim in the context of buying a beautiful
“tallit” which presumably refers to the full size tallit, known as a tallit gadol

(and Ginat Veradim says explicitly he is referring to the tallit worn during
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Torah on the tzitzit will be subjected to terrible dis-
grace which is prohibited. Although the Rambam
harshly criticizes one who embroiders pesukim into a
garment, it would appear that he agrees the nature of
the prohibition is only rabbinic, given the lack of any
such direct prohibition in the Talmud, as well as the
fact that it is only a decree due to a concern of the po-
tential negative consequences, which is usually rab-
binic in nature.

The Shulchan Aruch (Yoreh Deah 283:4) codifies this
Rambam as well, ruling that it is indeed forbidden to embroider
pesukim into a tallit, and the Beit Yosef, written by Rav Yosef Karo
himself, makes mention of both of these reasons offered by the
Rambam.!5 Based on this case, it would appear that even if one
would argue that the first reason above is not sufficient to abso-
lutely forbid our case of using pesukim in jewelry or other clothing,
it would still be prohibited to make, and most probably buy, such
an object based on the second reason. Even if a person attempts
to be careful not to bring it into unclean areas, it is very difficult to

assure that it is never taken to the bathroom. Although some

davening). However, Leket HaKemach (Hilchot Tzitzit) referenced by Beer
Heitev suggests that Rambam’s ruling does not apply to the full size fallit, since
most people are extremely careful to treat it properly (see Mishnah Berurah
21:14 who notes that the custom is to refrain from bringing it into the bathroom),
and he therefore permits making a berachah on a fallit which contains pesukim.
Ginat Veradim also allows using a such a fallit after it was already made (though
he does not sanction doing so initially) by saying that nowadays people do not
bring the tallit gadol into the bathroom, thus the potential concern is not relevant
(and therefore one is not required to store the ta/lit permanently, as the Rambam
ruled in his case—see section VII for more on this). See also sources quoted in

http://www.shaimos.org/guidelines.htm.

15 See Shach (283:6), Taz (283:3), and other commentaries that cite both reasons

as well.
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poskim, such as Shach (Yoreh Deah 283:6), do permit writing
pesukim on the Torah scroll covers since it can be virtually
assured that they will not be brought to inappropriate places, in
our case, there is certainly a much greater chance that people will
wear the jewelry into the bathroom, and these objects would not
qualify for the leniency used for the Sifrei Torah.16

It is also possible to engrave quotes from sources in rab-
binic literature, mainly from Pirkei Avot, Ethics of the fathers.17
Would quotes from the Sages be included in these concerns as
well or are they limited to actual pesukim? It would seem that they
are, since Rambam (Hilchot Yesodei HaTorah 6:8) declares that “all
holy writings, they and their interpretations and explanations are

”

forbidden to burn or destroy by hand etc.” The expressions

“interpretations and explanations” would seem to include the

® Many poskim discuss similar situations concerning bringing newspapers,

magazines, or other material containing words of Torah into the bathroom and
treating them with sanctity. See for example Rav Yitzchak Yaakov Weiss
(Minchat Yitzchak 1:18) who suggests that perhaps in this context, bringing them
into the bathroom is not considered a serious degradation to their holiness; Rav
Moshe Feinstein (Iggerot Moshe Yoreh Deah 2:134) who forbids sending out
business cards with blessings or Hashem’s name on it since some people will not
treat it properly; Rav Menashe Klein (Mishneh Halachot 7:183), and other
sources cited in Piskei Teshuvot (154:#15). See also Teshuvot V’hanhagot (2:466)
where Rav Moshe Shternbuch classifies newspapers which include words of
Torah in them as regular objects without sanctity, since the majority of the paper
contains non-holy words and thus the degradation of bringing a few words of
Torah dispersed throughout the publication into the bathroom is not recognizable.
This issue may arise concerning newspapers or magazines such as The Jewish
Press or Mishpacha. R.Chaim Dovid Halevi (4seh Lecha Rav 5:26-27) rules that
one may not take any Hebrew newspaper into the bathroom because it is written

in Ktav Ashuri, Assyrian script. See below in section IV as well as footnote #28.

17 See a few examples like this at

http://www.oneofakind.co.il/shopassets/files/ NEW_WisCohnGodspeedCom.html
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words of Chazal as well, and this is the source that most poskim
cite to require burial of old copies of Talmudic texts and commen-

taries in addition to the Written Torah.18

III. How many words

Although the poskim do prohibit writing pesukim in the
cases above, they note that if only a few words are written, this
does not qualify for either category of prohibition discussed above.
In the responsum referenced above as well as in Hilchot Sefer
Torah (7:14), Rambam states that writing three words or less is not
considered to be a Torah quote and hence does not contain
intrinsic holiness.19 This ruling is codified in the Shulchan Aruch
(Yoreh Deah 283:3) as well, and even writing a number of lines
with three words on each line is permitted. The rishonim derived
the source for this idea from the golden tablet designed by Queen
Helena, which the Gemara (Gittin 60a, Yoma 38a) comments had
Parshat Sota, the section of the Torah discussing a rebellious wife
(Bamidbar 5:11-31), engraved into it, and were written “serugin,”
which according to some rishonim, including Rambam, Tashbetz
(1:2), and RiMigash (cited in Tashbetz), means divided into
sections (though Rashi interprets the word otherwise). Thus, they
interpreted this to mean that if the entire section is written in

separate lines consisting of three words each, such an endeavor

18 See sources referred to in footnote #3.

19 1t is interesting to note that Rambam himself (Perush Mishnayot Sotah 2:4)
rules that only two words may be written on multiple lines to avoid creating the
holiness of a scroll, but three words are forbidden, which contradicts his position
in the Mishneh Torah. See Sefer Mafteach, Frankel Edition of the Rambam,
Hilchot Sefer Torah (7:14), who references sources that deal with this question.
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would be permitted.20 Based on this approach, one could allow
wearing jewelry that only has three words engraved on it, such as

» o«

the popular expressions “Deracheha Darchei Noam,” “its ways are
ways of peace” (Mishlei 3:17) or “V’erastich Li L’olam,” “And I will
betroth you forever.” (Hoshea 2:21).

However, some poskim are stringent to forbid even three
words together, based on the requirement of sirtut, scratching
straight lines into the parchment of a Sefer Torah to guide the
scribe as to where exactly to write. The Gemara (Gittin 6b) requires
writing any pesukim using this method of underlining such that
an underline must be scratched into the parchment directly
beneath the location where the words on each line will be writ-
ten.2! The Gemara records a debate between Rav Yitzchak who
holds that writing even three words require sirtut, and a Tanaitic
statement which states that four words require sirtut. Rambam
(Hilchot Sefer Torah 7:16) rules in accordance with the second
opinion that three words are permitted and four are forbidden, and
this is how Tur (Yoreh Deah 284:2) quotes the Rambam’s opinion.
But the Beit Yosef notes that Rambam (Hilchot Yibum 4:5) says
that even writing three words is prohibited without underlining.
Due to this debate, Shulchan Aruch (Yoreh Deah 284:2) is stringent

and rules that even three words are forbidden to write without

20 Concerning whether this rule of allowing multiple lines with three words each

can be applied to our situation, see below, section V and footnote #35.

2! The same requirement of sirtut applies when writing books from the Neviim,
Prophets, Ketuvim, Scriptures, and mezuzah. However, commentaries debate
whether sirtut is required for writing the parshiyot, or Biblical sections, in the
tefillin. See Tosafot, Gittin 6b, s.v. amar rav Yitzchak. Both Shulchan Aruch and
Rema (Orach Chaim 32:6) agree that most of the lines do not require sirtuz, but
common custom today is for scribes to do so anyway. For more on this topic, see
Piskei Teshuvot (Orach Chaim 32:#11).
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sirtut.22 According to those poskim, such as Gra (Yoreh Deah
283:4), who equate the halachot of sirtut with those of maintaining
the holiness of pesukim, perhaps even three words should be
forbidden to engrave into jewelry or a tallit. This position is
considered, but not accepted definitively, by many poskim ad-
dressing our issue. In fact, most of them do not take a stand on
this point and consider both opinions.23 If we accept the first
reason above for prohibiting writing these pesukim based on not
writing pesukim outside of a Sefer Torah, then perhaps one should
be strict about expressions with three words, since that halachah,
as mentioned above, may be of Biblical origins for which we are
generally stringent in cases of doubt. But if we adopt the second
reason of potential degradation to the pesukim upon bringing into
the bathroom, there may be room to be lenient when necessary for
jewelry which contains only three words, since this reason is most
likely only rabbinic in origin, for which we are often lenient in

cases of doubt.24

22 For more on this question, see commentaries such as Nekudat HaKesef (Yoreh
Deah 284), Pitchei Teshuvah (Yoreh Deah 284:1), and Aruch HaShulchan (Yoreh
Deah 284:2).

2 See the responsum of Rav Yaakov Ariel (B oholah shel Torah Siman 42) on
our topic referred to below. Interestingly, Ginzei HaKodesh (9:3) maintains that if
one can understand from the context that a pasuk is being cited, even three words
would be considered holy, but if no one could extrapolate from those particular
words that a pasuk is being quoted, then only four words together would

constitute a scriptural verse.

% For rabbis and educators confronted with this problem by students who may
not always be willing to listen to a halachic ruling, purchasing jewelry with only
three words from a pasuk may be a very helpful suggestion to employ for them,

given that there is some legitimate halachic basis for allowing it.
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IV. Ktav Ashuri

Another issue to confront regarding this type of jewelry is
the permissibility of using Ktav Ashuri in a disrespectful manner.
Ktav Ashuri is generally defined as the block Hebrew letters used
in writing a Sefer Torah. The responsum of the Rambam quoted
above raises this as an additional concern with embroidering the
pesukim into the tallit: Since Ktav Ashuri used for writing the
Torah is holy, it is not appropriate to use it for a mundane
purpose. Although the case discussed was referring to a pasuk,
apparently the Rambam felt that did not qualify as a holy purpose
because it was on a garment rather than in a Sefer Torah or other
holy book. This opinion is quoted by Rabbeinu Yerucham as well
as Rema (Yoreh Deah 284:2), who cites it as “some say,” as
opposed to codifying it as the definitive approach. A number of
acharonim also accept this ruling as the practical halachah. For
example, Pitchei Teshuvah (283:3) cites the Radbaz (4:45) who
seems to be stringent not to use Ktav Ashuri on clothing even for
regular non-Torah words, since the script itself contains holiness.
Furthermore, the Gilyon Maharsha (Siman 284) cites the Sefer Beit
Hillel that merchants do not conduct themselves properly when
they post signs outside their stores in Ktav Ashuri describing the
type of food they are selling. Finally, Aruch HaShulchan (283:14)
also cites this opinion and appears to accept it at least in theory,
explaining the logic behind it to be that since there are many
secrets hidden in the actual letters, we can’t simply use them for
anything we please. However, he acknowledges the reality that the
script is widely used for non-holy purposes: “But what we can we
do, since the printers print all secular material using Assyrian
script and we do not have the power to protest, and He Who is
merciful should atone [this] sin, and praiseworthy is the portion of
the printer who is careful about this...”

Based on this, it would appear that perhaps it is problem-

atic to use block Hebrew letters (which are sometimes, though not
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always used for this jewelry) on such jewelry, due to the concerns
of writing with Ktav Ashuri for what is possibly a non-holy pur-
pose, plus the fact that this script may well be brought into the
bathroom, which is an inappropriate location for a holy script.

However, it is also possible that the custom of using such
block letters in general (such as for Hebrew newspapers) as well as
in our case of jewelry can be defended for the following reasons:

First, some poskim claim that not all Hebrew block letters
are included in the category of Ktav Ashuri. Rav Moshe Feinstein,25
Rav Yaakov Ariel,26 and Rav Eliezer Melamed,2? among others,
claim that any slight change from the original script renders the
script permissible. Rav Moshe notes that the Rambam himself
supports this notion in his responsum where he comments that
“because of this the Sefardim modified (“shinu”) their writing script
and gave the letters different forms (“tzurot acherot”), until it
became similar to another script (“ad shenaaseh Kk’ilu ktav
acher”).” This formulation, claims Rav Moshe, indicates that they
slightly modified their script, which eventually led to a new script,
but only slight modifications, such that it would be rendered
invalid for use in a Sefer Torah, were truly halachically necessary
to avoid the problem of using Ktav Ashuri for regular non-Torah
matters.

Second, Rav Yaakov Ariel (in the above responsum) points
to a comment by the Chavot Yair (Siman 109) cited by the Pitchei
Teshuvah (Yoreh Deah 271:20) that it is “appropriate to avoid

treating other books printed in Ktav Ashuriin a degrading manner,

B Iggerot Moshe (Yoreh Deah 3:120:1) in a responsum concerning using

Assyrian script for writing a ketubah, or marriage document.

% B’oholah shel Torah (vol.l Siman 41) in a responsum concerning Hebrew

newspapers.

%" Peninei Halachah op cit.
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such as wiping oneself with them or throwing them on the ground,
etc.”28 According to this opinion, argues Rav Ariel, this script is
only treated as partially holy, and would be permissible to use, as
long as one treats it respectfully. Thus, in contrast to the first
defense above, this argument alone would permit using the script
but forbid bringing it into the bathroom, for example. However,
Rav Ariel combines the two reasons together and thus defends the
custom of all those Hebrew works that use block Hebrew letters.
According to the first lenient opinion, it would seem that
from the perspective of Ktav Ashuri, a ring or jewelry with block
Hebrew letters would not be any more problematic than other
papers written this way. Given that the custom is often to be
lenient about block letters written in Hebrew newspapers and
similar material,29 one should not be particularly bothered by this
question, even if the other questions discussed in this article

concerning this jewelry may still be problematic.

8 The_Chavot Yair and Rav Moshe both reference the Gemara (Bava Batra 166b-
167a) which deals with the writing of shtarot, legal documents, which was done
with block Hebrew letters, and prove from the examples of the style of letters
discussed there that slight changes to the script remove the prohibition of Ktav
Ashuri.

? See Piskei Teshuvot (154:#16) and http://www.shaimos.org/guidelines.htm
who cite numerous other sources concerning this question. In fact, Rav Ariel
himself in the very next responsum (B ’oholah shel Torah vol.l1 Siman 42) uses
this consideration as an additional factor to be lenient for jewelry by expanding
the argument that perhaps the only prohibition of writing Torah verses in
questionable locations is when they are written in true Ktav Ashuri, but otherwise
they do not have holiness at all. However, R.Chaim Dovid HaLevi (4seh Lecha
Rav 3:45, 5:26-27) does not agree with the first lenient approach mentioned in the
text, though he does reluctantly accept it as the common custom. Nevertheless, he
strongly argues that such material, even concerning secular topics, may not be

brought into the bathroom.
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V. Shem Hashem

Our discussion has focused mainly on the potential prob-
lems of engraving or writing pesukim in locations which may
subject them to disgrace. However, Rav Eliezer Waldenberg (Tzitz
Eliezer 16:30) notes that writing one of the actual names of
Hashem is far more problematic in this context (and many others)
than simply quoting pesukim, due to the additional prohibitions,
some of them more severe, that are associated with it. First, a
Biblical prohibition exists to erase or destroy Hashem’s name, as
cited in the Gemara (Shavuot 35a, Makkot 22a) and codified in the
Rambam (Hilchot Yesodei HaTorah 6:1) and Shulchan Aruch (Yoreh
Deah 276:9) based on the proximity of the pasuk “Lo Taasun Ken
L’Hashem Elokeichem,” “You should not do so to Hashem your G-
d,” to the command to destroy the mention of all idol worship in
the Land of Israel (Devarim 12:3-4). In contrast, the prohibition of
causing disgrace to pesukim appears to be only a rabbinic prohibi-
tion, as evidenced from the Rambam (Hilchot Yesodei HaTorah 6:8)
who states that “holy scriptures are forbidden to destroy or burn,
and one who does receives rabbinic lashes.” Second, the Rema
(276:13) states that a special prohibition exists to write Hashem’s
name outside of a Torah or other holy book, since it could become
disgraced, and therefore it is not used in personal letters. Third,
Rav Waldenberg points out that one is forbidden to stand un-
clothed in front of Hashem’s name, as recorded by Rambam
(Hilchot Yesodei HaTorah 6:6), a situation which could occur
frequently with such a ring or piece of jewelry.

In this context, the Pitchei Teshuvah (276:27) cites the
Chavot Yair (Siman 16) who discusses a question very similar to
ours, namely whether it is permitted to write the name of Hashem
on a ring which it is certain will not be disgraced or brought to an
unclean location. He continues that even if this is permitted,
perhaps it should still be forbidden due to a prohibition from

deriving benefit from Hashem’s Name. The Pitchei Teshuvah then
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cites Rav Yaakov Emden (Sheeilat Yaavetz siman 140) who believes
that a prohibition to derive benefit does indeed exist, and suggests
covering Hashem’s Name with something else if you want to use
the ring, which he argues thereby avoids the prohibition to derive
benefit. Other authorities disagree,30 but Rav Moshe Feinstein
(Iggerot Moshe Yoreh Deah 2:136) still concludes that it is appro-
priate to act in accordance with the stringent opinion in this case.

In sum, engraving and wearing a ring with the Name of
Hashem on it involves many more problems than simple pesukim,
and therefore should be treated even more stringently than cases
of pesukim on clothing or jewelry.

Although most of the jewelry in question in fact does not
contain actual Names of Hashem, they are often substituted by the
letter Daled or Hey with a dash written as '7 or 'n.31 Does this
qualify for the extra restrictions applied to the Name of Hashem as
well? Rav Moshe Feinstein (Iggerot Moshe Yoreh Deah 2:138), in
discussing the practice of writing 7", which stands for Baruch
Hashem, Blessed is Hashem, on the heading of papers, compares
this to the case of the Terumat HaDeshen (Siman 171) cited by the
Rema (Yoreh Deah 276:10) that writing Hashem’s Name as two
Yuds does not contain sanctity. Therefore, explains Rema, it is
permitted to erase it, but only for a tzorech, or necessity, which the
Shach (Yoreh Deah 276:14) interprets to mean a tzorech gadol, a
great necessity, since the letter Yud is actually the first letter in

Hashem’s name and as such should be treated appropritely.32 So

30 See Panim Meirot quoted in Pitchei Teshuvah (276:25), as well as Iggerot
Moshe (Yoreh Deah 2:136).

3! See many of the examples that are in this category at

http://www.oneofakind.co.il/shopassets/files/Psukim Names.html

32 See also Yabia Omer (8:Yoreh Deah 26) who has a comprehensive discussion

of this issue.
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too, claims Rav Moshe, Hey is one of the letters in Hashem’s name
and should be treated equivalently. However, other acharonim,
such as Aruch HaShulchan (Yoreh Deah 276:28), argue that this
type of form has no sanctity whatsoever,33 and the Rema’s case of
two Yuds is more stringent, presumably because Yud is the first
letter of Hashem’s name, while Hey is not.34,35

According to this, Daled, which is not one of the letters in
His name, should be entirely permitted according to all authori-
ties. On the other hand, Hey on jewelry or other surfaces, when
written with intention to refer to Hashem’s name, would seem to
be subject to the aforementioned debate. Nevertheless, Rav Yaakov
Yeshaya Blau (Tzedakah Umishpat 16: note #88) claims that
simply walking into bathroom with it is acceptable,36 and only
directly degrading the paper itself, such as using it as toilet paper,

is forbidden.37 Consequently, the name of Hashem spelled in this

* Aruch HaShulchan’s specific examples include writing '7 773, “with
Hashem’s help,” using a Daled for Hashem, and 71"°R, Im Yirtzeh Hashem, “if
Hashem wants,” using a Hey for Hashem. The second case should be parallel to

Rav Moshe’s case of Baruch Hashem using a Hey.

34 1t should be noted that although Aruch HaShulchan appears to perceive these
cases as somewhat more lenient than the case of two Yuds, he still forbids them to
be used for a degrading type of use, as does Rav Moshe. It is debatable whether
bringing into the bathroom would be included in this category, see below in the
text and footnote #32.

3 See Piskei Teshuvot (154:#18) and http://www.shaimos.org/guidelines.htm for
a full list of halachic authorities who have debated this question and the various

opinions.

3% He does add that this may be specifically (“b ’frat”) when it is in a pocket. See

below where the issue of coverings in the bathrooms is discussed at length.

37 In fact, both Aruch HaShulchan (cited above and in 276:24) and Iggerot Moshe
focus primarily on cases of directly degrading the name, such as burning the

paper, discarding it in an unclean location, and wiping oneself with it in the
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manner would not add any additional halachic problems to those

already discussed concerning such jewelry or similar materials.

VI. Possible factors to permit the jewelry

Although we have seen that there are some complications
with buying and wearing this type of jewelry, there are other
factors to consider which may avoid the problem in certain

situations.

1. Words on multiple lines and abbreviated pesukim

The Pitchei Teshuvah (Yoreh Deah 284:1) cites authorities
in the context of sirtut that permit writing only two or three words
on one line, and then continuing the citation on the next line.
Since Rambam (Hilchot Sefer Torah 7:14) rules similarly that no
sanctity exists for a scroll containing multiple lines with three
words each, it is reasonable to argue that this solution may be
effective also for avoiding the question of writing a pasuk in our
situation, and would not render the jewelry as a holy article. This
is in fact the ruling of Rav Yisrael Belsky and possibly of Rav

Moshe Feinstein in the context of wedding invitations.38 Although

bathroom, indicating perhaps that they both might allow simply bringing such a
paper into the bathroom. It is also important to note that poskim debate the status
of Hashem’s name when written in English or other languages. See Shach (Yoreh
Deah 279:11), Magen Avraham (Orach Chaim 334:17), Iggerot Moshe (Yoreh
Deah 1:172), & other sources cited in Piskei Teshuvot (Orach Chaim 154:18) and
http://www.shaimos.org/guidelines.htm (note #12).

3% Rav Belsky is cited at http://www.shaimos.org/guidelines.htm (notes #124-

126) discussing this option in the context of wedding invitations with pesukim,
while Rav Moshe’s opinion is discussed in Iggerot Moshe (Yoreh Deah 4:38)

where he mentions this suggestion. Although he states that this opinion “is

seemingly a correct reason,” since verses in the Torah are not written in this
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most of the jewelry under discussion is not actually written this
way, it may also be relevant when designing yeshiva or seminary
sweatshirts. In fact, this year’s MMY sweatshirts had the verse
“Harimi b’koach kolech mevaseret Yerushalayim,” “Raise your voice
up with strength, announcer of Jerusalem,” (Yeshayah 40:9)
designed on the sweatshirt with the first three words on one line
and the last two words on the next. Thus, according to those who
permit three words to be written together (and only forbid four),
this may be permitted to design and bring into the bathroom.
However, Sefer Ginzei HaKodesh (9:9 and footnote #30) rules in
the name of Rav Eliashiv and Rav Nissim Karelitz that although
perhaps valid in the context of sirtut, such a solution would not be
allowed in our context, based on the Rambam himself in his
responsum, where he notes that it can only be permitted when the
lines are far enough apart that they would not be easily read
together as one verse. Thus, in most cases where the lines are
quite close together, it would be forbidden.3® An additional
leniency is cited by the Pitchei Teshuvah (Yoreh Deah 283:2) that if

some of the words are expressed only by abbreviations or by

manner (“sheharei lekka shurot elu b’kra”), he still concludes that it is better not
to write any pesukim on invitations, and notes elsewhere (Iggerot Moshe Yoreh
Deah 2:135) that he refrained from ever using pesukim in any form on the
wedding invitations of their children. We should also note that even if Rav
Moshe did allow it, he may have done so in that case because as he notes, placing
the words on multiple lines demonstrates that the intention is just to use the
words as a beracha, or blessing to the couple. In our case, though, the intention is

probably to refer to the actual verse, even if written on multiple lines.

3 1t is somewhat difficult, though, to resolve this condition with Hilchot Sefer
Torah where Rambam does not mention anything about how far apart the lines
are and whether they can easily be read together as one or not, implying that
those factors are irrelevant. See Rambam, Frankel Edition, Hilchot Sefer Torah
7:14, Mekorot V' Tziyunim where he raises this question and leaves the matter

unresolved. He also notes that Rambam (Perush Mishnayot Sotah 2:4)
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cutting off the last few letters with a dash, this does not qualify as
full words. This might be another method of avoiding the problem

when fashioning the jewelry or designing a sweatshirt.

2. Switching the order of words

Rabbi Moshe Rosenstein reports4? that some poskim per-
mit switching the order of the words in the pasuk to avoid the
problem, since the current form is not read exactly the same as
the actual pasuk. For example, the popular verse “Kol Sasson V’kol
simcha,” “the voice of happiness and the voice of joy (Yirmiyahu
33:11 among other verses that use this phrase)” often used in
reference to weddings either on invitations or in songs would be
switched to read “Kol simcha v’kol sasson.” However, oral reports
have circulated that Rav Eliashiv does not approve of this practice

and does not consider it to be a valid leniency.4!

40

http://www.jemsem.org/index.php?option=com_content&view=article&id=414&
Itemid=54.

41
See

http://www.jemsem.org/index.php?option=com_content&view=article&id=414&
Itemid=54. See also Halichot Shlomo (20:note #72) citing R. Shlomo Zalman
Auerbach and Sefer Ginzei HaKodesh (9:note #18) who allow slightly modifying
the language of the pasuk (which is different than simply reversing the order of

the phrases). Thus, for example, they would change “Aaleh as Yerushalayim al
rosh simchasi,” “1 will place [mourning for] Jerusalem above my own rejoicing
(Tehillim 137:6)” to “Naaleh es Yerushalayim al rosh simchasenu,” “We will

place [mourning for] Jerusalem above our own rejoicing.
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3. Other types of expressions found

It is important to note that although much of this type of
jewelry worn contains references to verses from the Torah or
sayings in Chazal, a significant number of them utilize other

” «

sayings. For example, the phrase “tamid bisimcha,” “always [be] in

” « ” «

[a state] of happiness,” “ein davar omeid bifnei haratzon,” “nothing
can stand in the way of a desire,” and “gam zeh yaavor,” “this too
will pass,” are also quite commonly used,*2 but are not
halachically problematic due to the lack of content from the Torah
or Chazal. Purchasing such jewelry with these types of expressions
is probably one of the best suggestions to offer to individuals who

wish to avoid the halachic problems.

4. Use for protection

Rav Eliezer Waldenberg (Tzitz Eliezer 16:30) rules that
jewelry with Torah content is permitted to be both fashioned and
purchased when worn specifically for the purpose of protection.
Although when worn for medicinal value it would be forbidden due
to a separate prohibition of curing oneself through words of
Torah,*3 Rav Waldenberg says he understands that in this case,
this jewelry is often worn to engender special Divine protection
and therefore it should be permitted to do so, assuming that it is
covered properly in the bathroom (see below). However, Rav Daniel
Mann (Living the Halachic Process, volume 2 pp.245-247) points
out that today it is unusual for people to wear such adornments

specifically for Divine protection. Although one might suggest that

2 See for example many of the quotes listed at

http://www.oneofakind.co.il/shopassets/files/NEW_Faith.html.

# See Shulchan Aruch (Yoreh Deah 155:1).
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those who wear jewelry with specific verses related to protection on
them, such as “Hashem Yishmorcha MiKol Ra,” “Hashem should
protect you from all evil, (Tehillim 121:7)” may in fact be doing so
for this protection, it is still somewhat difficult to argue that in
today’s society, people truly believe that these pesukim will in fact

protect them from harm when worn this way.

VII. Intention

Another factor relevant to the discussion is whether the
artisan who fashioned the jewelry intended to use the phrase as a
pasuk or simply as a catch phrase. The significance of this
distinction can be seen from the Shulchan Aruch (Yoreh Deah
284:2) in the context of sirtut, where he rules based on Rabeinu
Tam (cited in Tosafot Gittin 6b s.v. amar rav yitzchak) that one who
employs phrases from verses in the Torah in his personal letters is
not required to use sirtut, since his intention is simply to express a
certain thought rather than use the words specifically to refer to a
pasuk.44

Furthermore, Rema (Yoreh Deah 276:2) states that if a
scribe wrote the expression “elohim acherim,” “other gods,” (based

on Shmot 20:2) which refers to other idolatrous gods, the word

# It should be noted that Shach does disagree on this point, claiming based on the
Yerushalmi that one should be stringent to require sirfut even when using
pesukim in a personal letter. However, Rav Shmuel Vozner (Shevet HaLevi
7:167) feels that the accepted halacha follows the Shulchan Aruch, and therefore
permits using phrases from pesukim in a newspaper to wish a mazal tov. Rav
Moshe Shternbuch (Teshuvot V'Hanhagot 2:466) also accepts this premise in the
context of newspapers and magazines which contain a passing reference to words
of Chazal, but are not written for the purpose of teaching or learning Torah. See
also Yabia Omer referred to below as well as other sources cited in Piskei
Teshuvot (154:#14 and note #99) concerning currency with the name of Hashem
on it.
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elohim is not sanctified even if the scribe intended it to refer to
Hashem’s name, because the context proves that it refers to pagan
gods rather than to Hashem. Based on these and other sources,
many authorities state that any letters forming the name of
Hashem are not treated with sanctity, including names of people
or locations such as Beit El, Nechemya, and others.45 Although
some act more stringently, this is considered to be the standard
halachah.

Based on the considerations above, Rav Yaakov Ariel
(B’oholah shel Torah siman 42) argues that perhaps there is room
to be lenient that not only may one wear jewelry or rings (or
sweatshirts) with Torah verses on it, it may even be permitted to
bring them into the bathroom, since perhaps the verses are
intended not as Torah content, but rather simply as an expression
of friendship. For example, the phrase of “Ani L’dodi V’dodi Li,” “I
am to my beloved as my beloved is to me,” found on a ring may not
have been intended to refer specifically to the verse in Shir
HaShirim (6:3), but rather is simply being used as a “catch phrase”
to demonstrate a person’s affection or friendship for another
individual. Similarly, someone who gives his wife a necklace with
the expression “Eishet Chayil Mi Yimtza,” “A wife of valor who can
find,” may possibly have in mind that she is a wonderful person
rather than the specific pasuk in Mishlei (31:10) from which the
quote is derived.

Rav Ariel explains, based on a responsum of Rav Ovadia
Yosef (Yabia Omer 4:Yoreh Deah 21), that we must ascertain the
intention of the artisan who fashions the jewelry for these purpos-

es, not that of the person who wears or buys the ring.4¢ If the

4 See Pitchei Teshuvah (Yoreh Deah 276:28), Sdei Chemed, and Piskei Teshuvot
(Orach Chaim 154:18).

% Rav Ovadia’s responsum discusses the halachic status of Hashem’s Name

engraved on a coin, and after citing numerous sources in his usual style, he
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artisan intended to refer specifically to the pasuk, then it would
retain sanctity, while if he wanted to employ the phrase as a
catchy line, then it would not be sanctified.

Consequently, Rav Ariel suggests that without additional
information, perhaps it can be presumed that the craftsman who
fashioned the jewelry belongs to the majority of individuals who
would not specifically employ the expression as a verse from
Tanach. This is an especially logical conclusion given the fact that
the prohibition of causing degradation to Torah verses is only
rabbinic in origin, as discussed above (in contrast to the Name of
Hashem). However, Rav Ariel limits his potential leniency to a case
when the actual source in Tanach is not mentioned on the jewelry,
but if the jewelry actually contains the citation of the verse, such
as noting that the verse “Eshet Chayil Mi Yimtza” cited above
comes from Mishlei chapter 31, then clearly the craftsman does
refer to the pasuk, and thus the jewelry would contain sanctity.

Rav Daniel Mann (Living the Halachic Process, volume 2 p.
247), however, does not fully subscribe to this avenue for leniency
primarily because he believes that most artisans do indeed intend
to refer to the pesukim when engraving these expressions. He
comments that “if the words are borrowed from the Torah to be

used as a catch phrase to describe a friend(ship) (e.g., ani ’"dodi

concludes that the coin does not contain sanctity since the individuals that fashion
it do not have the intention of infusing it with holiness. One of his primary
sources proving this contention is the Gemara (4rachin 6a) concerning a utensil
containing the name of Hashem on it, where part of the issue revolves around
whether the person who fashioned it intended for the Shem or not, but the
intention of the purchaser is irrelevant. The same conclusion can be drawn from
the examples involving elohim acherim as well as numerous other cases
discussed in the laws of writing Hashem’s Name in a Sefer Torah where it is
clear that in cases when intention is relevant, we follow the intention of the scribe

who wrote it.
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...), they may have no restrictions. However, usually the phrase is
intended to recall its Torah content (e.g., “im eshkacheich ...”).

Moreover, one could argue that perhaps in our case the
majority of jewelry containing Torah verses is fashioned by
traditionally inclined artisans who are well versed in Tanach.47 If
that is correct, one would surmise that most of the verses used are
indeed being quoted specifically because of their religious content,
and would not necessarily be subject to Rav Ariel’s limitation
here.48 Truthfully, even Rav Ariel himself concludes at the end of
his responsum that despite the room for leniency, “it is not
recommended to purchase a pendant of this type.”

Nevertheless, Rabbi Moshe Rosenstein notes that even if
we do assume that many of these expressions are intended as
pesukim, certain expressions clearly are intended solely for their
cultural content and not for their reference to pesukim or words of
Chazal. Thus, phrases used commonly by the general populace

and not meant to refer specifically to divrei Torah such as “im ein

7 One of the primary suppliers of such jewelry is a company called “Hadaya
Jewelry” which is owned and run by traditional (though not necessarily religious)
Jews. When this author questioned them (through their website) about this point,
they responded that “we have a book of sayings, most of which have biblical or
rabbinic sources... You can have WHATEVER you like engraved as long as
there is room for it...” It would seem that they intentionally use quotes from
Torah sources, and therefore the engraved quotes would contain the sanctity of
the original phrase. In addition, all of the quotes on their website are source
referenced, perhaps indicating that they do intend to quote the pesukim them-
selves, even for those that are common expressions. However, they also noted
that some religious customers request that they change words from the pasuk in
order to avoid some of these problems, a request they are happy to accommodate.
However, this may only be effective if the rest of the pasuk does not qualify as
Kitvei HaKodesh based on the rules above, such as having three or four words

directly from the pasuk that make it clear what is being quoted.
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ani li, mi I’ or “bimakom she’ein anashim, hishtadel lihiyot ish,”

would be permissible, despite their origins in Pirkei Avot.

VIII. Using this jewelry if the person is not the

one who bought it

We have seen up to this point that one should not pur-
chase such jewelry when it contains pesukim or sayings of Chazal
with more than three or four words, aside from the exceptions
discussed above. This is indeed the position of Rav Ariel as
mentioned, Rav Hershel Schachter,% and other contemporary
poskim, despite the fact that the Rambam and Shulchan Aruch
formulate the prohibition as not embroidering rather than not
owning or purchasing. Rav Moshe Feinstein (Yoreh Deah 2:136), in
discussing wearing a ring with Hashem’s Name on it, also
acknowledges the halachic difficulties in selling and buying such a
ring due to concerns of being placed in unclean locations (which
applies even to pesukim that don’t include Hashem’s Name).
However, in contrast to wearing a ring with the Hashem’s Name on
it, which the acharonim explicitly do not recommend wearing, it is
not entirely clear from the sources whether it is appropriate or
permitted to wear jewelry containing pesukim once it has already
been purchased. Is it permitted to use if one receives it as a gift
(they are very popular gift items)? Alternatively, if a person only
discovered the halachic issues involved subsequent to purchasing
it, is a person required to dispose of it or place in storage indefi-
nitely? Or would we say that given that such jewelry is quite
expensive, the person may be more lenient when they did not

purchase it themselves? What should they do if a close family

# Oral communication from July 15" 2012.
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relative gave it to them and will be extremely upset and insulted if
it becomes known that the person never wears it?

On one hand, the Rambam and Shulchan Aruch formulate
the prohibition specifically as one of embroidering (and engraving
on the garment would be equivalent) and not as one of wearing it
(though certainly one has to be careful while wearing not to bring
into an unclean area). Furthermore, perhaps one can argue that
once it is already in the person’s possession, it turns into a
bedieved, or post facto question, for which the halachah some-
times rules more leniently, so perhaps we would not be so strin-
gent as to forbid wearing it altogether. This may be especially true
according to Rambam’s first concern of writing pesukim outside of
a Sefer Torah, since here the consumer did not write the pesukim
themselves. On the other hand, given that the entire second
reason of Rambam focuses on the dangers inherent in constantly
wearing it, it would seem logical that we should always discourage
or forbid wearing it as well, since the danger of bringing into the
bathroom or other unclean areas most certainly is relevant.

An additional point to consider in this context is that the
Rambam towards the end of his responsum states that it is
praiseworthy for the owner of the garment with the pesukim on it
to cut them off and bury them, and “this is obligatory to do.” This
conclusion of the Rambam is indeed referred to by R.Moshe Chagiz
(Leket HaKemach Hilchot Tzitzit) and Ginat Veradim (Orach Chaim
2:25),50 which would indicate that indeed one may not wear or

even keep such objects around the house. However, the Shulchan

%0 Cited above in footnote #14. It is interesting that the Ginat Veradim actually
only quotes the first part of the phrase that the person who cuts off the pesukim is

” .

praiseworthy, but then writes “ad kan leshono,” “this is the end of the quote,”
and does not write “v’chulei,” meaning etc. It is thus unclear whether Ginat
Veradim believed it is obligatory or just praiseworthy to cut off the pesukim and

bury or store them.
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Aruch and many of the other acharonim discussed above do not
mention this comment of Rambam, so perhaps this is not required
as practical halachah.

Rav Hershel Schachter5! and other poskim felt that one
should not wear or even keep such jewelry around the house, but
should make sure to keep it stored away where no one will see or
use it. However, the author has heard some contemporary poskim
rule that although perhaps unwise, it is permitted to retain and
possibly wear once it is already in the person’s possession,
especially in the situations described above where large sums of

money were already spent or family relationships are at steak.

IX. Bringing into the bathroom

Is it halachically permitted to enter the bathroom while
wearing such jewelry, or a sweatshirt with Torah content? Alt-
hough as discussed ideally a person should not own them in the
first place, this question may still be relevant for those poskim
discussed above who are lenient when necessary and do not
require storing or disposing of them when already in the individu-
al’s possession. In addition, this may be an important question for
rabbis and educators faced with an individual who insists on
purchasing or retaining possession of this jewelry, but might agree
at least to treating it properly. Based on the sources discussed
above, it would indeed appear that according to most opinions, the
Torah verses do contain sanctity (except for the possible excep-
tions discussed above) and thus should not be brought in to the
bathroom while worn on one’s hand or around one’s neck.

Would it be permitted to bring inside the bathroom if one

ensures that it is fully covered? To answer this question, we must

>! Written communication dated July 15™ 2012.
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turn to a discussion concerning the sanctity of tefillin for which
similar rules apply. In this context, the Gemara (Berachos 23a),
codified by the Shulchan Aruch (Orach Chaim 43:6) states that one
can bring them into the bathroom if they are placed inside some
other container.52 According to the Mishnah Berurah (Orach Chaim
40:7), a container in this case is actually defined as a covering,
even if it does not enclose the holy object on all sides.

However, the Shulchan Aruch (Orach Chaim 43:7) cites the
opinions of Sefer HaTerumah, Rabeinu Yerucham, and Tur that
limit this rule to a bathroom away from home where there are no
alternative locations to safely store the tefillin; but at home, where
one can easily place it somewhere else, one should not bring the
tefillin into the bathroom at all.53

The implication of this statement, notes the Magen

Avraham (43:14), is that when at home, tefillin may not be brought

2 This is the standard rule which is generally followed, however, there are
actually numerous distinctions concerning the question of bringing tefillin into
the bathroom, including whether he plans to don them again upon exiting,
whether he actually goes to the bathroom or not, what type of Talmudic bathroom
is being used, how big the container is, etc. For a full discussion of the material,
see the Talmudic discussion referenced in the text, Tur/Beit Yosef (Orach Chaim
43), Shulchan Aruch there, and its commentaries. Concerning the status of
modern day bathrooms which are not usually as dirty as those of old, see for
example Rav Yitzchak Yaakov Weiss (Minchat Yitzchak 1:60), Rav Ovadia
Yosef (Yabia Omer 3:0rach Chaim 2), Rav Eliezer Waldenberg (7zitz Eliezer
7:5), and Piskei Teshuvot (43:#2, 83:#4). For an English summary of the material,
see Rabbi Dr. Ari Zivotofsky, “Your camp shall be holy: Halacha and modern
plumbing,” Journal of Halachah and Contemporary Society, Spring 1995.

>3 Ateret Zekeinim and Machatzit HaShekel in their comments to this halachah
both note that according to this, even outside the house if one can easily place the
tefillin somewhere safely when entering a bathroom, such as having a friend hold
them or placing them in one’s wagon (or car in today’s times), it would still be

prohibited to bring into the bathroom with one covering alone.
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into the bathroom even when concealed in some other container.
However, Machatzit HaShekel, cited by the Mishnah Berurah
(43:24), suggests that if one places the tefillin container inside
another covering or pocket of some sort which is not designated
specifically for holding the tefillin, such as a pants pocket, it would
always be permitted to bring the tefillin into the bathroom. This is
because an object stored inside two containers is considered
entirely halachically permitted.54,55

How do these rules concerning tefillin apply to jewelry or
other materials with scriptural verses on it? It would seem logical
that these would be subject to the same rules as tefillin and
should not be taken into the bathroom with one covering, and
perhaps not at all. Indeed, the Gemara (Berachos 23a) reports that
Rav Yochanan gave some of his Torah writings to his students
before entering the bathroom. However, in reality authorities
debate this issue extensively, and three major approaches emerge
from the acharonim. Magen Avraham (Orach Chaim 43:14),
followed by Beer Heitev (Orach Chaim 43:11), claims that in
contrast to tefillin, one can allow entering the bathroom with
pesukim using one covering or container alone which covers it

entirely. He proves this by noting that Shulchan Aruch (Yoreh Deah

* Some poskim are stringent to forbid even a case of two containers, see Aruch
HaShulchan (Orach Chaim 43:13) who does not quote this leniency and Kaf
HaChaim (Orach Chaim 43:30) who doesn’t understand why this solution was
invented if they can easily be placed somewhere else, and therefore recommends
not relying on this leniency. However, the lenient view taken by the Mishnah
Berurah has been accepted as the mainstream halachic approach, as pointed out
by the Piskei Teshuvot (Orach Chaim 43:#3) and others.

% For a discussion and list of sources concerning the necessary qualifications for
two coverings, which types of utensils are considered to be designated specifical-
ly for tefillin, and the status of a tallit bag, see Piskei Teshuvot (40:#5 and 43:note
#12) and Rav Dovid Yosef’s Sefer Halachah Berurah (Siman 40, #6-7).
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282:7), based on the Gemara (Shabbat 62a) and Rambam (Hilchot
Sefer Torah 10:6), allows one to enter a bathroom with an amulet
(which usually contained the name of Hashem on it) provided that
it is covered with leather. Other acharonim rule this way as well,
including Radbaz and Pri Megadim (Ashel Avraham 14), and this
would indeed seem to be the simplest approach based on the
sources. However, the Shulchan Aruch HaRav (43:6) claims that
this leniency applies only to a bathroom outside the house where
it may be difficult to find a safe place to store the holy object, but
inside the house, he says one should be stringent since it can be
placed anywhere in the house. A third approach offered by other
authorities, such as Eliahu Rabbah, holds that one must be more
stringent that other holy objects and scriptural writings always
require two coverings and entirely parallel the halacha for tefillin,
where two coverings are required.56

Applying these opinions to our case, it would seem that
according to the Magen Avraham and those authorities who follow
his opinion, it would always be permitted to remove the ring or
jewelry and place into a shirt or skirt pocket before entering the
bathroom, which is not such a difficult solution. However, for
those outfits that do not contain pockets, avoiding this problem
may involve more difficulty. Perhaps in such situations, at least for
necklaces, one can simply tuck it in underneath one’s shirt so that
it is covered with at least one covering.

According to the Shulchan Aruch HaRav, the above ap-
proach only applies outside of one’s house where no easy solution
exists to safely leave the jewelry outside of the bathroom, but

inside one’s house, one would be obligated to remove it and place

% See Shaarei Teshuvah (43:11) who cites this opinion and then claims that

parents who place amulets with Hashem’s Name on them on their children
require two coverings all the time, since children sometimes go to the bathroom

in their clothes.
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it down before entering. The same should apply even outside the
house in any situation where an easy solution exists, such as
giving the jewelry to a friend, or placing in a backpack which
remains outside, etc.57 One may also rely on the leniency of
Machatzit HaShekel and Mishnah Berurah and place the jewelry
inside a container of some sort and then place in one’s pocket,
thus qualifying as two containers, but it may be easier to simply
remove them completely and place down somewhere. Of course, a
sweatshirt with Torah material would not be easy to place into any
containers, and it would seem that removing it before entering the
bathroom is the best option.

According to Eliahu Rabbah and the more stringent ap-
proach, one must always either remove the jewelry entirely or
place inside two coverings, such as a container inside a pocket, or
a container in a backpack, in order to permit entering the bath-
room with it.

Which of these opinions is accepted by recent authorities
as practical halachah? The Mishnah Berurah (43:25 and Shaar
Hatziun 16-18) cites all of the above opinions without issuing a
clear definitive ruling.58 Aruch HaShulchan (Orach Chaim 43:13) in
contrast simply quotes the Rambam allowing an amulet covered
with leather to be brought into the bathroom, indicating that one
covering alone suffices in his opinion. Finally, Kaf Hachaim (Orach
Chaim 43:28) takes the other extreme and suggests that it is

appropriate to always be stringent if possible not to bring them

37 See above footnote #45.

8 In the Mishnah Berurah, he first cites the Magen Avraham’s lenient approach,
and then cites the more stringent approach of Eliahu Rabbah only as “others say”
rather than as the definitive ruling, while the Shulchan Aruch HaRav’s middle
approach is cited only in the Shaar HaTziun. Thus, it would seem that he

primarily accepts the lenient approach, but does not rule this way absolutely.
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into the bathroom at all, and certainly not with just one cover-
ing.59,60

In the absence of a clear stringent ruling by the majority of
halachic decisors and especially given the fact that the entire
concern here is only a rabbinic one, if this situation arises it would
seem that there is room to be lenient on this point when needed.
Rav Daniel Mann and Rav Moshe Rosenstein both appear to adopt

this approach as well.

X. Summary and conclusion

Let us summarize and organize our findings concerning

this issue.
1. It is halachically problematic to fashion or purchase jewelry
which contains verses from the Torah or words from rabbinic

literature, either because of the issue of writing pesukim out-

% Rav Eliezer Melamed (Peninei Halacha Likutim I p.123) states that most
poskim adopt the lenient approach but others are more stringent. He too does not
give an absolute ruling, but appears to indicate that one can be lenient if they

choose but those that wish to be stringent can do so as well.

8 Concerning sefarim and other papers containing words of Torah, many poskim
have ruled that one covering suffices when it is necessary to bring them into the
bathroom, due to a combination of factors: 1) Printed or photocopied words of
Torah may not contain sanctity anyway. 2) The binding may count as one
covering as well. 3) Script which is not Ktav Ashuri may have a more lenient
status, as discussed above. 4) The status of our modern bathrooms today is
debated by the poskim and despite the fact that we are generally stringent, they
are not definitively considered to be unclean. See Rav Eliezer Waldenberg (7zitz
Eliezer 11:5) and other sources cited in Piskei Teshuvot (Orach Chaim 43:#3)
and Sefer Halachah Berurah (Orach Chaim 43:8). However, reasons #1 and #2,
which are generally viewed as the primary ones, do not apply to jewelry
containing scriptural verses, and therefore it is more difficult to rule conclusively

that one covering is always permitted.
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10.

side of a Chumash for non-educational purposes or more im-
portantly due to the concern of potential disgrace of bringing
such items into unclean places such as the bathroom.

If only two or three words (depending on which opinion is
followed) are engraved in total or placed on one line, it would
be permitted to buy as well as bring into the bathroom, since
it does not contain any sanctity.

If only part of a word is used, the last letter(s) are cut off from
the name, or abbreviations are used instead of the complete
word, it would be permitted to treat them normally.

Hebrew text written in block Hebrew letters may also be
problematic according to some poskim due to the issue of us-
ing Ktav Ashuri for mundane topics.

Jewelry which either contains phrases or sayings not found in
the Torah or Chazal are permitted to buy and wear normally.
Sayings which are clearly being used for their social content
rather than for their reference to a pasuk or words of Chazal
may be permitted to buy and wear normally according to many
authorities, at least if the source of the quote is not cited.

If one knows or suspects that the craftsman was either not
familiar with or did not intend to associate the quote with the
pasuk and does, it may be permitted according to some
poskim, but it is best to avoid these as well.

Jewelry containing an actual name of Hashem on them may
be more halachically problematic than others and should be
avoided even more so than the others.

If an individual has already purchased the problematic jewelry
or is given it as a gift, poskim debate whether it is permitted to
wear it and retain it in the house, but it certainly must be
treated with the proper respect.

In #8, one must cover the jewelry in a container or covering of
some sort before bringing into the bathroom, and some require

using two coverings or not bringing it in at all.
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It is clear from the above discussion that serious halachic
questions exist concerning this type of jewelry, both in purchasing
as well as in wearing it. Although it may be commendable that
many individuals today desire to keep some reminder of Hashem
or the Torah with them at all times, it does not appear to be worth
the halachic risk to do so. The best alternative options one can
suggest, as previously mentioned, are purchasing those with
sayings from other sources, or possibly three word expressions.
Rav Yaakov Ariel, after proposing possible avenues of leniency as
noted above, still concludes with the remark that “ideally it is not
recommended to purchase such a piece of jewelry.”

Similarly, Rav Mann comments:

We often attempt to justify customs even when their
correctness is questionable. However, not every prac-
tice is a custom, and the rabbinic reaction to a prac-
tice helps determine whether it becomes a custom. It
is nice to see how popular Torah has become. Howev-
er, our “vote” is that p’sukim are better in sefarim
than on jewelry or t-shirts. This fashion causes
halachic problems for all and is forbidden for one who
is not careful.

Rav Mann also notes that aside from considerations of
buying it, many individuals often forget to remove their jewelry
when entering the bathroom, thus violating a prohibition every
time this occurs. One who finds themselves in the situation of
owning or wanting to purchase one of these should certainly
consult a rav for personal guidance. But it is hoped that the
discussion of various problems associated with such jewelry in
this article will generate increased awareness concerning this not
so well known area of halacha and encourage extra caution at

keeping the kedusha of pesukim intact.
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